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Who is the Mahdi of Islam? According to both Sunni and Shi'i Muslims,
the "guided one" will rise during the end times to conquer all nations. With
Jesus Christ, he will bring an end to aggression and injustice, and will
establish the Kingdom of God on earth. However, Sunnis and Shi'is disagree
about the identity of the Mahdi. According to Shi'is, the Mahdi - an
extraordinary human being who will perform extraordinary miracles - is
Muhammad b. al-Hasan al-Husayni. He was born over a thousand years
ago, and is still alive on this earth, but living in occultation, and will
reappear during the end times. For Sunnis, however, the Mahdi will be an
ordinary and mediocre man by the name of Muhammad b. 'Abd Allah al-
Hasani. In "Imam al-Mahdi: The Twelfth Khalifah in the Sahih Sunni
Ahadith", author Toyib Olawuyi argues that the identification of the awaited
Mahdi with Muhammad b. 'Abd Allah al-Hasani is not established in any
reliable Sunni or Shi'i hadith, but is based on only a few unreliable Sunni
reports. By contrast, Olawuyi demonstrates, Muhammad b. al-Hasan al-
Husayni is confirmed as the Mahdi in both authentic and authoritative Shi'i
and Sunni sources. "Imam al-Mahdi" is a carefully balanced work of
scholarship that will both inform and challenge the views of many Muslims
and non-Muslims alike.
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This book is dedicated to Prophet Muhammad b. ‘Abd Allah,
and to his son, Imam Muhammad b. al-Hasan al-Mahdi,
peace be upon them both.

Then, it is also dedicated to Shaykh Abubakar Bello Salati, may Allah
protect him and help him.
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Preface

Has Allah “sent” any new person to this Ummah after the death of His
beloved Messenger, sallallahu “alaihi wa alihi? Apparently, this question
rests on three sub-questions:

(@) Are there prophets after Muhammad?

(b) Does Allah “send” non-prophets to Ummahs?

(c) If yes, are there any such non-prophets “sent” to our Ummabh after our
Prophet?

Well, there is absolutely no doubt or dispute about the fact that
Muhammad is the last and final prophet and messenger from Allah.
Therefore, none shall ever come after him with new nubuwwah or risalah, or
with any new shari’ah or kitab. He has been sent as the sole prophet and
messenger of all humanity till the end of the earth”. So, Allah does NOT
send any new prophets or messengers to our Ummabh after him.

However, in the pre-Muhammad era, our Lord did “send” at least one
non-prophet to an Ummah. Prof. 1bn Yasin cites this authentic report about
him:
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Al-Dhiya al-Maqdisi said:

Abu al-Majd Zahir b. Ahmad b. Hamid b. Ahmad al-Thagafi - Abu ‘Abd
Allah al-Husayn b. ‘Abd al-Malik b. al-Husayn al-Khalal - Imam Abu al-
Fadhl *‘Abd al-Rahman b. Ahmad b. al-Husayn b. Bandar al-Razi al-Mugqri -
Abu al-Hasan Ahmad b. Ibrahim b. Ahmad b. ‘Ali b. Faras - Abu Ja’far
Muhammad b. Ibrahim al-Duyali - Abu ‘Ubayd Allah Sa’id b. ‘Abd al-
Rahman al-Makhzumi - Sufyan b. ‘Uyaynah - lbn Abi Husayn - Abu al-
Tufayl:

I heard Ibn al-Kawa asking ‘Ali b. Abi Talib, may Allah be pleased with
him, about Dhu al-Qarnayn, and “Ali replied, “He was NOT a prophet, and
he was not an angel. He was rather a righteous servant. He loved Allah; so,
He loved him too. He sought the guidance of Allah; and so, He guided him.
HE WAS SENT TO HIS PEOPLE. But, they struck him on his garn and he

died. Then, Allah resurrected him, and he was thereby named Dhu al-
Qarnayn.®

10
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Then, our professor says:
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(Al-Mukhtarat 2/175, # 555) and al-Hafiz Ibn Hajar declared it sahih

after attributing it to al-Mukhtarat of al-Hafiz al-Dhiya (al-Fath 6/383)*
The exact words of al-Hafiz in his Fath are these:
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Sufyan b. ‘Uyaynah recorded it in his Jami’ from Ibn Abi Husayn from
Abu al-Tufayl, and he added: “He sought the guidance of Allah; and so, He
guided him” and in it is “He was not a prophet, and he was not an angel”. Its
chain is sahih. We heard it in al-Ahadith al-Mukhtarat of al-Hafiz al-Dhiya.’

Thus, al-Hafiz authenticates the much shorter chain of Sufyan in his
Jami’, but further confirms that what we find in al-Ahadith al-Mukhtarat of
al-Dhiya is the same as that which was recorded by Sufyan in his book.

Dhu al-Qarnayn, “alaihi al-salam, was not a prophet - and therefore not a
messenger as well®. Nonetheless, our Lord “sent” him to his people.
Interestingly, Amir al-Muminin “Ali b. Abi Talib, ‘alaihi al-salam,
proclaimed that he was a “likeness” of him. Imam al-Tabari (d. 310 H)
records:

chthdﬁw\chUdGcﬂ»u).gud\fbc&ﬂ.\d.’;\,&b
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Muhammad b. al-Muthanna - Muhammad b. Ja’far - Shu’bah - al-Qasim
b. Abi Bazzah - Abu al-Tufayl:

| heard *Ali while they asked him about Dhu al-Qarnayn: “Was he a
prophet?” He replied, “He was a righteous servant. He loved Allah and
Allah loved him. He sought the guidance of Allah and He guided him. Then,
Allah SENT him to his people. But, they struck him twice on his head. As a
result, he was named Dhu al-Qarnayn. And among you TODAY is an
example of him.’

Concerning this athar, Prof. Ibn Yasin states:

CN Ov\:vdj
Its chain is sahih.?
And Imam Ibn Salam (d. 224 H) also explains it in this manner:
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I have only chosen this explanation instead of the first due to a hadith
from “Ali himself. It (the hadith), in my view, explains it to us. And that is,
he (“Ali) mentioned Dhu al-Qarnayn and said, “He called his people to the
worship of Allah, and they struck him on his garn twice. And among you is
an example of him”. So, we see that he (‘Ali) was referring to himself with
this statement of his - he meant: | will call to the Truth until I will be struck
on my head twice. My death will be in them.””

The status of “Ali as a “likeness” of Dhu al-Qarnayn creates many
parallels between them both - especially in terms of al-raj’ah and da’wah.
However, here, we are only concerned with the da’wah aspects of their
similarities. Therefore:

i. Dhu al-Qarnayn was not a prophet. So, ‘Ali too was not a prophet.

ii. Dhu al-Qarnayn sought the guidance of Allah, and He guided him. So,
‘Ali too sought the guidance of Allah, and He guided him too.

iii. Dhu al-Qarnayn was “sent” to his people by Allah. So, ‘Ali too was
“sent” to this Ummah by Allah.

Meanwhile, apart from Amir al-Muminin, several other non-prophets,
after Muhammad, have been “sent” to our Ummah. Imam Abu Dawud (d.
275 H) records this clear hadith confirming that:

vlew&\dhpfn\dyjuc&&iwsjﬁqifwL}\u;ggja&l\,\gﬁu)
"lews U aug e iae mle ST W, e ) ol Gy i 0) " U

Sulayman b. Dawud al-Mahri - Ibn Wahb - Sa’id b. Abi Ayub - Sharahil
b. Yazid al-Ma’afiri - Abu ‘Algamah - Abu Hurayrah:

From what | learnt from the Messenger of Allah, peace be upon him, he
said, “Verily, Allah APPOINTS FOR this Ummah, at the head of every one
hundred years, someone who renews its religion for it.”*

‘Allamah al-Albani (d. 1420 H) says:

(Gt
Sahih™*
Imam al-Hakim (d. 403 H) also has this one, which is even clearer:
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Abu al-*Abbas Muhammad b. Ya’qub - al-Rabi’ b. Sulayman b. Kamil
al-Muradi - ‘Abd Allah b. Wahb - Sa’id b. Abi Ayub - Sharahil b. Yazid -
Abu ‘Algamah - Abu Hurayrah, may Allah be pleased with him:

12



www.alhassanain.org/english

I did not learn it except from the Messenger of Allah, peace be upon him,
he said, “Verily, Allah SENDS TO this Ummah, at the head of every one
hundred years, someone who renews its religion for it.”*

Commenting on this hadith in his Sahihah, al-Albani states:

The chain is sahih. Its narrators are thigah (trustworthy), narrators of
(Sahih) Muslim.*®

Who are all these people that have been “appointed for” and “sent to”
this Ummah by Allah? The Ahl al-Sunnah generally are locked in a serious
debate over who makes that list and who does not. Without doubt, they will
never agree on the names. What we find even more ironic is that none of
those candidates put forward by the various Sunni sects - such as Imam al-
Ghazali (d. 505 H), Shaykh lbn Taymiyyah (d. 728 H), al-Hafiz al-
‘Asqalani (d. 852 H) and ‘Allamah al-Albani - ever claimed to have been
“appointed” or “sent” by our Lord.

Meanwhile, what does it mean that someone is “sent” every “one
hundred years” to cleanse Islam of heresies and misunderstandings? Is it
literally every one hundred years? Or, is it only a metaphorical phrase
intended to indicate frequency? Besides, what does “the head” of every one
hundred years refer to? The beginning of the century? Or, its end? Or,
simply its best period? Or, its most appropriate time? Or, its most
important? Also, can there be more than one of such people within a single
century? What happens when one of them lives for more than one hundred
years? Is he decommissioned? Or, forcefully retired? Or, is his mission
renewed or extended? What if he dies young or is killed, after doing da’wah
for only a few years? When does his replacement come? Can any two of
such people ever contradict each other in anything in the Din?

Considering that he is “appointed” and “sent” by Allah, what then
happens to those who do not follow him? Do they remain Muslims? Or, do
they become disbelievers? These are questions that need clear answers.
However, one does not see much discussion of them in the Sunni books
(which are the only sources for the hadith). In our view, there can only be
one of those people “appointed” and “sent” to the Ummah at a time.The
reports have described him using a singular pronoun and a singular verb as
well. Moreover, his appointment comes at the “head” of each century, which
is its most appropriate time, or its most important period. If his life extends
into the next century, then his appointment and mission are renewed and
extended. We have drawn these conclusions, in consideration of, and in
harmonization of the above riwayahs with, Hadith al-Thagalayn, Hadith al-
Khalifatayn and some other relevant sahih Sunni ahadith.

In any case, the Messenger had equally informed us of the coming of a
man, at the end of times, who would also be “sent” to our Ummah. His
mission would be to completely rid the earth of disbelief, heresy, poverty,
aggression and injustice, and to establish the final Kingdom of Allah on it.
Imam Abu Dawud documents this hadith about him:

13
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‘Uthman b. Abi Shaybah - al-Fadhl b. Dukayn - Fitr - al-Qasim b. Abi
Barzah - Abu al-Tufayl - “‘Ali, may Allah the Most High be pleased with
him - the Prophet, peace be upon him:

“Even if there remains only one more day left before the end of Time,
Allah will surely SEND a man from MY AHL AL-BAYT. He will fill it
with justice just as it had been filled with injustice.”**

‘Allamah al-Albani comments:

Gt
Sahih®
Dr. al-Bastawi also states:

C’?W a:\.:ﬁa!

Its chain is sahih.'®

So, who is this man? What is his importance to Islam? What is his name?
What is his lineage? Who is his father? What will his achievements be?
These are some of the questions we will be thoroughly investigating in this
research work. Moreover, there have been a lot of inaccuracte claims about
the man, especially by extremist Shiaphobic elements within the Ahl al-
Sunnah. We will be neutralizing their venom as well. As usual, we will be
relying upon only authentic Sunni reports, and reliable Shi’i ahadith
wherever required. We, in our utter powerlessness and helplessness, seek
Allah’s Help, Support and Assistance for this effort. We also humbly seek
His Pleasure through it, and His Forgiveness for our sins generally and for
any mistakes we may have made in it in particular. May the salawat and
barakat of Allah be upon Muhammad and his purified offspring.
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1. The Awaited Mahdi
The Messenger of Allah, sallallahu ‘alaihi wa alihi, predicted that a time
would come when oppression, injustice and aggression would become
extremely rampant all over the globe. At that period, a man from the
offspring of Muhammad would rise to power over the entire earth, and he
would successfully make oppression, injustice and aggression very rare on
its surface. Imam Ahmad (d. 241 H) records the hadith in his Musnad:
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‘Abd Allah (b. Ahmad) - my father (Ahmad b. Hanbal) - al-Hasan b.
Musa - Hammad b. Salamah - Abu Harun al-‘Abdi and Matar al-Warraq -
Abu al-Siddiq al-Naji - Abu Sa’id al-Khudri:

The Messenger of Allah, peace be upon him, said: “The earth will be
filled with oppression and injustice. Then, a man from my offspring will
come out. He will rule by kingdom for seven or nine years. He will fill the
earth with equity and justice.”*

Shaykh al-Arnaut states:

'I\A.M.Sjr \a..w é).k.q " 4.5}5 d}) W Sod>—
It is a sahih hadith, with the exception of his statement: “he will rule by

kingdom for seven or nine years.””
Imam Ibn Hibban (d. 354 H) also documents a mutaba’ah for it:
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Ahmad b. *Ali b. al-Muthanna - Abu Khaythamah - Yahya b. Sa’id -
‘Awf - Abu al-Siddiq - Abu Sa’id al-Khudri - the Prophet, peace be upon
him:

“The Hour will not occur until the earth is filled with injustice and
hostility. Then, a man from my Ahl al-Bayt, or my offspring, will come out.
So, he will fill it with equity and justice just as it had been filled with

injustice and hostility.”
Al-Albani (d. 1420 H) says:

G
Sahih*
And al-Arnaut concurs:
) bb o e 03l
Its chain is sahih upon the standard of the two Shaykhs.”

16
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This man will be “sent” by Allah Himself, in the same way that He sent
His prophets and messengers, to purify His earth. Imam Abu Dawud (d. 275
H) in his Sunan - under the heading: “The Book of al-Mahdi” (Kitab al-
Mahdi) records:

gf&@;gfdﬁw\u&jbuuﬁsdw\UW%ﬁJ Oleze Wu>
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‘Uthman b. Abi Shaybah - al-Fadhl b. Dukayn - Fitr - al-Qasim b. Abi
Barzah - Abu al-Tufayl - ‘Ali, may Allah the Most High be pleased with
him - the Prophet, peace be upon him:
“Even if there remains only one more day left before the end of Time,
Allah will surely SEND a man from my Ahl al-Bayt. He will fill it with

justice just as it had been filled with injustice.”®
‘Allamah al-Albani says:

&=
Sahih’
Dr. al-Bastawi, commenting upon the same hadith, states:

C’?W a:\.:ﬁa!

Its chain is sahih.?

The same word has been employed to describe the appointment and
mission of the prophets and messengers, ‘alaihim al-salam, as well in the
Qur’an:

iy s Gl A Card Bty del WU OIS
Mankind were one community and Allah SENT prophets as givers of

glad tidings and warners.’
And:

Vo ol 572 Litns s
Verily, We have SENT within every Ummah a messenger.*’
Of course, this man will not be a prophet or messenger. However, he
obviously will occupy a separate divine rank which will certainly be very
similar in nature to both. One of the top Imams of the Ahl al-Sunnah from

the senior Tabi’in, Ibn Sirrin (d. 110 H), indicated the status of this man in
one of his brave pronouncements. Imam al-Maruzi (d. 288 H) records:
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Dhamrah - Ibn Shawdhab:
Muhammad b. Sirrin mentioned a sedition that would occur. Then he

said, “When that occurs, sit in your houses until you hear from the people
about the one who is superior to Abu Bakr and ‘Umar, may Allah be pleased
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with them both.” So, it was said, “O Abu Bakr, someone superior to Abu
Bakr and ‘Umar?!” He replied, “He is even superior to some prophets.”**
Al-Hafiz (d. 852 H) says about the first narrator:

)’\-:lf%v.@-gdjw &m:wf&\.\f&ﬁf&@\hﬁ)dw
Dhamrah b. Rubay’ah al-Filistini, Abu ‘Abd Allah, his origin was

Damascus: Sadug (very truthful), hallucinates a little.*

Concerning the second narrator, he equally states:
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‘Abd Allah b. Shawdhab al-Khurasani, Abu ‘Abd al-Rahman, he lived in
Basra, then Syria: Sadugq (very truthful), a devout worshipper of Allah.™

So, the sanad is hasan.

Al-Maruzi has included the report under the heading “Way of Life of the
Mahdi and His Justice and Length of His Time.”"* We know from this then
that Ibn Sirrin was describing “the Mahdi” - the same man mentioned in the
hadith of Abu Dawud above - as being superior to some prophets in rank.

Meanwhile, here is another riwayah about this Mahdi, ‘alaihi al-salam,
from the same Abu Dawud:
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Sahl b. Tammam b. Buzay’ - ‘Imran al-Qattan - Qatadah - Abu Nadhrah
- Abu Sa’id al-Khudri:
The Messenger of Allah, peace be upon him, said: “The Mahdi is from
me, with a broad forehead, a curved nose. He will fill the earth with equity
and justice just as it had been filled with oppression and injustice, and he

will rule by kingdom for seven years.”*®
Al-Albani says:

Hasan."
Shaykh Ibn Taymiyyah (d. 728 H) also declares:
deens sl gl S P =% géj‘ O]

The ahadith that are relied upon as hujjah (proof) for the coming out of
the Mahdi are sahih ahadith.”’

So, he will be “the Mahdi”, from the blood and flesh of the Messenger,
and “will rule by kingdom”. He will be “sent” by Allah to reduce oppression
and injustice on the earth to the barest minimum. He will rule the whole
planet as a just, righteous and rightly guided royal khalifah, assisted by his
Lord.

Interestingly, his personal name will be Muhammad, like that of our
Prophet. Imam al-Tirmidhi (d. 279 H) documents:
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‘Ubayd b. Asbat b. Muhammad al-Qurashi al-Kufi - my father - Sufyan
al-Thawri - “‘Asim b. Bahdalah®® - Zirr - ‘Abd Allah (b. Mas’ud):

The Messenger of Allah, peace be upon him, said: “This world will not
end until a man from my Ahl al-Bayt rules the Arabs by kingdom. His name
will correspond with my name.”*?

Al-Tirmidhi says:

This hadith is hasan sahih.?
And al-Albani agrees:

T2 o>

Hasan sahih.”*

His government, obviously, will be that of the House of Muhammad, and
he will bring the supreme glory to Islam all over the universe. He will
achieve the impossible, with divine help, and will fulfill the dreams of all
the prophets and messengers.

Meanwhile, there are certain quick points about the Mahdi that must not
be overlooked. First, belief in his coming in an ‘agidah of Islam, and has
been so named by ‘ulama of the Ahl al-Sunnah too. For instance, al-Albani
states:
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These people are only like those who deny the ‘agidah of the descent of
‘Isa, ‘alaihi al-salam, at the end of Time - whose mention has reached the
level of tawattur in sahih ahadith - simply because some impostors claim it,
such as Mirza Ghulam Ahmad al-Qadiyani. Some of them, like Shaykh al-
Shaltut, have explicitly denied it. Also, | am fairly certain that everyone who
denies the “AQIDAH of the Mahdi also denies it too.??

This means that whoever does not believe in the descent of Prophet ‘Isa,
‘alaihi al-salam, during the End Time or in the coming of the Mahdi and his
mission and activities, has a defective iman (faith). Shaykh Ibn Baz (d. 1420
H) puts the matter forward in an even stronger manner:
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Sahih and mutawatir reports have been reported from the Messenger of
Allah, peace be upon him, concerning the descent of the Masih Ibn Maryam
from the sky during the End Time, and concerning the coming out of Yajuj
and Majuj and the coming out of the Dajjal during the End Time, and
concerning the arrival of the Mahdi. All these four are well-proved - the
Mahdi during the End Time who will fill the earth with equity after it had
been filled with oppression; the descent of the Masih Ibn Maryam; the
coming out of the Dajjal during the End Time, and the coming out of Yajuj
and Majuj - each of these is well proved through sahih, mutawatir ahadith
from the Messenger of Allah, peace be upon him. THEREFORE, denial of

them is kufr (disbelief and apostasy) and dhalal (heresy).”
We also read this Q&A by the same Shaykh:
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(Question) There is a man with us who denies the Masih al-Dajjal, THE
MAHDI, the descent of ‘Isa, “alaihi al-salam, and Yajuj and Majuj, and does
not believe any of it, and rejects the authenticity of the ahadith narrated
about (all) that .... And he performs salat and fasts, and fulfils the obligatory
duties (of Islam). So, what is his status?....

(Answer) Anyone like this man is a kafir.”*

It is thus absolutely obligatory upon all Muslims to believe in the coming
of Muhammad the Mahdi from the offspring and Ahl al-Bayt of the noble
Rasul to overturn oppression and injustice in our world. Failure to uphold
this belief may kick a Muslim out of Islam.

Another point is that the supplication ‘alaihi al-salam (peace be upon
him) is added after the name of the Mahdi too, like in the case of prophets
and angels. Al-Albani again says about ‘Isa b. Maryam:

o) Legele sl 5a s

He (“Isa) himself will be led in salat by the Mahdi, ‘alaihima al-salam
(peace be upon them both).?
And:
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It is like how some sects did in the past when they denied the existence
of divine destiny in order to invalidate the doctrine of fatalism, and how
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some contemporary ‘ulama deny the ‘agidah of the descent of ‘Isa and the
rise of al-Mahdi, “alaihima al-salam.?®

Imam al-Mubarakfuri (d. 1282 H) submits too:
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Al-Khattabi (d. 388 H) said: “That will occur during the time of the
Mahdi or ‘Isa, “alaihima al-salat wa al-salam (peace and blessings be upon
them both), or during the time of both of them.”*’

However, we have seen Sunni scholars who prefer to say radhiyallahu
‘anhu and other supplications instead.

Lastly, one of the titles of the Mahdi is al-Muntazar (the Awaited). Imam
al-Kattani (d. 1345 H) gives this heading in his book:

The coming out of the Promised Mahdi, the Awaited (al-Muntazar) al-
Fatimi (i.e. from the offspring of Fatimah).”®
Al-Mubarakfuri also writes:
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Al-Qadhi al-Shawkani (d. 1250 H) said in al-Fath al-Rabbani: “What |
have been able to study from the ahadith documented about the Awaited
Mahdi (al-Mahdi al-Muntazar) are fifty ahadith.”
The title of one of Dr. al-Bastawi’s books bears the appellation as well:

alesl) G0 6Ty cladall JIgily amomnall [6Vly Gl sg 3 Lol (sl
The Awaited Mahdi (al-Mahdi al-Muntazar) in the Light of Sahih
Ahadith and Athar and the Statements of the Scholars and the Views of
Different Sects.

In that same book, he mentions this book by Imam Ibn Hajar al-
Haythami (d. 974 H):

Al i e 3 el Jsdll
A Concise Statement on the Signs of the Awaited Mahdi (al-Mahdi al-
Muntazar).*
He further cites a book by Shaykh Mur’i b. Yusuf al-Hanbali (d. 1033
H):
Al gl b 3 S
The Benefits of Thinking about the Appearance of the Awaited Mahdi
(al-Mahdi al-Muntazar).**
He gives also the title of a treatise by Shaykh ‘Abd al-Muhsin al-‘Abbad,
whom he identifies as a former Vice Chancellor of the Islamic University of

al-Madinah al-Munawwarah, published in the journal of the university of
Dhu al-Qa’dah 1389 H, pp. 126-164:
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The ‘Agidah of the Ahl al-Sunnah wa al-Athar Concerning the Awaited
Mahdi (al-Mahdi al-Muntazar).*
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This again reminds that the issue of the Mahdi is a matter of ‘agidah.
‘Allamah al-Albani mentions this as well:
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Among them, for example, are those who follow someone who calls
himself the Mahdi or ‘Isa, like the Qadiyanis, who follow Mirza Ghulam
Ahmad al-Qadiyani who claimed first that he was the Mahdi, then he
claimed that he was ‘Isa (b. Maryam), then he claimed prophethood.
Another example is that of the Saudi group (Juhayman)® that perpetrated
the crisis of the Haram of Makkah at the beginning of 1400 Hijri, and
claimed that the Awaited Mahdi (al-Mahdi al-Muntazar) was with it, and
demanded allegiance for him from those present (in Makkah).**
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2. The Amir Over ‘lIsa B. Maryam
The Masih, ‘alaihi al-salam, obviously, is a member of our Ummah,
under the Shari’ah of Muhammad b. ‘Abd Allah, sallallahu ‘alaihi wa alihi.
This is explicitly indicated in this chapter-heading by Imam Muslim (d. 261
H):
e g ale I Joo L i WS @ o s gy U
Chapter on the Descent of ‘Isa b. Maryam to Judge with the Shari’ah of

our Prophet Muhammad, Peace Be Upon Him.*
Imam al-Bukhari (d. 256 H) also records this hadith:
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Ishag - Ya’qub b. Ibrahim - my father - Salih - Ibn Shihab - Sa’id b. al-
Musayyab - Abu Hurayrah, may Allah be pleased with him:

The Messenger of Allah, peace be upon him, said: “I swear by Him in
Whose Hand my life is, surely the son of Maryam will soon descend
amongst you as a just judge.”

Explaining this riwayat, al-Hafiz (d. 852 H) states:
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The meaning is that he will descend to judge with this Shari’ah, for this
Shari’ah is eternal. It will never be abrogated. In fact, ‘Isa will be one of the
judges of this Ummah.’
Meanwhile, it is an undisputable fact that whosoever follows the Shari’ah
of Muhammad is from his Ummah. This clearly is why al-Hafiz has

proceeded to give him an entry in his book on the biographies of the
Sahabah:
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‘Isa the Masih b. Maryam the Siddigah bint ‘Imran b. Mahan b. al-Ghar,
the messenger of Allah and His Word which He said to Maryam.

Al-Dhahabi mentioned him in al-Tajrid, supporting those before him, and
said: “‘Isa b. Maryam, the messenger of Allah. He saw the Prophet, peace
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be upon him, on the night of al-Isra and said salam to him. Therefore, he is a
prophet AND A SAHABI; and he will be the last of the Sahabah to die.”

Al-Qadhi Taj al-Din al-Subki indirectly referred to him in his poem at the
end of his al-Qawaid, and said: “He, who by consensus of all creatures, is
better than the best of the Sahabah, Abu Bakr; and he is better than ‘Umar,
‘Ali and ‘Uthman. He is a young man from the Ummah of the Chosen
Mustafa from Mudhar.™

Imam al-Dhahabi (d. 748 H) further says in his Siyar:
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Allah the Most High has not mentioned in His Book any Sahabi by name
except Zayd b. Harithah and ‘Isa b. Maryam, ‘alaihi al-salam, who will
descend as a just judge.

Basically, ‘Isa b. Maryam is the best of the Sahabah - by Sunni reckoning
- and not Abu Bakr (contrary to the popular Sunni myth). He will follow and
enforce the Shari’ah of Muhammad, and will be the last of the Sahabah to
die. Since the advent of our Prophet, the Masih became a member of our
Ummah, and will die as one of our own.

Interestingly, after ‘Isa’s descent, he will not be the supreme leader of the
Ummah. Of course, he will be a judge who will enforce our Shari’ah.

However, he will, in doing that, be taking orders from a higher authority, the
khalifah of his time. Imam al-Bukhari records:
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Ibn Bukayr - al-Layth - Yunus - Ibn Shihab - Nafi’, freed slave of Abu
Qatadah al-Ansari - Abu Hurayrah:

The Messenger of Allah, peace be upon him, said: “How will you be
when the son of Maryam descends amongst you while your Imam will be
from you?”®

Dr. al-Bastawi interprets that in this manner:
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“while your Imam will be from you”, that is: the Imam will NOT be ‘Isa,
he will be a man from the Ummah of Muhammad, peace be upon him.”

Of course, ‘Isa too is from this Ummah. However, he is a naturalized
member while the Imam will be someone born into it. Well, by divine
decree, only people from the Arab tribe of Quraysh can be khalifahs; and
this rule will never change till the Hour. Imam Ibn Abi ‘Asim (d. 287 H)
confirms:
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Abu Salih Hudbah b. ‘Abd al-Wahhab - al-Nadhr b. Shumayl - Shu’bah -
Habib b. al-Zubayr - *‘Abd Allah b. Abi al-Hudhayl:

We were sitting with “‘Amr b. al-‘As, discussing al-figh. Then, a man
from Bakr, said, “If Quraysh do not desist, Allah will place this affair in
another group among Arabs.” So, ‘Amr b. al-‘As replied, “You lied! | heard
the Messenger of Allah, peace be upon him, saying: ‘The khilafah is in
Quraysh till the establishment of the Hour.””®

And ‘Allamah al-Albani (d. 1420 H) says:
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Its chain is good.’
Imam Abu Ya’la (d. 307 H) also records:

w\f@tfwdmk\jlu.l}@@jbWﬁi&&u‘ldﬁ\u»

G o Wi D e g ade B o ) gy JB T UG S
Al-Hasan b. Isma’il Abu Sa’id - Ibrahim b. Sa’d - his father - Anas, may
Allah be pleased with him:
The Messenger of Allah, peace be upon him, said: “The Imams are from
Quraysh.”*°
Shaykh Dr. Asad says:
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Its chain is sahih*

Since the Masih is an lIsrailite, he is automatically disqualified from
running the khilafah. He can only pledge allegiance to and take orders from
a supreme royal ruler from Quraysh. Imam al-Tirmidhi (d. 279 H)
documents too:
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Ahmad b. Mani’ - Zayd b. Hubbab - Mu’awiyah b. Salih - Abu Maryam
al-Ansari - Abu Hurayrah:
The Messenger of Allah, peace be upon him, said: “The kingdom is in
Quraysh.”*?
Al-Albani comments:

W

Sahih*®

The descent of “‘Isa will create a huge potential for confusion within the
Ummah. Would it be proper for a prophet to take orders from a non-
prophet? In order to forestall the possibility of disarray, both the Masih and
the khalifah of his time will explain the matter clearly by deeds. Normally,
the Imam of the Ummah cannot be led in salat by any of his subjects. Imam
al-Nasai (d. 303 H) records:
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Ibrahim b. Muhammad al-Taymi - Yahya b. Sa’id - Shu’bah - Isma’il b.
Raja - Aws b. Dham’aj - Abu Mas’ud:

The Messenger of Allah, peace be upon him, said: “No one can lead a
man in salat in his place of authority, and no one can sit in his place of
honour except with his permission.”**

And al-Albani declares:

W

Sahih®®

Knowing this, the then amir of the believers will nonetheless offer
leadership of the salat to ‘Isa b. Maryam. If the Masih accepts it and leads
the amir, then he (the Masih) confirms himself as the overall master of the
Ummah. However, if he rejects it, in that case he submits to the authority
and leadership of the khalifah. Imam Muslim here presents how this will be
resolved:
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Al-Walid b. Shuja’, Harun b. *‘Abd Allah and Hajjaj b. al-Sha’ir - Hajjaj
b. Muhammad - Ibn Jurayj - Abu al-Zubayr - Jabir b. *‘Abd Allah:

| heard the Prophet, peace be upon him, saying: “There will never cease
to be a group within my Ummah who will be fighting upon the Truth,
victorious till the Day of al-Qiyamah. Then, ‘Isa b. Maryam, sallallahu
‘alaihi wa salam, will descend, and their amir will say, ‘Come and lead us in
salat.” But, he (“Isa) will reply, ‘No. Verily, some of you are the amirs of the
others. This is the honour of Allah to this Ummah.”*®

The Masih rejects the offer and performs salat behind the amir. Al-
Albani records that the Prophet said:

The one behind whom “Isa b. Maryam will perform salat is from us."’
Then, he comments:

The hadith, in my view, is sahih'®

Therefore, the authority of the khalifah over Prophet ‘Isa is perfectly
established. No one can lead a man in salat in his place of authority; and the
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son of Maryam will be led. As such, he will not be the one in overall
authority over the Ummah.

Who then will this amir be, who will give commands to ‘Isa?

Dr. al-Bastawi has copied a hadith which identifies for us the Imam of
the Ummah during “Isa’s Second Coming:
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Narrated Jabir:

The Messenger of Allah, peace be upon him, said: “*Isa b. Maryam will
descend and their amir, the Mahdi will say, ‘Come and lead us in salat.” But,
he will reply, “No. Verily, some of them are the amirs over others. It is the
honour of Allah to this Ummah.””*

After quoting its sources and extensively examining its narrators, he
concludes:

c:M oJL'wdl
Its chain is sahih®
He also documents:
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Ibn Sirrin said: “The Mahdi is from this Ummah, and he will be the
Imam of ‘Isa b. Maryam.”**
And he has this verdict on it:
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Its chain is sahih. Its narrators are trustworthy.”

So, he will be the Mahdi, “alaihi al-salam. He will be the amir and Imam
of the Ummah, before and after Prophet ‘Isa joins it. This fact reveals that
the coming out of the Mahdi will occur during the very last part of life on
earth, as ‘Isa will come at that time. Something to note also is that the
Mahdi will actually rule the last section of our Ummah, as Imam al-Hakim
(d. 403 H) documents:
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Abu al-*Abbas Muhammad b. Ahmad al-Mahbubi - Sa’id b. Mas’ud - al-
Nadhr b. Shumayl - Sulayman b. ‘Ubayd - Abu al-Siddig al-Naji - Abu
Sa’id al-Khudri, may Allah be pleased with him:

The Messenger of Allah, peace be upon him, said, “The Mahdi will come
out at the END of my Ummah. Allah will provide rain to him, and the earth
will bring out its vegetation, and he will give wealth correctly. Livestock
will become abundant and the Ummah will become great. He will witness

seven or eight Hajjs.”®
Al-Hakim comments:
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This hadith has a sahih chain*
Imam al-Dhahabi (d. 748 H) agrees:

G
Sahih®
Al-Albani also says about the hadith in his Sahihah:

I say: This chain is sahih®
Dr. al-Bastawi has the same verdict on it:

C’?W a:\.:ﬁa!
Its chain is sahih.?’
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3. Is The Mahdi Superior To The Masih?
The Sunnah of Prophet Muhammad, sallallahu “alaihi wa alihi, is that
only the best of the Ummah should be their khalifah. Shaykh Ibn
Taymiyyah (d. 728 H) confirms:
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In this report is the declaration of ‘Umar among the Muhajirun and the
Ansar that Abu Bakr was the sayyid of the Muslims and the best of them,
and the most beloved of them to the Messenger of Allah. This is the reason
for pledging allegiance to him. So, he (‘Umar) said, “Rather, we will pledge
allegiance to you because you are our sayyid, and the best of us, and the
most beloved of us to the Messenger of Allah, peace be upon him”. He
wanted to make clear through it that: WHAT IS ORDAINED IS TO GIVE
AUTHORITY TO THE BEST, and you are the best of us. So, we will
pledge allegiance to you.*

‘Umar considered Abu Bakr to have been the best of the Ummah after
the Messenger’s death; and on that account, he campaigned the khilafah for
him. Whether he was correct in his assessment or not has been answered in
detail in our first book “Ali: The Best of the Sahabah and in our second, On
the Khilafah of ‘Ali over Abu Bakr. What is important here is: why will
Prophet ‘Isa, ‘alaihi al-salam, submit to the authority of the Mahdi, ‘alaihi
al-salam? After all, the Mahdi will be the Imam of the Ummah while the
Masih will be a member of it. The Mahdi will be the amir of the believers;
and the Masih will be one of those believers. The Mahdi will rule the earth
by kingdom, and ‘Isa b. Maryam will be one of his subjects. Since the
Masih is a prophet, why will he submit the authority to the Mahdi, a non-
prophet, and take orders from him? Will “Isa consider himself better to the
Mahdi or vice versa?

It is highly tempting to think that the Masih will be under the Mahdi
against his will; that is, he will be the best, but will be disqualified from
leadership due to his tribe. Prophet ‘Isa is an Israilite while the amirs of this
Ummah can only come from the tribe of Quraysh. However, this would be a
very weak excuse. If Allah had wanted, He could have made an exception
for the Masih, in view of his special circumstance. For instance, that
authentic hadith could have read: “The Imams are from Quraysh, except ‘Isa
b. Maryam.” The fact that our Lord has made no such exception shows that
there really is no need for it. Islam is not a tribal religion; and Allah will
never compromise quality for tribal affiliations. He has fixed the Imamah
within the tribe of Quraysh only because He has also placed the best of us
amongst them. Therefore, the best of Quraysh at each point in time is also
always the best of Allah’s creation at that period. That best of Quraysh, of
course, is then the chosen, rightful khalifah, even if people reject his
authority. Apparently, Allah has made no exception for Prophet ‘Isa because
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the rule of the Mahdi over him does not upset or compromise the
requirements of khilafah. Imam al-Mahdi will be the best of Quraysh, and
therefore the best of creation. He will thereby be the rightful amir over all
humans and non-humans. In simpler words, the Mahdi will be superior to
the Masih in rank before Allah.

It is perhaps in recognition of this fact that Ibn Sirrin (d. 110 H), one of
the earliest and best Sunni scholars - from the senior Tabi’in - declared that
the Mahdi is “superior to some prophets”. However, this view of his does
not represent that of the mainstream Ahl al-Sunnah, despite his extremely
high status among them. The orthodox Sunni position is that ‘Isa is vastly
superior to the Mahdi. He is a prophet and the Mahdi is not. To them, every
prophet is superior to every non-prophet till the Day of al-Qiyamah.
Therefore, going by their submission, in the Mahdi-Masih case, quality will
be compromised for tribal affiliations.

The primary Sunni evidence for the superiority of all prophets over all
non-prophets - as we have confirmed repeatedly from some of their anti-
Shi’i debaters - are these verses:
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And that was Our Hujjah which We gave Ibrahim against his people. We
raise whom We will in ranks. Certainly your Lord is All-Wise, All-
Knowing. And We bestowed upon him Ishag and Ya’qub, each of them We
guided - and We guided Nuh before (him) - and among his offspring were
Dawud, Sulayman, Ayub, Yusuf, Musa, and Harun - thus do We reward the
good-doers - and Zakariyyah, Yahya, ‘ISA and llyas - each one of them was
of the righteous - and Isma’il, al-Yasa’, Yunus and Lut; AND EACH ONE
OF THEM WE MADE SUPERIOR ABOVE THE WORLDS.”
This passage gives the names of only eighteen prophets - including ‘Isa
b. Maryam - and states that Allah “made” each of them superior above the
worlds. There is no reference to the other prophets - whether generally or
specifically. As such, the verses cannot be used for all prophets. Meanwhile,
the last part above also has the same wording as that of this ayah:
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And indeed, We gave the offspring of Israil the Book, and authority and
prophethood, and We provided them with good things, AND WE MADE
THEM SUPERIOR ABOVE THE WORLDS.®
So, what are these verses saying? That the eighteen prophets are superior
above all creatures, and above Muhammad and the other prophets that are
not mentioned, till the Qiyamah? That the Israilites are better than all non-

Israilites till the end of time? Perhaps, we should let the Messenger of Allah
provide the answers. Imam al-Hakim (d. 403 H) records:
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Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Zaid al-Isbahani - Ahmad
b. Yunus al-Dhabi - Abu Badr Shuja’ b. al-Walid - Ziyad b. Khaythamah -
his father - Ibn ‘Umar, may Allah be pleased with them both:

The Messenger of Allah, peace be upon him, said: “Verily, there are
worshippers of Allah who are neither prophets nor martyrs. The martyrs and
the prophets will envy them on the Day of al-Qiyamah DUE TO THEIR
CLOSENESS TO ALLAH THE MOST HIGH AND THEIR STATUS TO
HIM ... They are the awliya of Allah the Almighty, those upon whom no
fear shall come, nor shall they grieve.”

Al-Hakim comments:
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This hadith has a sahih chain but they (i.e. al-Bukhari and Muslim) both

have not recorded it.”
Imam al-Dhahabi (d. 748 H) agrees:
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While analyzing this same hadith, ‘Allamah al-Albani (d. 1420 H) says:
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Al-Hakim recorded it in al-Mustadrak ... and said: “It has a sahih chain
but they both have not recorded it” and al-Dhahabi agreed with him. | say: It
is as they both have said (i.e. it truly has a sahih chain).’
In other words, the awliya of Allah will have ranks and positions on the
Day of al-Qiyamah which even prophets and martyrs will envy.
It must be noted that “envy” in Arabic is of two types: al-hasad and al-

ghabt. Imam Ibn al-Athir (d. 606 H), a top Sunni hadith linguist, explains
both:
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Al-Hasad: a man sees a blessing of his brother and wishes that he (i.e. his
brother) loses it and it becomes his own instead.
Al-Ghabt: to wish to have the like of it (i.e. the blessing of his brother)
without wishing that he (i.e. the brother) loses it.®
The hadith has adopted the second word to describe the envy of the
prophets and martyrs. Therefore, it is the good envy, and not the sinful type.
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The prophets and martyrs will wish to also have the like of the ranks of the
awliya on the Day of al-Qiyamah, along with them. It is apparent from the
hadith that the prophets and martyrs will not be able to reach the level of the
awliya - in terms of status and nearness to Allah - and will wish to do so.
This confirms absolutely the superiority of these awliya over the prophets
and martyrs.

Imam Abu Dawud (d. 275 H) as well documents:
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Zuhayr b. Harb and ‘Uthman b. Abi Shaybah - Jarir - ‘Amarah b. al-
Qa’ga’ - Abu Zur’ah b. ‘Amr b. Jarir - ‘Umar b. al-Khattab:

The Prophet, peace be upon him, said: “Verily, among the worshippers of
Allah are people who are neither prophets nor martyrs. The prophets and the
martyrs will envy them on the Day of al-Qiyamah DUE TO THEIR
POSITION TO ALLAH THE MOST HIGH.” They asked, “O Messenger of
Allah, inform us about them?” He replied, “They are a people who love one
another with the Spirit of Allah, despite that they are not related by blood
and do not give wealth to one another. | swear by Allah, their faces surely
will be light, and they will be upon light. They will not fear when the people
will fear, and they will not grieve when the people grieve.” Then, he recited
this verse {No doubt! Verily, the awliya of Allah, no fear shall come upon
them nor shall they grieve}.’

And al-Albani declares:
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Sahih™
This shows that they will have a “position” to Allah which the prophets
and martyrs will lack. Imam Abu Ya’la (d. 307 H) has a similar hadith too:
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‘Abd al-Rahman b. Salih al-Azdi - Muhammad b. Fudhayl - ‘Amarah -
Abu Zur’ah - Abu Hurayrah:
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The Messenger of Allah, peace be upon him, said: “Verily, there are
certain worshippers of Allah. The prophets and martyrs will envy them.” It
was said, “Who are they, so that we may love them?” He replied, “They are
a people who love one another with the Light of Allah, despite having no
blood relationship. Their faces will be light, and they will be upon pulpits of
light. They will not fear if the people fear and they will not grieve if the
people grieve.” Then he recited {No doubt! Verily, the awliya of Allah, no
fear shall come upon them nor shall they grieve} [Yunus: 62]"*

Dr. Asad says:

C’?W a:\.:ﬁa!
Its chain is sahih?
‘Allamah al-Albani also submits concerning the riwayah:
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I say: Its chain is sahih upon the standard of the two Shaykhs.™
Elsewhere, the ‘Allamah says about this same hadith:

(Gt
Sahih'*
And Shaykh al-Arnaut concurs with him:
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Its chain is sahih™

With this, it is clear that the Messenger of Allah declared some awliya to
be superior in rank above prophets and martyrs. This means that ‘lsa’s
nubuwwah is not sufficient evidence of his alleged superiority over Imam
al-Mahdi. Moreover, Allah Himself will “send” the Mahdi to be the Imam
and amir - and therefore the best - of some of those same awliya whose
status with Allah will make prophets and martyrs envy them on the Day of
al-Qiyamah.
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4. He Is The Khalifah Of Allah

Imam lbn al-‘Athir (d. 606 H), an ace Sunni lexicographer, opens this
chapter:
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The khalifah is whoever stands in the position of the one who is
physically absent and substitutes for him."
The absence may be due to a variety of reasons - such as travel,

seclusion, death and others. As such, when Prophet Musa, “alaihi al-salam,
was leaving his Ummah temporarily for some days, he appointed a khalifah:
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Musa said to his brother, Harun: “Be my khalifah over my people.”
Shaykh Ibn Taymiyyah (d. 728 H) also informs us:
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It is well-known that he (the Prophet) never left Madinah without
appointing a khalifah over it.®
Meanwhile, Allah is our King:
AU ] S G ) o 3l 8
Say: | seek refuge with the Lord of mankind, the King of mankind, the

God of mankind.”
No doubt, His is the kingdom of all the heavens and the earth:
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And to Allah belongs the kingdom of the heavens and the earth, and
Allah has power over all things.”
However, He does not physically rule the kingdom on the earth. He
instead appoints certain people to act for Him:

And Allah gives His kingdom to whoever He wishes.®
Whoever He appoints to run His kingdom on His earth is called His
khalifah. Prophet Adam, ‘alaihi al-salam, was the first of such people:
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And when your Lord said to the angels, “I will appoint in the earth a

khalifah.”’
Imam al-Mawardi (d. 450 H) states under this verse:
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The third opinion: is that He intended “I will appoint in the earth a
khalifah WHO WILL SUBSTITUTE FOR ME in giving judgments among
My creatures, and he is Adam and whoever stands in his position among his
offspring”. This was the opinion of Ibn Mas’ud.®
Imam al-Baydhawi (d. 685 H)also submits:
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The khalifah is he who substitutes for another and deputizes for him. The
ha in it (i.e. the word khalifah) is only for emphasis. The one intended with
it is Adam, peace and blessings be upon him, for he was the khalifah of
Allah in His earth, and so were all prophets. Allah made them His khalifahs
in the administration of the earth, the government over the people, the
perfection of their (i.e. the people’s) souls, and the implementation of His
Commands among them. This was NOT due to His dependence on
appointing someone to deputize for Him. Rather, it was as a result of the
inability of those over whom He appoints the khalifah, to accept His Grace
and receive His Command directly.’

Imam al-Sharbini (d. 968 H) has the same words as above, almost
verbatim, in his Tafsir.'” Imam al-Nasafi (d. 710 H) agrees with them:
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Adam was the khalifah of Allah in His earth, and so were all prophets.
Allah the Most High says: {O Dawud! We have appointed you a khalifah in
the earth} [38:26]"
Imam al-Baghwi (d. 516 H) affirms this too:
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The one intended with the word “khalifah” here (in the verse) is Adam.
He was named a khalifah because (according to one opinion) he succeeded
the jinns, that is he came after them. It is also said (in another opinion) that
it was because he substituted for another. THE CORRECT OPINION is that
he was the khalifah of Allah on His earth for the establishment of His

Verdicts and the implementation of His Decrees."
Imam Ibn al-Jawzi (d. 597 H) says also:
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One of both (opinions) is that he was a khalifah of Allah the Most High
in the establishment of His Laws and the proofs of His Oneness and the
government of His creatures. This was the opinion of Ibn Mas’ud and
Mujahid.™
Imam al-Zuhayli has this exegesis of the verse, as well:
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Mention, O Prophet, to your people the story of the creation of their
father Adam, when Allah said to the angels, “I will appoint in the earth a
khalifah who will uphold its structure and its residence and will implement
my Laws in it among the people.”**

And, al-Mahalli (d. 864 H) and al-Suyuti (d. 911 H) in their Tafsir al-
Jalalayn, cap everything:
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{And} remember, O Muhammad {when your Lord said to the angels: |
will appoint in the earth a khalifah} who will substitute for Me in the
implementation of My Laws in it, and he is Adam.™

Adam and all the other prophets, ‘alaihim al-salam, were khulafa of
Allah on the earth. Each one of them was His khalifah over his people.
Without doubt, Prophet Muhammad is the supreme khalifah of Allah in our
Ummah. However, there are others too besides him among us, non-prophets
like us, who are his successors in the khilafah. He has specifically named

Imam al-Mahdi as one of these khulafa of our Lord in our blessed Ummabh.
Imam al-Bazzar (d. 292 H) records:
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Ahmad b. Mansur - *‘Abd al-Razzaq - al-Thawri - Khalid al-Hadha - Abu
Qilabah - Abu Asma - Thawban, radhiyallahu ‘anhu:

The Messenger of Allah, peace be upon him, said, “Near this treasure of
yours, three people will kill one another. Each of them is a son of a khalifah.
But it will not reach any of them. Then the black flags will come from the
East, and they will kill you in a way that no nation had ever done been
Killed.” Then he mentioned something (and said): “When you see him,
pledge allegiance to him, even if you have to crawl on snow, for verily he is

the khalifah of Allah, the Mahdi.”®
Al-Bazzar himself comments:
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We have selected this hadith (for our book) due to its authenticity and the
greatness of Thawban, and its chain is a sahih chain.’
Imam al-Hakim (d. 403 H) also records:
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Abu ‘Abd Allah al-Saffar - Muhammad b. Ibrahim b. Urumah - al-
Husayn b. Hafs - Sufyan - Khalid al-Hadha - Abu Qilabah - Abu Asma -
Thawban, radhiyallahu ‘anhu:

The Messenger of Allah, peace be upon him, said, “Near your treasure,
three people will kill one another. Each of them will be a son of a khalifah.
But it will not get to any of them. Then the black flags will come from the
East, and they will fight you in a way that no nation had ever been fought.”
Then he mentioned something and he [the Prophet] said: “When you see
him, pledge allegiance to him, even if you have to crawl on snow, for verily

he is the khalifah of Allah, the Mahdi.”®
Al-Hakim declares:
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This hadith is sahih upon the standard of the two Shaykhs.™
And Imam al-Dhahabi (d. 748 H) agrees:
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Upon the standard of al-Bukhari and Muslim.?
Al-Hafiz Ibn Kathir (d. 774 H) further documents:
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Ibn Majah - Muhammad b. Yahya (al-Dhahli) and Ahmad b. Yusuf -
‘Abd al-Razzaq - Sufyan al-Thawri - Khalid al-Hadha - Abu Qilabah - Abu
Asma al-Rahbi - Thawban:

The Messenger of Allah, peace be upon him, said, “Near your treasure,
three people will kill one another. Each of them will be a son of a khalifah.
But it will not get to any of them. Then the black flags will come from the
East, and they will Kkill you in a way that no nation had ever been killed.”
Then he mentioned something which | cannot recall. (Then) he said: “When
you see him, pledge allegiance to him, even if you have to crawl on snow,
for verily he is the khalifah of Allah, the Mahdi.”**

Ibn Kathir says:
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This chain is strong and sahih. The apparent is that what is intended with
the mentioned treasure in this context is the treasure of the Ka’bah. Three
children of the khalifahs will kill one another near it, (aiming) to take it,
until the End Time and the Mahdi will come out and his appearance will be
from the Eastern towns.?

Dr. al-Bastawi also comments about this riwayah of 1bn Majah, copied
above by Ibn Kathir:
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Its chain is sahih.”®
Strangely, however, al-Albani (d. 1420 H) attacks the sanad of the
hadith:

Those who declared it sahih have overlooked its defect, and that is the
‘an-‘an report of Abu Qilabah, for verily he was from the mudalisin.?*

Meanwhile, Dr. al-Bastawi has provided a devastating rebuttal to al-
Albani and the other deniers:
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As for the confusion of ‘Abd al-Razzaq, this does not hurt the
authenticity of this chain. He became confused after 200 H, and it is
apparent that the hearing of (Muhammad b. Yahya) al-Dhuhli and Ahmad b.
Yusuf al-Sulami (from him) was before the confusion, for Ibn Hajar had

said: “He (‘Abd al-Razzaq) is relied upon as a hujjah by the two Shaykhs
(i.e. al-Bukhari and Muslim) in a number of ahadith by those who heard
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from him before the confusion.” Due to that, al-Bukhari has narrated from
Muhammad b. Yahya al-Dhuhli from ‘Abd al-Razzaq while Muslim
narrated from Ahmad b. Yusuf al-Sulami from ‘Abd al-Razzaq”....

As for the “an-‘an report of Abu Qilabah and Sufyan al-Thawri, and both
of them are from the mudalisin, that does not hurt the authenticity of the
chain either. This is because mudalisin are not at a single level in the view
of the researchers. Al-Hafiz Ibn Hajar has categorized them in his book,
Tabagat al-Mudalisin into five categories. The first: he who is rarely
described with that (i.e. tadlis); and the second: he whose tadlis is tolerated
by the Imams and they narrated from him in the Sahih books due to his
excellence and the rarity of his tadlis in his reports like al-Thawri or he who
never did tadlis except from thigah (trustworthy) narrators like Ibn
‘Uyaynah. He mentioned Abu Qilabah in the first category and Sufyan al-
Thawri in the second category.”

So, al-Albani and others like him are simply desperate in their efforts
against the hadith. It is perfectly sahih; and their excuses are only due to
poor research.

The following points are undeniable from the above sahih reports:

1. Three sons of three khalifahs will be fighting over the treasure in the
Ka’bah. It is not clear if all three khalifahs would have died before the
conflict. Instead, what seems apparent is that there will be some three
separate khalifahs ruling different regions at the same time while their sons
kill one another over the treasure. None of the three khalifahs is identified as
a khalifah of Allah or of His Messenger.

2. It must be noted that the word “khalifah” is synonymous with “amir” -
spelt “emir” in English - and “imam”. Moreover, “khilafah” is interchanged
with “kingdom” in authentic Sunni ahadith. So, the word “khalifah” may be
a reference to a “king” or an “emir”. Also, on Sunday, June 29, 2014, some
Salafi militants under the command of Abu Bakr al-Baghdadi established a
new “caliphate” and awarded the title “Caliph Ibrahim” to their leader.
Then, a week after that, in early July, 2014, another group of Salafi
militants, under Abu Muhammad al-Julani announced the birth of an
independent “emirate” - basically, another word for a separate “caliphate”.
Yet, a third Salafi militant group, Boko Haram, also proclaimed another
“caliphate” on August 24, 2014. This may be the start of a race for Sunni
caliphates, which may spring up in Arabia and elsewhere in the future.

3. The original army of Imam al-Mahdi will be from the Eastern towns,
and he will accompany them. They will be carrying black flags. This army
will be extremely powerful, and their first battles will be with Muslims.

4. Al-Mahdi will be the khalifah of Allah on the earth. His legitimacy as
the amir of the believers hinges entirely upon this fact.

A moral of all this is that none is entitled to the bay’ah (pledge of
allegiance of Muslims) except he who can prove to be a khalifah of Allah
(i.e. “When you see him, pledge allegiance to him, even if you have to crawl
on snow, FOR verily he is the khalifah of Allah, the Mahdi”). Rather, it is
one’s status as the khalifah of Allah which creates the right to receive the
bay’ah of Muslims and to command them and their armies. This is obvious
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anyway, since the bay’ah in Islam is given to none but Allah Alone - being a

direct, personal covenant with Him - and NOT even to His Messenger:
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Verily, those who give their ba’yah to you, they are only giving their
ba’yah TO ALLAH. The Hand of Allah os over their hands. So, whosoever
breaks his pledge, breaks only to his own harm, and whosoever fulfils what
he has covenanted WITH ALLAH, He will bestow on him a great reward.”

As such, Prophet Muhammad was only receiving the bay’ah solely on
behalf of, and for, his Creator. Obviously, anyone who wants the ba’yah of
the Muslims must prove to them that he has the authority from Allah to act
as His representative on His planet, or authority from His legitimate
representative to do that on his behalf for Him. The legitimate representative
of Allah on the earth, of course, is none other than His khalifah therein.
Meanwhile, the cases of Adam, Dawud and the Mahdi have established,
beyond doubt, a clear pattern of how the khalifahs of Allah attain their
office: they are explicitly and directly appointed by Him through wahy.
Therefore, whosoever asks for your ba’yah must also show you evidence
that our Creator specifically sent down a revelation from the heavens
appointing him His khalifah. If he cannot do that, then he is an impostor;
and every ba’yah to an impostor - or to anyone else other than Allah - is a
ba’yah against Him. Alternatively, the ba’yah-seeker must firmly establish
that he is a designated representative of the legitimate khalifah of Allah,
receiving the ba’yah on his behalf for Him.

The ahadith also teach that it is NOT the bay’ah that creates the khilafah.
The Mahdi will be the khalifah already even before the generality of
Muslims pledge their allegiance to Allah through him. Whether or not they
give or refuse their bay’ah to him, he will be their only legitimate amir
whom they must obey: he will be their true khalifah - the one imposed upon
them by their Lord - with or without their allegiance. This is why it is an
obligation upon them to pledge their bay’ah to him at all costs, in the first
place. Otherwise, they will be rebels to the khalifah of Allah, and - by
extension - to Allah Himself!
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5. The Black Flags From Khurasan
In the last chapter, we analyzed the sahih Sunni hadith of Thawban
which establishes that the army of the Mahdi, “alaihi al-salam, will march
from “the Eastern towns” (as explained by Ibn Kathir), and will fight and
Kill other Muslims in a way no nation had ever done to them. So, what are
these Eastern towns? Dr. al-Bastawi copies a hadith that gives their name:
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Narrated ‘Abd Allah (b. Mas’ud):

The Messenger of Allah, peace be upon him, said: “When the black flags
come from Khurasan, go to them, for among them is the khalifah of Allah,
the Mahdi.”*

After thoroughly examining the narrators of its isnad, he concludes:
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Based upon this, then this chain is fit to be used as a shahid (support),
especially since its text has been narrated through another chain from
Thawban, may Allah be pleased with him, with a hasan chain. With that,
this hadith becomes hasan li ghayrihi.?
The Sahabi, Thawban, also confirmed this exact identity of the Eastern

towns in one of his personal statements. Imam al-Hakim (d. 403 H)
documents:
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Al-Hasan b. Ya’qub b. Yusuf - Yahya b. Abi Talib - ‘Abd al-Wahhab b.
‘Ata - Khalid al-Hadha - Abu Qilabah - Abu Asma - Thawban, may Allah
be pleased with him:

“When you see the black flags coming out from the direction of
Khurasan, then go to them even if you have to crawl, for verily among them
is the khalifah of Allah, the Mahdi.”®

Al-Hakim then says:
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This hadith is sahih upon the standard of the two Shaykhs.*

Imam al-Dhahabi (d. 748 H), on his part, keeps silent on the riwayah.
This hadith, although mawquf, has the status (hukm) of a marfu’ report.
This is because it mentions a matter of the unseen (al-ghayb), which the
Sahabi could have gotten only from the Messenger of Allah, sallallahu
‘alaihi wa alihi.

Imam al-Maruzi (d. 229 H) has recorded the same narration:
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Abu Nasr al-Khaffaf - Khalid - Abu Qilabah - Thawban:

“When you see the black flags coming out from the direction of
Khurasan, then go to them even if you have to crawl on snow, for verily
among them is the khalifah of Allah, the Mahdi.”®

We already know about Khalid, Abu Qilabah and Thawban from the last
chapter. Their isnad is sahih. The only new name here is Abu Nasr al-
Khaffaf. His name is ‘Abd al-Wahhab b. ‘Ata. We see al-Hakim above
declaring his hadith to be sahih too. Meanwhile, this is what al-Hafiz (d. 852
H) also says about him:
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‘Abd al-Wahhab b. ‘Ata al-Khaffaf, Abu Nasr al-‘ljli, their freed slave,
al-Basri, a resident of Baghdad: Saduq (very truthful), maybe he made
mistakes.®

Moreover, we also know, from the riwayah of al-Hakim, that there
actually was a link between Abu Qilabah and Thawban, and he was Abu
Asma. As such, the sanad is hasan. Therefore, “the East” and “the Eastern
towns” in the ahadith on the black flags are, again, only references to
Khurasan.

In that case, where is Khurasan? The researcher easily notices that on the
world map today, all the places called Khurasan are in the Islamic Republic
of Iran. There used to be the Khurasan province until 2004, when it was
divided into South Khurasan, North Khurasan and Razavi Khurasan.
However, in ancient times, the word “Khurasan” covered a vast territory
now lying in northeastern Iran, southern Turkmenistan and northern
Afghanistan. So, the original army of Imam al-Mahdi will be made up of
non-Arabs: Iranians, Turkmen and Afghans.

Notes

1. Dr. ‘Abd al-‘Alim “‘Abd al-‘Azim al-Bastawi, al-Mahdi al-Muntazar fi Dhaw-i al-
Ahadith wa al-Athar al-Sahihah wa Agwal al-‘Ulama wa Ara al-Firaq al-Mukhtalifah
(Beirut: Dar Ibn Hazm; 1st edition, 1420 H), p. 158, # 2

2. Ibid, p. 162

3. Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala
al-Sahihayn (Beirut: Dar al-Kutub al-’llmiyyah; 1st edition, 1411 H) [annotator: Mustafa
‘Abd al-Qadir “Ata], vol. 4, p. 547, # 8531

4. Ibid

5. Abu ‘Abd Allah Na’im b. Hammad al-Maruzi, Kitab al-Fitan (Dar al-Fikr; 1414 H)
[annotator: Prof. Dr. Suhayl Zakar], part 4, p. 188

6. Ahmad b. ‘Ali b. Hajar al-*Asqgalani, Taqgrib al-Tahdhib (Beirut: Dar al-Maktabah al-
‘limiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, pp. 626-
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6. His Holy Companions
The Mahdi, ‘alaihi al-salam, will have some 313 companions, who will
be of the best of Allah’s entire creation, since Adam, ‘alaihi wa alihi, till the
Trumpet. Imam al-Hakim (d. 403 H) documents a beautiful hadith about
these noble companions:
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Abu al-‘Abbas Muhammad b. Ya’qub - al-Hasan b. ‘Ali b. ‘Affan al-
‘Amiri - *‘Amr b. Muhammad al-‘Angazi - Yunus b. Abi Ishaq - ‘Ammar al-
Dahni - Abu al-Tufayl - Muhammad b. al-Hanafiyyah:

We were with *Ali, may Allah be pleased with him and a man asked him
about the Mahdi. So, ‘Ali, may Allah be pleased with him, said: “How
impossible!” Then, he counted seven on his hand and said, “That one will
come out at the End of Time. (At that time) if a man said, ‘Allah! Allah!” he
will be killed. Then, Allah the Most High will gather together a group
around him, just as the separate pieces of cloud are joined together. Allah
will unite their hearts. They will not fear anyone and they do not celebrate
about anyone joining them. Their number is that of the Companions of
Badr. THE PAST GENERATIONS WILL NOT SURPASS THEM AND
THE LATTER GENERATIONS WILL NOT REACH UP TO THEM.
Their number will be that of the Companions of Talut who crossed the river
with him.”

Abu al-Tufayl said: Ibn al-Hanafiyyah asked (me), “Do you want to meet
him?” | (Abu al-Tufayl) answered, “Yes.” He said, “He will come out
between these two pillars.” | said, “Surely, | swear by Allah, I will never
leave them both till | die.” Therefore, he died there, that is Makkah. May
Allah the Most High protect it."

Al-Hakim says:
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This hadith is sahih upon the standard of the two Shaykhs.?
And Imam al-Dhahabi (d. 748 H) agrees with him:
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Upon the standard of al-Bukhari and Muslim.’
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Dr. al-Bastawi also has this verdict on the hadith:
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Its chain is hasan.”

This athar, which has the hukm of a marfu’ hadith due to its nature,
reveals two primary facts about the close companions of Imam al-Mahdi.
First, their number will be 313, the universally accepted number of the Badr
warriors as well as that of the soldiers of Talut, ‘alaihi al-salam, who
crossed the river with him. And, also, they will be from the best of Allah’s
creation since the start of existence.

Notes

1. Abu ‘Abd Allah Muhammad b. “‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala
al-Sahihayn (Beirut: Dar al-Kutub al-’llmiyyah; 1st edition, 1411 H) [annotator: Mustafa
‘Abd al-Qadir “Ata], vol. 4, p. 596, # 8659

2. Ibid

3. Ibid

4. Dr. ‘Abd al-‘Alim “‘Abd al-‘Azim al-Bastawi, al-Mahdi al-Muntazar fi Dhaw-i al-
Ahadith wa al-Athar al-Sahihah wa Agwal al-‘Ulama wa Ara al-Firaq al-Mukhtalifah
(Beirut: Dar Ibn Hazm; 1st edition, 1420 H), p. 208, # 10
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7. Birth Of A Little Paradise

It is impossible to completely eradicate oppression and injustice from the
face of the earth. There will always be some people who are oppressing and
unjustly treating others till the Day of al-Qiyamah. However, incidences of
oppression, aggression and injustice can be reduced to the barest minimum,
to the extent they are hardly heard of anywhere on the globe. This is what
Imam al-Mahdi, “alaihi al-salam, will achieve, with Allah’s Help, through
his worldwide revolution. This is also what the ahadith say: that just as
cases of equity and justice are existent but unusual today, incidences of
oppression, aggression and injustice will also occur at his time, though very
rarely. Imam Abu Dawud (d. 275 H) records:
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Sahl b. Tammam b. Buzay’ - ‘Imran al-Qattan - Qatadah - Abu Nadhrah
- Abu Sa’id al-Khudri:
The Messenger of Allah, peace be upon him, said: “The Mahdi is from
me, with a broad forehead, a curved nose. He will fill the earth with equity
and justice just as it had been filled with oppression and injustice, and he

will rule by kingdom for seven years.”
Al-Albani says:

Hasan.?
Imam Ahmad (d. 241 H) also documents:
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‘Abd Allah (b. Ahmad) - my father (Ahmad b. Hanbal) - Muhammad b.
Ja’far - ‘Awf - Abu al-Siddiqg al-Naji - Abu Sa’id al-Khudri:

The Messenger of Allah, peace be upon him, said: “The Hour will not be
established until the earth is filled with injustice and aggression. Then, a
man from my offspring or my Ahl al-Bayt will come out. He will fill it with
equity and justice just as it had been filled with injustice and aggression.™

Shaykh al-Arnaut comments:

) bb o e 03l
Its chain is sahih upon the standard of the two Shaykhs.*
A world with almost no oppression and injustice is only a wild dream

today; and certainly, it will take a great miracle to achieve. This is why it is
clearly one of the miracles of the Mahdi that he will successfully create a
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earth which is nothing but a little paradise. The earth will become virtually
crimeless and overwhelming peaceful, once Allah grants victory to him.

Another major miracle which Imam al-Mahdi will achieve is that he will
completely end poverty in our planet. Literally every single human being on
the earth will become very rich and wealthy. Imam Muslim (d. 261 H)
records how this will occur:
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Zuhayr b. Harb and ‘Ali b. Hajar - Isma’il b. Ibrahim - al-Jariri - Abu
Nadhrah:

We were with Jabir b. ‘Abd Allah and he said...: The Messenger of
Allah, peace be upon him, said: “There will be a khalifah at the END of my
Ummah who will distribute wealth without ever counting it.”

This khalifah is named in this hadith of Imam al-Hakim (d. 403 H):
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Abu al-*Abbas Muhammad b. Ahmad al-Mahbubi - Sa’id b. Mas’ud - al-
Nadhr b. Shumayl - Sulayman b. ‘Ubayd - Abu al-Siddiq al-Naji - Abu
Sa’id al-Khudri, may Allah be pleased with him:
The Messenger of Allah, peace be upon him, said, “The Mahdi will come
out at the END of my Ummah..°
Al-Hakim comments:

This hadith has a sahih chain’
Imam al-Dhahabi (d. 748 H) agrees:

CN
Sahih®
He will be Imam al-Mahdi, and he will distribute wealth to his subjects
without measure. Muslim again records:
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Zuhayr b. Harb - *‘Abd al-Samad b. ‘Abd al-Warith - my father - Dawud -
Abu Nadhrah - Abu Sa’id and Jabir b. “‘Abd Allah:

The Messenger of Allah, peace be upon him, said: “There will be a
khaglifah at the End of Time, who will distribute wealth and will not count
it.”

50



www.alhassanain.org/english

‘Allamah al-Albani (d. 1420 H) too has copied this hadith of the Prophet,
sallallahu “alaihi wa alihi:
e e ¥ Lt JW g2 aals (SSlils
Among your khulafa will be a khalifah who will distribute wealth

without ever counting it.*
He then comments:

G
Sahih™*
In the footnote to the report, al-Albani further says:
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He is the Mahdi, whose advent is promised to occur before the descent of
‘Isa, ‘alaihi al-salat wa al-salam, and ‘Isa, ‘alaihi al-salat wa al-salam,
behind him.*

With such a leader in charge of world affairs, it is no surprise that the
earth will be transformed into the promised land for mankind, which flows
with milk and honey. Imam al-Hakim records about some other benefits of
the Mahdi’s rule for humanity:
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Abu al-*Abbas Muhammad b. Ahmad al-Mahbubi - Sa’id b. Mas’ud - al-
Nadhr b. Shumayl - Sulayman b. ‘Ubayd - Abu al-Siddig al-Naji - Abu
Sa’id al-Khudri, may Allah be pleased with him:

The Messenger of Allah, peace be upon him, said, “The Mahdi will come
out at the end of my Ummah. Allah will provide rain to him, and the earth
will bring out its vegetation, and he will give wealth correctly. Livestock
will become abundant and the Ummah will become great. He will witness
seven or eight Hajjs."?

Al-Hakim comments:

S e RO T
This hadith has a sahih chain™*
Imam al-Dhahabi agrees:
(Gt
Sahih™
‘Allamah al-Albani also says about the hadith in his Sahihah:
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| say: This chain is sahih™®
Dr. al-Bastawi has the same verdict on it:
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C’?W a:\.:ﬁa!
Its chain is sahih."’
Imam Ibn Abi Shaybah (d. 235 H) too has this report:
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‘Abd Allah b. Numayr - Musa al-Juhani - ‘Umar b. Qays al-Masir -
Mujahid:

Someone, a man from the Sahabah of the Prophet, narrated to me (from
the Prophet): “Verily, the Mahdi will not come out until the Pure Soul is
murdered. When he (the Pure Soul) is murdered, those in the heavens and
those on the earth will become angry against them. So, the people will go to
the Mahdi, and they will accompany him in a procession, just as the bride is
accompanied in a procession to her groom on the night of her wedding. He
will fill the earth with equity and justice, and the earth will bring out its
vegetation, and the sky will bring down its rains. My Ummah will enjoy a

comfort during his rule, which it never enjoined before.”*®
Dr. al-Bastawi says about this hadith:
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Its chain is sahih. Its narrators are trustworthy. Mujahid has not explicitly
stated the name of the Sahabi. However, he did hear from a group of the
Sahabah, may Allah be pleased with them.*
The unnamed Sahabi was clearly narrating from the Messenger of Allah.
This is why the phrase “my Ummah” is used in his report. Moreover, all

Sahabah are trustworthy in Sunni rijal. Therefore, the fact that the Sahabi is
not named does not hurt the authenticity of the hadith. It is perfectly sahih.
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8. The Mahdi Claimants

So, who is this Mahdi, “alaihi al-salam, who will transform our cursed
earth into a land of unprecedented purity and comfort? We only know, at
this point, that he is from the offspring of the Prophet, sallallahu ‘alaihi wa
alihi, from his Ahl al-Bayt, ‘alaihim al-salam. We are also aware that he has
a broad forehead and a curved nose, and will be the leader and ruler over
‘Isa b. Maryam, the Masih, ‘alaihi al-salam. We know as well that his name
is Muhammad, the name of the Messenger of Allah. We are yet to look into
the other authentic ahadith on the lineage and physical characteristics of our
mawla, the saviour of mankind. Nonetheless, what we have so far is a good
guide in identifying the true Mahdi of this Ummah, the last khalifah of al-
Rahman on His earth.

Meanwhile, a lot of people have claimed to be this Mahdi throughout
Islamic history; and a lot of people have similarly been called “the Mahdi”,
even without or against their approval®. For instance, this is a list of people
who were respectively identified - without their sanction - as the Promised
Mahdi by some sections of the Ummah:

. “Ali b. Abi Talib (d. 40 H), “alaihi al-salam.

. Muhammad b. ‘Ali b. Abi Talib (d. 93 H).

. Sulayman b. ‘Abd al-Malik (d. 99 H).

. “‘Umar b. ‘Abd al-‘Aziz (d. 101 H).

. Musa b. Talhah b. ‘Ubayd Allah (d. 103 H).

. Muhammad b. ‘Ali al-Bagir (d. 110 H), ‘alaihi al-salam.

. Isma’il b. Ja’far b. Muhammad (d. 138H).

. Muhammad b. ‘Abd Allah al-Nafs al-Zakiyyah (d. 145 H).
. Ja’far b. Muhammad al-Sadiq (d. 148 H), “alaihi al-salam.

10. Muhammad b. Isma’il b. Ja’far (d. 193 H).

11. Musa b. Ja’far al-Kazim (d.182 H), “alaihi al-salam.

12. Yahya b. *‘Umar b. Yahya b. al-Husayn b. Zayd b. “‘Ali b. Husayn b.
‘Ali b. Abi Talib (d. 250 H).

13. Sayyid Ahmad b. “Irfan (d. 1246 H)

14. Muhammad b. Muhammad b. “Ali al-Sunusi (d. 1320 H)

15. Muhammad b. al-Qasim b. ‘Ali.

16. Yahya b. Abi Shumayt.

17. *Abd Allah b. Mu’awiyah b. *‘Abd Allah b. Ja’far b. Abi Talib.

18. The Masih “Isa b. Maryam.

As it can be clearly seen, only six of them were named “Muhammad”.
So, naturally, all the others are ruled out. Interestingly, even the Masih and
other people who were not from the Prophet’s offspring were identified as
the Mahdi by some Muslims! What exactly has happened to this Ummah?

Meanwhile, there were equally a number of others, who each declared
himself the Mahdi. Some of their names are these:

i. Al-Harith b. al-Shurayh (d. 116 H).

ii. Muhammad b. ‘Abd Allah al-Mahdi al-*Abbasi (d. 169 H).

iii. Muhammad b. ‘Abd Allah al-Maghribi (d. 524 H).

iv. Abu al-*Abbas Ahmad b. ‘Abd Allah b. Hashim (d. 740 H).

v. Sayyid Muhammad Nurbakhsh al-Sufi (d. 869 H).

vi. Sayyid Muhammad b. Yusuf al-Jawunburi (d. 910 H)

OCO~NO OIS, WN P

54



www.alhassanain.org/english

vii. ‘Ali Muhammad al-Shirazi (d. 1850 CE).

viii. Muhammad Ahmad b. ‘Abd Allah al-Hasani al-Sudani (d. 1899 CE)

iXx. Ghulam Ahmad al-Qadiyani (d. 1908 CE)

X. Muhammad b. ‘Abd Allah al-Qahtani al-Salafi (d. 1980 CE)

Most of them truly had the name “Muhammad” and some of them were
indeed from the Messenger’s offspring. However, only one - or none - of
them could have been the prophesied Mahdi. Therefore, it is apparent that
even those two criterions are not enough to fully identified the Awaited
Imam.

Something that comes to the mind of the researcher is: why would people
identify *Ali b. Abi Talib, for instance, as the Mahdi, knowing fully that he
died long ago, long before the end of the world? After all, the Mahdi is
expected to come out during the last generation of our Ummah. A lot of
those who have been called the Mahdi - such as al-Bagir, al-Sadiq and al-
Kazim - died more than a thousand years ago! Perhaps, more puzzling is the
fact that these various sects who attributed mahdawiyyah (i.e. office of the
Mahdi) to people like ‘Ali and al-Bagir continued to do so even after
witnessing their deaths! How can a Mahdi die before fulfilling his mission?
Worse still, how can a dead person be the Mahdi who will purify our earth
and rule over it with equity and justice?!

As noted by Dr. al-Bastawi, those ancient sects of Islam had their
solution to the huge puzzle. Each of them believed in the concepts of al-
ghaybah concerning its chosen saviour: that its he had not really died, but
had only disappeared from human view to “reappear” at the end of the
Ummah as the Awaited “Mahdi”. So, his death and burial were mere
illusions - none of them was real - like in the case of ‘Isa b. Maryam? too.
For instance, the Sabaiyyah supposedly claimed that Imam *Ali is alive, and
will reappear during the End Times to rule the world®. Some of the
Kaysaniyyah also made the same claims about Muhammad b. ‘Ali b. Abi
Talib® while some others among them attribute the ghaybah and
mahdawiyyah to ‘Abd Allah b. Mu’awiyah b. ‘Abd Allah b. Ja’far b. Abi
Talib instead®. Some of the Jarudiyyah believed too that Muhammad b.
‘Abd Allah al-Nafs al-Zakiyyah never died, but only disappeared and would
reappear at the end of the world as the Mahdi®. Others among the Jarudiyyah
awarded the ghaybah and mahdawiyyah to Yahya b. ‘Umar’ while lots of
other Jarudis declared both for Muhammad b. al-Qasim b. ‘Ali®. The
Nawusiyyah announced too that Imam al-Sadiq never died, but only went
into ghaybah and would return as the Awaited Mahdi®. The Isma’liyyah also
attributed the ghaybah and mahdawiyyah to Isma’il b. Ja’far al-Sadig'’
while the Mubarakiyyah instead gave both to his son, Muhammad b. Isma’il
b. Ja’far'. Of course, the Musawiyyah - better known as the Wagqifiyyah -
affirmed as well that Imam Musa b. Ja’far al-Kazim never died, and would
return as the Awaited Mahdi*%.

But, how did they develop this concept of al-ghaybah to explain and
excuse the apparent deaths of their saviours? Was it only a tactical invention
created by them to address the contradictions within their claims, following
the unexpected deaths of their Mahdis? Or, was it their misapplication of a
genuine teaching of the Messenger of Allah? These and others are questions
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we will be investigating in this book of ours. Meanwhile, we must quickly
mention that ‘Umar too, the second Sunni khalifah, proclaimed the ghaybah
of Muhammad al-Mustafa - although there is not sufficient evidence that he
believed in the latter’s mahdawiyyah. Imam al-Bukhari (d. 256 H) ends this
chapter with the report:
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Isma’il b. ‘Abd Allah - Sulayman b. Bilal - Hisham b. ‘Urwah - ‘Urwah
b. al-Zubayr - *Aishah, may Allah be pleased with her, the wife of the
Prophet, peace be upon him:

The Messenger of Allah, peace be upon him, died while Abu Bakr was at
a place called al-Sunah (i.e. al-‘Aliyah). ‘Umar stood up, saying, “l swear
by Allah! The Messenger of Allah is not dead!” She (‘Aishah) narrated:
‘Umar said, “I swear by Allah! Nothing occurred to my mind except that.
Verily! Allah will RESURRECT him and he will cut the hands and legs of
some men.""
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1. See generally Dr. ‘Abd al-‘Alim ‘Abd al-*Azim al-Bastawi, al-Mahdi al-Muntazar fi
Dhaw-i al-Ahadith wa al-Athar al-Sahihah wa Agwal al-‘Ulama wa Ara al-Firaq al-
Mukhtalifah (Beirut: Dar Ibn Hazm; 1st edition, 1420 H), p. 60-118 for the full list and
discussions of those who have been called Mahdi - with or without their knowledge or
approval - and those who have called themselves the Mahdi.
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Ahadith wa al-Athar al-Sahihah wa Agwal al-‘Ulama wa Ara al-Firaq al-Mukhtalifah
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al-Jami’ al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr.
Mustafa Dib al-Bagha], vol. 3, p. 1341, # 3467. ‘Umar’s claims are contradictory. If the
Prophet was not dead, how come then that Allah would “resurrect” him later? Are living
people ever “resurrected”? But then, a look into the Sunni ahadith establishes that ‘Umar
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9. Finding The True Mahdi: He Is A Sinless Fatimid

Imam
It is without question that the Mahdi, ‘alaihi al-salam, is from the House
of Muhammad, sallallahu ‘alaihi wa alihi. Imam lbn Majah (d. 273 H)
records:
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‘Uthman b. Abi Shaybah - Abu Dawud al-Hafari - Yasin - Ibrahim b.
Muhammad b. al-Hanafiyyah - his father - “‘Ali:
The Messenger of Allah, peace be upon him, said: “The Mahdi is from
us, the Ahl al-Bayt. Allah will make him fit within a night.”*
Commenting on this riwayat, ‘Allamah al-Albani (d. 1420 H) declares:

CN
Sahih®
Obviously, the phrase “Ahl al-Bayt” in the hadith is a reference to that of
the Prophet himself. Imam Abu Dawud (d. 275 H) also documents a
witness, in this report about the Mahdi:
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‘Uthman b. Abi Shaybah - al-Fadhl b. Dukayn - Fitr - al-Qasim b. Abi
Barzah - Abu al-Tufayl - ‘Ali, may Allah the Most High be pleased with
him - the Prophet, peace be upon him:
“Even if there remains only one more day left before the end of Time,
Allah will surely SEND a man from MY AHL AL-BAYT. He will fill it

with justice just as it had been filled with injustice.”
‘Allamah al-Albani says:

(Gt
Sahih*
Dr. al-Bastawi, commenting upon the same hadith, also states:
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Its chain is sahih.”

Therefore, the Mahdi’s membership of the Ahl al-Bayt of the Messenger
is undisputable. As such, we can only look for him within the Prophetic
Family of our Ummah, and nowhere else. With that, one can confidently
declare that whosoever is not from the House of Muhammad is
automatically disqualified from being the Awaited Imam.

Moreover, the Imam - being from the Ahl al-Bayt - is apparently one of
those intended in this noble ayah:
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Allah intends but only to keep impurity away from you, O Ahl al-Bayt,
and to purify you absolutely.®

The above revelation - better known as the “Verse of Purification” - is
part of the thirty-third ayah of Surah al-Ahzab. However, its history must be
understood, in order to truly understand its meaning. That statement was
revealed as an independent verse, with no connection whatsoever to the
surrounding verses and sentences. This fact is extremely crucial, since the
mainstream Sunni tafsir of it is based entirely upon reading the
neighbouring verses into it". This approach, however, is both very incorrect
and very misleading, in view of its history. Unfortunately, this failure to
take the history of the ayah into consideration in its interpretation has led to
unnecessary tensions and divisions within our blessed Ummah.

Imam al-Tirmidhi (d. 279 H) has documented how the verse descended:

e aYeda cdp LB e g ade 1 o ) o aade G e o 2L
el o Sralany ol ol ool (Sis Cndd g W F ol g ade A1 Lo
I B N L B A B LR W JCWRE |
(T cJB | pghay V.AJ.@J@ o)) s M:B S Jmf Nga V‘QM Ji (‘ L V_@LBQ

ke iy Gl Je il JB S § b agne Ul 2ale

Qutaybah - Muhammad b. Sulayman b. al-Asbahani - Yahya b. ‘Ubayd -
‘Ata b. Abi Rabah - ‘Umar b. Abi Salamah, the dependent of the Prophet,
peace be upon him:

When THIS VERSE {Allah intends but only to keep impurity away all
from you, O Ahl al-Bayt, and to purify you absolutely} was revealed upon
the Prophet, peace be upon him, in the house of Umm Salamah, he called
Fatimah, Hasan and Husayn and spread a cloak over them while ‘Ali was
behind him. Then, he covered them with a cloak. Then, he said, “O Allah!
These are my Ahl al-Bayt. So, keep impurity away from them and purify
them absolutely”. Umm Salamah said, “Am | with them, O Prophet of
Allah?” He replied, “You are upon your place and you are upon a good

thing.”®
‘Allamah al-Albani comments:

G
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Imam al-Hakim (d. 403 H) also records:
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Abu Bakr Ahmad b. Salman al-Fagih and Abu al-‘Abbas Muhammad b.
Ya’qub - al-Hasan b. Mukram al-Bazzar - ‘Uthman b. ‘Umar - ‘Abd al-
Rahman b. ‘Abd Allah b. Dinar - Sharik b. Abi Nimr - “‘Ata b. Yasar - Umm
Salamah:

In my house, it was revealed {Allah intends but only to keep impurity
away all from you, O Ahl al-Bayt, and to purify you absolutely}. Then, the
Messenger of Allah, peace be upon him, sent for ‘Ali, Fatimah, al-Hasan
and al-Husayn and said: “O Allah! These are my Ahl al-Bayt.”*

Al-Hakim says:
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This hadith is sahih upon the standard of al-Bukhari."*

Imam al-Dhahabi (d. 748 H) agrees with him:
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Upon the standard of al-Bukhari.*?

It is clear that the statement was revealed as an independent “verse” in
the house of Umm Salamah. We also see that the “Ahl al-Bayt” in it are
only those of Muhammad, according to his own tafsir. The Prophet equally
went ahead to physically identify his “Ahl al-Bayt” as ‘Ali, Fatimah, al-
Hasan and al-Husayn, ‘alaihim al-salam. Our righteous mother, Umm
Salamah, radhiyallahu ‘anha, understood from his declaration “O Allah!
These are my Ahl al-Bayt” that he was excluding everyone else alive. ‘Ali,
Fatimah, al-Hasan and al-Husayn alone were being identified as the “Ahl al-
Bayt” in the ayah. So, she asked, to clarify:
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Am | with them, O Prophet of Allah?

In the literal sense, the word “Ahl al-Bayt” customarily includes the
wives of the master of the house. This obviously was Umm Salamah’s
understanding too, until when she saw that the Messenger of Allah was
giving the term - as used in the verse - a special, restricted meaning. Her
blessed husband gave her a beautiful reply:

ey i e

You are upon your place and you are upon a good thing.

She was right there and then standing upon her own place outside the
cloak, and her place too was good. However, she did not belong under the
cloak with those covered with it. Their place was under the cloak of the
Messenger, and her place was outside of it. So, she was not with them, and
they were the Ahl al-Bayt™.

Even after the descent of the ayah in the room of our blessed mother,
Umm Salamah, the Prophet, on some other occasions, made sure to publicly
display that the phrase “O Ahl al-Bayt” in it referred to none but ‘Ali, his
wife and his sons. Imam Muslim (d. 261 H) has documented one of those
instances:
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Abu Bakr b. Abi Shaybah and Muhammad b. ‘Abd Allah b. Numayr -
Muhammad b. Bishr - Zakariya - Mu’sab b. Shaybah - Safiyyah bint
Shaybah - “Aishah:

The Prophet, peace be upon him, went outside one morning wearing a
striped cloak, made from the black (camel’s) hair. Then, al-Hasan b. ‘Ali
came, and he (the Prophet) entered him (under the cloak). Then, al-Husayn
came, and he (the Prophet) entered him (i.e. al-Husayn) with him (i.e. al-
Hasan). Then, Fatimah came and he entered her; then, “‘Ali came and he
entered him. Then he said, “Allah intends but only to keep impurity away all
from you, O Ahl al-Bayt, and to purify you absolutely.” [Al-Ahzab 33:33]*

So, the matter is settled. Here is the Prophet himself addressing “Ali, his
wife and his sons with the verse - and with the phrase “O Ahl al-Bayt” in
the verse. This shows that it was revealed for them, and that they were the
ones meant by the address “O Ahl al-Bayt” from Allah, the Lord of the
Mighty Throne.

Meanwhile, Prof. Ibn Yasin has for us the fahm (understanding) of one of
the “righteous” Salaf concerning the purpose of this blessed verse:
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Al-Tabari recorded with his hasan chain from Qatadah, concerning His
Statement (Allah intends but only to keep impurity away all from you, O
Ahl al-Bayt, and to purify you absolutely): They are an Ahl al-Bayt.
ALLAH PURIFIED THEM FROM EVIL, and He gave them a special
mercy from Himself.”*

As such, Allah purified ‘Ali, Fatimah, al-Hasan and al-Husayn absolutely
from impurity, from evil. So, they were absolutely pure. Of course, the
master of the Bayt (the House) in the ayah was the Prophet himself.
Therefore, he was naturally covered by it. That “Ahl al-Bayt” had a merit
that Allah never gave to any other among His creatures: absolute purity
from anything impure or anything evil. He never, and has never, qualified
anyone else - apart from the Ahl al-Bayt of Muhammad - with absolute
purity. They are the only absolutely pure creatures of the Lord of the worlds.

But then, the Messenger - in some other ahadith of his - included some
other persons under the verse. Those were not alive during his lifetime. So,
it was impossible for him to have entered them too under his cloak.
However, he indicated in his statements that the verse was revealed about
them too. Therefore, had they been alive, he would have joined them with
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the other four under the cloak. One of such ahadith is this (which we quoted
above):
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The Mahdi is from us, the Ahl al-Bayt.
Being one of them - the Ahl al-Bayt - he naturally is also absolutely pure

from all impurities and evil, like the other members. What further
strengthens this submission, is this hadith of Imam al-Tabarani (d. 360 H):

) oo Al e W Ll Ose o gee U el e o e Lo
Gl L ke g ade B o 1 sy JBJB 3Ty e el Gl e I s

Do e sy m B I Ldly e ol Breg I OUSTlidl (S8 )

‘Ali b. ‘Abd al-*Aziz - ‘Amr b. ‘Awn al-Wasiti - Khalid b. ‘Abd Allah -
al-Hasan b. ‘Ubayd Allah - Abu al-Dhuha - Zayd b. Argam:

The Messenger of Allah, peace be upon him, said: “I am leaving behind
over you the Two Weighty Things (al-thagalayn): the Book of Allah and my
offspring, my Ahl al-Bayt. Verily, both shall never separate from each other
until they meet me at the Lake-Fount.”*°

Shaykh al-Arnaut says about this hadith:

TP 29

It is sahih®’

Of course, whosoever never separates from the Qur’an for even a single
millisecond in any situation or circumstance - in his thoughts, words,
feelings and actions - is certainly an absolutely pure creature of Allah. In
fact, purity means adherence to the Qur’an; and, the purer we are, the more
inseparable we become to the Book of our Lord. Therefore, from the last
part of the hadith above, we know that the “Ahl al-Bayt” mentioned in it are
equally included in the Verse of Purification. Interestingly, these “Ahl al-
Bayt” are only from the “offspring” of Muhammad, and they exist
continuously on the earth till al-Qiyamah.

The Mahdi, without any doubt, is from these “pure” offspring of the
Prophet. Imam Abu Dawud documents the confirmation:
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Ahmad b. Ibrahim - ‘Abd Allah b. Ja’far al-Raqqi - Abu al-Mulayh al-
Hasan b. ‘Umar - Ziyad b. Bayan - “‘Ali b. Nufayl - Sa’id b. al-Musayyab -
Umm Salamah:
I heard the Messenger of Allah, peace be upon him, saying: “The Mahdi
is from my offspring, from the descendants of Fatimah.”*®
Al-Albani declares:
G
Sahih™
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Obviously, our Imam, al-Mahdi, is a Fatimid too - from the descendants
of our mistress, Fatimah, ‘alaiha al-salam. This is equally crucial in
determining the true Mahdi from the huge list of claimants and sponsored
candidates. Whoever is not a Fatimid is not the Mahdi, even if he claims the
title for himself.

We must note too that Imam al-Mahdi is - without question - a khalifah
from the offspring, the Ahl al-Bayt of our Prophet. Therefore, this hadith
copied by ‘Allamah al-Albani definitely covers him:
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I am leaving behind over you two khalifahs: the Book of Allah - a rope
stretching between the heaven and the earth - and my offspring, my Ahl al-
Bayt. Verily, both shall never separate from each other until they meet me at
the Lake-Font.?
Then, the ‘Allamah comments:

CN

Sahih®

This then strengthens the conviction that the Mahdi is absolutely pure
too, like Muhammad, “Ali, Fatimah, al-Hasan and al-Husayn. He is included
in the divine purification mentioned in the Verse of Purification; and he is
from the pure offspring who never separate from the Book of Allah in
absolutely any instance, circumstance, situation or millisecond - in their
thoughts, feelings, deeds and words. Anyone who cannot meet all these
criteria is not the Awaited Mahdi.
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10. Finding The True Mahdi: He Is The Twelfth Of A
Sinless Dynasty (Part 1)

The prescribed system of governance in Islam is the khilafah. It is led by
a khalifah - who is also alternatively called an Imam or an amir. He rules for
life, and represents Allah and His Messenger, sallallahu ‘alaihi wa alihi, on
the earth. He is equally an heir of Prophet Ibrahim al-Khalil from his pure
offspring. The khilafah is irrevocable, and shall continue uninterruptable till
the Hour.

Allah has stated concerning the khilafah:
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And when Ibrahim was tried by his Lord with some statements, and he
fulfilled them, He said, “I will appoint you an Imam of mankind.” He
(Ibrahim) asked, “And of my offspring?” He (Allah) replied, “My Covenant
shall not reach the wrongdoers.”
Explaining this ayah, al-Hafiz Ibn Kathir (d. 774 H) states:
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Allah the Most High says: {And when Ibrahim was tried by his Lord
with some statements, and he fulfilled them, He said, “I will appoint you an
Imam of mankind.” He (Ibrahim) asked, “And of my offspring?”” He (Allah)
replied, “My Covenant shall not reach the wrong-doers.”} When he fulfilled
the huge obligations which his Lord commanded him with, he appointed
him the Imam of mankind, whom they must follow, and whose guidance
they must copy. He requested Allah that this Imamah be connected with his
lineage, and be uninterrupted within his offspring, and be perpetual forever
among his offspring. So, what he asked WAS GRANTED, and he was
granted full authority of Imamah, and the wrong-doers were excluded from
its reach, and it was made exclusive to the righteous scholars among his
offspring."

Our Lord made His dear prophet, Ibrahim, ‘alaihi al-salam, a khalifah
over all mankind of his time. Ibrahim then made a du’a to him to make it
uninterrupted and eternally perpetual within his offspring after him. The
supplication was answered, but with a condition: the khilafah would never
reach any wrong-doer among his descendants. Prof. Ibn Yasin also records
in this regard:
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Al-Tabari records with his sahih chain from Mujahid that he said: “(My
Covenant shall not reach the wrongdoers) There will never be an Imam who
does wrong.”

Of course, every sinner is a wrong-doer:

And whosoever transgresses the set limits of Allah, then indeed he has

wronged himself.’

And:
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And whosoever transgresses the set limits of Allah, then such are the
wrongdoers.

Therefore, the khilafah - which is a Covenant of Allah (and therefore His
exclusive affair) - will never reach any sinner. Whosoever claims the
Imamah but is a sinner, he is only an impostor.

Interestingly, even though he was the khalifah of the earth, Ibrahim had
no political or military power. This is a crucial point about Imamah.
Whether the people recognize their khalifah and give him their allegiance or
not, he remains the only legitimate Imam on the face of the earth. His
authority does not come from the people, nor is he appointed by them.
Rather, he holds the “Covenant of Allah” which He bestows upon some of
His pure servants from the offspring of Ibrahim.

Some other khalifahs after Ibrahim also lacked political and military
power, and were nonetheless the true Imams of mankind:
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And We bestowed upon him (i.e. lbrahim) Ishag and Ya’qub. Each one
We made righteous. And We appointed them IMAMS, guiding by Our
Command.”

Neither Ishaq nor Ya’qub was ever allowed to rule, even though they
were both khalifahs.

In line with the du’a of Ibrahim, which was answered by Allah, the
khilafah remains eternally perpetual and uninterruptible within his sinless
offspring. Naturally, it exists in our Ummah too, till the Day of al-Qiyamah.
However, amongst us, it has been limited to the descendants of Ibrahim
from the tribe of Quraysh only, as Imam al-Bukhari (d. 256 H) documents:
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Abu al-Walid - “‘Asim b. Muhammad - my father - Ibn ‘Umar, may Allah
be pleased with them both:

The Prophet, peace be upon him, said: “THIS AUTHORITY shall never
cease to be in Quraysh, as long as (at least) two of them are alive.”®

Apparently, the Quraysh - who are in their millions today - will continue
to exist in multitudes till the Hour. Therefore, the khilafah will always be in
them till the Day of al-Qiyamah. Meanwhile, the nature of “this authority” -
the Imamah - is mentioned in this sahih hadith of Imam Ahmad (d. 241 H):
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‘Abd Allah (b. Ahmad) - my father (Ahmad b. Hanbal) - Zayd b. al-
Hubbab - Mu’awiyah b. Salih - Abu Maryam - Abu Hurayrah:
The Messenger of Allah, peace be upon him, said: “THE KINGDOM is
in Quraysh.”’
Assessing the sanad, al-Albani (d. 1420 H) says:

This chain is sahih.®
Then, he adds:
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| say: Zayd is thigah (trustworthy), saduq (very truthful) as stated in al-

Mizan, and he has narrated it in a marfu’ manner. It is a ziyadah which must
be accepted as it has been repeatedly mentioned in al-Mustalah.’

It is royalty. It is monarchy. It is dynasty. Each khalifah is a king, who is
appointed by Allah and awarded His Covenant, from the sinless offspring of
Prophet Ibrahim.

We also read this hadith of Imam Ahmad:
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‘Abd Allah (b. Ahmad) - my father (Ahmad b. Hanbal) - Yunus b.
Muhammad - Hammad b. Zayd - Mujalid - al-Sha’bi - Jabir b. Samurah:

The Messenger of Allah, peace be upon him, delivered a sermon to us at
‘Arafat and said, “This affair will never cease to be strong, invincible and
victorious over whoever opposes it as long as twelve (people) RULE BY
KINGDOM. All of them....”

(Jabir said): I did not understand what was said after that. So, | said to
my father, “What did he say after ‘all of them...”?”. He replied, “All of
them will be from Quraysh.”*°

Al-Arnaut says:

A sahih hadith™
Of course, these twelve men are the only twelve khalifahs of this Ummah
till the end of the world. Imam Muslim (d. 261 H) records in this regard:

o (sl ol 589) Fl W VB 3 f 0y S ply gm0 38 W

L;‘W@%”u‘fuéicﬂ&fd\iua%jdwd,«uu;)wdﬁ@\

66



www.alhassanain.org/english

o 4SS B e g ade W o B gy e wme et sl 0T mt
WG ol I V) Ui alod) o) ks a2y oo g ale &1 Lo &1 o)

Joih o el B e U1 (SCle 00 ol 2l 2o o

Qutaybah b. Sa’id and Abu Bakr b. Abi Shaybah - Hatim b. Isma’il - al-
Mubhajir b. Musmar - ‘Amir b. Sa’d b. Abi Waqgas:

| sent a letter to Jabir b. Samurah through my servant, Nafi’, to inform
me of something he heard from the Messenger of Allah, peace be upon him.
So, he wrote in reply back to me: “I heard the Messenger of Allah, peace be
upon him, saying on a Friday, on the eve of the stoning of al-Aslami,
saying: “The religion will never cease to stand until the establishment of the
Hour or as long as there are twelve khalifahs over you, all of them from
Quraysh.””*?

The hadith is explicit: Islam will remain standing throughout the khilafah
of the twelve kings, and this will be until the Day of al-Qiyamah. So, the
twelve khalifahs will rule, uninterrupted, till the Hour.

We further read this hadith of Ahmad:
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‘Abd Allah (b. Ahmad) - my father (Ahmad b. Hanbal) - Mumal b.
Isma’il - Hammad b. Salamah - Dawud b. Hind - al-Shu’bi - Jabir b.
Samurah:
| heard the Prophet, peace be upon him, saying: “There will be for this

Ummah TWELVE KHALIFAHS."*
Shaykh al-Arnaut says:

Toe >
A sahih hadith."*
Therefore, any other khalifah apart from these twelve is NOT “for” this
Ummah. He is only an impostor.
Meanwhile, one of these twelve royal khalifahs is our beloved Mahdi.
Imam Abu Dawud (d. 275 H) records:
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Sahl b. Tammam b. Buzay’ - ‘Imran al-Qattan - Qatadah - Abu Nadhrah
- Abu Sa’id al-Khudri:
The Messenger of Allah, peace be upon him, said: “The Mahdi is from
me, with a broad forehead, a curved nose. He will fill the earth with equity
and justice just as it had been filled with oppression and injustice, and he

will RULE BY KINGDOM for seven years.”*
Al-Albani says:
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Obviously, Imam al-Mahdi is the twelfth and last of these royal
khalifahs, since he will rule over the last generation of our Ummah. Imam
al-Hakim (d. 403 H) documents this relevant hadith:
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Abu al-*Abbas Muhammad b. Ahmad al-Mahbubi - Sa’id b. Mas’ud - al-
Nadhr b. Shumayl - Sulayman b. ‘Ubayd - Abu al-Siddig al-Naji - Abu
Sa’id al-Khudri, may Allah be pleased with him:

The Messenger of Allah, peace be upon him, said, “The Mahdi will come
out at the END of my Ummah.*’

Al-Hakim comments:

sty ree Lol L
This hadith has a sahih chain®
Imam al-Dhahabi (d. 748 H) agrees:

G
Sahih*
‘Allamah al-Albani also says about the hadith in his Sahihah:

I say: This chain is sahih®
Dr. al-Bastawi has the same verdict on it:

C’?W a:\.:ﬁa!
Its chain is sahih.”*
The grand Salafi scholar, Shaykh Ibn ‘Uthaymin (d. 1421 H), declares
the same thing in his commentary of al-‘Agidah al-Safariniyyah:
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His statement (among them): that is, among its signs.

His statement (the Last, Eloquent Imam): that is, from the signs of the
Hour is the Imam. “The Imam” (here) refers to the one who leads mankind,
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not (just) in salat but in government. This Imam will be their supreme
Imam, as the khalifah.

He says that he (the Mahdi) is the last, the last of whom? The last of the
Imams, because there will be NO Imam after him. As such, he is the LAST
of the Imams. His name is Muhammad, and his title is “the Mahdi”,
meaning the one who has been guided by Allah the Almighty. This is the
Mahdi who will be SENT during the End of Time, when the earth will have
been filled with injustice and oppression, and the truth will have been
forgotten, and the oppressed will have become a morsel to the oppressor,
and chaos will have become widespread. At that period, Allah the Almighty
will SEND this man as as a male Imam to reform THE CREATION and to
restore the truth.”

He will be sent by Allah to “the creation”, and will be the last of the lines
of royal Imams on this earth. These Imams are twelve for this Ummah. So,
the Mahdi is the twelfth Imam.
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11. Finding The True Mahdi: He Is The Twelfth Of A
Sinless Dynasty (Part 2)

Imamah is from Allah, and He bestows it only to those descendants of
Ibrahim, ‘alaihi al-salam, who never commit wrongdoing. Sin, of course, is
a form of wrongdoing, as explained by Imam Fakhr al-Din al-Razi (d. 606
H):
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His Statement {My Covenant shall not reach the wrongdoers}: So,
whosoever commits a sin, he is a wrongdoer to himself due to His, the Most
High’s Statement: {And of them are those who wrong themselves} [35:32]"

This is confirmed by the Book of Allah too:

And whosoever transgresses the set limits of Allah, then such are the
wrongdoers.”

Therefore, Allah grants His Covenant of Imamah to those among the
offspring of Ibrahim who never commit sin, to the absolute exclusion of all
else. This process shall continue interrupted till the Hour.

Imamah is also a “kingdom”. Therefore, on account of their khilafah,
Ibrahim and his offspring were kings too, appointed by Allah:
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We have granted the Book and the Hikmah to the family of Ibrahim, and
We gave them A GREAT KINGDOM.?

Shaykh al-Kulayni (d. 329 H) reports this authentic riwayah about the
verse:
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‘Ali b. Ibrahim - his father - Muhammad b. Abi ‘Umayr - ‘Umar b.
Uzaynah - Burayd al-‘ljli:

Abu Ja’far, peace be upon him, said concerning the Statement of Allah
the Most Blessed the Most High {We have granted the Book and the
Hikmah to the family of lbrahim, and We gave them a great kingdom}: “He
appointed messengers, prophets and Imams from them. So, how can they
accept concerning the family of Ibrahim, peace be upon him, while denying
it in the case of the family of Muhammad?!”

I said: {and We gave them a great kingdom}?
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He (Abu Ja’far) said: “The great kingdom is to appoint Imams among
them. Whosoever obeys them has obeyed Allah, and whosoever disobeys
them has disobeyed Allah. So, that is the great kingdom.™

‘Allamah al-Majlisi says about the hadith:

Hasan.”
‘Allamah al-Ruhani, on his part, states:

(Gt
Sahih.®
Then, he adds:
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The kingdom is the royal power. So, He appointed the Imams and, in
terms of the command to obey them, He made it equivalent to obedience to
Allah the Most High. Obviously, “the possessor of the great kingdom” is
another terminology for the absolute government.’
The Qur’an has further given the specific example of Dawud, “alaihi al-
salam, who was one of the Imams from the family of Ibrahim:
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O Dawud! We have appointed you A KHALIFAH over the earth.
Therefore, judge between mankind with the truth.®
Meanwhile, while referring to his khilafah elsewhere, Allah emphasizes
its royal nature:
Ol Laby S oligTy aSlle Loy
We made HIS KINGDOM strong and gave him wisdom and sound
judgment.’
So, he was - as in the case of all the other Imams too - a royal khalifah.
More importantly, his khilafah was also hereditary in nature:
Jj}\b QLA,:LA )99

And Sulayman INHERITED Dawud.*
Imam al-Tabari (d. 310 H) says in his exegesis of the ayah:
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He, the Most High, says: Sulayman INHERITED the knowledge which
Allah gave his father during his lifetime and the kingdom which He

specially bestowed upon him above all of his people.™
Al-Hafiz Ibn Kathir (d. 774 H) also states:
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Allah the Most High said: {And Sulayman inherited Dawud...} [27:16],

that is, INHERITANCE of prophethood and kingdom.*?
And Imam Ibn al-Jawzi (d. 597 H) has these words too:
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Allah the Most High says {And Sulayman inherited Dawud}, that is: he
INHERITED his prophethood, knowledge and kingdom.*®

The moral of all this, simply, is that the khilafah is clearly a hereditary
royal system. The khalifah is an absolute monarch, and he rules over the
earth by kingdom. His authority, by its nature, is equally hereditary.
Therefore, Allah places His chosen khalifahs in the loins of the reigning
Imam, except in extraordinary cases.

At this point, it is imperative to clear a slightly common misconception
within the Ummah: that monarchy is an inherently illegitimate system of
government. This wrong notion, interestingly, is held among many Sunnis
and Shi’is alike. In fact, the opposition of some brothers from the Ahl al-
Sunnah - including the Salafiyyah - to the regime in Saudi Arabia hinges
primarily upon its royal nature™*. However, kingdom is a legitimate, Islamic
mode of governance. In fact, it is Allah’s Own style of government:
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So Exalted be Allah, the True King. There is no god but He, the Lord of
the Honourable Throne.*

This was equally His chosen form of government for many of His
prophets, messengers and Imams:
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And their prophet said to them, “Indeed, Allah has appointed Talut as a

king over you.”*°
And:
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And Dawud killed Jalut, and Allah gave him the kingdom."’
Of course, as we mentioned, his son, Sulayman, ‘alaihi al-salam,

inherited the kingdom from him.
Even in Paradise, the system of government there will be monarchy:
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And when you look there, you will see delight, and a magnificent
kingdom."®

And:
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They will recline on thrones arranged in ranks."

Looking at these verses, one may even say that kingdom is the best form
of government. Allah never chooses for Himself except the best, and He
never chooses for His prophets, messengers and awliya and the people of
Paradise except the best.

Meanwhile, it must be re-emphasized that Allah gave “a great kingdom”
to the “family of Ibrahim.” This made them a royal family, from which the
sinless kings were appointed by our Lord. Interestingly, He has bestowed
the same blessing upon the family of Muhammad too, sallallahu “alaihi wa
‘alaihim, in line with this hadith of Imam al-Bukhari (d. 256 H):
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Qays b. Hafs and Musa b. Isma’il - ‘Abd al-Wahid b. Ziyad - Abu
Qurrah Muslim b. Salim al-Hamdani - ‘Abd Allah b. ‘Isa - “‘Abd al-Rahman
b. Abi Layli:

Ka’b b. ‘Ujrah met me and said, “Shall | not give you a present | got
from the Prophet, peace be upon him?” | said, “Yes, give it to me.” He said,
“We asked the Messenger of Allah, peace be upon him, and said, ‘O
Messenger of Allah! What is the manner of the salat upon you, Ahl al-Bayt,
for Allah has taught us how to send salam you (Ahl al-Bayt)?’ He replied,
‘Say: O Allah! Send salat upon Muhammad and upon the family of
Muhammad, in exactly the same manner as You sent salat upon Ibrahim and
upon the family of Ibrahim. You are the Most Praiseworthy, the Most
Glorious. O Allah! Bless Muhammad and the family of Muhammad, in
exactly the same manner as You blessed Ibrahim and the family of Ibrahim.
You are the Most Praiseworthy, the Most Glorious.””?°

So, the family of Muhammad are a royal family as well, to which “a
great kingdom” has been granted by Allah. They have been blessed in
exactly the same manner as the family of Ibrahim. Imam Ibn Abi Shaybah
(d. 235 H) also records a hadith which leaves no doubt about the matter:
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Abu Dawud ‘Umar b. Sa’d - Sharik - al-Rukayn - al-Qasim b. Hassan -
Zayd b. Thabit - the Prophet:

“l have left behind over you the two all-comprehensive KHALIFAHS:
the Book of Allah and MY OFFSPRING. Verily, both shall never separate
from each other until they meet me at the Lake-Fount.”*!

The two annotators say:

The hadith is sahih. It has witnesses (shawahid).?”

The word khalifah, of course, is both singular and plural. Therefore, it
can refer to only one khalifah or to many, as submitted by Imam al-Raghib
al-Isfahani (d. 501 H):
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The word khalifah is used to refer to a single person or to a group.”®
As such, we know from the above sahih hadith that the offspring of
Muhammad are the khalifahs of this Ummah. They are the twelve Qurayshi
khalifahs who rule by kingdom till the Day of al-Qiyamah. In particular, the
hadith has emphasized upon their sinlessness - a fundamental requirement in
Imamah:
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Verily, both shall NEVER separate from each other until they meet me at
the Lake-Fount.

Therefore, those offspring of Muhammad meant in the riwayah never
separate from the Qur’an for even a millisecond in any situation or
circumstance - in their thoughts, sayings, actions and omissions. Their
number is only twelve, as indicated in other authentic Sunni narrations.
They are the living Qur’ans, just like their father - Muhammad b. ‘Abd
Allah the Messenger of Allah. Everything they think, say or do is a
fulfilment of the Qur’an - absolutely everything! Imam Ahmad (d. 241 H)
records the same situation for the Prophet:
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‘Abd Allah (b. Ahmad) - my father (Ahmad b. Hanbal) - ‘Abd al-Razzaq
- Ma’mar - Qatadah - Zurarah - Sa’d b. Hisham:
| asked ‘Aishah, saying: “Tell me about the behaviour of the Messenger
of Allah, peace be upon him.” She replied, “His behaviour was the
Qur1an".24
Shaykh al-Arnaut comments:
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Its chain is sahih upon the standard of the two Shaykhs®
Muhammad gave the same description for the twelve khalifahs from his
offspring too. They never separate from the Qur’an.
The first of these royal khalifahs was Amir al-Muminin “Ali b. Abi Talib,

‘alaihi al-salam, according to the Prophet himself. Imam Ibn Abi ‘Asim (d.
287 H) documents:
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Muhammad b. al-Muthanna - Yahya b. Hammad - Abu ‘Awanah - Yahya

b. Sulaym Abu Balj - ‘“Amr b. Maymun - Ibn ‘Abbas: The Messenger of
Allah, peace be upon him, said to ‘Ali: “You are to me of the status of

Harun to Musa, with the exception that you are not a prophet. And you are
MY KHALIFAH over every believer after me.”?
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Dr. al-Jawabirah says:
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Its chain is hasan.?’
‘Allamah al-Albani (d. 1420 H) also comments on the sanad:
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Its chain is hasan.”
Grading the same chain, Imam al-Hakim (d. 403 H) declares:

This hadith has a sahih chain.”
Imam al-Dhahabi (d. 748 H) concurs with him:

(Gt
Sahih.*
‘Allamah Ahmad Shakir (d. 1377 H) too says on the same sanad:
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Its chain is sahih.**
Imam al-Busiri (d. 840 H) does not hold a different opinion either about
the isnad:

e

A sahih chain.*

This authentic hadith establishes, among other things, that ‘Ali was - for
the purpose of the khilafah - counted among the offspring of Muhammad.
This was similar to how Iblis was numbered among the angels by Allah in
His Order to them to prostrate to Prophet Adam, ‘alaihi al-salam®, even
though he was only a jinn®*. Such instances exist in Islam.

The last of the twelve Imams, of course, is the Mahdi. So, to find the true
Mahdi, we must look for a man with the following qualities:

1. He is the twelfth Imam from the Ahl al-Bayt, and his name is
Muhammad.

2. He is the last khalifah of this Ummah.

3. He is a royal khalifah who will rule by kingdom.

4. He is part of the sinless dynasty of Muhammad. He never does wrong,
and never separates from the Qur’an for even a single millisecond in his
thoughts, sayings, actions and omissions.

5. All the previous eleven Imams before him were from the offspring of
the Messenger, starting with ‘Ali b. Abi Talib, and none of them ever
separated from the Book of Allah in any situation and circumstance.

6. None of the eleven Imams before him ever did wrong.

7. All the eleven Imams belong to the royal family of Muhammad - to
whom Allah bestowed “a great kingdom”; and all of them ruled by
kingdom.
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8. Succession of their khilafah was by inheritance, subject to the choice
of Allah.

9. The rule of the twelve khalifahs lasts uninterrupted till the
establishment of the Hour.

10. Each of the eleven Imams before him held the Covenant of Allah and
His Command, never committed any wrongdoing, and was the supreme
guide of humanity during his reign.

Whichever “Mahdi” fails any of the above realities is a fake, an impostor,
a dajjal. So, which of the numerous “Mahdis” matches the description?
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12. The Sunni Chase Of Shadows: Is There Really A
Man In The Cellar?

It is without question that the only “Mahdi” in Islam who fulfils all the
descriptions of the true Mahdi is the twelfth Imam of the Ahl al-Bayt, Imam
Muhammad b. al-Hasan al-Askari, ‘alaihi wa ‘alaihim al-salam. All the
other “Mahdi” candidates or claimants either fail all the conditions, or
almost all. By contrast, the Twelfth Imam is a perfect match for the Mahdi
described in the ahadith. Perhaps, this is why we see some Sunni ‘ulama
constantly launching the most vicious attacks on him. Our observation is
that they seek to discredit him in order to promote the orthodox Sunni
“Mahdi” - Muhammad b. ‘Abd Allah al-Hasani. This tactic is often noted in
Sunni-Shi’i debates. However, it is only a logical fallacy. The fact that A is
wrong does not necessarily prove that B is correct. Therefore, even if the
“Shi’i Mahdi” - as they like to call him - were a fake as they claim, they still
need to bring irrefutable evidences to prove that their “Sunni Mahdi” meets
all the criteria in the sahih ahadith! Obviously, the Ahl al-Sunnah can never
prove the authenticity of their Mahdi without turning a blind eye to their
own reliable reports on the Awaited Imam.

The two primary Sunni objections to the Twelfth Imam are mentioned by
Shaykh 1bn Taymiyyah (d. 728 H) in this submission:
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Muhammad b. Jarir al-Tabari, ‘Abd al-Baqgi b. Qani’ and others from the
scholars of geneology and history had stated that al-Hasan b. “‘Ali al-*Askari
did not have any children or offspring. The Imamiyyah who claim that he
had a son say that he (the son) entered the cellar in Samara while he was still
young. Among them are those who say that his age (at that time) was two.
Among them are also those who say it was three. And among them are those
who say it was five years.!

So, first, he is non-existent. His father had died childless. Then, his
followers claim that he entered the “cellar” in the city of Samara, near
Baghdad at the age of two, three or five.

As evidence for his first claim, Ibn Taymiyyah mentions only Imam al-
Tabari and Ibn Qani’ by name. Then, he makes a vague reference to some
other Sunni scholars of geneology and history. Imam al-Dhahabi (d. 748 H)
quotes something to this effect too:
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| (al-Dhahabi) say: They (the Shi’ah) claim that Muhammad entered a
cellar in the house of his father while his mother was looking at him, and
has not come out from it up till this moment, and he was nine years old. It is
said that his age was other than that ... And that he is alive. We seek the
refuge of Allah from the dysfunction of the intellect.... Among those who
said that al-Hasan al-Askari did not have a child were Muhammad b. Jarir
al-Tabari and Yahya b. Sa’id, and they are sufficient for you in knowledge
and trustworthiness.’

However, it seems that al-Dhahabi himself did not attach much weight to
the submissions of al-Tabari, Ibn al-Qani’, Yahya b. Sa’id, Ibn Taymiyyah
(who was his contemporary) and probably others. In his Tarikh al-Islam, he
claims instead:

(g o B SlaT)
s3l o ety Goslad) Syl oy ity (ool e oy a1l s
A T e I e U S RS U R
o R e g W e i s el o ey ol

Glero Y Olades 2 Og)lag (AN Oyyle o B 5 e SV e Sl k]

(Events of 265 H)

The following DIED in it (i.e. that year):

Ahmad b. Mansur al-Ramadi, Ibrahim b. al-Harith al-Baghdadi, Ibrahim
b. Hani al-Naysaburi, Sa’dan b. Nasr, Salih b. Ahmad b. Hanbal, ‘Abd Allah
b. Muhammad b. Ayub al-Mukhrami, “‘Ali b. Harb al-Tai, Abu Hafs al-
Naysaburi al-Zaid ‘Umar b. Salam, Muhammad b. al-Hasan al-‘Askari from
the Twelve (Imams), Muhammad b. Harun al-Falas, and Harun b. Sulayman
al-Isbahani.’

So, al-Dhahabi personally believed that Imam al-Askari had a son named
Muhammad, but who allegedly “died” in 265 H. He did not accept the
apparently hearsay testimonies of al-Tabari and similar Sunni scholars,
despite affirming their scholarship and trustworthiness. The reason, perhaps,
is that none of them was an eye-witness to the alleged incidents, and none of
them ever mentioned any source for his information. As such, the origin of
their claims about the son of al-Askari is unknown. Evidences like that are
never accepted in critical matters like this one.

The first person to make that claim - from all indications - was only
Ja’far The Liar, the brother of Imam al-Askari, ‘alaihi al-salam. Shaykh al-
Mufid (d. 413 H), the great Shi’i scholar, has some further information for
us concerning this:
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Ja’far seized the apparent legacy of Abu Muhammad (i.e. Imam al-Hasan
al-Askari), peace be upon him, and he strove hard to take his place in the
eyes of the Shi’ah. But, none of them accepted that, and none of them
believed him in it. So, he went to the authorities of the time seeking the
position of his brother. He spent a lot of money, and did everything that he
thought could advance him. But, none of that was of any benefit to him.

There are A LOT of reports concerning Ja’far to this effect. It is my
opinion to avoid quoting them for reasons whose explanation does not
concern the book. They are well-known among the Imamiyyah and those
who know the reports of the people from non-Shi’is. And from Allah we
seek help.”

Ja’far The Liar sought to declare himself the Imam after al-Askari, and
he usurped the estate of the latter. He also made every effort to validate his
illegal steps, including seeking the help and interference of the Sunni
authorities of that time. But, nothing worked for him. In particular, he
proclaimed the non-existence of the Twelfth Imam and persecuted the
Shi’ah in order to “ease” things for himself, as al-Mufid confirms:
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Ja’far b. “Alli, the brother of Abu Muhammad, peace be upon him, seized
his legacy and sought to imprison the women slaves of Abu Muhammad,
peace be upon him, and to put the latter’s wives in confinement. He reviled
his (i.e. al-Askari’s) companions for awaiting his son, and for their certainty
concerning his (i.e. the son’s) existence, and for their belief in his (i.e. the
son’s) Imamah. He tempted the people so much that he made them fearful
and scared them away. The survivors of Abu Muhammad, peace be upon
him, underwent a terrible experience on account of that - including
confinement, imprisonment, threats, slander, degradation and humiliation.”

Obviously, the first source of this rumour was none other than a liar -
Ja’far The Liar. He created it to support his claim to the properties of his
brother and to seize his rank among the Imamiyyah. He equally went to
extreme lengths to ensure his success. However, he failed woefully.
Meanwhile, his rumour was picked by some elements within the Ahl al-
Sunnah, and has been exploited for sectarian purposes - especially on the
question of al-mahdawiyyah.

We quoted above the word of Imam al-Dhahabi, who did not buy into the
claims of some of the heavyweights of his sect. He opposed them by

affirming that Imam al-Askari actually had a son, but that he (the son) died a
few years after him. Does he then have any proof for the alleged death of
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Imam al-Hujjah? Of course, he does not, as he himself indirectly admits in
another of his books:
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Al-Hasan b. ‘Ali b. Muhammad b. ‘Ali al-Ridha b. Musa b. Ja’far al-
Sadig, Abu Muhammad al-Hashimi al-Husayni, one of the Imams of the
Shi’ah whose ‘isma (sinlessness) they proclaim. He is called al-Hasan al-
‘Askari because he lived in Samara, for it was called al-Askar. He was the
father of the Awaited One of the Rafidhah. He passed unto the Pleasure of
Allah at Samara in 8th Rabi’ al-Awwal 260 H, and he was 29 years old. He
was buried near his father, and his mother was a slave-woman.

As for his son, Muhammad b. al-Hasan, whom the Rafidhah call al-
Qaim, al-Khalaf, al-Hujjah, he was born in 258 H. It is said that it was 256
H. He lived for two years after his father. Then, he became nonexistent,
AND IT IS NOT KNOWN HOW HE DIED. His mother was a slave-
woman.®

So, none knows how he “died”. They just know that he was no longer
seen, and thereby assumed that he had become “nonexistent”. But, how did
his “death” happen? None knows. Of course, this indicates clearly that none
has evidence of his death! The claim of his death is without proof. It is only
an assumption, a guess.

In any case, Imam al-Askari - whose truthfulness is universally accepted
- did testify to the existence of his son during his lifetime. Shaykh al-
Kulayni (d. 328 H), the ace Shi’i hadith compiler, documents:
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Muhammad b. Yahya - Ahmad b. Ishaq - Abu Hashim al-Ja’fari:
| said to Abu Muhammad (i.e. Imam al-Askari), “Your majestic status
prevents me from asking you questions. So, may | ask you a question?” He
replied, “Ask”. | said, “O my master, do you have any son?” He answered,
“Yes.” Then, | asked, “If something happened to you, where should | ask

about him?” He said, “In Madinah.”’
Al-Majlisi (d. 1111 H) says:

CN
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Sahih.®
Al-Haj Muhammad Zakariya agrees:
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Its chain is sahih.’

This is a truthful testimony: he fathered a son, who was in the city of the
Prophet, al-Madinah. Moreover, it was not just the truthful claim: he did
also show the blessed son to some of his most trusted companions. Shaykh
al-Sadug (d. 381 H), another primary Shi’i hadith scientist, records about
one of such occasions:
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‘Ali b. *‘Abd Allah al-Warraqg - Sa’d b. *‘Abd Allah - Ahmad b. Ishaq b.
Sa’d al-Ash’ari:

I went to Abu Muhammad al-Hasan b. ‘Ali, peace be upon them both,
and | intended to ask him about his successor. But, he said to me before |
said anything, “O Ahmad b. Ishaq! Verily, Allah the Most Blessed, the Most
High never leaves the earth since the creation of Adam, peace be upon him,
and He will never leave it till establishment of the Hour, without an Hujjah
of Allah over His creation. Through him, calamity is averted from the
people of the earth; through him, rain descends; and through him, the
blessings of the earth come out.” I said to him, “O son of the Messenger of
Allah? So, who is the Imam and the khalifah after you?”

Then, he, peace be upon him, rose hurriedly and entered the house. Then,
he came out and on his shoulder was a young boy whose face was like the
full moon, from the three-year-olds. Then, he said, “O Ahmad b. Ishaq! If
not for your honour before Allah the Almighty and before His Hujjahs, |
would not have shown you THIS SON OF MINE. Verily, he is the
namesake of the Messenger of Allah, peace be upon him, and also shares his
agnomen. He will fill the earth with equity and justice just as it had been

filled with oppression and injustice.”*
Al-Haj Muhammad Zakariya again comments:
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Its chain is reliable.™

As such, the matter is without any doubt. Moreover, it must be noted that
Imam al-Askari is “one of the Imams of the Shi’ah” as al-Dhahabi describes
him. Therefore, the Shi’ah are the best authorities concerning him and his
affairs, just as Muslims generally are the best references on Prophet
Muhammad, sallallahu “alaihi wa alihi. Meanwhile, Ja’far The Liar had only
exploited the situation of things at that time. Imam Hasan al-Askari had
hidden his only child in Madinah, far away from Iraq where he himself
lived, because of these words he said:
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O Ahmad b. Ishaq! If not for your honour before Allah the Almighty and
before His Hujjahs, | would not have shown you this son of mine. Verily, he
is the namesake of the Messenger of Allah, peace be upon him, and also
shares his agnomen. He will fill the earth with equity and justice just as it
had been filled with oppression and injustice.

Being the eleventh Imam, there certainly were some knowledgeable
Shi’is who were expecting his son to be the Awaited Mahdi, the Twelfth
Imam. The previous Imams before al-Askari had indicated this in their
various statements to some of their followers. For instance, Shaykh al-
Saduq has this authentic hadith:
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Ahmad b. Muhammad b. Yahya al-‘Attar - my father - Muhammad b.
‘Abd al-Jabbar - Abu Ahmad Muhammad b. Ziyad al-Azdi - Aban b.
‘Uthman - Thabit b. Dinar - master of the worshippers, ‘Ali b. al-Husayn -
master of the martyrs, al-Husayn b. ‘Ali - master of the successors and
commander of the believers, ‘Ali b. Abi Talib, peace be upon him:

The Messenger of Allah, peace be upon him and his family, said to me:
“The Imams after me are twelve in number. The first of them is you, O *Ali,
and the last of them will be the Qaim through whose hands Allah, blessed
and exalted be His Mention, will conquer the east of the earth and its
west.”*?

Al-Haj Muhammad Zakariya says:
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This is established in the sahih Sunni ahadith as well, as we have already
proved in this book and in others.
Shaykh al-Sadug documents again:
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Ahmad b. Ziyad b. Ja’far al-Hamdani - ‘Ali b. Ibrahim b. Hashim - his
father - Muhammad b. Abi ‘Umayr - Ghayath b. Ibrahim - al-Sadiq Ja’far b.
Muhammad - his father, Muhammad b. ‘Ali - his father, *Ali b. al-Husayn -
his father, al-Husayn b. “Ali, peace be upon him:

Amir al-Muminin (‘Ali b. Abi Talib) was asked about the meaning of the
statement of the Messenger of Allah, peace be upon him and his family: “I
am leaving behind over you the Two Weighty Things (al-thagalayn): the
Book of Allah and my offspring”. He was asked, “Who are the offspring?”
So, he (“Ali) answered, “I, al-Hasan, al-Husayn and the nine Imams from
the offspring of al-Husayn. The ninth of them is their Mahdi and their Qaim.
They will never separate from the Book of Allah the Almighty and it will
never separate from them until they meet the Messenger of Allah, peace be
upon him and his family, at his Lake-Fount.”*

Al-Haj Muhammad Zakariya comments on it:
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Its chain is sahih.*

Although these ahadith were not widespread - neither among Sunnis nor
among Shi’is - due to the political climate of that time, there nonetheless
were certainly those who knew it within both sects. They were expecting the
twelfth Imam from the offspring of the Prophet to be the true Mahdi.
Moreover, it is extremely likely that this information got to the Sunni
authorities of that time. Even if they did not believe in it, they still would
have been forced by curiosity and political considerations to develop interest
in it. Afterall, the ahadith could potentially rally people around the twelfth
Imam for a huge rebellion against their rule. So, the best way to nib the
threat in the bud was to cut off its head - and that was, to kill the son of
Imam al-Askari. These realities understandably forced him to hide his son -
whom he believed to be the Awaited Mahdi - from everyone except a tiny,
trusted few. Shaykh al-Mufid explains it better:
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He (i.e. al-Askari) left behind his son, the Awaited One, for the true
government. He had hidden his birth and concealed his affair, due to the
difficulty of the time and the severity of the search for him by the ruler of
the time, and his hard efforts in investigating his affair. When it (i.e.
information) spread concerning him from the madhhab of the Shi’ah
Imamiyyah, and he (al-Askari) realized their wait for him, then he did not
expose his birth, peace be upon him, during his lifetime, and the majority
did not know him (i.e. his son) after his death.'®

Ja’far The Liar capitalized on this unfavourable situation to seek the
Imamah for himself and to seize the inheritance of his brother. He did not
succeed at all in his efforts to crown himself the Imam. However, he was
able to throw confusion into the ranks of some Shi’is by his insistence that
his brother died heirless. Those trustworthy companions of Abu Muhammad
who had seen his son during his lifetime, or had heard about him (i.e. the
son) from him (i.e. Abu Muhammad), preserved the true Imami Shi’ism
after him through their speeches, narrations and other efforts. A lot of
others, however, were blown away by the wind of doubt in the long, heated
confusion that ensued.

Thus, as things stand, there is no unified Sunni position of the birth of
Imam al-Hujjah. Some of them affirmed that he was truly born while others
deny this fact. Meanwhile, it is documented in authentic Shi’i riwayat that
Imam al-Hasan al-Askari did testify to the birth of his son before some
trusted companions, and also showed him to some of them. Unfavourable
conditions at the time prevented him from disclosing his son’s birth or
whereabouts to the general public. His dishonest brother, Ja’far The Liar,
exploited the situation to create the false theory that he (al-Askari) died
without a child, in order to usurp properties and positions. A number of
Sunni ‘ulama seized on this to feed their rejection of the Twelfth Imam; and
this trend has continued since the first lie. But, Allah protects His religion
and gives it resilience and strength.

The second Sunni objection - which is even more ridiculous than the first
- is this claim of Ibn Taymiyyah:
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The Imamiyyah who claim that he had a son say that he (the son) entered

the cellar in Samara while he was still young. Among them are those who

say that his age (at that time) was two. Among them are also those who say
it was three. And among them are those who say it was five years.

Is it true that the Shi’ah Imamiyyah make any such statement, that their

last Imam entered a cellar in Samara near Baghdad (or anywhere else) while
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he was still young? This, indeed, is a very widespread claim among the Ahl
al-Sunnah. It is almost impossible to find any of them who writes about the
Twelfth Imam without mentioning it. The correct Shi’i opinion, however, is
that none knows the location of the Imam except some special members of
his family. Of course, everyone knows that cellar! Al-Kulayni reports:
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Muhammad b. Yahya - Muhammad b. al-Husayn - 1Ibn Mahbub - Ishaq b.
‘Ammar:

Abu ‘Abd Allah, peace be upon him, said, “The Qaim will have two
disappearances: one of them will be short and the other will be long. In the
first disappearance, none will know his location in it except his special
Shi’ah; and in the other, none will know his location in it except his special

relatives.”"’
Al-Majlisi says about it:

Foe

Muwaththaq'®
Al-Haj Muhammad Zakariya also comments:

Fyr ol e 0lan]
Its chain is sahih or muwaththag.™
Explaining the hadith, al-Majlisi states:
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(except his special relatives) meaning, his servants, family and children.”’
Those are the only ones who know his location. Naturally, that
CANNOT be the cellar which is known to all and sundry!
Meanwhile, Imam al-Hujjah regularly comes out of his location to attend
Hajj rites. Al-Kulayni further documents:
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Muhammad b. Musa b. al-Mutawakil, may Allah be pleased with him -
‘Abd Allah b. Ja’far al-Himyari:

| heard Muhammad b. ‘Uthman al-‘Umari, may Allah pleased with him,
saying: “By Allah, the Master of this Affair surely attends the pilgrimage
every year. So, he sees the people and recognizes them. They too see him
but do not recognize him.”*

Al-Haj Muhammad Zakariya also comments:
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Its chain is sahih.?
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Our opponents claim that our Imam entered their imaginary cellar as a
child, and never came out of it, and will only come out of it upon his
reappearance. But, how is that reconciliable with the sahih Shi’i hadith -
which is believed by the Shi’ah - above? Besides, if the Shi’ah had truly
believed that the Mahdi was in a cellar, would they not have always massed
together at its entrance near every Hajj season to witness him come out of
it? “What then is the matter with you; how do you judge?”?
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13. The Sunni Chase Of Shadows: Is The Mahdi

Really From Imam Hasan?

There is a dispute between the Shi’ah Imamiyyah and some of the Ahl al-
Sunnah about the identity of the Mahdi’s father. There are some Sunnis who
agree with Shi’is that the true Mahdi is none other than Imam Muhammad
b. al-Hasan al-Askari, a descendant of Imam al-Husayn b. ‘Ali b. Abi Talib,
‘alaihim al-salam. By contrast, there are others from the majority of the Ahl
al-Sunnah wa al-Jama’ah who claim that the Awaited Imam is none other
than one Muhammad b. ‘Abd Allah al-Hasani. So, to most Sunnis, the
progenitor of the Mahdi was Imam al-Hasan b. ‘Ali b. Abi Talib, ‘alaihim
al-salam, and the name of his immediate father is ‘Abd Allah. Shaykh lbn
Taymiyyah (d. 728 H) is very emphatic on this point:

e BV A b B et e g e A o e T sl ugdls

o o e s o Y e e Wy e o JB T B e e ) 3
So, the Mahdi who was prophesied by the Prophet, peace be upon him,
his name is Muhammad b. ‘Abd Allah, NOT Muhammad b. al-Hasan.
Moreover, it has been narrated that ‘Ali, may Allah be pleased with him,
said that he (the Mahdi) would be from the descendants of al-Hasan b. “Ali,
NOT from the descendants of al-Husayn b. ‘Ali.?
Elsewhere, he quotes that athar of “Ali:
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And Abu Dawud narrated it through the route of Abu Sa’id, and in it is:
“he will rule the earth by kingdom for seven years.” He (Abu Dawud) also
narrated it from ‘Ali, may Allah be pleased with him, that he looked at al-
Hasan and said, “This son of mine is a master, as he was named by the
Messenger of Allah, peace be upon him. A man, who will be named with
the name of your Prophet, will rise from his offspring. He will resemble him
(i.e. the Prophet) in character, but will not resemble him in creation. He will
fill the earth with equity.”

This riwayah is indeed in the Sunan of Abu Dawud (d. 275 H):
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Abu Dawud - Harun b. al-Mughirah - ‘Umar b. Abi Qays - Shu’ayb b.
Khalid - Abu Ishaq:
‘Ali, may Allah be pleased with him, looked at his son al-Hasan and said,

“This son of mine is a master, as he was named by the Prophet, peace be
upon him. A man, who will be named with the name of your Prophet, peace
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be upon him, will rise from his offspring. He will resemble him (i.e. the
Prophet) in character, but will not resemble him in creation.” Then he
mentioned a story (and added): “He will fill the earth with justice.™

However, it is unreliable evidence, as proclaimed by ‘Allamah al-Albani
(d. 1420 H):

Dha’if.’
Meanwhile, the only alternative sanad for the athar is this one,
documented by Imam al-Maruzi (d. 229 H):
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More than one person - Ibn ‘Ayyash - somebody who narrated to him -
Muhammad b. Ja’far - “‘Ali b. Abi Talib, may Allah be pleased with him:
“The Prophet, peace be upon him, named al-Hasan a master, and from
his offspring will rise a man whose name will be the name of your Prophet.
He will fill the earth with justice just as it had been filled with oppression.”
Dr. al-Bastawi has these comments about it:
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Shuyukh of Na’im: Not known.

Ibn ‘Ayyash: Many are known with this nickname. Since his shaykh and
the narrator from him are unknown, then it is impossible to determine
exactly who is meant here.

Somebody who narrated to him: Not known.’

Apparently, this chain is dha’if jiddan (very weak).

Therefore, there really is NO proof, upon which to trace the Mahdi,
‘alaihi al-salam, to Imam al-Hasan, ‘alaihi al-salam.
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14. The Sunni Chase Of Shadows: The Name Of His

Father Is ‘Abd Allah?

The other claim made by Ibn Taymiyyah (d. 728 H) is that the name of
the Mahdi’s father is Abd Allah, and not al-Hasan. He repeats it again:
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The Ithna ‘Ashariyyah who claim that this is their madhhab, the name of
their Mahdi is Muhammad b. al-Hasan. But the described Mahdi, who was
described by the Prophet, peace be upon him, his name is Muhammad b.
‘Abd Allah. This is why a group deleted the mention of the father from the
statement of the Messenger, so that it does not contradict what it (the group)
falsely claims. Another group also distorts it and says, “His ancestor was al-
Husayn and his agnomen was Abu ‘Abd Allah.

Therefore, its meaning is that he is Muhammad, son of Abu ‘Abd Allah;
and it (the second group) makes the agnomen a name. One of those who did
this was Ibn Talhah in his book which he named Ghayat al-Sul fi Managib
al-Rasul. Whoever has the least observation knows that this is a clear
distortion and a lie upon the Messenger of Allah, peace be upon him. Is
there anyone who understands from his statement “his name corresponds
with my name and the name of his father is the name of my father” anything
other than that the name of his father is *‘Abd Allah? Does this statement

indicate that the agnomen of his ancestor is Abu ‘Abd Allah?*
He still has more words:
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The ahadith that are relied upon as hujjah (proof) for the coming out of
the Mahdi are sahih ahadith. Abu Dawud, al-Tirmidhi, Ahmad and others

narrated them in the hadith of Ibn Mas’ud and of others, like his statement,
peace be upon him, in the hadith which was narrated by Ibn Mas’ud: “If
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there remains only one more day left for this world, Allah will elongate that
day till a man from me, or from my Ahl al-Bayt, comes out. His name will
correspond with my name, and his father’s name will be the name of my
father. He will fill the earth with equity and justice just as it is filled with
oppression and injustice.”

But, is there really any reliable Sunni hadith establishing that the name of
the Mahdi’s father is the same as that of the Prophet’s father? Let us check
the riwayat to find out.

We start with this report of Imam al-Hakim (d. 403 H):
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Abu Bakr b. Darim al-Hafiz - Muhammad b. ‘Uthman b. Sa’id al-
Qurashi - Yazid b. Muhammad al-Thagafi - Hibban b. Sadir - ‘Amr b. Qays
al-Malai - al-Hakam - lbrahim - ‘Algamah b. Qays and ‘Ubaydah al-
Salmani - ‘Abd Allah b. Mas’ud, may Allah pleased with him:

The Messenger of Allah, peace be upon him, came to us ... and said:
“We, Ahl al-Bayt, Allah has chosen the Hereafter for us over this world.
Verily, my Ahl al-Bayt will, after me, suffer expulsions and fright in the
towns, until the black flags rise from the East. So, they will demand the
right, but they will not give it. Then, they will demand it, but they will not
give it. Then, they will demand it, but they will not give it. As a result, they
will fight and will be helped to achieve victory (by Allah). Whosoever
amongst you or your descendants meets it (i.e. that time), he must go to the
Imam of my Ahl al-Bayt, even if he has to crawl on snow, for they are flags
of guidance. They will submit them to a man from my Ahl al-Bayt. His
name corresponds with my name, and the name of his father is the name of
my father. He will rule the earth by kingdom, and will thereby fill it with
equity and justice just as it had been filled with aggression and injustice.”

Al-Hakim is quiet about this hadith, while Imam al-Dhahabi (d. 748 H)
declares:

This is mawdhu’ (a fabrication).

This, obviously, is no evidence.
Imam al-Maruzi (d. 288 H) gives us the second Sunni “proof”:
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Al-Walid and Rishdin - Ibn Luhay’ah - Israil b. ‘Ilbad - Maymun al-
Qidah - Abu al-Tufayl, may Allah be pleased with him:
The Messenger of Allah, peace be upon him, said: “The Mahdi, his name
is my name and the name of his father is the name of my father.”
Dr. al-Bastawi has a simple verdict too:

2 0ol
Its chain is dha’if.’
Well, the sanad is actually dha’if jiddan (very weak), due to its multiple
weaknesses. Al-Bastawi himself gives these details about it:
) o Oban leSy, Lind sy ity g &l Y] aie A3y s o Al
Aay d ~\>Té .C\J-Z-S\ Oganss, il by Lind
Al-Walid b. Muslim narrated in an ‘an-‘an manner. However, he has
been seconded by Rishdeen who is dha’if. But, both of them narrated from
Ibn Luhay’ah who is (also) dha’if. As for Maymun al-Qidah, I did not find
any biographical entry for him (in the rijal books).”

In any case, this riwayah is impotent too.
Imam al-Khatib al-Baghdadi (d. 463 H) records the third one:
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Al-Husayn b. “‘Ali b. al-Husayn b. Batha - Abu Sulayman Muhammad b.
al-Husayn b. ‘Ali al-Harrani - Muhammad b. al-Hasan b. Qutaybah -
Ahmad b. Muslim al-Halabi - ‘Abd Allah b. al-Sarri al-Madaini - Abu
‘Umar al-Bazzaz - Mujalid b. Sa’id - al-Sha’bi - Tamim al-Dari:
| said, “O Messenger of Allah! I did not see any Roman city which is like
a city called Antioch. And | did not see any with more rains than it.” So, the
Prophet, peace be upon him, said, “Yes. That is because there are in it al-
Tawrah, the staff of Musa, the pieces of the tablets and the table of

Sulayman b. Dawud, in one of its caves. There is no cloud which stands
above it from any side except that it empties completely all the blessings in
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it on that valley. The days and the nights will not end until a man from my
offspring resides in it. His name is my name and the name of his father is
the name of my father. His creation will resemble mine, and his character
will also resemble mine. He will fill the earth with equity and justice just as
it had been filled with injustice and aggression."8

Again, Dr. al-Bastawi says about the hadith:

adal=tie
The hadith is mawdhu’ (a fabrication).®
With the total collapse of these three ahadith, we are left with only
reports of ‘Asim b. Bahdalah, also known as ‘Asim b. Abi al-Najud. Every
other hadith which contains the phrase “and the name of his father is the

name of my father” has the name of ‘Asim in its chain. For instance, Imam
al-Tabarani (d. 360 H) documents:
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‘Ali b. “‘Abd al-‘Aziz - Abu Nu’aym - Fitr b. Khalifah - ‘Asim b. Abi al-
Najud - Zirr b. Hubaysh - *Abd Allah b. Mas’ud:

The Prophet, peace be upon him, said: “The world will not end until
Allaah sends a man from my Ahl al-Bayt. His name will correspond with
my name and the name of his father is the name of my father.”*

Concerning that ‘Asim, al-Hafiz (d. 852 H) states:
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‘Asim b. Bahdalah, and he was Ibn Abi al-Najud al-Asadi, their freed
slave, Abu Bakr al-Mugri....

Ibn Sa’d said: “He was thigah (trustworthy), except that he made A LOT
OF MISTAKES in his hadith” ... Ya’qub b. Sufyan said: “There is muddle
in his hadith, and he is thigah (trustworthy)” ... Ibn Abi Hatim narrated that
his father said: “... His status in my opinion is sidq (truthfulness), salih al-
hadith (i.e. his standalone reports are weak), and his status is NOT to say he

is thigah (trustworthy). He was not a memorizer.” Ibn ‘Ulayyah talked about
him and said, “Everyone whose name was ‘Asim had a defective memory.”
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Al-Nasai said, “There is no problem with him.” Ibn Kharrash said, “There is
repugnancy in his hadith”. Al-“Aqili said, “He had no problem except (his)
defective memory.” Al-Daraqutni said, “There is a problem with his
memory”... Abu Bakr al-Bazzar said, “He was not a memorizer, and we do
not know anyone who abandoned (narrating) his hadith due to that. He was
well-known.” 1bn Qani’ said: “Hammad b. Salamah said: ‘Asim became
confused during the last part of his life.” Ibn Hibban mentioned him in al-
Thiqgat, and al-‘ljli said, “He was an ‘Uthmani”.**

So, his problems are:

1. He made a lot of mistakes in his ahadith.

2. He used to muddle things up in his ahadith.

3. He had a defective memory.

4. There is repugnancy in his ahadith.

5. He became confused during the last part of his lifetime.

Apparently, all his problems - each of which is very serious - resulted
mainly from his defective memory. There is obviously no doubt that ‘Asim
was dha’if, in fact very weak. Narrators with milder conditions are readily
thrown out of the windows by Sunni scholars of hadith and rijal. Therefore,
the standalone transmissions of ‘Asim too are dha’if - all of them! With this,
our brothers from the Ahl al-Sunnah lose all possible bases for their claim
that the name of the Mahdi’s father is *‘Abd Allah.

But, there is need to address two more reports. Dr. al-Bastawi quotes the
first of them here:
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Ibn Abi Shaybah has recorded it, saying: al-Fadhl b. Dukayn - Fitr - Zirr
- ‘Abd Allah:

The Messenger of Allah, peace be upon him, said: “This world will not
end until Allah sends a man from my Ahl al-Bayt. His name will correspond
with my name and the name of his father is the name of my father.”*?

We do not have any ‘Asim here. But, al-Bastawi himself clarifies the
situation in the footnote:
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Obviously, “*Asim” has been dropped in this chain, for I did not find any
report by Fitr from Zirr. Also, all the narrators of this hadith agree on his
(i.e. Fitr’s) narration of it from ‘Asim from Zirr. And Allah knows best.*®
Therefore, there actually is ‘Asim in that sanad. As such, it is dha’if.
Al-Bastawi also gives us what is apparently the strongest Sunni evidence
on this matter:
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Abu Nu’aym recorded it in Akhbar Asbahan: Abu Muhammad b.
Hayyan - Abu Bakr b. al-Jarud - Muhammad b. ‘Isa al-Zajjaj - Abu Nu’aym
- Fitr - Abu Ishag AND “Asim - Zirr - ‘Abd Allah:

The Messenger of Allah, peace be upon him, said: “Even if there
remained only one (more) day for the earth, Allah the Almighty will send a
man from my Ahl al-Bayt. His name will correspond with my name and the
name of his father is the name of my father.”*

Here, ‘Asim is seconded by Abu Ishag. In the right circumstances, this
corroboration would have neutralized the problem created by ‘Asim’s
defective memory. However, the mutaba’ah of Abu Ishag is even more
useless than the original chain. Concerning him, al-Hafiz states:

5,50 Ll W) e le S

‘Amr b. ‘Abd Allah b. ‘Ubayd ... Abu Ishag al-Sabi’i: Thigah
(trustworthy); narrated a lot (of ahadith), a great worshipper (of Allah), from
the third (tabagat). He became confused (in his narrations) during the end
part of his lifetime."

This then divides his narrations into two: those before his confusion and
those after it started. His ahadith before his memory collapse are naturally
authentic from him. However, all those reports that he narrated during his
confusion were only products of a deranged mind. They are not just dha’if;
they are dha’if jiddan! Luckily for us, a list of those who heard from him
before his confusion is available. It allows us to know which of his ahadith
is reliable, and which is deranged or confused. So, this verdict of Shaykh
Dr. Asad about another report of Fitr from Abu Ishaq hits the nail right on
the head for our own investigation:
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Its chain is dha’if. Fitr b. Khalifah is NOT mentioned among those who
narrated early (i.e. before the confusion) from Abu Ishag."®

So, the corroboration of Abu Ishaq is only a deranged, confused riwayat.
This makes it completely worthless, whether as a proof or as a support. It
must be added further that ‘Asim himself - apart from having a defective
memory, making “a lot” of mistakes in his narration and muddling up his
ahadith - he too became confused later in life. Therefore, the best Sunni
evidence is actually nothing but a dha’if, confused report.
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15. The Sunni Chase Of Shadows: The Mahdi And

The Shi’i Communities

We know already that the “Mahdi” being expected by most Sunni
Muslims - one Muhammad b. ‘Abd Allah al-Hasani - will never come.
There is no reliable hadith to establish his existence or his coming, even in
the Sunni books! As such, he is only a figment of their imagination. By
contrast, the birth, existence and mission of the Mahdi, ‘alaihi al-salam, that
the Shi’ah Imamiyyah and some from the Ahl al-Sunnah await is firmly
established by sahih Shi’i ahadith. It is equally our belief that all the
authentic Sunni reports on the Mahdi are references to him.

One undeniable fact about the true Mahdi is that he will be upon the
religion of the eleven Imams of the Ahl al-Bayt, ‘alaihim al-salam, before
him. There is simply no doubt about that. Imam al-Tirmidhi (d. 279 H)
records:
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Nasr b. ‘Abd al-Rahman al-Kufi - Zayd b. al-Hasan al-Anmati - Ja’far b.
Muhammad - his father - Jabir b. *‘Abd Allah:

I saw the Messenger of Allah, peace be upon him, during his Hajj on the
Day of ‘Arafat while he was on his camel, al-Qaswa, delivering a sermon,
and I heard him saying: “O mankind! I have left behind over you that which
if you hold fast to it you will never go astray: the Book of Allah and MY
OFFSPRING, my Ahl al-Bayt.”

Al-Tirmidhi comments:
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And this hadith is hasan gharib (i.e. has a hasan chain) from this route.
As for Zayd b. al-Hasan, Sa’id b. Sulayman and others from the people of

knowledge have narrated from him.?
And ‘Allamah al-Albani (d. 1420 H) also says:

W
Sahih.®
Meanwhile, Imam al-Mahdi himself is only from these same rightly
guided offspring. Imam Abu Dawud (d. 275 H) has the hadith:
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Ahmad b. Ibrahim - ‘Abd Allah b. Ja’far al-Raqqi - Abu al-Mulayh al-
Hasan b. ‘Umar - Ziyad b. Bayan - ‘Ali b. Nufayl - Sa’id b. al-Musayyab -
Umm Salamah:

I heard the Messenger of Allah, peace be upon him, saying: “The Mahdi
is from MY OFFSPRING, from the descendants of Fatimah.”“

Al-Albani declares:

W
Sahih.”
So, the Mahdi is from the same blood and madhhab as all the rest of the
Ahl al-Bayt, starting with Amir al-Muminin “Ali, “alaihi al-salam.
Interestingly, the Ahl al-Sunnah wa al-Jama’ah do not follow the
offspring of the Prophet, sallallahu ‘alaihi wa alihi. Shaykh Ibn Taymiyyah
(d. 728 H) confirms this with pride:
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The Rafidhi said: “In figh (Islamic jurisprudence), the (Sunni) jurists
used to reference him (i.e. ‘Ali).”

The answer is that this is a plain lie. There was NONE among the four
Imams and others from the Imams of the jurists who referenced him (i.e.
‘Ali) in his figh.°

He also adds:
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These are books of hadith and tafsir, filled with reports from the Sahabah
and Tabi’in. What is recorded in them from “Ali is VERY LITTLE.’
He equally proclaims:
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The Rafidhi said: “As for the Malikis, they took their knowledge from
him (i.e. *Ali) and from his (i.e. *Ali’s) offspring.”

The answer is that there is an apparent lie here. This is Muwatta of
Malik. What is recorded in it from him (i.e. ‘Ali) or any of his offspring is
VERY LITTLE. Most of what is in it is from other than them. There are
nine ahadith from Ja’far (al-Sadiqg) in it, and Malik did not record from
ANY of his (i.e. “Ali’s) offspring except from Ja’far. This is also the case
with what is recorded in the Sahih books, the Sunan books, and the Musnad
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books. What is recorded in them from his (i.e. “‘Ali’s) offspring is LITTLE.
The generality of what is recorded in them is from others.?

The mathematics, of course, is straightforward:

1. The Mahdi will follow the path of the Ahl al-Bayt.

2. The Sunnis do NOT follow the path of the Ahl al-Bayt.

3. Therefore, the Mahdi will NOT be on the same path as the Sunnis.

By contrast, at least 99% of the authentic ahadith in the Shi’i sources are
from the Messenger of Allah and the Twelve Imams of the Ahl al-Bayt. In
reality, however, everything is from the Prophet, since the words of the
Imams are only narrations of his Sunnah. As such, it is obvious that:

i. The Mahdi will follow the path of the Ahl al-Bayt.

ii. The Shi’is follow the path of the Ahl al-Bayt.

iii. Therefore, the Mahdi will be on the same part as the Shi’is.

The top linguists of the Ahl al-Sunnah have also admitted that the word
“Shi’ah” is only the name of those in this Ummah who follow “Ali and his
offspring from the Ahl al-Bayt. For instance, the chief Sunni lexicographer,
Ibn Manzur (d. 711 H), declares:
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This name (i.e. “Shi’ah) has become synonymous with those who follow
‘Ali and his Ahl al-Bayt, pleasure of Allah be upon them all, such that it has
become their exclusive name. Therefore, when it is said “So-and-so is from
the Shi’ah”, it is known that he is from them; and “it is like that in the
madhhab of the Shi’ah” means in their view. The root of that is from
adherence, and that is followership and obedience. Al-Azhari said: “The
Shi’ah are a group who love what the offspring of the Prophet love, peace
be upon him, and also follow them.”’

Imam Ibn al-‘Athir (d. 606 H) is slightly aggressive. Yet, he too is
principally of the same opinion:
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This name (i.e. “Shi’ah) has become synonymous with those who claim

that they follow ‘Ali and his Ahl al-Bayt, such that it has become their

exclusive name. Therefore, when it is said “So-and-so is from the Shi’ah”, it
is known that he is from them; and “it is like that in the madhhab of the

Shi’ah” means in their view.*°
Imam al-Zubaydi (d. 1205 H) also shares the submission of 1bn Manzur:
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This name (i.e. “Shi’ah) has become synonymous with those who follow
‘Ali and his Ahl al-Bayt, may Allah be pleased with them all, such that it
has become their exclusive name. Therefore, when it is said “So-and-so is
from the Shi’ah”, it is known that he is from them; and “it is like that in the
madhhab of the Shi’ah” means in their view. The root of that is from
adherence, and that is followership and obedience ... And al-Azhari said:
“The Shi’ah are a group who love what the offspring of the Prophet love,
peace be upon him, and also follow them.”**

This then brings our little mathematics exercise to its climax:

1. The Shi’is are the only group in the Ummah who follow ‘Ali and his
offspring.

2. The Prophet ordered his entire Ummah and all humanity to follow ‘Ali
and his offspring after him.

3. Imam al-Mahdi is from the offspring of “Ali, and is also a follower of
‘Ali and his offspring.

4. Therefore, the Mahdi will belong to the path of the Shi’is, and will call
humanity to it.

Another point of interest is that Shi’is will be among the primary helpers
of Imam al-Mahdi, even according to sahih Sunni ahadith. For instance, we
read earlier how his first army will be from Khurasan - a region lying
mainly in Iran, but also covering parts of southern Turkmenistan and
northern Afghanistan. These areas, overall, contain substantial Shi’i
populations in these times of ours; and there is no likehood of that changing
anytime soon. Therefore, should the Imam come out today, his first troops
would be substantially or largely Imami Shi’is. Meanwhile, there is every
likelihood that Shi’ism will never cease to get stronger in Khurasan and all
over the world as it has been rapidly doing since the 1979 Islamic
Revolution.

Perhaps, even more interesting is the fact that the people who will
become “the most fortunate” of mankind from the rise of the Mahdi are the
Kufans; and they are overwhelmingly Shi’ah Imamiyyah. In the past, they
betrayed Imam al-Husayn, ‘alaihi al-salam. But, in the future, they will
stand above all humanity in their devotion and loyalty. Obviously, they will
earn Allah’s Pleasure more than any others, through their ummatched
sacrifices and support for the Awaited Mahdi. Imam Ibn Abi Shaybah (d.
235 H) has the clear athar:
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Ya’la b. ‘Ubayd - al-Ajlah - ‘Ammar al-Dahni - Salim - *‘Abd Allah b.
‘Amr, he said:
“O people of Kufa! You are the MOST FORTUNATE of mankind with

the Mahdi.”*?
Dr. al-Bastawi also submits:
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Abu ‘Amr al-Dani also recorded it in his Sunan, saying: ‘Abd al-Rahman
b. ‘Uthman - Qasim - Ahmad b. Zuhayr - ‘Abd al-Rahman b. Salih - ‘Abd
Allah b. al-Ajlah - ‘Ammar al-Dahni - Salim b. Abi al-Ja’d:

We went on a Hajj, and we met ‘Abd Allah b. ‘Amr b. al-‘As. Then he
said, “Where are you from, O man?” | said, “From the people of Irag.” He
said, “In that case, make sure to be from the people of Kufa.” | said, “I am
from them.” He said, “For they are the MOST FORTUNATE of mankind

with the Mahdi.”*?
Then, he says after examining the narrators:
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After research into the biographical entries on the narrators of the chain,
it is clear that in the first chain, there is al-Ajlah al-Kindi. The majority of
the Imams declared him dha’if. However, he has been seconded by his son
in the second chain, and he (the son, *‘Abd Allah) is saduq (very truthful). As
for ‘Ammar al-Dahni, both al-Ajlah and his son, ‘Abd Allah b. al-Ajlah,
narrated from him, as stated by al-Mizzi in Tahdhib al-Kamal in the
biographical entry on ‘Ammar al-Duhni.**

And he gives the final verdict:
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Its chain is hasan up to ‘Abd Allah b. ‘Amr, may Allah be pleased with
them both. However, he, may Allah be pleased with him, used to look into
the books of the Ahl al-Kitab and narrated from them. So, it is possible that
the report is from the Israiliyat. And Allah knows best.™
Of course, topics such as the city of Kufa and Imam al-Mahdi are
completely unknown in, and absolutely unrelated to, Israiliyyat. As such,
‘Abd Allah b. ‘Amr could only have heard the information from the
Messenger of Allah, especially as it affected matters of the ghayb (unseen).
With this, it is obvious that the athar has the hukm (status) of a marfu’
hadith.
The people of Kufa, who have been Shi’is for 1400 years, will be the
most fortunate of all mankind with the Awaited Imam. That really is an
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unequalled merit for them amongst all nations. Note especially how ‘Abd
Allah b. “Amr b. al-*As urged Salim to be from the people of Kufa - which
was already a Shi’i stronghold at that period! This highlights the good of
being a Kufan even back then, due to the barakah of what unborn Kufans
would do with the Mahdi in the distant future.
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16. Issues Of The Ghaybah: Reason For The

Disappearance
The disappearance of the Mahdi, ‘alaihi al-salam, is suggested in
authentic Sunni ahadith, although the details are not given. A lot of them
talk about his “coming out” during the end of time. For instance, Imam al-
Hakim (d. 403 H) records this hadith:
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Abu al-‘Abbas Muhammad b. Ahmad al-Mahbubi - Sa’id b. Mas’ud - al-
Nadhr b. Shumayl - Sulayman b. ‘Ubayd - Abu al-Siddig al-Naji - Abu
Sa’id al-Khudri, may Allah be pleased with him:
The Messenger of Allah, peace be upon him, said, “The Mahdi will
COME OUT at the end of my Ummah.*
Al-Hakim comments:
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This hadith has a sahih chain’
Imam al-Dhahabi (d. 748 H) agrees:

W
Sahih®
“Coming out” means that he would have been concealed from public
view until then. It must be noted that this same term has been used to
describe what al-Masih ‘Isa b. Maryam, ‘alaihi al-salam, the Dajjal and the
Yajuj and Majuj will do as well. Imam Muslim (d. 261 H) has this:
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Muhammad b. Bashar - Muhammad b. Ja’far - Shu’bah - al-Nu’man b.
Salim - Ya’qub b. ‘Asim b. ‘Urwah b. Mas’ud - ‘Abd Allah b. ‘Amr:

The Messenger of Allah, peace be upon him, said: “The Dajjal will
COME OUT in my Ummah.”*

We all know that, according to sahih Sunni ahadith, the Dajjal was even
alive during the lifetime of the Prophet, sallallahu ‘alaihi wa alihi! That
means he has been breathing for more than a millennium, or perhaps even
several. But, he has been hidden from public view by Allah. He will be
freed eventually; and then, he will become visible to everyone. That will be
his “coming out”.

We also read this riwayah of Imam Ahmad (d. 241 H):
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‘Abd Allah (b. Ahmad) - my father (Ahmad b. Hanbal) - ‘Abd al-
Rahman b. Mahdi - Sufyan - Furat - Abu al-Tufayl - Hudhayfah b. Usayd
al-Ghiffari:

The Messenger of Allah, peace be upon him, came out to us from a room
while we were discussing the Hour. Then, he said, “The Hour will not be
established until you have seen ten signs: the appearance of the sun from its
west, the smoke, the creature, the COMING OUT of Yajuj and Majuj, the
COMING OUT of ‘Isa b. Maryam, the Dajjal....”

Shaykh Shu’ayb al-Arnaut says:
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Its chain is sahih®

The Yajuj and Majuj have been in existence for thousands of years, and
are still alive. However, they are concealed from public view. When they
“come out” - apparently from concealment, they will become visible to all
human beings. The same is the case with Prophet ‘Isa. He has been alive in
the heavens for more than 2000 years. So, none can see him today. But,
when he “comes out” as well, he will descend from the heavens and will be
seen by everyone.

The Mahdi too will “come out”. This raises a very strong possibility that
he - like ‘Isa, the Dajjal, and Yajuj and Majuj - would first be alive for a
very long period, but concealed from public view. When his coming out
occurs, he will then become visible to all human beings. These facts are
confirmed in authentic Shi’i riwayat, with the necessary details. Shaykh al-
Saduq (d. 381 H) records:
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Muhammad b. Musa b. al-Mutawakil, may Allah be pleased with him -
‘Ali b. Ibrahim - his father - *‘Abd al-Salam b. Salih al-Harwi - Abu al-
Hasan “Ali b. Musa al-Ridha - his father - his ancestors - ‘Ali, peace be
upon him:

The Prophet, peace be upon him, said: “I swear by Him Who sent me
with the truth as a bearer of glad tidings, the Qaim from my offspring will
surely become concealed from public view on the basis of a covenant that
has been entrusted to him from me, such that most of the people will say
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“Allah has no need for the family of Muhammad” and the others will doubt
in his birth. Whosoever meets his time, let him adhere to his religion, and he
should not allow Shaytan to get to him with his doubt, thereby bringing him
down from my path and expelling him from my religion, for he had expelled
your father from the Paradise in the past. And Allah has made the devils
(shayatin) leaders of those who do not believe.”’

Al-Haj Muhammad Zakariya says about it:
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Its chain is sahih.®
Verily, Allah and His Messenger speak the Truth! Today, we see Sunni
brothers and sisters who claim that the Twelfth Imam is “useless”, and we
see lots of them denying his birth! This clearly is one of the miracles of the
Prophet. Al-Saduq again documents:
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Ahmad b. Muhammad b. Yahya al-‘Attar, may Allah be pleased with
him - my father - Ibrahim b. Hashim - Muhammad b. Abi ‘Umayr - Safwan
b. Mahran al-Jamal:

Al-Sadiq Ja’far b. Muhammad, peace be upon them both, said: “I swear
by Allah, your Mahdi will become hidden from you, such that the ignorant
one among you will say, “Allah has no need for the family of Muhammad.”
Then, he will appear like the piercing star. He will fill it with justice and
equity just as it had been filled with aggression and injustice.”®

Al-Haj Muhammad Zakariya again comments:

gime o3l

Its chain is reliable.™

Therefore, it is authentically established. The Awaited Mahdi would
disappear from public view and would later “come out” of the concealment
to liberate the earth from aggression and injustice. The truth of this matter is
further strengthened by the fact that several different sects declared
ghaybahs for their self-chosen “Mahdis”, long before the advent of the
Twelfth Imam. In fact, there was a group which declared Imam “Ali, ‘alaihi
al-salam, as the Mahdi and described his death as his “ghaybah”! That was
less than four decades after the death of the Messenger of Allah. Obviously,
these various sects must have learnt that the true Mahdi would go into
occultation for a period from the authentic riwayat. However, they applied
the right ahadith to the wrong persons, and thereby lost their ways.

But then, why would he need to hide from public view in the first place?
After all, he is the Imam. Is he not supposed to be visible and accessible to
his followers across the world? What exactly is the benefit of his
concealment from the rest?
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First and foremost, it must be noted that any human being - in ordinary
circumstances - can be killed, including even prophets and messengers:
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That was because they used to disbelieve in the ayat of Allah, and also

used to kill the prophets wrongfully.**
And:
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Is it that whenever there came to you a messenger with what your souls
did not desire, you grew arrogant? Some, you called liars and some, you

killed.*?
And:
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Say: “Verily, there came to you messengers before me, with clear signs
and even with what you speak of. Why then did you kill them, if you are
truthful?”*®

Therefore, the threat to the life of anyone sent by Allah is real and
serious.

Moreover, it is permissible for a prophet, messenger or Imam - in certain
circumstances - to flee or hide for his life from his enemies and opponents.
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And when those who disbelieve plotted against you (O Muhammad) to
imprison you, or to kill you, or to drive you out. They plot, but Allah (too)
plots (against them); and Allah is the Best of plotters.™*

This was what forced Prophet Muhammad to flee Makkah, on the Order
of his Lord. He was in grave danger and his defences were weak. During his
flight to al-Madinah, his enemies still tracked him on the way to “take him
out”. Al-Hafiz 1bn Kathir (d. 774 H) gives some further details:
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During the year of the Hijrah, the pagans tried to kill, imprison or expel
him (i.e the Prophet). So, he ESCAPED with his friend and companion, Abu
Bakr b. Abi Quhafah, to the Thawr Cave. They remained in there for
THREE DAYS. So the scouts who were sent in their pursuit returned, and
they proceeded to Madinah.™
Here, the Messenger fled from his murderous enemies, and hid in a cave
for three days in order to preserve his life. If the scouts in pursuit of his life
had not left on the third day, he would have remained there for much longer.
He was hiding in the cave for days while his followers in Madinah had no
guide to lead them®®. This was his own ghaybah, his disappearance from
public view, due to dire security concerns. It was short, and could have been
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longer. Yet, its significance is heavy, especially in any discourse on Imam
al-Mahdi.

There are circumstances when fleeing is forbidden, especially during a
field battle between Muslims and their religious enemies*’. This was not one
of such'®. Meanwhile, the case of ‘Isa b. Maryam, ‘alaihi al-salam, is even
more serious than that of Muhammad. The Masih’s life got into a true
danger of imminent execution. Allah intervened on his behalf, and took him
into the heavens to save him™. Our Lord has certain future plans for ‘Isa
during the kingdom of the Mahdi. If he was killed - unless a raj’ah by him
occurred - the plan would capsize, and Allah is above failure®. That is his
own ghaybah too. His true followers were suddenly left without a prophet or
messenger!” By the logic of our brothers from the Ahl al-Sunnah, he has
been “useless” for thousands of years.

Interestingly, even in our times, the life of the Masih is still not safe at
all. If he came today and expressed ideas that agreed with the ‘agidah of any
particular sect, the other Muslims would call him an impostor and would
have him executed or assassinated as soon as they could. For instance,
imagine Prophet ‘Isa telling the Ummah: “The offspring of Muhammad, his
Ahl al-Bayt, are his only genuine khalifahs, alongside the Book of Allah”.
Despite the presence of this fact in several sahih Sunni ahadith, most Sunnis
would instinctively oppose him, and the extremists amongst them would
immediately call for his head. He could even be targeted repeatedly with
sniper fire and car bombs, by none other than Muslims!

Meanwhile, it definitely goes without saying that the Mahdi too is in
exactly the same, or perhaps an even worse, situation. If he “came out”
today, and said things that undermined the legitimacy of certain Muslim
sects, he would be rejected instantly by a lot and his life could be terminated
violently in no time. The armed drones, warplanes and guided missiles of
the powerful Western and Eastern nations, blocs and alliances are also there,
to bomb, or perhaps “nuke”, him at the slightest opportunity. He will
overthrow all juntas, regimes, kingdoms, administrations, and governments
all over the earth, and will establish a unified worldwide Kingdom of Allah.
Apparently, he will be fiercely targeted by all! This is why the Twelfth
Imam has gone into hiding; and this is why he still remains invisible.

‘Allamah al-Majlisi (d. 1111 H) copies:
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Ikmal al-Din: Majiluyah - his uncle - al-Barqi - Ayub b. Nuh - Safwan -
Ibn Bukayr - Zurarah:

Abu ‘Abd Allah, peace be upon him, said: “The boy will have a
disappearance (ghaybah) before his rise.” | said, “And for what reason?” He
said, “He will fear his being slaughtered.”?

The hadith has a mu’tabar (reliable) chain, according to Ayatullah al-

Muhsini.”® Here, the Twelfth Imam is referred to as “the boy” by his sixth
ancestor. This reveals that the Imam was predicted to become invisible very
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early, as a child. Moreover, his disappearance is of two stages. This is why

it is sometimes also called the two ghaybahs. However, there was no time,

since he first disappeared, that he was ever visible to the general public.
Al-Majlisi again records:
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Ikmal al-Din: al-*Attar - Sa’d - Ibn “Isa - Khalid b. Najih - Zurarah:

I heard Abu “‘Abd Allah, peace be upon him, saying: “Verily, there shall
be a disappearance for the Qaim before he rises.” | said, “And for what
reason?” He said, “He will fear” and he gestured with his hand towards his
stomach.?

Then, he cited six other chains for this hadith®, and Ayatullah al-
Muhsini declares its sanad to be mu’tabar (reliable).?® This one probably
refers to poisoning. The Imam would be killed violently or could get
poisoned if he appeared before the right time.

Shaykh al-Kulayni (d. 329 H) too reports:
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And with this chain - Ahmad b. Muhammad - his father, Muhammad b.
‘Isa - Ibn Bukayr - Zurarah:

I heard Abu ‘Abd Allah, peace be upon him, saying:

“Verily, there shall be a disappearance for the Qaim before he rises. He
will fear” - and he gestured with his hand towards his stomach - meaning
(he will fear) being killed.?’

Al-Majlisi comments:
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But then, will there ever be the right time? Will his life ever be safe?
Moreover, will he ever be able to take on all the world superpowers at a
time, or even at different times, to topple them and establish the divine
kingdom on their lands? We will address these queries soon in the chapter
on how the Mahdi will conquer the world.
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17. Issues Of The Ghaybah: The Two Roles Of The

Imam

One of the major differences between the Ahl al-Sunnah wa al-Jama’ah
and the Shi’ah Imamiyyah - on the question of al-mahdawiyyah - concerns
the location of the Awaited Mahdi at this present time. Most Sunnis
maintain that he is not born yet, while all Shi’i Ithna ‘Ashariyyah believe
that he came into this world in 255 H, more than 1000 years ago. If the
Shi’is were right, then where is he? What exactly is he doing, assuming he
is alive? What use does he have for this Ummabh at this very moment?

To address these questions, we will start first with the roles of the Imams
sent by Allah to mankind. The Qur’an says:
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And We bestowed upon him (i.e. lbrahim) Ishag and Ya’qub. Each one
We made righteous. And We appointed them Imams, GUIDING BY OUR

COMMAND.*
And:
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And indeed We gave Musa the Book. So be not you in doubt of meeting
him. And We made it a guide to the Children of Israel. And We appointed
from among them Imams GUIDING BY OUR COMMAND, when they (i.e.
the Imams) were patient and used to believe with certainty (yaqin) in Our
Verses.”

So, the primary role of the Imam is to “guide” by the Command of Allah.
The phrase “by Our Command” establishes three things about the Imams:

1. They are appointed and commissioned by explicit Divine Decrees.

2. They guide others in accordance with, and towards, the Command of
Allah in every circumstance.

3. The Imams possess the Command of Allah over His creatures.

This is the first role of the Imams: to guide mankind onto, and by, the
Command of Allah.

The second type of role is spelt out in this hadith of Shaykh al-Saduq (d.
381 H):
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‘Ali b. *‘Abd Allah al-Warraq - Sa’d b. *‘Abd Allah - Ahmad b. Ishaq b.
Sa’d al-Ash’ari:

I went to Abu Muhammad al-Hasan b. ‘Ali, peace be upon them both,
and | intended to ask him about his successor. But, he said to me before |
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said anything, “O Ahmad b. Ishaq! Verily, Allah the Most Blessed, the Most
High never leaves the earth since the creation of Adam, peace be upon him,
and He will never leave it till establishment of the Hour, without an Hujjah
of Allah over His creation. Through him, calamity is averted from the
people of the earth; through him, rain descends; and through him, the
blessings of the earth come out.”®

Al-Haj Muhammad Zakariya says:
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Its chain is reliable.*

‘Allamah al-Majlisi (d. 1111 H) also copies:
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Al-Tawhid, Ma’ani al-Akhbar: My father - Sa’d - Ibn ‘Isa - al-Husayn b.
Sa’id - Fudhalah - Aban - Muhammad b. Muslim:

| heard Abu ‘Abd Allah, peace be upon him, saying: “Verily, Allah the
Almighty has some creatures whom He created from His Light and from
His Mercy for the sake of His Mercy. Due to this, they are the Eye of Allah
which sees, His Ear that hears, His Tongue that speaks to His creation with
His Permission, His Safeguards over what was revealed from justifications,
warnings and proofs.

And through them, Allah erases the evils; and through them, He wards
off grievances; and through them, He sends down mercy; and through them,
He enlivens the dead and causes the living to die; and through them, He
afflicts His creation; and through them, He judges cases among His
creation.”

I said, “May | be sacrificed for you, who are these people?”

He replied, “The awsiya ”.°

The hadith has a mu’tabar (reliable) chain, according to Ayatullah al-
Muhsini,® and, of course, the word “awsiya” is another terminology for
“Imams” (in addition to “amirs” and “khalifahs”). Apparently, the Imams,
‘alaihim al-salam, perform far more functions than most people know.

Meanwhile, some from the Ahl al-Sunnah - especially the Salafiyyah -
may feel “appalled” at some of these more advanced roles of the awsiya.

They may fear that such descriptions border on shirk (idolatry). Hasn’t
Allah said:

He (Allah) controls the affairs from the heavens to the earth.’
And:
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Is it they who distribute the mercy of your Lord? We distribute among
them their livelihood in the life of this world.?

But, these verses do not contradict the above Shi’i hadiths. It is still Allah
Who controls and distributes everything. He only controls and distributes
through the Imam. The Imam himself is merely an automaton in this affair:
he only follows Allah’s Orders. He has no personal input, opinion or choice,
and cannot decide anything even in his own favour or avert any danger or
harm decreed against him®. Moreover, since he merely robotically carries
out orders, the actions of the khalifah are in essence those of Allah.

The Qur’an too has confirmed that our Lord controls our affairs and
distributes His mercy among us through some intermediaries:
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And (I swear by) THOSE WHO CONTROL by Command.™
Al-Hafiz Ibn Kathir (d. 774 H) has this to say under the ayah:
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His Statement:{And [l swear by] those who control by Command} “Ali,
Mujahid, ‘Ata, Abu Salih, al-Hasan, Qatadah. Al-Rabi’ b. Anas, and al-
Suddi said: “They are the angels”. Al-Hasan added: “They control the
affairs from the heavens to the earth, that is, by the Command of their Lord,
the Almighty.” They (i.e. the ‘ulama) do NOT disagree on this.™*
Imam Ibn al-Qayyim (d. 751 H) also submits:
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The meaning is: that Allah, Glorified be He, has put angels in charge of
the world, the highest and the lowest. So, they control the affairs of the
world by His Permission, Wish and Command. This is why control is
attributed to the angels at a place because they are those in direct control,
like His Statement {And [l swear by] those who control by Command}.*

So, it is the angels who control the affairs of the earth by the Command
of Allah. However, their actions are also those of our Lord, since they are
based strictly upon His Orders.

We also read this verse:

\J»T Slowalls
And (I swear by) THOSE WHO DISTRIBUTE by Command.*®
The two Jalals say:

slally S o Ly HUaa¥ly G153 s 20O {1l olaallS}

115



www.alhassanain.org/english

{And [l swear by] those who distribute by Command} the angels who
distribute the provisions, the rains and others among the towns and
creatures.™*

A prominent Salafi authority, Shaykh Abu Bakr al-Jazairi, has the same
exegesis:
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{And [l swear by] those who distribute by Command}: that is the angels.
They distribute the provisions, the rains, and others among the servants (of
Allah) by the Command of their Lord.™

Therefore, it would not be shirk (idolatry) at all to state that Allah
distributes the provisions, the rains and others of His blessings to his
servants through certain other creatures of His. Those who shout “shirk!”
when they hear about such matters are clearly in great haste, and in grave
error.

It must be added that the angels are responsible for the creation of
humans too, as well as some other related functions. Imam Muslim (d. 261
H) is one of those Sunni authorities with the relevant hadith:
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Abu al-Tahir Ahmad b. ‘Amr b. Sarh - Ibn Wahb - ‘Amr b. al-Harith -
Abu al-Zubayr al-Makki - ‘Amir b. Wathilah:
| heard ‘Abd Allah b. Mas’ud saying, “The doomed person is he who
was (made) doomed in the womb of his mother, and the saved person is he
who learns from the (fate of the) others.” Then, he (Amir b. Wathilah) went
to a man from the Sahabah of the Messenger of Allah, peace be upon him,
called Hudhayfah b. Usayd al-Ghiffari, and narrated the statement of Ibn
Mas’ud to him and said, “And how can a person be doomed without having
done anything?” The man (i.e. Hudhayfah) said to him, “Do you wonder at
that? Verily, | heard the Messenger of Allah, peace be upon him, saying:
‘When forty nights pass after the semen gets into the womb, Allah sends an
angel to it. So, he (the angel) gives it a shape, and creates its hearing, its
sight, its skin and its flesh, his bones, and then says, “My Lord, male or
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female?” So, your Lord decides whatever He likes, and the angel writes.
Then, he says, “My Lord, his lifespan?” Your Lord will say whatever He
likes and the angel will write. Then, he will say, “My Lord, his livelihood?”
So, your Lord will decide whatever He likes, and the angel will write. Then,
the angel gets out with the page in his hand, and nothing is added to it, and
nothing is subtracted from it.”*®

He equally has one more hadith in stock:
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Muhammad b. Ahmad b. Abi Khalaf - Yahya b. Abi Bukayr - Zuhayr
Abu Khaythamah - ‘Abd Allah b. ‘Ata - ‘Ikrimah b. Khalid - Abu al-Tufayl:
I went to Abu Sarihah Hudhayfah b. Usayd al-Ghiffari and he said, “I
heard the Messenger of Allah, peace be upon him, with these two ears of
mine saying: “‘Verily, the semen stays in the womb for forty nights. Then,
the angel gives it a shape.”’
There is this hadith of Imam Muslim as well, which seems to contradict
the above two in some fundamental ways, especially on the question of what
happens immediately after forty days of fertilization:
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Abu Bakr b. Abi Shaybah - Abu Mu’awiyah and Waki’: Muhammad b.
‘Abd Allah b. Numayr al-Hamdani - my father - Abu Mu’awiyah and Waki’
- al-A’mash - Zayd b. Wahb - ‘Abd Allah:

The Messenger of Allah, the truthful and trusted one, peace be upon him,
informed us: “Verily, the material for the creation of each one of you is
gathered in the womb of his mother for forty days. Then, it becomes in it a
clot of blood for a similar period. Then, it becomes in it a lump of flesh for a
similar period. Then, the angel is sent, and he breathes the spirit into it; and
he is commanded with four instruction: to write its livelihood, its lifespan,
its deeds, and whether it will be doomed or saved.”*®

It nonetheless corroborates the key point: that angels are the creators of
human beings with Allah’s Power and Permission, and only under His
explicit, strict instructions and directions. So, He is the real Creator, while
they are figuratively His Hands. Moreover, these ahadith reveal that some of
the angels have a certain level of unseen knowledge (‘ilm al-ghayb), which
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our brothers from the Salafiyyah often rigidly restrict to Allah Alone. They
knew our statuses in the Hereafter, our livelihoods, our lifespans and our
deeds even before we were born.

Meanwhile, certain Sunni ahadith also establish that human beings are
among those who control and distribute - and perhaps perform some other
functions - by Command. ‘Allamah al-‘Azim Abadi (d. 1329 H), the
commentator of Sunan Abu Dawud, has this important submission
concerning that:
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Among them are what Ahmad recorded in his Musnad from ‘Ubadah b.
al-Samit from the Prophet: “The abdal in this Ummah are thirty men. Their
hearts are like the heart of Ibrahim, the Beloved Friend of al-Rahman.
Whenever a man from them dies, Allah substitutes another man in his
place.” Al-Suyuti copied it in al-Jami’ al-Saghir, and al-*Azizi said, and al-
Manawi too said in his Sharh: “Its chain is sahih.”

Among them is what ‘Ubadah b. al-Samit narrated (from the Prophet):
“The abdal in my Ummah are thirty. Through them, the earth stands; and
through them, you are given rain; and through them, you are granted help
and victory.” Al-Tabarani recorded it in al-Kabir, and al-Suyuti copied it in
the mentioned book, and al-*Azizi and al-Manawi said: “Its chain is sahih.”

Among them is what ‘Awf b. Malik narrated (from the Prophet): “The
abdal are in Syria. Through them, they are given help and victory; and
through them, they are given sustenance.” Al-Tabarani recorded it in al-
Kabir, and al-Suyuti copied it in the mentioned book. Al-‘Azizi and al-
Manawi said: “Its chain is hasan.”

And among them is what ‘Ali, may Allah be pleased with him: “The
abdal are in Syria, and they are forty men. Whenever a man among them

dies, Allah substitutes another in his place. Through them, He provides the
rain; and through them, He grants help and victory over the enemies; and
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through them, He averts punishment from the people of Syria.” Ahmad
recorded it, and al-*Azizi and al-Manawi said: “Its chain is hasan.”*

The truth is: ahadith about these abdal are actually mutawatir (absolutely
authentic due to mass transmission). This is why Imam al-Kattani (d. 1345
H) has included them in his book on mutawatir reports, saying:
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(279) The Existence of Abdal

It is narrated through chains from (1) Anas with different texts, all of
them dha’if, and it is also narrated from (2) ‘Ubadah b. al-Samit, (3) Ibn
‘Umar, (4) Ibn Mas’ud, (5) Abu Sa’id, (6) ‘Ali, (7) ‘Awf b. Malik, (8) Abu
Hurayrah, (9) Mu’adh b. Jabal, and others.?

Then he adds:
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Ibn al-Jawzi claimed that all the ahadith on abdal are fabrications. But,
al-Suyuti contended with him, and said, “The report on the abdal is sahih;
and if you like, say it is mutawatir.”**

Of course, when a hadith has reached the level of tawattur, the strength
or weakness of its individual chains becomes irrelevant. The sheer number
of the chains and narrators alone - whatever their statuses - establish
absolute certainty in its authenticity.

Whatever the case, it is our firm belief - based upon our authentic ahadith
- that Allah averts calamity from the people of the earth, sends rain to them,
gives them the blessings of the earth, erases the evils from them, wards off
grievances from them, sends down His mercy to them, gives life to the dead
among them, causes the living among them to die, afflicts them with trials
and tests, and judges them through their Imam. How all these happen is a
matter of the ghayb, and therefore largely beyond our common
understanding. This is also in addition to the role of the khalifah as the guide
of humanity during his time.

The bottom-line is: whether the people are able to gain access to the
Imam or not, he is always in the service of Allah, performing crucial roles
and functions that benefit every single living soul on the earth.
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18. Issues Of The Ghaybah: Regency Of The Shi’i
‘Ahadith And ‘Ulama

There is always a divinely “sent” guide on the earth for the Ummah.
‘Allamah al-Majlisi (d. 1111 H) documents:
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‘Ilal al-Sharai’: my father - “‘Ali - his father - Yahya b. Abi ‘Imran al-
Hamdani - Yunus - Ishaqg b. ‘Ammar - Muhammad b. Muslim:

Abu Ja’far, peace be upon him, said: “Verily, Allah does not leave the
earth to be without a scholar who knows the additions and omissions in the
religion of Allah, the Almighty. So, when the believers add something, he
returns them (to the original teaching); and when they omit, he completes it
for them. If not for that, the Muslims would have become confused in their
(religious) affairs.

This hadith has a mu’tabar (reliable) chain, according to Ayatullah al-
Mubhsini.?

There is no doubt that these guides “sent” by Allah are from the offspring
of Muhammad, sallallahu ‘alaihi wa alihi. This is on account of Hadith al-
Thagalayn, which names the Ahl al-Bayt, ‘alaihim al-salam, as the supreme
guides of this Ummah. The Sunni hadith scholar, Sayyid Hasan al-Saqgaf,
declares:
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Al-Tirmidhi (5/663, # 3788) recorded it WITH A SAHIH CHAIN, with
this wording:

“l am leaving behind over you that which if you adhere to it YOU WILL
NEVER GO ASTRAY after me. One of them is greater than the other: the
Book of Allah - a rope stretching from the heaven to the earth - and MY
OFFSPRING, my Ahl al-Bayt. Both shall never separate from each other
until they meet me at the Lake-Fount. Therefore, watch carefully how you
treat them after me.””

The default tradition of the Imams is that they are physically available to
the Ummabh, in order to renew their religion for them. However, Shi’ism

also recognizes the existence of extraordinary situations where the khalifah
becomes inaccessible to his subjects. ‘Allamah al-Majlisi documents again:
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‘Ilal al-Sharai’: my father - al-Himyari - al-Sindi b. Muhammad - al-*‘Ala
- Muhammad - Abu Ja’far, peace be upon him:

The earth never exists without an Imam, whether visible OR
INVISIBLE.

The chain of this hadith is mu’tabar (reliable), according to Ayatullah al-
Muhsini.> Al-Haj Muhammad Zakariya also says about it:

C’?W a:\.:ﬁa!
Its chain is sahih.®
Al-Majlisi equally copies this report:
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Ikmal al-Din: my father - Muhammad al-‘Attar - Ibn Yazid - lbn Abi
‘Umayr - Sa’d b. Abi Khalaf - Ya’qub b. Shu’ayb - Abu ‘Abd Allah, peace
be upon him:

There were five hundred years between ‘Isa and Muhammad, peace be
upon him and his family. For two hundred and fifty years from that period,
there was no prophet, and there was no visible scholar”. | asked, “So, what
were they (i.e. the people of that period)?” He replied, “They followed the
religion of ‘Isa, peace be upon him.” | asked, “So, what were they?” He
said, “Believers.” Then, he, peace be upon him, said, “And the earth never
exists except that there is a scholar on it.”’

The hadith has a mu’tabar (reliable) chain, according to Ayatullah al-
Muhsini.® The word “scholar” here, of course, refers only to the Imam, in
the light of other authentic ahadith on the matter. ‘Allamah al-Tabatabai (d.
1412 H) confirms this too, saying immediately after quoting the riwayah:
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| say: The one intended as the scholar is the Imam, the one who is the
Hujjah.’

So, what happens when the Imam is not visible? What are the people
supposed to do in order to attain guidance? Some Imams never appear -
such as those during the fatrah (i.e. the 500 years between ‘lsa and
Muhammad). However, our own Imam will eventually reappear to the
world. Meanwhile, before he does that, what exactly are we supposed to be
doing in order not to lose his way?

During the ghaybah of the Qaim, we have an obligation to stick strictly
with the pure teachings of all the eleven Imams before him, and those of his,
that have been authentically transmitted. Shaykh al-Sadug (d. 381 H)
records:
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My father, may Allah be pleased with him - ‘Abd Allah b. Ja’far al-
Himyari - Ayub b. Nuh - Muhammad b. Abi ‘Umayr - Jamil b. Darraj -
Zurarah:

Abu ‘Abd Allah, peace be upon him, said: “A time will come upon
mankind when their Imam will become invisible to them.” So, | asked,
“What should mankind do during that time?” He replied, “They must adhere
to the matter upon which they are until it becomes clear to them.”*°

Al-Haj Muhammad Zakariya declares about it:

C’?W a:\.:ﬁa!
Its chain is sahih."*
Al-Saduq further reports:
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My father and Muhammad b. al-Hasan b. Ahmad b. al-Walid -
Muhammad b. al-Hasan al-Saffar - al-‘Abbas b. Ma’ruf - ‘Ali b. Mahziyar -
al-Hasan b. al-Mahbub - Hammad b. ‘Isa - Ishaq b. Jarir - ‘Abd Allah b.
Sinan:

I and my father went to Abu “‘Abd Allah, peace be upon him. Then, he
asked, “How will you be if you fall into a situation in which you cannot see
an Imam of guidance, and you cannot see any guide, and none will be saved
in it except those who supplicate with Du’a al-Ghariq?” So, my father said
to him, “If that happens overnight, what should we do?” He replied, “As for
you personally, you will not meet it (i.e. such a situation). But, when it
occurs, you people must adhere to what is in your hands until the matter
becomes clear to you.”"?

Al-Haj Muhammad Zakariya declares about it:

C’?W a:\.:ﬁal
Its chain is sahih.*®
Shaykh al-Kulayni (d. 329 H) then caps it all:
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Muhammad b. Yahya - Ahmad b. Muhammad b. ‘Isa - al-Hasan b. ‘Ali
b. Fadhdhal - 1bn Bukayr - ‘Ubayd b. Zurarah:
Abu ‘Abd Allah, peace be upon him, said, “Preserve your books, for you

will soon need them.”**
Al-Majlisi comments:

Muwaththaq ka al-Sahih™®

Shaykh Hadi al-Najafi also states:
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The report has a reliable chain.*®

So, apparently, the Shi’ah are under a command to strictly follow the
authentic ahadith documented in the Shi’i books, throughout the longer
disappearance of their Imam. It is these books that take his place until his
reappearance to establish the final Kingdom of Allah on the earth. Luckily,
there are about 11,500 (eleven thousand and five hundred) ahadith with
strictly reliable chains in the Shi’i books, as Ayatullah al-Muhsini has
revealed in his Mu’jam al-Ahadith al-Mu’tabarah (Dictionary of Reliable
Ahadith), published in Qum in 2013 by Nashr Adyan. That is surely far
more than enough for anyone who truly seeks the correct guidance of the
Prophet and his pure Ahl al-Bayt, “alaihim al-salam.

However, there is, sadly, a general lack of interest among the Shi’i
laymen in the reliable ahadith of the purified offspring. Many, as far as we
can tell, have abandoned the duties of reading, memorizing and studying the
authentic ahadith to the ‘ulama and those in the Shi’i seminaries only. Yet,
this obligation has been imposed upon all Shi’is indiscriminately by Allah
and His Messenger, sallallahu ‘alaihi wa alihi. Al-Kulayni says:
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Muhammad b. Ya’qub - *Ali b. Ibrahim b. Hashim - his father - al-Hasan
b. Abi al-Husayn al-Farisi - ‘Abd al-Rahman b. Zayd - his father - Abu
‘Abd Allah, peace be upon him:

The Messenger of Allah, peace be upon him, said, “Seeking knowledge
is OBLIGATORY upon EVERY Muslim. Take note: verily, Allah loves the
seekers of knowledge.”*’

Avyatullah al-Muhsini mentions that this hadith has several dha’if chains
in the Shi’i books, and that according to ‘Allamah al-Suyuti, it has thirty
dha’if chains in the Sunni books. Then, he concludes:
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And concerning everything that has several chains with us (i.e. Shi’is)
and with them (i.e. Sunnis), it becomes necessary to believe that it genuinely
came from our master, the Messenger of Allah, peace be upon him and his
family.*®
Therefore, it is sahih on account of its numerous chains in Shi’i and
Sunni books, even though all of them are dha’if.

‘Allamah Hurr al-*‘Amili (d. 1104 H) also declares that the hadith has
reached the level of tawattur :
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And it has been reported in the mutawatir text from them, peace be upon
them: “Verily, seeking knowledge is obligatory upon every Muslim. Take
note: and verily, Allah loves the seekers of knowledge.™®
What is meant by “knowledge” within the proper Islamic context is that

which was revealed by Allah to Muhammad, His Messenger, as the Qur’an
testifies:
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Say: “Verily, the Guidance of Allah is the only guidance”. And if you (O
Muhammad) were to follow their desire after what has come to you of
knowledge, then you would have against Allah neither any wali nor any
helper.?

Apparently, “knowledge” is the Qur’an and the Sunnah. The Sunnah, of
course, is only that which is authentically transmitted - directly or indirectly
- from the Prophet through the Twelve Imams.

Al-Kulayni also transmits:
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‘Ali b. Ibrahim - Muhammad b. ‘Isa - Yunus - Jamil - Abu ‘Abd Allah,
peace be upon him:

“Humanity are upon three categories: a scholar, a student and scum. So,
we are the scholars. Our Shi’ah are the students; and the rest of mankind are
scum”.?*

Al-Majlisi comments:

Sahih upon the most apparent.””
Shaykh Hadi al-Najafi also says:
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The report has a sahih chain.”

This is explicit. Anyone who is not actively studying the authentic
ahadith of the Ahl al-Bayt is part of the scum of mankind, and is not a
genuine Shi’i - no matter what they call themselves. This is indeed a grave
warning to all of us.

For the avoidance of doubt, what must be studied by the Shi’ah is what
came directly from the Ahl al-Bayt themselves. Al-Kulayni reports again:
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‘Ali b. Ibrahim b. Hashim - Muhammad b. ‘Isa - Yunus - Ibn Muskan -
Muhammad b. Muslim:
| heard Abu Ja’far, peace be upon him, saying, “There is none among
mankind who has any truth, or any correct submission, and there is none
among all mankind who judges with any judgment of truth except what
comes from us, the Ahl al-Bayt. When the affairs bifurcate through them,
the ergg)r is from them, and the correct position is from ‘Ali, peace be upon
him.”
Al-Majlisi declares:

CN

Sahih®
Al-Kulayni further documents:
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A number of our companions - Ahmad b. Muhammad - al-Washa -
Tha’labah b. Maymun - Abu Maryam:
Abu Ja’far, peace be upon him, said to Salamah b. Kuhayl and al-Hakam
b. ‘Utaybah: “Go to the East and go to the West. You will not find any

authentic knowledge except what comes from us, Ahl al-Bayt.”%°
Al-Majlisi again says:

G
Sahih®’
Al-Kulayni has more:
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Muhammad b. Yahya - Ahmad b. Muhammad - al-Husayn b. Sa’id - al-
Nadhr b. Suwayd - Yahya al-Halabi - Mu’alla b. ‘Uthman - Abu Basir:

He (Abu Ja’far) said to me, “Verily, al-Hakam b. ‘Utaybah is one of
those about whom Allah says {And of mankind are those who say, ‘We
believe in Allah and the Last Day’ while they are not believers} [2:8]. So,
let al-Hakam go to the East, and let him go to the West. | swear by Allah, he
will not find knowledge except from the people of the house to whom Jibril
descended.”?®

Al-Majlisi states:
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Sahih®

However, there do occur circumstances when one is unable to study the
ahadith on his own. For instance, almost none of our primary hadith books
has been translated into English; and there are thousands - perhaps millions
- of English-speaking Shi’is who do not speak Arabic at all. Many who
know Arabic are also not proficient in the Shi’i hadith sciences. So, they are
unable to distinguish the reliable ahadith from the unreliable ones. What
then are they to do? In such cases, the Imams have directed that the
trustworthy scholars of hadith must be contacted. We go to them to ask the
authentic ahadith of the Ahl al-Bayt on specific situations. ‘Allamah al-
Subhani submits:
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Al-Kishi narrated with a sahih chain from “Ali b. al-Musayyab, who said:
| said to al-Ridha, peace be upon him, “My house is far, and | do not
have access to you all the time. Therefore, from whom should | take the
teachings of my religion?” He said, “From Zakariya b. Adam al-Qummi, the

one who is trustworthy over the world and the religion.”*°
‘Allamah al-Khui (d. 1411 H) has this further submission:
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What Muhammad b. Ya’qub has narrated with a sahih chain, from Abu
‘Ali Ahmad b. Ishaq, from Abu al-Hasan, peace be upon him:

I (Abu ‘Ali) asked him (i.e. Abu al-Hasan), saying, “Whom should I
follow or from whom should | take?” And whose statement should |
accept?” He (Abu al-Hasan) said to him, “Al-‘Umari is someone | consider
thigah (trustworthy). Therefore, whatsoever he conveys to you from me, is
from me, and whatsoever he says to you from me, he is quoting me. As
such, listen to him and obey, because he is thigah (trustworthy), reliable.”

Abu “Ali also asked Abu Muhammad, peace be upon him, a similar
thing, and he said to him, “Al-‘Umari and his son are thigah (trustworthy).
Therefore, whatsoever they convey to you from me, they are (truly)
conveying from me; and whatsoever they say to you, they both are quoting
me. As such, listen to them both and obey them, because they both are
thigah (trustworthy), reliable.”**

This hadith supports the rijali methodology in toto. It also emphasizes
that we must consult the more knowledgeable Shi’is only so that they could
transmit to us - directly or indirectly - the authentic ahadith of our Imams on
specific situations.

Shaykh al-Kashi (d. 370 H) records as well:
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Muhammad b. Mas’ud - Muhammad b. Nasir - Muhammad b. ‘Isa -
‘Abd al-‘Aziz b. al-Muhtadi al-Qummi:
Muhammad b. Nasir - Muhammad b. ‘Isa - al-Hasan b. ‘Ali b. Yaqtin:
| said to Abu al-Hasan al-Ridha, peace be upon him, “May | be sacrificed
for you. | barely have access to you in order to ask you everything I want
concerning the teachings of my religion. Is Yunus b. *‘Abd al-Rahman thigah
(trustworthy), so that | could take from him whatever | need from the
teachings of my religion?” He said, “Yes.”*
Commenting on this narration, ‘Allamah al-Khui says:
s Bylg )l oda 168
| say: This report is sahih.*®
This is like the last in its imports and implications.

Meanwhile, these roles of hadith transmission also extends into judicial
matters. Shaykh al-Kulayni documents:
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Al-Husayn b. Muhammad - Mu’alla b. Muhammad - al-Hasan b. ‘Ali -
Abu Khadijah:

Abu ‘Abd Allah, peace be upon him, said to me, “Beware of taking one
another for judgment to the unjust people. Instead, look unto a man from
amongst you who knows something of our judgments and place him
between yourselves (to settle your cases), for | have appointed him a judge.
Therefore, take your cases to him for judgment.”**

Ayatullah Sadiq al-Ruhani declares about this hadith:
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Sahih®

The required qualification of the judge shows that his job is strictly to
apply the judgments of the Ahl al-Bayt in the cases before him. If he does
not know the judgments of the Imams - which, incidentally, are found only
in the reliable ahadith - then, he cannot legitimately adjudicate between
Shi’is.

Al-Kulayni provides a shahid as well:
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Muhammad b. Yahya - Muhammad b. al-Husayn - Muhammad b. ‘Isa -
Safwan - Dawud b. al-Husayn - ‘Umar b. Hanzalah:

| asked Abu ‘Abd Allah, peace be upon him, about two men from our
companions (i.e. from the Shi’is) who have a dispute between them
concerning a debt or an inheritance, and they take their case to the (non-
Shi’i) ruler or to the (non-Shi’i) judges. Is this permissible?” He replied,
“Whosoever takes his cases to the idol, and he delivers a judgment in his
favour, he has only obtained (it) illegally even if it were his established
right, because he has taken the judgment of the idol while Allah has
commanded him to disbelieve in it.”

I said, “What should they both do?” He replied, “Look towards whoever
amongst you has narrated our ahadith, has researched our halal and our
haram, and knows our rulings; and accede to his jurisdiction, for | have
appointed him a judge over you. Whenever he passes a ruling with our
rulings, and it is not accepted from him, then verily, it is only the Ruling of
Allah that has been belittled, and we would have been rejected (in such a
situation). Meanwhile, the rejecter of us is the rejecter of Allah, and it (i.e.
the act of rejection) is equivalent to shirk (idolatry) with Allah.”*®
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Al-Majlisi says about it:

F

Muwaththag.®’
Hadi al-Najafi also declares:
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The report has an acceptable chain®
And Ayatullah Sadiq al-Ruhani has some additional comments about the
same riwayah:
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The weakening of the report, as done by some, has no basis. This is
because there is none in the chain about whom caution is exercised except
Dawud b. al-Husayn, and he has been declared thigah (trustworthy) by al-
Najashi. Even if what is stated from Shaykh, may Allah be pleased with
him, concerning his Wagqifism is proved, then the report would be
muwaththag. As for ‘Umar b. Hanzalah, he has been declared thigah
(trustworthy) by a group, among them al-Shahid al-Thani, may Allah be
pleased with him. A number of reports praising him have also been
documented, and a lot of the important narrators narrated from him. Plus,
the narrator from him (in this hadith) is Safwan b. Yahya, and he was from
among those whose reports are unanimously accepted by the group as sahih,
if the chain up to them is sahih.*
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19. The Mahdi’s Conquests: Ordinary Events Or

Mammoth Miracles?
‘Allamah al-Albani (d. 1420 H) summarizes the mainstream Sunni view
of the Mahdi, “alaihi al-salam, for us:
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As for the Mahdi whose glad tidings are given in the sahih ahadith, and
among them is his statement, peace and blessings be upon him:”The world
will not end until Allah SENDS a man whose name will match my name,
and the name of his father is the name of my father - that is Muhammad b.
‘Abd Allah - he will fill the earth with equity and justice just as it had been
filled with aggression and oppression” “He will live on the earth for seven
years or eight years”.

In that case, the Mahdi is Muhammad b. ‘Abd Allah. He is one of the
renewers, about whom the Messenger, peace be upon him, informed in his
statement: “Verily, Allah appoints for this Ummah, at the head of every one
hundred years, someone who renews its religion for it”. So, the Mahdi is
nothing other than a MEDIOCRE human being, a scholar, a reformer. The
people will follow him due to his knowledge and righetousness. This is why
during his time, mankind will live in justice; and they will not continue to
suffer aggression and injustice, as is the conditions of the Muslims today
who suffer it in all the Muslim countries, very unfortunately. “The world
will not end until Allah sends a man. His name will match my name, and the
name of his father is the name of my father. He will fill the earth with equity
and justice just as it had been filled with aggression and injustice”.
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This is the Mahdi, a peron from the reforming scholars. Women have not
given birth to anyone like him after the Sahabah and the khulafa al-
rashidin.*

We have already established the severe weaknessness of the ahadith
mentioning the name of the Mahdi’s father in the Sunni books. Therefore,
al-Albani’s pretence that they are “sahih” is deceptive and misleading.
There is simply no basis throughout all Sunni books for identifying Imam
al-Mahdi’s father as one ‘Abd Allah. The bottom-line is: the Mahdi which
the majority of Sunnis are expecting - one Muhammad, son of one ‘Abd
Allah - is never coming, and exists only in their wishful thinking. There is
ZERO reliable evidence for his existence in the Sunni and Shi’i books.
Meanwhile, it is indeed established that the name of the real Mahdi himself
is Muhammad. But, what is the name of his father? This is unknown
through any authentic report in the Sunni books.

At this point, we must quote again this wild misinformation of Shaykh
Ibn Taymiyyah (d. 728 H) as well:
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So, the Mahdi who was prophesied by the Prophet, peace be upon him,
his name is Muhammad b. ‘Abd Allah, NOT Muhammad b. al-Hasan.
Moreover, it has been narrated that ‘Ali, may Allah be pleased with him,
said that he (the Mahdi) would be from the descendants of al-Hasan b. “Ali,
NOT from the descendants of al-Husayn b. ‘Ali.?

But, that athar of ‘Ali, “alaihi al-salam, is dha’if too, as we have proved!
Why do the top ‘ulama of the Ahl al-Sunnah keep deceiving their followers
about the Mahdi of Islam? The situation is so bad that if Allah sends His
Mahdi today, and his name is Muhammad, but his father’s name is not ‘Abd
Allah, the majority of Sunnis would revolt against him! Worse still, even if
he had been Muhammad b. *‘Abd Allah, but from the offspring of al-Husayn,
‘alaihi al-salam, our Sunni brothers would still take up arms against the one
sent by their Lord. Whereas, there is no shred of acceptable evidence in the
Sunni books that the Mahdi would have a father named ‘Abd Allah, or that
he would be from the offspring of Imam al-Hasan, ‘alaihi al-salam!
Apparently, the Sunni ‘ulama deliberately mislead their unsuspecting
followers about the Awaited Imam, perhaps to turn them away from the
Twelfth Imam of the Ahl al-Bayt, ‘alaihim al-salam. Therefore, due to the
unfaithful actions of their scholars, the majority of the Ahl al-Sunnah are
extremely likely to take up arms against the true Mahdi the moment he
“comes out”. This in part, perhaps, explains why his first army will be made
up of people from Khurasan.

‘Allamah al-Albani also claims that the Mahdi is a “mediocre” person,
apparently with no exceptional qualities or abilities. Yet, he too agrees that
he is “sent” by Allah to the world. When does our Lord ever send mediocre
people?! Whosoever is sent from Him is always equipped with
extraordinary personal qualities and always assisted to secure supernatural
achievements - few or many. For instance, this Mahdi will bring equity and
justice to all the nooks and crannies of this earth, and will have all of
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humanity under his unified kingdom. He will also transform our sad planet
into a little paradise, and his reign will usher in the happiest phase of human
existence ever. Does all that really sound “mediocre”? Can any random
human being truly achieve these feats? We believe they are some of the
greatest miracles of Allah.

Ask a typical Sunni how the Awaited Imam will conquer the whole
world, and he has no clue. His scholars have always told him that the Mahdi
is only a “mediocre” human being; and we often see Sunnis parroting this
on online forums and social media. So, they expect no real miracle from
him. Whatever he can do, any other ordinary Muslim scholar can do it also.
Apparently, they either expect the Imam to militarily defeat, occupy and
rule the entire earth with rifles, tanks, fighter jets, warplanes, and similar
weapons, or, alternatively, to peacefully convert the whole of humanity to
Islam and to submission to his kingdom and teachings through powerful
sermons. But, which of those two theories is possible, to begin with?! And,
which of them can be achieved by mediocre men?

Basically, Sunni Islam has no idea how the Mahdi will successfully carry
out his global revolution, and - importantly - without committing atrocities
in the process. In fact, by the Sunni “mediocre” view of the Imam, his
mission is impossible. However, the Shi’ah have the answer. Shaykh al-
Saduq (d. 381 H) documents:
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Ahmad b. Ziyad b. Ja’far al-Hamdani, may Allah be pleased with him -
‘Ali b. Ibrahim - his father - al-Rayan b. al-Salt:

| said to al-Ridha, peace be upon him, “Are you the one in charge of this
matter?” So, he replied, “l am the one in charge of this matter. But, | am not
the one who will fill it with justice just as it had been filled with injustice.
How can | be that one with what you see of the weakness of my body?
Verily, the Qaim is the one who, when he comes out, will have an old age
but the appearance of a young man. He will be so strong physically that if
he stretched his hand to the biggest tree on the face of the earth, he would
surely uproot it; and if he shouted among the mountains, their rocks would
explode. With him will be the staff of Musa and the ring of Sulayman, peace
be upon them both. He will be the fourth in line from my offspring. Allah
will make him invisible in His concealment for as long as He wishes. Then,
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He will make him visible; and He (Allah) will, through him, fill the earth
with equity and justice just as it had been filled with oppression and
injustice.™

Al-Haj Muhammad Zakariya says about it:
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Its chain is sahih.”

It seems that the al-Ridha, ‘alaihi al-salam, adopted the literary tool of
hyperbole (mubalaghah) to emphasize on the extreme physical strength of
Imam al-Hujjah®. Alternatively, it may be that the Eighth Imam was actually
indicating that the physical strength of the Twelfth Imam would be helped
with divine miracles whenever he exercised it. Allah knows best. Our
primary interest is in the staff of Musa, ‘alaihi al-salam, and the ring of
Sulayman, ‘alaihi al-salam, which will be with Imam al-Mahdi when he
comes out. The Imam will certainly perform mammoth miracles through
them, as the two prophets did. However, the exact nature or form of these
miracles are unknown to us through the sahih ahadith.

Meanwhile, the Mahdi will also come with something else, which was
never held by any prophet, messenger or Imam before him. Al-Saduq again
reports:
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Muhammad b. al-Hasan b. Ahmad b. al-Walid, may Allah be pleased
with him - Muhammad b. al-Hasan b. al-Saffar - Ya’qub b. Yazid -
Muhammad b. Abi ‘Umayr - Aban b. ‘Uthman - Aban b. Taghlib - Abu
Hamzah al-Thumali:

Abu Ja’far, peace be upon him, said: “It is as though | am looking at the
Qaim, peace be upon him, after he has appeared upon Najaf al-Kufa. So,
when he appears upon al-Najaf, he will unfurl the banner of the Messenger
of Allah, peace be upon him and his family. Its pole will be from the pillars
of the Throne of Allah the Most High: and the rest of it will be from the
Nasr (Victory) of Allah the Almighty. He will not point with it towards
anyone except that Allah the Most High will destroy him (i.e. that person).”
| asked, “Will it (always) with him or will it be brought to him?”” He replied,
“Rather, Jibrail, peace be upon him, will bring it to him.”

Al-Haj Muhammad Zakariya says about it:

c:M oJL'wdl
Its chain is sahih.’
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So, even if an army of millions gather against our saviour, the moment he
points towards them with the banner of the Messenger of Allah, ‘alaihi al-
salam - with its new pole and other new features - all of them will drop dead
instantly by the Command of Allah. It then will take only minutes to
conquer entire cities, and merely hours to overrun and completely secure
whole countries. His soldiers will, in fact, only do minimum fighting - if any
at all. But then, he will need them to occupy liberated territories to extend
the Kingdom of Allah into them. This way, the Mahdi will be able to
conquer even the greatest superpowers with minimum or no resistance, and
with no unnecessary loss to innocent lives and no unnecessary
infrastructural damage. From the look of it, it is very likely that after his
initial victories in the Middle East, a lot of armies across the world will rush
to pledge allegiance to him, even before he gets to their countries. Humanity
will also witness great powers of Allah through him; and, there is a huge
chance that they will thereby troop into his religion en masse.

But, there is an interesting note here. The Mahdi is “sent” by Allah to
destroy aggression and injustice on the earth. Yet, a lot of religions and sects
are themselves both aggressive and oppressive. So, what does he do? Will
he have to ban all those religions and sects? If he does, what about the
religious freedoms of the practitioners of such faiths? The truth, however, is
that there is really no freedom to inflict aggression or oppression upon
others. Therefore, the Awaited Imam will basically outlaw every religion
and sect, except the only true one revealed by Allah. It is only the religion of
our Lord that is truly free of aggressive and oppressive teachings and
dcotrines. Unless he does this, he will never fulfil his mission. Al-Majlisi (d.
1111 H) has this hadith on the step he will take:
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Al-Kafi: *Ali - his father - Ibn Abi ‘Umayr - Ibn Uzaynah - Muhammad
b. Muslim:

| said to Abu Ja’far, peace be upon him, “The statement of Allah the
Almighty: ‘And fight against them until there is no more oppression and all
worship is devoted to Allah.” (8:39)” He said, “The tawil (implementation)
of this verse has not come yet. Verily, the Messenger of Allah, peace be
upon him and his family, permitted them due to his needs and the needs of
his Sahabah. But, when its tawil comes, such would not be accepted from
them. Rather, they will be killed until Allah the Almighty is declared to be
One, and until there is no more shirk (idolatry).”®

This hadith has a mu’tabar (reliable) chain, according to Ayatullah al-
Muhsini.? Al-Majlisi also says about it in his Mir-at:
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Hasan.*

It shows how the Mahdi will eradicate all the religions which were
founded upon deceit and oppression, or which survive upon both.
Meanwhile, this job - apparently - has been assigned to him alone, and none
before him is allowed to do it. The tawil of that ayah comes with him only,
and with no one else.

The Awaited Imam will also eradicate all oppressive and aggressive
cultures, rituals and practices as well, among Muslims and non-Muslims.
Al-Majlisi again transmits:
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Al-Tahdhib: al-Saffar - lbn Abi al-Khattab - Ja’far b. Bashir and
Muhammad b. ‘Abd Allah b. Hilal - al-*‘Ala - Muhammad:

| asked Abu Ja’far, peace be upon him, concerning the Qaim, “When he
rises, which line of action will he adopt with regards to mankind?” He
replied, “He will adopt the same line of action which the Messenger of
Allah, peace be upon him and his family, adopted until Islam triumphed”. |
said, “And what was the line of action of the Messenger of Allah, peace be
upon him and his family?” He said, “He outlawed what was during the
Jahiliyyah period, and made mankind incline to justice. The Qaim too,
peace be upon him, when he rises, he will outlaw what was during the
armistice from what was in the hands of mankind, and will call them to
justice.”!

Its chain too is mu’tabar (reliable), according to Ayatullah al-Muhsini.*?
Interestingly, the hadith describes the period up to the rise of Imam al-
Mahdi as that of “the armistice”. Apparently, all Muslim countries and
individuals - especially the Shi’ah Imamiyyah - are supposed to be in peace
and harmony with all non-Shi’is, including even non-Muslims - except
perhaps in cases of strict self-defence - until whenever the Qaim rises.

Meanwhile, from the submissions of ‘Allamah al-Albani quoted at the
beginning of this chapter, we find these words of his to be really very
careless:
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In that same book, al-Albani repeats it, with further emphasis:
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If he [the Mahdi] came out, and he found 900 million Muslims divided in
all directions, in order to unite them upon the same thinking, upon the same
spiritual purification, and upon the same moral training, he would need
such-and-such number of years, while THE EXPLICIT TEXT of the hadith
is: “He will live on the earth for seven years, eight years”."

He has claimed that this is from a “sahih” hadith about the Mahdi. But,
that “explicit text” exists in NO Sunni or Shi’i hadith about the Imam! From
every indication, it is only a false statement which al-Albani has attributed
to the Messenger of Allah. However, did he do it intentionally or by
mistake? We do not know. Besides, we are sure that the fallacy of that fake
hadith is beyond obvious anyway. It is suggesting that the Mahdi would

have liberated and ruled the entire world before he reaches the age of seven,
and that he would then die at that age as a kid!
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20. Some Commonly Misused Shi’i Ahadith On The
Mahdi

In this chapter, we will be examining the ahadith that are often quoted
from Shi’i books by some Sunni elements to “expose the Shi’i Mahdi”.
These reports are found in almost every anti-Shi’i article or book, as long as
the topic is, or is related to, al-mahdawiyyah. What our noble reader will
soon notice is that it is extremely rare to find a single reliable hadith among
them. Unfortunately, this is the ugly tradition of the Ahl al-Sunnah
concerning Shi’i riwayat generally. The chance that a Sunni will, in any
situation, quote a reliable hadith from the Shi’i sources to prove any point
against the Shi’ah is virtually nil. Even then, those dha’if reports are still
often overstretched to “prove” what their texts clearly do not indicate! May
Allah save our Ummah from ignorant and dishonest “callers”.

So, we strongly advise our brothers and sisters from the Ahl al-Sunnah
wa al-Jama’ah and the Shi’ah Imamiyyah: whenever anyone - whether
Sunni, Shi’i or otherwise - claims to you that a certain hadith exists in the
Shi’i sources, demand adamantly that he must produce:

(i) its full Arabic text with its chain of narration;

(ii) evidence of the reliability of its sanad,;

(i) its primary source with the full citation;

(iv) a declaration that it does not originate from a dha’if source book;

(v) a declaration that it does not contradict the Qur’an as interpreted in
authentic Shi’i ahadith; and

(vi) a declaration that it does not contradict superior Shi’i ahadith.

When you do this, you have already won 2/3 of the battle to defeat deceit
and trickery.

Narration One
‘Allamah al-Majlisi (d. 1111 H) records:
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Al-Ghaybah of al-Nu’mani: Ibn ‘Uqgdah - Muhammad b. al-Mufadhdhal
b. Ibrahim - Muhammad b. ‘Abd Allah b. Zurarah - al-Harith b. al-
Mughirah and Dhurayh al-Muharibi:

Abu ‘Abd Allah, peace be upon him, said: “Nothing remains between us
and thf Arabs except slaughter.” And he gestured with his hand to his
throat.

This hadith is dha’if, according to Ayatullah al-Muhsini,”. Therefore, it is
not a proof; and it is not entirely honest of anyone to quote it against the
Shi’ah.

NOTE: The report was copied by al-Majlisi from al-Ghaybah of al-
Nu’mani. For a hadith to be authentic, it must be (i) from an authentic book,
(ii) with an authentic chain. If either of these two conditions is missing, then
the riwayah collapses. In the present case, the weakness of the report is
glaring at the very first glance, even without further look into its sanad. It is
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from al-Ghaybah of al-Nu’mani - a dha’if book. The origin and genuineness
of the book are not established through reliable means, and the preservation
of its texts is in question too®. Other similarly dha’if books are Basair al-
Darajat of al-Saffar, Amali of al-Mufid, Amali of al-Tusi, the Tafsir
attributed to al-Qummi, Kitab al-Mahasin of al-Bargi, al-lIkhtisas attributed
to al-Mufid, Qurb al-Isnad of ‘Abd Allah or his son Muhammad, and the
Tafsir attributed to Imam al-Hasan al-Askari, “alaihi al-salam®. There are
also a few more others, for instance Kitab Sulaym. Therefore, when a
riwayah is quoted from any of these and other dha’if books, it is thrown out
to the dogs whatever its sanad, unless it is seen that it has been authentically
transmitted in one of the established books.

Narration Two
‘Allamah al-Maijlisi records:
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Basair al-Darajat: Hamzah b. Ya’la - Muhammad b. al-Fudhayl - al-Rib’i
- Rufayd, freed slave of Ibn Hubayrah:
| said to Abu “‘Abd Allah, peace be upon him, “May | be sacrificed for
you, O son of the Messenger of Allah. Will the Qaim follow the tradition of
‘Ali b. Abi Talib concerning the people of the sawad?” He replied, “No, O
Rufayd. Verily, ‘Ali b. Abi Talib followed concerning the people of the
sawad what is in the white scroll, and verily the Qaim will follow
concerning the Arabs what is in the red scroll.” So, | said, “May | be
sacrificed for you, what is the red scroll?” He passed his finger over his
throat and said, “It is like that”, meaning slaughter.5
This same report is narrated through another chain, as quoted by al-
Majlisi:
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Basair al-Darajat: Ahmad b. Muhammad - Ibn Sinan - Rufayd, freed
slave of Abi Hubayrah - Abu ‘Abd Allah, peace be upon him.°

Again, this hadith - which is patently from a dha’if book - is dha’if,
according to Ayatullah Muhsini’. Shaykh “Ali Al Muhsin also states about
the riwayah:

e Syl gho
It is a dha’if hadith.®

Meanwhile, Shaykh al-Najashi (d. 450 H) further submits about one of
its narrators:
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Muhammad b. Sinan ... he is a man who is dha’if jiddan (very weak). He
is not relied upon, and no attention is paid to whatever he narrated without
corroboration.’

And, Shaykh al-Jawahiri also declares about another - who is variously
identified as a freed slave of “lbn Hubayrah”, “Abu Hubayrah” and “Banu
Hubayrah”:

Jse 18md & dpr A
Rufayd, freed slave of Banu Hubayrah: Majhul.*
So, it is a severely dha’if report. This implication of this, of course, is
obvious.

Narration Three
‘Allamah al-Maijlisi records:
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Al-Ghaybah of al-Nu’mani: “‘Ali b. al-Husayn - Muhammad al-*Attar -
Muhammad b. al-Hasan - Muhammad b. ‘Ali al-Kufi - al-Bazanti - al-‘Ala -
Muhammad - Abu Ja’far, peace be upon him:

If the people knew what the Qaim will do when he rises, most of them
would love not to see him, due to those he will kill from the people. But, he
will not start (the Kkillings) except with Quraysh. He will not take from it
except the sword, and will not give to it except the sword, until a lot of
people will say, “This one is not from the family of Muhammad. If he were
from the family of Muhammad, he would have been merciful.”**

It is from a dha’if book. It is equally a dha’if report according to
Ayatullah Muhsini.'> Meanwhile, Muhammad b. “Ali al-Kufi in the chain is
majhul, as he has no valid tawthigq.

Narration Four

‘Allamah al-Majlisi records:
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Al-Irshad: ‘Abd Allah b. al-Mughirah narrated that Abu ‘Abd Allah,
peace be upon him, said:

“When the Qaim from the family of Muhammad, peace be upon him,

rises, he will raise up five hundred from Quraysh, and will hit their necks.
Then, he will raise up another five hundred until he will do that six times.”
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| said, “And the number of these people will be up to that?” He said,
“Yes, from them and their followers.”*?

The hadith is dha’if according to Ayatullah Muhsini.* It is apparently a
mursal report, with no chain of narration.

Narration Five
‘Allamah al-Majlisi records:
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Ghaybah of Shaykh al-Tusi: al-Fadhl - ‘Ali b. Asbat - his father Asbat b.
Salim - Musa al-Abar - Abu ‘Abd Allah, peace be upon him:
Fear the Arabs, for there is evil news for them. Verily, not one of them
will rise with the Qaim."

This hadith is dha’if, according to Ayatullah Muhsini‘®. Shaykh ‘Ali Al
Mubhsin also says about it:
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This report has a dha’if chain, for the narrator of the report, Musa al-
Abar, is majhul in status. His tawthiq is not established in the books of al-
rijal. The narrator from him, as well, Asbat b. Salim, he has no tawthiq.17

Of course, a lot of the helpers of the Mahdi, *alaihi al-salam, will be from
the Arabs.

Narration Six
‘Allamah al-Majlisi records:
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Ibn ‘Ayyash in al-Mugtadhab: al-Husayn b. ‘Ali b. Sufyan al-Buzwafri -

Muhammad b. ‘Ali b. al-Hasan al-Bushanjani - his father - Muhammad b.
Sulayman - his father - al-Nushjan b. al-Budmirdan:
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When the Persians were defeated at al-Qadisiyyah and Yazdgerd b.
Shahriyar was informed of what happened to Rustum and the victory of the
Arabs over him, he thought that Rustum had died and all of Persia had
fallen. Then, a fleeing soldier came and informed him of the Day of al-
Qadisiyyah and its conclusion with 50,000 death casualties.Yazdgerd went
out, fleeing to his family, and he stayed at the gate of al-lwan and said, “As-
Salamu ‘Alaika, O you al-lwan. This is where | am going to leave you, and |
will return to you, I or a man from my offspring. His period has not
approached and his time has not come.”

Sulayman al-Daylami said: So, | went to Abu ‘Abd Allah, peace be upon
him, and asked him concerning that, saying to him, “What is his statement
‘Or a man from my offspring’?” He replied, “That is your master, the Qaim
with the Command of Allah the Almighty, the sixth in line from MY
offspring. Yazdgerd was his ancestor. So, he is his descendant.”*®

Strangely, those who “use” this hadith quote it to “prove” that the “Shi’i
Mahdi” is from the descendants of Yazdgerd Ill, the last Persian emperor of
the Sassanid dynasty, and not from the Prophet’s offspring! Yet, the same
report explicit mentions that the Mahdi is the sixth in line from the offspring
of Imam al-Sadiqg, “alaihi al-salam. Wasn’t al-Sadiq from the descendants of
Imam al-Husayn, ‘alaihi al-salam?

In any case, the above hadith is mawdhu’ (fabricated). Al-Bushanjani and
his father are muhmal (untraceable). They have no entries in the Shi’i rijal
books. Due to this, it is impossible also to determine exactly whom the
“Muhammad b. Sulayman” - from whom al-Bushanjani’s father narrated -
was. This makes him majhul (unknown) too, along with his “unknown”
father. In addition, al-Nushjan, the main narrator, is equally muhmal
(untraceable), with zero entry in the Shi’i rijal sources! As for Sulayman al-
Daylami, who narrated the last part of the riwayah, this is what the Shi’i
hadith scientist, al-Jawahiri says about him:
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Sulayman b. ‘Abd Allah al-Daylami, Abu Muhammad ... He is
condemned, and it is said, “He was a ghali, A LIAR” and so was his son

Muhammad. Their uncorroborated reports are not acted upon.*®
Why then exactly do these Sunnis quote the hadith of such people?

Narration Seven
‘Allamah al-Majlisi records:
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Ghaybah of Shaykh al-Tusi: al-Fadhl - ‘Abd al-Rahman - lbn Abi
Hamzah - Abu Basir - Abu ‘Abd Allah, peace be upon him:
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The Qaim will demolish the Masjid al-Haram in order to return it to its
original foundations, and will demolish the Mosque of the Messenger, peace
be upon him and his family, in order to return it to its original foundations;
and he will return the House to its correct place and will erect it on its
original foundations. He will also cut off the hands of Banu Shaybah The
Thieves and will hang them on the Ka’bah.?

Of course, this riwayah too is dha’if according to Ayatullah Muhsini®!,
Shaykh *Ali Al Muhsin also declares:
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The conclusion is that all the chains of this report are not reliable.

Therefore, it is not correct to use it as evidence or to rely upon it.”
And, al-Jawahiri has some information concerning ‘Ali in the chain:
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‘Ali b. Abi Hamzah al-Bataini: ... A LIAR, accused (of fabricating
ahadith), as said by Ibn Fadhdhal.”®

Alas, some of our brothers from the Ahl al-Sunnah mischievously or
ignorantly quote this dha’if hadith as a “shock” tactic. The aim to make the
unsuspecting Sunni scream in disbelief at the “evil” beliefs of the Shi’ah.
However, decency requires that reliable riwayat be quoted from the
authentic books of any sect, at the least, in establishing any claim against
them.

Meanwhile, such matters should be of no “shock” to Sunni Muslims at
all. In fact, according to sahih Sunni ahadith, the Ka’bah actually needs
demolition and reconstruction. Imam Muslim (d. 261 H) records why:
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Muhammad b. Hatim - Ibn Mahdi - Sulaym b. Hayyan - Sa’id b. Mayna -
‘Abd Allah b. al-Zubayr - “Aishah:

The Messenger of Allah, peace be upon him, said, “O “Aishah, if your
people had not been recently polytheists, | would have demolished the
Ka’bah, and would have razed it to the ground, and would have constructed
two doors, one facing the east and the other one to the west, and would have
added to it six cubits of area from al-Hijr, for the Quraysh had reduced it

when they rebuilt it.”**
We read again from the same Sahih Muslim:
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Yahya b. Yahya - Abu Mu’awiyah - Hisham b. ‘Urwah - his father -
‘Aishah:

The Messenger of Allah, peace be upon him, said to me, “Had your
people not been disbelievers until recently, | would have demolished the
Ka’bah and would have rebuilt it upon the foundation laid by Ibrahim for
when the Quraysh built the House, they reduced (it), and | would have built

for it in the rear.””
Imam al-Bukhari (d. 256 H) documents further:
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‘Abd Allah b. Maslamah - Malik - Ibn Shihab - Salim b. ‘Abd Allah -
‘Abd Allah b. Muhammad b. Abi Bakr informed ‘Abd Allah b. ‘Umar that
‘Aishah, may Allah be pleased with them, the wife of the Prophet, peace be
upon him, said:

The Messenger of Allah, peace be upon him, said to her, “Don’t you see
that when your people rebuilt the Ka’bah, they decreased from the original
foundation laid by Ibrahim?” | said, “O Messenger of Allah, why don’t you
rebuild it on its original foundation laid by Ibrahim?” He replied, “If not that
yourzepeople had only recently given up kufr (disbelief), I would have done
so.”

The tribe of Quraysh had built the Ka’bah on the wrong foundations. So,
it was the desire of the Messenger of Allah, sallallahu ‘alaihi wa alihi, to
demolish it completely and reconstruct it upon the correct Ibrahimic
foundations. However, he feared that his Sahabah - who had been Muslims
for more than thirteen years already - could revolt and possibly apostatize
from Islam if he did! That reveals the level of the iman of the Qurayshis
among the Sahabah generally.

Interestingly, one of the important Sunni caliphs created a rare
opportunity to correct this anomaly when he burnt the Ka’bah in a military
onslaught on Makkah. But then, that was quickly reversed soon afterwards.
Imam Muslim has the story for us:
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Hanad b. al-Sarri - Ibn Abi Zaidah - Ibn Abi Sulayman - ‘Ata:

When the House was BURNT during the time of Yazid b. Mu’awiyah
when the people of Syria attacked it (i.e. Makkah), what occurred was from
his (i.e. Yazid’s) command. Ibn al-Zubayr abandoned it (i.e. the burnt
Ka’bah) until the people arrived (in Makkah) during the Hajj season ... So,
Ibn al-Zubayr said: “If the house of any of you were burnt, he would not be
contented until he had reconstructed it. How then about the House of your
Lord? I will seek guidance from my Lord for three (days). Then, | will make
up my mind on my command.” After the passing of the three, he decided to
demolish it. The people apprehended that heavenly calamity would befall
the first person to climb it, till a man climbed and threw down one of its
stones. When the people saw that no calamity befell him, they followed him
and demolished it and razed it to the ground.

So, Ibn al-Zubayr erected pillars and hanged curtains on them till the
walls were raised. Then Ibn al-Zubayr said: | heard *Aishah saying that the
Prophet, peace be upon him, said: “If the people had not only recently
abandoned disbelief and | had the financial means to reconstruct it, | would
have included in it five cubits of area from al-Hijr, and would have also
constructed an entry door and an exit door.” He (lbn al-Zubayr) said:
“Today, | have the financial means and | do not fear the people.” So, he
added five cubits of area from al-Hijr until the (ancient) foundation (of
Ibrahim) appeared, and the people saw it and the wall was raised upon it.
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The length of the Ka’bah was eighteen cubits. When addition was made to
it, it appeared small. Then, he added ten cubits to its length and constructed
two doors for it - one for entry and the other for exit.

When 1bn al-Zubayr was killed, al-Hajjaj wrote to ‘Abd al-Malik b.
Marwan informing him of that and telling him that Ibn al-Zubayr had made
the construction upon the foundation which the reliable people from the
Makkans saw. So, ‘Abd al-Malik wrote to him, “We are not concerned with
the censuring of Ibn al-Zubayr in anything. As for what he added to its
length, preserve it. But, whatever he added to it from al-Hijr, revert it to its
(previous) construction, and close the door which he opened.” So, he (al-
Hajjaj) demolished it and REVERTED it to its (previous) construction.”’

As such, Ibn al-Zubayr demolished the Ka’bah and reconstructed it upon
the Ibrahimic foundations. However, that was reversed after his death, and
the Ka’bah has ever since remained upon the incorrect construction of the
pre-Islamic pagans. Muhammad had wished to correct this, but was unable
to do so. If one of his pure sons and successors fulfils his wish, what blame
then should there be in that?

In any case, the Shi’i hadith which they quote in this matter is dha’if. So,
the “shock” attempt is only a wild goose chase.

Narration Eight
Shaykh al-Saduq (d. 381 H) states:
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It is narrated from al-Asbagh b. Nubatah that he said:

While we were around Amir al-Muminin, peace be upon him, one day, in
the mosque of Kufa, he said, “O people of Kufa! Verily, Allah the Almighty
has loved you with a superiority with which He has never loved anyone
else. Your mosque was the house of Adam, and the house of Nuh, and the
house of Idris, and the prayer-ground of Ibrahim the Khalil, and the prayer-
ground of my brother al-Khidhr, peace be upon them, and my prayer-ground
... The days and nights will not end before the Black Stone (al-hajar al-
aswad) will be installed in it; and there will be a time when it will be the
prayer-ground of the Mahdi from my offspring, and the mosque of every
believer.?

Those anti-Shi’i elements who quote this hadith seek to prove through it
that the “Shi’i Mahdi” will demolish the Ka’bah and then transfer the Black
Stone there to the mosque of Kufa. Some of them go as far as suggesting
that he will also make that Kufa mosque the new Qiblah of Islam! But, the
riwayat mentions nothing about the demolition of the Ka’bah or the change
of Qiblah to Kufa. Moreover, it does not mention the one who will fix the
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Black Stone in the mosque of Kufa. So, it is only a wild guess to suggest
that he or she will be the Mahdi.
In any case, the hadith is dha’if. Shaykh ‘Ali Al Muhsin submits:
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This report has a dha’if chain, for Shaykh al-Saduq narrated it with his
chain up to al-Asbagh b. Nubata and the chain of al-Saduq to al-Asbagh b.

Nubata is dha’if.*
Then, he concludes:
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So, the report has a dha’if chain. It is not correct to use it as evidence for
anything.*
The Shaykh is absolutely right.
Narration Nine
‘Allamah al-Maijlisi records:
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Ikmal al-Din: Through this chain, from Aban b. Taghlib:

Abu ‘Abd Allah, peace be upon him, said: “There will be in your
mosque, that is the mosque of Kufa, 313 men. The people of Makkah will
know that they (i.e. the 313 men) are not descended from their (i.e. the
Makkans’) fathers and ancestors. They (i.e. the 313 men) will have swords;
on each sword will be inscribed a statement which will open one thousand
(other) statements. Then, Allah the Most Blessed and the Most High will
send a wind which will call in every valley: ‘This is the Mahdi.” He will
judge with the judgment of Dawud and Sulayman, peace be upon them both:
he will not demand for evidence on it.”*"

Al-Haj Muhammad Zakariya says about it:
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Its chain is sahih.*
A similar hadith is documented by Shaykh al-Kulayni (d. 329 H):
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‘Ali b. Ibrahim - his father - Ibn Abi ‘Umayr - Mansur - Fadhl al-A’war -
Abu ‘Ubaydah al-Hadha:

... I said to Abu ‘Abd Allah, peace be upon him, “Verily, Salim said
such-and-such to me.” He said, “O Abu ‘Ubaydah. Verily, none of us dies
before appointing a khalifah who acts and behaves just as he did, and who
calls to what he called to. O Abu ‘Ubaydah, verily, what was given to
Dawud did not prevent that Sulayman be given too. O Abu ‘Ubaydah, when
the Qaim of the family of Muhammad, peace be upon him, rises, he will
judge with the judgment of Dawud and Sulayman: he will not ask for
evidence.”®

Al-Majlisi comments:
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Al-Kulayni also reports:
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Muhammad - Ahmad b. Muhammad - Ibn Mahbub - Hisham b. Salim -
‘Ammar al- Sabati:
I said to Abu ‘Abd Allah, peace be upon him, “With what do you judge
when you judge?” He said, “With the Judgment of Allah and the judgment
of Dawud, for whenever something is presented to us which is not with us,

the Holy Spirit bestows it to us.”*

Al-Majlisi says:

Fye

Muwaththag®®

Those who quote these ahadith seek to prove through them that the “Shi’i
Mahdi” will be a Jewish leader since - in their understanding - he will
follow the “Shari’ah” of Dawud and Sulayman, ‘alaihima al-salam. So, in
that case, following the Shari’ah of both prophets makes one a Jew in the
eyes of these opponents of ours.

This is indeed a very dangerous game on their part for several reasons.
One, it suggests that the Jews as we know them are truly upon the Shari’ah
of Dawud and Sulayman! But, is that really the case? They do not even have
possession of the original Zabur any longer. How then are they able to
derive rulings and laws from it?! Secondly, the ahadith above do NOT
mention the “Shari’ah” of Dawud and Sulayman: they only mention their
“judgment”. These are two different things, especially since the reports
make sure to explain exactly what “the judgment of Dawud and Sulayman”
means: he will not ask for evidence in cases before him, but instead rely
only upon inspiration from the Holy Spirit in passing judgments. Therefore,
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anyone who judges in that manner is said to be judging with the judgment of
Dawud and Sulayman in the terminologies of the Ahl al-Bayt, ‘alaihim al-
salam. Al-Majlisi confirms this:
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Know that what is apparent from these reports is that the Qaim, peace be
upon him, when he reappears, will judge based upon what he will know of
the actual truth, and not with evidence. As for the Imams before him, peace
be upon them, they used to give judgments based upon what was apparent.*’

Meanwhile, even though this style of adjudication has been named after
Dawud and Sulayman, there is evidence that they both in really only applied

it occasionally. Al-Majlisi again:
ce\}Jb v.()»\ ng (sj\.s v.{}-j)
G a oS e e en 4 eSliede sl OF sa L) e gl (sl

B8 jan

(the judgment of Dawud) MEANING, judgment based the upon actual
truth.,

What is apparent from the (other) reports is that Dawud, peace be upon
him, did NOT always do this. Rather, he (only) judged with it on some
occasions.*®

This, obviously, was like the case of Prophet Muhammad too. For
instance, Imam Muslim has recorded one of those few occasions when he
also judged with the judgment of Dawud and Sulayman:
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‘Ali b. Hajar al-Sa’di - ‘Ali b. Mushir - Hisham b. ‘Urwah - his father -
‘Aishah:

Hind bint ‘Utba, the wife of Abu Sufyan, came to the Messenger of
Allah, peace be upon him, and said, “O Messenger of Allah, verily, Abu
Sufyan is a miser, and he does not give me money that is sufficient for me
and my children, except whatever | took from his wealth without his
knowledge. Is there a sin upon me in that?” The Messenger of Allah, eace
be upon him, said, “Take reasonably from his wealth what is sufficient for
you and your children.”**

He gave his judgment straightaway, without bothering at all to ask for
any evidence or witnesses, and without calling for any investigation. Like

Dawud and Sulayman, he too did not always use this style. However, since
those two prophets had adopted it before him, it has been named after them.
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The hadith of ‘Ammar al-Sabati also suggests that the Messenger and the
eleven Imams after him had it as one of their tools of adjudication. The tone
of the report of Aban b. Taghlib and Abu ‘Ubaydah al-Hadha, however,
seem to establish that Imam al-Mahdi will be different. He will use “the
judgment of Dawud and Sulayman” as his primary, or perhaps his only,
style of justice dispensation. This, of course, is based upon the teachings of
Muhammad himself, as transmitted by his pure offspring. Therefore, it is
part of his Sunnah, and it is a special exception made for the last Imam of
mankind by Allah.

Our opponents might ask: how can the Holy Spirit reveal things to your
Imam despite that he is not a prophet? Well, it is an established Qur’anic
fact that Allah does sometimes send wahy - yes, wahy - to some non-
prophets. For instance, we read:
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And mention in the Book, Maryam, when she withdrew in seclusion
from her family to an eastern place. So, she took a veil from them; then We
sent to her Our Spirit, and he appeared to her in the form of a perfect man.
She said, “Verily! | seek refuge with al-Rahman from you, if you are pious.”
He said, “l am only a messenger of your Lord, that I may bestow on you a
pure boy.” She said, “How can | have a boy, when no man has touched me,
nor have | been unchaste?” He said, “Even so, your Lord said: ‘It is easy for
Me, and that We may make him a sign to mankind and a mercy from Us,
and it is a matter which has been decreed.””*’
Sayyidah Maryam, ‘alaiha al-salam, was NOT a prophetess. There is no
doubt about that. Yet, Allah sent His Spirit to her, to convey His wahy to

her literally.
Another example is here:
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And We sent wahy to the mother of Musa: “Suckle him, but when you
fear for him, then cast him into the river and fear not, nor grieve. Verily! We
shall bring him back to you, and shall make him one of the messengers.”*

There is absolutely no dispute about it either: the mother of Prophet
Musa, ‘alaihima al-salam, was also NOT a prophetess. Yet, she received
literal wahy from her Lord.

Yet another example is this:
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And when | sent wahy to the Hawariyun that: “Believe in Me and in My

messenger”. They said, “We believe and bear witness that we are
Muslims.”*
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These were the disciples of al-Masih, ‘alaihi al-salam, and none of them
was a prophet. They too received literal wahy from Allah.

Finally, apart from prophets, messengers, and some other righteous
people, our Creator also sends wahy to Imams:
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And We appointed them Imams, guiding by Our Command, and We sent
wahy to them to do good deeds, and to keep up al-salat, and to pay al-zakat.
And, they were worshippers of Us.*?

It is indeed notable that the receipt of the wahy has been explicitly linked
with their office of Imamah in this instance. This establishes absolutely that
a true Imam too receives some wahy from Allah. Of course, al-Mahdi is an
Imam “sent” by Him from the offspring of Ibrahim, Isma’il, Muhammad
and “Ali, ‘alaihim al-salam.

The mission of al-Mahdi will be to virtually eradicate injustice, inequity
and aggression upon the face of the earth; and it will commence after our
world has become unbearably soaked up in these vices. We believe that
Allah will declare an emergency upon them, and will therefore allow the
Imam to extensively use the “judgment of Dawud and Sulayman” style in
serving justice across the globe. The Mahdi only needs to hear the charges
against an accused, and he will pronounce his guilt or acquittal instantly,
based upon wahy from Allah, without going into any trial. He will also
sentence him appropriately right away in the case of a guilty verdict. So,
judicial trials that usually last months, or even years, will only take a few
minutes to conclude, and the judgments will be absolutely correct and fair in
absolutely all cases. It will be absolutely impossible for anyone to escape
full justice during the Mahdi’s kingdom. There will be no lawyers to
manipulate the law, and there will be no false testimonies to mislead the
judge.

In civil matters, the Mahdi listens to the complaint of the plaintiff and
immediately delivers judgment without listening to the defendant, and
without requesting for any witnesses or evidences - just as the Prophet did in
the case of Hind and Abu Sufyan. Similarly, civil proceedings that normally
take months or years will be settled within minutes, and absolutely all
judgments will be absolutely accurate. As in criminal trials, there will also
be no lawyers, false witnesses, or fake evidences to obscure the course of
justice.

Narration Ten
‘Allamah al-Majlisi records:
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Al-Ghaybah of al-Nu’mani: Through this chain from al-Bazanti - ‘Asim
b. Humayd al-Hanat - Abu Basir:
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Abu Ja’far, peace be upon him, said: “The Qaim will rise with a new
command, a new book, new judgments. He will be harsh towards the Arabs.
His affair will be nothing but the sword. He will not ask anyone to repent
and he, for the sake of Allah, will not be moved by the criticisms of
critics.™

It is dha’if according to Ayatullah Muhsini®.

It has also been copied with a different chain:
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Al-Ghaybah of al-Nu’mani: Ibn ‘Uqdah - Ahmad b. Yusuf - Ibn Mahran
- Ibn al-Bataini - his father and Wuhayb b. Hafs - Abu Basir - Abu ‘Abd
Allah, peace be upon him:

My father, peace be upon him, said to me: “... It is like | am looking at
him between al-Rukn and al-Makam, receiving the pledge of allegiance of
the people upon a new book. He will be harsh against the Arabs. Woe unto
the transgressors among the Arabs from an evil that has become
imminent.”*°

This one also is dha’if according to Ayatullah Muhsini.*” The most
obvious determining defect in this sanad is Ibn al-Bataini. Al-Jawahiri says
about him:

Osahe OIS L Sl Ll g G e o e

Al-Hasan b. ‘Ali b. Abi Hamzah ... al-Bataini ... an accursed liar.*

So, it is mawdu’ (fabricated). With this same mawdhu chain, al-Majlisi
has copied it from the same Ghaybah of al-Nu’mani in Chapter 25, # 96
and # 103°° and in Chapter 26, # 42°*. As such, it is a really worthless
riwayat.

Narration Eleven
‘Allamah al-Majlisi records:
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I’lam al-Wara, al-Irshad: al-Mufadhdhal b. ‘Umar narrated from Abu
‘Abd Allah, peace be upon him:

The Qaim, peace be upon him, will come out from the back of Kufah
with twenty seven men: fifteen from the people of Musa, peace be upon him
- those who used to guide with the truth and through it they established
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justice - and seven from the Ahl al-Kahf, and Yusha’ b. Nun, Salman, Abu
Dujanah al-Ansari, al-Miqdad, and Malik al-Ashtari. They will be his
helpers and judges.®

This hadith has no known sanad. This is also why al-Majlisi is unable to
quote any. This makes it mursal by default, and therefore dha’if.

Those who quote it seek to prove that the main officials and inner circle
of the “Shi’i Mahdi” will be Jews. Apparently, they are equating the fifteen
men from the people of Musa who used to guide and do justice with the
truth - referred to in Qur’an 7:159 - and the Ahl al-Kahf and Yusha’ b. Nun,
with Judaism. That, clearly, is quite unfortunate on their part. All of those
people were Muslims, true believers in Allah and His Books!

Narration Twelve
Al-Kulayni records:
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A number of our companions - Ahmad b. Muhammad - ‘Abd Allah b. al-
Hijal - Ahmad b. ‘Umar al-Halabi - Abu Basir:

I went to Abu ‘Abd Allah, peace be upon him ... then he said, “Verily,
there is al-Jafr with us. Do they know what al-Jafr is?” | said, “What is al-
Jafr?” He said, “It is a container made of skin. It contains the knowledge of
the prophets and the heirs, and the knowledge of the ‘ulama in the past from
the offspring of Israil.” | said, “Verily, this is knowledge.” He said, “Indeed,
it certainly is knowledge. But it is not that (knowledge).”

Al-Majlisi says:

CN
Sahih™
This hadith is quoted by anti-Shi’i elements to demonstrate that the
“Shi’i Mahdi” has al-Jafr with him, which allegedly contains knowledge of
the “Jews”. So, they claim, this makes him a Jewish rabbi. Meanwhile, in
order to understand what the “knowledge” in al-Jafr is, we must take into
consideration this further report of al-Kulayni:
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A number of our companions - Ahmad b. Muhammad - “Ali b. al-Hakam
- al-Husayn b. Abi al-‘Ala:

I heard Abu ‘Abd Allah, peace be upon him, saying: “Verily, there is
with me the white Jafr.” | said, “And what is in it?” He said, “The Zabur of
Dawud, the Tawrat of Musa, the Injil of ‘Isa, and the Suhuf of lbrahim,
peace be upon them, and (knowledge of) the halal and the haram, and the
book of Fatimah. | do not claim that there is anything of the Qur’an in it. In
it is that for which humanity need us, while we do not need anyone, such
that in it is the ruling of lashing, half of lashing, one-fourth of lashing and
the amount of compensation.”

On this, al-Majlisi proclaims:

m}-

Hasan.®

So, al-Jafr is only a compilation of the original copies of the divine
scriptures revealed before the Qur’an, the rules of halal and haram in our
Shari’ah, and a book containing the knowledge of Fatimah, ‘alaiha al-salam,
the daughter of the Messenger. But, are those really what the Jewish rabbis
quote in their works and rulings? Moreover, has the Qur’an itself not come

to confirm most of those same scriptures?’ Does this make it a Jewish
book?

Narration Thirteen

Al-Majlisi records:
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Al-Ghaybah of al-Nu’mani: Ibn ‘Uqgdah - ‘Ali b. al-Hasan al-Taymali -
al-Hasan and Muhammad, sons of “‘Ali b. Yusuf - Sa’dan b. Muslim - a man
- al-Mufadhdhal b. ‘Umar:

Abu ‘Abd Allah, peace be upon him, said, “When the Imam makes the
adhan, he will call Allah with His Hebrew name. So, his three hundred and
thirteen companions will rush to him.”®

The report is dha’if according to Ayatullah Muhsini®®. Its weakness is
very obvious anyway. For instance, it is from al-Ghaybah of al-Nu’mani, a
dha’if book. That alone is sufficient to establish the hadith’s unreliability.
Secondly, there is an unknown “man” in its sanad, which makes it mursal -
another sufficient reason for its inauthenticity! Meanwhile, Sa’dan b.
Muslim is majhul as well, as he has no valid tawthiq in the Shi’i books. So,
apparently, the hadith is dha’if jiddan.

The purpose of those who cite this riwayah is to prove that the Shi’i
Mahdi will be a Jew, calling Allah through His Hebrew name. However,
this, in reality, does not establish any link at all to the Jewish faith. Many
Muslims across the world today invoke Allah with His names in their native

languages. Does this somehow eradicate their Islamic identities? Or, does
Allah have only Arabic names?!
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Narration Fourteen
‘Allamah al-Majlisi records:
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‘Ilal al-Sharai’i: Majiluyah - his uncle - al-Bargi - his father -
Muhammad b. Sulayman - Dawud b. al-Nu’man - ‘Abd al-Rahim al-
Qusayr:

Abu Ja’far, peace be upon him, said to me, “When our Qaim rises, al-
Humayra will be brought to him so that he may punish her with flogging
and so that he may exert revenge upon her on behalf of the daughter of
Muhammad, Fatimah, peace be upon him.

| said, “May | be sacrificed for you, why will he flog her?” He replied,
“Due to her false allegation against the mother of Ibrahim, peace be upon
him.” | said, “How is it that Allah has postponed it till the Qaim, peace be
upon him?” He said to him, “Verily, Allah the Most Blessed, the Most High
sent Muhammad, peace be upon him, as a mercy and will send the Qaim,
peace be upon him, as a wrath.”®

“Al-Humayra” here is thought to be a reference to ‘Aishah. So, our
opponents quote this riwayat to “shock” their Sunni readers, to make Sunnis
hate the “Shi’i Mahdi”. Anyway, the report is dha’if according to Ayatullah
Muhsini®’. In particular, ‘Abd al-Rahim al-Qusayr is majhul, as he has no
valid tawthiq in the Shi’i books.

Narration Fifteen

Al-Majlisi records:
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Tafsir Furat b. Ibrahim: al-Qasim b. ‘Ubayd in an ‘an-‘an manner, from
Abu ‘Abd Allah, peace be upon him:

His Statement, the Most High: {And the slaves of al-Rahman are those
who walk on the earth in humility}® till His Statement {excellent it is as an
abode; and as a place to dwell}**. They are the awsiya. They walk on the

earth in humility. So, when the Qaim rises, every Nasibi will be presented
before him. If he accepts Islam, and that is al-wilayah; otherwise, he will be
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executed. Or, alternatively, if he agrees to pay the jizyah, he will (be
required to) pay it as the Dhimmis pay it.”®*

The hadith is dha’if according to Ayatullah Muhsini®. In particular, the
author of that tafsir book, Furat b. lIbrahim (d. 352 H) himself, is majhul. So,
by default, everything in it is dha’if. Moreover, the sanad of the report is
unknown, and its main narrator - this al-Qasim b. ‘Ubayd - is muhmal
(untraceable).

The aim of those who quote this worthless riwayah is to “prove” that the
“Shi’i Mahdi” will massacre “Sunnis”. To them, the “Nasibis” in the hadith
are the Ahl al-Sunnah since they are those who reject the wilayah (authority
and guidance) of the Twelve Imams. However, this interpretation is far-
fetched. When Imam al-Mahdi rises, there is a very strong possibility that a
lot of Muslims will rise in armed war against him. These traitors will be
chiefly those who feel uncomfortable with his huge efforts to completely
restore Islam to its original self. No doubt, in the process of carrying out his
missions, the Imam will be stepping upon countless toes - some of which
will be very influential and powerful - from all sects and movements of the
Ummah ! Of course, every single Muslim who hates the Mahdi - whether in
his heart or through his actions - is a Nasibi; and it is perfectly possible - in
fact, extremely likely - that many people who will profess Shi’ism will turn
against him upon his reappearance, some even “in the name of Shi’ism”®°!
So, this is NOT about any sect in particular.

Narration Sixteen
Al-Majlisi records:

(M\Aﬂl&ja”-%ﬁuﬁcsjb)u;u\ffuﬁcﬂg J\J“‘L;}‘JJJ\U-“L})Q‘&-“
Wy (o Gl Ol el (3 5l ATy ade ) o ) Jsy O LLL 1B

.a\jb ul J’l} c\.\:—r

Ghaybah of al-Nu’mani: ‘Ali b. al-Husayn - Muhammad al-‘Attar -
Muhammad b. al-Hasan al-Razi - Muhammad b. ‘Ali al-Kufi - al-Bazanti -
Ibn Bukayr - his father - Zurarah - Abu Ja’far, peace be upon him, ...:

Verily, the Messenger of Allah, peace be upon him and his family,
treated his Ummah gently. He used to get along with the people. However,
the Qaim, peace be upon him, will treat with Killing. That is the what he has
been commanded to do, in the book which is with him: to treat with killing,
and not to request repentance from anyone. Woe unto whosoever will
oppose him.”®’

Considering that the hadith is from al-Ghaybah of al-Nu’mani, a dha’if
book, then its unreliability is quite obvious. In any case, it is dha’if
according to Ayatullah Muhsini®®. Al-Jawahiri also states about one of the
narrators:
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Muhammad b. al-Hasan al-Razi: Majhul.*®

And, Muhammad b. “‘Ali al-Kufi is also majhul. He has no valid tawthiq
in the Shi’i books.

This hadith is quoted by our opponents to highlight the callousness of the
“Shi’i Mahdi”, who allegedly will kill people without even giving them the
option of repentance. However, since it is dha’if, any claims made upon its
basis is either ignorant or dishonest.

Narration Seventeen
Al-Majlisi quotes:
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Al-Ghaybah of Nu’man: Muhammad b. ‘Ali al-Kufi - ‘Abd al-Rahman b.
[Abi] Hashim - Abu Khadijah - Abu ‘Abd Allah, peace be upon him, who
said:

Verily, “Ali, peace be upon him, said: “I have the right to kill the slave
and to finish off the wounded. However, | abandon that in favour of the last
from my companions. If they rise, they will not Kill. But, the Qaim, he will
have the right to kill the slave and to finish off the wounded.”

The status of this report is like that of the immediately previous one. It is
also from al-Ghaybah of al-Nu’mani, a dha’if source book. Besides, it has
equally been declared dha’if by Ayatullah Muhsini’*. Moreover, there is the
infamous Muhammad b. *Ali al-Kufi in the chain, and he is majhul, with no
valid tawthiq in the Shi’i sources.

Those who quote it seek to “prove” through it that the “Shi’i Mahdi” will
be a heartless amir who will kill slaves and wounded enemy combatants.
But, what if these slaves - whether literal or metaphorical - had taken up
arms against him? Is he supposed to allow them to kill his soldiers without
response, simply because they are “slaves”? Moreover, what if wounded
enemy combatants refuse to surrender and fire shots at the Mahdi’s army? Is
he to leave them on account of their injuries?

In the past, there were real slaves who usually followed the wishes of
their lords, without any will or choice of their own. But, in our times, there
are mostly only metaphorical slaves - free men who blindly and voluntarily
obey others for material gains. Also, in the past, wounded combatants were
usually unable to inflict any more (serious) harm, since swords and arrows
were their primary weapons. However, in our times, automatic weapons are
used, and a wounded combatant is still able to Kill hundreds with his guns
and bombs.

Narration Eighteen
And al-Majlisi documents this final one:
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Al-Ghaybah of al-Nu’mani: Ahmad b. Muhammad b. Sa’id - Yahya b.
Zakariya - Yusuf b. Kulayb - Ibn al-Bataini - Ibn Humayd - Thumali - Abu
Ja’far [Muhammad b. ‘Ali], who said:

When the Qaim of the family of Muhammad has come out, Allah will
help him with angels. Jibrail will be in front of him, Mikail on the right and
Israfil on the left. Awe will precede him about a month’s travel before him,
behind him, on his right side and on his left side. The close angels will be
beside him. The first one who will follow him will be Muhammad, peace be
upon him and his family, and “Ali, peace be upon him, will be the second.’

It is dha’if according to Ayatullah al-Muhsini.” This is readily obvious,
anyway. It is from al-Ghaybah of al-Nu’mani, a dha’if book; and that is
sufficient to establish its unreliability. Meanwhile, Yusuf b. Kulayb in the
sanad is also muhmal (untraceable), while al-Jawahiri says about Ibn al-
Bataini:
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Al-Hasan b. ‘Ali b. Abi Hamzah ... al-Bataini ... an accursed liar.™

So, it is a mawdhu’ (fabricated) hadith. Yet, our opponents quote it to
“prove” that Prophet Muhammad and Imam “Ali will be the top followers of
the “Shi’i Mahdi” according to Shi’i doctrine! Well, it is completely
obvious that this is NOT, and was NEVER, part of Shi’i ‘agidah. The
relevant riwayah is even mawdhu’, to begin with! How can it be
representative of what the Shi’ah believe?! Moreover, the apparent meaning
of the hadith is that the Messenger of Allah will return to rule the world
immediately after the death of Imam al-Mahdi, and Imam *‘Ali will also
return to immediately succeed the Prophet. This interpretation is in line with
some other dha’if reports on this matter. Whatever the case, the hadith is a
fabrication, and therefore constitutes no hujjah, whether for or against the
Shi’is.
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21. Will The Mahdi Burn Or Crucify Abu Bakr And

‘Umar?

There are a number of ahadith in the Shi’i books which some Sunni
elements often quote to “prove” that the “Shi’i Mahdi” will violate the
graves of Abu Bakr and ‘Umar, exhume their bodies and then burn or
crucify them. In this chapter, we will be investigating the authenticity of
those reports.

The first of them is this riwayah which ‘Allamah al-Majlisi (d. 1111 H)
has copied:
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Through his chain to Bashir al-Nabbal, from Abu ‘Abd Allah, peace be
upon him:

“Do you know the first thing that the Qaim, peace be upon him, will do?”
| said, “No.” He said, “He will resurrect these two into fresh beings and will
burn them both, and will blow them away into the air.™

The sanad of this report is unknown;, and the authenticity of its source
book - Kitab al-Fadhl b. Shadhan - is equally unknown! As for its main
narrator whose name has been given, Bashir al-Nabbal, Shaykh al-Jawahiri
says about him:

Jses
Majhul 2
So, it is indeed dha’if at many levels. In any case, it has also been
declared dha’if by Ayatullah Muhsini®. Shaykh ‘Ali Al Muhsin has the same
verdict as well:

The report has a dha’if chain. It is not correct to use it as evidence.”

Cetainly, it does not constitute valid evidence, due to its weakness, in this
matter.

Shaykh Ibn Jarir al-Tabari has the second hadith:
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Abu al-Husayn Muhammad b. Harun b. Musa - his father - Abu ‘Ali
Muhammad b. Hammam- Abu ‘Abd Allah Ja’far b. Muhammad -
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Muhammad b. Humran al-Madaini - ‘Ali b. Asbat - al-Hasan b. Bashir -
Abu al-Jarud - Abu Ja’far, peace be upon him:

... Then, he (the Mahdi) will enter the mosque, and will destroy the wall
until he brings it down to the ground. Then, he will bring out al-Azraq and
Zariq and they both will be fresh. He will speak to them both and they will
answer him. Then, the doubters will doubt, and they will say, ‘He speaks
with the dead?!” Then he will kill among them five hundred doubters in the
middle of the mosque. Then, he will burn them both with the (same)
firewood which they had gathered to burn with it *Ali, Fatimah, al-Hasan
and al-Husayn. That firewood is (still) with us. We inherit it. And he will
demolish the palace of al-Madinah.

Concerning the first narrator, al-Jawahiri says:
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Muhammad b. Harun b. Musa, Abu al-Husayn ... : Majhul.®
On another of the narrators, he also states:
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Al-Hasan b. Bashir: Majhul.’

So, the chain is dha’if, with two dha’if narrators in it.
Shaykh al-Sadug (d. 381 H) has the third riwayah:
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Muhammad b. Ibrahim b. Ishag, may Allah be pleased with him -
Muhammad b. Hammam - Ahmad b. Mabindadh - Ahmad b. Hilal -
Muhammad b. Abi ‘Umayr - al-Fadhl b. ‘Umar - al-Sadiq Ja’far b.
Muhammad - his father - his ancestors, peace be upon them - Amir al-
Muminin, peace be upon him:

The Messenger of Allah, peace be upon him and his family, said, “When
| was taken on the night journey to the heaven, my Lord, Glorious be He,
sent wahy to me, and said, “O Muhammad! ... This is the Qaim who will
permit My halal and forbid My haram. And through him, I will take revenge
from My enemies. He is a comfort to My friends, and he is the one who will
heal the hearts of your Shi’ah from the unjust people, the deniers and the
disbelievers. So, he will exhume al-Lat and al-‘Uzza and they both will be
fresh, and he will burn them both. So, the fitnah of the people through them
both on that day will be more severe than the fitnah of the calf and al-
Samiri.?

About one of the narrators, al-Jawahiri comments:
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Jse o dwbe oy aad
Ahmad b. Mabindadh...: Majhul.’
In “‘Uyun, this narrator’s name is given as:
Ahmad b. Bundar
However, even this one is dha’if too, as stated by al-Jawahiri:
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Abu Ja’far Ahmad b. Bundar: Majhul.*
Then, Prof. ‘Ali Akbar al-Ghiffari explains the other defects in the sanad:
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Ahmad b. Hilal al-‘Abirtai, he is accused in his religion, a ghali
(exaggerator). And the narration of 1bn Abi ‘Umayr from al-Fadhl without

an intermediary is improbable.™*
Shaykh al-Tusi (d. 460 H) also says:

> (3 Lagre LS 015,
Ahmad b. Hilal al-*Abirtai ... he was born in 180 H, and he died in 267

H. He was a ghali, accused in his religion.*?
Al-Saduq himself also tells us about Ahmad b. Hilal and people like him:
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Our belief concerning the ghulat (exaggerators) and the mufawwidhah is
that they are DISBELIEVERS (kuffar) in Allah the Most High, and they are
worse than the Jews, the Christians, the Majus, the Qadariyyah, the
Haruriyyah and all the heretics and deviants.*®

Of course, we do not take our religion from kuffar! Their disbelief itself
is sufficient to kill off their ahadith completely and absolutely. The ghulat
commit outward kufr by awarding some attributes of Allah to the Prophet,
sallallahu “alaihi wa alihi, and the Imams, “alaihim al-salam, after him.

Al-Tusi further says about him:

cadll dls Cams gng JDa US|
Ahmad b. Hilal: he is dha’if, and a heretic."
Ayatullah Sadiq al-Ruhani concurs:

Cino sng I op el i b (3 0b 0 JKaY)
Its problem is that in its chain is Ahmad b. Hilal, and he is dha’if."®
The bottomline here then is, this chain is dha’if as well; in fact it is
outrightly mawdhu’ due to the presence of the ghali in it. So, the report is

NOT a valid proof.
Shaykh Ahmad al-Tabarsi (d. 548 H) here presents the fourth hadith:
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And from ‘Abd al-*Azim al-Hasani, may Allah be pleased with him, who
said:

| said to Muhammad b. ‘Ali b. Musa, peace be upon them. “O my master,
I wish that you be the Qaim from the Ahl al-Bayt of Muhammad, who will
fill the earth with equity and justice, just as it had been filled with injustice
and aggression.” So, he, peace be upon him, said, “Everyone of us is a Qaim
with the Command of Allah, and a guide to the Religion of Allah. However,
the Qaim through whom Allah will cleanse the earth of the people of
disbelief and denial, and who will fill the earth with equity and justice is: the
one whose birth will be hidden from the people, and whose personality will
be concealed from them, and the mentioning of his name will be haram
upon them, and he has the name and kunya of the Messenger of Allah.

He is the one to whom the earth will fold up, and to whom every
difficulty will yield. The number of the people of Badr from his companions
will gather together for him: three hundred and thirteen from the remotest
parts of the earth. That is the Statement of Allah {Wherever you may be,
Allah will bring you together. Truly Allah is able to do all things} [2:148].
When these people have gathered for him, from the people of al-ikhlas (pure
monotheism), Allah will make his affair apparent. When the allegiance for
him is completed, and that will be ten thousand men, he will rise with the
Permission of Allah. So, he will not cease to kill the enemies of Allah until
He, Glorified be He, becomes pleased.”

‘Abd al-*‘Azim said: | said to him, “O my master, so how will he know
that Allah, Glorified be He, has become pleased?” He said, “He will place
mercy in his heart. When he enters Madinah, he will exhume al-Lat and al-
‘Uzza and will burn them both.”*®

This riwayah is mursal, as it has no chain of transmission. Therefore, it is
dha’if.

Ibn Jarir al-Tabari reports the fifth hadith:
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Abu al-Husayn Muhammad b. Harun b. Musa - my father, may Allah be
pleased with him - Abu Ja’far Muhammad b. al-Hasan b. Ahmad b. al-
Walid - Muhammad b. Ahmad b. Abi ‘Abd Allah al-Bargi - Zakariya b.
Adam:

I was with al-Ridha, peace be upon him, when he brought Abu Ja’far,
peace be upon him, to me, and his age was lower than four years. Then, he
hit towards the ground with his hand, and raised his head towards the
heaven, and thought for long. So, al-Ridha, peace be upon him, said to him,
“May my soul be for sacrificed for you, why are you thinking for so long?”
Then, he, peace be upon him, said, “It is about what was done to my mother,
peace be upon her. By Allah, I would exhume them both and burn them, and
throw them down, and then scatter them both completely in the sea.” Then,
he kissed between his eyes, and then said, “May my father and mother be
sacrificed for you. You are for it”. He meant the Imamah.’

About the first narrator, al-Jawahiri states:
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Muhammad b. Harun b. Musa, Abu al-Husayn ... : Majhul.*®

So, the report is dha’if. Even then, it mentions absolutely nothing about
the Mahdi. Therefore, it is grossly irrelevant. It merely claims that Imams of
the Ahl al-Bayt had a desire to exhume and burn those two people. It
mentions nothing about whether the Mahdi will eventually carry out this
wish or not. Anyway, it is an unreliable riwayah. Therefore, it establishes
nothing.

Al-Tabari again records the sixth hadith:
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Abu ‘Abd Allah Muhammad b. Sahl al-Juludi - Abu al-Khayr Ahmad b.
Muhammad b. Ja’far al-Tai al-Kufi - Muhammad b. al-Hasan b. Yahya al-
Harithi - “Ali b. Ibrahim b. Mahziyar al-Ahwazi:

| went out during one of the years to do Hajj. When | entered al-Madinah
and stayed them for days, | asked and investigated about Sahib al-Zaman,
peace be upon him ... Then he (the Mahdi) said, “O Ibn Mahziyar ... The
Wali of Allah will be given permission. So, I will come out between al-Safa
and al-Marwah, among three hundred and thirteen similar men. Then, | will
come to Kufah, and I will demolish its mosque; and | will rebuild it upon its
original foundations. Then, | will demolish whatever will be around it from
the constructions of the tyrants. Then, | will lead the people in the (true)
Hajj of Islam. Then, I will come to Yathrib and I will demolish the chamber,
and | will exhume those in it and they both will be fresh. Then, | will order
that they both be placed opposite al-Baqi’, and | will order that they both be
crucified upon two pieces of wood."

This one deviates from the others. It mentions absolutely nothing about
the “burning” of the two corpses. Rather, they will only be crucified, and
not burnt. Meanwhile, the first narrator, Muhammad b. Sahl al-Juludi, is
muhmal (untraceable). He has no entry in the foundational books of rijal.
this fact alone sufficiently throws the hadith into the dustbin. Interestingly,
the second narrator, Abu al-Khayr, is muhmal as well! This makes the
riwayah even doubly worthless. Even then, Muhammad b. al-Hasan al-
Harithi, the third narrator, is muhmal too! As for the last narrator, this is
what al-Jawabhiri declares about him:

B O P
‘Ali b. Ibrahim b. Mahziyar: Majhul.?
Obviously, without doubt, the hadith is dha’if jiddan (very weak). All its
narrators are unreliable.
Then, Shaykh al-Saffar (d. 290 H), in the book attributed to him,
documents the seventh report:
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Ahmad b. Muhammad - al-Hasan b. ‘Ali - Abu al-Sakhrah (also spelt
Abu Sakhr) - al-Hasan b. ‘Ali - ‘Ali b. ‘Isa b. ‘Abd Allah b. Abi Tahir al-
‘Alawi (later called Abu Tahir) - his father (‘Isa b. ‘Abd Allah) - his
grandfather (‘Abd Allah b. Abi Tahir), who said:

I was with Abu Ja’far, Muhammad b. ‘Ali, at Mina and | was throwing
the pebbles, and Abu Ja’far, peace be upon him, too threw the pebbles. He
finished them (i.e. the required number to be thrown). Then, there were still
five pebbles in his hand. So, he threw two to one side and three to another
side. As a result, I said to him, “May | be sacrificed for you. | saw you doing
something that no one had ever done. | saw you throwing pebbles. Then,
you threw five after that: three to one side and two to another side”. He said,
“Yes. During every pilgrimage season, the two evil-doers and usurpers are
exhumed. Then, they are separated here, and none sees them except a just
Imam. So, | stoned the first with two pebbles and the other with three
pebbles, because the other was more evil than the first.”%*

The first problem of this report is that its source - Basair al-Darajat - is a
dha’if book according to Ayatullah al-Muhsini?®. This, in effect, makes it
dha’if, without even the need to check the sanad.

Meanwhile, before we examine its narrators, let us quote this other
version of the same report, from Shaykh al-Mufid (d. 413 H):
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Ahmad b. Muhammad b. ‘Isa - al-Hasan b. ‘Ali al-Washa - Abu al-Sakhr
Ahmad b. ‘Abd al-Rahim - al-Hasan b. “‘Ali - Abu Tahir ‘Isa b. ‘Abd Allah
al-*Alawi - his father (‘Abd Allah al-*Alawi) - his grandfather, who said:

I was with Abu Ja’far, Muhammad b. ‘Ali, peace be upon them both, at
Muna and | was throwing the pebbles, and Abu Ja’far, peace be upon him,
threw the pebbles. He finished them (i.e. the required number to be thrown).
Then, there were still some (pebbles) in his hand. So, he counted five
pebbles and threw two to one side and three to another side. As a result, |
said to him, “May | be sacrificed for you. What is this? | have seen you
doing something that no one had ever done. You threw five pebbles after
that: three: three to one side and two to another side”. He said, “Yes. During
every pilgrimage season, the two evil-doers are exhumed and they are fresh.
Then, they are crucified here. None sees them both except a just Imam. So, |
stoned the first with two pebbles and the other with three pebbles, because
the other was more evil than the first.”**

There is a fundamental contradiction between both reports, even though
they supposedly come from the same person! Meanwhile, like in the case of
the first riwayah, this one too has a dha’if source. The book, al-Ikhtisas, is
dha’if, and there is even no solid proof that its author was really al-Mufid**!
With both sources for both reports being dha’if, then both of them are also
dha’if by default.

But, that is not all. Al-Jawahiri has words about one of the narrators in
both reports:
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Ahmad b. ‘Abd al-Rahim Abu al-Sakhr: Majhul.?®

The name of one of the narrators is also mixed up. In the first report, it is
given as ‘Ali b. ‘Isa b. ‘Abd Allah b. Abi Tahir al-*Alawi, and in the second
as Abu Tahir ‘Isa b. ‘Abd Allah al-‘Alawi. These are two different persons
with different fathers and grandfathers! This shows idtirab in the sanad, and
reveals a further fatal defect in it. In the matn too, there is confusion over
whether the duo are crucified or not. This makes the case of the two reports
even more hopeless.

Concerning the narrator in the second riwayah, al-Jawabhiri says again:
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‘Isa b. ‘Abd Allah al-*Alawi: Majhul.”®

As for ‘Ali b. “Isa b. “Abd Allah b. Abi Tahir al-*Alawi, he is muhmal
(untraceable). Honestly, we really need not even dig further into the two
chains. They are already dha’if jiddan (very weak), and very tragic as they
are! Besides, both reports diverge completely from the others, and mention
absolutely nothing about how the Mahdi will allegedly crucify the two
caliphs.

Then, al-Majlisi has the eighth riwayah on the matter:
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And with his chain, from Ishaqg b. ‘Ammar from Abu ‘Abd Allah, peace
be upon him, said:

When the Qaim, peace be upon him, arrives, he will jump, to crush the
wall which is upon the grave. So, Allah the Most High will send a terrible
wind and lightnings and will thunder till the people will say, “That is only
for that”. So, his companions will desert him till there will remain not a
single person with him. Then, he will pick the pickaxe with his hand, and
will be the first to strike with the pickaxe. Then, his companions will return
to him when they see him striking the pickaxe with his hand. So, that day,
some of them will become superior to others based upon how earlier they
came to him. Then, they will demolish the wall, and he will exhume both of
them and they will be fresh and wet; and he will curse them both; and he
will dissociate from them both; and he will crucify them both. Then he will
bring them down and burn them. Then, he will let them both be ablated in
the wind.”*’

The hadith has no known chain; and the authenticity of its source book -
Kitab al-Fadhl b. Shadhan - is also unknown. No wonder, the report is
dha’if according to Ayatullah Muhsini?.

So, we move to the final, and the most dramatic, hadith on this matter.
‘Allamah al-Majlisi records:
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It is narrated in some books of our companions from al-Husayn b.
Hamdan - Muhammad b. Isma’il and ‘Ali b. ‘Abd Allah al-Hasani - Abu
Shu’ayb Muhammad b. Nusayr - ‘Umar b. al-Furat - Muhammad b. al-
Mufadhdhal - al-Mufadhdhal b. *‘Umar:

| asked my master, al-Sadiq, peace be upon him ...: “O my master, where
will the Mahdi go thereafter?”

He, peace be upon him, said, “To the city (Madinah) of my ancestor, the
Messenger of Allah, peace be upon him and his family. When he gets there,
he will have a strange status. It will reveal the believers’ joy concerning
him, and the sorrow of the disbelievers.”

Al-Mufadhdhal said, “O my master! What will that be?”

He said, “He will go to the grave of his ancestor, peace be upon him and
his family, and will say, ‘O creatures! Is this the grave of my ancestor, the
Messenger of Allah, peace be upon him and his family?” They will say,
‘Yes, O Mahdi of the family of Muhammad.” Then, he will say, ‘And who
is with him in the grave?’” They will say, ‘His two companions and
bedfellows, Abu Bakr and ‘Umar.” So, he will say - he will know best

concerning the two of them - while the entire creation listen, “Who are Abu
Bakr and ‘Umar? And how were they - of all the creatures - buried with my
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ancestor, the Messenger of Allah, peace be upon him and his family?
Perhaps, others are buried here.” The people will say, ‘O Mahdi of the
family of Muhammad, peace be upon him and his family, there is none else
here apart from the two of them. They have only been buried with him
because they both were successors of the Messenger of Allah, peace be
upon him and his family, and his fathers-in-law.’

So, he will say to the creatures after three days, ‘Exhume them both from
their grave.” Then, they will be exhumed, and they will be fresh and intact,
and their skin colour will not have become pallid. Therefore, he will say, ‘Is
there anyone among you who recognizes them both?” They will say, ‘We
recognize them both by description. There are no other bedfellows of your
ancestor except them both.” He will say, ‘Is there anyone among you who
has a different opinion or who doubts concerning them both?” They will say,
‘No.” Then, he will delay their exhumation for three days. Then, the news
will spread among the people and the Mahdi will come and will remove the
two walls from their graves, and will say to the captains, ‘Search for them
both and exhume them.” So, they will search with their hands until they will
reach them both. Then, they will be exhumed and they will be fresh as they
originally were. He will remove their shrouds from them, and will order that
they both be raised on a lofty, dry, decayed tree. Then, they both will be
crucified on it ... Then, he will order that they both be brought down.

So, they will be brought down to him, and he will bring them back to life
with the Permission of Allah the Most High and he will order all creatures
to gather together. Then, he will narrate to them stories of what both of them
did during every age and epoch, till he will narrate to them the murder of
Habil b. Adam, peace be upon him; and the gathering of the fire for Ibrahim,
peace be upon him; the throwing of Yusuf, peace be upon him, into the
well; the confinement of Yunus, peace be upon him, inside the whale; the
murder of Yahya, peace be upon him; the crucifixion of ‘Isa, peace be upon
him; the torture of Jirjis and Daniyal, peace be upon them; the beating of
Salman al-Farisi; the torching of the door of Amir al-Muminin, Fatimah, al-
Hasan and al-Husayn, peace be upon them, in order to burn them through it;
the beating of the hand of al-Siddigah al-Kubra Fatimah with the whip, and
the kicking of her stomach and the miscarriage of Muhsin; the poisoning of
al-Hasan, peace be upon him; the murder of al-Husayn, peace be upon him,
and the slaughter of his babies, cousins and helpers; the taking of the
offspring of the Messenger of Allah, peace be upon him and his family, as
war captives and the shedding of the blood of the family of Muhammad,
peace be upon him and his family; and every blood that is spilled
unlawfully; and every lady who is illegally married; and every fraud, evil
deed, obscenity, sin, injustice, aggression, and every act of wrongdoing
since the time of Adam, peace be upon him, till the time of the rise of our
Qaim, peace be upon him - he will charge all of that against them both, and
will accuse them of everything, and they both will confess to everything.
Then, he will order concerning them both, and every victim among those
present will retaliate against them. Then, he will crucify them upon the tree
and will command a fire which will come out of the earth, and it will burn
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them both and the tree. Then, he will order the wind to blow them both
completely into the sea.””?*

This report is so worthless that one hardly knows where to begin
criticizing it. Is it its chain? Or its text, which patently contradicts several
verses of the holy Qur’an and authentic history? The reader is also surprised
by its weird length: it spans a total of 35 pages!® A single hadith?! We have
only quoted the most relevant part.

Maybe we should just start with verdict of the annotator, ‘Allamah al-
Bahbudi, who says about its sanad:
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If we investigate the status of those who narrated (the hadith) from him
(i.e. al-Mufadhdhal b. ‘Umar), we see in the hadith Muhammad b. Nusayr,
and he is al-Numayri, the LIAR, the GHALI, the evil doer who claimed
deputyship (to the chosen Imam), based upon what is in Ghaybah of
Shaykh, page 250, and it has passed in Volume 51, page 367 and 368 (of
Bihar al-Anwar), a part of his biography. He narrated from ‘Umar b. al-
Furat, the Baghdadi scribe, the GHALI, narrator of manakir (repugnant
reports), from Muhammad b. al-Mufadhdhal b. ‘Umar, who is muhmal
(untraceable) or majhul (unknown). What is apparent is that THE LIE (i.e.
the hadith) only originated from al-Baghdadi, the scribe, narrator of
manakir. He was the one who wrote and scripted this hadith and also
narrated it in its entirety. Or, the fabricator was al-Numayri himself.**

First and foremost, the hadith is identified as “the lie”. Of course, the
existence of two fabricators in its chain leave no doubt about that.
Moreover, both fabricators were from the ghulat (exaggerators) - people
with outward disbelief in Allah and His Messenger, sallallahu ‘alaihi wa
alihi. The ahadith of such people are, by default, of zero value in Islam.

Meanwhile, there is one more of its narrators whom al-Bahbudi
inadevertently missed: al-Husayn b. Hamdan. ‘Allamah al-Hilli (d. 726 H)
says about him:
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Al-Husayn b. Hamdan al-Junbulani al-Hadhini, Abu ‘Abd Allah: He was
a her;;tic, A LIAR, maker of an accursed statement. No attention is paid to
him.

This is the third fabricator in the sanad !
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The mawdhu’ (fabricated) hadith accuses Abu Bakr and ‘Umar of several
crimes - including the murder of Habil b. Adam, the gathering of the fire for
Ibrahim, the throwing of Yusuf into the well, the confinement of Yunus
inside the whale; the murder of Yahya, the crucifixion of ‘Isa, and the
torture of Jirjis and Daniyal - all of which had taken place before those two
Sunni caliphs were even born! Certainly, nothing can be more laughable,
and more fallacious, than these blatantly outrageous claims??!
Unsurprisingly, this fabricated report also falsely affirms the “crucifixion of
‘Isa” - one of its several direct contradictions to the Book of Allah and the
authentic Sunnah. Meanwhile, the Qur’an has explicitly stated that no such
crucifixion ever took place:
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And their saying, “Surely, we killed the Masih, ‘Isa b. Maryam, the
Messenger of Allah.” And they did not kill him, AND THEY DID NOT
CRUCIFY HIM.*

Apparently, whoever fabricated that hadith was not very conversant with
the Book of our Lord, or with reliable history. This is very evident
throughout the report; and, sometimes, he takes his very deep ignorance to
very ridiculous extents. Sadly, there are even some extremists among the
Shi’ah who quote this hadith - in spite of its extreme weaknesses - as
“evidence” in desperate attempts to slight Abu Bakr and ‘Umar!

We have examined the riwayat which are normally quoted as “proof”
that Imam al-Mahdi will exhume the two Sunni caliphs and burn or crucify
them. All the reports are dha’if, and most of them are very unreliable. There
are nine reports:

a) The first hadith is dha’if: Imam al-Mahdi will resurrect them both and
then burn them only, without crucifying them at all.

b) The second hadith is dha’if: Imam al-Mahdi will resurrect them both
and will then burn them with the same firewood which they had allegedly
gathered to burn the Ahl al-Bayt, without crucifying them.

c) The third hadith is mawdhu’ (a fabrication) due to Ahmad b. Hilal:
Imam al-Mahdi will only exhume their corpses and will NOT resurrect
them, and he will burn them both.

d) The fourth hadith is dha’if: Imam al-Mahdi will only exhume their
corpses and will NOT resurrect them, and will burn them both.

e) The fifth hadith is dha’if: It mentions absolutely nothing about Imam
al-Mahdi or his alleged exhumation/resurrection/cremation of Abu Bakr and
‘Umar. So, it is grossly irrelevant.

f) The sixth hadith is dha’if jiddan: Imam al-Mahdi will only exhume
their corpses and will NOT resurrect them, and will only crucify them on
two pieces of wood (and not trees) and will NOT burn them.

g) The seventh hadith is also dha’if jiddan: It mentions absolutely
nothing about Imam al-Mahdi or his alleged
exhumation/resurrection/cremation of Abu Bakr and ‘Umar. So, it is grossly
irrelevant as well.

178



www.alhassanain.org/english

h) The eighth hadith is dha’if: Imam al-Mahdi will only exhume their
corpses and will NOT resurrect them, and will crucify them, and then burn
them.

i) The ninth hadith is mawdhu’: It contradicts itself on the exact timing of
the alleged exhumation. It also claims that Imam al-Mahdi will crucify the
duo on a tree (not on two pieces of wood), and will then burn them with a
fire from the earth and the tree on which they will be crucified (and not with
the wood which they had allegedly gathered to burn the Ahl al-Bayt).

Two of them are completely irrelevant. Therefore, we are left with seven
reports. Two of those are also mawdhu’. That leaves five. Of those five, four
are dha’if, and one is dha’if jiddan. So, we are left with the four dha’if
reports. The four dha’ifah also contradict one another on whether the Qaim
will resurrect the two caliphs or not, and on whether he will crucify them or
not.
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