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Preface

The question of who the best of the Sahabah, radhiyallah ‘anhum, was
has always been a thorny issue within the Ummah, especially among the Ahl
al-Sunnah wa al-Jama’ ah. Even the Sahabah disputed with one another over
the topic. Specifically, the debate often revolves around Abu Bakr and *Ali,
‘alaihi al-salam, only. It is very difficult to see anyone - whether Sunni or
Shi’i — arguing that ‘Umar, ‘Uthman, Talhah, Zubayr or some other Sahabi
— was the best of the Sahabah. Rather, the exact point of contention is, and
always was: was Abu Bakr their best or ‘Ali?

Expectedly, most of the Ahl al-Sunnah consider Abu Bakr to have been
the best of the Sahabah, then ‘Umar, then ‘Uthman, and then ‘Ali. By
contrast, the Shi’ ah believe that Amir al-Muminin ‘Ali was the best, then al-
Hasan, then al-Husayn, and then Sayyidah Fatimah, ‘alaihim al-salam.
There is a minority among Sunnis — including some Sahabah and a lot of
Sufis—who share the Shi’i view on the matter.

Ordinarily, the debate over who was the best should have been a mere,
healthy academic exercise. However, it is linked with Imamah and khilafah
in the Ummah. So, it is avery big issue, and provokes the deepest emotions
of some people. In fact, countless Shi’is and others have been murdered for
more than a millenium by Sunni extremists, only for their belief in the
superiority of ‘Ali. The best of the Ummah at each point in time is the only
one qualified for the khilafah. This is the Command of Allah and His
Messenger, sallallahu ‘alaihi wa alihi. Shaykh Ibn Taymiyyah (d. 728 H)
confirms:
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In this report is the declaration of ‘Umar among the Muhajirun and the
Ansar that Abu Bakr was the sayyid of the Muslims and the best of them,
and the most beloved of them to the Messenger of Allah. Thisis the reason
for following him. So, he (‘Umar) said, “Rather, we will follow you because
you are our sayyid, and the best of us, and the most beloved of us to the
Messenger of Allah, peace be upon him”. He wanted to make clear through
it that: WHAT 1S ORDAINED ISTO GIVE AUTHORITY TO THE BEST,
and you are the best of us. So, we will follow you.

The bottomline here is that khilafah by anyone who is not the best of his
time is contrary to the Order of Allah and the Sunnah of His Messenger, and
is therefore both illegal and a bid’ah. That makes the khalifah himself and
all his supporters ringleaders of a bid’'ah, as long as they are aware of his
deficiency and still uphold his khilafah. In that way, they would be guilty of
creating a new provision in the religion to supplant that of Allah. The grave
danger of al this is captured perfectly in these words of the Messenger of
Allah, documented by Imam a-Nasai (d. 303 H):
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The worst of the (religious) affairs are their innovations, and every
innovation is a bid'ah, and every bid’ah is misguidance, and every
misguidanceendstotheFire.2
‘Allamah al-Albani (d. 1420 H) comments:

W

Sahih®

The Command of Allah and His Messenger is that the best of the Ummah
should aways be their khalifah, as testified by ‘Umar b. a-Khattab.
Meanwhile, the innovation in this matter is to make or allow any inferior
individual as the khalifah. This innovation is a bid’ah, and will land
whosoever |leads, practices or recognizes it in Hellfire. It is understandable
then why some of our Sunni brothers are so hell-bent upon emphasizing the
superiority over Abu Bakr over the whole Ummah, followed by ‘Umar and
‘Uthman, by all means — even to the extent of committing massacres. The
survival of their Sahih depends very heavily on it. Should Abu Bakr, ‘Umar
or ‘Uthman fall, Sunnism itself ceasesto exist as avalid entity!

So, certain drastic steps were taken to address the challenge. First, a very
wide re-definition was issued for Shi'ism. This, apparently, was to scare
Sunnis away from researching into the issue. Al-Hafiz Ibn Haar al-
‘Asgalani (d. 852 H) takes the podium:
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Shi'ismislove of ‘Ali and the placing of him over the Sahabah (except Abu
Bakr and ‘Umar only). Whoever places him above Abu Bakr and ‘Umar, such
isan extremist in his Shi’ism, and heiscalled a Rafidi.

If he does not (place ‘Ali over the two), then he is only a Shi’i. If he
added to that (i.e. preference of ‘Ali over Abu Bakr and ‘Umar) abuse,
cursing or open hatred (of Abu Bakr and ‘Umar), he is then an extremist in
Rafdh. If he believes in Raj’ ah into this world, then he is severe in (Rafidhi)
extremism.”

Therefore, a Sunni is only someone who considers *Ali asinferior to Abu
Bakr, ‘Umar AND ‘Uthman. Whosoever places him above ‘Uthman is a
Shi’i, and whosoever views him as superior to Abu Bakr or ‘Umar is a
Rafidhi. In the Sunni creed, being a Shi’i is a bid’ah. Imam al-Dhahabi (d.
748 H) says.
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Bid’ ah has two types:

The minor bid’ah: like extreme Shi’ism, or like moderate Shi’ism, for this
was widespread among the Tabi’in and their followers, despite their



devotion, piety and truthfulness. If the ahadith of these people were
rejected, part of teachings of the Prophet would be lost, and that would be a
clear evil.

Then the major bid’ah: like complete rafdh and extremism in it.

By classifying the placing of ‘Ali above ‘Uthman as a bid’ah — which
leads to Hellfire — the classical Sunni ‘ulama hoped to put a firm lid on all
threats to their Sahih. However, their action has produced some horrible
unintended consequences. Many of the Sahabah were Rawafidh by Sunni
definition, and therefore heretics who will burn forever in the Fire! Imam
Ibn *Abd al-Barr (d. 463 H) identifies some of these Rafidhi Sahabah:
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Salman, Abu Dharr, al-Miqdad, Khabab, Jabir, Abu Sa'id al-Khudri and
Zayd b. Argam narrated that ‘Ali b. Abi Talib, may Allah be pleased with
him, was the first to accept Islam, and they considered him the most superior
(among the Sahabah).6
These senior Sahabah considered ‘Ali as superior to Abu Bakr, ‘Umar
and ‘Uthman! By Sunni standards, their bid’ ah, therefore, was of the major
type! They were complete Rafidhis. Another well-known Sahabi like them
was Abu a-Tufayl, radhiyallah ‘anhu. Imam al-Dhahabi states about him:
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The name of Abu a-Tufayl was ‘Amir b. Wathilah b. *Abd Allah b.
‘Amr al-Laythi al-Kanani a-Hijazi, the Shi’i. He was from the Shi’ah of
Imam ‘Ali.’
Imam Ibn *Abd a-Barr adds:
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He was a Shi'i of ‘Ali and considered him the most superior. He used to
extol the two Shaykhs, Abu Bakr and ‘Umar, and would ask for Allah’s
mercy upon ‘ Uthman.®
Al-Hafiz explains the words of 1bn ‘Abd al-Barr above:
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Abu ‘Umar said: He accepted the merit of Abu Bakr and ‘Umar but he
considered ‘Ali to bethe most superior.9
This creates an impossible dilemma for Sunni Islam. If Sunnis stick with
their view that Shi’ism — as defined by them — is a bid’ ah, then they must
agree that al these fine Sahabah were heretics with no hope of salvation in
the Hereafter. By contrast, if they free the Shi’i Sahabah, then they must
equally free al other Shi’ah and Rawafidh! What is good for the goose is
equally good for the gander. Besides, the Sahabah, who met the Prophet, are
in an even more accountable position on any Islamic matter than all the
generations after them. It gets scary when one considers the possibility that
the Messenger of Allah could have been of the same opinion as the Shi’i
Sahabah! If he did, then it would have been Sunnah to place ‘Ali over Abu



Bakr, ‘Umar and ‘Uthman. In that case, the majority view of the Ahl al-
Sunnah on the matter would have been a bid'ah - in fact, a compounded
bid ah.

The other step taken by the Sunni ‘ulama was to confuse their followers
on the status and meanings of explicit ahadith indicating the overall
superiority of Amir al-Muminin ‘Ali b. Abi Talib over al Sahabah. The
most guilty individual in this regard was none other than “Shaykh a-lslam”
Ibn Taymiyyah. Others, such as Imam a-Mubarakfuri (d. 1282 H),
‘Allamah al-Albani, Shaykh al-Arnaut and others, have also followed his
steps, albeit at a much lower level. In this book, we will be examining some
of such ahadith, proving their authenticity absolutely, and analyzing their
texts in the light of the Qur'an and mutawatir Sunnah. Our manhaj in this
regard is open, transparent, mathematical and precise. For instance, we have
relied very heavily upon the verdicts concerning the individual narrators by
a-Hafiz a-‘Asgalani in his legendary reference work, al-Tagrib. The
reasons for this approach are two. First, al-Hafiz Ibn Hajar al-‘ Asgalani,
often fondly referred to simply as al-Hafiz, is one of the greatest Sunni
scholars of rijal and hadith. * Allamah al-Albani says about him:
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But, whoever isin doubt concerning the verdicts | have given concerning
some ahadith (in Sahih al-Bukhari), let him refer to Fath al-Bari, and he will
find there lots and lots of things (in Sahih al-Bukhari) which have been
criticized by al-Hafiz Ahmad b. Hajar al-‘ Asgalani, who isrightly named the
Amir al-Muminin in Hadith, and whom | believe — and | suppose that anyone
who has this knowledge (i.e. science of hadith) would agree with me —that no
woman has ever given birth to anyonelike him after him.

The phrase “amir al-muminin” is of course a reference to the supreme
master.

Secondly, al-Hafiz himself statesin the Introduction to al-Tagrib:

& oy b Jasly cad 3 b ol i oS4 g jases S e oSS S

| have graded every individual among them with a verdict that contains
the most correct of what is said about him, and the most just of the
descriptions given for him.**

In other words, alot of things have been said about each of the narrators.
But, not everything said about them is authentically transmitted, correct or
accurate. So, al-Hafiz, who is a king in the Sunni science of hadith, has
compiled only “the most correct” and “the most just” of the statements
made about them. No wonder, top Sunni hadith scientists like ‘ Allamah al-
Albani and others have relied very heavily upon this al-Tagrib in all their
works. We will be doing the same throughout this book and others. There
are two clear advantages in doing this. One, it would ensure the accuracy of
our conclusions on the various narrators. Two, it would keep our book



concise and neat. As such, we will firstly quote the criticisms of a Sunni
scholar, mostly Shaykh Ibn Taymiyyah, against a particular hadith - which
establishes *Ali’s superiorty over al the Sahabah — and then examines the
trustworthiness of al its narrators, primarily through al-Tagrib. Where the
name of the narrator is not present in al-Taqgrib, then we go for the books of
Imam al-Dhahabi, who is equally a superweight in Sunni hadith sciences, as
well as others like * Allamah al-Albani and Shaykh al-Arnaut.

This humble author has adopted a very strict takhrij style throughout the
book. Thisiswhy he has excluded ahadith which he believes to be true, but
which do not meet the strict standards of authenticity in the Sunni hadith
sciences. In particular, we focus on the reliability of the narrators and the
full connectivity of the chains. We also seek if there are corroborative
supports for either the chains or the texts of the ahadith. Most importantly,
we also investigate any possible hidden defects in the chains, such astadlis,
poor memory and irsal of the narrators and present detailed researches to
make clarifications wherever necessary. Sometimes, in order to save space,
we do simply rely upon explicit authentications of chains and ahadith by the
topmost Sunni hadith scientists. Through this methodol ogy, we hope to give
the full opportunity to whoever is researching the topic in order to determine
the real truth.

Meanwhile, we do not neglect Sunni arguments and reports in favour of
the superiority of Abu Bakr and ‘Umar either. We query their authenticity
too, in line with grict standards of Sunni rijal and further test their
compatibility with the Qur’an and undisputed history. The full details of our
investigations are provided in our book, so that our esteemed reader can
verify, reason and make his independent conclusions too.

Throughout our book, we have relied upon Sunni books only, and
specifically those of the highest standing in their respected categories. This
way, we aim ensure full accuracy in everything. We implore Allah to
forgive us all our mistakes, and to accept this as a worthy act of irsal.



1. Hadith Al-Qadha, I nvestigating Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) states:
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Asfor his statement, “ The Messenger of Allah, peace be upon him, said:
‘The best judge among you is ‘Ali’", and justice dispensation requires
knowledge and religious devotion. But, this hadith is not authentic, and it
has no chain of transmission which makes it a valid proof ... It is not
recorded by anyone in the famous Sunan books, and not (by anyone) in the
well-known Musnad books — not with a sahih chain, nor with adha’if chain.
It isonly narrated through theroute of notorious liars.*?

Meanwhile, Imam Ibn Majah (d. 273 H) records in his Sunan:
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Muhammad b. al-Muthanna — ‘Abd a-Wahhab b. ‘Abd al-Mgjid —
Khalid al-Haza— Abi Qilabah — Anas b. Malik:

The Messenger of Allah, peace be upon him, said, “The most merciful of
my Ummah to my Ummah is Abu Bakr. The most severe of them in the
religion of Allah is‘Umar. The most shy of them is ‘Uthman. And the best
judge among them is‘Ali b. Abi Talib.”*®

This report cancels out the first leg of our Shaykh's claims: that the
hadith is not documented in any of the authoritative Sunan and Musnad
books — whether with a sahih chain or even adha’if one!

So, the next question is: has the hadith truly been narrated by a liar or
liars?

The first narrator, Muhammad b. a-Muthanna is thigah (trustworthy)
without absolutely any doubt. Al-Hafiz (d. 852 H) for instance says about
him:

AL el ose ol Gy Osl iy (il s o U e

Muhammad b. al-Muthanna b. ‘Ubayd al-'Unaza, Abu Musa al-Basi....
Thigah (trustworthy), thabt (accurate).l

Elsewhere, he adds about him:

Al-Bukhari narrated 103 ahadith from him (in his Sahih), and Muslim
also narrated 772 ahadith (from him in his Sahih).*®

Apparently, he was a super-weight in Sunni ahadith.
Al-Hafiz also says about the second narrator:

10
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‘Abd al-Wahhab b. ‘Abd al-Majid b. al-Salt al-Thagafi, Abu Muhammad
al-Basri: Thigah (trustworthy). He changed (i.e. his memory weakened) 3
years before his death.’®
In his Lisan, he gives further, crucial information about him:
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But, his change (in memory) does not harm his ahadith, for he never
narrated a single hadith during the period of the change.’

So, what about the remaining narrators? Shaykh al-Arnaut saves us a lot
of time with this tahqiq:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Affan —
Wuhayb — Khalid al-Haza — Abu Qilabah — Anas b. Malik — the Prophet,
peace be upon him .... Its chain is sahih UPON THE STANDARD OF THE
TWO SHAYKHS™

We understand from this that both Khalid al-Haza and Abu Qilabah are
thigah (trustworthy) narrators of both Sahih al-Bukhari and Sahih Muslim,
like Muhammad b. al-Muthanna.

Interestingly, Imam al-Hakim (d. 403 H), Imam al-Dhahabi (d. 748 H)
and ‘Allamah al-Albani (d. 1420 H) also confirm that the second narrator is
like the others too in this regard. The ‘ Allamah writes:
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Al-Tirmidhi (2/309), Ibn Majah (154), 1bn Hibban (2218) and al-Hakim
(3/422) narrated it through the route of ‘ABD AL-WAHHAB B. ‘ABD AL-
MAJID AL-THAQAFI - Khalid al-Haza — Abu Qilabah — Anas — the
Messenger of Allah, peace be upon him. Al-Tirmidhi said: “The hadith is
hasan sahih”. Al-Hakim (also) said, “This chain is sahih UPON THE
STANDARD OF THE TWO SHAYKHS’. Al-Dhahabi concurred with him,
and it is (indeed) asthey both have stated.™
In a simple summary, Hadith al-Qadha — as documented by Imam Ibn
Majah — has a chain of transmission that is sahih upon the standard of al-
Bukhari (d. 256 H) and Muslim (d. 261 H). All its narrators are relied upon

in both Sahih al-Bukhari and Sahih Muslim, and there is no disconnection
anywhere in the chain. Apparently, Shaykh Ibn Taymiyyah’'s weird,

11



unfounded claim that the hadith is narrated only by notorious liarsisitself a
sickening rape of the truth!

There is equally a mutaba’ ah for Muhammad b. al-Muthanna copied by
Imam al-Haythami (d. 807 H):
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Ahmad b. Makram b. Khalid al-Birti — ‘Ali b. al-Madini — ‘Abd al-
Wahhab al-Thagafi — Khalid al-Haza — Abu Qilabah — Anas b. Malik:

The Messenger of Allah, peace be upon him, said: “The most merciful of
my Ummah to my Ummah is Abu Bakr. The most severe of them
concerning the Command of Allah is ‘Umar. The most shy of them is
‘Uthman. And the best judge among them is‘Ali.?°

We dready know that the last four narrators — including Anas — are
thigah narrators of both Sahih al-Bukhari and Sahih Muslim. So, we only
have to find out the status of the first two narrators. Once again, Shaykh al-
Arnaut saves us time. Imam Ibn Hibban (d. 354 H) records this chain in his
Sahih:

Ahmad b. Makram b. Khalid al-Birti —Ali b. al-Madini —Manb. ‘Isa—
Malik b. Anas — Safwan b. Sulaym —‘Atab. Yasar — Abu Sa'id al-Khudri®*
Al-Arnaut says:
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Its chain is sahih upon the standard of al-Bukhari. Its narrators are thigah
(trustworthy), narrators of the Sahih, except *Ali b. al-Madini because he is
from the narrators of (Sahih) al-Bukhari (only).”

So, both al-Birti and ‘Ali b. al-Madini are thigah (trustworthy) narrators
of Sahih al-Bukhari too. As such, the mutaba’ah of ‘Ali b. a-Madini to
Muhammad b. al-Muthanna in Hadith al-Qadha is sahih as well, upon the
standard of Sahih al-Bukhari!

The hadith has equally been transmitted from other Sahabah, apart from
Anas. Imam al-Haythami for instance records:
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Narrated Jabir b. ‘Abd Allah al-Ansari:
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The Messenger of Allah, peace be upon him, said: “The most merciful of
my Ummah to my Ummah is Abu Bakr. The kindest of my Ummah to my
Ummah is ‘Umar. The most shy of my Ummah is ‘Uthman. The best judge
of my Ummah is*Ali b. Abi Talib”.?®

He comments:
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Al-Tabarani narrated it in al-Awsat, and its chain is hasan.?*

In modern prints of Mu’'jam al-Awsar of Imam al-Tabarani (d. 360 H),
this hadith, unfortunately, is no longer present! The previous existence of
thisreport in al-Awsat is further confirmed by Imam al-Haytami (d. 974 H):
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In the report of a-Tabarani in al-Awsat, it iS recorded: “The most
merciful of my Ummah to my Ummah is Abu Bakr. The kindest of my
Ummah to my Ummah is ‘Umar. The most shy of my Ummah is ‘ Uthman.
The best judge of my Ummah is‘Ali b. Abi Talib”

It has gone missing in the same al-Awsat after the time of al-Haytami.

Finaly, ‘Allamah al-Albani has copied Hadith al-Qadha from yet
another Sahabi, namely Ibn ‘Umar:

The most compassionate of my Ummah to my Ummah is Abu Bakr, and
the most severe of them in the religion of Allah is‘Umar. The most shy of
them is ‘Uthman and the best judge among them is ‘Ali.?®

The *Allamah says:
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Sahih ... (Narrated) by 1bn ‘Umar?’
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2. Hadith Al-Qadha, Confessions Of The Sahabah

The companions of the Messenger of Allah, sallallahu ‘alaihi wa alihi,
used to admit, unanimously, that Amir al-Muminin *Ali b. Abi Talib, ‘alaihi
al-salam, was indeed the best judge among them. Imam Ahmad (d. 241 H),
for instance records:
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‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) —
Waki’ — Sufyan — Habib b. Abi Thabit — Sa’id b. Jubayr — Ibn * Abbas:
‘Umar, may Allah be pleased with him, said: “‘Ali is the best judge
among us, and Ubayy is the best reciter among us.” %
Shaykh al-Arnaut says:
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Its chain is sahih upon the standard of the two Shaykhs.”
Imam Ahmad further records:
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‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) —
Yahya b. Sa'id — Sufyan — Habib b. Abi Thabit — Sa'id b. Jubayr — 1bn
‘ Abbas, may Allah be pleased with them both:

‘Umar said: “*Ali isthe best judge among us, and Ubayy is the best reciter
among us.”*

Al-Arnaut again comments:
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Its chain is sahih upon the standard of the two Shaykhs.**

Thisisthe third athar recorded on the same matter by Ahmad b. Hanbal:

w&umjujdﬁ&jwmgww%yuéfébfmuu.\}

Lot J5 plee o 8 e ot e 08 2l (T e 8 sV 8

uf)ﬂg_ﬂ,@g_l&wajw&\w&\gjy)w&u&\w)ﬁ

U3 3 ae ) o) gl ULl

‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) —

Suwayd b. Sa'id — ‘Ali b. Mashar — al-A’mash — Habib b. Abi Thabit —
Sa'id b. Jubayr — Ibn ‘ Abbas:

‘“Umar, may Allah be pleased with him, delievered a sermon on the pulpit

of the Messenger of Allah, peace be upon him, and said: “‘Ali, may Allah be

pleased with him, is the best judge among us, and Ubayy, may Allah be

pleased with him, isthe best reciter.” >
Shaykh Shu’ayb al-Arnaut has a smple verdict on it:

(Gt
Sahih®

14



Notably, ‘Umar mentioned this publicly and none among the Sahabah
present — including the most senior ones - objected. This evidences their
unanimous concurrence with him on the matter.

Imam al-Bukhari (d. 256 H) records the same athar in his Sahih:
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‘Amr b. *Ali — Yahya— Sufyan — Habib — Sa'id b. Jubayr — Ibn * Abbas:
‘Umar, may Allah be pleased with him, said: “The best reciter among us
is Ubayy, and the best judge among usis‘Ali."**
Apart from ‘Umar, all the other Sahabah also explicitly declared that the

best judge among them — including their most senior ones living in Madinah
- was none other than Amir al-Muminin. Imam al-Hakim (d. 403 H) records:
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‘Abd a-Rahman b. al-Hasan a-Qadi — Ibrahim b. al-Husayn — Adam b.
Abi lyas — Shu'bah — Abu Ishag — *Abd al-Rahman b. Yazid — ‘ Algamah —
‘Abd Allah (b. Mas ud):

“We used to SAY that the best judge among the people of Madinah was
‘Ali b. Abi Talib, may Allah be pleased with him.”*

Al-Hakim says:
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This hadith is sahih upon the standard of the two Shaykhs.*

Imam al-Dhahabi (d. 748 H), on his part, keeps silent about it. The
reason is unclear since the athar has a perfectly sahih chain. Meanwhile, he
has personally authenticated the sanad and all its narrators in the same book
in other ahadith! For example, al-Hakim records this chain:
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‘Abd al-Rahman b. al-Hasan al-Qadi — Ibrahim b. al-Husayn — Adam b.
Abi lyas — Shu’bah — Mansur — lbrahim — ‘Algamah — ‘Abd Allah (b.
Mas ud), may Allah be pleased with him.*’
The only differences in this sanad from that of the athar are Mansur and
[brahim. Al-Hakim declares:

W\Lfid&@xﬁodﬁgbuﬁ

This hadith is sahih upon the standard of the two Shaykhs.*®
Interestingly, al-Dhahabi confirms the verdict:

ns Syl b e
(Sahih) upon the standard of al-Bukhari and Muslim.*
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This proves that ‘Abd a-Rahman b. a-Hasan a-Qadi, Ibrahim b. al-
Husayn, Adam b. Abi lyas, Shu’bah and ‘ Algamah are thigah (trustworthy)
narrators!

But, what is the status Abu Ishag and ‘Abd a-Rahman b. Yazid — the
only remaining narrators of Ibn Masud's athar? Note this chain
documented by Imam al-Hakim:
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Abu Zakariyah a-'Anbari — Muhammad b. ‘Abd al-Salam — Ishag —
Yahya b. Adam — Israil — Abu Ishaq — ‘Abd al-Rahman b. Yazid — ‘Abd
Allah (b. Mas ud), may Allah be pleased with him.*
Al-Hakim comments:
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This hadith is sahih upon the standard of the two Shaykhs.**
Al-Dhahabi also reiterates:
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(Sahih) upon the standard of al-Bukhari and Muslim.*

As such, all the narrators of the athar are thigah (trustworthy).

But then, is there any break between Shu’bah and Abu Ishag? We have
seen the unbroken connection between all the other narrators except these
two. This chain, recorded by al-Hakim, puts the seal on things:
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Muhammad b. Salih b. Hani — al-Musayyab b. Zuhayr —‘Asim b. ‘Ali —
Shu’bah — Abu Ishag — Wahb b. Jabir — *Abd Allah b. ‘Amr, may Allah be
pleased with them both™
Al-Hakim states:
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This hadith is sahih upon the standard of the two Shaykhs.*
Al-Dhahabi agrees:
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(Sahih) upon the standard of al-Bukhari and Muslim.*

Simply put, the chain of the athar of lbn Mas'ud is sahih. All the
narrators are thigah (trustworthy), and there is no disconnection whatsoever
in the sanad.
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3. Hadith Al-Qadha, ‘Ali’s Superior Knowledge Of
The Qur’an And Sunnah

There is no dispute about the fact that Amir al-Muminin, ‘alaihi al-salam,
was the most competent in justice dispensation among all the Sahabah. In
fact, he is the best judge in our whole Ummah till the Day of al-Qiyamah
after its Prophet, sallallahu ‘alaihi wa alihi. On a specific level, he was
better - in terms of justice dispensation - than Abu Bakr, ‘Umar and
‘Uthman. So, what is the direct implication of this?

In Islam, justice dispensation is based squarely upon the Qur'an and
Sunnah:

A 31 g oS0

So, judge between them by what Allah has revealed.
The Qur'an itself, in its entirety, is described as “a judgment” by its
Master:
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And thus We have sent it down as a judgment in Arabic”’

As such, complete knowledge of everything init isrequired for effective
justice dispensation.

Moreover, the Sunnah is the divinely inspired explanations of this
“judgment” called al-Qur’ an:
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And We have sent down unto you (Muhammad) al-Dhikr (i.e. the
Qur’'an) that you may explain clearly to mankind what is sent down to
them.”

Apparently, a person does not know the Book of Allah until he has

known its explanations by the Messenger of Allah. These explanations,
according to the same Book, only originated from the Lord as well:
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He (Muhammad) never speaks of (his own) desire or caprice. It is
nothing but awahy that isrevealed (to him).49

It is obvious. If anyone were more knowledgeable of the Qur'an and
Sunnah than ‘Ali in this Ummah, he (‘Ali) would not have been its best
judge. It is simply unfathomable that Allah and His Messenger would have
conferred upon him such a rank while there wag/is another — in the Ummah
as a whole - who was/is more competent with the tools of justice
dispensation than he was!

It is noteworthy that knowledge of the revelations of Allah surpasses
mere knowledge of al-halal (the permissible) and al-haram (the prohibited).
It covers everything from the Lord to humanity. Most importantly, merely
knowing the legal status of a thing is not enough for justice dispensation.
The judge must equally be fully aware of the penalties (if any) prescribed
for it, and the best ways and circumstances to exercise personal discretion in
different cases in line with the Wish of Allah. None, apparently, is as
competent in these fields as ‘Ali.
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At this point, it is apposite to quote this groundbreaking riwayah
referenced by al-Hafiz I1bn Kathir (d. 774 H):
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Shu’bah b. al-Hajjaj, from Simak, from Khalid b. ‘Ar’arah that he heard
‘Ali; and Shu’ bah again narrated from al-Qasim b. Abi Barrah from Abu al-
Tufayl that he heard ‘Ali; and IT IS ALSO AUTHENTICALLY
TRANSMITTED through many chains that Amir al-Muminin *Ali b. Abi
Talib climbed the pulpit of Kufah and said, “You will not ask me about ANY
verse in the Book of Allah, or about ANY Sunnah from the Messenger of
Allah, except that | will inform you about that.” %0

None of the Sahabah was ever able to make a similar claim!

Secondly, justice must be administered with utmost fairness and equity:
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If you judge, judge between them with fairness and equity.>

This verse alows the use of personal discretion in the administration of
justice, especially in al cases where no divinely fixed penalties or
judgments are available. But even then, it also reiterates the notion that the
judge must know everything in the Qur’an and the Sunnah! Full knowledge
of both is required to determine whether or not there is a fixed penalty or
judgment concerning a particular case. If there is none, then the judge uses
his discretion. Where the judge does not know whether Allah has already
fixed the judgment for the issue before him — due to an insufficient
knowledge of the Book and the Tradition - he is most likely to effect a
miscarriage of justice, without even realizing it!

Moreover, the judge must give his judgments with the best interests of
fairness and equity at heart. This is the second message of the above verse.
Where there is a divinely fixed penalty or judgment, he must apply it in the
fairest and most equitable manners. Where there is no such fixed penalty or
judgment, then he equally must adopt his personal discretion in ways that
best ensure a completely fair and equitable dispensation of justice.

Amir al-Muminin has been declared the best judge by Allah and His
Messenger. Apparently, he is the one, within Islam, with the best knowledge
and practice in justice dispensation. Most importantly, he is the fairest and
the most equitable among us all — including the Sahabah - in the application
of Allah's Fixed Verdicts and in the just administration of personal
discretion.

The most crucial part of this discourse, probably, is stated in this verse:
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O Dawud! We have appointed you a khalifah over the earth. Therefore,
judge between mankind with the truth.>
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First and foremost, it is clear from this verse that justice dispensation is
the job of the khalifah, to the exclusion of al others. He is the judge of
“mankind”’. Every single other human beings comes under his juridical
authority. Of course, he might appoint subordinate judges to assist him,
under his close supervision. However, the job belongs to him alone.
Therefore, whoever is the most qualified to be judge is also the most
qualified for the khilafah!

Besides, the competent judge is he who is able to discern the truth, and
who judges with the truth. Judgment with the truth involves the objective
application of Allah’s Fixed Verdicts over relevant issues, as well as the
selfless administration of personal discretion in deserving cases. The judge
therefore must be very intelligent and completely truthful. Application of
personal discretion to reach true justice requires an extremely high level of
intelligence, selflessness, sincerity and honesty. An unintelligent person
cannot be expected to skillfully detect the truth from a clog of complex
arguments and proofs before him. Moreover, a corrupt or self-serving fellow
cannot be expected to judge others with the truth, or to apply his personal
discretion fairly. With these facts in mind, one can then safely conclude and
proclaim that Amir al-Muminin - being the best judge in this Ummah - was
the most qualified for the khilafah immediately after the Prophet. In
addition, he is the most truthful, the most intelligent, the most selfless, the
most sincere, the most honest, and the best in recognizing and applying the
truth in this Ummah after the Messenger.
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4. Hadith Al-Qadha, An Age Of Jungle Justicell
The khalifah of Muslimsis also their sovereign judge:
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O Dawud! We have appointed you a khalifah over the earth. Therefore,
judge between mankind with the truth.*

Since ‘Umar was recognized by most Mudlims of his time as their
khalifah, it follows naturally that he was also their sovereign judge. The
guestion is: was ‘Umar a competent judge? To find the answer, we must
look at some iconic cases decided by ‘Umar b. al-Khattab.

Imam Ibn Khuzaymah (d. 311 H) records about an interesting case:
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Yunus b. ‘Abd al-A’la and Muhammad b. ‘Abd Allah b. al-Hakam — Ibn
Wahb — Jarir b. Hazim — Sulayman b. Mihran — Abu Zibyan — Ibn * Abbas:
‘Ali b. Abi Talib passed by a lunatic woman from so-and-so tribe, and
she had committed adultery. ‘Umar ordered that she be stoned to death. So,
‘Ali returned her and said to ‘Umar, “O Amir al-Muminin! Do you want to
stone this (woman)?’ He (‘Umar) replied, “Yes’. He (‘Ali) said, “Do you
remember that the Messenger of Allah, peace be upon him, said: ‘ The pen
has been lifted about three people: the mentally ill, the person sleeping until
he wakes up, and the child until he becomes an adolescent.” He (‘Umar)
responded, “You have said the truth”. So, ‘Umar freed her (i.e. the lunatic

woman).>
‘Allamah al-Albani (d. 1420 H) comments:

It is a sahih hadith. Its narrators are thigah (trustworthy).>
Elsewhere, Imam Ibn Khuzaymah also records:
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Abu Tahir — Abu Bakr Yunus b. ‘Abd a-A’la and Muhammad b. ‘Abd
Allah b. a-Hakam — Ibn Wahb — Jarir b. Hazim — Sulayman b. Mihran —
Abu Zibyan — Ibn ‘ Abbas:

‘Ali b. Abi Talib passed by a lunatic woman from so-and-so tribe, and
she had committed adultery. ‘Umar ordered that she be stoned to death. So,
‘Ali returned her and said to ‘Umar, “O Amir al-Muminin! Do you want to
stone this (woman)?’ He (‘Umar) replied, “Yes’. He (‘Ali) said, “Do you
remember that the Messenger of Allah, peace be upon him, said: ‘The pen
has been lifted about three people: the mentally ill, the person sleeping until
he wakes up, and the child until he becomes an adolescent.” He (‘Umar)
responded, “You have said the truth”. So, he freed her (i.e. the lunatic
woman).>®

‘Allamah al-Albani rules:

W OJL'wul

Its chain is sahih®’

The exact narration above is documented by Imam Ibn Hibban (d. 354 H)
in his Sahih through the route of his teacher, Imam Ibn Khuzaymah, with
the same chain.”® * Allamah al-Albani again says:
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Sahih*

Shaykh al-Arnaut also comments:

Its narrators are thigah (trustworthy), narrators of (Sahih) Muslim.®

Imam al-Hakim (d. 403 H), a student of 1bn Hibban, records the hadith as
well:
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Abu Bakr b. Ishaq a-Fagih and ‘Abd Allah b. Muhammad b. Musa —
Ahmad b. Isaa-Misri - Ibn Wahb — Jarir b. Hazim — Sulayman b. Mihran —
Abu Zibyan — Ibn ‘ Abbas:

‘Ali b. Abi Talib passed by a lunatic woman from so-and-so tribe, and
she had committed adultery. ‘Umar b. al-K hattab ordered that she be stoned
to death. So, ‘Ali returned her and said to ‘Umar, “O Amir al-Muminin! Do
you want to stone this (woman)?’ He (‘Umar) replied, “Yes’. He (‘Ali)
said, “Do you remember that the Messenger of Allah, peace be upon him,
said: ‘ The pen has been lifted about three people: the mentally ill, the person
sleeping until he wakes up, and the child until he becomes an adolescent.”
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He (‘Umar) responded, “ You have said the truth” . So, he freed her (i.e. the
lunatic woman).®*
Al-Hakim says:
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This hadith is sahih upon the standard of the two Shaykhs®
Imam al-Dhahabi (d. 748 H) concurs:
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(Sahih) upon the standard of both of them®®

Imam Abu Dawud (d. 275 H) documents a fuller version of the hadith
that gives some disturbing details:
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‘Uthman b. Abi Shaybah — Jarir — a-A’mash — Abu Zibyan — Ibn
‘Abbas:

A lunatic woman, who had committed adultery, was brought to ‘Umar.
So, he consulted with some people about her, and therefore ordered that she
be stoned to death. But, ‘Ali b. Abi Talib, ridwanullah ‘alaihi, passed by her
and said, “What is the issue with this (woman)”? They replied, “She is a
lunatic woman from so-and-so tribe. She committed adultery and ‘Umar
ordered that she be stoned to death.” So, he (*Ali) said, “Return with her (to
‘Umar).” Then he (‘Ali) came to him (‘Umar), and said, “O Amir al-
Muminin! Do you know that the pen has been lifted in the case of a lunatic
until heis cured, and of someone sleeping until he wakes up, and in the case
of a child until he becomes mentally mature?” He (*Umar) replied, “Yes, |
do’. He (‘Ali) asked, “So, why do you want to stone this (woman)?’ He
(‘Umar) replied, “There is NOTHING!” He (‘Ali) said, “Free her”. So, he

(‘Umar) freed her, saying Allahu Akbar!®
‘Allamah al-Albani says:

W

Sahih®

Reading all the narrations together, one gets the full picture of what
happened:

1. A lunatic woman was charged with adultery, which she apparently
committed in her still extant state of insanity.

2. The Shari’ah provides that crimes committed in a state of insanity are
not justiciable.

3. ‘“Umar was well aware of this rule, and was fully convinced that the
lunatic woman truly committed the adultery in a state of insanity. He
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nonetheless consulted with his team of judicial advisers (which excluded
‘Ali) on the matter, and eventually made up his mind to execute her.

4. While convicting the lunatic woman and passing the death sentence
against her, ‘Umar fully remembered the above-mentioned rule of the
Shari’ ah.

5. Nonetheless, ‘Umar ordered the execution of the lunatic woman for
“nothing”, in his own words.

6. Amir al-Muminin ‘Ali saw a clear miscarriage of justice in the
judgment of ‘Umar, and stood against the order of the commander-in-chief,
at great personal risks. He prevented ‘Umar’s executioners from carrying
out their illegal orders.

7. *Ali asked ‘Umar if the latter knew the Shari’ah ruling concerning
lunatic people. ‘Umar replied: “Yes, | do”. Surprised, he further asked the
latter why he wanted to execute the lunatic woman in that case. * Umar made
no secret of his intention. There was simply “nothing”! There was no
reason. He only wished to kill the woman, and that wasit!

8. ‘Ali reminded him of the hadith of the Prophet on the matter. Perhaps,
‘Umar had forgotten the source of the Shari’i ruling. Luckily, ‘Umar
admitted to the truth of the hadith.

9. At this point, ‘Ali advised him to free the innocent lunatic woman.
Fortunately for her, ‘Umar accepted ‘Ali’s advice and alowed her to go
free.

Without ‘Ali’s timely intervention, ‘Umar would have deliberately
executed the innocent woman for “nothing”!
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5. Hadith Al-Qadha, An Age Of Jungle Justicell

Imam Ibn Abi Hatim (d. 327 H) records about another iconic judgment
delivered by ‘Umar b. al-Khattab in his capacity as the khalifah over the
Ummah:
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My father (Abu Hatim) — Abu Bakr Muhammad b. Bashar — Ibn Abi
‘Adi — Sa'id — Qatadah — Abu Harb b. Abi a-Aswad a-Dili — his father
(Abu al-Aswad al-Dayli):

A woman was brought to ‘Umar b. al-Khattab. She had delivered after
(only) six months of pregnancy. So, he (‘Umar) resolved to stone her to death.
This (decision) reached ‘Ali. Therefore, he (‘Ali) said, “She does not
deserve any penalty of stoning to death. Allah says. ‘ The mothers shall give
suck to their children for two whole years (2:233)’. This (period) plus six
months equals thirty months (mentioned in 46:15 as the total for both
pregnancy and suckling)'”.%®

Imam al-Dhahabi (d. 748 H) submits about the first narrator:
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Abu Hatim a-Razi, Muhammad b. Idris b. a-Mundhir b. Dawud b.
Mihran: al-imam (the leader in Hadith), al-hafiz (the hadith scientist), al-
nagid (the hadith critic), shaykh al-muhadithin (teacher of the hadith

scientists and narrators).’
About the second narrator, al-Hafiz (d. 852 H) says:
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Muhammad b. Bashar b. ‘Uthman al-‘Abdi a-Basri, Abu Bakr Bandar:
Thigah (tru:stworthy).67
What of the third narrator? Al-Dhahabi submits:

Muhammad b. lbrahim b. Abi ‘Adi, Abu ‘Amr, from Basra: Thigah
(trustworthy)66
Al-Hafiz agrees:
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Muhammad b. Ibrahim b. Abi ‘Adi.... Abu ‘Amr a-Basri: Thigah
(trustworthy).67

The fourth narrator is Sa'id, and al-Hafiz comments on him in this
manner:
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Said b. Abi ‘Arubah Mihran al-Yashkiri, their freed dave, Abu al-
Nadhar al-Basri: Thigah (trustworthy), hafiz (a hadith scientist), he wrote
books. However, he did a lot of tadlis, and became confused. He was one of
themost authoritative narratorsfrom Qatadah.68
Concerning the fifth narrator, al-Hafiz further submits:
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Qatadah b. Da amah b. Qatadah al-Sudusi, Aboo al-Khattaab al-Basri:
Thigah (trustworthy), thabt (accurate).®

Like the fourth narrator, he too is accused of tadlis, as proclaimed by al-
Hafiz:
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Qatadah b. Da amah a-Sudusi al-Basri, the companion of Anas b. Malik,
may Allah the Most High be pleased with him. He was the hafiz (hadith
scientist) of his time, and he is famous for tadlis. Al-Nasai and others
described him with it.”
The sixth narrator is trustworthy as well, as affirmed by al-Hafiz:
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Abu Harb b. Abi al-Aswad al-Dili al-Basri: Thigah (trustworthy)’*
With regards to the last narrator, al-Hafiz states:
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Abu al-Aswad a-Dili....: Thigah (trustworthy)’

In a word, al the narrators are trustworthy. But, there are three issues
with the chain. The fourth narrator (Sa'id) did tadlis a lot and also became
confused. The question is: does histadlis affect his narrations from Qatadah,
especialy as he has narrated in an *an-‘an manner? Moreover, did the third
narrator (Ibn Abi ‘Adi) hear from him before or during his confusion?
Lastly, Qatadah himself was famous for tadlis. So, does his tadlis affect his
‘an-‘an reports from Abu Harb?

Some of these questions are answered in the following isnad documented
by Imam al-Bukhari (d. 256 H) in his Sahih:
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Muhammad b. Bashar — Yahya and Ibn Abi ‘Adi — Sa'id — Qatadah —
Anasb. Malik™

Interestingly, this chain is amost identical to the one we are
investigating! We see that Sa'id has narrated ‘an-‘an from Qatadah, and al-
Bukhari considers the sanad to be sahih. This provesthat Sa'id’ s tadlis does

not affect his ‘an-‘an reports from Qatadah. It is noteworthy that Qatadah’s
‘an-‘an reports from Anas are also accepted as sahih, asin the above chain.
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In this sanad of al-Bukhari, Ibn Abi ‘Adi is conjoined with Yahya.
However, in another chain in the same Sahih, he stands alone;
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Muhammad b. Bashar —Ibn Abi ‘Adi — Sa’'id — Qatadah — Anas b. Malik”

As such, Ibn Abi ‘Adi authentically transmitted from Said. He
apparently narrated from the Sa'id before the latter’s confusion. Moreover,
this isnad reiterates the fact that Sa'id’s ‘an-‘an reports from Qatadah are

sahih. In other words, his tadlis does not affect them.
‘Allamah al-Albani (d. 1420 H) confirms all our words:
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Ibn a-Muthanna — Ibn Abi ‘Adi — Sa’'id — Qatadah.... | (al-Albani) say:

This chain issahih upon the standard of thetwo Shaykhs,.75
Imam Ibn Khuzaymah (d. 311 H) also records:
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Muhammad b. Bashar and Abu Musa — Ibn Abi ‘Adi — Sa’id — Qatadah —
Abu Tamimah — Abu Musa al-Ash’ari.”
Dr. Al-A’zami declares:
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Its chain is sahih’’

Needless to say, Ibn Khuzaymah also considers the sanad to be sahih,
and has therefore included it in his Sahih.

The bottom-line is as follows:

1. Ibn Abi ‘Adi authentically narrated from Sa'id, before the latter’s
confusion.

2. The *an-‘an reports of Sa'id from Qatadah are sahih. The former’s
tadlis does not affect them.

3. Some ‘an-‘an reports of Qatadah — like those from Anas and Abu
Tamimah — are also sahih. Qatadah’ s tadlis has no effect on them.

The big question, at this point, is: what is the status of Qatadah’s ‘an-‘an
narrations from Abu Harb? According to high-ranking Sunni muhadithun,
such narrations are sahih. For instance, ‘Allamah a-Albani states:
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Musaddad — Y ahya— (Sa’id) b. Abi ‘Arubah — Qatadah — Abu Harb b. Abi
al-Aswad — hisfather —‘Ali.

| say: Thischain is sahih.”

This chain, like some others, is aimost identical with that of the report
from Ibn Abi Hatim. Here, the * Allamah confirms that the ‘an-‘an reports of
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Sa'id from Qatadah are sahih, as well as Qatadah’s ‘an-‘an narrations from
Abu Harb. Shaykh al-Arnaut too backs him:
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‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) - *Abd
al-Samad b. ‘Abd a-Warith — Hisham — Qatadah — Abu Harb b. Abi al-
Aswad — hisfather —*Ali, may Allah be pleased with him.... Itschain issahih
upon the standard of Muslim."
Imam Abu Ya'lafurther records:
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‘Ubayd Allah — Mu adh b. Hisham — my father — Qatadah — Abu Harb b.
al-Aswad al-Duli — Abu al-Aswad —‘Ali b. Abi Talib.*
Shaykh Dr. Asad comments:
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Its chain is sahih®™

In a smple summary, the athar from Ibn Abi Hatim about how ‘Umar
sentenced a woman to death for delivering the baby only after six months of
pregnancy has an impeccably sahih chain. All the narrators are thigah
(trustworthy), and the sanad is fully connected.

There are some serious substantive and procedural problems with the
judgment of ‘Umar, which reveal alot about him. He sentenced the woman
to death by stoning. This suggests that he had convicted her of adultery. His
only proof against her was that she delivered her baby only after six months
of her known pregnancy. In the obvioudly invalid view of ‘Umar, a six-
month pregnancy was absolutely impossible. As such, the woman must have
been secretly pregnant before her husband started counting the days of her
pregnancy — apparently, from the date of their last successful encounter (by
his calculations). In other words, while her husband was having sexual
intercourse with her (and most probably, it was their first time), she was
already secretly pregnant for another man.

The Book of Allah has laid down the procedural law in all cases of zina:
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Those who accuse chaste women, and do not produce four witnesses, flog
them with eighty stripes, and reject their testimony forever, they indeed are
theliars.®
So, in order to establish the charge of zina against anyone, four witnesses
who saw the crime with their own eyes must be called upon to testify.
Without the production of those four witnesses, the accuser himself must be

penalized, and declared an eternal liar whose future testimonies must always
be rejected.
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Was ‘Umar aware of the above verse? The answer is not clear. What is
undeniable however is that he paid absolutely no attention to it. He never
demanded the testimony of four eye-witnesses to support his charge of zina
against the woman. He simply convicted her based upon his mere suspicion.
This singular incident casts a huge dark cloak over ‘Umar till the Hour.

Firstly, ‘Umar had wrongly convicted the woman of adultery without
evidence. He never demanded or presented four witnesses to support his
conviction (which in essence is also an accusation). Therefore, he himself
deserved to be flogged with eighty stripes and declared a persona non grata
within the Islamic Ummah. The other persons who dragged the woman to
him also needed to be investigated. If they too had accused her of zina
without calling four eye-witnesses to testify, then each of them must also be
punished in the same manner as ‘Umar.

Secondly, let us assume that ‘Umar did not merely rely upon unfounded
suspicion in convicting the woman. Rather, four eye-witnesses who saw her
in the middle of the adultery were summoned, and they testified. Therefore,
she was indeed guilty and truly deserved the stoning penalty. Where then
was her partner in the crime? What sentence did ‘Umar hand down upon
him? If two people committed zina, is it only the woman that can be
punished? Are men supposed to go scotfree for their crimes of adultery? It is
extremely strange that ‘Umar was itching to send the woman to her grave,
without asking a single guestion about her accomplice!
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6. Hadith Al-Qadha, An Age Of Jungle Justicel |

The khalifah of Muslimsis their supreme judge on every aspect of their
religion, like the Messenger of Allah. As such, Muslims are required to refer
al their religious problems and disputes to him for judgment, and his
verdicts are binding over them. This function necessitates that the khalifah
be the most knowledgeable of the Ummah throughout his administration.
Otherwise, he would be unfit for the grand office. Issuing correct religious
verdicts on all types of religious questions and disputes, from all persons of
all calibres, certainly requires unparalleled knowledge.

During his rule, a man came to ‘Umar b. al-Khattab with his personal
religious problem. Imam Muslim (d. 261 H) records about how the khalifah
handled it:
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‘Abd Allah b. Hisham al-‘Abdi — Yahya b. Sa'id al-Qattan — Shu’bah —
al-Hakam — Dharr — Sa'id b. * Abd al-Rahman b. Abza — his father:

A man came to 'Umar and said: “| have seminal discharges and | cannot
find water (to do the ghud)”. He (‘Umar) said, “Do not perform Salat.” S0,
‘Ammar said, “Do you remember, O Amir al-Muminin, when | and you
were in a military detachment and we had seminal discharges and could not
find water and you (‘Umar) did not perform the Salat. As for me, | rolled
myself in dust and performed the Salat. So, the Prophet, peace be upon him,
said, “It was enough for you to strike the soil with your hands and then blow
and then wipe your face and palms’. Umar said: “Fear Allah, O Ammar!”
Therefore, he (f Ammar) replied, “If you so like, | would not narrateit” 8

There are some really interesting facts in this narration:

‘Umar and Ammar, radhiyallahu ‘anhu, were both together in a military
detachment, and they had seminal discharges.

Ammar rolled himself in the soil in order to cleanse himself for Salat,
due to alack of water. He had no divine guidance for the act. It was only his
intuition.

‘Umar, on his part, completely refrained from offering any Salat as long
as he could not find water.

Both recounted their experiences to the Messenger of Allah, sallallahu
‘alaihi wa alihi, who taught them tayammum as the correct step should they
encounter asimilar situation.

During ‘Umar’s rule, a man came to him with the same problem that he
personally had gone through. But, rather than offer to him the solution of

tayammum as taught by the Prophet, ‘ Umar instructed the man with his own
initial wrong step!
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‘Ammar attempted to remind ‘Umar of the Sunnah in such situations.
But, the latter smply did not want to hear about it!

There are a number of questions here. First and foremost, did ‘Umar
deliberately reject the Sunnah or not? This depends upon whether he
actually remembered the incident involving him and ‘ Ammar. If he did, and
still gave the ruling that he gave, then he would have been contemptuous of
the Sunnah. Moreover, even if he had completely forgotten it, why did he
not act on ‘Ammar’s reminder? From the look of it, he was not convinced
by ‘ Ammar’s narration. He most probably had very serious doubts about the
accuracy of ‘Ammar’s hadith. Therefore, he saw no rea reason to alter his
decision on the matter.

So, the best-case scenario is that ‘Umar had absolutely forgotten the
incident of tayammum, which involved him personally and directly. In
addition, when * Ammar attempted to revive his memory of the event, he had
grave trust issues with the latter’s report. Therefore, he did not remember,
and there was no other reliable source to bring back his memories of the
incident. The worst-case scenario is that ‘Umar actually remembered the
hadith, or was at least successfully reminded of it by ‘Ammar. Yet, he
thought that his personal solution to the issue before him outweighed the
Sunnah of the Messenger of Allah. As such, he was in contempt of
Muhammad and his teachings.

We will go with the best-case scenario. ‘Umar had completely forgotten,
and was not successfully reminded. This fact casts a mammoth shadow of
doubt over ‘Umar's memory power. Since he forgot the incident of
tayammum so completely and absolutely, it is extremely uncertain that he
was able to remember many — if not most - other teachings of the Prophet
that were necessary in his discharge of his day-to-day judicial functions. The
end result is that he lacked the requisite scholarly prowess for the office.
The natural product of absolutely forgetting anything is complete ignorance
of it.

Something that baffles the mind is how ‘Umar came to the conclusion
that he could issue rulings in the Shari’ ah with his personal opinions simply
because he had forgotten, or did not know, the correct positions. Is
ignorance an excuse for the adoption of personal opinions in the Law of
Allah? The Qur’ an answers:
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Whosoever does NOT give rulings, verdicts, judgments, or commands
based upon what Allah has revealed, such people aretheinfidels.*

Therefore, giving a ruling by personal opinion amounts to disbelief
(kufr), according to Allah. Why did ‘Umar take such an extreme risk? He
should have simply remained silent, or sought the advice of superior jurists
like Amir al-Muminin, ‘alaihi al-salam, Ibn ‘Abbas, radhiyallahu ‘anhu,
and others. His reliance upon personal opinion in issuing a ruling in the
Shari’ah of Allah was a very wrong step. It saved neither him, nor the man
who came to him for judgment.

Perhaps, the most disturbing part is that the ruling of tayammum is
explicitly stated at two different places in the Book of Allah:
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And if you areill, or on ajourney, or one of you comes after answering
the call of nature, or you have had sexual intercourse with women and you
cannot find water, perform tayammum with clean soil and rub therewith your
faces and hands.*

It is apparent. Despite the double presence of the ruling of tayammum in
the Qur'an, ‘Umar did NOT know it. This raises a blood-red flag on
‘Umar’s knowledge of the Book of Allah. Obviously, he was not a hafiz
(memorizer) of the Qur’an. Secondly, his knowledge of its verses, and of al-
Figh, must have been extremely deficient, as tayammum is only one of the
beginner’s courses in Islamic jurisprudence!

‘“Umar’ s controversial judgment expectedly split the Ummah. There were
his loyalists who thought that his clearly invalid ruling was more correct
than the Qur’an and Sunnah! There were also his opponents who sided with
Allah and His Messenger. One of the staunchest loyalists of ‘Umar was
‘Abd Allah b. Mas'ud, a very senior Sahabi. Imam Muslim records:
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Yahya b. Yahya, Abu Bakr b. Abi Shaybah and Ibn Numayr — Abu
Mu awiyah — a-A’mash — Shaqiq:

| was sitting with *Abd Allah (b. Mas ud) and Abu Musa (al-Ash’ari).
So, Abu Musa asked: “O Abu ‘Abd al-Rahman, what is your opinion: if a
man had a seminal discharge and could not find water for one month, how
should he do about the Salat? ‘ Abd Allah replied, “He should NOT perform
tayammum even if he cannot find water for a month”.

Abu Musa then said, “What about this verse in Surat al-Maidah said,
‘And you cannot find water, then perform tayammum with clean soil’?" ‘Abd
Allah replied, “If they were allowed on the basis of this verse, there is a
possihility that they would perform tayammum with soil even if water were
available but cold.” So, Abu Musa said to ‘Abd Allah, “Have you not heard
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the statement of ‘ Ammar: ‘ The Messenger of Allah, peace be upon him, sent
me on an errand and | had a seminal discharge, but could not find water. So
| rolled myself in the soil just as a beast rolls itself. Then, | came to the
Prophet, peace be upon him then and mentioned that to him and he (the
Messenger) said: “It would have been enough for you to do thus’. Then he
struck the earth with his hands once and wiped his right hand with the help
of his left hand and the exterior of his palms and his face'.” ‘Abd Allah
replied: “Didn't you see that ‘Umar was NOT satisfied with the statement of
‘Ammar?” %

Abu Musa was on the side of the Qur'an and Sunnah, and sought to
correct Ibn Mas'ud on his diehard ‘Umarist stance on tayammum. The
former quoted the Book of Allah and the explicit teaching of His
Messenger. |bn Mas ud however rejected both, citing excuses. He could not
allow the people to follow the Qur’ an, because there was a“ possibility” that
they would abuse its ruling. Well, this same logic could be employed to turn
down everything that Islam teaches! Moreover, Ibn Mas ud equally refused
the Sunnah of the Prophet only because ‘Umar was not satisfied with
‘Ammar’s hadith!

32



7. Hadith Al-Qadha, An Age Of Jungle Justice |V

Tayammum was not the only topic in Islamic jurisprudence that ‘Umar
had great difficulty grasping. There were many others, even according to his
own confessions. We will be briefly examining a few examples and their
implications.

Imam al-Bukhari (d. 256 H) opens the discussion:
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Ahmad b. Abi Rajah — Yahya — Abu Hayyan al-Tamimi — Shu'bi — Ibn
‘Umar, may Allah be pleased with them both:

‘“Umar delivered a sermon on the pulpit of the Messenger of Allah, peace
be upon him, saying, “Verily, there was revealed an order making alcohol
haram, and it is made from five things: grape, date, wheat, barley and honey.
Alcohol is whatsoever clouds the mind. | wish the Messenger of Allah, peace
be upon him, had not |eft us before he could explain three matters to us: the

inheritance of the grandfather, kalalah and varioustypesof riba (usury).” 87
Imam Muslim (d. 261 H) records too:
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Abu Bakr b. Abi Shaybah —*Ali b. Mas-har — Abu Hayyan — al-Sha bi —
Ibn ‘Umar:

‘Umar delivered a sermon on the pulpit of the Messenger of Allah, peace
be upon him. He thanked Allah and praised him. Then he said, “Now,
coming to the point: verily, there was revealed an order making alcohol
haram on the day it was revealed. It is made from five things. wheat, barley,
date, raisin and honey. Alcohoal is anything which clouds the intellect. There
arethree matters, O people, that | wish the Messenger of Allah, peace be upon
him, had explained to us: inheritance of the grandfather, kalalah and various

types of riba (usury).88
Imam al-Hakim (d. 403 H) documents too:
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‘Ali b. Muhammad b. ‘Ugbah — al-Haytham b. Khalid — Abu Na'im —
Sufyan — ‘Amr b. Marrah — Marrah — ‘“Umar, may Allah be pleased with
him:

“There are three matters. Had the Prophet, peace be upon him, clearly
explained them to us, that would have been more beloved to me than this
world and whatsoever is in it: the khilafah (caliphate), kalalah and riba
(usury)” 8

Al-Hakim says:
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This hadith is sahih upon the standard of the two Shaykhs™
Al-Dhahabi (d. 748 H) agrees:
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(Sahih) upon the standard of al-Bukhari and Muslim®
Imam Ahmad b. Hanbal (d. 241 H) has an even clearer report:
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‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) —
Yahya— Ibn Abi ‘Arubah — Qatadah — Sa’'id b. al-Musayyab:

‘Umar, may Allah be pleased with him, said: “Verily, the last of what
was revealed in the Qur’an was the Verse of Riba. And verily, the M essenger
of Allah, peace be upon him, died and never explained it. Therefore, avoid
riba and doubt.**

Shaykh al-Arnaut comments:
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It is hasan. Its narrators are thigah (trustworthy), narrators of the two
Shaykhs.*®

Apparently, ‘Umar did not know the Islamic rulings and teachings
concerning the inheritance of the grandfather (from his grandchild), kalalah,
usury (riba) and the khilafah. He therefore placed the blame on the
Messenger of Allah, sallallahu ‘alaihi wa alihi, and accused him of never

explaining them to his Ummah. His allegations however directly contradict
these verses:
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The duty of the Messenger is only to convey in a clear way.”
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And We have sent down unto you (Muhammad) al-Dhikr (i.e. the
Qur’an) that you may explain clearly to mankind what is sent down to them.®
Therefore, if the Prophet had not explained clearly a single item of his

risalah, he would have failed in his mission. Allah however testifies in
favour of His Messenger, that he actually conveyed and explained
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everything clearly to the Ummah. This was why He declared the religion
completed and perfect:
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This Day, | have perfected your religion for you, completed My Favour
upon you, and have chosen for you Islam as your religion.”

This is an unmistakable testimony that the Messenger did explain
everything in a clear, explicit and simple manner to his followers. He
successfully fulfilled his mission. It was ‘Umar that had once again
forgotten completely that the Messenger performed his duty.

One then wonders how ‘Umar handled questions and disputes regarding
the inheritance of the grandfather, kalalah, usury and the khilafah that were
brought to his court. He either relied upon his persona opinion — as in the
case of tayammum — or rather guessed and gambled in his judgments.
Another possibility was that he would refer those issues to superior jurists
among the Sahabah, radhiyallah ‘anhum, for help. In all cases, his
competency as even an ordinary judge falls into serious doubt. It gets really
worse when one considers that ‘Umar was the sovereign judge, and that
there was no right of appeal against his rulings and judgments.

Of the four subjects, ‘Umar had particular difficulty in grasping kalalah.
He never understood it till his death. So, we will flash light upon it, as this
situation reveals some more information about him. Imam Muslim records:
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Muhammad b. Abi Bakr a-Mugaddami and Muhammad b. al-Muthanna
—Yahyab. Sa'id — Hisham — Qatadah — Salim b. Abi a-Jad — Madan b.
Abi Talhah:

‘Umar b. a-Khattab delivered a sermon on Friday and mentioned the
Prophet of Allah, peace be upon him, and aso mentioned Abu Bakr. Then
he said, “1 do not abandon behind me anything more important than kalalah.
I did not refer to the Messenger of Allah, peace be upon him, concerning
anything as | referred to him concerning kalalah. And he was never as harsh
to me concerning anything as he was harsh to me about it, so much that he
struck my chest with his fingers and said, “O ‘Umar, is the Verse of the
Summer, which is at the end of Surat al-Nisa, not sufficient for you?” If |
(“Umar) lived longer, | would give judge concerning it (i.e. kalalah) with a
judgment that would be the precedent for all future judgments concerning it
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by those who could read the Qur'an and those who could not read the
Qur, ar].” 97
Imam Ahmad again documents:
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‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) —
Isma'il — Sa'id b. Abi *Arubah — Qatadah — Salim b. Abi al-Ja’d — Ma dan
b. Abi Talhah:

‘Umar, may Allah be pleased with him, said: “I never asked the
Messenger of Allah, peace be upon him, about anything more (repeatedly)
than | asked him about kalalah so much that he struck my chest with his
fingers and said, “O ‘Umar, is the Verse of the Summer, which is at the end

of Surat al-Nisa, not sufficient for you?”®
Shaykh al-Arnaut comments:
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Its chain is sahih upon the standard of Muslim. Its narrators are thigah
(trustworthy).*

So, ‘Umar’s most difficult topic was kalalah. Although he was basically
clueless about the other topics as well, kalalah proved the most stubborn of
them to him. He repeatedly questioned the Messenger of Allah about it. It
was the Prophet’s job to explain things clearly to him each time, and we
believe he did that each time ‘Umar came to him. In the end, the Messenger
got frustrated and baffled by ‘Umar’'s inability to comprehend a fairly
straightforward topic like kalalah, even after several explanations! What
exactly is so difficult about it? Moreover, the Prophet thought that there was
a verse about kalalah at the end of Surat al-Nisa, which was fully self-
explanatory and ordinarily should be sufficient for anyone without further
commentary™®. Why was ‘Umar still unable to grasp it, despite the verse
and the repeated explanations?

Surprisingly, ‘Umar apparently read the Verse of the Summer (before or
after the Messenger of Allah referred him to it) but could not understand its
simple rules. Worse still, the Prophet repeatedly explained it to him, and he
nonetheless did not get it! This raises some grave concerns about ‘Umar’s
comprehension skills. It also apparently reveals why the Messenger became
frustrated and harsh with him.

Does justice dispensation require very high comprehension skills on the
part of the judge? We leave the answer to our esteemed reader.
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8. Hadith Al-Qadha, An Age Of Jungle JusticeV
As the chief law enforcement officer of the Ummah, the khalifah has the
authority to arrest and prosecute anyone who commits an offence in his
presence. There is no requirement anywhere that the crime must be reported
to him by someone el se before he could arrest and prosecute. Imam ‘Abd al-
Razzaq (d. 211 H) records an instance where ‘Umar, as the khalifah,
invoked this authority:
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‘Abd a-Razzaq — ‘Ubayd Allah b. ‘Umar AND Mamar — Nafi’ —
Safiyyah b. Abi *Ubayd:

‘“Umar discovered alcohal in the house of a man from (the tribe of) Thaqgif.
He (the man) had already been lashed for alcohol consumption in the past.
Therefore, he (‘Umar) burnt his house, and asked, “What is your name?’ He
(the man) replied, “Ruwayshid.” He (‘Umar) retorted, “Rather, you are

Fuwaysiq (an abusive word)”.***
Al-Hafiz (d. 852 H) states about the first narrator:
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‘Abd a-Razzag b. Hammam b. Nafi’ al-Humayri, their freed slave, Abu
Bakr al-San’ ani: Thigah (trustworthy), hafiz (a hadith scientist).'%

There are two second narrators. So, thisis what al-Hafiz has to say about
Second Narrator A:

‘Ubayd Allah b. ‘Umar b. Hafs b. ‘Asim b. ‘Umar b. a-Khattab al-
‘Umari al-Madani, Abu ‘Uthman: Thigah (trustworthy), thabt (accurate).'®
He also says about Second Narrator B:
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Ma mar b. Rashid al-Azdi, their freed dave, Abu ‘Urwah a-Basri, he
lived in Yemen: Thigah (trustworthy), thabt (accurate), fadhil
(meritorious).104
Both second narrators transmitted from Nafi’, about whom al-Hafiz
states:
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Nafi’, Abu ‘Abd Allah a-Madani, freed slave of Ibn ‘Umar: Thigah

(trustworthy), thabt (accurate), a well-known jurist.'®
Al-Hafiz seals it with these comments about the last narrator:
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Safiyyah b. Abi ‘Ubayd b. Mas'ud al-Thagafiyyah, the wife of Ibn
‘Umar. It is said that she met the Prophet, but al-Daraqutni denies that. Al-
“1jli said: Thigah (trustworthy).*®

Safiyyah is also a narrator of Sahih Muslim.*”’

In summary, the above chain is impeccably sahih. Elsewhere, ‘Abd al-
Razzaq has recorded the exact same report with this chain:
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‘Abd al-Razzak — Ma mar — Ayub — Nafi’ — Safiyyah'®
The only new name is Ayub. So, who is he? Al-Hafiz answers:
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Ayub b. Abi Tamimah al-Sakhtayani, Abu Bakr al-Basri: Thigah
(trustworthy), thabt (accurate), hujjah (an authority in hadith), from the
greatest jurists and worshippers of Allah.'*

In other words, the athar about ‘Umar is doubly sahih!

‘Allamah al-Albani (d. 1420 H) also has some further words:
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Al-Dawlabi reported in a-Kuni (1/189) on the authority Ibrahim b. ‘Abd
a-Rahman b. ‘Awf that he said: “lI saw ‘Umar burning the house of
Ruwayshid a-Thaqgafi until it became like firebrand or a hot spring. He was
our neighbour who sold alcohol.” Itschain issahih.

‘Abd al-Razzaq also narrated on the authority of Safiyyah bint Abi
‘Ubayd, as stated in al-Jami’ al-Kabirah (3/204/1) aswell as Abu ‘Ubayd in
a-Amwal (p. 103) on the authority of Ibn ‘Umar, and its chain is sahih
too."”

Interestingly, this Ruwayshid was one of the Sahabah! Al-Hafiz states:
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Ruwayshid al-Thagafi, Abu ‘Alg a-Taifi a-Madani: He met the Prophet.
He also had a story with ‘Umar due to his sdlling of alcoholic drinks. Ibn Abi
Dhaib said: Sa'd b. Ibrahim b. *Abd al-Rahman b. ‘ Awf narrated to us from
his father that ‘Umar ordered that the house of Ruwayshid be burnt down.
He used to sell alcoholic drinksin it. ‘Umar had warned him to desist, but he
never desisted.™™
Elsewhere, he reiterates:
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Ruwayshid ... a-Thagafi.... He had a story with ‘Umar concerning his
consumption of alcohal.... | have mentioned him among the Sahabah only
because whosoever was of that age (as Ruwayshid) during the time of
‘Umar must certainly have been matured during the time of the Prophet,
peace be upon him. Also, there was no one from the tribes of Quraysh and
Thaqgif except that he had accepted Islam and had witnessed the Farewell
Hajj with the Prophet, peace be upon him.**?

To summarize:

Ruwayshid was one of the Sahabah of the Prophet, from the tribe of
Thaqif.

He accepted Islam during the Prophet’s lifetime, met the latter, and did
the Farewell Hajj with him.

During the rule of ‘Umar, Ruwayshid was convicted for alcohol
consumption and punished.

However, after his conviction and punishment, Ruwayshid went ahead to
sell alcohal in his house.

‘Umar warned him to desist from selling alcohol, but he refused to stop.

So, ‘Umar burnt his house where he was selling the alcohol.

The story of Ruwayshid flies in the face of repeated Sunni claims about
the piety and righteousness of all the Sahabah!

It isabit unclear on what ground ‘Umar burned Ruwayshid’'s home. Was
it to punish him for selling alcohol? Or, was it only an effort to disable him
from further trading in acohol ?

One scenario is that the house-burning was inflicted as a judicial
punishment. In other words, Ruwayshid was summarily tried, convicted and
penalized for trading in alcohol. ‘Umar’ judicial sentence was that his house
should be burnt to ashes. However, where did ‘Umar get that idea from?
Wasit from the Qur' an? Was it from the Sunnah? Imam Muslim records the
standard procedure in a case like this:
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Ahmad b. ‘Isa — Ibn Wahb — *Amr — Bukayr b. al-Ashja’ Sulayman b.
Yasar —‘Abd al-Rahman b. Jabir — his father — Abu Bardah al-Ansari:
| heard the Messenger of Allah, peace be upon him, saying: “None is to
be given more than ten strokes of the cane (in punishment) except in the
case of punishments immutably fixed by Allah.”**?

So, the question is whether Allah has immutably fixed the punishment
for alcohol sales business or not. Without an iota of doubt, there is no such
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fixed penalty for it. Therefore, the maximum sentence that can be inflicted
upon an alcohol seller is ten lashes. Apparently, ‘Umar did not follow the
instructions of Allah in this regard. This brought him face-to-face against
this verse:
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Whosoever does NOT give rulings, verdicts, judgments, or commands
based upon what Allah has revealed, such people are theinfidels.***

Another scenario is that ‘Umar actually burnt the house down only to
forcefully put Ruwayshid out of business, without any intention to touch the
latter himself personally for breaking the law. This theory is further
strengthened by the fact that ‘Umar had earlier warned Ruwayshid to desist
(thereby confirming his full knowledge of the alcohol trade). However, he
made no effort whatsoever to arrest or prosecute him. When the latter would
not listen to him, he burnt down his house — which also served as his
brewery and alcohol store — solely to shut down his business. Normally, a
caring government closes or destroysillegal ventures within its control. This
is usually to protect the public. In addition to that, the same government
proceeds to prosecute the owner of the illegal business for his crime. In the
case of Ruwayshid, ‘Umar merely burnt his alcohol store, but allowed him
to go scotfree!

A baffling twist to this whole saga is that when another Sahabi was
discovered, also engaging in alcohol business, ‘Umar simply let him bel He
did not arrest him. He did not prosecute him. He did not burn his house!
Imam Muslim records:
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Abu Bakr b. Abi Shaybah, Zuhayr b. Harb and Ishag b. Ibrahim — Sufyan
b. ‘Uyaynah —*Amr — Tawus — |bn * Abbas:

‘Umar was informed that Samrah sold alcohol. So, he said, “May Allah
curse Samrah! Does he not know that the Messenger of Allah, peace be
upon him, said: ‘May Allah curse the Jews. The fat of animals was made
haram for them. But they melt it and sold it.””

Imam Abu Ya'la (d. 307 H) also documents:
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Abu Khaythamah and Abu Sa'id — Sufyan b. ‘Uyaynah — * Amr — Tawus
—Ibn *Abbas:

Samrah sold alcohol. So, ‘Umar said, “May Allah curse Samrah! Does he

not know that the Messenger of Allah, peace be upon him, said, ‘May Allah
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curse the Jews. The fat of animals was made haram for them. So, they sold
it and ate its price.’” '
Shaykh Dr. Asad comments:

gt osliw)

Its chain is sahih™’

Samrah was a prominent Sahabi. He too traded in alcohol. But, what was
‘Umar’s response? He merely cursed him by name, and that was it! There
was no arrest, and no prosecution! Samrah’s house was equally left intact.
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9. Hadith Al-Qadha, An Age Of Jungle Justice VI

Injustice begins the moment a judge begins to show bias towards or
against any of the parties before him in any judicial proceedings. He must be
completely impartial throughout, and this must be evident in his ruling. The
Qur’an commands:

RTRUIN I | P P IR VISR | PRCVIN S TC NES R S L W
g5 ol lgsls Oy Vshins OF (gobl Tgms S Las Lol U s of Lie oSG0 0 V1

et Oshass L O™ O
O you who believe! Stand up firmly for justice, as witnesses to Allah,
even though it be against yourselves, or your parents, or your kin, be herich
or poor, Allah is more entitled to both (than you). So follow not whims, lest
you may avoid justice. And if you distort your witness or refuse to give it,
verily Allah is Ever Well-Acquainted with what you do.**®
During the rule of ‘Umar, aterribly messy case was brought before him
involving one of his close friends. Let us see how he handled it. Imam al-
Tahawi (d. 321 H) records:

RSV B E A & YN QL&JQ&J&)Q%@Q\MUJU&‘Q
2 i =T el e Os) b Bl Bl e dgtd ae I o) Ol
AT el S SSly ad 3 Lie 3 e 050 pad dgdd 2T sl & as
quwwowﬁfcujqum@wgﬁmqug% Eps
Ol oy § ) b o JU s el e, JU e i of e 8 5

lglomd ol Sldaly b s iy

‘Ali b. ‘Abd al-Rahman — ‘Affan b. Muslim and Sa’id b. Abi Maryam —
al-Sari b. Yahya—*Abd al-Karim b. Rashid — Abu *Uthman al-Hindi:

A man went to ‘Umar b. a-Khattab, may Allah be pleased with him, and
testified against al-Mughirah b. Shu'bah. So the colour of ‘Umar changed.
Then, another man came and testified. Therefore, the colour of ‘Umar
changed (further). Then, another man came and testified. As a result the
colour of ‘Umar changed (even further) such that we recognized that in him,
and he denied (the charge without investigation) due to that. Lastly, another
man came, demonstrating with his hands. So, he (‘Umar) said, “What do
you have (to say), O remover of the punishment!” Abu ‘Uthman (the sub-
narrator) then shouted to imitate the shout of ‘Umar, such that | (‘Abd al-
Karim) was agonized to the point of fainting. He (the fourth man) said, “I
saw a disgusting affair.” He (‘Umar) said, “All praise be to Allah Who did
not alow Shaytan to regjoice at the misfortune of the Ummah of
Muhammad.” So, he (‘Umar) ordered that those men be whipped (for
alegedly lying against al-Mughirah).**?

‘Allamah al-Albani (d. 1420 H) has copied it into his a-lrwa, and states
about it:

42



== bl ol
| say: Itschain is sahih."
Imam al-Haythami (d. 807 H) records further:
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Narrated Abu ‘Uthman al-Hindi:

Abu Bakrah, Nafi’ and Shibl b. Ma' bad testified against al-Mughirah b.
Shu’ bah, that they saw it (i.e. the adultery), asthey saw the kohl stick (i.e. the
male private organ of al-Mughirah) inside the kohl container (i.e. the female
private organ of the woman). But Ziyad came, and ‘Umar said, “Here comes
aman who will not testify except with the truth.” So, he (Ziyad) said, “I saw
a disgusting scene, and a spectacle.” So, ‘Umar punished them with
lashing."**

Al-Haythami declares:

Al-Tabarani recordsit, and its narratorsare narrators of the Sahih.*??
Imam Ibn Abi Shaybah (d. 235 H) also records:
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Abu Bakr — Abu Usamah — * Awf — Qasamah b. Zuhayr:

When the issue between Abu Bakrah and al-Mughirah b. Shu’bah
occurred, Abu Bakrah said, “Desist from or give up concerning our Salat,
because we will not pray behind you.” So, he (al-Mughirah) wrote to * Umar
about his affair. Therefore, ‘Umar (too) wrote back to al-Mughirah thus:
“To begin, an act of yours has been reported to me. If such-and-such (i.e.
Abu Bakrah) is corroborated against you, it would have been better for you

to have died before thisday.” So, he (‘Umar) wrote to him and the witnesses
to come to him. When they got to him, they testified, and Abu Bakrah, Shibl
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b. Ma'bad, and Abu ‘Abd Allah Nafi’ testified. As such, ‘Umar said when
these three people testified, “Four (people) oppressed al-Mughirah.” His
matter was very unbearable for ‘Umar. So, when Ziyad stood to testify, he
(‘“Umar) said, “You will testify with the truth, Allah willing.” Then he
(Ziyad) testified, saying, “As for adultery, | do not testify in favour of it.
However, | saw a disgusting affair.” As aresult, *’Umar said, “Allah Akbar!
Punish them!” So, they (the first three witnesses) were lashed. After Abu
Bakrah had been beaten, he stood up and said, “I testify that he (al-
Mughirah) committed adultery”. So, ‘Umar was about to repeat the
punishment upon him. But, ‘Ali said, “If you lash him (again), then you
must stone your companion (i.e. al-Mughirah).” Due to this, he (‘ Umar) left
him, and did not beat him. Thus, he (Abu Bakrah) did not falsely accuse
anyone of adultery again after that."*
‘Allamah al-Albani has this comment about this exact report:

o o3y e L (335 334/8) e wies it f ool ]
It is documented by Ibn Abi Shaybah, and from him bu al-Bayhagi

(8/334-335). | say: Itschain issahih.™®*
Imam Ibn Abi Shaybah again documents:
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Abu Bakr —Ibn ‘llyah — al-Tamimi — Abu ‘ Uthman:

After Abu Bakrah and his two companions had testified against al-
Mughirah, Ziyad came. So, ‘Umar said, “He isaman who will never testify,
Allah willing, except with the truth.” He (Ziyad) said, “1 saw a spectacle and
an evil assembly”. So, ‘Umar said, “Did you see the kohl stick (i.e. the male
private organ of al-Mughirah) enter the kohl container (i.e. the female private
organ of the woman)?’ He (Ziyad) replied, “No.” Therefore, he (‘Umar)
ordered that they (Abu Bakr and his two companions) be whipped.'*

‘Allamah al-Albani again copies the above and says:
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So, thisisthe full picture, as gleaned from the reports:

» Abu Bakrah and some other people filed a criminal complaint of
adultery against al-Mughirah b. Shu’bah with ‘Umar.

* Al-Mughirah was a close friend of ‘Umar.

» ‘Umar summoned the accused — who was his friend — and the Abu
Bakrah team to his court for the trial.

» As Abu Bakrah and two other people testified, ‘Umar — the judge —
increasingly blushed. Convicting and sentencing al-Mughirah was very
unbearable for him. So, he dismissively denied the reports of Abu Bakrah
and his team.



* It was a case of adultery, and four witnesses were required. Ziyad was
the fourth to testify. Like others, he came al the way from Basra (where al-
Mughirah was governor for ‘Umar prior to the trial) to Madinah to testify
against a-Mughirah in a case of adultery. But, before he began his
testimony, ‘Umar made some direct moves to entice him and to intimidate
him.

* First, ‘Umar called him “the remover of the punishment”. This was an
obvious suggestion to Ziyad that he must contradict his colleagues. He
simply had no other choice but to remove the sentence of death still hanging
over the neck of al-Mughirah.

* ‘Umar also described him as the one who would testify with the “ truth”.
This was another clear signal to him to contradict his colleagues. It showed
that the khalifah had blacklisted Ziyad's colleagues for testifying against al-
Mughirah. If Ziyad wanted to get into the good books of the powerful
khalifah, he must tell only what ‘Umar would accept as the “truth”.

* Finally, ‘Umar shouted at him, with such distressing force that it could
cause some people to pass out! The intention, obviously, was to unsettle and
intimidate him. Going against the khalifah could have highly devastating
conseguences. The message was unmistakable.

» So, Ziyad got the signal, and went against his colleagues. He denied
having seen a sexual penetration. One wonders why then he had taken all
the pain to come to Madinah from Irag! Was it not to testify against al-
Mughirah for adultery? Something clearly was not right here. Ziyad was
altering his testimony in the light of the new circumstances. In any case, he
admitted to seeing “adisgusting affair” and “a disgusting scene”, apparently
involving al-Mughirah and the accused woman, which involved “an evil
assembly” of both accused persons.

 ‘Umar — the judge — became joyous, thanking Allah, and ordered Abu
Bakrah and his colleagues to be flogged for allegedly lying against al-
Mughirah!

» After the lashing, Abu Bakrah stood up, and re-testified to al-
Mughirah’s adultery — despite the clear dangers.

* ‘Umar intended to re-lash him but *Ali, as usual, saved Abu Bakrah
with his knowledge.

To ‘Umar, thiswas fair, impartial hearing!

An interesting side to this discussion is that ‘Umar actually did not
ordinarily seem to place much value on the Qur’anic requirement for four
witnesses in the case of adultery. For instance, he convicted a woman
simply for having only a six-month pregnancy! He never asked for any four
witnesses. Rather, he did not even request for any testimony from anyone!
However, when his close friend was involved, he became extraordinarily
strict with the requirement, and displayed brutal bias in favour of the
accused throughout the proceedings.

The testimony of Ziyad itself embarrassingly reveals the direct influence
of ‘Umar’sintimidation and enticement over the former. Al-Hafiz Ibn Hajar
al-‘ Asgalani explains the circumstances of al-Mughirah’s alleged adultery:
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The story of al-Mughirah has been transmitted THROUGH SEVERAL
CHAINS. Its summary is that al-Mughirah b. Shu’bah was the governor of
Basra for ‘Umar. Abu Bakrah, whose real name was Nafi’ a-Thagafi,
accused him (of adultery). He (Abu Bakrah) is a well-known Sahabi. There
was Abu Bakrah. There was (also) Nafi’ b. a-Harith b. Kildah al-Thagafi,
who is counted among the Sahabah.

There was Shibl b. Ma bad b. ‘Utaybah b. a-Harith al-Bgjali (as well),
and he was considered to be among those (Sahabah) who witnessed both the
Jahiliyyah and the Prophetic era. (Finally), there was Ziyad b. ‘ Ubayd —who
was later called Ziyad b. Abi Sufyan — (and he was) his (Abu Bakrah's)
brother from their grandmother, Sumayyah freed maid of al-Harith b.
Kildah.

THEY ALL HAD GATHERED TOGETHER and had seen al-Mughirah
in a secret affair with the woman called al-Rigtah Umm Jamil bint *Amr al-
Afgam al-Hilaliyyah, and her husband wasal-Hajjaj b. ‘Utaybah b. al-Harith
b. ‘Awf al-Jashmi."?’

There were four of them together, including Ziyad. They all together saw
al-Mughirah having a secret affair with Umm Jamil, whose husband was al-
Hajja. The other three witnesses saw a-Mughirah’s male organ entering
Umm Jamil’s female organ, and all of these three were totally trustworthy
Sahabah of the Messenger, by Sunni standards. How then on earth did Ziyad
miss that?! It seems fair to conclude that he was deliberately concealing the
most crucia part of his testimony. It was simply impossible for him not to
have seen what the others saw, especialy as he was not described as
suffering from any eye problems.

Moreover, what really did Ziyad mean by having seen “a disgusting
affair” between the couple? Was he not actually implying the adultery of al-
Mughirah and Umm Jamil? From the look of things, Ziyad saw what the
three Sahabah saw, but decided to be ambiguous and to double-speak after
‘Umar enticed and intimidated him. If the khalifah had not intervened, he
most probably would have only corroborated his co-witnesses.

Anyway, there are some damning consequences in this particular case for
Sunni Islam. Abu Bakrah, Shibl and Nafi’ b. a-Harith were Sahabah. Abu
Bakrah in particular was a prominent Sahabi, whose ahadith are
documented in the two Sahihs, and in al other authoritative Sunni books, in
abundance. Of special interest isthe fact that Abu Bakrah was the main
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complainant against al-Mughirah, and he never repented from it. After being
lashed by ‘Umar, he still reiterated his claim that al-Mughirah was an
adulterer. ‘ Allamah a-Albani copies a further report in this regard:
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Then he (al-Bayhaqji)**® recorded through the route of ‘Uyaynah b. ‘Abd
al-Rahman from his father from Abu Bakrah, and he mentioned the story of
al-Mughirah, and (then) said:

We got to ‘Umar, may Allah be pleased with him, and Abu Bakrah
testified, as well as Nafi’ and Shibl b. Ma bad. When Ziyad was called, he
said, “| saw a disgusting act.” Therefore, ‘Umar, may Allah be pleased with
him, said Allah Akbar, and thereby summoned Abu Bakrah and his two
companions and beat them. So, Abu Bakrah said, that is, after he had been
punished, “I SWEAR BY ALLAH, | am saying the truth. He (al-Mughirah)
did what we have testified against him about.” Therefore, he (‘Umar)
intended to beat him (again). But, ‘Ali said, “If you beat this one, then you
must stone that one.”

Its chain is sahih too. ‘Uyaynah b. ‘Abd al-Rahman is Ibn Jawshan al-
Ghatfani and he is thigah (trustworthy), like his father.**

By al accounts therefore, all ahadith by Abu Bakrah must be thrown
away by the Ahl al-Sunnah wa a-Jama’ ah as fairytales of a“liar”. It is the
Order of Allah, aslong as he is believed to have failed to prove his charge
against al-Mughirah. This is where the great dilemma hides for our Sunni
brothers. Allah has stated:
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Those who accuse chaste women, and do not produce four witnesses, flog
them with eighty stripes, and reject their testimony FOREVER. THEY
INDEED ARE THE LIARS, EXCEPT THOSE WHO REPENT thereafter
and make corrections. Verily, Allah is Oft-Forgiving, Most Merciful.**
He also proclaims:
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Why did they not produce four witnesses? Since they have not produced
the witnesses, THEN IN THE SIGHT OF ALLAH, THEY ARE THE
LIARS. ™

Imam ‘Abd al-Razzag (d. 211 H) reiterates the fact which connects Abu
Bakrah to the above verses:
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‘Abd al-Razzaq — Ma mar — al-Zuhri — 1bn a-Musayyab:

Three people testified against al-Mughirah b. Shu’bah for adultery. But
Ziyad recoiled. So, ‘Umar punished the three (with lashing), and said to
them, “Repent, and your (future) testimonies will be accepted.” So, two of
the men repented but Abu Bakrah did not repent. Therefore, his testimonies
were no longer accepted. Abu Bakrah was a maternal brother of Ziyad.
When what happened in the case of Ziyad occurred, Abu Bakrah swore that
he would never again speak to Ziyad. As such, he never again spoke to him
till his death.™*

The chain is sahih, and has been so declared by the top muhadithun of
the Ahl al-Sunnah. Imam Muslim (d. 261 H), for instance, has relied upon
this chainin his Sahih:
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‘Abd b. Hamid — ‘Abd al-Razzaq — Ma’' mar — al-Zuhri —Ibn al-Musayyab

— Abu Hurayrah™®
Imam al-Tirmidhi (d. 279 H) also records:
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Mahmud b. Ghilan — ‘Abd al-Razzaq — Ma’'mar — al-Zuhri — Ibn al-
Musayyab — Abu Hurayrah'**
Al-Tirmidhi comments:

This hadith is hasan sahih™*®
‘Allamah al-Albani also says.

(Gt

Sahih'™*

Imam Ibn Khuzaymah (d. 311 H) has included the chain in his Sahih as
well:
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Ahmad b. Mansur al-Ramadi — ‘Abd al-Razzaq —Ma' mar —al-Zuhri —Ibn
al-Musayyab — Abu Hurayrah™®’
Dr. Al-A’zami has this simple verdict:
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Its chain is sahih'®
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Everything therefore boils down to this insoluble Sunni maze:

Anyone who accuses another of adultery must present four witnesses.

If heisunable to do so, then he must be whipped by the authorities.

He must be asked to repent. If he does, his future testimonies are
accepted.

If he refuses to repent, then he becomes a liar in the Sight of Allah, and
his testimonies must be rejected till the Hour.

Abu Bakrah accused al-Mughirah, ‘Umar’s close friend and governor
over Basra, of adultery, and presented four eye-witnesses (including
himself).

All four witnesses came al the way from Irag to modern-day Saudi
Arabiato testify against a-Mughirah in a case of adultery.

However, ‘Umar enticed and intimidated the fourth of them, just as he
was about to give his testimony. He (the fourth witness) thereby “recoiled”
and made ambiguous, ambivalent statements instead.

So, the case against al-Mughirah failed due to the fourth witness's action.

Abu Bakrah and the other two witnesses therefore were whipped by
‘Umar. They were thereafter asked by him to repent so that their future
testimonies became acceptable. The other two repented (most probably from
pressure), while Abu Bakrah swore by Allah that he was truthful in his
testimony against al-Mughirah. He preferred to be branded “a liar” by the
state, and that his future testimonies be rejected, rather than to falsify what
he knew to be the truth.

Abu Bakrah aso believed that Ziyad (his maternal brother), who
“recoiled”, had wronged him terribly. So, he stopped speaking to Ziyad
from that moment till his death!

Whoever believes that Abu Bakrah was wrong in his testimony must also
accept that he was “aliar” in the Sight of Allah, due to his refusal to repent.
The Qur'an is very explicit in this regard, and gives no exception. As a
result, such a person must reject all of Abu Bakrah's ahadith.

However, the Ahl a-Sunnah consider Abu Bakrah to be perfectly
trustworthy in everything he said, before and after the incident! Yet, they
maintain that ‘ Umar was correct to have whipped him!

But, it was either ‘Umar treated Abu Bakrah unjustly, or Abu Bakrah was
truly aliar in the Sight of Allah. Thereis no third option to it.

Our Sunni brothers want to eat their cake and still have it. However, they
can only do one of both. Their position on Abu Bakrah is a strategic do-or-
die affair, which they can never let go. This, in reality, merely deepens their
dilemma. If they accepted that Abu Bakrah, a prominent Sahabi, was aliar
in the Sight of Allah, then they would have opened a door that could only
lead to the complete collapse of their entire religion in no time! Yet, their
pro-Abu Bakrah stance only fuels the theory that al-Mughirah was truly
guilty of adultery, but that ‘Umar deliberately manipulated the judicial
system to shield his dear friend from justice. Moreover, in the course of
doing that, the khalifah inflicted immense injustice upon Abu Bakrah for
telling the truth.
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10. Hadith Al-Qadha, An Age Of Jungle Justice VI

No one ever knew that looking handsome could become a criminal
offence until the rule of ‘Umar b. a-Khattab. The grand Sunni muffasir,
Imam al-Alusi (d. 1270 H), proclaims:
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It is authentically transmitted that ‘Umar b. al-Khattab, may Allah the
Most High pleased be pleased him, banished Nasr b. Hajjaj to Basra because
- due to his good |ooks, some women were obsessed with him.**

Al-Hafiz (d. 852 H) also submits:
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Ibn Sa’d and al-Kharaiti have recorded with a sahih chain from ‘Abd
Allah b. Buraydah who narrated:

While ‘Umar b. al-Khattab was on patrol one night during his khilafah,
there was a woman (he overheard) saying, “Is there a way to get to acohol
to drink, or a way to get to Nasr b. Hajja?" In the morning, he (‘Umar)
asked about him (Nasr), and summoned him. He was one of the most
beautiful of mankind in terms of the hair, and one of their most good-looking.
So, he (‘Umar) ordered him to collect his hair. He did so, and his forehead
appeared. As aresult, he became even more handsome. He (‘Umar) ordered
him (again) to wear a turban. But, his beauty increased (nonetheless). So,
‘Umar said, “No! | swear by the One in Whose Hand my life is, you cannot
stay WITH ME in the same town”. Therefore, he ordered what befitted him
and relocated to Basra.**

Nasr b. al-Hgjjaj, one of the Sahabah, committed no other “crime”’ than
that he looked very handsome. For that, he was summarily tried and
penalized, forcibly “relocated” to Basra. ‘Umar was the first human being to
do this throughout history. However, in April 2013, the Saudi authorities
followed his precedent in a very famous, severely embarrassing case'* that
caused widespread worldwide mockery of Islam over the internet. Three
Emirati men were deported by Riyadh to the United Arab Emirates literally
for being “too handsome”!

‘Umar's reason for banishing Nasr seems even weirder than the
“punishment” itself. If we assumed that the khalifah expelled him because
“women were obsessed with him”, were there no women in Basra?
Apparently, no matter the claims, the true motive behind ‘Umar’s action had
nothing to do with women. In fact, the khalifah himself outlined his
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justification in very clear words. he could not tolerate living in the same city
with Nasr. So if ‘Umar had later moved to Basra he would still have re-
banished Nasr to another faraway town. From all indications, it seems that
the khalifah was only very bitter about the latter’s good looks.

In any case, it is pretty obvious that ‘Umar would never have tolerated
the presence of Prophet Yusuf, ‘alaihi al-salam, in Madinah had the latter
lived during the former’s rule. These are Allah’'s Words concerning His
prophet:
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And the women in the city said, “The Queen is seeking to seduce her
young man (i.e. Yusuf, her dave then). Indeed, she loves him violently.
Verily, we see her in plain error.” So when she (the queen) heard of their
(the women’s) accusation, she sent for them and prepared a banquet for
them; she gave each one of them a knife (to cut the foodstuff with), and she
said (to Yusuf), “Come out before them.” Then, when they saw him, they
exalted him AND CUT THEIR HANDS. They said, “Allah forbid! THIS IS
NOT A MAN! Thisisnone other than anobleangel!”142
These were the women of ancient Egypt. Prophet Yusuf was so
handsome that they could not believe that he was even a man! So, one can
safely conclude that the noble prophet had superhuman beauty. What
strengthens this submission is that these women, in their trance over the
sight of him, were absentmindedly cutting their hands with knives, without
flinching! With these facts, Nasr b. al-Hajjaj was apparently a very ugly
duckling compared to Yusuf b. Ya qub, the prophet of Allah. Interestingly,
the pagan king of Egypt tolerated and honoured Prophet Y usuf in his city,
even in his palace! By contradt, if it had been during ‘Umar’s khilafah, he
would have banished the prophet to a very distant land! The khalifah simply
could not accommodate in his city any man like Nasr or Y usuf.
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11. Hadith Al-Qadha, ‘Ali Versus‘Umar

Shaykh Ibn Taymiyyah (d. 728 H) launches a spirited campaign to bring
down ‘Ali’s status as the best judge in the Ummah in order to place ‘Umar
above him. He simply cannot stomach the possibility of Amir al-Muminin
‘Ali, ‘alaihi al-salam, surpassing the second Sunni khalifah in anything,
especialy in such highly sensitive, knowledge-based areas as justice
dispensation. The reason for these panicky moves can be discerned from
these words of our dear Shaykh:
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In (Sunan) al-Tirmidhi and others, it is narrated from him, peace and
blessings be upon him, that he said, “If | had not been sent as a messenger
among you, ‘Umar would have been sent as a messenger among you instead.”
The text of a-Tirmidhi reads, “If there were to be a prophet after me, it

would have been ‘Umar” . Al-Tirmidhi says: A hasan hadith.'*

Elsewhere, he reiteratesthis:

o O (5 it O 5l e oS cnd (S el | el

It is recorded in (Sunan) al-Tirmidhi: “If 1 had not been sent as a
messenger among you, ‘Umar would have been sent as a messenger instead
and if there were to be a prophet after me, it would have been ‘Umar” .***

Those two one-sided, sectarian reports establish two realities:

1. ‘Umar and the Messenger of Allah, sallallahu ‘alaihi wa alihi, had
equal credentials and abilities to be the master of the prophets, sent to the
entirety of mankind till the Hour. Therefore, ‘Umar was a perfect
replacement for the Prophet.

2. Due to ‘Umar’s status as the sole match — in qualification — to the
Messenger, he was the only one qualified to be the first prophet after
Muhammad, had prophethood not ceased.

The bottom-line is that ‘Umar was far better than Abu Bakr in all ways
and in al things! So, if *Ali were superior to ‘Umar, then he was the master
of both the first and the second khalifahs. In any case, those two hadiths are
one-sided (and therefore of no probative value in our research), and
contradict the Verse of Istafa, the Verse of Tarhir and several sahih and
mutawatir ahadith (such as Hadith al-Ghadir, Hadith al-Manzilah, Hadith
al-Tayr, Hadith al-Thagalayn, etc). The most important part is that both
reports about ‘Umar go against well-established historical facts about him,
his knowledge and his abilities. From all angles, both hadiths were
motivated by polemical motives, and manufactured to “raise the stakes’ for
the second khalifah.

Shaykh Ibn Taymiyyah makes an interesting strike:
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There were LOTS of fatwas from ‘Umar, ‘Ali and others that
contradicted the revealed texts (i.e the Qur’ an and Sunnah), such that al-
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Shafi’i compiled a whole volume on the contradictions of ‘Ali and Ibn Mas' ud
(to the Qur’an and Sunnah), and Muhammad b. Nasr al-Maruzi compiled a
huge book on that.'*®

He concedes that both ‘Umar and Ibn Mas'ud contradicted the Qur’an
and Sunnah massively in their verdicts. We agree with him, as there exists
solid evidence from both Sunni and Shi’i sources confirming that. It is a
wonder then how our dear Shaykh manages to believe that ‘Umar was
perfectly fit for prophethood despite this embarrassing fact! What else
would he have been other than a prophet who would have opposed the
Qur’an and the Sunnah on “lots’ of occasions?! This reality reveals that the
purely one-sided, sectarian hadiths could not have genuinely originated
from the Messenger of Allah. He never uttered anything that falls out of line
with simple logic.

But then, did Imam a-Shafi'i and al-Maruzi really compiled books
detailing Amir al-Muminin Ali’s “contradictions’ to the Qur'an and
Sunnah? Well, there is no evidence of any such books in our times! Besides,
our dear Shaykh seems confused on the exact authorship of those “books’.
First, he claims that both al-Shafi’i and a-Maruzi wrote separate books.
However, thisis a contrary submission he also makes:
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Al-Shafi’i AND Muhammad b. Nasr a-Maruzi compiled a huge book
about what the Muslims rejected from the statement of ‘Ali, because the
statement of others from the Sahabah were more in compliance with the
Qur’ an and Sunnah.**
So, it was after al ajoint authorship! What exactly do we believe now?
Moreover, where exactly is this book? Has anyone in history ever quoted it?
Has anyone in history ever referenced it? The reality is that no such book

ever existed! Imam al-Subki (d. 773 H) reveals the truth about the book of
al-Maruzi:
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Abu Dharr Muhammad b. Muhammad b. Yusuf al-Qadhi said, “The
pioneers among our Shaykhs used to say that the scholars of Khurasan (in
Iran) were four: Ibn al-Mubarak, Yahya b. Yahya, Ishag b. Rahwayh and
Muhammad b. Nasr al-Maruzi.” Abu Bakr a-Sayarfi said, “If al-Maruzi had

never authored any book except Kitab al-Qasamah alone, he would
nonethel ess have been among the most knowledgeable of mankind.
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Meanwhile, he wrote many books other than it.” Shaykh Abu Ishaq al-
Shirazi said, “Muhammad (b. Nasr al-Maruzi) wrote books which contained
reports and Islamic jurisprudence, and was one of the most knowledgeable
of mankind concerning the differences of the Sahabah and those after them
on al-ahkam (jurisprudence). He wrote a book concerning the contradictions
of Abu Hanifah to ‘Ali and ‘Abd Allah (b. Mas'ud), may Allah be pleased
with them both.*’

So, the book — in reality - was only about Abu Hanifah's contradictions
to *Ali and Ibn Mas' ud! We leave the judgment to the esteemed reader.

There are authentic Sunni reports which further expose the fallacy of the
alegations of Shaykh Ibn Taymiyyah against Amir al-Muminin. For
instance, Imam Ahmad (d. 241 H) records:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yahya — al-
A’mash — ‘Amr b. Marrah — Abu al-Bakhtari — *Ali, may Allah be pleased
with him:

| was sent by the Messenger of Allah, peace be upon him, to Y emen, and
| was young of age. | said, “You are sending me to a people among whom
exist disputes, and | have no knowledge in justice dispensation.” He replied,
“Verily, Allah will guide your tongue and make your heart firm.” | never have
doubt while dispensing justice between any two people ever after.'*®

Shaykh al-Arnaut says:
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Sahih, its narrators are trustworthy, narrators of the two Shaykhs™*

Imam al-Hakim (d. 403 H) also records:
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‘Ali b. Hamshad — al-* Abbas b. al-Fadhl al-Asfati — Ahmad b. Yunus —
Abu Bakr b. ‘Ayyash — al-A’mash — ‘Amr b. Marrah — Abu al-Bakhtari —
‘Ali, may Allah be pleased with him:
The Messenger of Allah, may Allah be pleased with him, sent me to
Yemen. So, | said, “O Messenger of Allah, | am a young man, and disputes

will be brought to me for judgment, of which | have no knowledge.”
Therefore, he placed his hand on my chest, and said, “ O Allah, makefirm his
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tongue and guide his heart.” | never have doubt while dispensing justice ever
after ™
Al-Hakim comments:
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This hadith is sahih upon the standard of the two Shaykhs"**
Al-Dhahabi (d. 748 H) agrees:
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(Sahih) upon the standard of al-Bukhari and Muslim®>*

Imam Abu Dawud (d. 275 H) documents a mutaba’ ah for the report of
Abu al-Bakhtari:
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‘Amr b. ‘Awn — Sharik — Simak — Hanash — ‘Ali, peace be upon him
(“alaihi salam):

The Messenger of Allah, peace be upon him, sent me to Yemen as a
judge. So, | said, “O Messenger of Allah, you are sending me while | am
young of age and have no knowledge of justice dispensation.” Therefore, he
said, “Verily, Allah will guide your heart and will make firm your tongue.
Whenever two disputants sit in front of you, do not give judgment until you
have heard both parties. Thiswill make clear to you the (correct) judgment.”
| nevelr5 cease to be a judge, or never have doubt while dispensing justice, ever
since.

‘Allamah al-Albani (d. 1420 H) says:
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Imam Ahmad also records this shahid:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yahya b.
Adam — Israil — Abu Ishaq — Harithah b. Mudhrab — *Ali, may Allah be
pleased with him:

The Messenger of Allah, peace be upon him, sent me to Yemen. So, |
said, “You are sending me to a people who are older than me that | should
judge between them.” He replied, “ Go, for Allah will guide your heart and
make firm your tongue.” 155
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Shaykh al-Arna ut states:
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Its chain is sahih'*°

Whenever Amir al-Muminin set out to judge on any matter, Allah would
always guide both his heart and his tongue, and would also make them firm.
This removes the possibility of error or misguidance in whatsoever
judgments he ever gave:

N .

And whomsoever Allah guides, for him there can be NO misleader.™’

With this in mind, it is apparent that whosoever attributes errors to the
judgments and verdicts of ‘Ali is actually attributing them to Allah as well!
So, we ask Shaykh Ibn Taymiyyah and his followers: was it Allah Who was
“guiding” his heart and his tongue to those “contradictions’ to the Qur’an
and Sunnah? We seek His refuge from such blasphemy. No truth — whether
in narrations or mere submissions — can be in anything that denigrates the
Almighty Lord.
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12. Hadith Al-Tafdhil, Investigating Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) states:

@wﬁgﬁﬁf%Mhi}\@uy&@@&?ﬂfu.co?ru‘y

oty o oo Mo
We do not agree that ‘Ali was the overall best of his time. Rather, the
best of this Ummah after its Prophet are Abu Bakr, then ‘Umar, as is
authentically narrated from ‘Ali and others.™®
It istrue that our Sunni brothers consider Abu Bakr to be the best of our
Ummah, followed only by ‘Umar. However, during the lifetime of the
Messenger of Allah, sallallahu ‘alaihi wa alihi, it was a different story
entirely. There is irrefutable evidence in the Sunni books establishing that
the Sahabah used to consider Amir al-Muminin, ‘alaihi al-salam, to be their
best during the lifetime of the Messenger. Imam Ahmad (d. 241 H) presents
one of such proofs:
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‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) —
Muhammad b. Ja far — Shu’bah — Abu Ishaq — ‘Abd a-Rahman b. Yazid —
‘Algamah —*Abd Allah (b. Mas' ud):

“We used to say that the overall best of the people of Madinah was ‘Ali
b. Abi Talib.”**

“We” (in the hadith)'®® apparently refers to the Sahabah generally, and
more specifically to the most senior of them living in Madinah. 1bn Mas' ud
was obviously making a reference to a past which was then different from
the present. This was why he said “we USED TO”. In other words, at that
point in time when he was making his statement, things had become
different. People were now giving ‘Ali’s place to another person. lbn
Mas'ud was, no doubt, speaking about the time of the Prophet. All the most
senior Sahabah and their neighbours were living in Madinah with the
Messenger of Allah. The phrase “people of Madinah” originally referred to
them (excluding only the Prophet, of course).’® These, needless to say,
included Abu Bakr, ‘Umar and ‘ Uthman.

S0, is the above report authentic? Al-Hafiz (d. 852 H) says about the first
narrator:
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‘Abd Allah b. Ahmad b. Muhammad b. Hanbal a-Shaybani, Abu ‘Abd

al-Rahman: son of the Imam, thigah (trustworthy).'®?
What about his father? Al-Hafiz answers:
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Ahmad b. Muhammad b. Hanbal b. Hilal b. Asad al-Shaybani a-Maruzi,
a Baghdad resident, Abu ‘Abd Allah: One of the Imams, thigah
(trustworthy), hafiz, jurist, hujjah (an authority).'®®

Al-Hafiz also has these comments about the third narrator:
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Muhammad b. Jafar a-Hazali al-Basri, better known as Ghandar:

Thigah (trustworthy), sahih al-kitab (i.e. ahadith from his books are sahih)
except that there was some negligence in him.*®*

Whatever negligence he had does not affect his ahadith from Shu’ bah at
all. He used to accurately record the latter’s reports. So, he narrated them
from his books with perfect precision. Al-Hafiz provides further information
in this respect:
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Ibn Mahdi said: “We used to benefit from the books of Ghandar on
Shu'bah. Waki’ named him sahih al-kitab.” Abu Hatim narrated from
Muhammad b. Aban a-Baakhi that Ibn Mahdi said: “Ghandar is more
accurate than me as far as Shu'bah is concerned.” Ibn a-Mubarak said,
“When the people disagree about the hadith of Shu’bah, the book of Ghandar
used to judge between them.” Ibn Abi Hatim said: “| asked my father about
Ghandar and he replied, ‘He was saduq (very truthful), and was a teacher
and in the hadith of Shu’bah, heisthigah (trustworthy).’”**

The fourth narrator, Shu’bah, is a pillar of Sunni ahadith. Al-Hafiz gives
the catch-phrases about him:
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Shu'bah b. a-Hajja b. a-Ward a-*Atki, their freed dave, Abu Bustam
al-Waditi, al-Basri: Thigah (trustworthy), hafiz, extremely precise. Al-
Thawri used to say: “He was the amir al-muminin (the supreme leader) in al-
Hadith.” *%°
Abu Ishag al-Sabi’i is the fifth narrator, and a-Hafiz has this to say about
him:
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‘Amr b. ‘Abd Allah b. ‘Ubayd ... Abu Ishag al-Sabi’i: Thigah
(trustworthy); narrated a lot (of ahadith), a great worshipper (of Allah),
from the third (rabagat). He became confused (in his narrations) during the
end part of his lifetime.*’

Of course, Shu’ bah heard from him before the memory loss. ‘ Allamah al-
Albani (d. 1420 H) explains:
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Sufyan al-Thawri and Shu’bah also narrated from Abu Ishaqg, although

both did not mention the Descent. The reports of both of them (from Abu

Ishaq) are more authentic, because they both heard from him BEFORE he

became confused.*®®

Another relevant point is that Abu Ishaq is a mudalis and has, on the

surface, narrated the report of 1bn Mas ud above is an ‘an-‘an form from

‘Abd al-Rahman b. Y azid. However, the tadlis does NOT, in reality, affect

the ‘an-‘an reports of Abu Ishag — among others - as long as it is Shu’bah
narrating from him. Allamah al-Albani states further:
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Al-Tirmidhi said: “A hasan sahih hadith, a-Thawri and Shu’'bah
narrated it from (‘*an) Abu Ishag.”

| say: It is (truly hasan sahih) as he (al-Tirmidhi) has stated, and both of
them (i.e. al-Thawri and Shu’ bah) narrated from him (i.e. Abu Ishaq) before
his confusion. Asfor Shu’bah, he never narrated anything from him (i.e. Abu
Ishaq) except what he (Abu Ishaq) explicitly stated to have directly heard
from the person heis narrating from (i.e. tahdith), as stated in his tarjamah
(biography). Due to his (Shu’bah’s) narration from him (i.e. Abu Ishaq), the
problem of histadlisis removed.*®

In a clearer word, whenever Shu’ bah narrates from Abu Ishag (as in this
case of Ibn Mas'ud’s hadith), al the problems associated with the latter’s
reports are removed. The former narrated from him before his confusion in
his ahadith, and never transmitted any tadlis-infested reports from him. So,
whenever Shu’ bah narrates an ‘an-*an report from Abu Ishag, there actually
is tahdith by the latter from his Shaykh. The *an-‘an form is only Shu'bah’s
convenience style. No wonder, Imam al-Bukhari (d. 256 H) includes this
sanad in his Sahih:
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Sulayman b. Harb — Shu’bah — Abu Ishaq —‘ Abd al-Rahman b. Yazid.'"™

Thisis an ‘an-‘an report by Abu Ishag from ‘Abd a-Rahman b. Yazid
(the same Shaykh as in the athar of Ibn Mas ud). Nevertheless, Imam al-
Bukhari considers the chain to be sahih.

Imam Ahmad b. Hanbal has also documented a similar ‘an-‘an chain:
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‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) —

Y azid — Shu’bah — Abu Ishaq — Abu Maysarah.'"*
Al-Arnaut comments;
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Its chain is sahih upon the standard of the two Shaykhs.'"?

‘Allamah al-Albani too authenticates yet another ‘an-‘an chain of Abu
Ishaq:
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Its chain: Hafs b. ‘Umar — Shu’bah — Abu Ishag — a-Aswad — ‘Abd
Allah.
| say: Thischain issahih upon the standard of al-Bukhari.*"

Imam Abu Ya'la (d. 307 H) also documents an ‘an-‘an chain by Abu
Ishaqg, from ‘Abd a-Rahman b. Yazid, like al-Bukhari:
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Ishaq — ‘Abd al-Samad — Shu'bah — Abu Ishag — ‘Abd al-Rahman b.
Yazid —a-Aswad'"
Shaykh Dr. Asad gives this verdict:
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Its chain is sahih™"™

Let us now move to the sixth narrator in the sanad of Ibn Mas'ud's
athar: ‘Abd al-Rahman b. Yazid. The status of ‘Abd a-Rahman as athigah
(trustworthy) narrator of Sahih al-Bukhari is already well-known.
Nonetheless, we are pleased to present this further confirmation by al-Hafiz:
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‘Abd al-Rahman b. Yazid b. Qays al-Nakha'i, Abu Bakr al-Kufi: Thigah
(trustworthy).176
Finally, concerning the seventh and last narrator (‘ Algamah), al-Hafiz al-
‘Asgalani proclaims with full strength:
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‘Algamah b. Qays b. ‘Abd Allah a-Nakhai a-Kufi: Thigah
(trustworthy), thabt (accurate), fagih (ajurist), ‘abidun (a great worshipper
of Allah).*”’

With this, it is absolutely clear and undeniable that Ibn Mas ud’s report
that the Sahabah used to consider ‘ Ali as the overall best among them has an
impeccably sahih chain. All the narrators are thigah, and the chain is fully
and perfectly connected.

Even then, the same athar has been recorded with a second sahih chain
in that same Fadhail al-Sahabah:
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‘Abd Allah (b. Muhammad b. ‘Abd al-‘Aziz a-Baghwi) — my
grandfather (Ahmad b. Muni’ al-Baghwi) — Abu Qatan — Shu’bah — Abu
Ishaq —‘Abd Allah b. Yazid — * Algamah — *Abd Allah b. Mas ud:

“We used to say that the overall best of the people of Madinah was‘Ali b.
Abi Talib."*™®

We aready know the status of Shu’'bah, Abu Ishag and Algamah. So,
let’s find out about these new names.

Thisisal-Hafiz's verdict on the first narrator of this new sanad:
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‘Abd Allah b. Muhammad b. ‘Abd al-‘Aziz, Abu a-Qasim a-Baghwi:
Al-hafiz, al-saduq (the extremely truthful), the top scholar of histime.... | (al-
‘Asgalani) say: He has been declared thigah (trustworthy) by al-Daraqutni,
al-Khatib and others. Al-Khatib said, “He was thigah (trustworthy),
accurate, and narrated a lot (of ahadith)”.... | (al-‘Asgalani) say: The man is
absolutely thigah (trustworthy).*”®

Concerning his grandfather, al-Hafiz further submits:
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Ahmad b. Muni’ b. ‘Abd a-Rahman, Abu Ja'far al-Baghwi....: Thigah

(trustworthy), hafiz.**°
Abu Qatan too is thigah (trustworthy), as confirmed by al-Hafiz:
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‘Amr b. a-Haytham b. Qatan .. Abu Qatan a-Basri: Thigah
(trustworthy).181

Of course, ‘Abd Allah b. Yazid was a junior Sahabi, and therefore

needed no investigation. He is automatically thigah (trustworthy). Al-Hafiz
states:
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‘Abd Allah b. Yazid b. Zayd b. Husayn al-Ansari al-Khatmi: a junior

Sahabi. He was the wali (ruler) of Kufah for Ibn al-Zubayr.'®
So, we have a second impeccable sanad for the hadith.
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13. Hadith Al-Tafdhil, Shaykh Ibn Taymiyyah Raises

Objections
Our Shaykh (d. 728 H) is obviously not comfortable with the fact that the
Sahabah used to consider Amir al-Muminin, ‘alaihi al-salam, to be superior
to Abu Bakr during the lifetime of the Prophet, sallallahu ‘alaihi wa alihi.
So, he fights back:
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The early Shi'is, the companions of ‘Ali, did not doubt the superiority of
Abu Bakr and ‘Umar over him. How can they when it has been narrated in
mutawatir reports from ‘Ali that he used to say: “The best of this Ummah
after its Prophet are Abu Bakr and ‘Umar”? However, some of the Shi’is of
‘Ali used to consider him superior to ‘Uthman, and this issue is more
unclear than that. This is why all the Imams of the Ahl al-Sunnah were
unanimous on the superiority of Abu Bakr and ‘Umar as reported in
mutawatir reports. This was the view of Abu Hanifah, Shafi’i, Malik,
Ahmad b. Hanbal, a-Thawri, al-Awza'i, al-Layth b. Sa’d and all the other
Imams of the Muslims, from the jurists, the hadith experts, the ascetics and
the exegetes, from the early and later generations.'®

Here, he istaking the battle even to the Shi’i home ground! According to
him, not a single one of those that are followed by the Ahl al-Sunnah,
including the Sahabah and Tabi’in, ever believed that Amir al-Muminin was
superior to either Abu Bakr or ‘Umar. There was absolute unanimity among
them concerning the superiority of the duo over ‘Ali. Moreover, even the
early Shi’'is — whom he identified as the companions of Amir al-Muminin —
shared the same view! Rather, *Ali b. Abi Talib himself used to teach his
followers that Abu Bakr and ‘Umar were the best of the Ummah after its
Messenger. Therefore, al the early Sunnis and Shi’is had a full consensus
that both Abu Bakr and ‘Umar were better than * Ali in the Sight of Allah.

So, did Ibn Mas'ud tell alie? We will soon find out which party istelling
the truth, and which is not. Our Shaykh proceeds:
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It has been authentically transmitted in the two Sahihs from ‘Abd Allah
b. ‘Umar that he said: “We used to consider Abu Bakr to be the best during
the lifetime of the Messenger of Allah, peace be upon him, and then ‘Umar,
and then ‘Uthman” and in another version, “Then we would leave all the
other Sahabah of the Prophet, peace be upon him, and we did not consider
any of them to be superior to another.” This is information concerning what
the Sahabah believed during the lifetime of the Prophet, peace be upon him,
in that they considered Abu Bakr to be the most superior, then ‘Umar, and
then ‘Uthman. It has been narrated that this reached the Prophet, peace be
upon him, and he did not oppose it."*

The plot deepens considerably here. There is a direct contradiction
between the reports of 1bn Mas' ud and Ibn ‘Umar. One of them, definitely,
was incorrectly attributing things to his colleagues. As such, we must
investigate their irreconciliable claims in order to determine which of them
reflects the true story.

Imam a-Bukhari (d. 256 H) has documented the submission of Ibn
‘Umar:
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Muhammad b. Hatim b. Bazig — Shadhan — ‘Abd a-‘Aziz b. Abi
Salamah a-Majishun — ‘Ubayd Allah — Nafi’ — Ibn ‘Umar, may Allah be
pleased with them both:

During the lifetime of the Messenger of Allah, peace be upon him, we
never considered anyone as equal to Abu Bakr, then ‘Umar, and then
‘Umar. Then, we |leave the Sahabah of the Prophet, peace be upon him, and
we did not consider any of them to be superior to another.” 185

In simpler terms, the Sahabah — as alleged by Ibn ‘Umar — viewed Abu
Bakr to be their best, then ‘Umar, and then ‘Uthman. Apart from the trio,
those Sahabah did not consider any other among them to be superior to
another. Without doubt, this hadith targets Amir al-Muminin ‘Ali, as it
places him on the same level with all other Sahabah, apart from the three
khalifahs. Al-Bukhari has even attributed a similar report to him:
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Muhammad b. Kathir — Sufyan — Jami’ b. Abi Rashid — Abu Ya'la —
Muhammad b. al-Hanafiyyah:

| asked my father (‘Ali), “Who is the best of mankind after the
Messenger of Allah?” Hereplied, “Abu Bakr.” | said, “Then who?’ He

63



replied, “’Umar.” | feared that he would (also) mention ‘Uthman. So, |
asked, “Then you?’ Hereplied, “I am only an ordinary Muslim.” 186

This report, however, makes no sense in line with ‘Ali’s documented
opinions of Abu Bakr and ‘Umar! Imam Muslim (d. 261 H), for instance,
quotes the second khalifah saying to both Amir al-Muminin ‘Ali and
‘Abbas:
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When the Messenger of Allah, peace be upon him, died, Abu Bakr said:
“I am the wali of the Messenger of Allah, peace be upon him.”.... So both of
you (‘Ali and ‘Abbas) thought him (i.e. Abu Bakr) to be a liar, sinful,
treacherous and dishonest. And Allah knows that he was redly truthful,
pious, rightly-guided and a follower of the truth. Abu Bakr died and |
became the wali of the Messenger of Allah, peace be upon him, and the wali
of Abu Bakr. So both of you thought me to be a liar, sinful, treacherous and
dishonest.®’

He considered both Abu Bakr and ‘Umar as sinful, treacherous and
dishonest liars! How then could he possibly have graded both people as the
best of the Ummah? Does it make sense that Amir al-Muminin thought that
sinful, treacherous and dishonest liars were better than himself and everyone
else?! Besides, on what basis would he have declared himself an ordinary
Muslim — equal with all others - despite everything that Allah and His
Prophet had publicly and privately said about him? We believe that Imam
‘Ali was an outstandingly intelligent, sincere believer in Allah and His
Messenger, who could never have made such illogical comments. What we
find, therefore, in the books of the Ahl al-Sunnah concerning his alleged
admission of the superiority of Abu Bakr and ‘Umar over himself are only
cheap polemical stunts pulled by some enthusiastic Sunnis.

However, in the case of Ibn ‘Umar, what has been transmitted from him
coincides perfectly with his character and beliefs. He certainly believed in
the superiority of Abu Bakr, then his father ‘Umar, and then ‘Uthman,
above all other Sahabah. Moreover, he never recognized the khilafah of ‘ Ali
b. Abi Talib, citing a self-made excuse, as al-Hafiz (d. 852 H) confirms:
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Ibn ‘Umar did not mention the khilafah of ‘Ali only because he did not give
bay’ah (oath of allegiance) to the latter, due to the difference of opinions

concerning him as it is well-known in the sahih reports. His (Ibn ‘Umar’s)
view was that he would not give ba’yah to anyone who was not universally
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acknowledged (as khalifah) by all the people. This was why he aso did not
give bay’ah to Ibn al-Zubayr and *Abd al-Malik during their disagreement.
And he gave ba'yah to Yazid b. Mu’awiyah, and then to ‘Abd al-Madlik b.
Marwan after the killing of 1bn al-Zubayr.*®®

His excuse, of course, was defeated by his bayah to Yazid b.
Mu awiyah, the killer of Imam al-Husayn. The khilafah of Y azid was never
universally accepted. This was why there were repeated revolts against him
anyway, resulting in infamous episodes in Islamic history — such as his
massacres in Makkah and Madinah, and at Karbala. Interestingly, like his
pretext for delegitimizing the khilafah of Amir al-Muminin, Ibn ‘Umar’s
clam that the Sahabah never considered anyone among themselves as
superior to another - apart from Abu Bakr, ‘Umar and ‘ Uthman - lacks truth!
Thereality isfar different. For instance, Allah states:
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Not equal are those of the believers who sit (i.e. do not participate in
jihad) - except those who are disabled - and those who do jihad in the Cause
of Allah with their wealth and their lives. Allah has made those who do jihad
with their wealth and their lives superior in (spiritual) rank above those who
sit. Unto each, Allah has promised good. But Allah has made those who do
jihad to be superior to those who sit with a huge reward, ranks from Him.**°

The Sahabah were in two groups. those who participated in jihad with
their wealth and lives and those who held back. Allah declared the former to
be superior above the latter in ranks. Amir al-Muminin ‘Ali, of course, never
voluntarily missed the battlefield, and he equally never fled — not even once
— no matter how deadly things became. Moreover, athough he was poor, he
still spent his little wealth in the Way of Allah. By contrast, Abu Bakr,
‘Umar and ‘Uthman have been authentically documented to have fled the
battlefield at various times! In other words, they were escaping with their
lives from jihad. They might have done jihad with their wealth — which is
debatable, anyway. However, they certainly were not doing it with their
lives. So, why on earth would the Sahabah place Abu Bakr above ‘Ali,
despite Allah’s clear verdict? Did they not believe in the Qur'an? Worse
still, why would they consider Amir al-Muminin to be equal in rank with
those of the Sahabah who used to flee from the battlefield, and with those
who used to stay away from jihad?

The Qur’ an adds:

5T o oSn st ¥ o)Vl gl Sl by ) e & 1525 VT ST g
a4l s ))\_% \jl]\jj T \5_5.44\ JJ_S\ o Aen)d V_ib.ﬁ‘ d).fjj\ JJL@} CUSJ\ J_:_; B

ot Oshens L dilg e

And what is the matter with you that you do not spend in the Way of

Allah? And to Allah belongs the heritage of the heavens and the earth. Not
egual among you are those who spent and fought before the Conquest (of
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Makkah), these ones are higher in (spiritual) rank than those who spent and
fought afterwards. But to all, Allah has promised the best. And Allah is All-
Aware of what you do.**

Y et, the Sahabah — according to Ibn ‘Umar — did not believe this verse!
Therefore, they used to consider ‘Ali, who spent and fought before the
Conquest of Makkah, as equal with others among them who only spent and
fought after it. It is indeed a lose-lose situation for our Sunni brothers. If
they agreed that the Sahabah believed in and practised the above verses,
then they must reject the report of I1bn ‘Umar as only his mere wishful
thinkings and hallucinations. On the other hand, if they chose to believe Ibn
‘Umar, in such a case, they would be left with no other choice but to
proclaim the kufr of the Sahabah!
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14. Hadith Al-Tafdhil, is*Aishah Really the best of

the Ummah?
Officially, Abu Bakr is the best of this Ummah, after its Prophet,
sallallahu ‘alaihi wa alihi, according to the Ahl a-Sunnah. ‘Allamah al-
Albani (d. 1420 H) for instance submits:
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| say: the fact that Abu Bakr, may Allah be pleased with him, was the
most beloved of mankind to him (i.e. the Prophet), peace be upon him, is
consistent with the fact that he was the best of the rightly guided khalifahs
in the view of the Ahl al-Sunnah.'*!
However, this belief directly contradicts their “authentic” hadith. Imam
Ahmad (d. 241 H) records:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yahya b.
Hamad — ‘Abd al-‘Aziz b. al-Mukhtar — Khalid a-Khadha — Abu ‘Uthman
—‘Amr b. a-‘As:

The Messenger of Allah, peace be upon him, appointed me as
commander of the army of Dhat Salasil. So, | got to him, and said, “O
Messenger of Allah, which of mankind is the most beloved to you?’ He
replied, “*Aishah.” | said, “Who among the men?’ He replied, “Her father.”
| asked, “Then who?’ Hereplied, “’ Umar” .

Al-Arnaut comments:
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Its chain is sahih upon the standard of the two Shaykhs.'**
In other words, Umm al-Muminin ‘Aishah is the overal best of this
Ummah, above Abu Bakr, ‘Umar and ‘ Uthman, according to the Sunni-only

report. It is, however, at this point that things get really messy! Allah has
stated concerning two of the wives of His Prophet:
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And when the Prophet disclosed a matter in confidence to one of his
wives, so when she told it, and Allah made it known to him, he informed
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part thereof and left a part. Then when he told her thereof, she said, “Who
told you this?” He said, “The All-Knower, the All-Aware has told me.” If
you two repent to Allah, for your hearts have deviated. But if you both help
each other against him, then Allah is His Helper (against you both), and
Jibril, and the righteous believers, and furthermore, the angels are his
helpers. It may be if he divorced you that his Lord will give him instead of
you, wives better than you: Muslims, believers, obedient, repentant, devoted,
fasting — whether previously married or virgins.***

Imam Ibn al-Jawzi (d. 597 H) has this exegesis.
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Then He (Allah) addresses ‘Aishah and Hafsah, saying: {If you both
repent to Allah}, meaning from helping each other against the Messenger of
Allah to hurt him. {For your hearts have deviated} Ibn ‘Abbas said: “ They
(the hearts) deviated (zaghat) and committed a sin.” Al-Zgjg said, “They
(the hearts) deviated, and deviated from the Truth.” Mujahid said, “We used
consider His Words, the Almighty {for your hearts have deviated} has
something easy until we found it in the recitation of Ibn Mas'ud as: {for
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your hearts have deviated (zaghat)}”.
Imam Muslim (d. 261 H) also records:
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Harun b. Sa'id a-Ayli — ‘Abd Allah b. Wahb — Sulayman b. Bilal —
Y ahya—‘Ubayd b. Hunayn —*Abd Allah b. ‘ Abbas:

| hesitated for a (whole) year, and | had intended to ask ‘Umar b. al-
Khattab concerning a verse. But | could not ask him out of fear of him, until
he went out for Hajj and | accompanied him. During his return, while we
were still on the way, he stepped aside towards an Arak tree to ease himself.
So, | waited for him until he finished. | then walked along with him, and
said, “O Amir al-Muminin! Who were the two women who helped each
other against the Messenger of Allah, peace be upon him, among his
wives?” Hereplied, “They were Hafsah and ‘Aishah.” 196

There are three things here:

1. Both ‘Aishah, and especially Hafsah, betrayed the confidence of the
Messenger of Allah.
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2. Both of them literally helped each other against him in order to hurt
him.

3. The hearts of both of them had deviated from the Truth. This is very
obvious, anyway. No one with a clean heart would ever help another against
the Messenger in any circumstance.

Interestingly, the above verses were the last updates by Allah on the
hearts of both women. Nothing else was revealed thereafter by Him to
discharge them, or to indicate their repentance. It is a matter of great interest
then that the deviation of their hearts means they both have little or no hope
of salvation in the Hereafter:
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The Day whereon neither wealth nor sons will avail, except him who
bringsto Allah a clean heart.'®’

The perturbing question here is: how is ‘Aishah the best of this Ummah,
after its Prophet, despite that she was a deviant in the Sight of Allah? Are
our Sunni brothers telling us that Abu Bakr, ‘Umar and ‘Uthman were
worse than deviants? Besides, Allah mentions the existence of women who
would be better wives to His Prophet; if case he divorced ‘Aishah and
Hafsah. Does this fact alone not debunk the Sunni ahadith on the superiority
of Umm al-Muminin ‘ Aishah as mere sectarian polemical artwork?
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15. Hadith Saluni, Investigating Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) states:
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Asfor the statement of ‘Ali “Ask me”, he only addressed thisto the people
of Kufah to teach them knowledge and the religion, because most of them
wer e ignorant people who never met the Prophet, peace be upon him. As for
Abu Bakr, those who were around his pulpit were the most senior of the
Sahabah of the Prophet, peace be upon him, who learnt knowledge and the
religion from the Messenger of Allah, peace be upon him. So, the subjects
of Abu Bakr were the most knowledgeable of the Ummah and the best in
religious practice. However, those whom ‘Ali was addressing, they were
commoner s among the Tabi’in, and a lot of them were the evil ones among the
Tabi’in. This was why ‘Ali, may Allah be pleased with him, criticized and
cursed them, and the Tabi’'in in Makkah, Madinah, Syria and Basra were
better than them.'*®
He equally adds:
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The statement of ‘Ali “Ask me” to those with him in Kufah was in this
regard. He never said this to Ibn Masud, Mu’adh, Ubayy b. Ka'b, Abu
Darda, Salman or others like them, much less saying that to ‘Umar and
‘Uthman. This is why these people were not among those who asked him.
They never asked him (anything) — not Mu’adh, not Ubayy, not I1bn Mas' ud
and not othersfrom the Sahabah.'*°

It is obvious from the words of our dear Shaykh that he accepts the
authenticity of Hadith Saluni. He is not calling it “ali€” or “a fabrication”,
or dha’if or similar terms. Rather, he conceded that the event did happen.
However, he attempts to downplay the unmatched significance of the
hadith. To him, there is nothing special in it. After al, Amir al-Muminin
‘Ali, ‘alaihi al-salam, was — according to our Shaykh — only offering that
challenge to ignorant, evil people. He never dared present it to any of the
Sahabah! By contrast, Abu Bakr displayed his knowledge in the blessed
presence of the most knowledgeable and the best of this entire Ummah.
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In order to weigh the positives and negatives of Shaykh Ibn Taymiyyah's
submissions, we must first understand the context of Hadith Saluni. Al-
Hafiz Ibn Kathir (d. 774 H) helps on this:
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Shu’bah b. al-Hajjaj, from Simak, from Khalid b. ‘Ar’arah that he heard
‘Ali; and Shu’ bah again narrated from al-Qasim b. Abi Barrah from Abu al-
Tufayl that he heard ‘Ali; and IT IS ALSO AUTHENTICALLY
TRANSMITTED through many chains that Amir al-Muminin *Ali b. Abi
Talib climbed the pulpit of Kufah and said, “You will not ask me about ANY
verse in the Book of Allah, or about ANY Sunnah from the Messenger of
Allah, except that | will inform you of that.” 200

Imam al-Hakim (d. 403 H) also records:
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Abu a-Hasan ‘Ali b. Muhammad b. ‘Ugbah — al-Hasan b. ‘Ali b. ‘Affan
— Muhammad b. ‘Ubayd al-Tanafasi — Bassam b. ‘Abd al-Rahman al-
Sayarfi — Abu al-Tufayl:

| saw Amir al-Muminin ‘Ali b. Abi Talib, may Allah be pleased with
him, saying on the pulpit, “ Ask me before you are no longer able to ask me,
and you will NEVER be ableto ask ANYONE like me after me.”%

Al-Hakim says:
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A hadith with a sahih chain

Al-Dhahabi (d. 748 H) agrees:
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Sahih®”

Imam Ibn Jarir al-Tabari (d. 310 H) further documents:
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Ibn al-Muthanna — Muhammad b. Ja'far — Shu’bah — a-Qasim b. Abi
Bazzah — Abu al-Tufayl:
| heard *Ali, may Allah be pleased with him, saying, “You will not ask me
about ANY articulate Book or ANY bygone Sunnah, except that | will tell
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you.” So, Ibn al-Kawa asked him about al-Zariyat, and he replied, “It is the
winds’ *%
This same sanad is relied upon by Imam Muslim in his Sahih:
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Muhammad b. al-Muthanna and Muhammad b. Bashar — Muhammad b.
Ja'far — Shu'bah —al-Qasim b. Abi Bazzah — Abu aI-TufayI204
This should be sufficient to establish the status of the above report as
sahih. However, the athar proves a very heavy fact — that ‘Ali knew
everything in all revealed scriptures as well as everything in the Sunnah of
every single prophet and messenger till the Seal of them. This naturally
includes the Suhuf, the Tawrah, the Zabur, the Injil, and the Qur’an. Amir
al-Muminin had perfect knowledge of them all. He aso had complete
knowledge of the Sunnah of every single one of the 124,000 prophets sent
by Allah. Due to the significance of this athar, we will further confirm its
authenticity to remove any possible doubts about it.
Al-Hafiz (d. 852 H) says about its first narrator:
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Muhammad b. al-Muthanna b. ‘Ubayd al-‘Unaza, Abu Musa al-Basti....
Thigah (trustworthy), thabt (accurate).””
Al-Hafiz also has these comments about the second narrator:
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Muhammad b. Jafar al-Hazali al-Basri, better known as Ghandar:
Thigah (trustworthy), sahih al-kitab (i.e. ahadith from his books are sahih)
except that there was some negligence in him.”®
Whatever negligence he had does not affect his ahadith from Shu’bah,
the third narrator, at all. He used to accurately record the latter’ s reports. So,

he narrated them from his books with perfect precision. Al-Hafiz provides
further information in this respect:
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Ibn Mahdi said: “We used to benefit from the books of Ghandar on
Shu'bah. Waki’ named him sahih al-kitab.” Abu Hatim narrated from
Muhammad b. Aban al-Baakhi that Ibn Mahdi said: “Ghandar is more
accurate than me as far as Shu'bah is concerned.” lbn al-Mubarak said,
“When the people disagree about the hadith of Shu’bah, the book of Ghandar
used to judge between them.” Ibn Abi Hatim said: “| asked my father about
Ghandar and he replied, ‘He was saduq (very truthful), and was a teacher
and in the hadith of Shu’bah, heisthigah (trustworthy). %%’
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The third narrator, Shu’bah, is a pillar of Sunni ahadith. Al-Hafiz gives
the catch-phrases about him:

e Bl 18 (gpad) ¢ Jaul)l play ol oaVes Sl sl o plndl oy das
Sl (3 el el ga sl (g5l O

Shu'bah b. a-Hajja b. a-Ward a-*Atki, their freed dave, Abu Bustam
al-Wasiti, al-Basri: Thigah (trustworthy), hafiz (a hadith scientist), extremely
precise. Al-Thawri used to say: “He was the amir al-muminin (the supreme

leader) in al-Hadith.” 2%
Thisiswhat a-Hafiz establishes about the fourth narrator as well:
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Al-Qasim b. Abi Bazzah al-Makki, free dave of Banu Makhzum, the
Qari (the Qur’ an reciter): Thigah (trustworthy).””

The last narrator, Abu al-Tufayl, was a Sahabi. So, normally, he was

absolutely thigah (trustworthy) by Sunni standards. Al-Hafiz affirms his
status:
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‘Amir b. Wathilah b. ‘Abd Allah b. ‘Amr b. Jahsh al-Laythi, Abu al-
Tufayl. Perhaps, he was named Amr. He was born during the year of Uhud,
and he saw the Prophet, peace be upon him. He narrated from Abu Bakr and
al those after him. He lived till 110 H, based upon the correct opinion, and
wasthelast of the Sahabah to die, according to (Imam) Muslim and others.*°
This last fact reveals the fallacy of Shaykh Ibn Taymiyyah's claim that
Amir al-Muminin never presented the challenge to any of the Sahabah! Abu
al-Tufayl was in the mosque when Imam ‘Ali made his declaration, and
none was excluded from it. We will further investigate this particular
unfounded submission of our dear Shaykh, in greater detail, |ater.
Let us now examine the fourth sahih report of Hadith Saluni from the
Sunni books. Imam ‘ Abd al-Razzaq records:
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‘Abd al-Razzaq — Ma mar —Wahb b. *Abd Allah — Abu al-Tufayl:

| witnessed ‘ Ali while he was delivering a sermon and saying, “ Ask me! |
swear by Allah, you will not ask me about ANYTHING that will occur up till
the Day of Resurrection except that | will inform you of it. Ask me about the
Book of Allah. | swear by Allah, there is NOT a single verse except that |
know whether it was revealed during the night or during the day, or on a
level land or on a mountain.***

Al-Hafiz states about the first narrator:
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‘Abd al-Razzagq b. Hammam b. Nafi’ al-Humayri, their freed slave, Abu
Bakr al-San’ani: Thigah (trustworthy), hafiz (a hadith scientist).?*?
He also says about the second narrator:
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Ma' mar b. Rashid al-Azdi, their freed dave, Abu ‘Urwah a-Basri, he
lived in Yemen: Thigah (trustworthy), thabt (accurate), fadhil

(meritorious).213
What about the third narrator? Thisis his verdict:
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Wahb b. ‘Abd Allah b. Abi Dubayy al-Hunai a-Kufi, he has been
attributed to his grandfather: Thigah (trustworthy).?'*

We already know about Abu al-Tufayl. So, this fourth riwayah too is
sahih.

A simple summary of the athar isthis:

1. *Ali challenged the people to ask him about anything. He never limited
the challenge. Rather, he left it open: “Ask me!”

2. He claimed perfect knowledge of the Qur’an and Sunnah, as well as of
all the revealed scriptures of the past prophets and their respective Sunnahs.

3. He also encouraged them to ask him about anything that would occur
till the Hour. He had compl ete knowledge of that too.

4. He specifically warned the people after once he died, there would
never be anyone like him again till the Day of Resurrection.

Apparently, this goes beyond merely scaring some ignorant, evil fellows
with some limited knowledge. Rather, the question is. was/is anyone else
ever capable of making similar claims?

74



16. Hadith Saluni, Implications Of The Reports
The first and only creature to have ever made claims and offered
challenges similar to those in Hadith Saluni was the Messenger of Allah,
sallalahu ‘aaihi wawaalihi. Imam Muslim (d. 261 H) records:
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Harmala b. Yahya b. ‘Abd Allah b. Harmala b. ‘Imran a-Tajibi — Ibn
Wahb — Yunus — Ibn Shihab — Anas b. Malik:

The Messenger of Allah, peace be upon him, came out when the sun had
passed the meridian, and led them in Salat al-Zuhr. When he said the salam,
he stood upon the pulpit, and mentioned the Hour, and mentioned great
affairs that would occur before it. Then he said, “Whosoever wishes to ask
me about ANYTHING, let him ask me. | swear by Allah, you will not ask me
about ANYTHING except that | will inform you of it aslong as| remain in
this position of mine.” So, the people wept a lot when they heard that from
the Messenger of Allah, peace be upon him. Then the Messenger of Allah,
peace be upon him, repeatedly said “Ask me!l” several times. So, ‘Abd Allah
b. Hudhafah stood up and said, “Who is my father, O Messenger of Allah?”’
He (the Prophet) replied, “Your father is Hudhafah.” When the Messenger
of Allah, peace be upon him, continuously repeated “Ask mel!” several
times, ‘Umar knelt down and said, “We are well-pleased with Allah as Lord,
and with Islam as religion, and with Muhammad as Messenger.” So, the
Messenger of Allah, peace be upon him, kept quiet so long as ‘Umar was
saying that. Then the Messenger of Allah, peace be upon him, said, “It is
near. | swear by the One in Whose Hand the life of Muhammad is, there was
presented to me the Paradise and the Hellfire in the nook of this enclosure,
and | did not see as much good and evil as| have seen today.”**

Imam Ahmad (d. 241 H) also records:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Ibn Abi *Adi —
Hamid — Anas:
The Messenger of Allah, peace be upon him, said, “You will not ask me
about ANYTHING (that will occur) up till the Day of Resurrection except that
I will tell you.” So, ‘Abd Allah b. Hudhafah said, “O Messenger of Allah,

who ismy father?” He replied, “Y our father is Hudhafah” %'

Shaykh al-Arnaut comments:
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Its chain is sahih upon the standard of the two Shaykhs.

These were momentous words. He offered them a challenge that was
clearly beyond human capability. The Sahabah were awed. They never
fathomed the existence of a man who could answer any question about
anything — any verse in any revealed scripture, any Sunnah of any prophet,
any private secrets of anyone, science, medicine, technology, astronomy,
and so on. Anything! Nothing whatsoever was excluded. They were
challenged to ask anything about anything! ‘Abd Allah b. Hudhafah
exploited the opportunity to verify his paternity — which, of course, was part
of “anything”. The other Sahabah were too overwhelmed with awe to ask
any question. The Prophet kept challenging them. But, all that they could do
was weep. If anyone makes a similar challenge today, he would be
humiliated immediately with very simple questions. The only creature that
was capable of making the same challenge as the Messenger of Allah had
done was none other than Amir al-Muminin, ‘alaihi al-salam.

This relevant athar is documented in Fadhail al-Sahabah of Imam
Ahmad:

JU &t 8 oL B dres oy £ 8 Old U id f o Olaze U A e W

Al Gl o de Y asbe sk o g ade B o I Ol e a1 S

‘Abd Allah (b. Ahmad b. Hanbal) — *Uthman b. Abi Shaybah — Sufyan —
Yahyab. Said — Sa'id: “There was never anyone among the Sahabah of the
Prophg:&3 peace be upon him, who used to say “Ask me!” except ‘Ali b. Abi
Talib.

Dr. ' Abbas comments:
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Its chain is sahih™®

As for Abu Bakr and ‘Umar, both of them did not even have sufficient
knowledge of either the Qur’an or Sunnah — much less anything else! For
instance, ‘Umar did not know the basic Islamic ruling on tayammum. Imam
Muslim records:

217
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‘Abd Allah b. Hisham al-‘Abdi — Yahya b. Sa'id al-Qattan — Shu’bah —
al-Hakam — Dharr — Sa'id b. * Abd al-Rahman b. Abza— his father:

A man came to 'Umar and said: “I have seminal discharges and | cannot

find water (to do the ghusl)”. He (‘Umar) said, “ Do not perform Salat.” %
Meanwhile, thisis the answer to that question in the Qur’ an:
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And if you areill, or on ajourney, or one of you comes after answering
the call of nature, or you have had sexual intercourse with women and you
cannot find water, perform tayammum with clean soil and rub therewith your
faces and hands.”**

‘Umar apparently did not know the verses, or even the explicit Prophetic
traditions which also explain the matter. As such, it was naturaly
impossible for him to have issued any challenge to any people to ask him
anything! He completely lacked the capability, and would have been
instantly humiliated with such beginner’ s topics as tayammum. Moreover, as

Imam a-Bukhari (d. 256 H) records below, ‘Umar also lacked knowledge of
some other topics in Islamic jurisprudence:

Jp 8l U g ade & Jeo B gy e e e Clastl JU Logis
P Lo oy fally jatlly dlaidly odly conll sl s e ay o o
\.LG_GL:JLJ._@.”‘_@;-L.@)L@% qu&&\w&\‘)y) Of sy &My . Jasd)

LI Ol e Slgls NSy add

Ahmad b. Abi Rajah — Yahya — Abu Hayyan al-Tamimi — Shu’bi — Ibn
‘Umar, may Allah be pleased with them both:

‘Umar delivered a sermon on the pulpit of the Messenger of Allah, peace
be upon him, saying, “Verily, there was revealed an order making alcohol
haram, and it is made from five things: grape, date, wheat, barley and honey.
Alcohol is whatsoever clouds the mind. | wish the Messenger of Allah, peace
be upon him, had not left us before he could explain three mattersto us. the
inheritance of the grandfather, kalalah and varioustypesof riba (usury).” 222

But, it was not only ‘Umar. Abu Bakr too, as the khalifah — and therefore
the chief religious authority of the Muslims, was asked a beginner's

guestion by one of his subjects. It however turned out that the khalifah
actually had no clue! Allah states:
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That We pour forth water in abundance, and We split the earth in clefts,
and We cause therein the grain to grow, and grapes and clover plants, and
olives and date-palms, and gardens, dense with many trees, and fruits and
herbage, a benefit for you and your cattle.”
The above verseisin plain Arabic. Allah reveals about His Book:
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We have sent it down as an Arabic Qur'an in order that you may
understand.?®
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Verily, We have made it a Qur'an in Arabic that you may be able to
understand.?*®

Therefore, anyone with a proficient knowledge of the Arabic language
will always understand the verses of the Qur'an — at least in their literal
senses — perfectly. During the khilafah of Abu Bakr, a man came to him
about the word “herbage” in the above passage. He did not understand what
it meant. Perhaps, the man was a Persian, Roman or African. It is also
possible that he was an Arab, but one without a sound knowledge of his
native language. So, how did the khalifah explain to him?

Al-Hafiz Ibn Hajar al-* Asgalani (d. 852 H) records:
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And it is narrated from another chain on the authority of lbrahim al-
Nakha'i:

Abu Bakr al-Siddiq recited “and fruits and herbage”. So, someone asked,
“What is herbage?’ Another person answered, “It is so-and-so”. Therefore,
Abu Bakr said, “ This one (i.e. this question) is overburdensome. Which earth
will carry me and which sky will shield me if | say concerning the Book of
Allah THAT WHICH | HAVE NO KNOWL EDGE OF.”

This is mungati’ (disconnected) between al-Nakha'i and al-Siddig. It is
also recorded through the route of Ibrahim a-Tamimi that Abu Bakr was
asked about herbage, what it was, and he replied, “Which sky would shield
me....” and he mentioned the like of it (i.e. what Ibrahim a-Nakha'i

narrated). This one too is mungati’. However, each one of the two (reports)
STRENGTHENS the other.%’

78



So, Abu Bakr, despite being from Quraysh — who spoke the purest
Arabic diadlect — did not know what “herbage” meant in the Qur an!
Apparently, though an Arab, the first Sunni khalifah had deficient
knowledge of his own native language. Considering that the Book of Allah
was reveded in “clear” Arabic, that fact alone naturally made him an
incompetent interpreter of the divine Scripture.

‘Umar too had a similar condition. Imam al-Hakim (d. 403 H) records:

o e LT ogle o i Ul pesedl) ey otla) W g oy ) s ol L
o5 ol B da ) o o Ul Bl 1 T S0 1 el Gy
L}"’bi uw\dﬁ@“mtof:-fwz\)\ w)&\.ﬁdwfdtu\.@.&d\u&tbﬂ
1Sy * e gy ¥ Ugmjy * Ly Loy * L L Ll } o o s
ol e DI § et 3 il Las 2k ¢ OV L el e 6 e IS 1 JB { Ly

PSS o Lo gl RIS

Abu ‘Abd Allah b. Yaqub — Ibrahim al-Tamimi — Yazid b. Harun —
Hamid — Anas:

And Abu ‘Abd Allah — my father — Ishaq — Ya qub b. Ibrahim b. Sa’'d —
my father — Salih — Ibn Shihab — Anas b. Malik, may Allah be pleased with
him:

| heard ‘Umar, may Allah be pleased with him, reciting { And We cause
therein the grain to grow, and grapes and clover plants, and olives and date-
palms, and gardens, dense with many trees, and fruits and herbage}. He
said, “We have known all of this. But, what is “herbage’ ? Then, he broke a
stick which was in his hand. So, he said, “ This, | swear by the Life of Allah,
IS OVERBURDENSOME. Follow (only) what is clear to you from this
Book.” %%

Al-Hakim says:
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This hadith is sahih upon the standard of the two Shaykhs.?*

Al-Dhahabi (d. 748 H) concurs:

ns Syl b e
(Sahih) upon the standard of al-Bukhari and Muslim?*°

For Allah’s sake, was it possible for Abu Bakr or ‘Umar to issue a
challenge like this:
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Y ou will not ask me about ANY verse in the Book of Allah, or about ANY
Sunnah from the Messenger of Allah, except that | will inform you of that.
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17. Hadith Saluni, Did The Sahabah Ask ‘Ali?
Shaykh Ibn Taymiyyah (d. 728 H) claims:
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As for the statement of ‘Ali “Ask me” ... those whom ‘Ali was
addressing, they were commoners among the Tabi'in, and a lot of them were
the evil ones among the Tabi’in.”*!
He clarifies further:
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The statement of ‘Ali “Ask me¢” TO THOSE WITH HIM IN KUFAH was
in thisregard. He never said this to Ibn Mas'ud, Mu’adh, Ubayy b. Ka'b,
Abu Darda, Salman or others like them.... They never asked him (anything) —
not Mu'adh, not Ubayy, not Ibn Masud and NOT others from the
Sahabah.”*

The patent purpose of the above submissions is to downplay the
importance of Amir al-Muminin’s, ‘alaihi al-salam, challenge. However,
what really mattered was the quality of the challenge, and not its audience.
As we have demonstrated, neither Abu Bakr nor ‘Umar was ever capable of
issuing the same challenge as Amir al-Muminin did, not even to school kids.
Meanwhile, Shaykh Ibn Taymiyyah is actually wrong in his claims
concerning the people of Kufah, and the Sahabah, with regards to the
challenge of ‘Ali.

To get aclearer picture, let us present this narration of Imam Ahmad (d.
241 H) :
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Husayn b.
Muhammad and Abu Na'im al-Ma ani — Fatr — Abu al-Tufay!:

‘Ali, may Allah the Most High be pleased with him, gathered people at
Rahbah (an areain Kufah), and said to them, “| implore with Allah to testify
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every single Muslim who heard what the Messenger of Allah, peace be upon
him, said while standing on the Day of Ghadir Khumm. So, thirty people
stood up - Abu Na’im said: lots of people stood up — and testified that while
holding his (i.e. ‘Ali’s) hand, he (the Prophet) said to the people, “Do you
know that 1 am more entitled to the believers than themselves?” They
replied, “Yes, O Messenger of Allah.” He (the Prophet) said, “Whosoever |
am his mawla, thistoo is his mawla. O Allah, be the friend of whosoever is
his friend, and be the enemy of whosoever is his enemy.”
Shaykh al-Arnaut states:
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Its chain is sahih®*

All those thirty — or actually, lots of - people who stood up to testify were
Sahabah, and they were among the people of Kufah! The challenge of Amir
al-Muminin ‘Ali was directed towards them too, along with the other
residents of the city. This reality cuts off the first leg of Shaykh Ibn
Taymiyyah' s apparently fallacious submission.

At this point, it becomes imperative to ask. Did the Sahabah ever consult
Amir al-Muminin to gain knowledge in their religion? Our dear Shaykh
claims that they never did. But, is that the case? ‘Allamah a-Albani (d.
1420 H) replies:
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Ibn Abi Shaybah recorded it in al-Musnaf (2/44/11) from the route of
Sa'id b. Jubayr:

A Syrian man called Ibn Habri caught a man with his wife, and therefore
killed him or killed both of them. So, his case was brought to Mu’ awiyah.
However, he had problem on how to do justice in that. As such, he wrote to
Abu Musato ask ‘Ali concerning that. Therefore, Abu Musa asked ‘Alj.Z°

The ‘ Allamah comments:

| say: Its narrators are trustworthy. However, there is disagreement over
whether Sa'id b. Musayyab heard from ‘Ali or not.*

Of course, the correct opinion is that he heard from ‘Ali, as declared by
al-Hafiz:
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Sa'id b. a-Musayyab b. Huzn b. Abi Wahb b. ‘Amr b. *Aiz b. ‘Imran b.

Makhzum al-Qurshi a-Makhzumi. He narrated from Abu Bakr in a mursal
form, and from ‘Umar, ‘ Uthman, ‘Ali, Sa'd b. Abi Waggas....”*’
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It was only from Abu Bakr that he did not hear directly. As for ‘Umar,
‘Uthman, ‘Ali and all the other people from whom Sa'id b. al-Musayyab
heard, they are grouped together in the same unbroken, long list of names.
Moreover, Imam a-Tirmidhi (d. 279 H) records this chain:
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Ahmad b. Muni’ — Ismail b. Ibrahim — ‘Ali b. Yazid — Sa’id b. al-
Musayyab —*‘Ali b. Abi Talib.?*®
Al-Tirmidhi notably comments:

The hadith of ‘Ali is hasan sahih.>*®
‘Allamah al-Albani backs him;

W
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Simply put, the athar from al-Musnaf of Ibn Abi Shaybah has a sahih
chain. It isavery interesting narration, indeed. Mu’ awiyah — a Sahabi - was
the rebel leader who was waging war against Amir al-Muminin ‘Ali, the
khalifah. Y et, despite his bloody insurgency, he turned to ‘Ali for solution to
his judicial problem. That was an extreme step, which revealed
Mu awiyah's unconditional acknowledgement that ‘Ali’s knowledge was
unmatched and unique. Moreover, Abu Musa, whom Mu’ awiyah sent, was
another Sahabi who could have offered a solution if he had any! This
incident effectively buries the remains of Shaykh Ibn Taymiyyah's claims.

But, there is more! The second rebel leader who also waged a bloody
campaign against ‘Ali was Umm a-Muminin ‘Aishah. Imam Ahmad
records another interesting narration:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Abd al-
Razzaq — Sufyan — ‘Amr b. Qays — al-Hakam — a-Qasim b. Makhirah —
Shurayh b. Hani:

| went to ‘Aishah, may Allah be pleased with her, and asked her about
the two khuffs. So, she said, “You MUST go to Ibn Abi Talib and ask him,
because he used to go on journeys with the Messenger of Allah, peace be

upon him.” So, | went to him and asked him.?*
Al-Arnaut says:
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Its chain is sahih upon the standard of (Imam) Muslim.**?
Imam Abu Ya'la (d. 307 H) further documents:
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Abu Khaythamah — Abu Mu'awiyah — Al-A’mash — a-Hakam — al-
Qasim b. Makhirah — Shurayh b. Hani:
| asked ‘ Aishah concerning wiping over the two khuffs. So, she said, “Go
to ‘Ali and ask him, because he is more knowledgeable of that than me.” So,

I went to *Ali and asked him about thewiping.243
Shaykh Dr. Asad comments:
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Its chain is sahi

One crucial point here isthat Shurayh b. Hani was a Sahabi too. Al-Hafiz
(d. 852 H) states:
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Shurayh b. Hani b. Yazid b. Nuhayk, and he is called Shurayh b. Hani b.
Yazid b. a-Harith b. Ka'b al-Harithi, Abu al-Migdam: He met the Prophet,
peace be upon him.?*
Do we really have to make any further comments at this point? Perhaps,
we should just close things with these words of Imam Ibn a-Athir (d. 630
H):
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Yazid b. Harun narrated from Fatr from Abu al-Tufayl who said, “ Some

of the Sahabah of the Prophet said: ‘ There are certain unmatched qualities

and ranks of ‘Ali that if any of them had been distributed among all

creation, it would bring good to al of them’. There are LOTS of reports in

thisregard in his favour. We are only mentioning afew. If we had mentioned

what the Sahabah, such as‘Umar and others, may Allah be pleased with them,
had asked him, we would have cited alot!?#

h244
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18. Hadith Al-‘IIm, Establishing Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) claims:
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The Rafidhi said: “The third (point) is that he (‘Ali) is the most
knowledgeable of mankind after the Messenger of Allah, peace be upon
him.”

The answer is that the Ahl al-Sunnah regject that and say what their
scholars unanimously agree upon that the most knowledgeable of mankind
after the Messenger of Allah, peace be upon him, was Abu Bakr, then ‘Umar.
Severa people have mentioned the consensus upon the fact that Abu Bakr
was the most knowledgeable of al the Sahabah altogether.?*’

It is one thing to make a claim. It is another for it to be valid. In exactly
what way was Abu Bakr, for instance, more knowledgeable than Amir al-
Muminin, ‘alaihi al-salam? ‘Ali is the best judge of this entire Ummah — a
far better judge than either Abu Bakr or ‘Umar. Justice dispensation, of
course, requires very advanced knowledge of the Qur’an and Sunnah. Since
Amir al-Muminin was a better judge than both Abu Bakr and ‘Umar, he
definitely had better knowledge of the Book of Allah and the traditions of
His Messenger, sallallahu ‘alaihi wa alihi, than the duo.

Moreover, while ‘Ali had perfect knowledge of the Qur’an and Sunnah,
as well as that of all previous Scriptures and Sunnahs, and issued public
challenges to this effect, neither Abu Bakr nor ‘Umar even knew the
meaning of “herbage”’ in the Book of Allah! ‘Umar, in particular, lacked
knowledge of such topics in Islamic jurisprudence as tayammum, kalalah,
riba, inheritance of the grandfather, and whether pregnancy could be only
for six months or not! Yet, he was supposedly more knowledgeable than
‘Ali according to the weird logic of some folks.

Our dear Shaykh has cited a general Sunni clerical consensus about Abu
Bakr’s scientific superiority over the Ummah. The key question, however, is
whether the Messenger of Allah was part of this consensus. If he was not,
then such an agreement lacks any merit. Imam Ahmad (d. 241 H) records
the Prophet’ s opinion on the matter:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) - Abu Ahmad —
Khalid b. Tahman — Nafi’ b. Abi Nafi’ —Ma qil b. Yasar:
| was with the Prophet, peace be upon him, one day. Then he said,
“Would you like to visit Fatimah, may Allah be pleased with her?’ | said,
“Yes.” So, he stood up, leaning on me, and said, “But, someone else apart
from you will soon bear its weight and its reward will be for you.” It was as
though | was carrying nothing until we entered upon Fatimah, peace be
upon her. He (the Prophet) said to her, “How do you feel?” She answered,
“By Allah, my grief hasintensified, my want has worsened and my sickness
has lasted long.” He said, “Are you not satisfied that | have married you to
the one who was the first of my Ummah to accept Islam, and the most
knowledgeable of them, and the most clement of them?”*
Imam al-Haythami (d. 807 H) states about this report:
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Ahmad and al-Tabarani recorded it with narrators who have (all) been
graded thigah (trustworthy).249

At another place, a-Haythami again comments on the same hadith with
the same chain:
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Ahmad and al-Tabarani narrated it. In the chain isKhalid b. Tahman. Abu
Hatim and others declared him thigah (trustworthy). The remaining narrators

are (all) thigah (trustworthy).”*
But Shaykh al-Arnaut disagrees:
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Its chain is dhaif. "

Strangely, al-Arnaut gives no reason for his verdict, especially in the case
of such a sensitive hadith! Meanwhile ‘Allamah a-Albani (d. 1420 H)

seems to have noticed this omission. In his al-DHa'ifah, after quoting the
exact report above, the ‘ Allamah states:
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Ahmad (5/26) recorded it, and from his route Ibn Asakir (12/89/1).

| say: This chain is dha'if. Its narrators are thigah (trustworthy), except
Khalid b. Tahman for the majority declared him dha’if. Ib Ma'in said, “Heis
dha’if. He became confused ten year s before his death. But, before that he was
thigah (trustworthy).” >

So, both Imam al-Haythami and ‘Allamah al-Albani agree that all the
narrators except Khalid were thigah (trustworthy). However, while al-
Haythami maintains that even Khalid was graded unconditionally thigah
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(trustworthy), a-Albani argues that the majority actually considered him
dha’if. In a rather weird move, ‘Allamah al-Albani makes no attempt to, at
least, list out the names of some of these”majority”. The best that he has
offered is only one name: Yahyab. Main! Interestingly, the same * Allamah
even goes ahead to refute himself elsewhere:
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As for Abu a-‘Ala al-Khafaf, his name is Khalid b. Tahman, and he is

saduq (very truthful), although he became confused.”™
Thisisthe correct view, according to al-Hafiz (d. 852 H) as well:
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Khalid b. Tahman a-Kufi, and he is Khalid b. Abi Khalid, and he is Abu
al-‘Ala al-Khafaf, well-known with his kunya (nickname): Saduq (very
truthful), accused of Shi’ism. Helater became confused.”*
Imam al-Dhahabi (d. 748 H) has the same opinion:
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Khalid b. Tahman Abu a-*Ala al-Kufi, al-Khafaf, he narrated from Anas
and a number (of others) while al-Faryabi and Ahmad b. Yunus (also)
narrated from him: Saduq (very truthful), a Shi'i. Ibn Ma'in declared him
dharif.>
Apparently, Khalid was thigah (trustworthy) or at least saduq (very
truthful). However, ten years before his death, his memory faded. In line
with the Sunni hadith principles, when a reliable narrator with a failed
memory transmits a report, we first ask if the specific report under study
was narrated by him before or during his iliness. If there is clear evidence
that he transmitted the hadith during his days with a sound memory, then it
is accepted from him unconditionally. However, in al other cases, a further
question is asked. Was his memory failure a serious one or not? The answer
to that, as we will prove shortly, determines the final step. Meanwhile,
‘Allamah al-Albani here gives explanations on the case of a narrator with a
serious memory failure:
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| say: He is thigah (trustworthy) despite his confusion. A confused
narrator like him has three statuses:

1. To know that he narrated the hadith before the confusion.
2. To know that he narrated the hadith during the confusion.
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3. Not knowing whether he narrated it before or after.

It is only in the first status that his ahadith are accepted as hujjah
(authority), and not in the other two statuses.?*®

The first question then is: did Khalid narrate Hadith al-‘1lm to Abu
Ahmad before his confusion or otherwise?

There is a difference of opinion on this. For instance, Imam a-Ghazali
(d. 505 H) states:

S2] ol V.ij 4\_:.1_94"53\ ‘jl_‘p@J\ C’_)L.bj )ngo_g J_:zm Sl e L}\}\JA\} Jﬁif}
Lo gal pusl Bl OF s Ll by gl ) Lasgm aabls 3 20 L JLid

e o3l]y Ll (..@.A.BB Lods (..mfffj

Ahmad and a-Tabarani narrated from the hadith of Maqil b. Yasar: “I
helped the Prophet, peace be upon him, to perform ablution one day. Then
he said, ‘Would you like to visit Fatimah?” Part of the hadith is this: “*Are
you not satisfied that | have married you to the one who was the first of my
Ummah to accept Islam, and the most knowledgeable of them, and the most
clement of them?” Itschain issahih.”’

He apparently believes that Abu Ahmad heard the hadith from Khalid
before the latter’s confusion. Meanwhile, ‘Allamah al-Albani and Shaykh
al-Arnaut disagree. To them, he transmitted the report during the last ten
years of his life. For the purpose of our research, we stick with the duo.
Therefore, we will proceed in our investigation on the basis of an unproved
assumption that Khalid narrated Hadith al-* [Im with a failed memory.

The next question then is: did Khalid have a serious memory problem?
Imam Ibn Hibban says “no”:

Khalid b. Tahman.... He made mistakes and hallucinated.*®

That expression is used only in mild cases. Where the memory failure is
serious, the muhadithun of the Ahl al-Sunnah employ terms like “he made
mistakes a lot”**° and “he hallucinated a lot”**®’. Khalid did NOT make
mistakes a lot, and never hallucinated a lot. Truly, his memory failure
caused him to make mistakes, and to hallucinate. But, things were never
serious. His mistakes and hallucinations were only occasional. Therefore, he
still transmitted completely authentic ahadith during those last ten years of
hislifetime. So, ‘ Allamah al-Albani tells us about another narrator who was
exactly like Khalid:
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Al-Jurayri — and his name is Sa’'id b. lyas — IS RELIED UPON AS A
HUJJAH IN THE TWO SAHIHS, despite he became confused three years
before his death. HOWEVER, HIS CONFUSION WAS NOT SERIOUS.
Perhaps, it was for this reason that 1bn Hibban has (also) relied upon him as
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a hujjah in his Sahih, copying the two Sahihs, and has narrated a lot from
him. In the case of a narrator like him, it is appropriate to take him as a
hujjah where his mistakeis not evident. So, where he is supported by another
narrator in narrating the same report from the same person, or there are
corroborating reports — as in the case of this hadith — then his oddness does
no harm to it insha Allah Ta'la.**

Armed with this information, one can confidently say that Hadith al-*IIm,
as narrated by Khalid — even without support or corroboration — is at least
hasan in itself. Imam al-Tirmidhi** and Shaykh Dr. Asad®®® also grade the
chain of Khalid b. Tahman as hasan, while Imam al-Hakim maintains that
his sanad is actually solidly sahih®®. As such, the verdicts of both ‘ Allamah
al-Albani and Shaykh al-Arnaut concerning Hadith al-‘1lm are hasty and
contrary to evidence. What is more? There also are a lot of corroborating
reports testifying for the hadith!

‘Allamah al-Hindi (d. 975 H) records one of such corroborating ahadith:
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Narrated ‘Ali:

Abu Bakr and ‘Umar sought the hand of Fatimah in marriage from the
Messenger of Allah, peace be upon him. But, the Messenger of Allah, peace
be upon him, refused their proposals. So, ‘Umar said, “You are for her, O
‘Ali.” He (‘Ali) said, “What do | have apart from my armour, my camel and
my sword?’ So, ‘Ali approached the Messenger of Allah, peace be upon
him, one day and he (the Prophet) said, “O ‘Ali! Do you have anything?”’
He replied, “My camel and my armour.” | mortgaged both of them. So, the
Messenger of Allah, peace be upon him, married Fatimah to me. When the
news got to Fatimah, she wept. As a result, the Messenger of Allah, peace
be upon him, went to her and said, “Why are you weeping, O Fatimah? |
swear by Allah, | have married you to the most knowledgeable of them, and

the most clement of them, and the first of them to accept Islam.”*®
Al-Hindi comments:
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Ibn Jarir (al-Tabari) recorded it AND DECLARED IT SAHIH. Al-

Dawlabi also recorded it in al-Dhurriyah al-Tahirah.”*®
Imam al-Tabarani (d. 360 H) records another:

88



o5 it 3 U PR o Sy o G e 8 () il Blonn] s
aily oSy i Tl g ade B Lo I ) e sl agy D le

Lol galasy Lole a8y Lol el JoY s JsY

Ishag b. Ibrahim a-Dabri — ‘Abd al-Razzag — Waki’ b. Al-Jarrah —
Sharik — Abu Ishag:

Verily, ‘Ali, may Allah be pleased with him, when he married Fatimah,
may Allah be pleased with her, she said to the Prophet, peace be upon him,
“You married me to a bleary-eyed man with a big belly.” So, the Prophet,
peace be upon him, said, “1 have married you to him because he was the
first of my Sahabah to accept Iam, and the most knowledgeable of them,
and the most clement of them.”’

Commenting on this report, Imam al-Haythami states:
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Al-Tabarani recordsit, and it is mursal WITH A SAHIH CHAIN.?®
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19. Hadith Al-‘IIm, Proving Its Tawattur
This hadith has been narrated by a large number of the Sahabah. We will
be presenting some of them, within the limits of the length of our book. To
save space, we will be quoting only the chains and the words of the Prophet
as reported by each Sahabi, except where doing this is unnecessary. Imam
Ibn Asakir (d. 571 H) records the first riwayah:
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Abu al-Qasim b. Al-Samargandi — ‘Asim b. Al-Hasan b. Muhammad b.
‘Asim — Abu ‘Umar b. Mahdi — Abu a-‘Abbas b. ‘Uqdah — al-Fadhl b.
Yusuf al-Ju'fi — Muhammad b. ‘Ukashah — Abu al-Maghra Hamid b. Al-
Muthanna — Yahya b. Talhah al-Hindi — Ayub b. Al-Hizz — Abu Ishag al-
Shabi’i — al-Harith —‘Ali:

Verily, Fatimah complained to the Messenger of Allah. So he said, “Are
you not pleased that your husband was the first of my Ummah to accept
Idam, and the most clement of them, and the most knowledgeable of
them” 7%

He records also:
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Abu al-Qasim ‘Abd a-Samad b. Muhammad b. ‘Abd Allah — Abu al-
Hasan ‘Ali b. Muhammad b. Ahmad b. Muhammad b. Musa — Ahmad b.
Muhammad b. Sa’id b. ‘Ugdah — Ahmad b. Yahya and Ahmad b. Musa b.
Ishaq — DHarar b. Sird — ‘Abd a-Karim b. Ya fur — Jabir — Abu al-Duha —
Masruq — ‘ Aishah:

Fatimah, the daughter of Muhammad, told me that the Messenger of
Allah, peace be upon him, said to her, “Your husband is the most
knowledgeable of the believers, and the first of them to accept Islam, and the
most clement of them.”?”°

Ibn Asakir proceeds to cite a further sanad for the report of ‘ Aishah from
Fatimah.?”* Then he records:
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Abu Ghalib b. Al-Bana— Abu Muhammad al-Jawhari — Abu Muhammad
‘Abd al-'Aziz b. Al-Hasan b. *Ali b. Abi Sabir — Abu Habib a-‘ Abbas b.
Ahmad b. Muhammad al-Barti — Isma’il b. Musa— Tulayd b. Sulayman Abu
Idris— Abu al-Jihaf —aman — Asmab. ‘Umays:

The Messenger of Allah, peace be upon him, said to Fatimah: “Your
husband was the first of them to accept Islam, and the most clement of
them, and the most knowledgeable of them.” 212

Of course, Imam Ahmad documents his own report with a hasan chain:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) - Abu Ahmad —
Khalid b. Tahman — Nafi’ b. Abi Nafi’ —Ma’qil b. Yasar:

.... He (the Prophet) said (to Faatimah), “ Are you not satisfied that | have
married you to the one who was the first of my Ummah to accept Islam, and
the most knowledgeable of them, and the most clement of them?"

Imam Ibn Asakir again records:
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Abu Nasr b. Ridwan, Abu Ghalib b. Al-Bana and Abu Muhammad ‘' Abd
Allah b. Muhammad b. Naja — Abu Muhammad al-Jawhari — Abu Bakr b.
Malik — al-* Abbas b. Ibrahim al-Qaratisi — Muhammad b. Isma’il a-Ahmasi
— Mufadhdhal b. Salih — Jabir al-Ju’fi — Sulayman b. Buraydah — his father
(Buraydah):

The Messenger of Allah, peace be upon him, said... “ O Fatimah! Are you
not pleased that your husband was the first of them to accept Islam, and the
most knowledgeable of them, and the most clement of them?” 214

Imam al-Tabarani (d. 360 H) has a relevant report too:
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Muhammad b. ‘Uthman b. Abi Shaybah — Muhammad b. ‘Ubayd al-
Muharibi —*Abd al-Karim b. Ya qub — Jabir — Abu al-Tufayl - ‘Aishah:

The Messenger of Allah, peace be upon him, complained in my room.
So, Fatimah came to him, walking. | swear by the One in Whose Hand is
‘Aishah’slife, her style of walking was the same as that of the Messenger of
Allah, peace be upon him. Therefore, the Messenger of Allah, peace be
upon him, told her something privately. She therefore wept. Then he told
her another thing privately, and she laughed. So, | said, “I do not think it is
appropriate to laugh on a day like this, which is more deserving of
weeping.”

| said, “O Fatimah, tell me what he told you.” She replied, “I will not as
long as the Messenger of Allah, peace be upon him, sees your place (i.e. is
alive).” Therefore, when the Messenger of Allah, peace be upon him, passed
away, | asked her, and she said, “The Messenger of Allah, peace be upon
him, said: ‘Verily, Jibril used to present the Qur’an to me once every year,
but has presented it twice to me this year. | do not see except that | have
been called (into the Presence of Allah) and | will answer (i.e. die soon).
Therefore, fear Allah.” So, | became sad. Then he told me privately and said,
‘Are you not pleased that your husband was the first of all Muslims to
accept Islam, and the most knowledgeable of them? For verily you are the
mistress of the women of my Ummah, as Maryam was the mistress of the
women of her people?”?"

Imam al-Daragutni (d. 385 H) is not left out either:
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He was asked about the hadith of Abu Ishag, from a-Bara, from
Fatimah, daughter of the Messenger of Allah, peace be upon him:

When *Ali married her, she said (to her father), “Y ou have married me to
someone with excited legs, and a big belly.” So, he (the Prophet) replied,
“Verily, he was the first of them to accept Islam, and the most
knowledgeable of them, and the most clement of them.”

He (a-Daragutni) said: “Abu Ishaq a-Sabi'i narrated it, and it is
differently narrated from him. So, ‘Umar b. Al-Muthanna narrated it.” The
Shaykh (al-Daraqutni) was asked about him, and he replied, “I do not know
him except in this (hadith) from Abu Ishag, from al-Bara. But Ishag b.
Ibrahim al-Azdi, a Kufan Shi’i Shaykh, narrated differently from him and
narrated it from Abu Ishag from Zayd b. Argam.?’

Let’'s see what ‘Allamah al-Khawarazmi (d. 568 H) has on the matter as
well:
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Shahrdar — ‘Abdaws — Abu Taib — Ibn Mardawayh — Ahmad b.
Muhammad b. ‘Asim — ‘Imran b. *‘Abd a-Rahim — Abu al-Salt al-Harwi —
Husayn b. Hasan a-Ashqari — Qays — al-A’mash — ‘Ibayah b, Rab’i — Abu
Ayub:

The Prophet, peace be upon him and his family, was sick. So, Fatimah
visited him. When she saw how the Messenger of Allah, peace be upon him
and his family, was, in terms of struggle and weakness, she shed tears and
wept till there were tears on her cheeks. Therefore, the Messenger of Allah,
peace be upon him and his family, said, “O Fatimah! It is through Allah’s
Honour of you that your husband was the first of them to accept Islam, and
the most knowledgeable of them, and the most clement of them.” 20

Imam al-Dhahabi (d. 748 H) says about al-Khawarazmi:

Al-Muwaffag b. Ahmad b. Muhammad, Abu Muayyad al-Makki: The

“allamah (great scholar), the preacher of Khawarazm.?”®
S0, let usreturn to ‘ Allamah al-Khawarazmi:

93



— oy iy — aled) dez oy e oy S e bl o ) s oLl
ot sl s i eld) sy (g lai¥l e oy U s oy des U
o At S sl Bl (B3 sl el o o el o BT IVG (add
et S sl Wi G OBLs a2y e el e el
MK&}M&L&S;\;&_w\dbdayduw\dw\dﬁ\
o e Ll s Ol e Wil el des ) Wus—
L;_M)u)\ OL«L«:} ol C\tu_; s O_g\ o cdj)-t}{\ (,_.pL; O “—’j—itu-’ (s

el e B gy o Bk w51 U IJG L e I G oy e
Lake a7y Lo el elomys 00 1Ll Ty e 1 o 1 Jyy U Ui

Abu a-Muzaffar ‘Abd a-Malik b. ‘Ali b. Muhammad al-Hamdani —
Muhammad b. ‘Abd al-Bagi b. Muhammad al-Ansari and Abu al-Qasim
Habat Allah b. ‘Abd a-Wahid b. al-Husayn — Abu al-Qasim ‘Ali b. al-
Husayn al-Tanukhi — Abu Bakr Ahmad b. Ibrahim b. ‘Abd al-Samad b. al-
Hasan b. Muhammad b. Shadhan al-Bazaz — Abu Bakr Muhammad b. al-
Hasan b. al-Husayn b. al-Khattab b. Furat b. Hayyan al-‘1jli — al-Hasan b.
Muhammad al-Saffar al-DHarir —‘ Abd al-Wahhab b. Jabir — Muhammad b.
‘Umayr — Ayub — ‘Asim a-Ahwal — Ibn Sirin — Umm Salamah, Salman al-
Faris and ‘Ali b. Abi Talib, peace be upon him:

When Fatimah, daughter of the Messenger of Allah, attained womanhood
.... S0, the Messenger of Allah, peace be upon him and his family, said to
her: “... Verily, your husband was the first of them to accept Islam, and the

most knowledgeable of them, and the most clement of them.” 2’
Imam al-Jahiz (d. 255 H) even has some further crucial information:
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‘Ubayd Allah b. Musa, al-Fadhl b. Dukayn and al-Hasan b. ‘Atiyyah —
Khalid b. Tahman — Nafi’ b. Abi Nafi’ — Ma'qil b. Yasar: ... He (the
Prophet) said to her (Fatimah): “Are you not satisfied that | have married
you to the one who was the first of my Ummah to accept Islam, and the most
knowledgeable of them, and the most clement of them?’ She replied, “I am
pleased, O Messenger of Allah.”

This report has been narrated by Yahya b. ‘Abd a-Hamid and ‘Abd al-
Salam b. Salih from Qays b. al-Rabi’ from Abu Ayub al-Ansari with its text
or asimilar one.

‘Abd al-Salam b. Salih further narrated from Ishag al-Azraq from Ja' far
b. Muhammad (al-Sadiq) from his ancestors (Muhammad b. ‘Ali — “Ali b.
Husayn — Husayn b. ‘Ali —‘Ali b. Abi Talib):

The Messenger of Allah, peace be upon him ... said, “O Fatimah! Verily,
Allah has commanded me to marry you to the first of them to accept I1slam,
and the most knowledgeable of them, and the most clement of them....

He (a-Jahiz) said: This report was narrated by a group of the Sahabah.
Among them were Asma b. ‘Umays, Umm Ayman, Ibn ‘Abbas, and Jabir b.
‘Abd Allah.”®

Imam Ibn Asakir has the closing report:
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My grandfather Abu al-Fadhl Yahya b. ‘Ali — Abu al-Qasm *Ali b.
Muhammad — Abu al-Hasan *Ali b. Muhammad — Abu al-Hasan *Ali b.
Ahmad b. Muhammad b. Dawud al-Razaz — Abu ‘Amr ‘Uthman b. Ahmad
b. a-Simak — ‘Abd Allah b. Ruh a-Madaini — Salam b. Sulayman al-
Madaini —‘Umar b. al-Muthanna— Abu Ishag — Anasb. Malik:

Fatimah said, “You have married me to ‘Ali with excited legs, and a big
belly, and who hardly walks.” So, the Prophet, peace be upon him, replied,
“1 have married you, my daughter, to the most clement of them, and the first
of them to accept Islam, and the most knowledgeable of them.” 281

The following are therefore the Sahabah who have narrated Hadith al-
“Hm:

1. *Aishah bint Abi Bakr

2. ‘Ali b. Abi Talib

3. Abu Ayub al-Ansari

4. Anashb. Malik

5. Asmabint ‘Umays

6. Buraydah

7. Fatimah b. Muhammad

8. Ibn ‘ Abbas
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9. Jabir b. ‘Abd Allah a-Ansari

10. Maqil b. Yasar

11. Salman al-Farisi

23. Umm Ayman

12. Umm Salamah

13. Zayd b. Argam

This fact makes the hadith mutawatir, and therefore absolutely true, far
above even the level of sahih ahadith!
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20. Hadith Al-‘1lm, Some Further Shawahid
Imam al-Hakim (d. 403 H) records:
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Abu Bakr b. Ishag — al-Hasan b. ‘Ali b. Ziyad al-Sirri — Hamid b. Yahya
al-Balakhi —Sufyan — Isma’il b. Abi Khalid — Qays b. Abi Hazim:

I was in Madinah. While | was moving around in the market, oil stones
arrived. So, | saw some people crowding around a Persian man who was
riding an animal and cursing ‘Ali b. Abi Talib. People stood round him
when Sa'd b. Abi Wagqgas turned and stood in front of them and he asked,
“What is this?” They replied, “A man cursing ‘Ali b. Abi Talib.” So, Sad
moved forward and they made way for him until he stood before him and
said, “O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the
first to accept Ilam? Is he not the first to perform Salat with the Messenger
of Allah, peace be upon him? Is he not the most ascetic of mankind? Is he
not the most knowledgeable of mankind?’ He mentioned (the merits of *Ali)
until he said, “Is he not the son-in-law of the Messenger of Allah, peace be
upon him, who married his daughter? Is he not the flagbearer of the
Messenger of Allah in his battles?” Then he faced the Qiblah and raised his
hand and said, “O Allah! This one curses one of your beloved friends.
Therefore, do not let this crowd disperse before you show them Your
Power.”

Qays said: “By Allah, we had not dispersed when the animal capsized
him and threw him on his head into those stones. So, his brain broke open

and he died.” %
Al-Hakim declares:

This hadith has a sahih chain.?*
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Al-Dhahabi (d. 748 H) confirms:
ns Syl b e

(Sahih) upon the standard of al-Bukhari and Muslim?®*

Of course, the context of Sa'd’'s words is clear. After the Messenger of
Allah, sallallahu ‘alaihi wa alihi, Amir al-Muminin ‘Ali b. Abi Talib,
‘alaihi al-salam, is the most knowledgeable of al mankind, from the
beginning of existence till the Hour. That naturally includes both Abu Bakr
and ‘Umar. This is a very powerful testimony from one of the most senior
Sahabah, and one of the earliest Muslims. Shaykh Ibn Taymiyyah (d. 728
H) claims the ijma’ of Sunni ‘ulama that Abu Bakr and ‘Umar were more
knowledgeable than ‘Ali. Apparently, Sa'd b. Abi Waqgas, radhiyallahu
“anhu, was not part of that consensus, nor was the Messenger of Allah!

Imam Hasan b. ‘Ali, ‘alaihi al-salam, is the best of the Ahl al-Bayt,
‘alaihim al-salam, after the Prophet and Amir al-Muminin. Imam Ahmad b.
Hanbal (d. 241 H) records his opinion too:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Waki’ — Israll
— Abu Ishaq —*Amr b. Habashi:

Al-Hasan b. ‘Ali delievered a sermon to us after the killing of ‘Ali, may
Allah be pleased with him, and said: “Verily, a man has left you yesterday.
The awwalun (people of old)*** never surpassed him in knowledge, and the
akhirun (later ones)286 never reach hislevel (in knowledge).287

Shaykh a-Arnaut says:

S

Hasan”®®

This confirms the words of Sa’d. None among those who had died
among the Sahabah — including Abu Bakr and ‘Umar — ever reached the
level of Amir al-Muminin in knowledge. In fact, none among all past human
generations from Adam was ever more knowledgeable than *Ali. Moreover,
apart from Muhammad himsel**°, no other human being in our Ummah has
ever attained, and none will ever reach, *Ali’s level in knowledge till the
Day of Resurrection. Apparently, al-Hasan too was not part of the so-called
consensus of Sunni ‘ulamal

Let us seal this with the words of a top-ranking Sunni scholar. His name
was ‘Ata. Imam al-Dhahabi proclaims about him:
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‘Ata b. Abi Rabah, the master of the Tabi'in in knowledge, piety, and
generosity during hiserain Makkah. He narrated from ‘ Aishah, Abu
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Hurayrah and the senior (Sahabah). He lived 90 years or a little over. He
was an hujjah (authority), an Imam of great significance. Abu Hanifah

learned from him, and said, “I have never seen anyone like him”.?*

Al-Hafiz also submits:
1asVlg elgddll sy 3K b5 aann 2by ol o slae
‘Atab. Abi Rabah.... He lived in Makkah. He was one of the jurists and
Imams.?**

So, was this great Imam part of the alleged “consensus’? Imam lbn Abi
Shaybah (d. 235 H) records:
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‘Abdah b. Sulayman —‘Abd al-Malik b. Abi Sulayman:
| sad to ‘Ata “Was there ANYONE among the Sahabah of the
Messenger of Allah who was more knowledgeable than *Ali?’ He replied,
“I swear by Allah, | do NOT know any such person!”292
Al-Hafiz (d. 852 H) states about the first narrator:
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‘Abdah b. Sulayman al-Kalabi, Abu Muhammad al-Kufi, it is said that
his name was ‘ Abd al-Rahman: Thigah (trustworthy), thabt (accurate).”*
Concerning the second narrator, he says:
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‘Abd a-Maik b. Abi Sulayman Maysarah al-‘Arzami: Saduq (very

truthful), he had hallucinations.”**
The chain is therefore hasan due to ‘ Abd al-Madlik.
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21. Hadith Al-lstisam, Investigating Its Authenticity

Shaykh 1bn Taymiyyah (d. 728 H) admits that Amir al-Muminin, ‘alaihi
al-salam, was the first human being ever to accept Islam from the
Messenger of Allah, sallallahu ‘alaihi wa alihi:
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Then, in it (i.e. the report) is the statement “’Ali performed Salat six
months before anyone else”, this (statement) is one which is known to be
necessarily fallacious, because between his (‘Ali’s) acceptance of Islam and
the acceptance of |lam by Zayd, Abu Bakr and Khadijah was only a distance
of one day or a period like that. So, how did he perform Salat six months
before anyone else?**
So, ‘Ali accepted Islam one whole day before Khadijah, Zayd and Abu
Bakr. But then, our dear Shaykh has a surprise package for us:
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The claim that ‘Ali was the first to perform Salat with the Messenger of

Allah, peace be upon him, is impossible. Rather, the majority of the people

hold a contrary view, and believe that Abu Bakr perform Salat before him
(i.e.*Ali).”*®

One wonders. Since Amir al-Muminin accepted Islam before Abu Bakr,

how come the latter offered Salat before him? Shaykh Ibn Taymiyyah
attempts to solve the puzzle:
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The people disagreed about who accepted Islam first. It is said that Abu
Bakr was the first to accept Islam, and therefore accepted Islam before *Ali.
It is (also) said that ‘Ali accepted |slam before him. However, ‘Ali was a child,
and the acceptance of Islam by a child, there is disagreement over it (i.e. its
validity) among the ‘ulama. Meanwhile, there is no disagreement about the
fact that the acceptance of I1am by Abu Bakr was more perfect and more

beneficial (than that of ‘Ali).*’
He adds:
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A child born to two pagan parentsis considered a pagan in this world by
the consensus of Musliims. If he accepts Islam before maturity, is he
considered a Muslim before he reaches maturity? There are two opinions
among the ‘ulama, as opposed to the situation of a matured person (who
accepts Islam) because he (the matured person) is considered a Muslim by
the consensus of Muslims. So, the acceptance of Islam by the three (i.e. Abu
Bakr, ‘Umar and ‘Uthman) took them out of paganism by the consensus of
Muslims. However, the acceptance of Islam by ‘Ali, did it take him out of
paganism? There are two well-known opinions. The opinion of (Imam) al-
Shafi’! wazsgéhat the acceptance of Idam by a child does not take him out of
paganism.

Our Shaykh has not explicitly endorsed either of the two opinions.
Nonetheless, we will proceed with the assumption that Imam al-Shafi’i was
correct.

The first question here is: was ‘Ali realy a “child” when he accepted
Islam? Imam Ibn *Abd al-Barr (d. 463 H) answers:
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Abu ‘Umar said, “It issaid that * Ali accepted Islam when he was thirteen
yearsold. It issaid that he was twelve years old. It is said that he was fifteen
years old. It is said that he was sixteen years old. It is said that he was ten
yearsold. It is said that he was eight years old....

Abu Zayd ‘Umar b. Shaybah mentioned that — Surayj b. al-Nu’man — al-
Furat b. al-Saib — Maymun b. Mahran — Ibn ‘Umar, may Allah be pleased
with them both: “Ali b. Abi Talib accepted |slam while he was THIRTEEN
YEARS OLD and died when he was sixty-three years old”. Abu ‘Umar, may
Allah be merciful to him, said: “This is the most correct opinion on the
matter”.?%

Therefore, ‘Ali was thirteen years old when he accepted Islam at the
hands of the Messenger of Allah. But, was he a matured person then, or was

he till a child? Let us get the testimony of an eye-witness. Imam al-
Haythami (d. 807 H) records:
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Narrated Abu Rafi’:
The first to accept Islam among the male adults was ‘Ali and the first to
accept Islam from the female adults was K hadijah.>®
Al-Haythami comments:
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Al-Bazzar recorded it and its narrators are narrators of the Sahih®*

So, Amir al-Muminin ‘Ali was an “adult” when he accepted Islam.
Therefore, his Islam was — in terms of quality - as “perfect” as that of Abu
Bakr and the other khalifahs. Moreover, ‘Ali accepted Islam about twenty
hours or more before Zayd, Abu Bakr and Khadijah, according to the
admission of Shaykh Ibn Taymiyyah. Therefore, he enjoyed precedence in
his “perfect” Islam over al others. Thisis further confirmed by this hadith
documented by Imam al-Tabarani (d. 360 H):
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Al-Hasan b. ‘Abd a-A’la a-Narsi a-Sanaani — ‘Abd al-Razzaq —

Sufyan al-Thawri — Salamah b. Kuhayl — Abu Sadiq — *Alim a-Kindi —
Salman a-Farisi, may Allah be pleased with him:

“The first of this Ummah to meet its Prophet (on the Day of

Resurrection) will be thefirst of them to accept Islam, ‘Ali b. Abi Talib.” %%
Shaykh a-Haji comments:
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The chain: Al-Haythami said, “Its narrators are thigah (trustworthy)”.
Hamadi al-Salafi also said: “I say: ‘lbrahim and a-Hasan are among those
narrators who transmitted from ‘ Abd al-Razzaq during his confusion.”*%

In simple words, the narrators are al trustworthy indeed. However, al-
Hasan narrated from ‘Abd a-Razzaq after the latter's memory failure and
during the consequent confusion. However, the report of ‘Abd al-Razzaq is
corroborated by this report, recorded by Imam Ibn Abi Shaybah (d. 235 H):
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Mu’ awiyah b. Hisham — Qays — Salamah b. Kuhayl — Abu Sadiq—‘Alim
— Salman:
“The first of this Ummah to meet its Prophet (on the Day of Resurrection
will be thefirst of them to accept Ilam, *Ali b. Abi Talib.”>%
We already know about the trustworthiness of Salamah, Abu Sadiq and

‘Alim al-Kindi. What about Mu’ awiyah and Qays? Al-Hafiz (d. 852 H)
states about Mu’ awiyah:

Mu’ awiyah b. Hisham al-Qasar, Abu al-Hasan a-Kufi, freed slave of
Banu Asad, he is also Mu awiyah b. Abi al-‘Abbas. Saduq (very truthful),

he had hallucinations.*®
Qaysisamost like that too, according to a-Hafiz:
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Qays b. a-Rabi’ a-Asadi, Abu Muhamamd al-Kufi: Saduq (very
truthful). His memory deteriorated when he became old, and his son told
him things that were not part of his (original) ahadith, and he (Qays)
narrated them as ahadith.*®
Both were very truthful, but with varying memory problems.
Nonetheless, their report is a very good shahid for the riwayah of ‘Abd al-
Razzag. As a result, one can safely conclude that the athar of Salman al-
Faris above, narrated by * Abd al-Razzag, is sahih bi shawahidih. Therefore,
Amir al-Muminin ‘Ali b. Abi Talib was the first human being, and the first
male adult, to accept Islam.
Imam al-Tirmidhi (d. 279 H) records a hadith that further corroborates
this submission:
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Muhammad b. Bashar and Muhammad b. al-Muthanna — Muhammad b.
Ja far — Shu’'bah b. ‘Amr b. Marrah — Abu Hamza, who was a man from the
Ansar — Zayd b. Argam:
“The first to accept Islam was ‘Ali.” %
Al-Tirmidhi states:

This hadith is hasan sahih®®
‘Allamah al-Albani (d. 1420 H) agrees.

It has a sahih chain®”
Imam al-Tabarani (d. 360 H) also documents:
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Ishag b. Ibrahim — ‘Abd al-Razzag — Ma mar — ‘Uthman al-Jazari —
Migsam —‘Abd Allah b. * Abbas:
“The first one to accept Islam was ‘Ali, may Allah be pleased with
him.” %
Shaykh a-Haji comments:

A sahih hadith. Its narrators are trustworthy. >

Imam Ibn ‘Abd al-Barr caps the references:
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Salman, Abu Dharr, al-Miqdad, Khabab, Jabir, Abu Sa'id al-Khudri and
Zayd b. Argam narrated that ‘Ali b. Abi Talib, may Allah be pleased with
him, was the first to accept Islam, and these people placed him in rank
above everyone else.**?

Notably, along with Ibn * Abbas and Abu Rafi’, those were nine Sahabah.
Imam al-Hakim (d. 403 H) records about the tenth Sahabi —Sa’d b. Abi
Wagqas:
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Narrated Qays b. Abi Hazim:

| was in Madinah. While | was moving around in the market, oil stones
arrived. So, | saw some people crowding around a Persian man who was
riding an anima and cursing ‘Ali b. Abi Talib. People stood round him
when Sa'd b. Abi Waqggas turned and stood in front of them and he asked,
“What is this?” They replied, “A man cursing ‘Ali b. Abi Talib.” So, Sad
moved forward and they made way for him until he stood before him and
said, “O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the
first to accept Iam? Ishenot thefirst to perform Salat with the Messenger of

Al-Hakim declares:
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This hadith has a sahih chain.**
Al-Dhahabi (d. 748 H) confirms:
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(Sahih) upon the standard of al-Bukhari and Muslim®*®

With the above, it can be confidently declared that the reports stating that
‘Ali was the first ever to accept Islam are mutawatir, and therefore
absolutely true and undisputable. Moreover, that fact is further corroborated
by another mutawatir tradition of the Prophet — Hadith al-‘1lm — narrated by
fourteen of the Sahabah!

Additional evidence that Amir al-Muminin had become an “adult” before
he recited the shahadah of Islam liesin the fact that the Prophet performed
the congregational prayers with him. He would not do that with a child! The
report of Sa'd b. Abi Wagqas is already cited above. Meanwhile, there is
corroboration in this hadith documented by Imam al-Tirmidhi:
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Muhammad b. Hamid — Ibrahim b. al-Mukhtar — Shu’bah — Abu Balj —
‘Amr b. Maymun — Ibn ‘ Abbas:
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“The first to perform Salat was ‘ Ali.” 3

‘Allamah al-Albani says:

(G
Sahin®’
Imam Ahmad b. Hanbal (d. 241 H) records a shahid for the above report:
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‘Abd Allah (b. Ahmad) —my father (Ahmad b. Hanbal) — Y azid b. Harun
— Shu’bah —*Amr b. Marrah — Abu Hamzah — Zayd b Argam:

“The first to perform Salat with the Messenger of Allah, peace be upon
him, was ‘Ali, may Allah the Most High be pleased with him.”**®

Quite surprisingly, Shaykh a-Arnaut states about it:
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Its chain is dha’if*"

As usual, he has given no reason for the weird verdict. So, let us
independently verify the strength of that sanad. Is the above report
authentic? Or, isit realy weak?

Al-Hafiz says about the first narrator:

‘Abd Allah b. Ahmad b. Muhammad b. Hanbal al-Shaybani, Abu ‘Abd
al-Rahman: son of the Imam, thigah (trustworthy).*?°

He further states about the second narrator:
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Ahmad b. Muhammad b. Hanbal b. Hila b. Asad al-Shaybani al-Maruzi,
a Baghdad resident, Abu ‘Abd Allah: One of the Imams, thigah
(trustworthy), hafiz (a hadith scientist), jurist, hujjah (an authority).***
Concerning the third narrator, the verdict is the same, according to al-
Hafiz:
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Yazid b. Harun b. Zazan a-Sulami, their freed slave, Abu Khalid al-
Wasiti: Thigah (trustworthy), extremely precise, a great worshipper of
Allah®*

The fourth narrator, Shu’bah, needs no introduction. Al-Hafiz makes
some ground-breaking pronouncements about him nonethel ess:
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Shu'bah b. a-Hajjaj b. a-Ward a-‘Atki, their freed slave, Abu Bustam
al-Wasiti, al-Basri: Thigah (trustworthy), hafiz (a hadith scientist), extremely
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precise. Al-Thawri used to say: “He was the amir al-muminin (the supreme
leader) in al-Hadith.”**
He has a very simple verdict about the fifth narrator as well:
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‘Amr b. Marrah b. ‘Abd Allah b. Tariq a-Jamali a-Muradi, Abu ‘Abd
Allah al-Kufi, the blind person: Thigah (trustworthy), a great worshipper of
Allah. He did NOT do tadlis.***

The last narrator is like that too, as pronounced by a-Hafiz:
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Talhah b. Yazid al-Ayli, the freed slave of the Ansar, he lived in Kufah:
Al-Nasai declared him thigah (trustworthy).>°

So, al the narrators are thigah (trustworthy), and there is no evidence of
disconnection in the chain. As such, the isnad is sahih without a doubt!
‘Allamah al-Albani also states about another hadith with a very similar
sanad:
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Abu Dawud recorded it ... through the route of Shu’bah — ‘Amr b.
Marrah — Abu Hamzah — Zayd b. Argam.... | (al-Albani) say: This chain is
sahih. Its narrators are narrators of the two Shaykhs apart from Abu
Hamzah, and his name is Talhah b. Yazid al-Ansari and he is from the
narrators of al-Bukhari. Ibn Hibban and al-Nasai declared him thigah
(trustworthy).326

In conclusion, the chain of Zayd b. Argam’s report that ‘Ali was the first
human being to perform Salat with the Prophet, recorded in Musnad
Ahmad, is impeccably sahih. All the narrators are trustworthy, and there is
no disconnection in the chain whatsoever. As such, Shaykh al-Arnaut’s
tadh’if of the sanad has no academic basis.
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22. Hadith Al-Zuhd, Correcting An Exaggeration
Shaykh Ibn Taymiyyah (d. 728 H) states about both Abu Bakr and
‘Umar:
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The People of Knowledge, concerning both of them, say that the most
ascetic of mankind after the Messenger of Allah, peace be upon him —in
terms of legitimate ascetism — are Abu Bakr and ‘Umar. This is because

Abu Bakr earned some wealth and spent all of it in the Path of Allah.®*’
He adds:
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Ibn Hazm said: “Some people say that ‘Ali was the most ascetic of
them”. He (Ibn Hazm) replied, “Thisignorant one has lied.”**®

S0, let us see the faces of some of these “ignorant liars’. Imam al-Hakim
(d. 403 H) records:
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Abu Bakr b. Ishag — al-Hasan b. ‘Ali b. Ziyad al-Sirri — Hamid b. Y ahya
al-Balakhi —Sufyan —Ilsma'il b. Abi Khalid — Qays b. Abi Hazim:

I was in Madinah. While | was moving around in the market, oil stones
arrived. So, | saw some people crowding around a Persian man who was
riding an animal and cursing ‘Ali b. Abi Talib. People stood round him
when Sa'd b. Abi Waggas turned and stood in front of them and he asked,
“What is this?” They replied, “A man cursing ‘Ali b. Abi Talib.” So, Sad
moved forward and they made way for him until he stood before him and
said, “O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the
first to accept Iam? Is he not the first to perform Salat with the Messenger
of Allah, peace be upon him? I'she not the most ascetic of mankind?” %%

Al-Hakim declares:
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This hadith has a sahih chain.**
Al-Dhahabi (d. 748 H) confirms:
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(Sahih) upon the standard of al-Bukhari and Muslim®*

One would never have guessed correctly that the Ahl a-Sunnah consider
Sad b. Abi Waqgas, radhiyallahu *anhu - one of the most senior Sahabah
and one of the earliest converts to Islam - to be an ignorant liar! Wait a
minute! How come the testimony of Sa’'d - an eye-witness - was ignorant
fallacy while that of Sunni scholars, born centuries after him, is sound
knowledge? Has the world really turned upside down?

Interestingly, another big Sunni name features prominently on the list of
“ignorant liars”. Al-Hafiz Ibn Kathir (d. 774 H) copies this report:
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Yahyab. Ma'in—"Ali b. al-Ja'd — a-Hasan b. Salih:

They mentioned ascetism in the presence of ‘Umar b. ‘Abd al-‘Aziz.
Some people said, “ So-and-so (is the most ascetic)”. Others said, “ So-and-
so (is the most ascetic)”. So, ‘Umar b. ‘Abd a-*Aziz said, “The most ascetic
of mankind - asfar asthisworld (i.e. material ?oons, power, and worldly

pleasures) isconcerned - is‘Ali b. Abi Talib.”>*?
Al-Hafiz says about the first narrator:
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Yahyab. Main b. ‘Awn al-Ghatfani, their freed slave, Abu Zakariyah al-
Baghdadi: Thigah (trustworthy), a well-known hafiz (hadith scientist), Imam
of d-jarh wa al-ta dil.**
Concerning the second narrator, he also states:
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‘Ali b. al-Ja’d b. ‘Ubayd, Abu al-Hasan al-Jawhari al-Baghdadi: Thigah
(trustworthy), thabt (accurate), he was accused of Shi’ism.***
Lastly, he has this verdict on the third narrator:
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Al-Hasan b. Salih b. Salih b. Hayy, and he was Hayyan b. Shufay al-
Hamdani al-Thawri: Thigah (trustworthy), a jurist, a great worshipper of
Allah, he was accused of Shi’ism.*®
The sanad, therefore, is sahih. All the narrators are trustworthy, and there
is no disconnection among the narrators. So, ‘Umar b. ‘Abd al-‘Aziz — the
righteous khalifah in the sight of most of the Ahl al-Sunnah — was actually
an “ignorant liar” according to the view of Imam Ibn Hazm, endorsed by
Shaykh Ibn Taymiyyah!
It isfair, at this point, to compare the asceticism of either Abu Bakr or
‘Umar with that of *Ali, ‘alaihi al-salam, for further verification. We prefer
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‘Umar for the research, since more materials are available on his lifetime
and death than on his predecessor. Shaykh Ibn Taymiyyah claims that
‘Umar was more ascetic than *Ali. Let us test the submission against reality.
We open the investigation with this athar from Sahih al-Bukhari:
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Muhammad b. Salam — Mukhlid b. Yazid — Ibn Jurayh — ‘Ata — ‘Ubayd
Allah b. *Umayr:

Abu Musa al-Ash’ari sought permission of ‘Umar b. al-Khattaab, may
Allah be pleased with him, to enter his house. But, he (‘Umar) did not give
him permission. It was as though he (‘Umar) was busy. So Abu Musa went
back. When ‘Umar finished his job, he asked, “Didn't | hear the voice of
‘Abd Allah b. Qays (i.e. thereal name of Abu Musa)? Allow him to comein.”
It was said, “He (Abu Musa) has returned.” So, he (‘Umar) sent for him and
(on his arrival), he (Abu Musa) said, “We were ordered to do so”. ‘Umar
told him, “Bring witness in proof of that.” Abu Musa went to the assembly
of the Ansar and asked them. They said, “None amongst us will testify to
that except the youngest of us, Abu Sa'id Al-Khudri.” Abu Musa then took
Abu Sa'id Al-Khudri (to ‘Umar) and ‘Umar said “Has this order of the
Messenger of Allah been hidden from me? | used to be busy trading in
markets.” **°

Imam Muslim (d. 261 H) records another report with some more details:
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‘Amr b. Muhammad b. Bukayr a-Nagid — Sufyan b. *Uyaynah —Y azid b.
Husayfah — Busr b. Sa'id — Abu Sa'id al-Khudri:

| was gitting in Madinah in the assembly of the Ansar when Abu Musa
came to us trembling with fear. We said, “What is the problem with you?”
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He replied, “’Umar sent for me. So, | went to his door, and said as-salam
‘alaikum three times and he did not reply me. Therefore, | returned. On that,
he said, “Why did you not come to us?” | said, “I came to you and said as-
salam ‘alaikum three times at your door but | was not given any response.
So, | returned. The Messenger of Allah, peace be upon him, had said, ‘When
any of you seeks permission to enter three times, and he is not permitted, he
must turn back’”. So, ‘Umar said, “Bring evidence to support it. Otherwise,
| will take you to task.” Ubayy b. Ka'b said, “None shall stand with him (to
testify) but the youngest of the people” Abu Sa'id said, “I am the
youngest”. He (Ubayy) said, “Then go with him.”**’

‘“Umar literally heard him saying as-salamu ‘alaikum three times, but did
not respond. In line with the Sunnah, Abu Musa returned. Strangely, ‘Umar
proceeded to accuse him of NOT having come to his door at all despite his
message! That certainly was a deliberately false accusation from the
khalifah of the believers! In any case, Abu Musa explained himself, and
excused his action through the Sunnah of the Messenger, sallallahu ‘alaihi
wa alihi.

Quite weirdly, ‘Umar had absolutely no clue about this Sunnah! From the
narrations, it is clear that all the Ansar knew of the Prophetic order. In what
looks like a humiliation of the khalifah, they randomly picked the youngest
of them, to narrate it to him. But, what was ‘Umar’s excuse? He used “to be
busy trading in markets’. ‘Umar was moving from market to market doing
business in order to make money. Therefore, he did not have time to learn
the Sunnah from the Messenger! As such, he was clueless about even some
of the most basic Sunnahs.

Apparently, money had more priority over the Sunnah in the sight of
‘Umar. What about ‘ Ali? Al-Hafiz Ibn Kathir states:
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Shu’bah b. al-Hajjaj, from Simak, from Khalid b. ‘Ar’arah that he heard
‘Ali; and Shu’ bah again narrated from al-Qasim b. Abi Barrah from Abu al-
Tufayl that he heard ‘Ali; and IT IS ALSO AUTHENTICALLY
TRANSMITTED through many chains that Amir al-Muminin *Ali b. Abi
Talib climbed the pulpit of Kufah and said, “Y ou will not ask me about ANY
verse in the Book of Allah, or about ANY Sunnah from the Messenger of
Allah, except that | will inform you about that.” 338
‘Ali knew all the Sunnahs, without absolutely any exception. The only
way he was able to achieve this was that he placed the supreme priority
upon learning the Qur’an and Sunnah from the Messenger of Allah. In all
honesty, it is extremely difficult, if not entirely impossible, to rationalize
how our Ahl al-Sunnah brothers reach their conclusion that ‘ Umar was more
ascetic or more knowledgeable than * Ali!
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Asafina point, let us compare both ‘Umar and ‘Ali from another angle.
Imam Ibn Shabah (d. 262 H) records:
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Musab. Isma'il — Salam b. Abi Muti’ — Ayub:
| said to Nafi’, “Did ‘Umar, may Allah be pleased with him, have any
debt?’ So, he replied, “From where can ‘Umar claim to have any debt when

aman from hisinheritors sold his inheritance for 100,000 (dinars)?”**
Al-Hafiz has this to say about the report:
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‘Umar b. Shabah recorded in Kitab al-Madinah with a sahih chain that
Nafi’ said, “From where can ‘Umar claim to have any debt when a man
from his inheritors sold his inheritance for 100,000 (dinars)?”. This does not
negate the possibility that when he died he had a debt. The person can be
very rich person. But, that does not necessarily mean that he does not have
any ggbt. Perhaps, Nafi’ was denying the existence of any unpaid debt for
him.

The dinar was the default Arabian currency at that time. It was a gold
coin. In modern terms, each classica dinar equals approximately US
$193.00*** (one hundred and ninety-three US dollars). So, each male son of
‘Umar inherited from him net wealth worth at least US $19, 300000
(nineteen million and three hundred thousand US dollars). If he had any
daughters, her inheritance would be half of that, which is US $9, 650000
(nine million and six hundred and fifty thousand US dollars). So, how many
were ‘Umar’s children who survived him? Al-Hafiz Ibn Kathir states about
‘Umar b. al-Khattab:
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| (Ibn Kathir) say: In summary, his (i.e. ‘Umar’s) children, may Allah be

pleased with him, were thirteen, and they were Zayd a-Akbar, Zayd al-

Asghar, ‘Asim, ‘Abd Allah, * Abd a-Rahman al-Akbar, ‘ Abd al-Rahman al-

Awsat - al-Zubayr b. Bakar said he was Abu Shahmah, ‘Abd al-Rahman al-

Asghar, ‘Ubayd Allah, ‘lyad, Hafsah, Rugayyah, Zaynab and Fatimah, may
Allah be pleased with them.**?
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The second khalifah had thirteen children. Only four of them were
females. So, there were nine males. Of his children generally, one of them —
Abu Shahmah — died during his lifetime. Ibn ‘Abd al-Barr (d. 463 H)
explains the circumstances of his death:
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‘Abd al-Rahman b. ‘Umar al-Awsat was Abu Shahmah. He was the one
who was beaten in Egypt by ‘Amr b. al-As for alcohol drinking. Then, he
took him to Madinah, and his father (i.e. ‘Umar) beat him as a parenta
correctional measure. Then he became sick and died after a month.>*

It looks like unintentional manslaughter by the angry khalifah. Whatever
the case, eight males and four females inherited ‘Umar among his children
alone. We will completely ignore what his wives and some other people
might also have inherited from the second khalifah. We will also not take
into account any gifts from his vast wealth which he might have given to
some people. We will equally take our eyes away from any debts he had,
which was re-paid from his estate, before the remainder was distributed
among hisinheritors. Our focus, strictly, is upon what passed to his sons and
daughters from him.

The monetary value of the inheritance of a male inheritor was US $19,
300000 (nineteen million and three hundred thousand US dollars). For all
eight sons, the total would be US $ 154, 400000 (one hundred and fifty four
million and four hundred thousand dollars). The share of each daughter was
US $9, 650000 (nine million and six hundred and fifty thousand US
dollars). For the four daughters, their total inheritance was worth US $38,
600000 (thirty-eight million and six hundred thousand US dollars). Adding
US $ 154, 400000 to $38, 600000, we get US $193, 000000 (one hundred
and ninety-three million US dollars). This was the wealth that the children
of ‘“Umar b. al-Khattab alone inherited from him.

How ‘Umar acquired such vast wealth is unclear. Before he became the
khalifah, he was only an average businessman, with no record of any
Spectacular success. Moreover, he was not an oil tycoon or weapons
merchant, nor was he a Silicon Valley entrepreneur. Even his entire business
empire, in modern terms, would be only a small-scale rural enterprise.
Considering the extreme poverty levels back then, ‘Umar’s fortune of at
least US $193, 000000 (one hundred and ninety-three million US dollars)
placed him in the position of multibillionaires in our times. He was most
likely the richest man on earth during his khilafah.

So, what about Amir al-Muminin ‘Ali? Was he really worldlier than
‘Umar, as claimed by Shaykh Ibn Taymiyyah? Imam Ahmad b. Hanbal (d.
241 H) records:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Waki’ — Israil
— Abu Ishaq —‘Amr b. Habashi:

Al-Hasan b. ‘Ali delievered a sermon to us after the killing of *Ali, may
Allah be pleased with him, and said: “Verily, a man has left you yesterday.
The awwalun (people of old) never surpassed him in knowledge, and the
akhirun (later ones) never reach his level (in knowledge). Whever the
Messenger of Allah, peace be upon him, appointed him and gave him the
flag, he never returned until he is granted victory (by Allah). He left behind
no gold coin and no silver coin except 700 (seven hundred) dirhams from his

salary. He set it aside to procure with it a servant for his family.”**

Shaykh a-Arnaut says:

J—Aﬁ}

HasanS45

A dirham which was a silver coin, in modern terms, equas
approximately US $3 (three US dollars)**. So, ‘Ali’'s monetary wealth
when he died was only US $2100 (two thousand and one hundred US
dollars). Apart from his living quarters and his battle equipment (and
possibly a few other minor items), there is no reliable record of him
possessing and leaving behind anything else. Rather, the fact that he had to
set aside seven hundred dirhams from his salary in order to purchase a
servant shows that he had no other means. Perhaps, his entire estate was
only US $5,000 (five thousand US dollars) at the most. To our dear Shaykh
Ibn Taymiyyah, a khalifah with a total estate of less than US $5,000 (five
thousand US dollars) was more worldly and materialistic than another
khalifah who left behind more than US $193, 000000 (one hundred and
ninety-three million US dollars). Isn’t that very weird?
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23. Verse Of Al-Najwa, A Real Eye-Opener
Shaykh Ibn Taymiyyah (d. 728 H) states:
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The reply isto say that what is authentically transmitted is that ‘Ali, may
Allah be pleased with him, gave charity and had a private conversation
(with the Prophet). Then the verse was abrogated before anyone else could act
upon it.

However, the verse did not make the giving of charity compulsory upon
them (i.e. the Sahabah). Rather, it ordered them to give charity whenever
they had private conversation (with the Messenger). Therefore, whosoever
did not have a private conversation (with the Prophet) did not have to give
charity. Since having a private conversation (with the Messenger) was not
compulsory, none could be criticized for abandoning what was not
obligatory.®*’

He adds elsewhere:
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The Verse of al-Najwa is like that too. Thisis because none had a private
conversation with the Messenger before its abrogation except ‘Ali, and there
was no blame on anyone who abandoned having a private conversation
(with the Prophet). The like of this act (of ‘Ali) is not part of the exclusive
merits of the Imams, and was not from the exclusive merits of ‘Ali, may
Allah be pleased with him. It is also not said that others apart from ‘Ali
abandoned the private conversation out of miserlinessto avoid giving charity.
Thisisbecause such (areason) isnot known, for thetimewas short.

During that short period, it was possible that one did not need to have the
private conversation (with the Messenger). If some people were able to do
this, it was not necessary that Abu Bakr and ‘Umar, may Allah be pleased
with them both, were among such people. How can that be when it was Abu
Bakr, may Allah be pleased with him, who had spent all his wealth on the
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day that the Messenger of Allah, peace be upon him, encouraged the giving
of charity.

‘Umar too, may Allah be pleased with him, gave half of his wealth (in
charity), without the need for a private conversation. How could either of
them have been miserly about spending two or three dirhams before his
private conversation (with the Prophet)?**

Our dear Shaykh confirms the authenticity of the narration stating that
Amir al-Muminin, ‘alaihi al-salam, was the only one who ever complied
with the Verse of al-Najwa before its abrogation. However, he has made
excuses for the failures of Abu Bakr, ‘Umar and ‘Uthman to fulfill the
instruction in the verse, despite Sunni claims about their unmatched
generosity and selflessness. According to the Shaykh, the verse was
shortlived. When it was revealed, Amir al-Muminin enforced it. But, before
anyone else could have a reason or chance to do likewise, it was cancelled.
So, others did not have the opportunity. Besides, it was not obligatory upon
Abu Bakr, ‘Umar and ‘Uthman to comply with the verse anyway unless
they intended to have private discussions with the Messenger of Allah,
sallallahu *alaihi wa alihi. Since they might not have intended to privately
talk with the Prophet, none can blame them for not having complied with
the verse before its abrogation.

In order to understand what happened with the Verse of al-Najwa, it is
important to understand a background fact about the Sahabah, as stated by
Allah:
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O you who believe! Obey Allah, and obey the Messenger and render not
vain your deeds. Verily, those who disbelieve, and hinder from the Path of
Allah, then die while they are disbelievers, Allah will not forgive them. So
be not weak and ask not for peace while you are having the upper hand.
Allah is with you, and will never decrease the reward of your good deeds.
The life of this world is but play and pastime, but if you believe, and fear
Allah, and avoid evil, He will grant you your wages, and will not ask you
your wealth.

If Hewereto ask you of it (i.e. your wealth), and pressyou, YOU WOULD
BE MISERLY, and He will bring out all your ill-wills. Behold! You are those
who are called upon to spend in the Path of Allah, YET AMONG YOU ARE
SOME WHO ARE MISERS. And whoever is miserly, he is only miserly to
himself.>*

A lot of the wealthy Sahabah were misers and ill-willing. This was why
Allah generalized about them in the first statement. Even if we were to
reject the sweeping declaration of our Creator, we must still, at the least,
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accept that among the wealthy Sahabah were many who were misers. It was
against this background that Allah sent down the Verse of al-Najwa:
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O you who believe! When you consult with the Messenger in private,
spend something in charity before your private consultation. That will be
better and purer for you. But, if you find not (the means for it), then verily,
Allah is Oft-Forgiving, Most Merciful .**°

There are two factors for consideration in the blessed verse. Firstly, it
covered only those of the Sahabah who used to have private consultations
with the Messenger of Allah. Without any doubt, those were primarily the
people of Madinah and Abu Bakr, ‘Umar and ‘Uthman were chiefs among
them. Secondly, the command, apparently, was directed to those of the
Sahabah in Madinah who had the means to spend in charity. Some of them
were so destitute that they could not afford to give out anything. Allah
exempted such extremely poor Sahabah. There is again absolutely no doubt
that Abu Bakr ‘Umar and ‘Uthman were able to afford sadagah from their
wealth.

Interestingly, once the Verse of al-Najwa was revealed, the wealthy and
middle-income Sahabah displayed disturbing levels of miserliness. They
were required to give only 1 dirham - approximately US $3 (three US
dollars) - or above in charity. But, they all — with only one exception -
refrained from giving anything! They instead withheld entirely from
privately consulting with the Prophet in order to escape spending anything
in sadagah!

This was why it was only Amir al-Muminin who enforced the verse.
Others deliberately declined. They had reasons and needs, as well as very
ample opportunities, to privately speak with the Messenger. However, they
chose to forgo doing so, just to keep their little dirhams and dinars in their
pockets. The wealthy and middle-income Sahabah had great chances to
fulfil the commandment in the verse. But, al of them recoiled, except Amir
al-Muminin *Ali!

Due to the unbecoming attitude of the Sahabah to the command in the
Verse of al-Najwa, Allah cancelled it:
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Areyou AFRAID of spending in charity before your private consultation?
If then, do not do it, and Allah has FORGIVEN you. So, perform Salat and
give Zakat and obey Allah and and His Messenger. And Allah is All-Aware
of what you do.**
They were literally “afraid” to spend just 1 dirham (US $3) from their
wealth, while many of them had several thousands! Looking at the text of
the verse, it is general. Therefore, it applied universaly to all the wealthy

and middle-income Sahabah living in Madinah, except whosoever was
exonerated by strong evidence. All of them had needs to privately consult
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with the Messenger of Allah. But, they stayed back, “afraid” of giving
sadagah! The only one exempted from the criticism, of course, was ‘Ali b.
Abi Talib — due to the existence of authentic reports clearing him of any
guilt. Imam al-Hakim (d. 403 H) records one of them:
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‘Abd Allah b. Muhammad al-Sayadlani — Muhammad b. Ayub — Yahya

b. a-Mughirah al-Sa di — Jarir — Mansur — Mujahid — ‘Abd al-Rahman b.
Abi Layli —*Ali b. Abi Talib, may Allah be pleased with him:

“Verily, in the Book of Allah, there is a verse that none complied with,

and none will ever comply with, apart from me. It isthe Verse of al-Najwa

{O you who believe! When you consult with the Messenger in private,

spend something in charity before your private consultation} *>
Al-Hakim comments:
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This hadith is sahih upon the standard of the two Shaykhs.**®
Al-Dhahabi (d. 748 H) agrees:

sy (Sl s e

(Sahih) upon the standard of al-Bukhari and Muslim®*

There is no evidence whatsoever removing the names of Abu Bakr,
‘Umar and ‘ Uthman from the black list. As such, none can take them out of
it. In other words, Abu Bakr, ‘Umar and ‘Uthman too were among the
miserly ones! Allah also considered their omission to have been a sin, but
had “forgiven” them on His Own Accord. Apparently, Shaykh Ibn
Taymiyyah's re-invention of the incident does not tally at all with the
reality.

One then wonders. Abu Bakr, ‘Umar and ‘ Uthman were literally “afraid’
to spend a single dirham of their wealth in sadagah. That was their attitude
to money and charity. This fact, which has Qur’anic backing, nullifies and
throws out all Sunni claims and riwayat about the trio’s legendary financial
sacrifices in the Path of Allah. If the tales were true, the story of the Verse
of al-Najwa would have been far different. Wait a minute! ‘Umar b. al-
Khattab stashed up for himself wealth worth more than US $193, 000000
(one hundred and ninety-three million US dollars) during his khilafah. That
was about 1400 years ago when poverty levels, across the world, were
beyond extreme. If he had wanted to be miserly, what else would he have
done?

It would not be out of place to end this chapter with these golden Words
of Allah:
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And those who hoard up gold and silver and spend it not in the Way of
Allah, announce unto them a painful torment. On the Day when it will be
heated in the Fire of Jahannam and with it will be branded their foreheads,

their flanks, and their backs: “ Thisis what you hoarded for yourselves. Now
taste of what you used to hoard.” *°

118



24. Hadith Al-Rayat, A Truly Messy One
Shaykh Ibn Taymiyyah (d. 728 H) states:
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The Rafidhi said: “The fourth (point) is that he (‘Ali) was the bravest of
mankind....

The reply is that there is no doubt that ‘Ali, may Allah be pleased with
him, was one of the brave ones among the Sahabah ... As for his statement
that he (*Ali) was the bravest of mankind, that is alie. Rather, the bravest of
mankind was the Messenger of Allah.**®

Our dear Shaykh has removed the words of the Shi’i scholar from its
proper context. The style of expression adopted by the latter was very
common in Arabic texts, and the word “mankind” in it always excluded the
Prophet, sallallahu ‘alaihi wa alihi! In other words, when the Shi’i scholar
mentioned “the bravest of mankind”, the phrase “after the Messenger of
Allah” is automatically implied. Similar expressions can be found in these
words of Sad b. Abi Waqgas, a very senior Sahabi, as documented by
Imam al-Hakim (d. 403 H):
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“O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the first
to accept Islam? Is he not the first to perform Salat with the Messenger of
Allah, peace be upon him? Is he not the most ascetic of mankind? Is he not
the most knowledgeable of mankind?” 37

Al-Hakim declares:
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This hadith has a sahih chain.**®
Al-Dhahabi (d. 748 H) confirms:
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(Sahih) upon the standard of al-Bukhari and Muslim®®

Will our dear Shaykh accuse this noble Sahabi of telling lies? Anyway,
the Shaykh himself makes absolutely no attempt to claim Abu Bakr or
‘Umar was braver than Amir al-Muminin, ‘alaihi al-salam, in physical
battle. Rather, he re-defines the word “bravery”, and then plays a new card:
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And “bravery” is explained with two things. One of them is strength of

the heart, and its firmness in the face of fear. The second is great strength in
physical fighting, to kill alot of people. Only thefirst isbravery. Asfor the
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second, it (only) proves physical strength. And, not everyone who is
physically strong has a strong heart, and not vice versa.>*°

So, “bravery” isonly to have afearless heart. Whether this translates into
action on the battlefield or not is irrelevant. Rather, the warrior who firmly
faces multiple enemy fightersin battle, and kills them is not brave at all. He
is only “physically strong”. Our Shaykh justifies his new definition in this
manner:
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The Prophet, peace be upon him, was the most perfect of mankind in this
type of bravery (i.e. of the heart) which was what was expected in the war
commanders. He never killed anyone with his hand except Ubayy b. Khalaf.
He killed him on the Day of Uhud, and never killed anyone else before or
after them. Yet, he was braver than all the Sahabah.**

This analogy does not work in the cases of Abu Bakr, ‘Umar and
‘Uthman though. The Messenger of Allah was the ruler of Arabia at that
time. Heads of state are not expected anywhere to participate in battle like
foot soldiers. Rather, they are to be shielded from the enemy as much as
possible. As for Abu Bakr, ‘Umar and ‘Uthman, they were ordinary
soldiers. Therefore, they had every obligation and chance to participate in
multiple combats with enemy fighters. But what happened?

Obvioudly, since Shaykh Ibn Taymiyyah's new definition is hinged upon
the roles of the Prophet in battle, it is inapplicable in the cases of anyone
who was not the head of state at the times of the battles. Moreover, one
honestly wonders about the logicality of the Shaykh's separation of
fearlessness of the heart from battle valour. Can a person with a timid heart
willfully confront fully armed, firmly determined, well-trained and highly
experienced enemy fighters, in mortal combats, in battle?

But then, what exactly does Shaykh Ibn Taymiyyah want us to pick from
his incongruous definition? He minces no words about it:
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Since the type of bravery that is required from the rulers is the bravery of
the heart, then there is no doubt that Abu Bakr was braver than ‘Umar, and
‘Umar was braver than ‘ Uthman and * Ali.>*

Strange indeed! Were Abu Bakr, ‘Umar and ‘Uthman rulers during the
lifetime of the Prophet?! In any case, there is an implicit admission in these
wild gymnastics of our dear Shaykh that the trio were no match at all for
Amir al-Muminin in terms of physical strength and battle successes.
However, he must nonethel ess place them above him at any cost. Therefore,
he lumps things up and tables patently desperate excuses. He also
apparently assumes — contrary to logic - that the heroic achievements of ‘Ali
in battle required less courage than the trio’ s relative battle redundancy!
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Then comes the big question, and Shaykh Ibn Taymiyyah makes another
attempt:
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As for his (i.e. the Shi’i scholar’s) statement that he (‘Ali) NEVER fled
(the battlefield), then he was, in this (merit), like Abu Bakr, ‘Umar, Tahah,
al-Zubayr and others among the Sahabah, may Allah be pleased with them.
The statement that he (‘ Ali) never fled away is like the statement that these
people too never fled away. It is not known that any of them ever fled away.
And if something had happened (from them) in secret which has not been
reported, it is possible that something happened from ‘Ali too which has not
been reported.

The Muslims fled away the battlefield twice — on the Day of Uhud and
on the Day of Hunayn and it is not reported that anyone of these people fled
away. What is mentioned in the Sirah (i.e. biography of the Prophet) and al-
Maghazi (i.e. reports of battles) books is that Abu Bakr and ‘Umar stood
firmly with the Prophet, peace be upon him, on the Day of Uhud and on the
Day of Hunayn and did not flee away with those who fled away.

Whoever reported that they both fled away on the Day of Hunayn, hislie
is obvious. The only one (of them) who fled away on the Day of Uhud was
‘Uthman, and Allah has forgiven him. As for what is reported concerning
the flight of Abu Bakr and ‘Umar with the flag on the Day of Hunayn, it is
one of the fabrications which the forgers forged.*

The Shaykh agrees that Amir al-Muminin never fled the battlefield, no
matter how hopeless things became. Thisis very crucial in determining who
was brave and who was cowardly. There is no doubt that anyone who flees
the battlefield is a coward. Interestingly, our Shaykh confesses that * Uthman
was a coward who fled away on the Day of Uhud. No wonder, he never
attempts anywhere to claim that ‘ Uthman was braver than ‘Ali. But then, he
argues that Abu Bakr and *Umar too, like *Ali, never fled away. Apparently,
if he ever admits that either of the duo was a coward who fled away, his
entire argument crashes. One fact, however, remains undeniable. There are
reports indicating that both Abu Bakr and ‘Umar fled the battlefields. Our
Shaykh ingtinctively throws them out as fabrications. He also seeks to

counter such reports with what is “mentioned” — with no proof of
authenticity - in the history books. A fair researcher, of course, would like to
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examine these “forged” reports alleging Abu Bakr’sand ‘Umar’ s cowardice,
to determine the truth of the matter by himself.

WEell, according to an authentic report, Abu Bakr, ‘Umar and ‘Uthman
fled the battlefields repeatedly on different occasions. It did not happen
once, twice or thrice. Rather, on several occasions of battle, the trio fled
away, as documented by Imam Muslim (d. 261 H):
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Muhammad b. Abi Bakr al-Mugaddami, Hamid b. ‘Umar al-Bakrawi and
Muhammad b. ‘Abd a-A’la — a-Mu'tamar (and he is Ibn Sulayman) —
father — Abu *Uthman:

“None remained with the Messenger of Allah, peace be upon him, on
some of the DAY S in which the Messenger of Allah, peace be upon him, was
fighting apart from Talhah and Sa’d. They both (i.e. Tahah and Sa'd)
narrated that to me.” %

On the days of the successive battles, everyone else used to flee —
apparently including Abu Bakr, ‘Umar and ‘Uthman — except Talhah and
Sad.

Among such days, the Day of Uhud (3 AH) readily comes to mind. The
most notorious runner on that day was ‘Uthman. Shaykh Ibn Taymiyyah

himself admits this. Nonetheless, this is an explicit hadith from Sahih al-
Bukhari confirming his flight:
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Musab. Ismail — Abu * Awanah — * Uthman b. Muhib:

An Egyptian man came and performed the Hajj to the House. So, he saw
some people sitting, and asked, “Who are these people?’ They said, “They
are the tribe of Quraysh.” He said, “Who is the old man amongst them?’
They replied, “Heis*Abd Allah b. ‘Umar.” He said, “O Ibn Umar! | want to
ask you about something; please tell me about it. Do you know that ‘Uthman
fled away on the Day of Uhud?" Ibn ‘Umar said, "Yes."*®

Referring to this ugly incident, Allah states:
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(And remember) when you ran away (dreadfully) without even casting a

side tl}gnce at anyone, and the Messenger was in your rear calling you
back.
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The Prophet was calling ‘Uthman while he was fleeing away. He heard
him, but did not even cast a side glance at anyone, not even at Muhammad!
He was completely frightened, and sought to run away from the Messenger
of Allah as quickly asthey could, in order to save hisown life. It was indeed
agreat flight, and a great tragedy!

On the Day of Hunayn (8 AH) too, the Sahabah fled away again! Thisis
referred to by Allah in His Book:
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Truly, Allah has helped you on many battlefields, and on the Day of
Hunayn when you rejoiced at your great number but it availed you naught
and the earth, asvast asit is, was straitened for you. Then you fled away.*’
The statement is general. Therefore, everyone fled except whoever there

is concrete evidence clearing him. ‘Umar, in particular, was one of the
runners on that day. Imam al-Bukhari (d. 256 H) records:
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Al-Layth — Yahya b. Said — ‘Umar b. Kathir b. Aflah — Abu
Muhammad, freed slave of Abu Qatadah — Abu Qatadah:

On the Day of Hunayn, | saw a Muslim fighting with one of the pagans
and another pagan was hiding himself behind the Muslim in order to kill
him. So | hurried towards the pagan who was hiding behind the Muslim to
kill him, and he raised his hand to hit me but | hit his hand and cut it off.

That man got hold of me and pressed me so hard that | was afraid, then |
knelt down and his grip became loose and | pushed him and killed him. The
Musdims fled, and | too fled WITH THEM. Suddenly, | met ‘Umar b. al-
Khattab AMONGST THE PEOPLE and | asked him, “What is wrong with
THE PEOPLE?" He said, “It is the Command of Allah.” Then THE
PEOPLE returned to the Messenger of Allah.*®

Abu Qatadah referred to those Sahabah who fled away as “the people”.
They fled but later returned to the Messenger at the battlefield. The
interesting part is that while Abu Qatadah himself was fleeing away “with
them”, he met ‘Umar “amongst the people’! In other words, ‘Umar too was
fleeing away with the people! He was “amongst” the people speeding off the
battle ground. If the second khalifah had stayed with the Messenger of
Allah, Abu Qatadah — who had run away from the Prophet — would never
had met ‘Umar “amongst the people’!
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A rather unfortunate turn was ‘Umar’s attempted justification of the
Sahabah’'s run from the battlefield. He claimed that those Sahabah —
including himself —were obeying “the command” of Allah. We searched the
Qur'an and ahadith to locate this “command”’. But, we came up with
nothing like it. Rather, thisis what we read:
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O you who believe!l When you meet those who disbelieve, in a
battlefield, never flee from them. And whoever flees away on such a day —
unlessit be a stratagem of war, or to retreat to atroop, - he indeed has drawn
upon himself Wrath from Allah. And hisabodeis Hellfire, and worse indeed
isthat destination!®®
Does it really look like the Sahabah were obeying Allah with their great
flight? We do not think so.
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25. Hadith Al-Rayat, I nvestigating Its Authenticity

Before Hunayn (8 AH), ‘Umar b. al-Khattab ran away from the
battlefield at least twice — during Khandaq (5 AH) and at Khaybar (7 AH). It
was at Khaybar that Hadith al-Rayat was declared by the Messenger of
Allah, sallallahu ‘alaihi wa alihi. We will therefore briefly examine what
the second khalifah did during the Khandagq battle before moving on to
Khaybar. Imam Ahmad (d. 241 H) records:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yazid —
Muhammad b. ‘Amr — his father — his grandfather * Algamah b. Waggas —
‘Aishah:

| went out on the Day of al-Khandag and | stood behind the people. So, |
heard footsteps coming from behind me. | turned around and saw Sa'd b.
Mu'adh, and his nephew a-Harith b. Aws was carrying his armour.
Therefore, |1 sat down on the ground and Sa'd passed by, wearing an iron
armour from which his limbs had come out. | was afraid of Sa’'d’s limbs.
Sa' d was one of the most huge and tallest people. Sa’d passed by, singing a
battle song, saying: “Very soon the battle will meet a camel ... What a good
death it is when the time has come.”

Then | stood up and entered a garden. Therewas a small group of Muslims
there, and ‘Umar b. al-Khattab was amongst them and there was another man
who was wearing a mask. ‘Umar said: “What brought you here? | swear by
my life and | swear by Allah, you are a reckless woman! What assures you
against the occurrence of a disaster or capture?’ He kept blaming me so
much until | wished that the earth would split open for me so that | could
enter into it. Then the (masked) man removed the mask from his face, and
he was Talhah b. ‘Ubayd Allah. So he said, “Woe to you, O Umar! You
have said too much today! And where is the writhing movement or the flight
except to Allah the Almighty?” %
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‘Allamah al-Albani (d. 1420 H) has copied the exact same narration in
his Sahihah, and states:
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Imam Ahmad (6/141-142) recorded it from Muhammad b. ‘Amr - his
father - * Algamah b. Waggas —‘ Aishah....

| (Al-Albani) say: This chain is hasan. Al-Haythami said in Mama’ al-
Zawaid (6/128): “Ahmad recorded it and in the chain is Muhammad b. * Amr
b. ‘ Algamah, and his hadith is hasan, and the other narratorsin the chain are
trustworthy”. Al-Hafiz also said in al-Fath (11/43): “And its chain is
hasan” .3

Imam Ibn Hibban (d. 354 H) too has documented the report in his
Sahih®”. * Allamah al-Albani says:

W
Hasan®"
Shaykh al-Arnaut confirms this:

A hasan hadith®*

The question is: what was ‘Umar and his few colleagues doing in a
garden, hidden from view, while the Messenger of Allah and the other
Sahabah were actively in battle against the allied forces of the pagans? The
people, as testified by Umm al-Muminin ‘ Aishah, were at the warfront. She
was standing behind the fighting soldiers. So, ‘Umar and his small band
were completely away from the front, at the back of everyone else. Wasit a
tactical land ambush by them?

But, that was not possible! Firstly, it was a trench war. If anything,
‘Umar and his colleagues should be standing with the Prophet at the front -
by the trench - preventing the enemies of Allah from successfully crossing
over. Secondly, the Messenger did not permit any Sahabi to leave his
presence, as reported by the Qur’ an about the Battle of Khandaq:
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And when a party of them said, “O people of Yathrib! Y ou do not stand
any chance. Therefore, return”. And a band of them asked for permission of
the Prophet, saying: “Truly, our homes are vulnerable!” But they (i.e. their
houses) were not vulnerable. They (i.e. those soldiers) only wished to flee!
And if the enemy had entered upon them from its (i.e. Madinah’s) borders,
and they had been asked to commit sedition (against Islam), they would
surely have committed it and would have only hesitated alittle.

And indeed they had already made a covenant with Allah not to flee, and
a covenant with Allah must be answered for. Say: Running away will not
benefit you if you flee from death or killing, and then you will enjoy no
more than a little while!”*"™

The verses confirm that the enemy never breached the borders of
Madinah. They further establish that the homes of the people of the city
were safe. Of courseg, it was the Battle of Khandaq (i.e. the Battle of the
Trench). Therefore, all the fighting was supposed to be done at the trench,
not within the boundaries of Madinah. Lastly, there is zero evidence of any
deployment of anyone by the Prophet, during the battle, to mount any
ambush in any garden in the city!

As such, the presence of ‘Umar and his colleagues in a safe garden had
absolutely no military value or legitimacy. Moreover, one of them was
masking his face to conceal his identity. Meanwhile, he too had no tactical
or strategic reason to use a mask. It is obvious, from the circumstances and
his conduct, that he felt shame for what they were doing in the garden, and
would not like anyone to identify him with it, if they were detected. But,
Umm al-Muminin * Aishah knew his voice very well, being his relative. So,
it was pointless for him to conceal his identity before her while criticizing
‘Umar.

‘Umar and his colleagues were, without doubt, hiding from battle. They
had fled! While the other Muslims were busy preventing the collapse of
Madinah by blocking any crossover of the trench by the enemy, he and his
colleagues were breathing safely in their hideout. Judging from the panic
and instinctive outbursts of ‘Umar, one could also say that he was not aware
of the real situation of things in the city. He apparently thought that the
enemy had entered it, and that it was extremely risky to move around. That
explains why he moved into, and remained in, the garden in the first place.

At Khaybar, our second khalifah repeated his old feat. Imam al-Hakim
(d. 403 H) records:
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Abu al-* Abbas Muhammad b. Ahmad al-Mahbubi — Sa'id b. Mas' ud —

‘Ubayd Allah b. Musa— Na'im b. Hakim — Abu Musa a-Hanafi —‘Ali, may
Allah be pleased with him:
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The Prophet, peace be upon him, journeyed to Khaybar. When he arrived
there, he appointed ‘ Umar (as commander) and appointed some people with
him (as his troops) to conquer their city or castle. So, they (‘Umar and his
troops) fought them (i.e. the people of Khaybar). But ‘Umar and his troops
did not hesitate before fleeing. So, they came back and they (the troops)
accused him (‘Umar) of COWARDICE while he too accused them of
cowardice.*"

Al-Hakim says:
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This hadith has a sahih chain®’’
Al-Dhahabi (d. 748 H) HHconfirms:

(G

Sahih®”®

Imam al-Hindi (d. 975 H) copies afuller version:
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Narrated ‘Ali:

The Messsenger of Allah, peace be upon him, journeyed to Khaybar.
When the Messenger of Allah, peace be upon him, arrived there, he
appointed ‘Umar (as commander) and with him some people (as his troops)
to conquer their city or castle. So, they (‘Umar and his troops) fought them
(i.e. the people of Khaybar). But ‘Umar and histroops did not hesitate before
fleeing. So, they came back and he accused them of cowardice whilethey too
(thetroops) accused him (‘Umar) of COWARDICE. The Messenger of Allah,
peace be upon him, roundly condemned that and said, “I will certainly
appoint over you a man who loves Allah and His Messenger, and Allah and
His Messenger too love him. He will fight them until Allah grants him
victory. Heisnot someone who flees.”

So, the people longed for it (i.e. the expedition) and extended their necks,

each of them wishing that he be the chosen one. The Messenger of Allah,
peace be upon him, remained silent for a while and then said: “Whereis
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Ali?” They said: “He is sore-eyed.” He said: “ Summon him for me.” When |
came to him, he opened my eyes and put his saliva on them. Then, he gave
the flag to me and so | proceeded fast, fearing that the Messenger of Allah
might make a new decision concerning it (i.e. the expedition), or me, until |
reached them (i.e. the people of Khaybar). So, | fought them. Then Marhab
(the warrior of Khaybar) offered a duel challenge, reciting war poetry and |
accepted his duel challenge, reciting war poetry like people do, until we
clashed and Allah killed him through my hand. As a result, his companions
fled away into their castle, and locked the door. We went to the door and |
did not stop trying to break it until Allah opened it.*”
Al-Hindi comments:

Cream oy 15l

Recorded by al-Bazzar and its chain is hasan.**°

‘Ali’s encounter with Marhab is documented by Imam Muslim (d. 261
H) aswell:
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Abu Bakr b. Abi Shaybah — Hashim b. al-Qasim — Ishag b. Ibrahim —
Abu ‘Amir a-‘Aqdi — ‘lkrimah b. *“Amir AND ‘Abd Allah b. ‘Abd al-
Rahman al-Darimi — Abu ‘Ali al-Hanafi ‘Ubayd Allah b. *Abd al-Majid —
‘Ikrimah b. * Amir — lyas b. Salamah —my father (Salamah):

.... Then he (the Messenger) sent meto ‘Ali, and he (‘ Ali) was sore-eyed.
So, he (the Prophet) said, “1 verily will give the flag to a man who loves
Allah and His Messenger or whom Allah and His Messenger love.” So, |
went to ‘Ali and brought him, and he was sore-eyed , until | brought him to
the Messenger of Allah, peace be upon him, who applied his saliva to his
eyes and he got well.

So, he (the Prophet) gave him the flag and Marhab (at the Khaybar battle
ground) came out and said (during the duel), “Khaybar has already known
that | am Marhab, a fully-armed and well-tried valorous warrior whenever
war comes, spreading its flames.” *Ali replied, “I am the one whose mother
named him Haydar, like alion of the forest with a terror-striking
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countenance. | give them (i.e. my opponents) the measure of sandara (i.e. a
heavy blow) in exchange for sa’ (i.e. asmall punch).” ‘Ali struck the head of
Marhab and killed him. So, the victory was through his hands.*®*

Imam Ahmad (d. 241 H) has recorded the same report®®, and Shaykh al-
Arnaut says:
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Its chain is sahih upon the standard of Muslim.***

The Prophet of Allah testified that Amir al-Muminin ‘Ali, ‘alaihi al-
salam, was NOT a person who fled in any circumstance, however difficult.
He too demonstrated that by accepting the challenge of Marhab in a mortal
combat. As such, while all the other Sahabah — including Abu Bakr and
‘Umar — were repeatedly fleeing the battlefields, ‘Ali aways stayed till the
end. The matter, apparently, was very well-known among the Sahabah,
which was why some of them did not bother mentioning his name while
listing the firm ones at each battle. He made every list by default, and it
might be pointless repeating his blessed name while everyone was already
aware of this unique status of his.

Imam Ahmad further records another report, with an interesting
additional detail:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Zayd b. al-
Habab — al-Husayn b. Wagid —‘Abd Allah b. Buraydah — Abu Buraydah:

We besieged Khaybar. So, Abu Bakr took the flag and went. But, he did
not achieve victory. Then, the next day, ‘Umar took it (i.e. the flag), and
went and returned without achieving victory. On that day, the people
encountered hardship and fatigue. Therefore, the Messenger of Allah, peace
be upon him, said, “I will tomorrow give the flag to a man who loves Allah
and His Messenger, and Allah and His Messenger love him too. He will not
return unless he has achieved victory.” So, we became absolutely certain that
victory would be achieved the next day.

When it was morning, the Messenger of Allah, peace be upon him,
performed the morning Salat. Then he stood and asked that the flag be
brought to him. The people were on their lines. So, he summoned ‘Ali and
he (‘Ali) was sore-eyed. Then he spit into his eyes and gave him the flag,
and he (‘Ali) achieved victory. | was one of those longing for it (i.e. the
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Shaykh al-Arnaut states:
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It is a sahih hadith, and this chain is strong (gawi) due to Husayn b.
Wagid a-Maruzi.**

Apparently, Abu Bakr was the first to flee the battlefield at Khaybar, and
then ‘Umar. Marhab must have offered both of them duel challenges— as he
did to Amir al-Muminin - which they obviously declined and then sped
away. The only way to conquer Khaybar was to kill Marhab, who was their
legendary warrior, as ‘Ali demonstrated. The fact that Abu Bakr and ‘Umar
returned without victory is evidence that both of them, as army
commanders, feared Marhab and therefore avoided him.

Imam al-Hindi copies arelated report:
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‘Abd al-Rahman b. Abi Layli:

‘Ali used to come out in winter wearing light clothes and ... he (*Ali) said
(to me), “Were you not with us, O Abu Layli, at Khaybar?” | said, “Yes, by
Allah, | was with you.” He said, “Verily, the Messenger of Allah, peace be
upon him, appointed Abu Bakr as commander and he despatched with
(some) people. BUT HE (ABU BAKR) FLED until he returned to him (i.e.
the Prophet).

And he appointed ‘Umar too as army commander, and HE (‘UMAR)
TOO FLED with the people (i.e. histroops) until he got back to him (i.e. the
Messenger). So, the Messenger of Allah, peace be upon him, said, ‘I
certainly will give the flag to a man who loves Allah and His Messenger,
and Allah and His Messenger love him too. Allah will grant him victory. He
isnot someone who flees.’

Therefore, he sent for me, and | got to him. | was sore-eyed, and could
not see anything. So, he spit into my eye.”**°

Al-Hindi comments:
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Al-Bazzar recorded it, aswell as Ibn Jarir (al-Tabari) WHO DECLARED
IT SAHIH®’

At this point, let us do some mathemeatics:

1. Abu Bakr and ‘Umar used to flee from battlefields. Ali never fled, not
even once.

2. ‘Ali accepted and won at least the duel challenge at Khaybar. Abu
Bakr and ‘Umar ran away from the same duel challenge.
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3. Ali was never accused of cowardice by anyone. Rather, the Prophet
testified in favour of his absolute bravery and military doggedness. By
contrast, ‘Umar was charged with cowardice by his own troops!

4. Abu Bakr and ‘Umar returned from the battlefield, defeated and
humiliated. Meanwhile, ‘Ali never left the battlefield until he had achieved
victory.

5. The Messenger of Allah had absolute confidence in ‘Ali’s military
prowess, and was completely certain that the latter would never fail in his
expeditions. On the other hand, both Abu Bakr and ‘Umar disappointed him
in their military assignments, and he apparently did not have full confidence
in their military abilities.

The question is: who was braver? Was it Amir al-Muminin “Ali b. Abi
Talib? Or, were Abu Bakr and ‘Umar braver than him, as claimed by
Shaykh 1bn Taymiyyah? Even if we accepted our Shaykh's re-definition of
“bravery” as fearlessness of the heart, how can anyone till claim that Abu
Bakr, ‘Umar and ‘Uthman were “brave” at all despite that they used to flee
the battlefield? Can a person who runs away from battle be said to have a
fearless heart? Moreover, what made Amir al-Muminin so firm on the
battlefield? Was it not his fearless heart? From whatever angle we look at it,
Abu Bakr, ‘Umar and ‘Uthman were timid cowards, while *Ali was a true
warrior, with a completely fearless heart.

Our Shaykh is well aware that with the above facts, his theory can never
stand. So, he goes on a voyage of historical revisionism:
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The Prophet, peace be upon him, said before his (‘Ali’s) arrival, “1 verily
will give the flag to a man who loves Allah and His Messenger, and Allah
and His Messenger too love him. Allah will grant victory through his
hands.” The flag was never given before that to Abu Bakr or ‘Umar, and
neither of them even moved near it. Rather, this(i.e. the claim that Abu Bakr
and ‘Umar were given theflag before‘Ali) isone of thelies.>®

But, does that really help him or his two khalifahs?
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26. Hadith Al-Tair, Investigating Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) states:
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Hadith al-Tair is one of the fabricated liesin the opinion of the people of

knowledge.**°
Meanwhile, Imam Ibn Asakir (d. 571 H) records:
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Abu Ghalib b. al-Bana— Abu al-Husayn b. al-Abnusi — Abu al-Hasan al-
Daragutni — Muhammad b. Mukhlid b. Hafs — Hatim b. al-Layth — *Ubayd
Allah b. Musa—‘Isab. ‘Umar a-Qari — al-Suddi — Anas b. Malik:

Birds were given as gifts to the Messenger of Allah. So, he distributed
them and left a bird. Then he said, “O Allah, bring to me the most beloved to
You of Your creation to eat with me from this bird. So, ‘Ali b. Abi Talib
came and entered and ate with him from that bird.**

Imam al-Dhahabi (d. 748 H) states about the first narrator:
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Abu Ghalib b. al-Bana: The righteous Shaykh, the thigah (trustworthy)
narrator, the hadith transmitter of Baghdad, Abu Ghalib Ahmad b. Imam
Abu ‘Ali a-Hasan b. Ahmad b. ‘Abd Allah b. al-Bana a-Baghdadi al-
Hanbali.**

Concerning the second narrator, he further says:

REISEN
Ibn a-Abnusi: The thigah (trustworthy) Shaykh, Abu al-Husayn,
Muhamamd b. Ahmad b. Muhammad b. ‘Ali, Ibn al-Abnusi al-Baghdadi.***

The third narrator, Imam al-Daragutni, needs no introduction.
Nonetheless, let us get al-Dhahabi’ s words about him anyway:
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Al-Daragutni: The Imam, the excellent hafiz (hadith scientist), Shaykh al-
Islam, the signpost of the pundits, Abu al-Hasan ‘Ali b. ‘Umar b. Ahmad b.
Mahdi b. Mas'ud b. a-Nu'man b. Dinar b. ‘Abd Allah al-Baghdadi al-

Magrri, the hadith expert.>*
Al-Hafiz (d. 852 H) says about the fourth narrator:

133



oy AL A AR sy L e o A2 o des
Muhammad b. Muhklid b. Hafs ... He is thigah (trustworthy), thigah
(trustworthy), thigah (trustworthy), well-known.***
Imam al-Dhahabi tells us about the fifth narrator as well:
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Hatim b. a-Layth: The hadith scientist, the prolific hadith narrator, the
thigah (trustworthy) narrator, Abu a-Fadhl, a-Baghdadi, al-Jawhari.**
Al-Hafiz returns to inform us about the sixth narrator:
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‘Ubayd Allah b. Musa b. Abi a-Mukhtar a-‘Ubsi a-Kufi, Abu

Muhammad: Thigah (trustworthy), he was a Shi’i.>®

Al-Hafiz proceeds about the seventh narrator too:
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‘Isab. ‘Umar al-Asadi al-Hamdani, Abu ‘Umar a-Kufi al-Qari: Thigah
(trustworthy)397
Finally, ‘Allamah al-Albani (d. 1420 H) grades the last narrator, al-
Suddi:
".%J_E;_S\ n L} LJ
Thischain is hasan. Its narrators are trustworthy apart from al-Suddi, and
he is Ismail b. ‘Abd a-Rahman. He was saduq (very truthful), and he
hallucinated, as stated in al-Tagrib.**
He adds about him:
A e o Jeelel atly s 4 i) A8 g,
Heisthigah (trustworthy). (Imam) Muslim hasreied upon him as a hujjah

(in his Sahih), and his nameis Isma’il b. ‘Abd al-Rahman.>*
Shaykh al-Arnaut also states:
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Its chain is hasan due to al-Suddi — and he is Isma’il b. ‘Abd al-Rahman
b. Abi Karimah — and the other narrators are trustworthy.*®
Shaykh Dr. Asad has the same grading for him:
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Abu Hammam — my father — Ziyad b. Khaythamah — Isma’il al-Suddi —

Ikrimah — 1bn ‘Abbas .... Its chain ishasan.”*
Shaykh Dr. Al-A’zami is not |eft out either:
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‘Ali b. Shu'ayb — Abu al-Nadhar — al-Ashja — Sufyan — al-Suddi — al-
Bahi —‘Aishah ... Itschain is hasan.*%?

Interestingly, Imam Ibn al-Jawzi (d. 597 H) has documented a similar
report of Hadith al-Tair as Imam lbn Asakir:
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Abu a-Qasim a-Hariri — Abu Taib a-‘Ashri — a-Daraqutni —
Muhammad b. Mukhlid — Hatim b. al-Layth —*"Ubayd Allah b. Musa—‘Isa
b. ‘Umar al-Qari — a-Suddi — Anas:

Birds were given as gifts to the Messenger of Allah. So, he distributed
them. Then he said, “O Allah, bring to me the most beloved to You of Your
creation to eat with me from this bird. So, ‘Ali b. Abi Talib came and entered
and ate with him from that bird.*”

This chain is basically the same as that which we have verified above in
this chapter. ‘ Allamah a-Albani aso has this comment about this report:
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Ibn a-Jawzi (363) has recorded it with his chain from the route of al-
Daraqutni — Muhammad b. Mukhlid — Hatim b. al-Layth — *Ubayd Allah b.
Musawith it (i.e. the full chain with the hadith).

All the narratorsof thischain aretrustworthy, except for the difference of
opinions concerning al-Suddi, and he is al-Suddi al-Kabir, and his name is
Isma'il b. ‘Abd al-Rahman.***

Since al-Suddi too is thigah (trustworthy), or at least saduq (very
truthful) due to the disputes about him, the sanad is therefore either sahih or
hasan. We go with the stricter ruling. As such, we declare that chain of the
hadith is hasan due to al-Suddi. All its narrators are reliable, and there is no
disconnection whatsoever in the sanad.

Meanwhile, the hadith itself is absolutely sahih due to the existence of
massive, overwhelming corroboration (mutaba’at) for al-Suddi. Imam al-
Hakim (d. 403 H), for instance, declares about Hadith al-Tair:
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It has been narrated from Anas by a group of his companions, numbering
more than thirty individuals.*®

This establishes the tawatur of the hadith from Anas, and shoots the
report of al-Suddi from the level of hasan to the highest sahih grade.
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27. Hadith Al-Tair, Examining Some Shawahid

The hadith proves that Amir al-Muminin, ‘alaihi al-salam, is the most
beloved of all creatures to Allah after His Messenger, sallallahu ‘alaihi wa
alihi. This goes directly counter to the claims of the majority of the Ahl al-
Sunnah that Abu Bakr, after the Prophet, is the most beloved to Allah in this
Ummah. Therefore, alot of their ‘ulama struggle hard to bring down Hadith
al-Tair in order to salvage their sect from collapse or confusion. So, they
bring up a lot of “ifs’ and “maybes’ without ever presenting any explicit,
positive evidence for their claims. Meanwhile, apart from the hadith, there
are numerous other proofs which nullify the Sunni position. Let us have a
look at some of them.

We start with the Verse of al-Mubahala:
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And whoever disputes with you concerning him after what has come to
you of knowledge, then say: “Come, let us call our sons and your sons, our
women and your women, ourselves and yourselves, then we place the Curse
of Allah upon the liars.”*%®

It is clear from the verse that some people were debating with the
Prophet, opposing what had been revealed to him from his Lord. The
Qur'an is explicit: the debate was with the Messenger of Allah alone. It was
not with the Ummah. The “yous” in the verse, as well as the phrase “say”,
are all singular. Therefore, al the “ours’ in it are exclusive to the Prophet.
“Our sons’, for instance, do not mean the “sons of the Ummah”.

Rather, they were his sons. His opponents were refusing to accept the
Truth which he had brought from his Lord. So, he was commanded to
challenge them to a mubahala, where each side would invoke the Curse of
Allah upon “whoever” was lying in his claims between the two sides. A
condition of the mubahala was that each party must participate in it with his
sons and women. As such, the effect of the curse would affect the wrong
disputant along with his sons and women.

The question is — why did the Qur’an name the “sons’ and “women” as
compulsory participants? The reason is apparent. A man usually cares most
for himself, his sons, his daughters and his wives. He would not want any
harm to come their way. Therefore, if he must involve himself and them
together in a mubahala, he is most likely to think twice, and to withdraw
from it if he has the slightest doubt in his claims. Shaykh Ibn Taymiyyah (d.
728 H) agrees:
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Thehearts (lit: the souls) carefor their closest people what they do not care
for others. They (the non-Muslim disputants) knew that he was the
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Messenger of Allah, peace be upon him, and they knew that if they did
mubahala with him, curse would descend upon them and upon their closest
people. So, their fear over themselves became combined with their fear over
their closest people.

This caused their withdrawal (from the mubahala). Otherwise, the human
being prefers to lose his life in order to save his son from death (if the need
arises). Moreover, the old man prefers death if his closest people will be in
comfort and wealth. And thisis very common.*”’

In smple words, each party in the mubahala was to involve in it the
people closest to his heart, those people whom he cared most for. So, who
were the closest persons to the heart of the Messenger of Allah during his
lifetime? Thisis where trouble sets in for our dear Shaykh:
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Know that He (Allah in the Verse of al-Mubahala) intended the closest
people to us - males and females — from the children and the blood relatives.
This was why he called al-Hasan and al-Husayn from the sons and called
Fatimah from the women and called *Ali from his men. There was no one else
who was closer to him, in terms of blood relationship, than these people.

They were those over whom he spread the kisa (cloak), AND THE
MUBAHALA WOULD ONLY SUCCEED THROUGH THE CLOSEST OF
PEOPLE TO HIM. Otherwise, if they (both parties) had done it with their
distant blood relatives, even if such had been superior in the Sight of Allah,
its purpose would have been defeated. This was because the intention was
that they (the non-Mudim party) should call their closest people, as he
(Muhammad) should also call the closest peopleto him.**®

So, ‘Ali, Fatimah, al-Hasan and al-Husayn, ‘alaihim al-salam, were the
closest people to the Prophet’ s heart. He cared for them more than he did for
anyone else on the face of the earth. At the practical level, the Messenger of
Allah, for instance, cared more for ‘Ali than he did for Abu Bakr and
‘Umar! He equally cared more for Umm Abiha Fatimah than he did for
Umm al-Muminin ‘Aishah. If this had not been the case, then the mubahala
challenge would have been worthless, as the nhon-Muslim opponents were
directed to summon people closest to their hearts. For a proper mubahala,
things had to be equal on both sides.

Our Shaykh asserts that the Messenger’s care for ‘Ali, Fatimah, al-Hasan
and al-Husayn was based upon their blood relationship to him. He however
misses the fact that al-‘Abbas was legally a closer blood relative to the
Prophet than ‘Ali! Thisiswhy the right of the uncle to inherit overrules that
of the cousin, as Imam al-Hakim (d. 403 H) states:
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There is no difference of opinion among the scholars that the cousin
cannot inherit with the presence of the uncle.*”

Therefore, if the Prophet was choosing people on the basis of their blood
closeness to him, he would have picked al-‘Abbas — who was aready a
practising Muslim then - and not ‘Ali. Alternatively, he could have selected
both al-* Abbas and ‘Ali, and possibly some other cousins like Ibn *Abbas.
Sensing the frailty of his own submission, Shaykh Ibn Taymiyyah attempts
to apply some cosmetics to it:

ol pade B o ) oS Ly 014 by s U ke i 5 alal) 4T
oS ol a4 Oy sV Ll e oSG L lialy olal) V) sl e
U3 3 5 85 i 05y o Jor id 0S5 b 4o 2 LT

The Verse of al-Mubahala was revealed in 10 AH when the delegation of
Najran arrived. The Prophet, peace be upon him, had no other uncle other
than al-* Abbas then, and al-‘ Abbas was not among the early converts to
Islam, and did not have the exclusive qualities of ‘Ali. As for his (i.e. the
Prophet’s) cousins, none of them was like ‘Ali, and Ja far had been killed
before then.**”

Here, our Shaykh contradicts his other position. Was the choice of the
Prophet for the participants in the mubahala from his side based solely upon
their blood relationship to him or upon their individual merits? A question
also arises as to why ‘Aishah and al other wives of the Prophet were
excluded. After al, the word used in the Verse of al-Mubahala is nisa,
which literally means “women”.

As such, it covered both wives and daughters. In fact, everywhere else in
the Qur’ an, the phrase “women (nisa) of the Prophet” always referred to his
wives™ In addition, in over 90% of cases, the word “women (nisa)” in the
Book of Allah means “wives’*. So, it is safe to conclude that the phrase
“our women” in the Verse of al-Mubahala is addressed first to the wives,
and then to the daughters. Our Sunni brothers have never been able to
explain why the wives were not called to join in the mubahal a.

In any case, none of the wives of the Prophet — and they were aso his
primary “women” - was from his closest blood relatives. That would have
been incest anyway, and therefore impossible. The fact that the word
“women” has been used in the verse, and not “daughters’, strengthens the
theory that the selection process was NOT based upon blood relationship.
Allah Himself selected the people whom He knew to be the closest to the
heart of His Messenger to participate with him in the mubahala. He
mentioned the categories to which they belonged, deliberately leaving them
open for aclear point. Then the Prophet filled in the names. Imam al-Hakim
(d. 403 H) declares:
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There have been mutawatir reportsin the tafsir books from * Abd Allah b.
‘Abbas and others that the Messenger of Allah, peace be upon him, on the
Day of al-Mubahala, held the hands of ‘Ali, Hasan and Husayn, and they
positioned Fatimah behind them. Then he said, “These are our sons,
ourselves and our women. So, bring yourselves, your sons and your women.
Thenﬁgle do mubahala and place the Curse of Allah upon the liars (among
us).”

Shaykh Ibn Taymiyyah corroborates him:
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As for the Verse of a-lbtihal (another word for al-Mubahala), what is
narrated in the sahih (hadith) is that when it was revealed, the Prophet, peace
be upon him, held the hand of ‘Ali, Fatimah, Hasan and Husayn to do
mubahala with them (against the Ngjranis). However, he limited that to them
because they were the closest of all peopleto him.

This was because he did not have a son who would have walked with
him. However, he used to say about al-Hasan, “This son of mine is a
master”. Therefore, both of them (i.e. a-Hasan and al-Husayn) were his
sons. Asfor his women, he had no other surviving daughter except Fatimah,
may Allah be pleased with her.**

WEell, the Prophet had other “women”, such as ‘Aishah, Hafsah, Umm
Salamah, and several others. Why did he not call them?

No doubt, the people that the Messenger of Allah cared most for were
‘Ali, Fatimah, a-Hasan and al-Husayn. Luckily, by Allah's Mercy, these
people - who were the closest to his heart - fell into the same categories as
what obtains in most similar cases. Therefore, it was possible to organize a
mubahala with the Najrani delegation on the same terms. There is a
particular point on the word “ourselves’.

It is represented by two people, namely the Prophet and Amir al-
Muminin, in the mubahala. The obvious implication of this is that the
Messenger of Allah cared of ‘Ali at the same level as he cared for himself.
In other words, Imam ‘Ali was as close to the heart of the Prophet as the
latter himself was to his own heart. This was why it was possible for Amir
al-Muminin to fit into the same category as the Messenger in the mubahala.

Of course, when someone is close to your heart and you care for them,
that is love!l So, the most beloved of mankind to the Prophet of Allah were
‘Ali, Fatimah, al-Hasan and al-Husayn, and thisis confirmed by the Qur’ an.
Shaykh 1bn Taymiyyah would have us believe that this |love was based only
upon blood relationship. However, Imam Ahmad (d. 241 H) records:
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‘Abd Allah (b. Ahmad) —my father (Ahmad b. Hanbal) — Isma’il — Layth
—"Amr b. Marrah — Mu’awiyah b. Suwayd b. Mugarran — al-Bara b. ‘ Azim:
We were sitting with the Prophet, peace be upon him, and he said ...
“Verily, the central handhold of faith (iman) is that you love for the sake of

Allah and that you hate for the sake of Allah.”*"
Shaykh a-Arnaut says:
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It is a hadith that is hasan through its witnesses.*'°
‘Allamah al-Albani (d. 1420 H) also records this hadith:

W3 a5 o ol Y e gl )
Verily, the strongest handhold of Isam is that you love for the sake of

Allah and hate for the sake of Allah.*"’

The ‘*Allamah states:
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Is there anyone with a better faith (iman), or who is a better Muslim, than
the Messenger of Allah? Of course, there is none! Therefore, his love for
‘Ali, Fatimah, al-Hasan and al-Husayn was purely for the sake of Allah.
They were the most beloved creatures to Allah after His Messenger. So, he
loved them too more than everyone else. Our Lord also loves Amir al-
Muminin ‘Ali b. Abi Talib more than Fatimah, al-Hasan and al-Husayn. As
such, His Prophet loved ‘Ali as he loved himself. These facts were very
widely known throughout the Islamic world during the Messenger's
lifetime.

Even non-Muslims were aware of the names of the most beloved human
beings to Muhammad. This was why the Najrani delegation raised no
objection whatsoever to anyone in the Prophet’s team for the mubahala.
They knew that those were the closest people to his heart, whom he cared
for mogt, above everyone else. As such, they were the perfect and the only
valid selection for the mubahala from his side.

The Messenger was absolutely trustworthy. He never would have
cheated. Since he expected the other side to involve their most beloved
people in the mubahala — in line with the rules of the game, he too would
certainly have done like that. Moreover, if it had been known that there had
been other people more beloved to him than his team, his own followers
would have suspected the truth of his prophethood and his personal honesty.
Otherwise, why would he need to cheat if he was correct in his claims?
What would he have been afraid of ?

Besides, the Ngjrani delegation too would have objected to his selection.
They would have firmly demanded for an equal playing field. Since all
parties were required to bring the most beloved of people to them into the
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mubahala, why should the Prophet do otherwise? In fact, it was most
probably what convinced them to opt out of the mubahala. Muhammad
would never have involved his team in it — knowing the implications -
unless he was absolutely truthful in his claims. The Ngjrani delegation, on
their part, never dared involve their own teams, since they had doubts about
their submissions!

As expected, Umm a-Muminin ‘ Aishah was not happy about the state of
things, and did challenge the Messenger of Allah on it. Al-Hafiz (d. 852 H)
states:

Sl 03l B sese o Oleadl o s i Ly 3915 guly il 2l
O cale 0 Bly J55 ay Ule 22ile o mad ohy ade ) Lo o1 e
gl oo Sl o Ll
Ahmad, Abu Dawud and al-Nasai have recorded with a sahih chain from
al-Nu'man b. Bashir:
Abu Bakr sought permission to enter the house of the Prophet, peace be
upon him, and heard the voice of *Aishah, very loud, and she was saying (to
the Prophet), “I have known that ‘Ali is more beloved to you than my

father.” *°
Imam Ahmad also has this;
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Abu Na'im —
Yunus — a-‘Ayzar b. Hurayth — al-Nu man b. Bashir:

Abu Bakr sought the permission of the Messenger of Allah, peace be
upon him, to enter his house, and heard the voice of ‘Aishah, very loud. She
was saying, “I swear by Allah, | have discovered that ‘Ali is more beloved to
you than my father and me.” She said it twice or thrice. So, Abu Bakr sought
permission (again) and entered, and reached for her, and said, “O daughter
of such-and-such woman! Did | hear you raising your voice upon the
Messenger of Allah, peace be upon him?” %

Shaykh a-Arnaut says:
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Its chain is hasan.***

Apparently, the Prophet had tried to conceal the matter from her due to
her notorious jealousy. But, it was too obvious, especially after the Incident
of al-Mubahala. So, she went on the offensive, and never relented
thereafter. Eventually, she commanded a very bloody armed insurrection
against Amir al-Muminin during his khilafah, and thousands of Muslims
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died tragically as a result. It is very significant that the Messenger of Allah
did not deny her claim. If she was wrong, he would have told her.

Y et, despite that, Umm al-Muminin * Aishah continued to re-write history
after the death of the Messenger. * Allamah al-Albani reports her:
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Imam Ahmad (6/241) records. ‘Abd a-Wahid a-Hadad — Kahmas —
‘Abd Allah b. Shagiq:

| said to ‘Aishah, “Which of mankind was the most beloved to the

Messenger of Allah, peace be upon him?” ‘Aishah said, “’Aishah”. | said,

“What about among the men?” She replied, “Her father.”**
The ‘Allamah states:
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| say: This chain is sahih. Its narrators are trustworthy, narrators of the
Sahih.**

Is that not strange? Despite “knowing” and “discovering” what she did,
she still went ahead to claim this! Meanwhile, was she really the best of
mankind after the Messenger of Allah as she was telling people? Besides,
why did the Prophet exclude her from the mubahala despite that she was
one of his “women”? Was *‘Aishah telling the people that the Messenger
cheated?!!
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28. Hadith Al-Ta'rif, Understanding Its Background
Shaykh Ibn Taymiyyah (d. 728 H) states:
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The hadith which is narrated from Ibn ‘Umar, “We were not able to
recognize the hypocrites during the lifetime of the Prophet, peace be upon
him, except through their hatred of ‘Ali”, verily thisis known to all scholars
that it isalie. This is because hypocrisy has several signs and causes apart
from hatred of ‘Ali. So, how could the hatred of ‘Ali have been the only sign
of hypocrisy?*#*
Our Shaykh then proceeds:
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If he had said “We used to recognize the hypocrites through their hatred
of ‘Ali” then he would have been correct. They (the hypocrites) were also
recognized through their hatred of the Ansar, rather through the hatred of
Abu Bakr and ‘Umar, and through the hatred of these people. This is
because everyone who hates anyone who is known to have been loved by
the Prophet, peace be upon him, and who aso loved the Prophet, peace be
upon him, such hatred is asign of hypocrisy.**

This was during the lifetime of the Prophet, sallallahu ‘alaihi wa alihi.
Our Shaykh accepts that hatred of ‘Ali, ‘alaihi al-salam, was truly then a
sign of hypocrisy. What he rejects is the possibility that hatred of Amir al-
Muminin was the only sign to recognize hypocrisy — something that is NOT
claimed in the hadith anyway! To him, the determining question is: did the
Prophet love the person being hated? If the answer were positive, then such
hatred was unmistakable evidence of hypocrisy.

Under this principle, anyone who hated Amir al-Muminin during the
lifetime of the Messenger was certainly a hypocrite. Our Shaykh has no
problem with that. But then, he further insists that the same rule applied in
favour of Abu Bakr and ‘Umar too. It is his belief that the Prophet loved
both of them more than Amir al-Muminin. Therefore, hatred of either Abu
Bakr or ‘Umar would be an even bigger form of hypocrisy.

What about events after the death of the Messenger? Was love or hatred
of someone, by the Prophet during his lifetime, evidence of their permanent,
immutabl e status? In simpler words, once an individual was able to earn the
love of Allah and His Messenger, was it ever possible for him to forfeit it?
This question stands at the centre of our research in this chapter. The Qur’an
states categorically several times that any individual who has become
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Allah’s beloved can also turn into His enemy anytime! For instance, Allah
saysto all His prophets:
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And indeed it has been revealed to you (O Muhammad), as it was
revealed to those before you: if you commit idolatry, then surely all your
deeds will bein vain, and you will certainly be among the losers.**°

The Qur’ an also states:
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Say: “I fear, if | disobey my Lord, the torment of a Mighty Day.”**

Therefore, the love of Allah for Muhammad and all His promises of
Paradise to him were conditioned upon his continued obedience and
servitude to his Lord Alone. Should he have become otherwise during his
lifetime, Allah would have hated him and thrown him into Hellfire. As such,
Muhammad remained in constant fear of disobeying his Lord till his death.
Thiswas the case with the most beloved of all creation to Allah. Apparently,
the same condition applied indiscriminately to all the Sahabah, and to all
beings till the Hour. So, even if any of them had earned the love of Allah
and His Prophet, the story did not end there. If he ever did certain acts,
before or after the Messenger’ s death, he would forfeit such love.

Before proceeding further, we must ask whether the Messenger of Allah,
during hislifetime, loved ‘Ali or not. Imam Muslim (d. 261 H) answers with
this hadith:
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Qutaybah b. Sa’'id and Muhammad b. ‘Ibad — Hatim b. Isma’il — Bukayr
b. Musmar — ‘Amir b. Said b. Abi Waqggas — his father (Sa’d b. Abi

Waqggas):
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Mu’'awiyah commanded Sa’'d, and therefore said, “What prevented you
from cursing Abu al-Turab (i.e. ‘Ali)?” So, he (Sa'd) replied, “As long as |
remember three things which the Messenger of Allah, peace be upon him,
said about him, | will never curse him. If just one of them had been for me, it
would have been dearer to me than a red camel. | heard the Messenger of
Allah, peace be upon him, saying to him. He made him his khalifah during
one of hismilitary expeditions. So, ‘Ali said to him, “O Messenger of Allah,
are you leaving me behind with women and children?”

So, the Messenger of Allah, peace be upon him, said to him, “Are you
not pleased that you are to me of the status of Harun to Musa except that
there is no prophethood after me?” And | heard him saying on the Day of
Khaybar, “I will give the flag to a man who loves Allah and His Messenger,
and Allah and His Messenger too love him.” So, we longed for it (i.e. the
flag).

Then hesaid, “Call ‘Ali for me”, and he was brought to him. He was sore-
eyed. He applied saliva to his eye and gave the flag to him, and Allah
granted him victory. And when this verse was revealed { Say: Come, let us
call our sons and your sons....} [3/61], the Messenger of Allah, peace be
upon him, called *Ali, Fatimah, Hasan and Husayn, and said, “O Allah!
These are my family.”*?®

There are three quick points from this hadith, with specific reference to
this chapter:

1. Mu awiyah commanded Sa'd to do something, before asking him why
he (Sa d) refused to curse ‘Ali.

2. Sad did not have any of those three merits mentioned for ‘Ali, and
very strongly wished he did any of them.

3. Allah and His Messenger loved “Ali, and he loved them too.

So, what did Mu’ awiyah command Sa d to do? In order to uncover what
that was, we must pay attention to the former’s question:
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What prevented you from cursing Abu al-Turab (i.e. ‘Ali)?

In classical Arabic, this sentence structure was used to ask why a direct
order had been disobeyed, by the commandant himself. In other words, if A
ordered B to, say, hit C, and B refused to do so, then A would say to B,
“What prevented you from hitting C?” The other manner in which it was
applied was where A did not command B to do something, but was
nonethel ess unpleasantly surprised or shocked that B had not done it. So A
would ask, “What prevented you from doing such-and-such?’

An exampleisinthisverse:
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He (Allah) said, “O Iblisl What prevented you from prostrating yourself
to one whom | have created with Both My Hands?1**
Another is here:
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He (Allah) said, “What prevented you (O Iblis) that you did not prostrate
when | commanded you personally?”**°

145



An example of the other use of that expression can be found here:
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He (Musa) said, “O Harun! What prevented you when you saw them
going astray?’ %
We know that the situation of Sa’ d fell into the first category. There was
an explicit order to do something. As such, from Mu’awiyah’s question, we

realize that he had ordered Sa'd to curse ‘Ali. Shaykh Ibn Taymiyyah
agrees.
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As for the hadith of Sa'd, when Mu’awiyah commanded him to curse, and
he refused, and he (Mu’awiyah) therefore said, “What prevented you from
cursing ‘Ali b. Abi Talib?”, and he replied, “ There are three things that the
Messenger of Allah, peace be upon him, said. So, | will never curse him. If
just one of them had been for me, it would have been dearer to me than ared
camel”, thishadith issahih. Muslim has narrated it.**

In simpler words, Mu’ awiyah ordered Sa'd to curse someone who was
loved by the Messenger during his lifetime. So, one asks: did ‘Ali forfeit
this love after the Prophet’s death, before Mu’awiyah’'s command to Sa' d?
Shaykh Ibn Taymiyyah even has some more news for us:
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What is known is that Allah has certainly put the love of the Sahabah in
the hearts of every Muslim, especially love of the khalifahs, may Allah be
pleased with them, especially love of Abu Bakr and ‘Umar. This is because
the generality of the Sahabah and Tabi’in loved them both, and they (i.e.
Sahabah and Tabi’in) were the best of generations. But, the matter was not
the same for ‘Ali, for A LOT of the Sahabah and Tabi’'in used to hate, curse
and fight him.**

The question is: why? Had ‘Ali had forfeited the love of Allah and His
Messenger for him? Had he become worthy of hatred, curses and armed
hostility? This is the big test for our Sunni brothers. If *Ali had not forfeited
the love of Allah and His Messenger for himself, then those Sahabah and
Tabi’in who hated, cursed or fought him had forfeited their own, if any!
Allah has said:

And Allah does NOT love the unjust people.***
It all boils down to whether those Sahabah and Tabi’in treated ‘ Ali justly
by hating, cursing and fighting him. If they had NOT done so, then they all

forfeited Allah’s prior love for them with those unjust actions. In line with
our Shaykh’s words, they also turned hypocrites:
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This is because everyone who hates anyone who is known to have been
loved by the Prophet, peace be upon him, and who aso loved the Prophet,
peace be upon him, such hatred is a sign of hypocrisy.**®

The Sunni dilemma explodes here. Their theology is based on a rigid
theory that all the Sahabah earned Allah’s love and never forfeited it. How
do they treat the case of those of them who hated, cursed and fought *Ali -
like Mu awiyah and Umm a-Muminin * Aishah? Our Sunni brothers want to
eat the cake, and till have it! To them, those Sahabah were not unjust
people, and therefore never forfeited Allah’s love for them. Does this mean
that *Ali truly deserved their hatred, curses and armed hostility? Sunni Islam
says “no” again. ‘Ali remained a loyal, beloved friend of Allah throughout
his lifetime, and never deserved anyone's hatred, curse or hotility!

The matter takes a new dimension with this hadith of the Prophet, copied
by ‘Allamah al-Albani (d. 1420 H):
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Whosoever loves ‘Ali has loved me. And whosoever loves me has loved
Allah the Almighty. Moreover, whosoever hates ‘Ali has hated me. And
whosoever hates me has hated Allah the AImighty.346
The ‘Allamah comments:
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Al-Mukhlis recorded it in al-Fawaid al-Muntagat (10/5/1) with a sahih
chain from Umm Salamah, she said: “I testify that | heard the Messenger of
Allah, peace be upon him, saying:” and he (al-Mukhlis) mentioned it (i.e.
the hadith).**’
Imam al-Hakim (d. 403 H) also records:
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Ahmad b. ‘Uthman b. Yahya a-Magri — Abu Bakr b. Abi a-‘Awwam al-
Rayahi — Abu Zayd Sa'id b. Aws a-Ansari — ‘Awf b. Abi ‘Uthman al-
Hindi:

A man said to Salman (a-Farisi), “What do you love ‘Ali severely like
that?’ He replied, “I heard the Messenger of Allah, peace be upon him,
saying: ‘Whosoever loves ‘Ali has loved me and whosoever hates ‘Ali has
hated me."”**®

Al-Hakim says:
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This hadith is sahih upon the standard of the two Shaykhs.**
Al-Dhahabi (d. 748 H) concurs:
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(Sahih) upon the standard of al-Bukhari and Muslim.**

The game changes here completely. Allah made the love of ‘Ali an
umbilical part of His Own love. He equally made the hatred of ‘Ali like that.
This grand merit was exclusive to ‘Ali alone among all the Sahabah. A few
points can be gleaned from it:

1. Allah would never hate ‘Ali, because doing so would mean hating
Himself and His Messenger.

2. Therefore, Allah — in His infinite wisdom, justice and mercy - would
always protect ‘Ali from doing anything that could harm His love for him,
just as He did with His Prophet.

3. There can be no excuse or justification ever for hating ‘Ali — not even
ignorance or mistake — just as there can be none for hating Allah or His
Messenger. The love of Allah, His Messenger and ‘Ali isone, and so istheir
hatred.

4. Whosoever hates ‘ Ali —whether by the heart, or by words, or by deeds
—isguilty of hating Allah and His Messenger. As such, al the Sahabah who
hated, cursed or fought ‘Ali hated Allah and His Messenger — no matter
what the Sunnis believe or say.

This is the point. The Sahabah, like the rest of the Ummah, earned, lost,
re-gained, re-lost, etc Allah's love as well, depending on their current
actions. This was the case even during the Prophet’s lifetime. Imam Ahmad
(d. 241 H) records about the case of Buraydah, a prominent Sahabi:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yahyab. Sa'id
—‘Abd a-Jail — Abd Allah b. Buraydah — my father, Buraydah:

| hated ‘Ali with a hatred that | never hated anyone ese.... And he (the
Prophet) said (to me), “Do you hate ‘Ali?" | said, “Yes’. He said, “Do not
hate him, and if you love him, then increase your love for him”.... Therefore,
after the statement of the Messenger of Allah, peace be upon him, there was
no person among all mankind who was mor e beloved to me than ‘Al

Shaykh a-Arnaut says:

It is a sahih hadith, and this chain is hasan due to * Abd al-Jalil.**?

Buraydah was an extreme hater of Allah and His Messenger. At that
point, he certainly had lost Allah’s love for him. However, when the Prophet
advised him, and he obeyed, he re-earned Allah’s love once more. During
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his anti-* Ali days, whoever hated him was NOT a hypocrite. In fact, it could
be praiseworthy to hate him then. Meanwhile, the moment he loved ‘Ali
above everyone else except the Messenger of Allah, it became haram to
hate him.

The bottomline is: the Sahabah — like everyone else — fluctuated between
love and hatred of Allah and His Messenger, depending upon their current
actions. So, it may be compulsory to love them at one point, and haram to
do so at another. As such, love or hatred of any of them was not (and is not)
afailproof measure to determine anyone's hypocrisy.

The only exception among them was ‘ Ali. He stayed permanently within
Allah’'s love, and was protected by Him from ever losing it, till his death.
Therefore, hatred of him — like that of the Prophet - always produces the
same result anytime anywhere. It was, and still is — after that of the
Messenger - the best bet to unearth the hypocrites.
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29. Hadith Al-Ta'rif, Proving Its Authenticity
Imam Ahmad (d. 241 H) records:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Aswad b.
‘Amir — Israil —al-A’mash — Abu Salih — Abu Sa'id al-Khudri:

We were able to recognize the hypocrites among the Ansar only through
their hatred of * Ali.**

Al-Hafiz (d. 852 H) says about the first narrator:

‘Abd Allah b. Ahmad b. Muhammad b. Hanbal al-Shaybani, Abu ‘Abd
al-Rahman: son of the Imam, thigah (trustworthy).***

Of course, Imam Ahmad needs no introduction. But, let’s get the verdict
of al-Hafiz anyway:
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Ahmad b. Muhammad b. Hanbal b. Hilal b. Asad al-Shaybani al-Maruzi,
a Baghdad resident, Abu ‘Abd Allah: One of the Imams, thigah
(trustworthy), hafiz, jurist, hujjah (an authority).**

Concerning the third narrator, al-Hafiz says:

Al-Aswad b. ‘Amir al-Shami, he lived in Baghdad, and was nicknamed

Abu ‘ Abd al-Rahman and given the lagab Shadhan: Thigah (trustworthy).**
The fourth narrator is like that as well, as stated by al-Hafiz:
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Israil b. Yunus b. Abi Ishaq al-Sabi’i al-Hamdani, Abu Yusuf al-Kufi:
Thigah (trustworthy). He is criticized without evidence.**’

Al-A’mash, the fifth narrator, is thigah (trustworthy) too, according to al-
Hafiz:
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Sulayman b. Mahran a-Asadi a-Kahili, Abu Muhammad al-Kufi al-
A’mash: Thigah (trustworthy), hafiz (a hadith scientist), a scholar of al-qiraat
(Qur’ anic recitation modes), pious. However, he used to do tadlis.*®
About the last narrator, a-Hafiz has these words:
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Dhakwan Abu Salih al-Saman al-Zayat al-Madani: Thigah (trustworthy),
thabt (accurate).449

150



All the narrators are therefore trustworthy, and the chain is well-
connected. The only issueisthat al-A’mash was a mudalis, and has narrated
in an ‘an-‘an manner. So, does this affect the hadith? The answer is a
negative. Al-A’mash’s ‘an-‘an reports from Abu Salih are accepted by
scholars of the Ahl al-Sunnah. They apparently reject any notion that al-
A’mash did tadlis in his reports from Abu Salih, even in his *an-‘an reports.
For instance, Imam Muslim (d. 261 H) records this ‘an-‘an chain in his
Sahih:
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Zuhayr b. Harb — Jarir — al-A’mash — Abu Salih — Abu Hurayrah*>®

‘Allamah al-Albani (d. 1420 H)***, Shaykh Shu’ayb al-Arnaut*?, Imam
a-Tirmidhi (d. 279 H)**, Shaykh Dr. Asad™*, and Shaykh Dr. Al-A’zami**®
have all also declared chains containing ‘an-‘an transmission by al-A’mash
from Abu Salih to be sahih. With this, it is obvious that the hadith of Abu
Sa'id al-Khudri above, recorded by Imam Ahmad, has a perfectly sahih
chain.

The hadith establishes some very crucial points. The first is that there
were hypocrites among the Ansar. Of course, the Ansar were Sahabah.
Therefore, there were hypocrites among the Sahabah. Interestingly, Shaykh
Ibn Taymiyyah agrees on this point too:
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Thisis why Ahmad b. Hanbal and other scholars said that there was no
hypocrite among the Muhajirun and that hypocrisy existed only within the
tribes of the Ansar ....

And this is why hypocrisy is mentioned only in the Madinan suwar
(chapters of the Qur’an). As for the Makkan suwar, there is no mention in
them of hypocrites.**°

WEell, in one of the earliest Makkan surah, Allah does mention the
existence of Muslims “in whose hearts is a disease” during the Makkan
era®™’. Apparently, our Shaykh and the classical Sunni scholars missed that
crucial fact!

Whatever the case, the fact that hypocrites existed among the Ansar — at
the least - fatally undermines the Sunni doctrine that all the Sahabah earned
Allah’'s love, and that none of them ever forfeited it. Allah does not love
hypocrites. By contrast, He has cursed them:
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Allah has promised the hypocrites, men and women, and the disbelievers,
the Fire of Jahannam. They shall remain therein forever. It will be sufficient
for them. Allah hasalso cursed them, and for them is the | asting torment.**®
So, there were people cursed by Allah, and who shall reside forever in
Jahannam, among the Sahabah.
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The second point in the hadith is that the righteous Sahabah were unable
to recognize the hypocritical Sahabah except through the latter’s hatred of
‘Ali. It is noteworthy that there is no claim whatsoever that hatred of Amir
al-Muminin was the only sign of hypocrisy. Rather, it was the most
effective, the only failproof tool. All the other signs — such as lying, failure
to fulfil promises, laziness during Salat, and so on — could be found in some
people who were not hypocrites too, albeit in smaller quantities. However,
as for hatred of ‘Ali, it is an absolute proof of hypocrisy. It is wholly
impossible for a true believer to hate him in any circumstance, in line with
the testimony of the Messenger of Allah.

Imam Muslim records:
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Abu Bakr b. Abi Shaybah — Waki’ and Abu Mu’ awiyah — a-A’mash,
AND Yahya b. Yahya — Abu Mu awiyah — a-A’mash — Adi b. Thabit —
Zirr:

‘Ali said: “l swear by the One Who split up the seed and created
something living, the Ummi Prophet verily informed me that none loves me
except a believer and that none hates me except a hypocrite.” **°

Imam Ahmad also records his mutaba’ ah for I1bn Abi Shaybah:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Waki’ — al-
A’mash — *Adi b. Thabit — Zirr b. Hubaysh — *Ali, may Allah be pleased
with him:

The Prophet, peace be upon him, informed me saying, “None loves you
except a believer, and none hates you except a hypocrite.”*®

Shaykh al-Arnaut comments:
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Its chain is sahih upon the standard of the two Shaykhs™**
Imam al-Tirmidhi has also a third mutaba’ ah for Waki’:
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‘Isa b. *Uthman, son of the brother of Yahyab. ‘Isa— Abu ‘Isa al-Ramli
—a-Am’'ash —*Adi b. Thabit — Zirr b. Hubaysh —‘Ali:
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The Ummi Prophet, peace be upon him, had informed me saying, “None
loves you except a believer and none hates you except a hypocrite.” **?

Al-Tirmidhi states:

This hadith is hasan sahih.**

‘Allamah al-Albani confirms:

G
Sahih*®*
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30. Hadith Al-Tashbih, Establishing Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) states:
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Rather, interpreting it like that is impossible, because there is none who
is equal to the Messenger of Allah, neither * Ali nor any other person.*®

We agree with our Shaykh that neither Abu Bakr nor ‘Umar was like,
similar or equal to, the Messenger of Allah, sallallahu ‘alaihi wa alihi, in
absolutely any way or form. However, it seems that the Shaykh has not
properly understood the Shi’'i position. We never claim total equality
between the Prophet and the Amir.

What we profess, instead, is that ‘Ali, ‘alaihi al-salam, reached the level
of the Messenger in many of his merits. In other words, in alot of qualities,
ranks and statuses, both the Prophet and the Amir were, and are, equal.
However, in all others, the Messenger of Allah was, and is, infinitely
superior to ‘Ali. Overall, the Prophet was, and is, the master, teacher and
saviour of ‘Ali in both this world and the next.

Imam al-Nasai (d. 303 H) records an authentic hadith that confirms just
that:
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Al-*Abbas b. Muhammad — al-Ahwas b. Jawab — Yunus b. Abi Ishag —
Abu Ishag — Zayd b. Yathi’ — Abu Dharr:

The Messenger of Allah, peace be upon him, said, “If the Banu Wali’ah
do not desist, | will appoint over them a man who is exactly like myself to
implement my command among them. So, he will execute the combatants
and take the offspring as war captives.”

| had not even moved when ‘Umar held my cloth and asked, “Who is he
referring to?” | replied, “He is not referring to you or your companion (i.e.
Abu Bakr).” He said, “In that case, who is he referring to?” So, | said, “(He

is) referring to the one repairing the shoe.” And ‘Ali was repairing a shoe.**®
‘Allamah al-Albani (d. 1420 H) says about this report:
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| say: Thischain, all itsnarrators are trustworthy. However, Abu Ishaq —
and he is al-Sabi’i — was a mudalis, and he became confused, and his son
Y unus narrated from him after he had become confused.*®”
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So, al the narrators are trustworthy. However, Abu Ishaq was a mudalis,
and has narrated in an ‘an-‘an manner. Moreover, his son, Y unus, allegedly
narrated from him only after he (Abu Ishag) had become confused. These
are ' Allamah al-Albani’ s only objections to the authenticity of the hadith.

The arguments of our ‘Allamah are a bit disappointing. While it is true
that Abu Ishag was a mudalis, his tadlis was largely of the harmless grade.
Therefore, his ‘an-*an reports are accepted without objection. Let us briefly
examine how the muhadithun of the Ahl a-Sunnah have treated a well-
known, strictly ‘an-‘an narration of Abu Ishag. Imam Muslim (d. 261 H)
records:
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‘Abd Allah b. Musalamah b. Qa’ nab — Mu’tamir b. Sulayman — his father
— Ragabah b. Masgalah — Abu Ishaq — Sa'id b. Jubayr — Ibn * Abbas — Ubayy
b. Ka b:

The Messenger of Allah, peace be upon him, said, “Verily, the boy killed
by a-Khidhr was created an unbeliever. If he had lived, he would have
grieved his parents with his obstinate rebellion (against Allah) and disbelief
(in Allah)” %

Abu Ishag has narrated it ‘an-‘an, and Imam Musim has nonetheless
accepted the hadith as sahih. Imam Ahmad b. Hanbal (d. 241 H) has also

included the same riwayah with the same ‘an-‘an chain in his Musnad*®*.
Shaykh al-Arnaut comments about it this way:
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Its chain is sahih upon the standard of the two Shaykhs.

Imam al-Tirmidhi (d. 279 H) has equally documented it with Abu Ishag’'s
“an-‘an narration*”*. Al-Tirmidhi says:

470

This hadith is hasan sahih gharib.*"?

Interestingly, even * Allamah al-Albani accepts its authenticity:

G
Sahih*"
Elsewhere, the * Allamah explains his decision:
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Muhammad b. Abi Bakr al-Mugaddami — Mu'tamir b. Sulayman — his
father — Ragabah b. Masgalah — Abu Ishaq — Sa'id b. Jubayr — Ibn * Abbas —
Ubayy b. Ka'b — the Prophet, peace be upon him:

“The boy killed by al-Khidhr was created an unbeliever.”

Its chain is sahih upon the standard of the two Shaykhs, despite what isin
the heart concerning its ‘an-‘an narration by Abu Ishag, and his real name
was ‘Amr b. ‘Abd Allah al-Sabi’i. | have NOT found any explicit tahdith (i.e.
non-’an-‘an transmission) of it by him in the reports, despite that he aso
became confused. However, maybe Ragabah b. Masgalah heard it from him
before he became confused because he (Ragabah) died early (in history).
His (i.e. Ragabah’s) death was in 129 H, and it was the year of Abu Ishag's
death too. Therefore, they both were contemporaries.*

So, the *an-‘an report of Abu Ishag is accepted as sahih upon the
standard of both al-Bukhari and Muslim by the leading muhadithun of the
Ahl a-Sunnah, including * Allamah al-Albani himself. But then, al-Hafiz (d.
852 H) documents a rather interesting dissenting viewpoint concerning Abu
Ishag’'s ‘an-‘an reports:
o= JB 0L s ST W s L) e T 13 Bl o OLS 2ns JUS

S5 STGNJG Oy &) il cals

Shu'bah said: “Whenever Abu Ishag narrated to me in an ‘an-‘an form
from any person, | used to say to him, ‘Is he older than you? If he
answered, ‘Yes, then | would know that he met (the narrator) [i.e. there was
no tadlis in the report]. But, if he said, ‘I am older than him’, | would
abandon him.”*"

In other words, Shu’bah assured us that whenever Abu Ishag transmitted
from people older than him, he never did tadlis, even if he narrated in an
‘an-‘an manner from them. This is very crucial. Shu’'bah was of an ultra-
strict attitude towards Abu Ishag’s tadlis. So, he would not accept even the
above hadith of the boy, since Sa’id b. Jubayr was far younger than Abu
Ishag*’®. Y et, despite this, Hadith al-Tashbih passes his ultra-strict standards

and is covered by his expert assurance. Zayd b. Y athi’ was much older than
Abu Ishag. Al-Hafiz states:
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Zayd b. Yathi'.... a-Hamadani al-Kufi: Thigah (trustworthy). He
witnessed both the Jahiliyyah and the ISamic era.*’”’
Therefore, Zayd b. Yathi’ was born even before any verse of the Qur’an
was revealed! This means that he was even older than alot of the Sahabah.
Meanwhile, al-Hafiz further records this about Abu Ishag:
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Abu Bakr b. * Ayyash said: Abu Ishaq died while he was 100 years old or
thereabout.*’

Since he died in 129 AH, that means he was born in 29 AH. As such,
Zayd b. Yathi’ was decades older than him. Based upon the testimony of
Shu’bah, the ‘an-‘an reports of Abu Ishag from him were, without doubt,
free from tadlis. But, even if we ignored Shu’bah’s assurance, Hadith al-
Tashbih would still pass through, considering the lenient attitude of Sunni
muhadithun to Abu Ishag's patently ‘an-‘an reports generally. With these
facts, the first leg of ‘Allamah a-Albani’s criticism against Hadith al-
Tashbih is cut off from its root completely.

The ‘Allamah further asserts that Yunus heard from his father, Abu
Ishaq, only after the latter had become confused due to memory loss. The
guestion is: where is the evidence? There isnone! In fact, this submission of
our ‘Allamah is more farfetched statement than the other. Y unus was largely
contemporaneous with his father. He even met Anas, one of the senior
Sahabah! Imam al-Dhahabi (d. 748 H) states about him:
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Yunus b. Abi Ishag ‘Amr b. *Abd Allah al-Hamdani al-Sabi’i al-Kufi: He
narrated from Anas ... | say: Yunusdied in 159 AH, and he was close to 90,
if not older.*”

So, when Abu Ishaq died in 129 AH, Yunus was already about 60 years
old. Does it make sense to claim that such a person narrated from Abu Ishaq
only during the latter’s last days when his memory deteriorated?'® He even
narrated from Anas who apparently died decades before his father!*** Al-

Hafiz tells us more why ‘Allamah a-Albani’s submission was completely
out-of-touch with reality, while writing about Abu Ishaq:
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His son (Yunus) narrated from him, as well as his grandson Israil b.
Y unus and his other grandson Y usuf b. Ishag.**

If Yunus could not hear any ahadith from his father until the latter’s last
period on earth, when exactly did the grandsons take from Abu Ishaq?
Obviously, Yunus heard ahadith from Abu Ishaq long before the latter lost
his memory. No wonder, Imam Ibn Khuzaymah has included a chain in
which Yunus has narrated ‘an-‘an from Abu Ishag, who in turn has also
transmitted ‘an-‘an from the Sahabi, in his Sahih*** while Shaykh Dr. al-
A’zami further declares that sanad to be sahih.***

Shaykh Dr. Asad has equally graded an exactly similar chain as sahih.*®
Meanwhile, Shaykh al-Arnaut prefers to class an identical sanad only as
hasan.*®® Basically, ‘ Allamah al-Albani has no valid objection to Hadith al-
Tashbih. It has a sahih chain. The narration (including ‘an-‘an) of Yunus
from his father, Abu Ishag, is sahih. Furthermore, the ‘an-‘an transmission
of Abu Ishag from Zayd b. Yathi’ is equally of the perfectly sahih grade, in
any circumstance.
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Hadith al-Tashbih, as narrated by Abu Dharr, is supported by this shahid
documented by Imam ‘Abd al-Razzaq (d. 211 H):
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‘Abd al-Razzag — Ma mar — Ibn Tawus — his father — al-Mutalib b. * Abd
Allah b. Hantab:

The Messenger of Allah, peace be upon him, when the delegation of
(Banu) Thagif came (to him), said (to them), “Y ou either submit or | appoint
a man from me or who is my similarity, and he will hit your necks and take
your offspring as war prisoners, and will confiscate your properties.” So,
‘Umar said, “I swear by Allah, | never wished for power except on that day.
| volunteered for it, wishing that he would say, “This is the one”. But, he
instead looked towards ‘Ali, and held his hand and said, “This is the one.

Thisis the one.”*’
‘Allamah al-Albani comments about this report:
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| say: Thischain issahih. However, it is mursal.**®
There is no doubt that this is an effective strengthening shahid for the
report of Abu Dharr. So, even if, for the sake of argument, the invalid
submissions of ‘Allamah al-Albani concerning Abu Dharr’s hadith are
accepted, the above narration of a-Mutalib nonetheless raises its grade to at
least hasan.
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31. Hadith Al-Tashbih, Instances Of Equality

When the Prophet, sallallahu ‘alaihi wa alihi, described Amir al-
Muminin, ‘alaihi al-salam, as being “exactly like” himself, or his own
“sgimilarity”, what was he saying? Was he taking about physical
identicalness? Or, was it about tribal affiliations? What was it exactly?

Basically, those statements have deliberately been made general and left
open by the Messenger of Allah. As such, everything is the same between
them both except whatever has been excluded as exceptions. In other words,
the only differences between the Nabi and the Amir are those that have been
proved through the Qur’an or authentic ahadith. In everything else, they
were, and are, the same.

Meanwhile, it would not be inappropriate to cite a few examples of
equality between the Messenger of Allah and Imam *Ali. ‘Allamah al-
Albani (d. 1420 H), for instance, records that the Prophet said:

Whosoever loves ‘Ali has loved me, and whosoever hates ‘ Ali has hated

me.489
The *Allamah says:
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Sahih490

In simple terms, the obligations to love the Messenger, and to love Amir
al-Muminin, are the same. Love or hatred of either of them attracts the same
recognition, reward or punishment from Allah the Almighty. Interestingly,
Imam ‘Ali was not the only one with this status. Imam Abu Ya'la (d. 307 H)
further records:
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Abu Hisham al-Rufa'i — Ibn Fudhayl — Salim b. Abi Hafsah — Abu
Hazim — Abu Hurayrah:
The Messenger of Allah, peace be upon him, said: “Whosoever loves al-
Hasan and al-Husayn has loved me, and whosoever hates them has hated
1491
me.
Shaykh Dr. Asad says:
e oJ\.;Ml
Its chain is hasan.**?

Imam lbn Magjah (d. 273 H) has also recorded the hadith through a
different tariq (route):
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‘Ali b. Muhammad — Waki’ — Sufyan — Dawud b. Abi *Awf Abi al-Jihaf
— Abu Hazim — Abu Hurayrah:

The Messenger of Allah, peace be upon him, said, “Whosoever loves al-
Hasa?%and a-Husayn has loved me, and whosoever hates them has hated
me.”

‘Abd al-Bagi states:
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Its chain is sahih. Its narrators are trustworthy.*%*

‘Allamah al-Albani also comments:

(e

Hasan™®

So, the Prophet, Amir al-Muminin, Imam al-Hasan and Imam al-Husayn,
‘alaihim al-salam, were, and are, all equal in terms of love and hatred from
any others among the creation. Moreover, their love has been umbilically
fused by Allah. Therefore, just as there can never be an excuse — including
even ignorance or mistake - for hating the Prophet, there can be none either
with regards to any other among them. Their love is one indivisible entity,
and so istheir hatred.

The significance of the above reports is better reflected in this hadith,
copied by ‘Allamah a-Albani:
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Whosoever loves ‘Ali has loved me. And whosoever loves me has loved
Allah the Almighty. Moreover, whosoever hates ‘Ali has hated me. And
whosoever hates me has hated Allah the AImighty.496
The ‘ Allamah comments:
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Al-Mukhlis recorded it in al-Fawaid al-Muntagat (10/5/1) with a sahih
chain from Umm Salamah.**’

In other words:

1. Love of Muhammad is love of Allah, and hatred of Muhammad is
hatred of Allah.

2. Loveof ‘Ali islove of Allah, and hatred of ‘Ali is hatred of Allah.

3. Love of a-Hasan is love of Allah, and hatred of al-Hasan is hatred of
Allah.

7. Love of al-Husayn is love of Allah, and hatred of al-Husayn is hatred
of Allah.

So, Amir al-Muminin, Imam a-Hasan and Imam al-Husayn are equal
with the Messenger of Allah in terms of the love or hatred of any of them.
Our focus at this point, of course, isonly Amir al-Muminin.

Another area of equality between the Prophet of Allah and Imam ‘Ali is
indicated in this hadith documented by Imam Ahmad (d. 241 H):
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yahya b. Abi
Bukayr — Israil — Abu Ishag — Abu ‘Abd Allah al-Jadali:

| entered upon Umm Salamah and she said to me, “Is the Messenger of
Allah, peace be upon him, being cursed among you?” | said, “Allah forbid!”
or “Glory to Allah!” or asimilar statement. She said, “| heard the Messenger
of Allah saying: ‘Whosoever curses‘Ali has cursed me.’” 4%

Shaykh al-Arnaut comments:
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Its chain is sahih.*®
Imam al-Haythami (d. 807 H) also states:
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Ahmad recorded it, and its narrators are narrators of the Sahih, apart from
Abu ‘Abd Allah al-Jadali and he was trustworthy.>®
Imam al-Hakim (d. 403 H) too has this verdict upon the exact same
hadith:
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This hadith has a sahih chain®®
And Imam al-Dhahabi (d. 748 H) agrees with him:

(G

Sahih™®

It is natural logic, anyway. Cursing is an act of hatred. So, whosoever
curses ‘Ali apparently hates him. By that very token, such a person is guilty
of hating Allah. Looking further, there is yet another point of equality
between the Nabi and the Amir. ‘ Allamah al-Albani documents this hadith:

Whosoever hurts ‘Ali has hurt me.”®
The ‘Allamah states;

G
Sahih®®™
Imam al-Hakim also comments:
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This hadith has a sahih chain.”®
Imam a-Dhahabi affirms the verdict:

(gt
Sahih™®
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Imam al-Haythami also declares about this hadith:
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Ahmad recorded ... and the narrators of Ahmad are trustworthy.®’
In Islam, to hurt someone means to do anything that causes physical or
emotional discomfort to them. For example, notice what Allah has said here:
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And the two persons among you who commit it (i.e. fornication), hurt
them both.>*

This is clearly about physical hurt. Let us compare that with this noble
verse:
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O you who believe! Do not be like those who hurt Musa, but Allah
cleared him of that which they said, and he was honourable before Allah.**

They made incorrect statements about Musa, ‘alaihi al-salam. Such
statements apparently hurt the feelings and image of this noble prophet.

Therefore, to Allah, they had thereby hurt him. Another exampleisgivenin
this hadith documented by Imam al-Hakim:
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Muhammad b. Ahmad b. Tamim a-Qantari — Abu Qilabah al-Ragashi —
Abu ‘Asim — *Abd Allah b. a-Mu-mal — Abu Bakr b. ‘Ubayd Allah b. Abi
Malikah — his father:

A Syrian man came and cursed ‘Ali in the presence of Ibn ‘Abbas. So,
Ibn ‘Abbas threw pebbles at him and said, “O enemy of Allah! You have
hurt the Messenger of Allah, peace be upon him. Verily, those who hurt
Allah and His Messenger, Allah has cursed them in this world, and in the
Hereafter, and has prepared for them a humiliating torment. If the
Messenger of Allah, peace be upon him, had been alive, you would have

hurt him.”>*°
Al-Hakim declares:
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This hadith has a sahih chain.”**
Imam a-Dhahabi also states:

(G

Sahih®*?

Thereisalot of fawaid in this hadith. Some of them are listed below:
1. Cursing ‘Ali b. Abi Talib falls under the act of hurting him.

2. Whoever hurts * Ali is an enemy of Allah.
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3. Whoever hurts ‘Ali falls under Qur’an 33:57

4. 'Ali b. Abi Talib does not need to be physically present before the hurt
is done. As long as the act would have hurt him had he been present or
would have hurt his name, the crime is completed.

5. Whatsoever hurts ‘Ali aso hurts the Messenger of Allah, and by
extension Allah.

6. Therefore, whoever hurts * Ali has hurt Allah and His Messenger.

There is no doubt that if Amir al-Muminin had been physically present
when the Syrian man was cursing him, his feelings would have been hurt.
Since whatsoever hurts *Ali also hurts the Prophet, it is then the case that the
feelings of the latter too would have been hurt. This is what matters in the
Sight of Allah. Would the feelings of ‘ Ali have been hurt if he were present?
If the answer were positive, then indeed the treason is committed.

Ibn * Abbas, radhiyallahu *anhu, quoted this verse as applying to all cases
where ‘Ali has been hurt:
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Verily, those who hurt Allah and His Messenger, Allah has cursed them
in this world, and in the Hereafter, and has prepared for them a humiliating
torment.”*®

This is the case with ‘Ali. Whoever hurts the Prophet has hurt Allah.
Therefore, Allah will curse such a person in both this world and the next,
and will throw him into Hellfire. The same is exactly the case with *Ali.
Whosoever hurts Amir al-Muminin has hurt Allah too. As such, the same
punishments that apply in the case of the Messenger also apply in the case
of the Amir.

By contrast, if any believer - other than ‘Ali - had been hurt, the
applicable laws are different! Our Creator states:
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And those who hurt the believing men and women undeservedly bear on
themsel ves the crime of slander and plain sin.”*

This verse proves the absolute superiority of Amir al-Muminin over the
entire Ummah. If any Muslim is hurt — whether physically or emotionally —
the first question to ask is. did he deserve the hurt? In other words, there are
cases when the body or feelings of a believer can be deservedly hurt. In such
cases, there is no retribution against the person causing the hurt. Even then,
where the hurt was undeserved, the offender is only guilty of slander and
sin. Therefore, the punishment is different from what is applicable in the
cases of the Messenger of Allah and Amir al-Muminin. Allah has conjoined
hurt of Himself with hurt of His Messenger with waw al-musharikah — the
conjunction of partnership. In other words, whatsoever applies for Allah, in
any case that He is hurt, also applies for His Messenger in any similar
circumstance. So, since Allah never deservesto be hurt, then His Messenger
too is of the same status. By extension, Amir al-Muminin as well can never
be justifiably hurt. Allah has protected both the Nabi and the Amir from
ever deserving to be hurt, either physically or emotionally.
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32. Hadith Al-lIkhtiyar, Examining The Verse Of The

Cave
Shaykh Ibn Taymiyyah (d. 728 H) states:
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Allah says: {If you help him not, for Allah did indeed help him when the
disbelievers drove him out, the second of two, when they both were in the
cave, when he was saying to his companion: “Do not fear, surely Allah is
with us.”} (9:40)

This merit never reached absolutely anyone other than Abu Bakr ... And
superiority is established only through exclusive merits, and not through
shared qualities ... The scholars have said: “What has been authentically
transmited among the merits of ‘Ali are only shared qualities, which others
too share with him, as opposed to al-Siddiq, for lots of his merits and most
of them are exclusive to him, and not shared with him by anyone.”**

In other words, the above verse establishes the superiority of Abu Bakr

over all the Sahabah. It contains his exclusive merit. Our Shaykh says
further:
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So, it is said that there is no doubt that the merit achieved by Abu Bakr
during the Hijrah, none other of the Sahabah achieved it, in accordance with
the Book, the Sunnah and the consensus (of the Sunni scholars). Therefore,
this superiority becomes established for him, and not for ‘Umar, ‘Uthman,
‘Al or other Sahabah. As such, he was the Imam.**°

Our Shaykh'’s line of argument goes like this:

1. Whichever of the Sahabah had a merit which none other possessed
was the best of them.

2. Such a Sahabi was also the true Imam among them.

In line with this reasoning, he argues — citing unnamed Sunni scholars as
support - that most of Abu Bakr’s “merits” were exclusive to him, and none
of Amir al-Muminin’s merits was exclusive to him! This is very strange
though. Throughout this book of ours, we have investigated only authentic
ahadith on exclusive merits of ‘Ali, ‘alaihi al-salam, in the most
authoritative Sunni sources! Our esteemed readers can themselves verify
this. Moreover, Imam al-Nasai (d. 303 H) authored a well-known book —
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Khasais Amir al-Muminin ‘Ali (The Exclusive Merits of Amir al-Muminin
‘Ali) — in which he compiled only Sunni ahadith on the exclusive merits of
Imam ‘Ali! No similar book has ever been written for Abu Bakr, ‘Umar or
‘Uthman.

Anyway, Shaykh Ibn Taymiyyah thinks that the Verse of the Cave above
contains an exclusive merit of Abu Bakr, which establishes his overall
superiority and Imamah over the Sahabah. In our view — as we will prove —
the verse actually does the direct opposite! It basically exposes Abu Bakr
and all the Sunni-only “ahadith” about him in very uncomfortable lights. It
also totally brings down the Sunni creed, leaving it no chance of revival!

We will begin our analysis by looking first at the full text of the verse:
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If you help him not, for Allah did indeed help him when the disbelievers
drove him out - the second of two when they both were in the cave - when
he was saying to his companion: “Do not fear, surely Allah iswith us.” So,
Allah sent down His sakinah upon him, and helped him with forces which
you saw not, and made the word of those who disbelieved the lowermost,
while it was the Word of Allah that became the uppermost, and Allah is All-
Mighty, All-Wise.>"

The verse is primarily about the Messenger of Allah, sallallahu ‘alaihi
wa alihi. The following points can be deduced from it:

1. The disbelievers drove him out of Makkah. So, he was ordered to
migrate to Madinah by Allah.

2. He was the second of two people, when they both were together in the
cave.

3. Abu Bakr was the first of the two, as he was the only one present with
him in the cave. He has also been called the Prophet’s companion.

4. Abu Bakr exhibited fear. So, the Messenger ordered him not to fear.
The meaning of the phrase “Allah is with us’ will be discussed in detail
soon.

5. Allah ignored Abu Bakr, and sent down His sakinah upon His Prophet
alone, and further helped him alone with unseen forces.

6. Through these actions, Allah made the plan of the disbelievers to fail,
and His Own Plan to succeed.

Particular attention must be paid to this part:
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If you help him not, for Allah did indeed help him when the disbelievers
drove him out - the second of two when they both were in the cave - and he
was saying to his companion
The expression “the second of two” is a description of the one who was

driven out by the disbelievers and helped by Allah. He was the second of
two people in the cave, and it was he who said what he said to his
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companion. This is so obvious from the text of the verse. Meanwhile, Prof.
Ibn Yasin, a contemporary Sunni mufassir, also states in support of our
proposition under the verse:
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Al-Tabari records with his sahih chain from Mujahid that he said: “(If
you help him not) He mentioned what was his affair since He appointed him
(on a prophetic mission). Allah says: | do that with Him and | am his
Helper, and | helped him when he was like that, and he was the second of
'[WO.518
In very simple terms, the Messenger of Allah was the second of two as
we have stated. Abu Bakr was the first. Getting this part of the verse straight
is extremely crucial to our discussion. Thisis because the alleged “exclusive
merit” of Abu Bakr in it is only a widespread Sunni misconception that he
was the one referred to as “the second of two”! For instance, Imam al-
Bukhari (d. 256 H) records:
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Ibrahim b. Musa — Hisham — Ma mar — al-Zuhri — Anas b. Malik, may
Allah be pleased with him:
| heard ‘Umar's second sermon which he delivered while he was sitting
on the pulpit on the day following the death of the Prophet, peace be upon
him. He testified while Abu Bakr was silent and did not say anything. He
(‘Umar) said, “I wish that the Messenger of Allah, peace be upon him, had
outlived all of us. But if Muhammad is dead, Allah nonetheless has kept a
light amongst you from which you can receive the same guidance as Allah
guided Muhammad, peace be upon him, with that. And Abu Bakr is the
companion of the Messenger of Allah, peace be upon him. He is (also) the
second of two. He is the most entitled person among the Muslims to manage
your affairs. Therefore get up and swear allegiance to him.”>*

Imam ‘Abd al-Razzaq (d. 211 H) has recorded the same report with the
same chain:
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‘Abd al-Razzaq — Ma mar — al-Zuhri — Anas b. Malik:

... Then ‘Umar said: “... But if Muhammad is dead, Allah nonetheless has
kept a light amongst you from which you can receive guidance. Thisis the
Book of Allah. So, hold fast to it. You will receive the same guidance as
Allah guided Muhammad, peace be upon him, with that. Then, Abu Bakr,
may Allah be merciful to him, is the companion of the Messenger of Allah,
peace be upon him, AND the second of two. He is the most entitled person
among mankind to manage your affairs. Therefore get up and swear
alegiance to him.”>%

Commenting on these reports, a-Hafiz (d. 852 H) states:
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His statement (Abu Bakr is the companion of the Messenger of Allah,
peace be upon him, etc): Ibn a-Tin said: “He mentioned the companionship
first due to its honour. However, since others shared it with him (i.e. Abu
Bakr), he (‘Umar) conjoined it with what was exclusive to Abu Bakr, and
that was his being the second of two, and it isthe greatest of his merits which
entitled him to be the khalifah after the Prophet, peace be upon him. This
was why he (‘Umar) said: “He is the most entitled person among mankind
to manage your affairs’ >
It is apparent that the Ahl al-Sunnah, based upon the submissions of
‘Umar and others, consider Abu Bakr to have been the one referred to by
Allah as “the second of two” in this verse:
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If you help him not, for Allah did indeed help him when the disbelievers
drove him out - the second of two when they both were in the cave — when
he was saying to his companion: “Do not fear, surely Allah is with us.” So,
Allah sent down His sakinah upon him, and helped him with forces which
you saw not.

If the Sunni theory were correct, then the following would be true:

1. Allah helped Abu Bakr when the disbelievers drove him out. Allah did
not help His Messenger.
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2. It was Abu Bakr who said to the Prophet “Do not fear, surely Allah is
with us’. The Messenger was the “companion” of Abu Bakr.

3. Allah sent down sakinah upon Abu Bakr and helped him with unseen
forces. He did not send sakinah upon His Prophet and did not strengthen
him with any forces.

Would a believer ever make any of the above submissions? This is the
grand Sunni dilemmal

The patent Sunni logic isthis:

1. Abu Bakr was the second of two in the cave with the Messenger.

3. Therefore, he was second in rank only to the Prophet.

The truth, however, is that Abu Bakr was actually the first of two, while
the Messenger of Allah was the second! By the Sunni logic, the Prophet was
in reality second in rank to Abu Bakr!

WEell, let us agree, for the sake of argument, that Abu Bakr was the one
referred to as “the second of two” in the Verse of the Cave. In that case, the
Messenger was the first of two. By Sunni logic, Abu Bakr then is the second
highest ranking Muslim in this Ummah, after the Prophet, due to his status
in that verse. In other words, the first of two is the first in the Ummah; and
the second of two is the second in the Ummah. But, does this arrangement
really help the Ahl al-Sunnah? The best way to find out is through this
hadith recorded by Imam al-Bukhari:
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Muhammad b. Sinan — Hamam — Thabit — Anas — Abu Bakr, may Allah
be pleased with him:
| said to the Prophet, peace be upon him, while | was in the cave, “If any
of them should look under hisfeet, he would see us.” He said, "O Abu Bakr!
What do you think of two, the third of whom is Allah?” °?
So, the Messenger is first of three, Abu Bakr the second, and Allah the
third. By Sunni logic therefore, Abu Bakr is superior to Allah?! May Allah

forgive us and save us from such blasphemies. The above question of the
Prophet was picked from this verse:
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Have you not seen that Allah knows whatsoever is in the heavens and
whatsoever is on the earth? Thereis no private conversation of three, except
He is their fourth, nor five except He is their sixth, nor of less than that or
more, except Heiswith them wherever they may be.>?
Let us connect everything now. First, we have the verse:
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When he was saying to his companion: “Do not fear, surely Allah is

WITH US”
Then the hadith:
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He said, “O Abu Bakr! What do you think of two, the third of whom is

Allah?”
Both sentences are then connected by Allah Himself:
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Thereisno private conversation of three, except Heistheir fourth, nor five
except He is their sixth, nor of less than that or more, except He is WITH
THEM wherever they may be.>?*

It is obvious. Allah was with His Prophet and Abu Bakr, only in the
sense that He was present with them both in the cave. He was with them
solely on account of His being their third. However, this was no merit at al,
much less an exclusive achievement! Allah is similarly present with every
single individual, or any number of individuals, staying secretly anywhere.
As such, He is present with even pagans and criminals whenever they plot
their disbelief and evil deeds!

Here, we get to the most serious aspect of the Verse of the Cave. The
first undeniable fact, at this stage, is that Allah ignored Abu Bakr and did
not help him, even though there were two of them together in the cave:
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If you help him not, for Allah did indeed help him when the disbelievers
drove him out - the second of two when they both were in the cave.

We ask: why? Allah has made a promise in His Book:

O you who believe! If you help Allah, He will help you.>®

So, was Abu Bakr a believer? Was he helping the Cause of Allah with
his Hijrah? If the answers to both questions were “yes’, then why did Allah
refuse to help him? Or, is it that Abu Bakr actually needed no help? In that
case, why was he hiding with the Prophet in the cave? The fact that Allah
ignored Abu Bakr and did not help him raises red flags concerning his iman
and his real intentions with his migration.

Allah provided two kinds of help in the cave:
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So, Allah sent down His sakinah upon him, and helped him with forces
which you saw not.
Al-Hafiz Ibn Kathir (d. 774 H) comments:
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{So, Allah sent down His sakinah upon him}: meaning, (He sent down)
His assistance and help upon him, that his, upon the Messenger according to
the more popular of two views ... Thisiswhy He said: {and helped him with
forces which you saw not}, that is, the angels.>*®
When this verse was revealed — about ten years after the incident — some
(if not all) of the disbelievers who wanted to kill the Prophet that day had
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become Muslims. So, the phrase “which you saw not” was apparently
directed at them. Allah sent His sakinah upon His Messenger, and further
helped him with unseen forces, namely the angels. Abu Bakr was ignored.
The foundational fact to note about sakinah is that it is revealed into the
heart:
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He it is Who sent down sakinah into the hearts of the believers, that they
may grow morein faith (iman) along with their (present) faith (iman).>*’

The following points are clear from the verse:

1. Sakinah is reveaed into the heart.

2. It only strengthens the already existing iman (faith) in the heart.

3. Assuch, it never enters a heart with no iman (faith), since there would
be nothing for it to strengthen.

In particular, before Allah sends down sakinah to any heart, He first
looks at what isinside it to find iman:

M\Jjbr{sjleéUH*’W“:’;:’L‘J"ULJNVM}MU}&‘SJ)M

ks
Indeed, Allah was pleased with the believers when they gave their ba'y
to you (O Muhammad) under the tree. He knew what was in their hearts.
Therefore, He sent down sakinah upon them.>?®
The question is: why did Allah send down sakinah into the heart of His
Prophet alone, despite the presence of Abu Bakr with him? In similar cases,
He had equally revealed it to whichever believer was with him:
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So, Allah sent down His sakinah upon His Messenger and upon the

believers.®®
And:
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Then Allah sent down His sakinah upon His Messenger and upon the
believers, and sent down forces which you saw not.>*

So, why did He exclude Abu Bakr in the cave? It is obvious that He
checked the latter’s heart, alongside that of His Prophet. Then, He decided
to send His sakinah to His Messenger only. We again ask our Sunni
brothers: why? According to the Ahl a-Sunnah, Abu Bakr was the sayyid of
believers. If that were true, then his iman would be the greatest among the
Sahabah. In that case, Allah would certainly have blessed him with His
sakinah as He did with His Messenger. But, He did not! We ask once more:
why would Allah refuse to send sakinah into a heart filled with strong,
undiluted iman? Looking at everything, the only logical explanation is that
Allah looked at the heart of Abu Bakr and found no iman there. Therefore,
He decided to send down His sakinah upon His Prophet alone.

Expectedly, Shaykh Ibn Taymiyyah feels severely troubled by this
conclusion:
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As for the statement of the Rafidhi that “the Qur’an, whenever it
mentions the descent of sakinah upon the Messenger of Allah, peace be
upon him, always conjoined the believers with him, except in this one place
(i.e. in the cave), and there is no disgrace worse than it.”

The first answer is that this one (i.e. the Rafidhi) hallucinates that it (i.e.
the Qur’an) mentions that (i.e. the descent of sakinah upon the Prophet and
the believers together) as having occurred at several places. But this is not
so. Rather, it has not mentioned that except in the story of Hunayn... It has
(also) mentioned the descent of sakinah upon the believers and the
Messenger was not included with them in His Statement { Verily, We have
given you [O Muhammad] a manifest victory} (48:1) until His Statement
{Heit is Who sent down sakinah into the hearts of the believers} (48:4) and
His Statement {Indeed, Allah was pleased with the believers when they
gave their ba'yah to you [O Muhammad] under the tree. He knew what was
in their hearts, and He sent down sakinah upon them} (48:18)*"

First and foremost, the Rafidhi did not claim that sakinah was revealed
upon the Prophet and the believers together at several places. His statement
isvery clear:
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Asfor the statement of the Rafidhi that “the Qur’ an, whenever it mentions
the descent of sakinah upon the Messenger of Allah, peace be upon him,
always conjoined the believers with him, except in this one place (i.e. in the
cave), and there is no disgrace worse than it.

To refute him, our Shaykh only has to show us a single place in the
Qur'an where Allah has revealed His sakinah upon His Prophet aone,
without joining the believers with him. The truth is: the Rafidhi was correct!
The only instance where sakinah descended upon the Messenger alone was
during his stay in the cave with Abu Bakr. That indeed is a severe slur on
the latter.

Secondly, our Shaykh's claim that sakinah descended upon the Prophet
and the believers together only at Hunayn (8 H), and at no other place, is
equally untrue! The same thing occurred at al-Hudaybiyyah (6 H) too:
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When those who disbelieve had put in their hearts pride and haughtiness,
the pride and haughtiness of Jahiliyyah, then Allah sent down His sakinah
upon His Messenger and upon the beievers, and made them stick to the
Word of Piety, and they were well entitled to it and worthy of it. And Allah
is the All-Knower of everything. Indeed Allah shall fulfil the true vision
which He showed to His Messenger. Certainly you shall enter the Magjid al-
Haram (in Makkah), insha Allah, secure, (some) having your heads shaved,
and (some) having your hair cut short, having no fear. He knew what you
knew not, and He granted besides that a near victory.>*

This was two years before Hunayn, when the unbelievers — who were
till in control of Makkah — arrogantly prevented the Messenger and the
believers from performing Hajj there. Instead, the Muslims, headed by the
Prophet, entered into a peace agreement with the pagan Makkans, granting
the latter lots of concessions. Allah then promised the believers of a near
conquest of Makkah. It happened soon thereafter, in a bloodless manner.

In the light of the above fact, the fallacy of this submission of Shaykh Ibn
Taymiyyah also comes to the fore:
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It has (also) mentioned the descent of sakinah upon the believers and the
Messenger was not included with them in His Statement { Verily, We have
given you [O Muhammad] a manifest victory} (48:1) until His Statement
{Heit is Who sent down sakinah into the hearts of the believers} (48:4) and
His Statement {Indeed, Allah was pleased with the believers when they
gave their ba'yah to you [O Muhammad] under the tree. He knew what was
in their hearts, and He sent down sakinah upon them} (48:18)

All of those verses were revealed about al-Hudaybiyyah! Allah mentions
His revelation of sakinah, on that occasion, upon His Prophet only once, and
mentions its descent upon the believers on the same occasion thrice — all of
them in the same Surah which was specifically sent down about that
singular event. Yet, the bottomline remains that the sakinah came upon the
Messenger and the believers together at Hudaybiyyah!

Shaykh Ibn Taymiyyah's lowly attempt to wreck the verses out of
context and to impose a misleading tag upon them does not augur well for
his image as a scholar. The truth remains. whenever sakinah descended
upon the Prophet, it always also descended upon all believers with him,
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excluding only the hypocrites and the pagans. Moreover, Allah never
excluded His Messenger from His sakinah while sending it upon the
believers present with him.

This takes us back to the beginning. Why did Allah exclude Abu Bakr
from His sakinah, even though he was with His Prophet?

Having failed woefully in his “first answer”, our Shaykh attempts a
second:
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It is said, secondly: people disagree on exactly who was intended with
His statement {So Allah sent down His sakinah upon him) in Surah al-
Tawbah (9), verse 40 [i.e. the Verse of the Cave]. Some of them say that it
refers to the Prophet, peace be upon him, and some of them say it refers to
Abu Bakr, because he was the last mentioned character before the statement,
and because he needed the descent of sakinah. Therefore, He sent down
sakinah upon him as He sent it down upon the believers who gave the
ba'yah under the tree. And the Prophet, peace be upon him, did not need it
in this condition, due to his perfect calm, as opposed to its descent on the
Day of Hunayn, for he was then (i.e. at Hunayn) in need of it due to the
flight of the majority of his Sahabah (from the battlefield), and the approach
of the enemy troops, and his drive with his female mule towards the enemy
troops.”*
This one is even far worse! To begin with, suggesting that the sakinah
descended upon Abu Bakr in the Verse of the Cave, and not the Prophet, is
high blasphemy. Let us have arenewed look at the verse:
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If you help him not, for Allah did indeed help him when the disbelievers
drove him out - the second of two when they both were in the cave — when
he was saying to his companion: “Do not fear, surely Allah iswith us.” So,
Allah sent down His sakinah upon him, and helped him with forces which
you saw not.

For Allah's sake, why would He help Abu Bakr with angels, at the
expense of His Messenger?! Besides, is the verse not clear enough about
who was helped? The world is strange, indeed. The context of the verse has
perfectly removed any need for any grammatical acrobatics in
understanding its meaning. What our Shaykh suggests only applies where
there is ambiguity in the statement. There is none here. Anyway, as stated
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by a-Hafiz Ibn Kathir, the mgjority of Sunni scholars agree with the
apparent teaching of the verse:
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{So, Allah sent down His sakinah upon him}: meaning, (He sent down)
His assistance and help upon him, that his, upon the Messenger according to
the more popular of two views.”

Our Shaykh also suggests that sakinah is revealed to remove fear and

restore calm, a submission completely contradictory to the Qur’ an:
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He it is Who sent down sakinah into the hearts of the believers, THAT
THEY MAY GROW MORE IN FAITH (IMAN) aong with their (present)
faith (iman).>*

It is not about fear. It is about iman. Since growth in iman is needed in
both periods of cam and unrest, then the foundation of Shaykh Ibn
Taymiyyah's second “answer” collapses at this point. Besides, the
Messenger of Allah was perfectly calm at al-Hudaybiyyah, as our Shaykh
himself confesses. Yet, Allah sent down His sakinah upon him.
Interestingly, the believers were also calm then, and He still sent down His
sakinah upon them! Where has our Shaykh got his idea that the Prophet did
not need sakinah at al-Hudaybiyyah or in the cave? Is he accusing Allah of
doing needless things, by sending down His sakinah upon His Messenger
when the latter did not need it? This reveals the extent to which some people
can go to blaspheme Allah and His Prophet just to uplift Abu Bakr!

Shaykh Ibn Taymiyyah now moves to hisfinal “answer”:
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It is said upon this: when he said to his companion, “Allah is with us’,
the Prophet, peace be upon him, was the leader while Abu Bakr was the
follower and was his companion, and Allah was with them both. So when
sakinah and help got to the leader in this circumstance, it also got to the
follower in the same circumstance. Thisis because he was a companion and
a sticking follower, and there was no need here to mention Abu Bakr here,
due to the perfect connection and companionship, which necessitated his
benefitting in the help along with the Prophet, peace be upon him.>*

Put in clearer words, Abu Bakr was a necessary beneficiary of Allah’s
Help to His Messenger. So, the Qur’ an sees no need to mention the former’s
name again. Well, it might truly be said that Abu Bakr aso benefitted from
Allah’'s provision of security to His Prophet. However, the same cannot be

said about His sakinah, which has to do only with the growth of iman in the
heart:
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He it is Who sent down sakinah into the hearts of the believers, THAT
THEY MAY GROW MORE IN FAITH (IMAN) along with their (present)
faith (iman).>*’

It would be very illogical to claim that a growth in iman by the
Messenger of Allah somehow also means a similar situation for Abu Bakr.
This is why, at a-Hudaybiyyah, despite that the believers among the
Sahabah present there were also “companions’ and “sticking followers’ of
the Prophet, Allah still saw the need to separately send down sakinah upon
them:
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So, Allah sent down His sakinah upon His Messenger and upon the
believers.>®

Interestingly, the believing Sahabah at a-Hudaybiyyah — along with the
Prophet - were in perfect calm, and not in fear. Nonetheless, Allah revealed
His sakinah upon them. This further debunks the notion of Shaykh Ibn
Taymiyyah that sakinah is sent down only to remove fears in precarious
situations. How would he explain what Allah did at al-Hudaybiyyah? On the
other hand, Abu Bakr displayed demeaning levels of fear in the cave:
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When he was saying to his companion: “Do not fear, surely Allah iswith
us.”

He did not say it once! He was repeatedly saying it to him. The meaning
would have been different if Allah had said “while he was saying....” or
“when he said.... ”. Abu Bakr, apparently, did not have sufficient belief in
the words of the Messenger of Allah. This was why he did not calm down
even though the Prophet had assured him of Allah's Presence. Allah was
certainly aware of their situation, and would surely help them both if He
found iman and sincerity in their hearts. But, even after repeated assurances
by the Messenger of Allah, Abu Bakr was till in fear.

What exactly did he doubt? The presence of Allah with them? The
existence of Allah? The nubuwwah of Muhammad? His own iman and
sincerity? Is there really any justification for Abu Bakr’s failure to believe
the Prophet? That was thirteen years after he supposedly accepted Islam!
Since he was like that after so many years, what guarantees were there that
he became better during the ten, more prosperous and more politicized years
of the Madinan era? How could he even have doubted at all a single letter
uttered by the Messenger if he really was a believer? No wonder, when
Allah looked into Abu Bakr’s heart during his stay in the cave, He refused
to send down His sakinah upon him.
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33. Hadith Al-lIkhtiyar, ‘Ali: The True Second Of

Two
In the cave, the Messenger of Allah, sallallahu ‘alaihi wa alihi,
repeatedly assured Abu Bakr of Allah’s Presence. But it did not work:
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When he was saying to his companion: “Do not fear, surely Allah iswith

US."
Al-Hafiz Ibn Kathir (d. 774 H) comments about this verse:
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During the year of the Hijrah, the pagans tried to kill, imprison or expel
him (i.e the Prophet). So, he escaped with his friend and companion, Abu
Bakr b. Abi Quhafah, to the Thawr Cave. They remained in there for three
days. So the scouts who were sent in their pursuit returned, and they
proceeded to Madinah. (Whilein the cave), Abu Bakr, may Allah be pleased
with him, was afraid that they might be discovered by someone, that some
harm might come to the Messenger, peace be upon him, from them.

Therefore, the Prophet, peace be upon him, kept reassuring him and
strengthening his resolve, saying, “O Abu Bakr! What do you think of two,
the third of whom is Allah?”>*

Apparently, one word was not enough for Abu Bakr. When the Prophet
mentioned the presence of Allah the first time, he obviously noticed that his
companion was not convinced. So, he kept repeating it, telling him not to
fear. The Sunni argument is that Abu Bakr only had great, uncontrollable
fearsfor the life and safety of the Messenger of Allah. Well, there is nothing
in the verse or hadith remotely suggesting that.

By contrast, the words of the Prophet, “Allah is with us’, suggest that
Abu Bakr’'s fears were about both of them together in the cave. Otherwise,
he would have said, “Allah is with me”, placing the emphasis upon himself.
Abu Bakr’s fears about the Prophet could aso have actually been self-
serving! Their fates were interconnected in that dire situation. If the
Messenger fell into any danger, Abu Bakr was sure to have a good taste of it
too. So, he wanted the Prophet safe, so that he too could be safe.

What support our contention — that Abu Bakr did not really care about
the Prophet’s life — are his latter actions on the battlefields. For instance, he
abandoned the Messenger of Allah to the mercy of the pagans on different

days of battle, and fled away, again and again, with his life from jihad.
Imam Muslim (d. 261 H) records:
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Muhammad b. Abi Bakr al-Mugaddami, Hamid b. ‘Umar al-Bakrawi and
Muhammad b. ‘Abd al-A’la — a-Mu'tamar (and he is Ibn Sulayman) —
father — Abu *Uthman:

“None remained with the Messenger of Allah, peace be upon him, on
some of the days in which the Messenger of Allah, peace be upon him, was
fighting apart from Talhah and Sa’d. They both (i.e. Tahah and Sa'd)
narrated that to me.”>*

On severa expeditions of the Prophet, Abu Bakr, ‘Umar and ‘Uthman
fled and escaped from battle! They ran way, and did not look back, knowing
fully well that their actions could get the Prophet killed, injured or
imprisoned.

In any case, what matters to our discussion in this chapter is that Abu
Bakr doubted the assurances of the Messenger of Allah while they both
were in danger, in the cave. He was unconvinced by them. Therefore, when
Allah sent down His sakinah, He excluded him. The same thing happened

with ‘Umar later on the Day of al-Hudaybiyyah. Imam Ibn Hibban (d. 354
H) records his own words concerning what he did on that day:
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So, ‘Umar b. a-Khattab, may Allah be pleased with him, said (about the
Day of al-Hudaybiyyah): “By Allah! | never doubted since | accepted Islam
EXCEPT on that day. So, | went to the Prophet, peace be upon him, and

said, ‘Areyou not truly the Messenger of Allah?'”>*
‘Allamah al-Albani (d. 1420 H) comments:
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Sahih™*
Moreover, Shaykh al-Arnaut agrees:

It is a sahih hadith®*

He doubted the nubuwwah of Muhammad on that day! This removed him
from the ranks of believers. So, when Allah sent down His sakinah, He
excluded ‘ Umar, and whoever was like him:
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So, Allah sent down His sakinah upon His Messenger and upon the

believers.>*
And:
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He knew what was in their hearts. Therefore, He sent down sakinah upon
them.>*

At this point, it is apposite to quote this verse:
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The believers are only those who have believed in Allah and His
Messenger, and do not doubt afterwards, and they do jihad with their wealth
and with their lives, for the Cause of Allah. They are the truthful ones.>*

Did Abu Bakr and ‘Umar ever doubt Allah or His Messenger after they
had accepted Iam? Did Abu Bakr and ‘Umar ever shield their lives from
jihad by running away? Were they true believers then? Can people like them
really be the best ones in this Ummah after our Prophet? What about those
of the Sahabah, like Imam ‘Ali, ‘alaihi al-salam, and perhaps others, who
never doubted after their acceptance of Islam, and who never fled the
battlefield? How could they have been inferior?

How can a doubter be superior to a firm, unshakable believer? How can
someone who escapes with his life from jihad be better than someone who
completely sold his life to Allah? How can someone who abandoned the
Messenger of Allah in fatal danger and ran to save his own life be more
valuable than another who placed his life in the midst of pagan swords so
that the Prophet could live?

Most importantly, the Messenger also specifically named the second best
of the entirety of this Ummah — during his lifetime — after himself. It isin
Hadith al-1khtiyar, recorded by Imam al-Tabarani (d. 360 H):
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Muhammad b. Jabat a-Jund Naysaburi AND a-Hasan b. ‘Ali al-
Mamari — ‘Abd al-Razzaq — Mamar — Ibn Abi Nagjih — Mujahid — Ibn
‘ Abbas:

When the Prophet, peace be upon him, married Fatimah to ‘Ali, Fatimah
said, “O Messenger of Allah! You are marrying me to a poor man who has
nothing.” So, the Messenger of Allah, peace be upon him, said, “Are you
not pleased, O Fatimah, that Allah the Almighty the Most Glorious chosg,
from the people of the earth, two men: one of them is your father and the

other is your husband?”**’
Concerning the First Narrator B, * Allamah al-Albani states:
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Al-Hasan b. ‘Ali a-Ma mari ... Heissadugq (very truthful), a hafiz (hadith
scientist).>®
Al-Hafiz (d. 852 H) says something similar:
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Al-Hasan b. *Ali b. Shabib al-Ma mari: the hafiz (hadith scientist), very
knowledgeable and widely travelled (in search of knowledge).>*
And Imam al-Dhahabi (d. 748 H) corroborates them:
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Al-Mamari: the Imam, the hafiz (hadith scientist), the generous, the
pious, the hadith master of ‘Iraq, Abu ‘Ali a-Hasan b. ‘Ali b. Shabib al-
Baghdadi al-Ma mari.>*

Imam al-Hakim (d. 403 H) has equally documented his chain in his
Mustadrak:
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Abu Sa'id Ahmad b. Y& qub al-Thagafi — al-Hasan b. ‘Ali al-Ma'mari —
Abu Mus &b a-Zuhri - Hisham b. ‘ Ammar al-Sulami....>"
Al-Hakim says about the chain:
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This hadith has a sahih chain.>?
And al-Dhahabi corroborates him:
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This proves that al-Ma mari was thigah (trustworthy).
Al-Hafiz also states about the second narrator:
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‘Abd a-Razzag b. Hammam b. Nafi’ al-Humayri, their freed slave, Abu
Bakr al-San’ani: Thigah (trustworthy), hafiz (a hadith scientist).>>*
He further says about the third narrator:
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Ma mar b. Rashid al-Azdi, their freed dave, Abu ‘Urwah a-Basi, he
lived in Yemen: Thigah (trustworthy), thabt (accurate), fadhil

(meritorious).555
The fourth narrator islike him, as confirmed by Imam al-Dhahabi:
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‘Abd Allah b. Abi Najih al-Makki: the scholar of tafsir. He learnt from
Muijahid and ‘ Ata and was one of the thigah (trustworthy) Imams.>®
Al-Hafiz adds:
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‘Abd Allah b. Abi Najih Yasar al-Makki, Abu Yasar a-Thagafi, their
freed dlave: Thigah (trustworthy), accused of believing in fatalism, and
maybe he practised tadlis.>’
There is a probability that he practised tadlis. It is not definite. In any
case, his ‘an-‘an reports from Mujahid are accepted as sahih. For instance,
Imam Muslim records this chain in his Sahih:
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Hasan b. ‘Ali a-Halwani — Zayd b. al-Habab — Ibrahim b. Nafi’ — ‘Abd
Allah b. Abi Najih — Mujahid — * Aishah, may Allah be pleased with her.>®
Imam Ahmad b. Hanbal (d. 241 H) also records:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Abd al-Razzaq
—Ma 'mar —Ibn Abi Najih —Mujahid — ‘Abd al-Rahman b. Abi Layli —Ka'b
b. ‘Ujrah.>*®
And Shaykh al-Arnanut comments:
o) by e e o3l
Its chain is sahih upon the standard of the two Shaykhs.”®
Imam al-Hakim is not left out:

‘Abd al-Rahman b. al-Hasan al-Qadi — Ibrahim b. al-Husayn — Adam b.
Abi lyas — Waraga — Ibn Abi Najih —Mujahid — Ibn ‘Abbas, may Allah be
pleased with them both.”**

Al-Hakim states:
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This hadith is sahih upon the standard of the two Shaykhs.***

Imam al-Dhahabi concurs:
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(Sahih) upon the standard of al-Bukhari and Muslim.>*
Imam al-Tirmidhi (d. 279 H) has documented a similar chain:
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Ibn Abi ‘Umar — Sufyan — Ibn Abi Najih — Mujahid — Abi Ma mar — Ibn
Mas ud™
Al-Tirmidhi says:
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This hadith is hasan sahih.”®
‘Allamah al-Albani agrees too:

G
Sahih™®
Imam Abu Ya'la (d. 307 H) records as well:
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Zuhayr — Yazid b. Harun — Muhammad b. Ishaq — ‘Abd Allah b. Abi
Najih — Mujahid — Ibn ‘Abbas.*®’
Shaykh Dr. Asad comments:
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Its chain is sahih™®
And finally, Imam Ibn Khuzaymah (d. 311 H) has documented this chain
in his Sahih too:
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Al-Fadhl b. Ya qub al-Hirzi —‘Abd al-A’la— Muhammad — ‘Abd Allah
b. Abi Najih —Mujahid — Ibn ‘ Abbas.*
Shaykh Dr. al-A’zami states:
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Its chain is sahi

At this point, it is needless to prove that Mujahid, the last narrator of
Hadith al-lkhtiyar — was also thigah (trustworthy). However, we shall till
do so, in case there is someone who prefers that. Al-Hafiz says about him:
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Mujahid b. Jabr, Abu a-Hajjg al-Makhzumi, their freed slave, al-Makki:
Thigah (trustworthy), an Imam in tafsir and in (religious) knowledge.*”*

With this, it becomes absolutely proven that Hadith al-lkhtiyar is sahih.
All its narrators are thigah (trustworthy), and there is no disconnection
whatsoever in the chain. The hadith establishes that Allah chose only
Muhammad and ‘Ali —in a special selection - out of all the people of the
earth. It is clear from the text that Allah had not chosen anyone else among
them before He chose the two. As such, whatever other selections were
made by Him, apparently, came after this first, unique selection.

The Qur'an makes it absolutely clear that creation and choosing are
exclusive divine functions:
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And your Lord creates whatever He wills, and He chooses. They have no
right to choose.*”
Among those He chose was His Messenger, Musa:
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And | have chosen you. So listen to that which isinspired to you.””
He equally chose the Israglites:

M) e e e sl Al
And We had knowingly chosen them above the worlds.”"*
The chosen ones, of course, are also the best:
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And with Us, they are verily from the chosen ones, the best.>”

So, when Allah chose His Messenger and Amir al-Muminin out of all the
people of the earth, He was basically declaring them both as the best of all.
Since Abu Bakr, ‘Umar, and ‘Uthman were alive at that time, it is obvious
that both Muhammad and ‘Ali were better than them, by Allah’s Own
Decree. These facts are very uncomfortable to mainstream Sunni teachings,
and pose an existential threat to Sunni Islam as awhole.

If the khilafah of Abu Bakr collapses, nothing else can survive from the
Sunni Sahih. Thisiswhy Sunnis generally feel very uneasy about Hadith al-
Ikhtiyar. Perhaps, it is also why ‘Allamah al-Albani grades the authentic
hadith in this manner:

Cadtn

Mawdu’ (fabricated)>”®

Fabricated?! By who? By the thigah (trustworthy) narrators?! Then, our
‘Allamah states:
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It is narrated by Abu Hurayrah, ‘Abd Allah b. ‘Abbas, Abu Ayub al-
Ansari, ‘Ali a-Hilali and Ma qil b. Yasar.””’

Five Sahabah! That is enough to make it mutawatir by the standards of
some Sunni muhadithun! What exactly is the problem with our dear
‘Allamah al-Albani? The worst part of it al is that the ‘ Allamah — whether
deliberately or by mistake — omits the sanad of al-Ma mari above in his
extensive discussion against the authenticity of the hadith!

This, of course, makes it possible for him to reject it! However, if he had
included that sahih chain in his analysis, the story would have been far
different. It is unclear how the ‘Allamah misses that sanad of a-Ma mari,
despite that he has quoted other chains of the same hadith from the same
Mu’jam a-Kabir of al-Tabarani! In any case, ‘Allamah al-Albani’s verdict
upon the hadith is based upon incomplete research. As such, it isvoid.

Sadly, our * Allamah takes things even more disturbing levels —to an all-
time low - with this comment of his over a chain that has some common
names with that of al-Ma mari:
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Even if it is established from him (i.e. ‘Abd al-Razzaqg), there is still
another defect in it which discredits its authenticity. It is the possibility that
this hadith too is one of those things which the nephew of Ma mar inserted
into the books of Ma' mar, for he (that nephew) was a Rafidhi.”"®

Possibility?! Mere conjecture? So, there is no concrete evidence? But
even then, no such possibility ever exists, to begin with! We will simply
round off this chapter with this angry reply of the Sunni hadith master,
‘Allamah al-Maghribi:
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| say: Thisis complete nonsense! The reason for thisis. That nephew of
Ma mar was only an imaginary figure. He never existed! Ma mar was not

known to have any brother. How could a son exist without a father, apart
from ‘Isa, peace be upon him?°"
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