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Preface 
The question of who the best of the Sahabah, radhiyallah ‘anhum, was 

has always been a thorny issue within the Ummah, especially among the Ahl 
al-Sunnah wa al-Jama’ah. Even the Sahabah disputed with one another over 
the topic. Specifically, the debate often revolves around Abu Bakr and ‘Ali, 
‘alaihi al-salam, only. It is very difficult to see anyone - whether Sunni or 
Shi’i – arguing that ‘Umar, ‘Uthman, Talhah, Zubayr or some other Sahabi 
– was the best of the Sahabah. Rather, the exact point of contention is, and 
always was: was Abu Bakr their best or ‘Ali? 

Expectedly, most of the Ahl al-Sunnah consider Abu Bakr to have been 
the best of the Sahabah, then ‘Umar, then ‘Uthman, and then ‘Ali. By 
contrast, the Shi’ah believe that Amir al-Muminin ‘Ali was the best, then al-
Hasan, then al-Husayn, and then Sayyidah Faṭimah, ‘alaihim al-salam. 
There is a minority among Sunnis – including some Sahabah and a lot of 
Sufis – who share the Shi’i view on the matter. 

Ordinarily, the debate over who was the best should have been a mere, 
healthy academic exercise. However, it is linked with Imamah and khilafah 
in the Ummah. So, it is a very big issue, and provokes the deepest emotions 
of some people. In fact, countless Shi’is and others have been murdered for 
more than a millenium by Sunni extremists, only for their belief in the 
superiority of ‘Ali. The best of the Ummah at each point in time is the only 
one qualified for the khilafah. This is the Command of Allah and His 
Messenger, sallallahu ‘alaihi wa alihi. Shaykh Ibn Taymiyyah (d. 728 H) 
confirms: 
ففـــي هـــذا الخـــبر إخبـــار عمـــر بـــين المهـــاجرين والأنصـــار أن أبـــا بكـــر ســـيد المســـلمين وخـــيرهم 

 رسول االله صلى االله عليـه و سـلم ذلـك علـة مبايعتـه فقـال بـل نبايعـك أنـت فأنـت وأحبهم إلى
ســيدنا وخيرنـــا وأحبنـــا إلى رســول االله صـــلى االله عليـــه و ســلم ليبـــين بـــذلك أن المــأمور بـــه توليـــة 

 الأفضل وأنت أفضلنا فنبايعك
In this report is the declaration of ‘Umar among the Muhajirun and the 

Ansar that Abu Bakr was the sayyid of the Muslims and the best of them, 
and the most beloved of them to the Messenger of Allah. This is the reason 
for following him. So, he (‘Umar) said, “Rather, we will follow you because 
you are our sayyid, and the best of us, and the most beloved of us to the 
Messenger of Allah, peace be upon him”. He wanted to make clear through 
it that: WHAT IS ORDAINED IS TO GIVE AUTHORITY TO THE BEST, 
and you are the best of us. So, we will follow you.1 

The bottomline here is that khilafah by anyone who is not the best of his 
time is contrary to the Order of Allah and the Sunnah of His Messenger, and 
is therefore both illegal and a bid’ah. That makes the khalifah himself and 
all his supporters ringleaders of a bid’ah, as long as they are aware of his 
deficiency and still uphold his khilafah. In that way, they would be guilty of 
creating a new provision in the religion to supplant that of Allah. The grave 
danger of all this is captured perfectly in these words of the Messenger of 
Allah, documented by Imam al-Nasai (d. 303 H): 
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 شر الأمور محدثاbا وكل محدثة بدعة وكل بدعة ضلالة وكل ضلالة في النار
The worst of the (religious) affairs are their innovations, and every 

innovation is a bid’ah, and every bid’ah is misguidance, and every 
misguidance ends to the Fire.2 

‘Allamah al-Albani (d. 1420 H) comments: 
 صحيح
Sahih3 
The Command of Allah and His Messenger is that the best of the Ummah 

should always be their khalifah, as testified by ‘Umar b. al-Khaṭṭab. 
Meanwhile, the innovation in this matter is to make or allow any inferior 
individual as the khalifah. This innovation is a bid’ah, and will land 
whosoever leads, practices or recognizes it in Hellfire. It is understandable 
then why some of our Sunni brothers are so hell-bent upon emphasizing the 
superiority over Abu Bakr over the whole Ummah, followed by ‘Umar and 
‘Uthman, by all means – even to the extent of committing massacres. The 
survival of their Sahih depends very heavily on it. Should Abu Bakr, ‘Umar 
or ‘Uthman fall, Sunnism itself ceases to exist as a valid entity! 

So, certain drastic steps were taken to address the challenge. First, a very 
wide re-definition was issued for Shi’ism. This, apparently, was to scare 
Sunnis away from researching into the issue. Al-Hafiz Ibn Hajar al-
‘Asqalani (d. 852 H) takes the podium: 
والتشيع محبة على وتقديمه على الصحابة فمـن قدمـه علـى أبى بكـر وعمـر فهـو غـال في تشـيعه 

تصـريح بـالبغض فغـال في ويطلـق عليـه رافضـي وإلا فشـيعي فـإن انضـاف إلى ذلـك السـب أو ال
 الرفض وإن اعتقد الرجعة إلى الدنيا فأشد في الغلو

Shi’ism is love of ‘Ali and the placing of him over the Sahabah (except Abu 
Bakr and ‘Umar only). Whoever places him above Abu Bakr and ‘Umar, such 
is an extremist in his Shi’ism, and he is called a Rafidi. 

If he does not (place ‘Ali over the two), then he is only a Shi’i. If he 
added to that (i.e. preference of ‘Ali over Abu Bakr and ‘Umar) abuse, 
cursing or open hatred (of Abu Bakr and ‘Umar), he is then an extremist in 
Rafdh. If he believes in Raj’ah into this world, then he is severe in (Rafidhi) 
extremism.4 

Therefore, a Sunni is only someone who considers ‘Ali as inferior to Abu 
Bakr, ‘Umar AND ‘Uthman. Whosoever places him above ‘Uthman is a 
Shi’i, and whosoever views him as superior to Abu Bakr or ‘Umar is a 
Rafidhi. In the Sunni creed, being a Shi’i is a bid’ah. Imam al-Dhahabi (d. 
748 H) says: 

فبدعــة صــغرى كغلــو التشــيع، أو كالتشــيع بــلا غلــو ولا تحــرف، فهــذا  : أن البدعــة علــى ضــربين
هـؤلاء لـذهب جملـة مـن فلـو رد حـديث . كثير في التابعين وتابعيهم مع الـدين والـورع والصـدق

 ثم بدعة كبرى، كالرفض الكامل والغلو فيه. الآثار النبوية، وهذه مفسدة بينة
Bid’ah has two types: 
The minor bid’ah: like extreme Shi’ism, or like moderate Shi’ism, for this 

was widespread among the Tabi’in and their followers, despite their 
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devotion, piety and truthfulness. If the ahadith of these people were 
rejected, part of teachings of the Prophet would be lost, and that would be a 
clear evil. 

Then the major bid’ah: like complete rafdh and extremism in it.5 
By classifying the placing of ‘Ali above ‘Uthman as a bid’ah – which 

leads to Hellfire – the classical Sunni ‘ulama hoped to put a firm lid on all 
threats to their Sahih. However, their action has produced some horrible 
unintended consequences. Many of the Sahabah were Rawafidh by Sunni 
definition, and therefore heretics who will burn forever in the Fire! Imam 
Ibn ‘Abd al-Barr (d. 463 H) identifies some of these Rafidhi Sahabah: 
وروى عن سلمان وأبي ذر والمقداد وخباب وجابر وأبى سعيد الخدري وزيد بن الأرقم أن علـي 

 من أسلم وفضله هؤلاء على غيره بن أبي طالب رضي االله عنه أول
Salman, Abu Dharr, al-Miqdad, Khabab, Jabir, Abu Sa’id al-Khudri and 

Zayd b. Arqam narrated that ‘Ali b. Abi Talib, may Allah be pleased with 
him, was the first to accept Islam, and they considered him the most superior 
(among the Sahabah).6 

These senior Sahabah considered ‘Ali as superior to Abu Bakr, ‘Umar 
and ‘Uthman! By Sunni standards, their bid’ah, therefore, was of the major 
type! They were complete Rafidhis. Another well-known Sahabi like them 
was Abu al-Tufayl, radhiyallah ‘anhu. Imam al-Dhahabi states about him: 
. واســم أبي الطفيــل، عــامر بــن واثلــة بــن عبــد االله بــن عمــرو الليثــي الكنــاني الحجــازي الشـــيعي

 .كان من شيعة الإمام علي
The name of Abu al-Tufayl was ‘Amir b. Wathilah b. ‘Abd Allah b. 

‘Amr al-Laythi al-Kanani al-Hijazi, the Shi’i. He was from the Shi’ah of 
Imam ‘Ali.7 

Imam Ibn ‘Abd al-Barr adds: 
 وكان متشيعا في علي ويفضله ويثني على الشيخين أبي بكر وعمر ويترحم على عثمان

He was a Shi’i of ‘Ali and considered him the most superior. He used to 
extol the two Shaykhs, Abu Bakr and ‘Umar, and would ask for Allah’s 
mercy upon ‘Uthman.8 

Al-Hafiz explains the words of Ibn ‘Abd al-Barr above: 
 قال أبو عمر كان يعترف بفضل أبي بكر وعمر لكنه يقدم عليا

Abu ‘Umar said: He accepted the merit of Abu Bakr and ‘Umar but he 
considered ‘Ali to be the most superior.9 

This creates an impossible dilemma for Sunni Islam. If Sunnis stick with 
their view that Shi’ism – as defined by them – is a bid’ah, then they must 
agree that all these fine Sahabah were heretics with no hope of salvation in 
the Hereafter. By contrast, if they free the Shi’i Sahabah, then they must 
equally free all other Shi’ah and Rawafidh! What is good for the goose is 
equally good for the gander. Besides, the Sahabah, who met the Prophet, are 
in an even more accountable position on any Islamic matter than all the 
generations after them. It gets scary when one considers the possibility that 
the Messenger of Allah could have been of the same opinion as the Shi’i 
Sahabah! If he did, then it would have been Sunnah to place ‘Ali over Abu 
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Bakr, ‘Umar and ‘Uthman. In that case, the majority view of the Ahl al-
Sunnah on the matter would have been a bid’ah - in fact, a compounded 
bid’ah. 

The other step taken by the Sunni ‘ulama was to confuse their followers 
on the status and meanings of explicit ahadith indicating the overall 
superiority of Amir al-Muminin ‘Ali b. Abi Talib over all Sahabah. The 
most guilty individual in this regard was none other than “Shaykh al-Islam” 
Ibn Taymiyyah. Others, such as Imam al-Mubarakfuri (d. 1282 H), 
‘Allamah al-Albani, Shaykh al-Arnauṭ and others, have also followed his 
steps, albeit at a much lower level. In this book, we will be examining some 
of such ahadith, proving their authenticity absolutely, and analyzing their 
texts in the light of the Qur’an and mutawatir Sunnah. Our manhaj in this 
regard is open, transparent, mathematical and precise. For instance, we have 
relied very heavily upon the verdicts concerning the individual narrators by 
al-Hafiz al-‘Asqalani in his legendary reference work, al-Taqrib. The 
reasons for this approach are two. First, al-Hafiz Ibn Hajar al-‘Asqalani, 
often fondly referred to simply as al-Hafiz, is one of the greatest Sunni 
scholars of rijal and hadith. ‘Allamah al-Albani says about him: 

ــ ث فليعــد إلى فــتح البــاري فســيجد لكــن مــن كــان في ريــب ممــا أحكــم أنــا علــى بعــض الأحادي
هنــاك أشــياء كثــيرة وكثــيرة جــداً ينتقــدها الحــافظ أحمــد بــن حجــر العســقلاني الــذي يســمى بحــقٍ 
أمير المؤمنين في الحديث والذي أعتقد أنا وأظن أن كل من كان مشـاركاً في هـذا العلـم يـوافقني 

 .على أنه لم تلد النساء بعده مثله
But, whoever is in doubt concerning the verdicts I have given concerning 

some ahadith (in Sahih al-Bukhari), let him refer to Fath al-Bari, and he will 
find there lots and lots of things (in Sahih al-Bukhari) which have been 
criticized by al-Hafiz Ahmad b. Hajar al-‘Asqalani, who is rightly named the 
Amir al-Muminin in Hadith, and whom I believe – and I suppose that anyone 
who has this knowledge (i.e. science of hadith) would agree with me – that no 
woman has ever given birth to anyone like him after him.10 

The phrase “amir al-muminin” is of course a reference to the supreme 
master. 

Secondly, al-Hafiz himself states in the Introduction to al-Taqrib: 
 أنني أحكم على كل شخص منهم بحكم يشمل أصح ما قيل فيه، وأعدل ما وصف به
I have graded every individual among them with a verdict that contains 

the most correct of what is said about him, and the most just of the 
descriptions given for him.11 

In other words, a lot of things have been said about each of the narrators. 
But, not everything said about them is authentically transmitted, correct or 
accurate. So, al-Hafiz, who is a king in the Sunni science of hadith, has 
compiled only “the most correct” and “the most just” of the statements 
made about them. No wonder, top Sunni hadith scientists like ‘Allamah al-
Albani and others have relied very heavily upon this al-Taqrib in all their 
works. We will be doing the same throughout this book and others. There 
are two clear advantages in doing this. One, it would ensure the accuracy of 
our conclusions on the various narrators. Two, it would keep our book 
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concise and neat. As such, we will firstly quote the criticisms of a Sunni 
scholar, mostly Shaykh Ibn Taymiyyah, against a particular hadith - which 
establishes ‘Ali’s superiorty over all the Sahabah – and then examines the 
trustworthiness of all its narrators, primarily through al-Taqrib. Where the 
name of the narrator is not present in al-Taqrib, then we go for the books of 
Imam al-Dhahabi, who is equally a superweight in Sunni hadith sciences, as 
well as others like ‘Allamah al-Albani and Shaykh al-Arnauṭ. 

This humble author has adopted a very strict takhrij style throughout the 
book. This is why he has excluded ahadith which he believes to be true, but 
which do not meet the strict standards of authenticity in the Sunni hadith 
sciences. In particular, we focus on the reliability of the narrators and the 
full connectivity of the chains. We also seek if there are corroborative 
supports for either the chains or the texts of the ahadith. Most importantly, 
we also investigate any possible hidden defects in the chains, such as tadlis, 
poor memory and irsal of the narrators and present detailed researches to 
make clarifications wherever necessary. Sometimes, in order to save space, 
we do simply rely upon explicit authentications of chains and ahadith by the 
topmost Sunni hadith scientists. Through this methodology, we hope to give 
the full opportunity to whoever is researching the topic in order to determine 
the real truth. 

Meanwhile, we do not neglect Sunni arguments and reports in favour of 
the superiority of Abu Bakr and ‘Umar either. We query their authenticity 
too, in line with strict standards of Sunni rijal and further test their 
compatibility with the Qur’an and undisputed history. The full details of our 
investigations are provided in our book, so that our esteemed reader can 
verify, reason and make his independent conclusions too. 

Throughout our book, we have relied upon Sunni books only, and 
specifically those of the highest standing in their respected categories. This 
way, we aim ensure full accuracy in everything. We implore Allah to 
forgive us all our mistakes, and to accept this as a worthy act of irsal. 
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1. Hadith Al-Qadha, Investigating Its Authenticity 
Shaykh Ibn Taymiyyah (d. 728 H) states: 

والقضـــاء يســـتلزم العلـــم و و إمـــا قولـــه قـــال رســـول االله صـــلى االله عليـــه و ســـلم لاقضـــاكم علـــي 
لم يـــروه أحـــد في الســـنن ... الـــدين فهـــذا الحـــديث لم يثبـــت و لـــيس لـــه إســـناد تقـــوم بـــه الحجـــة 

المشهورة و لا المساند المعروفـة لا بإسـناد صـحيح و لا ضـعيف و إنمـا يـروي مـن طريـق مـن هـو 
 معروف بالكذب

As for his statement, “The Messenger of Allah, peace be upon him, said: 
‘The best judge among you is ‘Ali’”, and justice dispensation requires 
knowledge and religious devotion. But, this hadith is not authentic, and it 
has no chain of transmission which makes it a valid proof ... It is not 
recorded by anyone in the famous Sunan books, and not (by anyone) in the 
well-known Musnad books – not with a sahih chain, nor with a dha’if chain. 
It is only narrated through the route of notorious liars.12 

Meanwhile, Imam Ibn Majah (d. 273 H) records in his Sunan: 
بــن المثــنى ثنــا عبــد الوهــاب بــن عبــد ا<يــد ثنــا خالــد الحــذاء، عــن أبي قلابــة، عــن حــدثنا محمــد 

أرحـم أمـتي بـأمتي أبـو بكـر وأشـدهم :أنس بن مالك، أن رسول االله صلى االله عليه وسـلم قـال 
 .في دين االله عمر وأصدقهم حياء عثمان وأقضاهم علي بن أبي طالب

Muhammad b. al-Muthanna – ‘Abd al-Wahhab b. ‘Abd al-Majid – 
Khalid al-Haza – Abi Qilabah – Anas b. Malik: 

The Messenger of Allah, peace be upon him, said, “The most merciful of 
my Ummah to my Ummah is Abu Bakr. The most severe of them in the 
religion of Allah is ‘Umar. The most shy of them is ‘Uthman. And the best 
judge among them is ‘Ali b. Abi Talib.”13 

This report cancels out the first leg of our Shaykh’s claims: that the 
hadith is not documented in any of the authoritative Sunan and Musnad 
books – whether with a sahih chain or even a dha’if one! 

So, the next question is: has the hadith truly been narrated by a liar or 
liars? 

The first narrator, Muhammad b. al-Muthanna is thiqah (trustworthy) 
without absolutely any doubt. Al-Hafiz (d. 852 H) for instance says about 
him: 

ثقة ثبت.…نزي بفتح النون والزاي أبو موسى البصري محمد بن المثنى بن عبيد الع  
Muhammad b. al-Muthanna b. ‘Ubayd al-‘Unaza, Abu Musa al-Basri.... 

Thiqah (trustworthy), thabt (accurate).14 
Elsewhere, he adds about him: 

 امائة حديث وثلاثة أحاديث ومسلم سبعمائة واثنتين وسبعين حديث(خ ) روى عنه
Al-Bukhari narrated 103 ahadith from him (in his Sahih), and Muslim 

also narrated 772 ahadith (from him in his Sahih).15 
Apparently, he was a super-weight in Sunni ahadith. 
Al-Hafiz also says about the second narrator: 
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لثقفــي أبــو محمــد البصــري ثقــة تغــير قبــل موتــه بــثلاث عبــد الوهــاب بــن عبــد ا<يــد بــن الصــلت ا
 سنين

‘Abd al-Wahhab b. ‘Abd al-Majid b. al-Salt al-Thaqafi, Abu Muhammad 
al-Basri: Thiqah (trustworthy). He changed (i.e. his memory weakened) 3 
years before his death.16 

In his Lisan, he gives further, crucial information about him: 
 لكنه ما ضر تغيره حديثه فإنه ما حدث بحديث في زمن التغير
But, his change (in memory) does not harm his ahadith, for he never 

narrated a single hadith during the period of the change.17 
So, what about the remaining narrators? Shaykh al-Arnauṭ saves us a lot 

of time with this tahqiq: 
حــدثنا عبــد االله حــدثني أبي ثنــا عفــان ثنــا وهيــب ثنــا خالــد الحــذاء عــن أبي قلابــة عــن أنــس بــن 

 إسناده صحيح على شرط الشيخين.... مالك عن النبي صلى االله عليه و سلم 
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – ‘Affan – 

Wuhayb – Khalid al-Haza – Abu Qilabah – Anas b. Malik – the Prophet, 
peace be upon him .... Its chain is sahih UPON THE STANDARD OF THE 
TWO SHAYKHS.18 

We understand from this that both Khalid al-Haza and Abu Qilabah are 
thiqah (trustworthy) narrators of both Sahih al-Bukhari and Sahih Muslim, 
like Muhammad b. al-Muthanna. 

Interestingly, Imam al-Hakim (d. 403 H), Imam al-Dhahabi (d. 748 H) 
and ‘Allamah al-Albani (d. 1420 H) also confirm that the second narrator is 
like the others too in this regard. The ‘Allamah writes: 

) 2219(و ) 2218(وابـــــن حبـــــان ) 154(وابـــــن ماجـــــه ) 309/  2(أخرجـــــه الترمـــــذي 
ذاء عـن مـن طريـق عبـد الوهـاب بـن عبـد ا<يـد الثقفـي حـدثنا خالـد الحـ) 422/  3(والحاكم 

: " فـــذكره، وقـــال الترمـــذي: قـــال رســـول االله صـــلى االله عليـــه وســـلم: أبي قلابـــة عـــن أنـــس قـــال
ووافقـه ". هذا إسناد صحيح علـى شـرط الشـيخين : " وقال الحاكم". حديث حسن صحيح 
 .الذهبي وهو كما قالا

Al-Tirmidhi (2/309), Ibn Majah (154), Ibn Hibban (2218) and al-Hakim 
(3/422) narrated it through the route of ‘ABD AL-WAHHAB B. ‘ABD AL-
MAJID AL-THAQAFI – Khalid al-Haza – Abu Qilabah – Anas – the 
Messenger of Allah, peace be upon him. Al-Tirmidhi said: “The hadith is 
hasan sahih”. Al-Hakim (also) said, “This chain is sahih UPON THE 
STANDARD OF THE TWO SHAYKHS”. Al-Dhahabi concurred with him, 
and it is (indeed) as they both have stated.19 

In a simple summary, Hadith al-Qadha – as documented by Imam Ibn 
Majah – has a chain of transmission that is sahih upon the standard of al-
Bukhari (d. 256 H) and Muslim (d. 261 H). All its narrators are relied upon 
in both Sahih al-Bukhari and Sahih Muslim, and there is no disconnection 
anywhere in the chain. Apparently, Shaykh Ibn Taymiyyah’s weird, 
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unfounded claim that the hadith is narrated only by notorious liars is itself a 
sickening rape of the truth! 

There is equally a mutaba’ah for Muhammad b. al-Muthanna copied by 
Imam al-Haythami (d. 807 H): 
أخبرنـا أحمــد بـن مكــرم بــن خالـد الــبرتي، حـدثنا علــي بــن المـديني، حــدثنا عبـد الوهــاب الثقفــي، 

صـلى االله عليـه  -قـال رسـول االله : ء، عن أبي قلابة عن أنس بن مالك قـالحدثنا خالد الحذا
ارحــــم أمــــتي بــــأمتي أبــــو بكــــر، وأشــــدهم في أمــــر االله عمــــر، وأصــــدقهم حيــــاء عثمــــان، :وســــلم 

 وأقضاهم علي
Ahmad b. Makram b. Khalid al-Birti – ‘Ali b. al-Madini – ‘Abd al-

Wahhab al-Thaqafi – Khalid al-Haza – Abu Qilabah – Anas b. Malik: 
The Messenger of Allah, peace be upon him, said: “The most merciful of 

my Ummah to my Ummah is Abu Bakr. The most severe of them 
concerning the Command of Allah is ‘Umar. The most shy of them is 
‘Uthman. And the best judge among them is ‘Ali.20 

We already know that the last four narrators – including Anas – are 
thiqah narrators of both Sahih al-Bukhari and Sahih Muslim. So, we only 
have to find out the status of the first two narrators. Once again, Shaykh al-
Arnauṭ saves us time. Imam Ibn Hibban (d. 354 H) records this chain in his 
Sahih: 
أخبرنا أحمد بن مكرم بن خالد البرتي قـال حـدثنا علـي بـن المـديني قـال حـدثنا معـن بـن عيسـى 

 قال حدثنا مالك بن أنس عن صفوان بن سليم عن عطاء بن يسار عن أبي سعيد الخدري
Ahmad b. Makram b. Khalid al-Birti –‘Ali b. al-Madini – Ma’n b. ‘Isa – 

Malik b. Anas – Safwan b. Sulaym – ‘Aṭa b. Yasar – Abu Sa’id al-Khudri21 
Al-Arnauṭ says: 

بخــاري رجالــه ثقــات رجــال الصــحيح غــير علــي بــن المــديني فمــن إســناده صــحيح علــى شــرط ال
 رجال البخاري

Its chain is sahih upon the standard of al-Bukhari. Its narrators are thiqah 
(trustworthy), narrators of the Sahih, except ‘Ali b. al-Madini because he is 
from the narrators of (Sahih) al-Bukhari (only).22 

So, both al-Birti and ‘Ali b. al-Madini are thiqah (trustworthy) narrators 
of Sahih al-Bukhari too. As such, the mutaba’ah of ‘Ali b. al-Madini to 
Muhammad b. al-Muthanna in Hadith al-Qadha is sahih as well, upon the 
standard of Sahih al-Bukhari! 

The hadith has equally been transmitted from other Sahabah, apart from 
Anas. Imam al-Haythami for instance records: 

أرحــم أمــتي : قــال رســول االله صــلى االله عليــه و ســلم : عــن جــابر بــن عبــد االله الأنصــاري قــال 
مــان وأقضــى أمــتي علــي بــن أبي بــأمتي أبــو بكــر وأرفــق أمــتي لأمــتي عمــر وأصــدق أمــتي حيــاء عث

 طالب
Narrated Jabir b. ‘Abd Allah al-Ansari: 
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The Messenger of Allah, peace be upon him, said: “The most merciful of 
my Ummah to my Ummah is Abu Bakr. The kindest of my Ummah to my 
Ummah is ‘Umar. The most shy of my Ummah is ‘Uthman. The best judge 
of my Ummah is ‘Ali b. Abi Talib”.23 

He comments: 
 رواه الطبراني في الأوسط وإسناده حسن
Al-Tabarani narrated it in al-Awsaṭ, and its chain is hasan.24 
In modern prints of Mu’jam al-Awsaṭ of Imam al-Tabarani (d. 360 H), 

this hadith, unfortunately, is no longer present! The previous existence of 
this report in al-Awsat is further confirmed by Imam al-Haytami (d. 974 H): 
و في رواية الطبراني في الأوسط أرحم أمتي بأمتي أبو بكر وأرفق أمتي لأمتي عمـر وأصـدق أمـتي 

 أبي طالبحياء عثمان وأقضى أمتي علي بن 
In the report of al-Tabarani in al-Awsat, it is recorded: “The most 

merciful of my Ummah to my Ummah is Abu Bakr. The kindest of my 
Ummah to my Ummah is ‘Umar. The most shy of my Ummah is ‘Uthman. 
The best judge of my Ummah is ‘Ali b. Abi Talib”25 

It has gone missing in the same al-Awsat after the time of al-Haytami. 
Finally, ‘Allamah al-Albani has copied Hadith al-Qadha from yet 

another Sahabi, namely Ibn ‘Umar: 
 أرأف أمتي بأمتي أبو بكر وأشدهم في دين االله عمر وأصدقهم حياء عثمان وأقضاهم علي
The most compassionate of my Ummah to my Ummah is Abu Bakr, and 

the most severe of them in the religion of Allah is ‘Umar. The most shy of 
them is ‘Uthman and the best judge among them is ‘Ali.26 

The ‘Allamah says: 
( عن ابن عمر] ع) ... [صحيح . 
Sahih ... (Narrated) by Ibn ‘Umar27 
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2. Hadith Al-Qadha, Confessions Of The Sahabah 
The companions of the Messenger of Allah, sallallahu ‘alaihi wa alihi, 

used to admit, unanimously, that Amir al-Muminin ‘Ali b. Abi Talib, ‘alaihi 
al-salam, was indeed the best judge among them. Imam Ahmad (d. 241 H), 
for instance records: 
حدثنا عبـد االله حـدثني أبي ثنـا وكيـع ثنـا سـفيان عـن حبيـب بـن أبي ثابـت عـن سـعيد بـن جبـير 

 علي أقضانا وأبي أقرؤنا: عن بن عباس قال قال عمر رضي االله عنه
‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) – 

Waki’ – Sufyan – Habib b. Abi Thabit – Sa’id b. Jubayr – Ibn ‘Abbas: 
‘Umar, may Allah be pleased with him, said: “‘Ali is the best judge 

among us, and Ubayy is the best reciter among us.”28 
Shaykh al-Arnauṭ says: 
 إسناده صحيح على شرط الشيخين
Its chain is sahih upon the standard of the two Shaykhs.29 
Imam Ahmad further records: 

حــدثنا عبــد االله حــدثني أبي ثنــا يحــيى بــن ســعيد عــن ســفيان حــدثني حبيــب يعــنى بــن أبي ثابــت 
 قال عمر علي أقضانا وأبي أقرؤنا: عن سعيد بن جبير عن بن عباس رضي االله عنهما قال

‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) – 
Yahya b. Sa’id – Sufyan – Habib b. Abi Thabit – Sa’id b. Jubayr – Ibn 
‘Abbas, may Allah be pleased with them both: 

‘Umar said: “‘Ali is the best judge among us, and Ubayy is the best reciter 
among us.”30 

Al-Arnauṭ again comments: 
 إسناده صحيح على شرط الشيخين
Its chain is sahih upon the standard of the two Shaykhs.31 
This is the third athar recorded on the same matter by Ahmad b. Hanbal: 

حــدثنا عبــد االله حــدثني أبي ثنــا ســويد بــن ســعيد في ســنة ســت وعشــرين ومــائتين ثنــا علــي بــن 
الأعمش عن حبيب بـن أبي ثابـت عـن سـعيد بـن جبـير عـن بـن عبـاس قـال خطبنـا مسهر عن 

علــي رضــي االله عنــه : عمــر رضــي االله عنــه علــى منــبر رســول االله صــلى االله عليــه و ســلم فقــال
 أقضانا وأبي رضي االله عنه اقرؤنا

‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) – 
Suwayd b. Sa’id – ‘Ali b. Mashar – al-A’mash – Habib b. Abi Thabit – 
Sa’id b. Jubayr – Ibn ‘Abbas: 

‘Umar, may Allah be pleased with him, delievered a sermon on the pulpit 
of the Messenger of Allah, peace be upon him, and said: “‘Ali, may Allah be 
pleased with him, is the best judge among us, and Ubayy, may Allah be 
pleased with him, is the best reciter.”32 

Shaykh Shu’ayb al-Arnauṭ has a simple verdict on it: 
 صحيح
Sahih33 
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Notably, ‘Umar mentioned this publicly and none among the Sahabah 
present – including the most senior ones - objected. This evidences their 
unanimous concurrence with him on the matter. 

Imam al-Bukhari (d. 256 H) records the same athar in his Sahih: 
حــدثنا عمــرو بــن علــي حــدثنا يحــيى حــدثنا ســفيان عــن حبيــب عــن ســعيد بــن جبــير عــن ابــن 

 أبي وأقضانا عليأقرؤنا : عباس قال قال عمر رضي االله عنه
‘Amr b. ‘Ali – Yahya – Sufyan – Habib – Sa’id b. Jubayr – Ibn ‘Abbas: 
‘Umar, may Allah be pleased with him, said: “The best reciter among us 

is Ubayy, and the best judge among us is ‘Ali.”34 
Apart from ‘Umar, all the other Sahabah also explicitly declared that the 

best judge among them – including their most senior ones living in Madinah 
- was none other than Amir al-Muminin. Imam al-Hakim (d. 403 H) records: 

ثنـا أخبرني عبد الرحمن بن الحسن القاضي Oمدان ثنا إبراهيم بن الحسين ثنـا آدم بـن أبي إيـاس 
شعبة عن أبي إسحاق عن عبد الرحمن بـن يزيـد عـن علقمـة عـن عبـد االله قـال كنـا نتحـدث أن 

 أقضى أهل المدينة علي بن أبي طالب رضي االله عنه
‘Abd al-Rahman b. al-Hasan al-Qadi – Ibrahim b. al-Husayn – Adam b. 

Abi Iyas – Shu’bah – Abu Ishaq – ‘Abd al-Rahman b. Yazid – ‘Alqamah – 
‘Abd Allah (b. Mas’ud): 

“We used to SAY that the best judge among the people of Madinah was 
‘Ali b. Abi Talib, may Allah be pleased with him.”35 

Al-Hakim says: 
 هذا حديث صحيح على شرط الشيخين

This hadith is sahih upon the standard of the two Shaykhs.36 
Imam al-Dhahabi (d. 748 H), on his part, keeps silent about it. The 

reason is unclear since the athar has a perfectly sahih chain. Meanwhile, he 
has personally authenticated the sanad and all its narrators in the same book 
in other ahadith! For example, al-Hakim records this chain: 
أخبرنـا عبــد الــرحمن بــن الحســن القاضـي ثنــا إبــراهيم بــن الحســين ثنـا آدم بــن أبي إيــاس ثنــا شــعبة 

 عن منصور عن إبراهيم عن علقمة عن عبد االله رضي االله عنه
‘Abd al-Rahman b. al-Hasan al-Qadi – Ibrahim b. al-Husayn – Adam b. 

Abi Iyas – Shu’bah – Mansur – Ibrahim – ‘Alqamah – ‘Abd Allah (b. 
Mas’ud), may Allah be pleased with him.37 

The only differences in this sanad from that of the athar are Mansur and 
Ibrahim. Al-Hakim declares: 

 هذا حديث صحيح على شرط الشيخين
This hadith is sahih upon the standard of the two Shaykhs.38 
Interestingly, al-Dhahabi confirms the verdict: 
 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim.39 
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This proves that ‘Abd al-Rahman b. al-Hasan al-Qadi, Ibrahim b. al-
Husayn, Adam b. Abi Iyas, Shu’bah and ‘Alqamah are thiqah (trustworthy) 
narrators! 

But, what is the status Abu Ishaq and ‘Abd al-Rahman b. Yazid – the 
only remaining narrators of Ibn Mas’ud’s athar? Note this chain 
documented by Imam al-Hakim: 

عبد السلام ثنا إسحاق أنبأ يحيى بن آدم ثنا إسـرائيل عـن  أخبرنا أبو زكريا العنبري ثنا محمد بن
 أبي إسحاق عن عبد الرحمن بن يزيد عن عبد االله رضي االله عنه

Abu Zakariyah al-‘Anbari – Muhammad b. ‘Abd al-Salam – Ishaq – 
Yahya b. Adam – Israil – Abu Ishaq – ‘Abd al-Rahman b. Yazid – ‘Abd 
Allah (b. Mas’ud), may Allah be pleased with him.40 

Al-Hakim comments: 
 هذا حديث صحيح على شرط الشيخين
This hadith is sahih upon the standard of the two Shaykhs.41 
Al-Dhahabi also reiterates: 
 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim.42 
As such, all the narrators of the athar are thiqah (trustworthy). 
But then, is there any break between Shu’bah and Abu Ishaq? We have 

seen the unbroken connection between all the other narrators except these 
two. This chain, recorded by al-Hakim, puts the seal on things: 

حــدثني محمــد بــن صــالح بــن هــانئ ثنــا المســيب بــن زهــير ثنــا عاصــم بــن علــي ثنــا شــعبة عــن أبي 
 سمعت وهب بن جابر يحدث عن عبد االله بن عمرو رضي االله عنهما: إسحاق قال 

Muhammad b. Salih b. Hani – al-Musayyab b. Zuhayr – ‘Asim b. ‘Ali – 
Shu’bah – Abu Ishaq – Wahb b. Jabir – ‘Abd Allah b. ‘Amr, may Allah be 
pleased with them both43 

Al-Hakim states: 
 هذا حديث صحيح على شرط الشيخين
This hadith is sahih upon the standard of the two Shaykhs.44 
Al-Dhahabi agrees: 
 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim.45 
Simply put, the chain of the athar of Ibn Mas’ud is sahih. All the 

narrators are thiqah (trustworthy), and there is no disconnection whatsoever 
in the sanad. 
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3. Hadith Al-Qadha, ‘Ali’s Superior Knowledge Of 
The Qur’an And Sunnah 

There is no dispute about the fact that Amir al-Muminin, ‘alaihi al-salam, 
was the most competent in justice dispensation among all the Sahabah. In 
fact, he is the best judge in our whole Ummah till the Day of al-Qiyamah 
after its Prophet, sallallahu ‘alaihi wa alihi. On a specific level, he was 
better - in terms of justice dispensation - than Abu Bakr, ‘Umar and 
‘Uthman. So, what is the direct implication of this? 

In Islam, justice dispensation is based squarely upon the Qur’an and 
Sunnah: 

 أنزل االلهفاحكم بينهم بما 
So, judge between them by what Allah has revealed.46 
The Qur’an itself, in its entirety, is described as “a judgment” by its 

Master: 
 وكذلك أنزلناه حكما عربيا

And thus We have sent it down as a judgment in Arabic47 
As such, complete knowledge of everything in it is required for effective 

justice dispensation. 
Moreover, the Sunnah is the divinely inspired explanations of this 

“judgment” called al-Qur’an: 
 وأنزلنا إليك الذكر لتبين للناس ما نزل إليهم

And We have sent down unto you (Muhammad) al-Dhikr (i.e. the 
Qur’an) that you may explain clearly to mankind what is sent down to 
them.48 

Apparently, a person does not know the Book of Allah until he has 
known its explanations by the Messenger of Allah. These explanations, 
according to the same Book, only originated from the Lord as well: 

 وما ينطق عن الهوى إن هو إلا وحي يوحى
He (Muhammad) never speaks of (his own) desire or caprice. It is 

nothing but a wahy that is revealed (to him).49 
It is obvious. If anyone were more knowledgeable of the Qur’an and 

Sunnah than ‘Ali in this Ummah, he (‘Ali) would not have been its best 
judge. It is simply unfathomable that Allah and His Messenger would have 
conferred upon him such a rank while there was/is another – in the Ummah 
as a whole - who was/is more competent with the tools of justice 
dispensation than he was! 

It is noteworthy that knowledge of the revelations of Allah surpasses 
mere knowledge of al-halal (the permissible) and al-haram (the prohibited). 
It covers everything from the Lord to humanity. Most importantly, merely 
knowing the legal status of a thing is not enough for justice dispensation. 
The judge must equally be fully aware of the penalties (if any) prescribed 
for it, and the best ways and circumstances to exercise personal discretion in 
different cases in line with the Wish of Allah. None, apparently, is as 
competent in these fields as ‘Ali. 
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At this point, it is apposite to quote this groundbreaking riwayah 
referenced by al-Hafiz Ibn Kathir (d. 774 H): 

ة أنــه سمــع عليــا وشــعبة أيضًــا ، عــن قــال شــعبة بــن الحجــاج ، عــن سمِــَاك ، عــن خالــد بــن عَرْعَــرَ 
ـــا وثبـــت أيضًـــا مـــن غـــير وجـــه ، عـــن أمـــير . القاســـم بـــن أبي بـــزَّة ، عـــن أبي الطُّفَيْـــل ، سمـــع عليً

لا تسـألوني عـن آيـة في كتـاب االله : أنه صعد منـبر الكوفـة فقـال : المؤمنين علي بن أبي طالب 
 .، ولا عن سنة عن رسول االله ، إلا أنبأتكم بذلك

Shu’bah b. al-Hajjaj, from Simak, from Khalid b. ‘Ar’arah that he heard 
‘Ali; and Shu’bah again narrated from al-Qasim b. Abi Barrah from Abu al-
Tufayl that he heard ‘Ali; and IT IS ALSO AUTHENTICALLY 
TRANSMITTED through many chains that Amir al-Muminin ‘Ali b. Abi 
Talib climbed the pulpit of Kufah and said, “You will not ask me about ANY 
verse in the Book of Allah, or about ANY Sunnah from the Messenger of 
Allah, except that I will inform you about that.”50 

None of the Sahabah was ever able to make a similar claim! 
Secondly, justice must be administered with utmost fairness and equity: 

 وإن حكمت فاحكم بينهم بالقسط
If you judge, judge between them with fairness and equity.51 
This verse allows the use of personal discretion in the administration of 

justice, especially in all cases where no divinely fixed penalties or 
judgments are available. But even then, it also reiterates the notion that the 
judge must know everything in the Qur’an and the Sunnah! Full knowledge 
of both is required to determine whether or not there is a fixed penalty or 
judgment concerning a particular case. If there is none, then the judge uses 
his discretion. Where the judge does not know whether Allah has already 
fixed the judgment for the issue before him – due to an insufficient 
knowledge of the Book and the Tradition - he is most likely to effect a 
miscarriage of justice, without even realizing it! 

Moreover, the judge must give his judgments with the best interests of 
fairness and equity at heart. This is the second message of the above verse. 
Where there is a divinely fixed penalty or judgment, he must apply it in the 
fairest and most equitable manners. Where there is no such fixed penalty or 
judgment, then he equally must adopt his personal discretion in ways that 
best ensure a completely fair and equitable dispensation of justice. 

Amir al-Muminin has been declared the best judge by Allah and His 
Messenger. Apparently, he is the one, within Islam, with the best knowledge 
and practice in justice dispensation. Most importantly, he is the fairest and 
the most equitable among us all – including the Sahabah - in the application 
of Allah’s Fixed Verdicts and in the just administration of personal 
discretion. 

The most crucial part of this discourse, probably, is stated in this verse: 
 ا جعلناك خليفة في الأرض فاحكم بين الناس بالحقيا داوود إن

O Dawud! We have appointed you a khalifah over the earth. Therefore, 
judge between mankind with the truth.52 
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First and foremost, it is clear from this verse that justice dispensation is 
the job of the khalifah, to the exclusion of all others. He is the judge of 
“mankind”. Every single other human beings comes under his juridical 
authority. Of course, he might appoint subordinate judges to assist him, 
under his close supervision. However, the job belongs to him alone. 
Therefore, whoever is the most qualified to be judge is also the most 
qualified for the khilafah! 

Besides, the competent judge is he who is able to discern the truth, and 
who judges with the truth. Judgment with the truth involves the objective 
application of Allah’s Fixed Verdicts over relevant issues, as well as the 
selfless administration of personal discretion in deserving cases. The judge 
therefore must be very intelligent and completely truthful. Application of 
personal discretion to reach true justice requires an extremely high level of 
intelligence, selflessness, sincerity and honesty. An unintelligent person 
cannot be expected to skillfully detect the truth from a clog of complex 
arguments and proofs before him. Moreover, a corrupt or self-serving fellow 
cannot be expected to judge others with the truth, or to apply his personal 
discretion fairly. With these facts in mind, one can then safely conclude and 
proclaim that Amir al-Muminin - being the best judge in this Ummah - was 
the most qualified for the khilafah immediately after the Prophet. In 
addition, he is the most truthful, the most intelligent, the most selfless, the 
most sincere, the most honest, and the best in recognizing and applying the 
truth in this Ummah after the Messenger. 
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4. Hadith Al-Qadha, An Age Of Jungle Justice I 
The khalifah of Muslims is also their sovereign judge: 

 وود إنا جعلناك خليفة في الأرض فاحكم بين الناس بالحقيا دا
O Dawud! We have appointed you a khalifah over the earth. Therefore, 

judge between mankind with the truth.53 
Since ‘Umar was recognized by most Muslims of his time as their 

khalifah, it follows naturally that he was also their sovereign judge. The 
question is: was ‘Umar a competent judge? To find the answer, we must 
look at some iconic cases decided by ‘Umar b. al-Khaṭṭab. 

Imam Ibn Khuzaymah (d. 311 H) records about an interesting case: 
على و محمد بن عبـد االله بـن الحكـم قـالا ثنـا ابـن وهـب أخـبرني جريـر بـن ثنا يونس بن عبد الأ

مـــر علــي بـــن أبي طالـــب : حــازم عـــن ســليمان بـــن مهـــران عــن أبي ظبيـــان عــن ابـــن عبـــاس قــال
يـا أمـير المـؤمنين أتـرجم : بمجنونة بني فلان قـد زنـت أمـر عمـر برجمهـا فردهـا علـي و قـال لعمـر 

رفــع القلــم عــن : ســول االله صــلى االله عليــه و ســلم قــالأمــا تــذكر أن ر : نعــم قــال : هــذه ؟ قــال
ثلاثة عن ا<نون المغلوب على عقله و عن النـائم حـتى يسـتيقظ و عـن الصـبي حـتى يحـتلم قـال 

 صدقت فخلى عنها: 
Yunus b. ‘Abd al-A’la and Muhammad b. ‘Abd Allah b. al-Hakam – Ibn 

Wahb – Jarir b. Hazim – Sulayman b. Mihran – Abu Zibyan – Ibn ‘Abbas: 
‘Ali b. Abi Talib passed by a lunatic woman from so-and-so tribe, and 

she had committed adultery. ‘Umar ordered that she be stoned to death. So, 
‘Ali returned her and said to ‘Umar, “O Amir al-Muminin! Do you want to 
stone this (woman)?” He (‘Umar) replied, “Yes”. He (‘Ali) said, “Do you 
remember that the Messenger of Allah, peace be upon him, said: ‘The pen 
has been lifted about three people: the mentally ill, the person sleeping until 
he wakes up, and the child until he becomes an adolescent.” He (‘Umar) 
responded, “You have said the truth”. So, ‘Umar freed her (i.e. the lunatic 
woman).54 

‘Allamah al-Albani (d. 1420 H) comments: 
 حديث صحيح رجاله ثقات
It is a sahih hadith. Its narrators are thiqah (trustworthy).55 
Elsewhere, Imam Ibn Khuzaymah also records: 

أنـا أبـو طــاهر نـا أبـو بكــر نـا يــونس بـن عبـد الأعلــى و محمـد بــن عبـد االله بـن عبــد الحكـم قــالا 
أخبرنا ابن وهب أخبرني جرير بن حازم عن سليمان بـن مهـران عـن أبي ظبيـان عـن ابـن عبـاس 

عهـا علـي وقــال مـر علـي بـن أبي طالـب بمجنونـة بـني فــلان قـد زنـت أمـر عمـر برجمهـا فرج: قـال
أو تـذكر أن رسـول االله صـلى االله عليـه : نعـم قـال : يا أمير المؤمنين تـرجم هـذه ؟ قـال : لعمر 

رفع القلـم عـن ثـلاث عـن ا<نـون المغلـوب علـى عقلـه وعـن النـائم حـتى يسـتيقظ : و سلم قال 
 صدقت فخلى عنها: وعن الصبي حتى يحتلم قال 
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Abu Tahir – Abu Bakr Yunus b. ‘Abd al-A’la and Muhammad b. ‘Abd 
Allah b. al-Hakam – Ibn Wahb – Jarir b. Hazim – Sulayman b. Mihran – 
Abu Zibyan – Ibn ‘Abbas: 

‘Ali b. Abi Talib passed by a lunatic woman from so-and-so tribe, and 
she had committed adultery. ‘Umar ordered that she be stoned to death. So, 
‘Ali returned her and said to ‘Umar, “O Amir al-Muminin! Do you want to 
stone this (woman)?” He (‘Umar) replied, “Yes”. He (‘Ali) said, “Do you 
remember that the Messenger of Allah, peace be upon him, said: ‘The pen 
has been lifted about three people: the mentally ill, the person sleeping until 
he wakes up, and the child until he becomes an adolescent.” He (‘Umar) 
responded, “You have said the truth”. So, he freed her (i.e. the lunatic 
woman).56 

‘Allamah al-Albani rules: 
 إسناده صحيح
Its chain is sahih57 
The exact narration above is documented by Imam Ibn Hibban (d. 354 H) 

in his Sahih through the route of his teacher, Imam Ibn Khuzaymah, with 
the same chain.58 ‘Allamah al-Albani again says: 

 صحيح
Sahih59 
Shaykh al-Arnauṭ also comments: 

رجال مسلمرجاله ثقات   
Its narrators are thiqah (trustworthy), narrators of (Sahih) Muslim.60 
Imam al-Hakim (d. 403 H), a student of Ibn Hibban, records the hadith as 

well: 
أنبـأ أحمـد بـن عيسـى : حدثنا أبو بكر بـن إسـحاق الفقيـه وعبـد االله بـن محمـد بـن موسـى قـالا 

وهـب أخـبرني جريـر بـن حـازم عـن سـليمان بـن مهـران عـن أبي ظبيـان عـن ابـن  المصري أنبأ ابن
عباس قال مر علي بن أبي طالب بمجنونـة بـني فـلان وقـد زنـت وأمـر عمـر بـن الخطـاب برجمهـا 

أو مـــا تـــذكر أن : نعـــم قـــال : يـــا أمـــير المـــؤمنين أتـــرجم هـــذه ؟ قـــال : فردهـــا علـــي وقـــال لعمـــر 
عـن ا<نـون المغلـوب علـى عقلـه : رفع القلـم عـن ثـلاث :  رسول االله صلى االله عليه وسلم قال

 وعن النائم حتى يستيقظ وعن الصبي حتى يحتلم قال صدقت فخلى عنها
Abu Bakr b. Ishaq al-Faqih and ‘Abd Allah b. Muhammad b. Musa – 

Ahmad b. Isa al-Misri - Ibn Wahb – Jarir b. Hazim – Sulayman b. Mihran – 
Abu Zibyan – Ibn ‘Abbas: 

‘Ali b. Abi Talib passed by a lunatic woman from so-and-so tribe, and 
she had committed adultery. ‘Umar b. al-Khaṭṭab ordered that she be stoned 
to death. So, ‘Ali returned her and said to ‘Umar, “O Amir al-Muminin! Do 
you want to stone this (woman)?” He (‘Umar) replied, “Yes”. He (‘Ali) 
said, “Do you remember that the Messenger of Allah, peace be upon him, 
said: ‘The pen has been lifted about three people: the mentally ill, the person 
sleeping until he wakes up, and the child until he becomes an adolescent.” 
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He (‘Umar) responded, “You have said the truth”. So, he freed her (i.e. the 
lunatic woman).61 

Al-Hakim says: 
 هذا حديث صحيح على شرط الشيخين
This hadith is sahih upon the standard of the two Shaykhs62 
Imam al-Dhahabi (d. 748 H) concurs: 
 على شرطهما
(Sahih) upon the standard of both of them63 
Imam Abu Dawud (d. 275 H) documents a fuller version of the hadith 

that gives some disturbing details: 
أتي : حــدثنا عثمــان بــن أبي شــيبة ثنــا جريــر عــن الأعمــش عــن أبي ظبيــان عــن ابــن عبــاس قــال

ستشار فيها أناسا فأمر Oـا عمـر أن تـرجم فمـر Oـا علـى علـي بـن أبي عمر بمجنونة قد زنت فا
ــني فــلان زنــت فــأمر Oــا عمــر أن  طالــب رضــوان االله عليــه فقــال مــا شــأن هــذه ؟ قــالوا مجنونــة ب
ترجم قال فقال ارجعوا Oا ثم أتاه فقال يا أمير المؤمنين أما علمت أن القلم قد رفـع عـن ثلاثـة 

لنائم حتى يستيقظ وعن الصبي حتى يعقل ؟ قال بلى قال فمـا بـال عن ا<نون حتى يبرأ وعن ا
 هذه ترجم ؟ قال لا شىء قال فأرسلها قال فأرسلها قال فجعل يكبر

‘Uthman b. Abi Shaybah – Jarir – al-A’mash – Abu Zibyan – Ibn 
‘Abbas: 

A lunatic woman, who had committed adultery, was brought to ‘Umar. 
So, he consulted with some people about her, and therefore ordered that she 
be stoned to death. But, ‘Ali b. Abi Talib, ridwanullah ‘alaihi, passed by her 
and said, “What is the issue with this (woman)”? They replied, “She is a 
lunatic woman from so-and-so tribe. She committed adultery and ‘Umar 
ordered that she be stoned to death.” So, he (‘Ali) said, “Return with her (to 
‘Umar).” Then he (‘Ali) came to him (‘Umar), and said, “O Amir al-
Muminin! Do you know that the pen has been lifted in the case of a lunatic 
until he is cured, and of someone sleeping until he wakes up, and in the case 
of a child until he becomes mentally mature?” He (‘Umar) replied, “Yes, I 
do”. He (‘Ali) asked, “So, why do you want to stone this (woman)?” He 
(‘Umar) replied, “There is NOTHING!” He (‘Ali) said, “Free her”. So, he 
(‘Umar) freed her, saying Allahu Akbar!64 

‘Allamah al-Albani says: 
 صحيح
Sahih65 
Reading all the narrations together, one gets the full picture of what 

happened: 
1. A lunatic woman was charged with adultery, which she apparently 

committed in her still extant state of insanity. 
2. The Shari’ah provides that crimes committed in a state of insanity are 

not justiciable. 
3. ‘Umar was well aware of this rule, and was fully convinced that the 

lunatic woman truly committed the adultery in a state of insanity. He 
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nonetheless consulted with his team of judicial advisers (which excluded 
‘Ali) on the matter, and eventually made up his mind to execute her. 

4. While convicting the lunatic woman and passing the death sentence 
against her, ‘Umar fully remembered the above-mentioned rule of the 
Shari’ah. 

5. Nonetheless, ‘Umar ordered the execution of the lunatic woman for 
“nothing”, in his own words. 

6. Amir al-Muminin ‘Ali saw a clear miscarriage of justice in the 
judgment of ‘Umar, and stood against the order of the commander-in-chief, 
at great personal risks. He prevented ‘Umar’s executioners from carrying 
out their illegal orders. 

7. ‘Ali asked ‘Umar if the latter knew the Shari’ah ruling concerning 
lunatic people. ‘Umar replied: “Yes, I do”. Surprised, he further asked the 
latter why he wanted to execute the lunatic woman in that case. ‘Umar made 
no secret of his intention. There was simply “nothing”! There was no 
reason. He only wished to kill the woman, and that was it! 

8. ‘Ali reminded him of the hadith of the Prophet on the matter. Perhaps, 
‘Umar had forgotten the source of the Shari’i ruling. Luckily, ‘Umar 
admitted to the truth of the hadith. 

9. At this point, ‘Ali advised him to free the innocent lunatic woman. 
Fortunately for her, ‘Umar accepted ‘Ali’s advice and allowed her to go 
free. 

Without ‘Ali’s timely intervention, ‘Umar would have deliberately 
executed the innocent woman for “nothing”! 
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5. Hadith Al-Qadha, An Age Of Jungle Justice II 
Imam Ibn Abi Hatim (d. 327 H) records about another iconic judgment 

delivered by ‘Umar b. al-Khaṭṭab in his capacity as the khalifah over the 
Ummah: 

تـادة عـن أبي أخبرنا أبي ، ثنا أبو بكر محمد بن بشار ، ثنا إبن أبي عدي ، عن سـعيد ، عـن ق
ابــن أبي الاســود الــديلي ، عــن أبيــه ، ان عمــر بــن الخطــاب ، رفعــت اليــه امــراة : حــرب ، يعــني 

: لـيس عليهـا رجـم ، قـال االله تعـالى : ولدت ستة اشهر ، فهم برجمها ، فبلغ ذلك عليا فقال 
 . والوالدات يرضعن اولادهن حولين كاملين وستة اشهر ، ذلك ثلاثون شهرا

My father (Abu Hatim) – Abu Bakr Muhammad b. Bashar – Ibn Abi 
‘Adi – Sa’id – Qatadah – Abu Harb b. Abi al-Aswad al-Dili – his father 
(Abu al-Aswad al-Dayli): 

A woman was brought to ‘Umar b. al-Khaṭṭab. She had delivered after 
(only) six months of pregnancy. So, he (‘Umar) resolved to stone her to death. 
This (decision) reached ‘Ali. Therefore, he (‘Ali) said, “She does not 
deserve any penalty of stoning to death. Allah says: ‘The mothers shall give 
suck to their children for two whole years (2:233)’. This (period) plus six 
months equals thirty months (mentioned in 46:15 as the total for both 
pregnancy and suckling)’”.66 

Imam al-Dhahabi (d. 748 H) submits about the first narrator: 
الامـام الحـافظ، الناقـد، شـيخ : أبو حاتم الـرازي محمـد بـن إدريـس بـن المنـذر بـن داود بـن مهـران

 ينالمحدث
Abu Hatim al-Razi, Muhammad b. Idris b. al-Mundhir b. Dawud b. 

Mihran: al-imam (the leader in Hadith), al-hafiz (the hadith scientist), al-
naqid (the hadith critic), shaykh al-muhadithin (teacher of the hadith 
scientists and narrators).67 

About the second narrator, al-Hafiz (d. 852 H) says: 
 محمد بن بشار بن عثمان العبدي البصري أبو بكر بندار ثقة

Muhammad b. Bashar b. ‘Uthman al-‘Abdi al-Basri, Abu Bakr Bandar: 
Thiqah (trustworthy).67 

What of the third narrator? Al-Dhahabi submits: 
 ي أبو عمرو، بصري، ثقةمحمد بن إبراهيم بن أبي عد

Muhammad b. Ibrahim b. Abi ‘Adi, Abu ‘Amr, from Basra: Thiqah 
(trustworthy)66 

Al-Hafiz agrees: 
 محمد بن إبراهيم بن أبي عدي وقد ينسب لجده وقيل هو إبراهيم أبو عمرو البصري ثقة

Muhammad b. Ibrahim b. Abi ‘Adi.... Abu ‘Amr al-Basri: Thiqah 
(trustworthy).67 

The fourth narrator is Sa’id, and al-Hafiz comments on him in this 
manner: 
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سعيد بن أبي عروبة مهران اليشكري مولاهم أبو النضـر البصـري ثقـة حـافظ لـه تصـانيف لكنـه  
 كثير التدليس واختلط وكان من أثبت الناس في قنادة

Sa’id b. Abi ‘Arubah Mihran al-Yashkiri, their freed slave, Abu al-
Nadhar al-Basri: Thiqah (trustworthy), hafiz (a hadith scientist), he wrote 
books. However, he did a lot of tadlis, and became confused. He was one of 
the most authoritative narrators from Qatadah.68 

Concerning the fifth narrator, al-Hafiz further submits: 
 قتادة بن دعامة بن قتادة السدوسي أبو الخطاب البصري ثقة ثبت

Qatadah b. Da’amah b. Qatadah al-Sudusi, Aboo al-Khaṭṭaab al-Basri: 
Thiqah (trustworthy), thabt (accurate).69 

Like the fourth narrator, he too is accused of tadlis, as proclaimed by al-
Hafiz: 
قتادة بن دعامة السدوسي البصـري صـاحب أنـس بـن مالـك رضـي االله تعـالى عنـه كـان حـافظ 

 عصره وهو مشهور بالتدليس وصفه به النسائي وغيره
Qatadah b. Da’amah al-Sudusi al-Basri, the companion of Anas b. Malik, 

may Allah the Most High be pleased with him. He was the hafiz (hadith 
scientist) of his time, and he is famous for tadlis. Al-Nasai and others 
described him with it.70 

The sixth narrator is trustworthy as well, as affirmed by al-Hafiz: 
 الديلي البصري ثقةأبو حرب بن أبي الأسود 

Abu Harb b. Abi al-Aswad al-Dili al-Basri: Thiqah (trustworthy)71 
With regards to the last narrator, al-Hafiz states: 

 ثقة.…أبو الأسود الديلي 
Abu al-Aswad al-Dili....: Thiqah (trustworthy)72 
In a word, all the narrators are trustworthy. But, there are three issues 

with the chain. The fourth narrator (Sa’id) did tadlis a lot and also became 
confused. The question is: does his tadlis affect his narrations from Qatadah, 
especially as he has narrated in an ‘an-‘an manner? Moreover, did the third 
narrator (Ibn Abi ‘Adi) hear from him before or during his confusion? 
Lastly, Qatadah himself was famous for tadlis. So, does his tadlis affect his 
‘an-‘an reports from Abu Harb? 

Some of these questions are answered in the following isnad documented 
by Imam al-Bukhari (d. 256 H) in his Sahih: 

 حدثنا محمد بن بشار حدثنا يحيى وابن أبي عدي عن سعيد عن قتادة عن أنس بن مالك
Muhammad b. Bashar – Yahya and Ibn Abi ‘Adi – Sa’id – Qatadah – 

Anas b. Malik73 
Interestingly, this chain is almost identical to the one we are 

investigating! We see that Sa’id has narrated ‘an-‘an from Qatadah, and al-
Bukhari considers the sanad to be sahih. This proves that Sa’id’s tadlis does 
not affect his ‘an-‘an reports from Qatadah. It is noteworthy that Qatadah’s 
‘an-‘an reports from Anas are also accepted as sahih, as in the above chain. 
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In this sanad of al-Bukhari, Ibn Abi ‘Adi is conjoined with Yahya. 
However, in another chain in the same Sahih, he stands alone: 

أنس رضي االلهحدثني محمد بن بشار حدثنا ابن أبي عدي عن سعيد عن قتادة عن   
Muhammad b. Bashar – Ibn Abi ‘Adi – Sa’id – Qatadah – Anas b. Malik74 
As such, Ibn Abi ‘Adi authentically transmitted from Sa’id. He 

apparently narrated from the Sa’id before the latter’s confusion. Moreover, 
this isnad reiterates the fact that Sa’id’s ‘an-‘an reports from Qatadah are 
sahih. In other words, his tadlis does not affect them. 

‘Allamah al-Albani (d. 1420 H) confirms all our words: 
 ثنا ابن أبي عدي عن سعيد عن: حدثنا ابن المثنى

 .وهذا إسناد صحيح على شرط الشيخين: قلت.... قتادة 
Ibn al-Muthanna – Ibn Abi ‘Adi – Sa’id – Qatadah.... I (al-Albani) say: 

This chain is sahih upon the standard of the two Shaykhs.75 
Imam Ibn Khuzaymah (d. 311 H) also records: 

حدثنا ابـن أبي عـدي عـن سـعيد عـن قتـادة عـن أبي : حدثنا محمد بن بشار و أبو موسى قالا 
 الأشعري ـ يعني أبا موسىتميمة عن 

Muhammad b. Bashar and Abu Musa – Ibn Abi ‘Adi – Sa’id – Qatadah – 
Abu Tamimah – Abu Musa al-Ash’ari.76 

Dr. Al-A’zami declares: 
 إسناده صحيح
Its chain is sahih77 
Needless to say, Ibn Khuzaymah also considers the sanad to be sahih, 

and has therefore included it in his Sahih. 
The bottom-line is as follows: 
1. Ibn Abi ‘Adi authentically narrated from Sa’id, before the latter’s 

confusion. 
2. The ‘an-‘an reports of Sa’id from Qatadah are sahih. The former’s 

tadlis does not affect them. 
3. Some ‘an-‘an reports of Qatadah – like those from Anas and Abu 

Tamimah – are also sahih. Qatadah’s tadlis has no effect on them. 
The big question, at this point, is: what is the status of Qatadah’s ‘an-‘an 

narrations from Abu Harb? According to high-ranking Sunni muhadithun, 
such narrations are sahih. For instance, ‘Allamah al-Albani states: 

 نا يحيى عن ابن أبي عَرُوبة عن قتادة عن أبي حَرْب: حدثنا مسدد
 .ابن أبي الأسود عن أبيه عن علي

 وهذا إسناد صحيح: قلت
Musaddad – Yahya – (Sa’id) b. Abi ‘Arubah – Qatadah – Abu Harb b. Abi 

al-Aswad – his father – ‘Ali. 
I say: This chain is sahih.78 
This chain, like some others, is almost identical with that of the report 

from Ibn Abi Hatim. Here, the ‘Allamah confirms that the ‘an-‘an reports of 
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Sa’id from Qatadah are sahih, as well as Qatadah’s ‘an-‘an narrations from 
Abu Harb. Shaykh al-Arnauṭ too backs him: 
حدثنا عبد االله حدثني أبي ثنا عبد الصمد بن عبد الوارث ثنـا هشـام عـن قتـادة عـن أبي حـرب 

 إسناده صحيح على شرط مسلم.... بن أبي الأسود عن أبيه عن علي رضي االله عنه 
‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) - ‘Abd 

al-Samad b. ‘Abd al-Warith – Hisham – Qatadah – Abu Harb b. Abi al-
Aswad – his father – ‘Ali, may Allah be pleased with him.... Its chain is sahih 
upon the standard of Muslim.79 

Imam Abu Ya’la further records: 
حدثنا عبيد االله حدثنا معاذ بن هشام حدثني أبي عن قتادة عـن أبي حـرب بـن الأسـود الـديلي 

 عن أبي الأسود عن علي بن أبي طالب
‘Ubayd Allah – Mu’adh b. Hisham – my father – Qatadah – Abu Harb b. 

al-Aswad al-Duli – Abu al-Aswad – ‘Ali b. Abi Talib.80 
Shaykh Dr. Asad comments: 
 إسناده صحيح
Its chain is sahih81 
In a simple summary, the athar from Ibn Abi Hatim about how ‘Umar 

sentenced a woman to death for delivering the baby only after six months of 
pregnancy has an impeccably sahih chain. All the narrators are thiqah 
(trustworthy), and the sanad is fully connected. 

There are some serious substantive and procedural problems with the 
judgment of ‘Umar, which reveal a lot about him. He sentenced the woman 
to death by stoning. This suggests that he had convicted her of adultery. His 
only proof against her was that she delivered her baby only after six months 
of her known pregnancy. In the obviously invalid view of ‘Umar, a six-
month pregnancy was absolutely impossible. As such, the woman must have 
been secretly pregnant before her husband started counting the days of her 
pregnancy – apparently, from the date of their last successful encounter (by 
his calculations). In other words, while her husband was having sexual 
intercourse with her (and most probably, it was their first time), she was 
already secretly pregnant for another man. 

The Book of Allah has laid down the procedural law in all cases of zina: 
والــذين يرمــون المحصــنات ثم لم يــأتوا بأربعــة شــهداء فاجلــدوهم ثمــانين جلــدة ولا تقبلــوا لهــم 

 شهادة أبدا وأولئك هم الفاسقون
Those who accuse chaste women, and do not produce four witnesses, flog 

them with eighty stripes, and reject their testimony forever, they indeed are 
the liars.82 

So, in order to establish the charge of zina against anyone, four witnesses 
who saw the crime with their own eyes must be called upon to testify. 
Without the production of those four witnesses, the accuser himself must be 
penalized, and declared an eternal liar whose future testimonies must always 
be rejected. 
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Was ‘Umar aware of the above verse? The answer is not clear. What is 
undeniable however is that he paid absolutely no attention to it. He never 
demanded the testimony of four eye-witnesses to support his charge of zina 
against the woman. He simply convicted her based upon his mere suspicion. 
This singular incident casts a huge dark cloak over ‘Umar till the Hour. 

Firstly, ‘Umar had wrongly convicted the woman of adultery without 
evidence. He never demanded or presented four witnesses to support his 
conviction (which in essence is also an accusation). Therefore, he himself 
deserved to be flogged with eighty stripes and declared a persona non grata 
within the Islamic Ummah. The other persons who dragged the woman to 
him also needed to be investigated. If they too had accused her of zina 
without calling four eye-witnesses to testify, then each of them must also be 
punished in the same manner as ‘Umar. 

Secondly, let us assume that ‘Umar did not merely rely upon unfounded 
suspicion in convicting the woman. Rather, four eye-witnesses who saw her 
in the middle of the adultery were summoned, and they testified. Therefore, 
she was indeed guilty and truly deserved the stoning penalty. Where then 
was her partner in the crime? What sentence did ‘Umar hand down upon 
him? If two people committed zina, is it only the woman that can be 
punished? Are men supposed to go scotfree for their crimes of adultery? It is 
extremely strange that ‘Umar was itching to send the woman to her grave, 
without asking a single question about her accomplice! 
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6. Hadith Al-Qadha, An Age Of Jungle Justice III 
The khalifah of Muslims is their supreme judge on every aspect of their 

religion, like the Messenger of Allah. As such, Muslims are required to refer 
all their religious problems and disputes to him for judgment, and his 
verdicts are binding over them. This function necessitates that the khalifah 
be the most knowledgeable of the Ummah throughout his administration. 
Otherwise, he would be unfit for the grand office. Issuing correct religious 
verdicts on all types of religious questions and disputes, from all persons of 
all calibres, certainly requires unparalleled knowledge. 

During his rule, a man came to ‘Umar b. al-Khaṭṭab with his personal 
religious problem. Imam Muslim (d. 261 H) records about how the khalifah 
handled it: 

عـن شـعبة قـال حـدثني ) يعني ابن سعيد القطـان(عبداالله بن هاشم العبدي حدثنا يحيى حدثني 
إني :الحكـــم عـــن ذر عـــن ســـعيد بـــن عبـــدالرحمن بـــن أبـــزي عـــن أبيـــه أن رجـــلا أتـــى عمـــر فقـــال 

أجنبــت فلــم أجــد مــاء فقــال لا تصــل فقــال عمــار أمــا تــذكر يــا أمــير المــؤمنين إذ أنــا وأنــت في 
تراب وصــليت فقــال ســرية فأجنبنــا فلــم نجــد مــاء  فأمــا أنــت فلــم تصــل وأمــا أنــا فتمعكــت في الــ

النبي صلى االله عليه و سلم إنما كان يكفيك أن تضرب بيديك الأرض ثم تـنفخ ثم تمسـح Oمـا 
 وجهك وكفيك فقال عمر اتق االله يا عمار قال إن شئت لم أحدث به

‘Abd Allah b. Hisham al-‘Abdi – Yahya b. Sa’id al-Qaṭṭan – Shu’bah – 
al-Hakam – Dharr – Sa’id b. ‘Abd al-Rahman b. Abza – his father: 

A man came to 'Umar and said: “I have seminal discharges and I cannot 
find water (to do the ghusl)”. He (‘Umar) said, “Do not perform Salat.” So, 
‘Ammar said, “Do you remember, O Amir al-Muminin, when I and you 
were in a military detachment and we had seminal discharges and could not 
find water and you (‘Umar) did not perform the Salat. As for me, I rolled 
myself in dust and performed the Salat. So, the Prophet, peace be upon him, 
said, “It was enough for you to strike the soil with your hands and then blow 
and then wipe your face and palms”. Umar said: “Fear Allah, O Ammar!” 
Therefore, he (‘Ammar) replied, “If you so like, I would not narrate it”.83 

There are some really interesting facts in this narration: 
‘Umar and Ammar, radhiyallahu ‘anhu, were both together in a military 

detachment, and they had seminal discharges. 
Ammar rolled himself in the soil in order to cleanse himself for Salat, 

due to a lack of water. He had no divine guidance for the act. It was only his 
intuition. 

‘Umar, on his part, completely refrained from offering any Salat as long 
as he could not find water. 

Both recounted their experiences to the Messenger of Allah, sallallahu 
‘alaihi wa alihi, who taught them tayammum as the correct step should they 
encounter a similar situation. 

During ‘Umar’s rule, a man came to him with the same problem that he 
personally had gone through. But, rather than offer to him the solution of 
tayammum as taught by the Prophet, ‘Umar instructed the man with his own 
initial wrong step! 
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‘Ammar attempted to remind ‘Umar of the Sunnah in such situations. 
But, the latter simply did not want to hear about it! 

There are a number of questions here. First and foremost, did ‘Umar 
deliberately reject the Sunnah or not? This depends upon whether he 
actually remembered the incident involving him and ‘Ammar. If he did, and 
still gave the ruling that he gave, then he would have been contemptuous of 
the Sunnah. Moreover, even if he had completely forgotten it, why did he 
not act on ‘Ammar’s reminder? From the look of it, he was not convinced 
by ‘Ammar’s narration. He most probably had very serious doubts about the 
accuracy of ‘Ammar’s hadith. Therefore, he saw no real reason to alter his 
decision on the matter. 

So, the best-case scenario is that ‘Umar had absolutely forgotten the 
incident of tayammum, which involved him personally and directly. In 
addition, when ‘Ammar attempted to revive his memory of the event, he had 
grave trust issues with the latter’s report. Therefore, he did not remember, 
and there was no other reliable source to bring back his memories of the 
incident. The worst-case scenario is that ‘Umar actually remembered the 
hadith, or was at least successfully reminded of it by ‘Ammar. Yet, he 
thought that his personal solution to the issue before him outweighed the 
Sunnah of the Messenger of Allah. As such, he was in contempt of 
Muhammad and his teachings. 

We will go with the best-case scenario. ‘Umar had completely forgotten, 
and was not successfully reminded. This fact casts a mammoth shadow of 
doubt over ‘Umar’s memory power. Since he forgot the incident of 
tayammum so completely and absolutely, it is extremely uncertain that he 
was able to remember many – if not most - other teachings of the Prophet 
that were necessary in his discharge of his day-to-day judicial functions. The 
end result is that he lacked the requisite scholarly prowess for the office. 
The natural product of absolutely forgetting anything is complete ignorance 
of it. 

Something that baffles the mind is how ‘Umar came to the conclusion 
that he could issue rulings in the Shari’ah with his personal opinions simply 
because he had forgotten, or did not know, the correct positions. Is 
ignorance an excuse for the adoption of personal opinions in the Law of 
Allah? The Qur’an answers: 

 ومن لم يحكم بما أنزل االله فأولئك هم الكافرون
Whosoever does NOT give rulings, verdicts, judgments, or commands 

based upon what Allah has revealed, such people are the infidels.84 
Therefore, giving a ruling by personal opinion amounts to disbelief 

(kufr), according to Allah. Why did ‘Umar take such an extreme risk? He 
should have simply remained silent, or sought the advice of superior jurists 
like Amir al-Muminin, ‘alaihi al-salam, Ibn ‘Abbas, radhiyallahu ‘anhu, 
and others. His reliance upon personal opinion in issuing a ruling in the 
Shari’ah of Allah was a very wrong step. It saved neither him, nor the man 
who came to him for judgment. 

Perhaps, the most disturbing part is that the ruling of tayammum is 
explicitly stated at two different places in the Book of Allah: 
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وإن كنـــتم مرضـــى أو علـــى ســـفر أو جـــاء أحـــد مـــنكم مـــن الغـــائط أو لامســـتم النســـاء فلـــم 
 تجدوا ماء فتيمموا صعيدا طيبا فامسحوا بوجوهكم وأيديكم

And if you are ill, or on a journey, or one of you comes after answering 
the call of nature, or you have had sexual intercourse with women and you 
cannot find water, perform tayammum with clean soil and rub therewith your 
faces and hands.85 

It is apparent. Despite the double presence of the ruling of tayammum in 
the Qur’an, ‘Umar did NOT know it. This raises a blood-red flag on 
‘Umar’s knowledge of the Book of Allah. Obviously, he was not a hafiz 
(memorizer) of the Qur’an. Secondly, his knowledge of its verses, and of al-
Fiqh, must have been extremely deficient, as tayammum is only one of the 
beginner’s courses in Islamic jurisprudence! 

‘Umar’s controversial judgment expectedly split the Ummah. There were 
his loyalists who thought that his clearly invalid ruling was more correct 
than the Qur’an and Sunnah! There were also his opponents who sided with 
Allah and His Messenger. One of the staunchest loyalists of ‘Umar was 
‘Abd Allah b. Mas’ud, a very senior Sahabi. Imam Muslim records: 
حــدثنا يحـــيى بـــن يحــيى وأبـــو بكـــر بــن أبي شـــيبة وابـــن نمــير جميعـــا عـــن أبي معاويــة قـــال أبـــو بكـــر 

اويــة عــن الأعمــش عــن شــقيق قــال كنــت جالســا مــع عبــد االله وأبي موســى فقــال حــدثنا أبــو مع
أبــو موســى ثم يــا أبــا عبــد الــرحمن أرأيــت لــو أن رجــلا أجنــب فلــم يجــد المــاء شــهرا كيــف يصــنع 
بالصـلاة فقــال عبــد االله لا يتــيمم وإن لم يجـد المــاء شــهرا قــال أبـو موســى فكيــف Oــذه الآيــة في 

فتيممــوا صــعيدا طيبــا فقــال عبــداالله لــو رخــص لهــم في هــذه الآيــة ســورة المائــدة فلــم تجــدوا مــاء 
لأوشــك إذا بـــرد علـــيهم المـــاء أن يتيممــوا بالصـــعيد فقـــال أبـــو موســى لعبـــد االله ألم تســـمع قـــول 
ــني رســول االله صــلى االله عليــه وســلم في حاجــة فأجنبــت فلــم أجــد المــاء فتمرغــت في  عمــار بعث

ى االله عليــه وســلم فــذكرت ذلــك لــه فقــال إنمــا كــان الصــعيد كمــا تمــرغ الدابــة ثم أتيــت النــبي صــل
يكفيك أن تقول بيديك هكذا ثم ضرب بيديه الأرض حصـول واحـدة ثم مسـح الشـمال علـى 

 اليمين وظاهر كفيه ووجهه فقال عبد االله أو لم تر عمر لم يقنع بقول عمار
Yahya b. Yahya, Abu Bakr b. Abi Shaybah and Ibn Numayr – Abu 

Mu’awiyah – al-A’mash – Shaqiq: 
I was sitting with ‘Abd Allah (b. Mas’ud) and Abu Musa (al-Ash’ari). 

So, Abu Musa asked: “O Abu ‘Abd al-Rahman, what is your opinion: if a 
man had a seminal discharge and could not find water for one month, how 
should he do about the Salat? ‘Abd Allah replied, “He should NOT perform 
tayammum even if he cannot find water for a month”. 

Abu Musa then said, “What about this verse in Surat al-Maidah said, 
‘And you cannot find water, then perform tayammum with clean soil’?” ‘Abd 
Allah replied, “If they were allowed on the basis of this verse, there is a 
possibility that they would perform tayammum with soil even if water were 
available but cold.” So, Abu Musa said to ‘Abd Allah, “Have you not heard 



 

32 

the statement of ‘Ammar: ‘The Messenger of Allah, peace be upon him, sent 
me on an errand and I had a seminal discharge, but could not find water. So 
I rolled myself in the soil just as a beast rolls itself. Then, I came to the 
Prophet, peace be upon him then and mentioned that to him and he (the 
Messenger) said: “It would have been enough for you to do thus”. Then he 
struck the earth with his hands once and wiped his right hand with the help 
of his left hand and the exterior of his palms and his face’.” ‘Abd Allah 
replied: “Didn't you see that ‘Umar was NOT satisfied with the statement of 
‘Ammar?”86 

Abu Musa was on the side of the Qur’an and Sunnah, and sought to 
correct Ibn Mas’ud on his diehard ‘Umarist stance on tayammum. The 
former quoted the Book of Allah and the explicit teaching of His 
Messenger. Ibn Mas’ud however rejected both, citing excuses. He could not 
allow the people to follow the Qur’an, because there was a “possibility” that 
they would abuse its ruling. Well, this same logic could be employed to turn 
down everything that Islam teaches! Moreover, Ibn Mas’ud equally refused 
the Sunnah of the Prophet only because ‘Umar was not satisfied with 
‘Ammar’s hadith! 
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7. Hadith Al-Qadha, An Age Of Jungle Justice IV 
Tayammum was not the only topic in Islamic jurisprudence that ‘Umar 

had great difficulty grasping. There were many others, even according to his 
own confessions. We will be briefly examining a few examples and their 
implications. 

Imam al-Bukhari (d. 256 H) opens the discussion: 
لشـعبي عـن ابــن عمـر رضــي حـدثنا أحمـد بــن أبي رجـاء حــدثنا يحـيى عـن أبي حيــان التيمـي عــن ا

ــزل :االله عنهمــا قــال  خطــب عمــر علــى منــبر رســول االله صــلى االله عليــه و ســلم فقــال إنــه قــد ن
تحــريم الخمــر وهــي مــن خمســة أشــياء العنــب والتمــر والحنطــة والشــعير والعســل والخمــر مــا خــامر 

نـا عهــدا وثـلاث وددت أن رسـول االله صـلى االله عليـه و سـلم لم يفارقنـا حـتى يعهـد إلي. العقـل 
 الجد والكلالة وأبواب من أبواب الربا

Ahmad b. Abi Rajah – Yahya – Abu Hayyan al-Tamimi – Shu’bi – Ibn 
‘Umar, may Allah be pleased with them both: 

‘Umar delivered a sermon on the pulpit of the Messenger of Allah, peace 
be upon him, saying, “Verily, there was revealed an order making alcohol 
haram, and it is made from five things: grape, date, wheat, barley and honey. 
Alcohol is whatsoever clouds the mind. I wish the Messenger of Allah, peace 
be upon him, had not left us before he could explain three matters to us: the 
inheritance of the grandfather, kalalah and various types of riba (usury).”87 

Imam Muslim (d. 261 H) records too: 
حدثنا أبو بكـر بـن أبي شـيبة حـدثنا علـي بـن مسـهر عـن أبي حيـان عـن الشـعبي عـن ابـن عمـر 

ســلم فحمــد االله وأثــنى عليــه ثم قــال  خطــب عمــر علــى منــبر رســول االله صــلى االله عليــه و: قــال
أما بعد ألا وإن الخمـر نـزل تحريمهـا يـوم نـزل وهـي مـن خمسـة أشـياء مـن الحنطـة والشـعير والتمـر 
والزبيـب والعســل والخمــر مــا خـامر العقــل وثلاثــة أشــياء وددت أيهـا النــاس أن رســول االله صــلى 

 من أبواب الربااالله عليه و سلم كان عهد إلينا فيها الجد والكلالة وأبواب 
Abu Bakr b. Abi Shaybah – ‘Ali b. Mas-har – Abu Hayyan – al-Sha’bi – 

Ibn ‘Umar: 
‘Umar delivered a sermon on the pulpit of the Messenger of Allah, peace 

be upon him. He thanked Allah and praised him. Then he said, “Now, 
coming to the point: verily, there was revealed an order making alcohol 
haram on the day it was revealed. It is made from five things: wheat, barley, 
date, raisin and honey. Alcohol is anything which clouds the intellect. There 
are three matters, O people, that I wish the Messenger of Allah, peace be upon 
him, had explained to us: inheritance of the grandfather, kalalah and various 
types of riba (usury).88 

Imam al-Hakim (d. 403 H) documents too: 
ة وأخبرنا علي بن محمد بن عقبة ثنا الهيـثم بـن خالـد ثنـا أبـو نعـيم ثنـا سـفيان عـن عمـرو بـن مـر 

عــن مــرة عــن عمــر رضــي االله عنــه قــال ثــلاث لأن يكــون النــبي صــلى االله عليــه وســلم بيــنهم لنــا 
 أحب إلي من الدنيا وما فيها الخلافة والكلالة والربا
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‘Ali b. Muhammad b. ‘Uqbah – al-Haytham b. Khalid – Abu Na’im – 
Sufyan – ‘Amr b. Marrah – Marrah – ‘Umar, may Allah be pleased with 
him: 

“There are three matters. Had the Prophet, peace be upon him, clearly 
explained them to us, that would have been more beloved to me than this 
world and whatsoever is in it: the khilafah (caliphate), kalalah and riba 
(usury)”.89 

Al-Hakim says: 
 هذا حديث صحيح على شرط الشيخين
This hadith is sahih upon the standard of the two Shaykhs90 
Al-Dhahabi (d. 748 H) agrees: 
 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim91 
Imam Ahmad b. Hanbal (d. 241 H) has an even clearer report: 

حدثنا عبد االله حدثني أبي ثنا يحيى عن بن أبي عروبة ثنا قتادة عن سعيد بن المسيب قـال قـال 
ان آخر ما نزل من القرآن آية الربـا وان رسـول االله صـلى االله عليـه و سـلم : عمر رضي االله عنه

 قبض ولم يفسرها فدعوا الربا والريبة
‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) – 

Yahya – Ibn Abi ‘Arubah – Qatadah – Sa’id b. al-Musayyab: 
‘Umar, may Allah be pleased with him, said: “Verily, the last of what 

was revealed in the Qur’an was the Verse of Riba. And verily, the Messenger 
of Allah, peace be upon him, died and never explained it. Therefore, avoid 
riba and doubt.92 

Shaykh al-Arnauṭ comments: 
 حسن رجاله ثقات رجال الشيخين
It is hasan. Its narrators are thiqah (trustworthy), narrators of the two 

Shaykhs.93 
Apparently, ‘Umar did not know the Islamic rulings and teachings 

concerning the inheritance of the grandfather (from his grandchild), kalalah, 
usury (riba) and the khilafah. He therefore placed the blame on the 
Messenger of Allah, sallallahu ‘alaihi wa alihi, and accused him of never 
explaining them to his Ummah. His allegations however directly contradict 
these verses: 

 وما على الرسول إلا البلاغ المبين
The duty of the Messenger is only to convey in a clear way.94 

 وأنزلنا إليك الذكر لتبين للناس ما نزل إليهم
And We have sent down unto you (Muhammad) al-Dhikr (i.e. the 

Qur’an) that you may explain clearly to mankind what is sent down to them.95 
Therefore, if the Prophet had not explained clearly a single item of his 

risalah, he would have failed in his mission. Allah however testifies in 
favour of His Messenger, that he actually conveyed and explained 
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everything clearly to the Ummah. This was why He declared the religion 
completed and perfect: 

 اليوم أكملت لكم دينكم وأتممت عليكم نعمتي ورضيت لكم الإسلام دينا
This Day, I have perfected your religion for you, completed My Favour 

upon you, and have chosen for you Islam as your religion.96 
This is an unmistakable testimony that the Messenger did explain 

everything in a clear, explicit and simple manner to his followers. He 
successfully fulfilled his mission. It was ‘Umar that had once again 
forgotten completely that the Messenger performed his duty. 

One then wonders how ‘Umar handled questions and disputes regarding 
the inheritance of the grandfather, kalalah, usury and the khilafah that were 
brought to his court. He either relied upon his personal opinion – as in the 
case of tayammum – or rather guessed and gambled in his judgments. 
Another possibility was that he would refer those issues to superior jurists 
among the Sahabah, radhiyallah ‘anhum, for help. In all cases, his 
competency as even an ordinary judge falls into serious doubt. It gets really 
worse when one considers that ‘Umar was the sovereign judge, and that 
there was no right of appeal against his rulings and judgments. 

Of the four subjects, ‘Umar had particular difficulty in grasping kalalah. 
He never understood it till his death. So, we will flash light upon it, as this 
situation reveals some more information about him. Imam Muslim records: 

دثنا يحــيى بــن قــالا حــ) واللفــظ لابــن المثــنى(حــدثنا محمــد بــن أبي بكــر المقــدمي ومحمــد بــن المثــنى 
سعيد حدثنا هشام حدثنا قتادة عن سالم بن أبي الجعد عن معدان بن أبي طلحة أن عمر بـن 
الخطــاب خطــب يــوم جمعــة فــذكر نــبي االله صــلى االله عليــه و ســلم وذكــر أبــا بكــر ثم قــال إني لا 
أدع بعــدي شــيئا أهــم مــن الكلالــة مــا راجعــت رســول االله صــلى االله عليــه و ســلم في شــيء مــا 

ته في الكلالة وما أغلظ لي في شيء ما أغلظ لي فيه حتى طعن بأصـبعه في صـدري وقـال راجع
يا عمر ألا تكفيك آية الصيف الـتي في آخـر سـورة النسـاء ؟ وإني إن أعـش أقـض فيهـا بقضـية 

 يقضي Oا من يقرأ القرآن ومن لا يقرأ القرآن
Muhammad b. Abi Bakr al-Muqaddami and Muhammad b. al-Muthanna 

– Yahya b. Sa’id – Hisham – Qatadah – Salim b. Abi al-Ja’d – Ma’dan b. 
Abi Talhah: 

‘Umar b. al-Khaṭṭab delivered a sermon on Friday and mentioned the 
Prophet of Allah, peace be upon him, and also mentioned Abu Bakr. Then 
he said, “I do not abandon behind me anything more important than kalalah. 
I did not refer to the Messenger of Allah, peace be upon him, concerning 
anything as I referred to him concerning kalalah. And he was never as harsh 
to me concerning anything as he was harsh to me about it, so much that he 
struck my chest with his fingers and said, “O ‘Umar, is the Verse of the 
Summer, which is at the end of Surat al-Nisa, not sufficient for you?” If I 
(‘Umar) lived longer, I would give judge concerning it (i.e. kalalah) with a 
judgment that would be the precedent for all future judgments concerning it 
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by those who could read the Qur’an and those who could not read the 
Qur’an.”97 

Imam Ahmad again documents: 
حــدثنا عبــد االله حــدثني أبي ثنــا إسماعيــل عــن ســعيد بــن أبي عروبــة عــن قتــادة عــن ســالم بــن أبي 

مـا سـألت رسـول االله صـلى االله : معدان بن أبي طلحة قال قـال عمـر رضـي االله عنـهالجعد عن 
عليـــه و ســـلم عـــن شـــيء أكثـــر ممـــا ســـألته عـــن الكلالـــة حـــتى طعـــن بأصـــبعه في صـــدري وقـــال 

 تكفيك آية الصيف التي في آخر سورة النساء
‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) – 

Isma’il – Sa’id b. Abi ‘Arubah – Qatadah – Salim b. Abi al-Ja’d – Ma’dan 
b. Abi Talhah: 

‘Umar, may Allah be pleased with him, said: “I never asked the 
Messenger of Allah, peace be upon him, about anything more (repeatedly) 
than I asked him about kalalah so much that he struck my chest with his 
fingers and said, “O ‘Umar, is the Verse of the Summer, which is at the end 
of Surat al-Nisa, not sufficient for you?”98 

Shaykh al-Arnauṭ comments: 
 إسناده صحيح على شرط مسلم رجاله ثقات
Its chain is sahih upon the standard of Muslim. Its narrators are thiqah 

(trustworthy).99 
So, ‘Umar’s most difficult topic was kalalah. Although he was basically 

clueless about the other topics as well, kalalah proved the most stubborn of 
them to him. He repeatedly questioned the Messenger of Allah about it. It 
was the Prophet’s job to explain things clearly to him each time, and we 
believe he did that each time ‘Umar came to him. In the end, the Messenger 
got frustrated and baffled by ‘Umar’s inability to comprehend a fairly 
straightforward topic like kalalah, even after several explanations! What 
exactly is so difficult about it? Moreover, the Prophet thought that there was 
a verse about kalalah at the end of Surat al-Nisa, which was fully self-
explanatory and ordinarily should be sufficient for anyone without further 
commentary100. Why was ‘Umar still unable to grasp it, despite the verse 
and the repeated explanations? 

Surprisingly, ‘Umar apparently read the Verse of the Summer (before or 
after the Messenger of Allah referred him to it) but could not understand its 
simple rules. Worse still, the Prophet repeatedly explained it to him, and he 
nonetheless did not get it! This raises some grave concerns about ‘Umar’s 
comprehension skills. It also apparently reveals why the Messenger became 
frustrated and harsh with him. 

Does justice dispensation require very high comprehension skills on the 
part of the judge? We leave the answer to our esteemed reader. 
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8. Hadith Al-Qadha, An Age Of Jungle Justice V 
As the chief law enforcement officer of the Ummah, the khalifah has the 

authority to arrest and prosecute anyone who commits an offence in his 
presence. There is no requirement anywhere that the crime must be reported 
to him by someone else before he could arrest and prosecute. Imam ‘Abd al-
Razzaq (d. 211 H) records an instance where ‘Umar, as the khalifah, 
invoked this authority: 

ومعمــر . أخبرنــا عبيــد االله بــن عمــر عــن نــافع عــن صــفية ابنــة أبي عبيــد: أخبرنــا عبــد الــرزاق قــال
وجد عمر في بيت رجل من ثقيف خمرا، وقد كان جلده في الخمـر : عن نافع عن صفية قالت

 بل أنت فويسق: قال. رويشد، : اسمك؟ قال ما: فحرق بيته، وقال
‘Abd al-Razzaq – ‘Ubayd Allah b. ‘Umar AND Ma’mar – Nafi’ – 

Safiyyah b. Abi ‘Ubayd: 
‘Umar discovered alcohol in the house of a man from (the tribe of) Thaqif. 

He (the man) had already been lashed for alcohol consumption in the past. 
Therefore, he (‘Umar) burnt his house, and asked, “What is your name?” He 
(the man) replied, “Ruwayshid.” He (‘Umar) retorted, “Rather, you are 
Fuwaysiq (an abusive word)”.101 

Al-Hafiz (d. 852 H) states about the first narrator: 
 عبد الرزاق بن همام بن نافع الحميري مولاهم أبو بكر الصنعاني ثقة حافظ

‘Abd al-Razzaq b. Hammam b. Nafi’ al-Humayri, their freed slave, Abu 
Bakr al-San’ani: Thiqah (trustworthy), hafiz (a hadith scientist).102 

There are two second narrators. So, this is what al-Hafiz has to say about 
Second Narrator A: 
عبيـد االله بـن عمــر بـن حفــص بـن عاصــم بـن عمـر بــن الخطـاب العمــري المـدني أبــو عثمـان ثقــة 

 ثبت
‘Ubayd Allah b. ‘Umar b. Hafs b. ‘Asim b. ‘Umar b. al-Khaṭṭab al-

‘Umari al-Madani, Abu ‘Uthman: Thiqah (trustworthy), thabt (accurate).103 
He also says about Second Narrator B: 

 معمر بن راشد الأزدي مولاهم أبو عروة البصري نزيل اليمن ثقة ثبت فاضل
Ma’mar b. Rashid al-Azdi, their freed slave, Abu ‘Urwah al-Basri, he 

lived in Yemen: Thiqah (trustworthy), thabt (accurate), fadhil 
(meritorious).104 

Both second narrators transmitted from Nafi’, about whom al-Hafiz 
states: 

 نافع أبو عبد االله المدني مولى ابن عمر ثقة ثبت فقيه مشهور
Nafi’, Abu ‘Abd Allah al-Madani, freed slave of Ibn ‘Umar: Thiqah 

(trustworthy), thabt (accurate), a well-known jurist.105 
Al-Hafiz seals it with these comments about the last narrator: 

صــفية بنــت أبي عبيــد بــن مســعود الثقفيــة زوج بــن عمــر قيــل لهــا إدراك وأنكــره الــدارقطني وقــال 
 العجلي ثقة
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Safiyyah b. Abi ‘Ubayd b. Mas’ud al-Thaqafiyyah, the wife of Ibn 
‘Umar. It is said that she met the Prophet, but al-Daraquṭni denies that. Al-
‘Ijli said: Thiqah (trustworthy).106 

Safiyyah is also a narrator of Sahih Muslim.107 
In summary, the above chain is impeccably sahih. Elsewhere, ‘Abd al-

Razzaq has recorded the exact same report with this chain: 
 أخبرنا معمر عن أيوب عن نافع عن صفية: أخبرنا عبد الرزاق قال

‘Abd al-Razzak – Ma’mar – Ayub – Nafi’ – Safiyyah108 
The only new name is Ayub. So, who is he? Al-Hafiz answers: 

أبو بكر البصري ثقة ثبت حجـة مـن كبـار الفقهـاء . …أيوب بن أبي تميمة جلس السختياني 
 العباد

Ayub b. Abi Tamimah al-Sakhtayani, Abu Bakr al-Basri: Thiqah 
(trustworthy), thabt (accurate), hujjah (an authority in hadith), from the 
greatest jurists and worshippers of Allah.109 

In other words, the athar about ‘Umar is doubly sahih! 
‘Allamah al-Albani (d. 1420 H) also has some further words: 

رأيـــت : عـــن إبــراهيم بـــن عبـــد الـــرحمن بــن عـــوف قـــال) 189/  1" (روى الــدولابي في الكـــنى 
وســـنده . جارنـــا يبيـــع الخمـــرعمـــر أحـــرق بيـــت رويشـــد الثقفـــي حـــتى كأنـــه جمـــرة أو حمـــة وكـــان 

/  204/  3" (الجامع الكبـيرة " ورواه عبد الرزاق عن صفية بنت ابي عبيد كما في . صحيح
 عن ابن عمر وسنده صحيح أيضا) 103ص " (الأموال " وأبو عبيد في ) 1

Al-Dawlabi reported in al-Kuni (1/189) on the authority Ibrahim b. ‘Abd 
al-Rahman b. ‘Awf that he said: “I saw ‘Umar burning the house of 
Ruwayshid al-Thaqafi until it became like firebrand or a hot spring. He was 
our neighbour who sold alcohol.” Its chain is sahih. 

‘Abd al-Razzaq also narrated on the authority of Safiyyah bint Abi 
‘Ubayd, as stated in al-Jami’ al-Kabirah (3/204/1) as well as Abu ‘Ubayd in 
al-Amwal (p. 103) on the authority of Ibn ‘Umar, and its chain is sahih 
too.110 

Interestingly, this Ruwayshid was one of the Sahabah! Al-Hafiz states: 
لــه إدراك ولـه قصـة مـع عمـر بسـبب بيعـه الشــراب  رويشـد الثقفـي أبـو عـلاج الطـائفي ثم المـدني

قال بن أبي ذئب انا سعد بن إبراهيم بن عبـد الـرحمن بـن عـوف عـن أبيـه ان عمـر أمـر بـاحراق 
 بيت رويشد وكان يبيع فيه الشراب فنهاه عمر فلم ينته

Ruwayshid al-Thaqafi, Abu ‘Alaj al-Taifi al-Madani: He met the Prophet. 
He also had a story with ‘Umar due to his selling of alcoholic drinks. Ibn Abi 
Dhaib said: Sa’d b. Ibrahim b. ‘Abd al-Rahman b. ‘Awf narrated to us from 
his father that ‘Umar ordered that the house of Ruwayshid be burnt down. 
He used to sell alcoholic drinks in it. ‘Umar had warned him to desist, but he 
never desisted.111 

Elsewhere, he reiterates: 
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وإنمـا ذكرتـه في الصـحابة لأن .... وله قصة مع عمر في شربه الخمـر .... الثقفي .... رويشد 
من كان بتلك السن في عهد عمر يكـون في زمـن النـبي صـلى االله عليـه وسـلم مميـزا لا محالـة ولم 

 ن قريش وثقيف أحد إلا أسلم وشهد حجة الوداع مع النبي صلى االله عليه وسلميبق م
Ruwayshid ... al-Thaqafi.... He had a story with ‘Umar concerning his 

consumption of alcohol.... I have mentioned him among the Sahabah only 
because whosoever was of that age (as Ruwayshid) during the time of 
‘Umar must certainly have been matured during the time of the Prophet, 
peace be upon him. Also, there was no one from the tribes of Quraysh and 
Thaqif except that he had accepted Islam and had witnessed the Farewell 
Hajj with the Prophet, peace be upon him.112 

To summarize: 
Ruwayshid was one of the Sahabah of the Prophet, from the tribe of 

Thaqif. 
He accepted Islam during the Prophet’s lifetime, met the latter, and did 

the Farewell Hajj with him. 
During the rule of ‘Umar, Ruwayshid was convicted for alcohol 

consumption and punished. 
However, after his conviction and punishment, Ruwayshid went ahead to 

sell alcohol in his house. 
‘Umar warned him to desist from selling alcohol, but he refused to stop. 
So, ‘Umar burnt his house where he was selling the alcohol. 
The story of Ruwayshid flies in the face of repeated Sunni claims about 

the piety and righteousness of all the Sahabah! 
It is a bit unclear on what ground ‘Umar burned Ruwayshid’s home. Was 

it to punish him for selling alcohol? Or, was it only an effort to disable him 
from further trading in alcohol? 

One scenario is that the house-burning was inflicted as a judicial 
punishment. In other words, Ruwayshid was summarily tried, convicted and 
penalized for trading in alcohol. ‘Umar’ judicial sentence was that his house 
should be burnt to ashes. However, where did ‘Umar get that idea from? 
Was it from the Qur’an? Was it from the Sunnah? Imam Muslim records the 
standard procedure in a case like this: 

مرو عن بكير بن الأشـج قـال بينـا نحـن عنـد حدثنا أحمد بن عيسى حدثنا ابن وهب أخبرني ع
ســـليمان بـــن يســـار إذ جـــاءه عبـــدالرحمن بـــن جـــابر حدثـــه فأقبـــل علينـــا ســـليمان فقـــال حـــدثني 

أنــه سمــع رســول االله صــلى االله عليــه و : عبــدالرحمن ابــن جــابر عــن أبيــه عــن أبي بــردة الأنصــاري
 سلم يقول لا يجلد أحد فوق عشرة أسواط إلا في حد من حدود االله

Ahmad b. ‘Isa – Ibn Wahb – ‘Amr – Bukayr b. al-Ashja’ Sulayman b. 
Yasar – ‘Abd al-Rahman b. Jabir – his father – Abu Bardah al-Ansari: 

I heard the Messenger of Allah, peace be upon him, saying: “None is to 
be given more than ten strokes of the cane (in punishment) except in the 
case of punishments immutably fixed by Allah.”113 

So, the question is whether Allah has immutably fixed the punishment 
for alcohol sales business or not. Without an iota of doubt, there is no such 
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fixed penalty for it. Therefore, the maximum sentence that can be inflicted 
upon an alcohol seller is ten lashes. Apparently, ‘Umar did not follow the 
instructions of Allah in this regard. This brought him face-to-face against 
this verse: 

 ومن لم يحكم بما أنزل االله فأولئك هم الكافرون
Whosoever does NOT give rulings, verdicts, judgments, or commands 

based upon what Allah has revealed, such people are the infidels.114 
Another scenario is that ‘Umar actually burnt the house down only to 

forcefully put Ruwayshid out of business, without any intention to touch the 
latter himself personally for breaking the law. This theory is further 
strengthened by the fact that ‘Umar had earlier warned Ruwayshid to desist 
(thereby confirming his full knowledge of the alcohol trade). However, he 
made no effort whatsoever to arrest or prosecute him. When the latter would 
not listen to him, he burnt down his house – which also served as his 
brewery and alcohol store – solely to shut down his business. Normally, a 
caring government closes or destroys illegal ventures within its control. This 
is usually to protect the public. In addition to that, the same government 
proceeds to prosecute the owner of the illegal business for his crime. In the 
case of Ruwayshid, ‘Umar merely burnt his alcohol store, but allowed him 
to go scotfree! 

A baffling twist to this whole saga is that when another Sahabi was 
discovered, also engaging in alcohol business, ‘Umar simply let him be! He 
did not arrest him. He did not prosecute him. He did not burn his house! 
Imam Muslim records: 

قــالوا ) واللفــظ لأبي بكــر(بكــر بــن أبي شــيبة وزهــير بــن حــرب وإســحاق بــن إبــراهيم  حــدثنا أبــو
بلـغ عمـر أن سمـرة بـاع خمـرا : حدثنا سفيان بن عيينة عن عمرو عن طاوس عن ابن عباس قال

فقال قاتل االله سمرة ألم يعلم أن رسول االله صـلى االله عليـه و سـلم قـال لعـن االله اليهـود حرمـت 
 ها فباعوهاعليهم الشحوم فجملو 

Abu Bakr b. Abi Shaybah, Zuhayr b. Harb and Ishaq b. Ibrahim – Sufyan 
b. ‘Uyaynah – ‘Amr – Tawus – Ibn ‘Abbas: 

‘Umar was informed that Samrah sold alcohol. So, he said, “May Allah 
curse Samrah! Does he not know that the Messenger of Allah, peace be 
upon him, said: ‘May Allah curse the Jews. The fat of animals was made 
haram for them. But they melt it and sold it.’”115 

Imam Abu Ya’la (d. 307 H) also documents: 
حدثنا سفيان بن عيينـة عـن عمـرو عـن طـاووس عـن ابـن : حدثنا أبو خيثمة و أبو سعيد قالا 

قاتل االله سمرة ألم يعلم أن رسول االله صلى االله عليه و : باع سمرة خمرا فقال عمر : عباس قال 
 لعن االله اليهود حرمت عليهم الشحوم فباعوها وأكلوا أثماsا ؟: سلم قال 

Abu Khaythamah and Abu Sa’id – Sufyan b. ‘Uyaynah – ‘Amr – Tawus 
– Ibn ‘Abbas: 

Samrah sold alcohol. So, ‘Umar said, “May Allah curse Samrah! Does he 
not know that the Messenger of Allah, peace be upon him, said, ‘May Allah 
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curse the Jews. The fat of animals was made haram for them. So, they sold 
it and ate its price.’”116 

Shaykh Dr. Asad comments: 
 إسناده صحيح
Its chain is sahih117 
Samrah was a prominent Sahabi. He too traded in alcohol. But, what was 

‘Umar’s response? He merely cursed him by name, and that was it! There 
was no arrest, and no prosecution! Samrah’s house was equally left intact. 
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 9. Hadith Al-Qadha, An Age Of Jungle Justice VI 
Injustice begins the moment a judge begins to show bias towards or 

against any of the parties before him in any judicial proceedings. He must be 
completely impartial throughout, and this must be evident in his ruling. The 
Qur’an commands: 
يــــا أيهــــا الــــذين آمنــــوا كونــــوا قــــوامين بالقســــط شــــهداء الله ولــــو علــــى أنفســــكم أو الوالــــدين 
والأقربين إن يكن غنيا أو فقيرا فاالله أولى Oما فلا تتبعـوا الهـوى أن تعـدلوا وإن تلـووا أو تعرضـوا 

 فإن االله كان بما تعملون خبيرا
O you who believe! Stand up firmly for justice, as witnesses to Allah, 

even though it be against yourselves, or your parents, or your kin, be he rich 
or poor, Allah is more entitled to both (than you). So follow not whims, lest 
you may avoid justice. And if you distort your witness or refuse to give it, 
verily Allah is Ever Well-Acquainted with what you do.118 

During the rule of ‘Umar, a terribly messy case was brought before him 
involving one of his close friends. Let us see how he handled it. Imam al-
Tahawi (d. 321 H) records: 

د الرحمن قال ثنا عفان بن مسلم وسعيد بن أبي مريم قالا حدثنا السـري بـن حدثنا علي بن عب
جـــاء رجـــل إلى عمـــر بـــن : يحـــيى قـــال ثنـــا عبـــد الكـــريم بـــن رشـــيد عـــن أبي عثمـــان النهـــدي قـــال

الخطاب رضي االله عنه فشهد على المغيرة بـن شـعبة فتغـير لـون عمـر ثم جـاء آخـر فشـهد فتغـير 
ون عمــر حــتى عرفنــا ذلــك فيــه وأنكــر لــذلك وجــاء آخــر لــون عمــر ثم جــاء آخــر فشــهد فتغــير لــ

يحرك بيديـه فقـال مـا عنـدك يـا سـلخ العقـاب وصـاح أبـو عثمـان صـيحة تشـبه Oـا صـيحة عمـر 
حــتى كربــت أن يغشــى علــي قــال رأيــت أمــرا قبيحــا قــال الحمــد الله الــذي لم يشــمت الشــيطان 

 بأمة محمد فأمر بأولئك النفر فجلدوا
‘Ali b. ‘Abd al-Rahman – ‘Affan b. Muslim and Sa’id b. Abi Maryam – 

al-Sari b. Yahya – ‘Abd al-Karim b. Rashid – Abu ‘Uthman al-Hindi: 
A man went to ‘Umar b. al-Khaṭṭab, may Allah be pleased with him, and 

testified against al-Mughirah b. Shu’bah. So the colour of ‘Umar changed. 
Then, another man came and testified. Therefore, the colour of ‘Umar 
changed (further). Then, another man came and testified. As a result the 
colour of ‘Umar changed (even further) such that we recognized that in him, 
and he denied (the charge without investigation) due to that. Lastly, another 
man came, demonstrating with his hands. So, he (‘Umar) said, “What do 
you have (to say), O remover of the punishment!” Abu ‘Uthman (the sub-
narrator) then shouted to imitate the shout of ‘Umar, such that I (‘Abd al-
Karim) was agonized to the point of fainting. He (the fourth man) said, “I 
saw a disgusting affair.” He (‘Umar) said, “All praise be to Allah Who did 
not allow Shayṭan to rejoice at the misfortune of the Ummah of 
Muhammad.” So, he (‘Umar) ordered that those men be whipped (for 
allegedly lying against al-Mughirah).119 

‘Allamah al-Albani (d. 1420 H) has copied it into his al-Irwa, and states 
about it: 
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وإسناد صحيح: قلت  
I say: Its chain is sahih.120 
Imam al-Haythami (d. 807 H) records further: 

شــهد أبــو بكــرة ونــافع وشــبل بــن معبــد علــى المغــيرة بــن شــعبة : ي قــال وعــن أبي عثمــان النهــد
جـاء رجـل لا يشـهد : أsم نظـروا إليـه كمـا نظـروا إلى المـرود في المكحلـة فجـاء زيـاد فقـال عمـر 

 فجلدهم عمر الحد: رأيت منظرا قبيحا وابتهارا قال : إلا بحق فقال 
Narrated Abu ‘Uthman al-Hindi: 
Abu Bakrah, Nafi’ and Shibl b. Ma’bad testified against al-Mughirah b. 

Shu’bah, that they saw it (i.e. the adultery), as they saw the kohl stick (i.e. the 
male private organ of al-Mughirah) inside the kohl container (i.e. the female 
private organ of the woman). But Ziyad came, and ‘Umar said, “Here comes 
a man who will not testify except with the truth.” So, he (Ziyad) said, “I saw 
a disgusting scene, and a spectacle.” So, ‘Umar punished them with 
lashing.121 

Al-Haythami declares: 
الصحيحرواه الطبراني ورجاله رجال   

Al-Tabarani records it, and its narrators are narrators of the Sahih.122 
Imam Ibn Abi Shaybah (d. 235 H) also records: 

لمـا كـان مـن شـأن : حدثنا أبو بكر قال حدثنا أبو أسـامة عـن عـوف عـن قسـامة بـن زهـير قـال
تنــب أو تــنح عــن صــلاتنا، فإنــا لا اج: أبي بكــرة والمغــيرة بــن شــعبة الــذي كــان، قــال أبــو بكــرة

أما بعـد، فإنـه قـد : فكتب عمر إلىالمغيرة: فكتب إلى عمر في شأنه، قال: نصلي خلفك، قال
رقي إلي من حديثك حديثا، فإن يكن مصدوقا عليـك فـلان يكـون مـت قبـل اليـوم خـير لـك، 

، فشــهدوا، فشــهد فكتــب إليــه وإلى الشـهود أن يقبلــوا إليــه، فلمـا انتهــوا إليــه دعـا الشــهود: قـال
أود المغـيرة : أبو بكرة وشبل بن معبـد وأبـو عبـد االله نـافع، فقـال عمـر حـين شـهد هـؤلاء الثلاثـة

إن تشــهد إن شــاء االله إلا بحــق، ثم : أربعــة، وشــق علــى عمــر شــأنه جــدا، فلمــا قــام زيــاد قــال
حـدوهم،  االله أكـبر،: أمـا الزنـا فـلا أشـهد بـه، ولكـني رأيـت أمـرا قبيحـا، فقـال عمـر: شهد قال

أشهد أنه زان، فهم عمر أن يعيـد : فجلدوهم، فلما فرغ من جلد أبي بكرة قام أبو بكرة فقال
 .إن جلدته فارجم صاحبك، فتركه فلم يجلد، فما قذف مرتين بعد: عليه الحد، فقال علي

Abu Bakr – Abu Usamah – ‘Awf – Qasamah b. Zuhayr: 
When the issue between Abu Bakrah and al-Mughirah b. Shu’bah 

occurred, Abu Bakrah said, “Desist from or give up concerning our Salat, 
because we will not pray behind you.” So, he (al-Mughirah) wrote to ‘Umar 
about his affair. Therefore, ‘Umar (too) wrote back to al-Mughirah thus: 
“To begin, an act of yours has been reported to me. If such-and-such (i.e. 
Abu Bakrah) is corroborated against you, it would have been better for you 
to have died before this day.” So, he (‘Umar) wrote to him and the witnesses 
to come to him. When they got to him, they testified, and Abu Bakrah, Shibl 
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b. Ma’bad, and Abu ‘Abd Allah Nafi’ testified. As such, ‘Umar said when 
these three people testified, “Four (people) oppressed al-Mughirah.” His 
matter was very unbearable for ‘Umar. So, when Ziyad stood to testify, he 
(‘Umar) said, “You will testify with the truth, Allah willing.” Then he 
(Ziyad) testified, saying, “As for adultery, I do not testify in favour of it. 
However, I saw a disgusting affair.” As a result, ‘’Umar said, “Allah Akbar! 
Punish them!” So, they (the first three witnesses) were lashed. After Abu 
Bakrah had been beaten, he stood up and said, “I testify that he (al-
Mughirah) committed adultery”. So, ‘Umar was about to repeat the 
punishment upon him. But, ‘Ali said, “If you lash him (again), then you 
must stone your companion (i.e. al-Mughirah).” Due to this, he (‘Umar) left 
him, and did not beat him. Thus, he (Abu Bakrah) did not falsely accuse 
anyone of adultery again after that.123 

‘Allamah al-Albani has this comment about this exact report: 
 .وإسناده صحيح: قلت) . 335ـ  8/334(شيبة وعنه البيهقى  أخرجه ابن أبى

It is documented by Ibn Abi Shaybah, and from him bu al-Bayhaqi 
(8/334-335). I say: Its chain is sahih.124 

Imam Ibn Abi Shaybah again documents: 
لمـــا قـــدم أبـــو بكـــرة : الحـــدثنا أبـــو بكـــر قـــال حـــدثنا ابـــن عليـــة عـــن التيمـــي عـــن أبي عثمـــان قـــ

: رجــل لــن يشــهد إن شــاء االله إلا بحــق، قــال: وصــاحباه علــى المغــيرة جــاء زيــاد فقــال لــه عمــر
فــأمر : لا، قــال: هــل رأيــت المــرود دخــل المكحلــة، قــال: رأيــت انبهــارا ومجلســا ســيئا فقــال عمــر

 .Oم فجلدوا
 
Abu Bakr – Ibn ‘Ilyah – al-Tamimi – Abu ‘Uthman: 
After Abu Bakrah and his two companions had testified against al-

Mughirah, Ziyad came. So, ‘Umar said, “He is a man who will never testify, 
Allah willing, except with the truth.” He (Ziyad) said, “I saw a spectacle and 
an evil assembly”. So, ‘Umar said, “Did you see the kohl stick (i.e. the male 
private organ of al-Mughirah) enter the kohl container (i.e. the female private 
organ of the woman)?” He (Ziyad) replied, “No.” Therefore, he (‘Umar) 
ordered that they (Abu Bakr and his two companions) be whipped.125 

‘Allamah al-Albani again copies the above and says: 
 .وهذا إسناد صحيح على شرط الشيخين: قلت

I say: This chain is sahih upon the standard of the two Shaykhs.126 
So, this is the full picture, as gleaned from the reports: 
• Abu Bakrah and some other people filed a criminal complaint of 

adultery against al-Mughirah b. Shu’bah with ‘Umar. 
• Al-Mughirah was a close friend of ‘Umar. 
• ‘Umar summoned the accused – who was his friend – and the Abu 

Bakrah team to his court for the trial. 
• As Abu Bakrah and two other people testified, ‘Umar – the judge – 

increasingly blushed. Convicting and sentencing al-Mughirah was very 
unbearable for him. So, he dismissively denied the reports of Abu Bakrah 
and his team. 
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• It was a case of adultery, and four witnesses were required. Ziyad was 
the fourth to testify. Like others, he came all the way from Basra (where al-
Mughirah was governor for ‘Umar prior to the trial) to Madinah to testify 
against al-Mughirah in a case of adultery. But, before he began his 
testimony, ‘Umar made some direct moves to entice him and to intimidate 
him. 

• First, ‘Umar called him “the remover of the punishment”. This was an 
obvious suggestion to Ziyad that he must contradict his colleagues. He 
simply had no other choice but to remove the sentence of death still hanging 
over the neck of al-Mughirah. 

• ‘Umar also described him as the one who would testify with the “truth”. 
This was another clear signal to him to contradict his colleagues. It showed 
that the khalifah had blacklisted Ziyad’s colleagues for testifying against al-
Mughirah. If Ziyad wanted to get into the good books of the powerful 
khalifah, he must tell only what ‘Umar would accept as the “truth”. 

• Finally, ‘Umar shouted at him, with such distressing force that it could 
cause some people to pass out! The intention, obviously, was to unsettle and 
intimidate him. Going against the khalifah could have highly devastating 
consequences. The message was unmistakable. 

• So, Ziyad got the signal, and went against his colleagues. He denied 
having seen a sexual penetration. One wonders why then he had taken all 
the pain to come to Madinah from Iraq! Was it not to testify against al-
Mughirah for adultery? Something clearly was not right here. Ziyad was 
altering his testimony in the light of the new circumstances. In any case, he 
admitted to seeing “a disgusting affair” and “a disgusting scene”, apparently 
involving al-Mughirah and the accused woman, which involved “an evil 
assembly” of both accused persons. 

• ‘Umar – the judge – became joyous, thanking Allah, and ordered Abu 
Bakrah and his colleagues to be flogged for allegedly lying against al-
Mughirah! 

• After the lashing, Abu Bakrah stood up, and re-testified to al-
Mughirah’s adultery – despite the clear dangers. 

• ‘Umar intended to re-lash him but ‘Ali, as usual, saved Abu Bakrah 
with his knowledge. 

To ‘Umar, this was fair, impartial hearing! 
An interesting side to this discussion is that ‘Umar actually did not 

ordinarily seem to place much value on the Qur’anic requirement for four 
witnesses in the case of adultery. For instance, he convicted a woman 
simply for having only a six-month pregnancy! He never asked for any four 
witnesses. Rather, he did not even request for any testimony from anyone! 
However, when his close friend was involved, he became extraordinarily 
strict with the requirement, and displayed brutal bias in favour of the 
accused throughout the proceedings. 

The testimony of Ziyad itself embarrassingly reveals the direct influence 
of ‘Umar’s intimidation and enticement over the former. Al-Hafiz Ibn Hajar 
al-‘Asqalani explains the circumstances of al-Mughirah’s alleged adultery: 
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وســاق قصــة المغــيرة هــذه مــن طــرق كثــيرة محصــلها أن المغــيرة بــن شــعبة كــان أمــير البصــرة لعمــر 
وكان أبو بكرة ونـافع بـن الحـرث بـن كلـدة فأbمه أبو بكرة وهو نفيع الثقفي الصحابي المشهور 

الثقفــي وهــو معــدود في الصــحابة وشــبل بكســر المعجمــة وســكون الموحــدة ابــن معبــد بــن عتيبــة 
بــن الحــرث البجلــي وهــو معــدود في المخضــرمين وزيــاد بــن عبيــد الــذي كــان بعــد ذلــك يقــال لــه 

معوا جميعـا فـرأوا المغـيرة زياد بن أبي سفيان أخوه من أم أمهم سمية مـولاة الحـرث بـن كلـدة فـاجت
متبطن المرأة وكان يقال لها الرقطاء أم جميل بنت عمرو بن الأفقم الهلالية وزوجهـا الحجـاج بـن 

 عتيك بن الحرث بن عوف الجشمي
The story of al-Mughirah has been transmitted THROUGH SEVERAL 

CHAINS. Its summary is that al-Mughirah b. Shu’bah was the governor of 
Basra for ‘Umar. Abu Bakrah, whose real name was Nafi’ al-Thaqafi, 
accused him (of adultery). He (Abu Bakrah) is a well-known Sahabi. There 
was Abu Bakrah. There was (also) Nafi’ b. al-Harith b. Kildah al-Thaqafi, 
who is counted among the Sahabah. 

There was Shibl b. Ma’bad b. ‘Utaybah b. al-Harith al-Bajali (as well), 
and he was considered to be among those (Sahabah) who witnessed both the 
Jahiliyyah and the Prophetic era. (Finally), there was Ziyad b. ‘Ubayd – who 
was later called Ziyad b. Abi Sufyan – (and he was) his (Abu Bakrah’s) 
brother from their grandmother, Sumayyah freed maid of al-Harith b. 
Kildah. 

THEY ALL HAD GATHERED TOGETHER and had seen al-Mughirah 
in a secret affair with the woman called al-Riqṭah Umm Jamil bint ‘Amr al-
Afqam al-Hilaliyyah, and her husband was al-Hajjaj b. ‘Utaybah b. al-Harith 
b. ‘Awf al-Jashmi.127 

There were four of them together, including Ziyad. They all together saw 
al-Mughirah having a secret affair with Umm Jamil, whose husband was al-
Hajjaj. The other three witnesses saw al-Mughirah’s male organ entering 
Umm Jamil’s female organ, and all of these three were totally trustworthy 
Sahabah of the Messenger, by Sunni standards. How then on earth did Ziyad 
miss that?! It seems fair to conclude that he was deliberately concealing the 
most crucial part of his testimony. It was simply impossible for him not to 
have seen what the others saw, especially as he was not described as 
suffering from any eye problems. 

Moreover, what really did Ziyad mean by having seen “a disgusting 
affair” between the couple? Was he not actually implying the adultery of al-
Mughirah and Umm Jamil? From the look of things, Ziyad saw what the 
three Sahabah saw, but decided to be ambiguous and to double-speak after 
‘Umar enticed and intimidated him. If the khalifah had not intervened, he 
most probably would have only corroborated his co-witnesses. 

Anyway, there are some damning consequences in this particular case for 
Sunni Islam. Abu Bakrah, Shibl and Nafi’ b. al-Harith were Sahabah. Abu 
Bakrah in particular was a prominent Sahabi, whose ahadith are 
documented in the two Sahihs, and in all other authoritative Sunni books, in 
abundance. Of special interest is the fact that Abu Bakrah was the main 
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complainant against al-Mughirah, and he never repented from it. After being 
lashed by ‘Umar, he still reiterated his claim that al-Mughirah was an 
adulterer. ‘Allamah al-Albani copies a further report in this regard: 

: " فــذكر قصــة المغــيرة قــال, ثم أخــرج مــن طريــق عيينــة بــن عبــد الــرحمن عــن أبيــه عــن أبى بكــرة 
فلمـا دعـا زيـادا , وشـبل بـن معبـد , فشـهد أبـو بكـر ونـافع , منا علـى عمـر رضـى االله عنـه فقد
: قـال, فضـرOم , وصـاحبيه , فكـبر عمـر رضـى االله عنـه ودعـا بـأبى بكـرة , رأيـت منكـرا : قال

, فهــم بضــربه , وهــو فعــل مــا شــهد بــه , واالله إنى لصــادق : فقــال أبــو بكــرة يعــنى بعــدما حــده
 ." ت هذا فارجم هذالئن ضرب: فقال على

وعيينة بن عبد الرحمن هو ابن جوشن الغطفانى وهو ثقة كأبيه. وإسناده صحيح أيضا . 
Then he (al-Bayhaqi)128 recorded through the route of ‘Uyaynah b. ‘Abd 

al-Rahman from his father from Abu Bakrah, and he mentioned the story of 
al-Mughirah, and (then) said: 

We got to ‘Umar, may Allah be pleased with him, and Abu Bakrah 
testified, as well as Nafi’ and Shibl b. Ma’bad. When Ziyad was called, he 
said, “I saw a disgusting act.” Therefore, ‘Umar, may Allah be pleased with 
him, said Allah Akbar, and thereby summoned Abu Bakrah and his two 
companions and beat them. So, Abu Bakrah said, that is, after he had been 
punished, “I SWEAR BY ALLAH, I am saying the truth. He (al-Mughirah) 
did what we have testified against him about.” Therefore, he (‘Umar) 
intended to beat him (again). But, ‘Ali said, “If you beat this one, then you 
must stone that one.” 

Its chain is sahih too. ‘Uyaynah b. ‘Abd al-Rahman is Ibn Jawshan al-
Ghaṭfani and he is thiqah (trustworthy), like his father.129 

By all accounts therefore, all ahadith by Abu Bakrah must be thrown 
away by the Ahl al-Sunnah wa al-Jama’ah as fairytales of a “liar”. It is the 
Order of Allah, as long as he is believed to have failed to prove his charge 
against al-Mughirah. This is where the great dilemma hides for our Sunni 
brothers. Allah has stated: 
والــذين يرمــون المحصــنات ثم لم يــأتوا بأربعــة شــهداء فاجلــدوهم ثمــانين جلــدة ولا تقبلــوا لهــم 
 شهادة أبدا وأولئك هم الفاسقون إلا الذين تابوا من بعد ذلك وأصلحوا فإن االله غفور رحيم

Those who accuse chaste women, and do not produce four witnesses, flog 
them with eighty stripes, and reject their testimony FOREVER. THEY 
INDEED ARE THE LIARS, EXCEPT THOSE WHO REPENT thereafter 
and make corrections. Verily, Allah is Oft-Forgiving, Most Merciful.130 

He also proclaims: 
 شهداء فإذ لم يأتوا بالشهداء فأولئك عند االله هم الكاذبونلولا جاءوا عليه بأربعة 

Why did they not produce four witnesses? Since they have not produced 
the witnesses, THEN IN THE SIGHT OF ALLAH, THEY ARE THE 
LIARS.131 

Imam ‘Abd al-Razzaq (d. 211 H) reiterates the fact which connects Abu 
Bakrah to the above verses: 
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شــهد علــى المغــيرة بــن شــعبة ثلاثــا : عبــد الــرزاق عــن معمــر عــن الزهــري عــن ابــن المســيب قــال
توبوا تقبل شهادتكم، فتاب رجلان ولم يتـب : بالزنا، ونكل زياد، فحد عمر الثلاثة، وقال لهم

ا كـان مـن أمـر زيـاد مـا كـان، أبو بكرة، فكان لا يقبل شهادته، وأبو بكرة أخو زياد لامه، فلم
 حلف أبو بكرة أن لا يكلم زيادا أبدا، فلم يكلمه حتى مات

‘Abd al-Razzaq – Ma’mar – al-Zuhri – Ibn al-Musayyab: 
Three people testified against al-Mughirah b. Shu’bah for adultery. But 

Ziyad recoiled. So, ‘Umar punished the three (with lashing), and said to 
them, “Repent, and your (future) testimonies will be accepted.” So, two of 
the men repented but Abu Bakrah did not repent. Therefore, his testimonies 
were no longer accepted. Abu Bakrah was a maternal brother of Ziyad. 
When what happened in the case of Ziyad occurred, Abu Bakrah swore that 
he would never again speak to Ziyad. As such, he never again spoke to him 
till his death.132 

The chain is sahih, and has been so declared by the top muhadithun of 
the Ahl al-Sunnah. Imam Muslim (d. 261 H), for instance, has relied upon 
this chain in his Sahih: 
 حدثنا عبد بن حميد أخبرنا عبدالرزاق أخبرنا معمر عن الزهري عن ابن المسيب عن أبي هريرة

‘Abd b. Hamid – ‘Abd al-Razzaq – Ma’mar – al-Zuhri – Ibn al-Musayyab 
– Abu Hurayrah133 

Imam al-Tirmidhi (d. 279 H) also records: 
حدثنا محمود بن غيلان حدثنا عبـد الـرزاق أخبرنـا معمـر عـن الزهـري عـن ابـن المسـيب عـن أبي 

 هريرة
Mahmud b. Ghilan – ‘Abd al-Razzaq – Ma’mar – al-Zuhri – Ibn al-

Musayyab – Abu Hurayrah134 
Al-Tirmidhi comments: 
 هذا حديث حسن صحيح
This hadith is hasan sahih135 
‘Allamah al-Albani also says: 
 صحيح
Sahih136 
Imam Ibn Khuzaymah (d. 311 H) has included the chain in his Sahih as 

well: 
ثنا أحمد بن منصور الرمادي ثنا عبد الرزاق أخبرني معمر عن الزهري عن ابـن المسـيب عـن أبي 

 هريرة
Ahmad b. Mansur al-Ramadi – ‘Abd al-Razzaq – Ma’mar – al-Zuhri – Ibn 

al-Musayyab – Abu Hurayrah137 
Dr. Al-A’zami has this simple verdict: 
 إسناده صحيح
Its chain is sahih138 
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Everything therefore boils down to this insoluble Sunni maze: 
Anyone who accuses another of adultery must present four witnesses. 
If he is unable to do so, then he must be whipped by the authorities. 
He must be asked to repent. If he does, his future testimonies are 

accepted. 
If he refuses to repent, then he becomes a liar in the Sight of Allah, and 

his testimonies must be rejected till the Hour. 
Abu Bakrah accused al-Mughirah, ‘Umar’s close friend and governor 

over Basra, of adultery, and presented four eye-witnesses (including 
himself). 

All four witnesses came all the way from Iraq to modern-day Saudi 
Arabia to testify against al-Mughirah in a case of adultery. 

However, ‘Umar enticed and intimidated the fourth of them, just as he 
was about to give his testimony. He (the fourth witness) thereby “recoiled” 
and made ambiguous, ambivalent statements instead. 

So, the case against al-Mughirah failed due to the fourth witness’s action. 
Abu Bakrah and the other two witnesses therefore were whipped by 

‘Umar. They were thereafter asked by him to repent so that their future 
testimonies became acceptable. The other two repented (most probably from 
pressure), while Abu Bakrah swore by Allah that he was truthful in his 
testimony against al-Mughirah. He preferred to be branded “a liar” by the 
state, and that his future testimonies be rejected, rather than to falsify what 
he knew to be the truth. 

Abu Bakrah also believed that Ziyad (his maternal brother), who 
“recoiled”, had wronged him terribly. So, he stopped speaking to Ziyad 
from that moment till his death! 

Whoever believes that Abu Bakrah was wrong in his testimony must also 
accept that he was “a liar” in the Sight of Allah, due to his refusal to repent. 
The Qur’an is very explicit in this regard, and gives no exception. As a 
result, such a person must reject all of Abu Bakrah’s ahadith. 

However, the Ahl al-Sunnah consider Abu Bakrah to be perfectly 
trustworthy in everything he said, before and after the incident! Yet, they 
maintain that ‘Umar was correct to have whipped him! 

But, it was either ‘Umar treated Abu Bakrah unjustly, or Abu Bakrah was 
truly a liar in the Sight of Allah. There is no third option to it. 

Our Sunni brothers want to eat their cake and still have it. However, they 
can only do one of both. Their position on Abu Bakrah is a strategic do-or-
die affair, which they can never let go. This, in reality, merely deepens their 
dilemma. If they accepted that Abu Bakrah, a prominent Sahabi, was a liar 
in the Sight of Allah, then they would have opened a door that could only 
lead to the complete collapse of their entire religion in no time! Yet, their 
pro-Abu Bakrah stance only fuels the theory that al-Mughirah was truly 
guilty of adultery, but that ‘Umar deliberately manipulated the judicial 
system to shield his dear friend from justice. Moreover, in the course of 
doing that, the khalifah inflicted immense injustice upon Abu Bakrah for 
telling the truth. 
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 10. Hadith Al-Qadha, An Age Of Jungle Justice VII 
No one ever knew that looking handsome could become a criminal 

offence until the rule of ‘Umar b. al-Khaṭṭab. The grand Sunni muffasir, 
Imam al-Alusi (d. 1270 H), proclaims: 

أن عمـر بـن الخطـاب رضــي االله تعـالى عنـه غـرب نصــر بـن حجـاج إلى البصـرة بســبب  صـح
 أنه لجماله افتتن بعض النساء به

It is authentically transmitted that ‘Umar b. al-Khaṭṭab, may Allah the 
Most High pleased be pleased him, banished Nasr b. Hajjaj to Basra because 
- due to his good looks, some women were obsessed with him.139 

Al-Hafiz (d. 852 H) also submits: 
وقـــد أخـــرج بـــن ســـعد والخرائطـــي بســـند صـــحيح عـــن عبـــد االله بـــن بريـــدة قـــال بينمـــا عمـــر بـــن 
الخطــاب يعــس ذات ليلــة في خلافتــه فــإذا امــرأة تقــول هــل مــن ســبيل إلى خمــر فأشــرOا أو مــن 

حجاج فلما أصبح سأل عنـه فأرسـل إليـه فـإذا هـو مـن أحسـن النـاس شـعرا  سبيل إلى نصر بن
وأصبحهم وجها فأمره عمر أن يطم شعره ففعل فخرجـت جبهتـه فـازداد حسـنا فـأمره أن يعـتم 
فازداد حسنا فقال عمر لا والذي نفسي بيده لا تجـامعني ببلـد فـأمر لـه بمـا يصـلحه وصـيره إلى 

 البصرة
Ibn Sa’d and al-Kharaiṭi have recorded with a sahih chain from ‘Abd 

Allah b. Buraydah who narrated: 
While ‘Umar b. al-Khaṭṭab was on patrol one night during his khilafah, 

there was a woman (he overheard) saying, “Is there a way to get to alcohol 
to drink, or a way to get to Nasr b. Hajjaj?” In the morning, he (‘Umar) 
asked about him (Nasr), and summoned him. He was one of the most 
beautiful of mankind in terms of the hair, and one of their most good-looking. 
So, he (‘Umar) ordered him to collect his hair. He did so, and his forehead 
appeared. As a result, he became even more handsome. He (‘Umar) ordered 
him (again) to wear a turban. But, his beauty increased (nonetheless). So, 
‘Umar said, “No! I swear by the One in Whose Hand my life is, you cannot 
stay WITH ME in the same town”. Therefore, he ordered what befitted him 
and relocated to Basra.140 

Nasr b. al-Hajjaj, one of the Sahabah, committed no other “crime” than 
that he looked very handsome. For that, he was summarily tried and 
penalized, forcibly “relocated” to Basra. ‘Umar was the first human being to 
do this throughout history. However, in April 2013, the Saudi authorities 
followed his precedent in a very famous, severely embarrassing case141 that 
caused widespread worldwide mockery of Islam over the internet. Three 
Emirati men were deported by Riyadh to the United Arab Emirates literally 
for being “too handsome”! 

‘Umar’s reason for banishing Nasr seems even weirder than the 
“punishment” itself. If we assumed that the khalifah expelled him because 
“women were obsessed with him”, were there no women in Basra? 
Apparently, no matter the claims, the true motive behind ‘Umar’s action had 
nothing to do with women. In fact, the khalifah himself outlined his 
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justification in very clear words: he could not tolerate living in the same city 
with Nasr. So if ‘Umar had later moved to Basra he would still have re-
banished Nasr to another faraway town. From all indications, it seems that 
the khalifah was only very bitter about the latter’s good looks. 

In any case, it is pretty obvious that ‘Umar would never have tolerated 
the presence of Prophet Yusuf, ‘alaihi al-salam, in Madinah had the latter 
lived during the former’s rule. These are Allah’s Words concerning His 
prophet: 

لنراهـا في ضـلال وقال نسوة في المدينة امـرأت العزيـز تـراود فتاهـا عـن نفسـه قـد شـغفها حبـا إنـا 
مبــين فلمــا سمعــت بمكــرهن أرســلت إلــيهن وأعتــدت لهــن متكــأ وآتــت كــل واحــدة مــنهن ســكينا 
وقالت اخرج عليهن فلما رأينه أكبرنه وقطعن أيديهن وقلن حاش الله مـا هـذا بشـرا إن هـذا إلا 

 ملك كريم
And the women in the city said, “The Queen is seeking to seduce her 

young man (i.e. Yusuf, her slave then). Indeed, she loves him violently. 
Verily, we see her in plain error.” So when she (the queen) heard of their 
(the women’s) accusation, she sent for them and prepared a banquet for 
them; she gave each one of them a knife (to cut the foodstuff with), and she 
said (to Yusuf), “Come out before them.” Then, when they saw him, they 
exalted him AND CUT THEIR HANDS. They said, “Allah forbid! THIS IS 
NOT A MAN! This is none other than a noble angel!”142 

These were the women of ancient Egypt. Prophet Yusuf was so 
handsome that they could not believe that he was even a man! So, one can 
safely conclude that the noble prophet had superhuman beauty. What 
strengthens this submission is that these women, in their trance over the 
sight of him, were absentmindedly cutting their hands with knives, without 
flinching! With these facts, Nasr b. al-Hajjaj was apparently a very ugly 
duckling compared to Yusuf b. Ya’qub, the prophet of Allah. Interestingly, 
the pagan king of Egypt tolerated and honoured Prophet Yusuf in his city, 
even in his palace! By contrast, if it had been during ‘Umar’s khilafah, he 
would have banished the prophet to a very distant land! The khalifah simply 
could not accommodate in his city any man like Nasr or Yusuf. 
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11. Hadith Al-Qadha, ‘Ali Versus ‘Umar 
Shaykh Ibn Taymiyyah (d. 728 H) launches a spirited campaign to bring 

down ‘Ali’s status as the best judge in the Ummah in order to place ‘Umar 
above him. He simply cannot stomach the possibility of Amir al-Muminin 
‘Ali, ‘alaihi al-salam, surpassing the second Sunni khalifah in anything, 
especially in such highly sensitive, knowledge-based areas as justice 
dispensation. The reason for these panicky moves can be discerned from 
these words of our dear Shaykh: 

غيره عنه عليه الصلاة و السلام انه قال لو لم ابعث فيكم لبعـث فـيكم عمـر و في الترمذي و 
 و لفظ الترمذي لو كان بعدي نبي لكان عمر قال الترمذي حديث حسن

In (Sunan) al-Tirmidhi and others, it is narrated from him, peace and 
blessings be upon him, that he said, “If I had not been sent as a messenger 
among you, ‘Umar would have been sent as a messenger among you instead.” 
The text of al-Tirmidhi reads, “If there were to be a prophet after me, it 
would have been ‘Umar”. Al-Tirmidhi says: A hasan hadith.143 

Elsewhere, he reiterates this: 
 وفي الترمذي لو لم أبعث فيكم لبعث فيكم عمر ولو كان بعدي نبي لكان عمر

It is recorded in (Sunan) al-Tirmidhi: “If I had not been sent as a 
messenger among you, ‘Umar would have been sent as a messenger instead 
and if there were to be a prophet after me, it would have been ‘Umar”.144 

Those two one-sided, sectarian reports establish two realities: 
1. ‘Umar and the Messenger of Allah, sallallahu ‘alaihi wa alihi, had 

equal credentials and abilities to be the master of the prophets, sent to the 
entirety of mankind till the Hour. Therefore, ‘Umar was a perfect 
replacement for the Prophet. 

2. Due to ‘Umar’s status as the sole match – in qualification – to the 
Messenger, he was the only one qualified to be the first prophet after 
Muhammad, had prophethood not ceased. 

The bottom-line is that ‘Umar was far better than Abu Bakr in all ways 
and in all things! So, if ‘Ali were superior to ‘Umar, then he was the master 
of both the first and the second khalifahs. In any case, those two hadiths are 
one-sided (and therefore of no probative value in our research), and 
contradict the Verse of Istafa, the Verse of Taṭhir and several sahih and 
mutawatir ahadith (such as Hadith al-Ghadir, Hadith al-Manzilah, Hadith 
al-Tayr, Hadith al-Thaqalayn, etc). The most important part is that both 
reports about ‘Umar go against well-established historical facts about him, 
his knowledge and his abilities. From all angles, both hadiths were 
motivated by polemical motives, and manufactured to “raise the stakes” for 
the second khalifah. 

Shaykh Ibn Taymiyyah makes an interesting strike: 
و قد وجد لعمر و علي و غيرهما فتاوى كثير ة تخالف النصوص حـتى جمـع الشـافعي مجلـدا في 

 خلاف علي و ابن مسعود و جمع محمد بن نصر المروزي كتابا كبيرا في ذلك
There were LOTS of fatwas from ‘Umar, ‘Ali and others that 

contradicted the revealed texts (i.e the Qur’an and Sunnah), such that al- 
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Shafi’i compiled a whole volume on the contradictions of ‘Ali and Ibn Mas’ud 
(to the Qur’an and Sunnah), and Muhammad b. Nasr al-Maruzi compiled a 
huge book on that.145 

He concedes that both ‘Umar and Ibn Mas’ud contradicted the Qur’an 
and Sunnah massively in their verdicts. We agree with him, as there exists 
solid evidence from both Sunni and Shi’i sources confirming that. It is a 
wonder then how our dear Shaykh manages to believe that ‘Umar was 
perfectly fit for prophethood despite this embarrassing fact! What else 
would he have been other than a prophet who would have opposed the 
Qur’an and the Sunnah on “lots” of occasions?! This reality reveals that the 
purely one-sided, sectarian hadiths could not have genuinely originated 
from the Messenger of Allah. He never uttered anything that falls out of line 
with simple logic. 

But then, did Imam al-Shafi’i and al-Maruzi really compiled books 
detailing Amir al-Muminin Ali’s “contradictions” to the Qur’an and 
Sunnah? Well, there is no evidence of any such books in our times! Besides, 
our dear Shaykh seems confused on the exact authorship of those “books”. 
First, he claims that both al-Shafi’i and al-Maruzi wrote separate books. 
However, this is a contrary submission he also makes: 
وقد جمع الشافعي ومحمد بن نصر المروزي كتابا كبيرا فيما لم يأخذ به المسلمون من قول علـي 

 لكون قول غيره من الصحابة أتبع للكتاب والسنة
Al-Shafi’i AND Muhammad b. Nasr al-Maruzi compiled a huge book 

about what the Muslims rejected from the statement of ‘Ali, because the 
statement of others from the Sahabah were more in compliance with the 
Qur’an and Sunnah.146 

So, it was after all a joint authorship! What exactly do we believe now? 
Moreover, where exactly is this book? Has anyone in history ever quoted it? 
Has anyone in history ever referenced it? The reality is that no such book 
ever existed! Imam al-Subki (d. 773 H) reveals the truth about the book of 
al-Maruzi: 

الأول من مشايخنا يقولون رجـال  وقال أبو ذر محمد بن محمد بن يوسف القاضى كان الصدر
خراسان أربعة ابن المبارك ويحيى بن يحيى وإسحاق بن راهويه ومحمد بن نصر المروزى وقـال أبـو 
بكـــر الصـــيرفى لـــو لم يصـــنف المـــروزى إلا كتـــاب القســـامة لكـــان مـــن أفقـــه النـــاس فكيـــف وقـــد 

منها الآثــار صــنف كتبــا ســواها وقــال الشــيخ أبــو إســحاق الشــيرازى صــنف محمــد هــذا كتبــا ضــ
والفقه وكان من أعلم النـاس بـاختلاف الصـحابة ومـن بعـدهم فى الأحكـام وصـنف كتابـا فيمـا 

 خالف فيه أبو حنيفة عليا وعبد االله رضى االله عنهما
Abu Dharr Muhammad b. Muhammad b. Yusuf al-Qadhi said, “The 

pioneers among our Shaykhs used to say that the scholars of Khurasan (in 
Iran) were four: Ibn al-Mubarak, Yahya b. Yahya, Ishaq b. Rahwayh and 
Muhammad b. Nasr al-Maruzi.” Abu Bakr al-Sayarfi said, “If al-Maruzi had 
never authored any book except Kitab al-Qasamah alone, he would 
nonetheless have been among the most knowledgeable of mankind. 
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Meanwhile, he wrote many books other than it.” Shaykh Abu Ishaq al-
Shirazi said, “Muhammad (b. Nasr al-Maruzi) wrote books which contained 
reports and Islamic jurisprudence, and was one of the most knowledgeable 
of mankind concerning the differences of the Sahabah and those after them 
on al-ahkam (jurisprudence). He wrote a book concerning the contradictions 
of Abu Hanifah to ‘Ali and ‘Abd Allah (b. Mas’ud), may Allah be pleased 
with them both.147 

So, the book – in reality - was only about Abu Hanifah’s contradictions 
to ‘Ali and Ibn Mas’ud! We leave the judgment to the esteemed reader. 

There are authentic Sunni reports which further expose the fallacy of the 
allegations of Shaykh Ibn Taymiyyah against Amir al-Muminin. For 
instance, Imam Ahmad (d. 241 H) records: 
حدثنا عبد االله حدثني أبي حدثني يحيى عـن الأعمـش عـن عمـرو بـن مـرة عـن أبي البخـتري عـن 

ثني رسول االله صلى االله عليـه و سـلم إلى الـيمن وأنـا حـديث السـن بع: على رضي االله عنه قال
قـــال قلـــت تبعثـــني إلى قـــوم يكـــون بيـــنهم أحـــداث ولا علـــم لي بالقضـــاء قـــال ان االله ســــيهدى 

 لسانك ويثبت قلبك قال فما شككت في قضاء بين أثنين بعد
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yahya – al-

A’mash – ‘Amr b. Marrah – Abu al-Bakhtari – ‘Ali, may Allah be pleased 
with him: 

I was sent by the Messenger of Allah, peace be upon him, to Yemen, and 
I was young of age. I said, “You are sending me to a people among whom 
exist disputes, and I have no knowledge in justice dispensation.” He replied, 
“Verily, Allah will guide your tongue and make your heart firm.” I never have 
doubt while dispensing justice between any two people ever after.148 

Shaykh al-Arnauṭ says: 
 صحيح رجاله ثقات رجال الشيخين
Sahih, its narrators are trustworthy, narrators of the two Shaykhs149 
Imam al-Hakim (d. 403 H) also records: 

حدثني علي بن حمشاد ثنـا العبـاس بـن الفضـل الأسـفاطي ثنـا أحمـد بـن يـونس ثنـا أبـو بكـر بـن 
بعثـني رسـول : عياش عن الأعمش عن عمرو بن مرة عن أبي البختري قال علي رضـي االله عنـه

يا رسول االله إني رجل شاب وأنـه يـرد علـي : فقلت : صلى االله عليه وسلم إلى اليمن قال  االله
فوضع يده على صدري وقال اللهم ثبت لسانه واهـد قلبـه : من القضاء ما لا علم لي به قال 

 فما شككت في القضاء أو في قضاء بعد
‘Ali b. Hamshad – al-‘Abbas b. al-Fadhl al-Asfaṭi – Ahmad b. Yunus – 

Abu Bakr b. ‘Ayyash – al-A’mash – ‘Amr b. Marrah – Abu al-Bakhtari – 
‘Ali, may Allah be pleased with him: 

The Messenger of Allah, may Allah be pleased with him, sent me to 
Yemen. So, I said, “O Messenger of Allah, I am a young man, and disputes 
will be brought to me for judgment, of which I have no knowledge.” 
Therefore, he placed his hand on my chest, and said, “O Allah, make firm his 
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tongue and guide his heart.” I never have doubt while dispensing justice ever 
after.150 

Al-Hakim comments: 
ث صحيح على شرط الشيخينهذا حدي  

This hadith is sahih upon the standard of the two Shaykhs151 
Al-Dhahabi (d. 748 H) agrees: 
 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim152 
Imam Abu Dawud (d. 275 H) documents a mutaba’ah for the report of 

Abu al-Bakhtari: 
حــدثنا عمــرو بــن عــون قــال أخبرنــا شــريك عــن سمــاك عــن حــنش عــن علــي عليــه الســلام قــال 

بعثـــني رســـول االله صـــلى االله عليـــه و ســـلم إلى الـــيمن قاضـــيا فقلـــت يارســـول االله ترســـلني وأنـــا :
إن االله سيهدي قلبك ويثبت لسانك فإذا جلـس " حديث السن ولا علم لي بالقضاء ؟ فقال 

ك الخصمان فلا تقضين حتى تسمع مـن الآخـر كمـا سمعـت مـن الأول فإنـه أحـرى أن بين يدي
 . قال فما زلت قاضيا أو ما شككت في قضاء بعد" يتبين لك القضاء 

‘Amr b. ‘Awn – Sharik – Simak – Hanash – ‘Ali, peace be upon him 
(‘alaihi salam): 

The Messenger of Allah, peace be upon him, sent me to Yemen as a 
judge. So, I said, “O Messenger of Allah, you are sending me while I am 
young of age and have no knowledge of justice dispensation.” Therefore, he 
said, “Verily, Allah will guide your heart and will make firm your tongue. 
Whenever two disputants sit in front of you, do not give judgment until you 
have heard both parties. This will make clear to you the (correct) judgment.” 
I never cease to be a judge, or never have doubt while dispensing justice, ever 
since.153 

‘Allamah al-Albani (d. 1420 H) says: 
 حسن
Hasan154 
Imam Ahmad also records this shahid: 

حدثنا عبد االله حدثني أبي ثنا يحيى بن آدم ثنا إسرائيل عن أبي إسحاق عن حارثة بـن مضـرب 
بعثــني رســول االله صــلى االله عليــه و ســلم إلى الــيمن فقلــت إنــك : عــن علــى رضــي االله عنــه قــال

لأقضـــي بيـــنهم فقـــال اذهـــب فـــإن االله ســـيهدي قلبـــك ويثبـــت تبعثـــني إلى قـــوم وهـــم أســـن مـــني 
 لسانك

‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yahya b. 
Adam – Israil – Abu Ishaq – Harithah b. Mudhrab – ‘Ali, may Allah be 
pleased with him: 

The Messenger of Allah, peace be upon him, sent me to Yemen. So, I 
said, “You are sending me to a people who are older than me that I should 
judge between them.” He replied, “Go, for Allah will guide your heart and 
make firm your tongue.”155 
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Shaykh al-Arna’uṭ states: 
 إسناده صحيح
Its chain is sahih146 
Whenever Amir al-Muminin set out to judge on any matter, Allah would 

always guide both his heart and his tongue, and would also make them firm. 
This removes the possibility of error or misguidance in whatsoever 
judgments he ever gave: 

 ومن يهد االله فما له من مضل
And whomsoever Allah guides, for him there can be NO misleader.157 
With this in mind, it is apparent that whosoever attributes errors to the 

judgments and verdicts of ‘Ali is actually attributing them to Allah as well! 
So, we ask Shaykh Ibn Taymiyyah and his followers: was it Allah Who was 
“guiding” his heart and his tongue to those “contradictions” to the Qur’an 
and Sunnah? We seek His refuge from such blasphemy. No truth – whether 
in narrations or mere submissions – can be in anything that denigrates the 
Almighty Lord. 
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12. Hadith Al-Tafdhil, Investigating Its Authenticity 
Shaykh Ibn Taymiyyah (d. 728 H) states: 

لا نسـلم أن عليـا أفضـل أهـل زمانـه بــل خـير هـذه الأمـة بعـد نبيهــا أبـو بكـر ثم عمـر كمـا ثبــت 
 ذلك عن علي وغيره

We do not agree that ‘Ali was the overall best of his time. Rather, the 
best of this Ummah after its Prophet are Abu Bakr, then ‘Umar, as is 
authentically narrated from ‘Ali and others.158 

It is true that our Sunni brothers consider Abu Bakr to be the best of our 
Ummah, followed only by ‘Umar. However, during the lifetime of the 
Messenger of Allah, sallallahu ‘alaihi wa alihi, it was a different story 
entirely. There is irrefutable evidence in the Sunni books establishing that 
the Sahabah used to consider Amir al-Muminin, ‘alaihi al-salam, to be their 
best during the lifetime of the Messenger. Imam Ahmad (d. 241 H) presents 
one of such proofs: 
حدثنا عبد االله قال حدثني أبي قثنا محمد بن جعفر نا شعبة عـن أبي إسـحاق عـن عبـد الـرحمن 

كنـــا نتحـــدث ان أفضـــل أهـــل المدينـــة علـــي بـــن أبي : بـــن يزيـــد عـــن علقمـــة عـــن عبـــد االله قـــال 
 طالب

‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) – 
Muhammad b. Ja’far – Shu’bah – Abu Ishaq – ‘Abd al-Rahman b. Yazid – 
‘Alqamah – ‘Abd Allah (b. Mas’ud): 

“We used to say that the overall best of the people of Madinah was ‘Ali 
b. Abi Talib.”159 

“We” (in the hadith)160 apparently refers to the Sahabah generally, and 
more specifically to the most senior of them living in Madinah. Ibn Mas’ud 
was obviously making a reference to a past which was then different from 
the present. This was why he said “we USED TO”. In other words, at that 
point in time when he was making his statement, things had become 
different. People were now giving ‘Ali’s place to another person. Ibn 
Mas’ud was, no doubt, speaking about the time of the Prophet. All the most 
senior Sahabah and their neighbours were living in Madinah with the 
Messenger of Allah. The phrase “people of Madinah” originally referred to 
them (excluding only the Prophet, of course).161 These, needless to say, 
included Abu Bakr, ‘Umar and ‘Uthman. 

So, is the above report authentic? Al-Hafiz (d. 852 H) says about the first 
narrator: 

 عبد االله بن أحمد بن محمد بن حنبل الشيباني أبو عبد الرحمن ولد الإمام ثقة
‘Abd Allah b. Ahmad b. Muhammad b. Hanbal al-Shaybani, Abu ‘Abd 

al-Rahman: son of the Imam, thiqah (trustworthy).162 
What about his father? Al-Hafiz answers: 

أحمــد بــن محمــد بــن حنبــل بــن هــلال بــن أســد الشــيباني المــروزي نزيــل بغــداد أبــو عبــد االله أحــد 
 الأئمة ثقة حافظ فقيه حجة
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Ahmad b. Muhammad b. Hanbal b. Hilal b. Asad al-Shaybani al-Maruzi, 
a Baghdad resident, Abu ‘Abd Allah: One of the Imams, thiqah 
(trustworthy), hafiz, jurist, hujjah (an authority).163 

Al-Hafiz also has these comments about the third narrator: 
 محمد بن جعفر الهذلي البصري المعروف بغندر ثقة صحيح الكتاب إلا أن فيه غفلة

Muhammad b. Ja’far al-Hazali al-Basri, better known as Ghandar: 
Thiqah (trustworthy), sahih al-kitab (i.e. ahadith from his books are sahih) 
except that there was some negligence in him.164 

Whatever negligence he had does not affect his ahadith from Shu’bah at 
all. He used to accurately record the latter’s reports. So, he narrated them 
from his books with perfect precision. Al-Hafiz provides further information 
in this respect: 
وقــال ابــن مهــدي كنــا نســتفيد مــن كتــب غنــدر في شــعبة وكــان وكيــع يســميه الصــحيح الكتــاب 

مــني وقــال  وقــال أبــو حــاتم عــن محمــد بــن ابــان البلخــي قــال ابــن مهــدي غنــدر أثبــت في شــعبة.
ابن المبارك إذا اختلف الناس في حديث شعبة فكتـاب غنـدر حكـم بيـنهم وقـال ابـن أبي حـاتم 

 سألت أبي عن غندر فقال كان صدوقا وكان مؤدبا وفي حديث شعبة ثقة
Ibn Mahdi said: “We used to benefit from the books of Ghandar on 

Shu’bah. Waki’ named him sahih al-kitab.” Abu Hatim narrated from 
Muhammad b. Aban al-Balakhi that Ibn Mahdi said: “Ghandar is more 
accurate than me as far as Shu’bah is concerned.” Ibn al-Mubarak said, 
“When the people disagree about the hadith of Shu’bah, the book of Ghandar 
used to judge between them.” Ibn Abi Hatim said: “I asked my father about 
Ghandar and he replied, ‘He was saduq (very truthful), and was a teacher 
and in the hadith of Shu’bah, he is thiqah (trustworthy).’”165 

The fourth narrator, Shu’bah, is a pillar of Sunni ahadith. Al-Hafiz gives 
the catch-phrases about him: 
شعبة بن الحجاج بن الـورد العتكـي مـولاهم أبـو بسـطام الواسـطي ثم البصـري ثقـة حـافظ مـتقن  

 كان الثوري يقول هو أمير المؤمنين في الحديث
Shu’bah b. al-Hajjaj b. al-Ward al-‘Atki, their freed slave, Abu Busṭam 

al-Wasiṭi, al-Basri: Thiqah (trustworthy), hafiz, extremely precise. Al-
Thawri used to say: “He was the amir al-muminin (the supreme leader) in al-
Hadith.”166 

Abu Ishaq al-Sabi’i is the fifth narrator, and al-Hafiz has this to say about 
him: 

إسحاق السبيعي بفتح المهملـة وكسـر الموحـدة ثقـة مكثـر أبو . …عمرو بن عبد االله بن عبيد 
 عابد من الثالثة اختلط بأخرة

‘Amr b. ‘Abd Allah b. ‘Ubayd .... Abu Ishaq al-Sabi’i: Thiqah 
(trustworthy); narrated a lot (of ahadith), a great worshipper (of Allah), 
from the third (ṭabaqat). He became confused (in his narrations) during the 
end part of his lifetime.167 

Of course, Shu’bah heard from him before the memory loss. ‘Allamah al-
Albani (d. 1420 H) explains: 
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 وتابعهم سفيان الثوري وشعبة عن أبي إسحاق، ولكنهما لم يذكرا النزول،
 نه قبل الاختلاطوروايتهما أصح، لأsما سمعا م

Sufyan al-Thawri and Shu’bah also narrated from Abu Ishaq, although 
both did not mention the Descent. The reports of both of them (from Abu 
Ishaq) are more authentic, because they both heard from him BEFORE he 
became confused.168 

Another relevant point is that Abu Ishaq is a mudalis and has, on the 
surface, narrated the report of Ibn Mas’ud above is an ‘an-‘an form from 
‘Abd al-Rahman b. Yazid. However, the tadlis does NOT, in reality, affect 
the ‘an-‘an reports of Abu Ishaq – among others - as long as it is Shu’bah 
narrating from him. Allamah al-Albani states further: 

 ." حديث حسن صحيح، رواه الثوري وشعبة عن أبي إسحاق: " قال الترمذي
وهــو كمـا قــال، وهمـا قــد رويـا عنــه قبـل اختلاطــه، وشـعبة لا يــروي عنـه إلا مــا صـرح فيــه : قلـت

 .، فبروايته عنه أمنا شبهة تدليسهكما هو مذكور في ترجمته  بالتحديث
Al-Tirmidhi said: “A hasan sahih hadith, al-Thawri and Shu’bah 

narrated it from (‘an) Abu Ishaq.” 
I say: It is (truly hasan sahih) as he (al-Tirmidhi) has stated, and both of 

them (i.e. al-Thawri and Shu’bah) narrated from him (i.e. Abu Ishaq) before 
his confusion. As for Shu’bah, he never narrated anything from him (i.e. Abu 
Ishaq) except what he (Abu Ishaq) explicitly stated to have directly heard 
from the person he is narrating from (i.e. tahdith), as stated in his tarjamah 
(biography). Due to his (Shu’bah’s) narration from him (i.e. Abu Ishaq), the 
problem of his tadlis is removed.169 

In a clearer word, whenever Shu’bah narrates from Abu Ishaq (as in this 
case of Ibn Mas’ud’s hadith), all the problems associated with the latter’s 
reports are removed. The former narrated from him before his confusion in 
his ahadith, and never transmitted any tadlis-infested reports from him. So, 
whenever Shu’bah narrates an ‘an-‘an report from Abu Ishaq, there actually 
is tahdith by the latter from his Shaykh. The ‘an-‘an form is only Shu’bah’s 
convenience style. No wonder, Imam al-Bukhari (d. 256 H) includes this 
sanad in his Sahih: 

 د الرحمن بن يزيدحدثنا سليمان بن حرب حدثنا شعبة عن أبي إسحاق عن عب
Sulayman b. Harb – Shu’bah – Abu Ishaq – ‘Abd al-Rahman b. Yazid.170 
This is an ‘an-‘an report by Abu Ishaq from ‘Abd al-Rahman b. Yazid 

(the same Shaykh as in the athar of Ibn Mas’ud). Nevertheless, Imam al-
Bukhari considers the chain to be sahih. 

Imam Ahmad b. Hanbal has also documented a similar ‘an-‘an chain: 
 حدثنا عبد االله حدثني أبي قال حدثنا يزيد قال أنا شعبة عن أبي إسحاق عن أبي ميسرة

‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) – 
Yazid – Shu’bah – Abu Ishaq – Abu Maysarah.171 

Al-Arnauṭ comments: 
 إسناده صحيح على شرط الشيخين
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Its chain is sahih upon the standard of the two Shaykhs.172 
‘Allamah al-Albani too authenticates yet another ‘an-‘an chain of Abu 

Ishaq: 
 .الأسود عن عبد االلهثنا شعبة عن أبي إسحاق عن : حدثنا حفص بن عمر: إسناده
 وهذا إسناد صحيح على شرط البخاري: قلت

Its chain: Hafs b. ‘Umar – Shu’bah – Abu Ishaq – al-Aswad – ‘Abd 
Allah. 

I say: This chain is sahih upon the standard of al-Bukhari.173 
Imam Abu Ya’la (d. 307 H) also documents an ‘an-‘an chain by Abu 

Ishaq, from ‘Abd al-Rahman b. Yazid, like al-Bukhari: 
حدثنا إسحاق حدثنا عبد الصمد حدثنا شعبة عن أبي إسحاق عن عبد الـرحمن بـن يزيـد عـن 

 الأسود
Ishaq – ‘Abd al-Samad – Shu’bah – Abu Ishaq – ‘Abd al-Rahman b. 

Yazid – al-Aswad174 
Shaykh Dr. Asad gives this verdict: 
 إسناده صحيح
Its chain is sahih175 
Let us now move to the sixth narrator in the sanad of Ibn Mas’ud’s 

athar: ‘Abd al-Rahman b. Yazid. The status of ‘Abd al-Rahman as a thiqah 
(trustworthy) narrator of Sahih al-Bukhari is already well-known. 
Nonetheless, we are pleased to present this further confirmation by al-Hafiz: 

 عبد الرحمن بن يزيد بن قيس النخعي أبو بكر الكوفي ثقة
‘Abd al-Rahman b. Yazid b. Qays al-Nakha’i, Abu Bakr al-Kufi: Thiqah 

(trustworthy).176 
Finally, concerning the seventh and last narrator (‘Alqamah), al-Hafiz al-

‘Asqalani proclaims with full strength: 
 علقمة بن قيس بن عبد االله النخعي الكوفي ثقة ثبت فقيه عابد

‘Alqamah b. Qays b. ‘Abd Allah al-Nakha’i al-Kufi: Thiqah 
(trustworthy), thabt (accurate), faqih (a jurist), ‘abidun (a great worshipper 
of Allah).177 

With this, it is absolutely clear and undeniable that Ibn Mas’ud’s report 
that the Sahabah used to consider ‘Ali as the overall best among them has an 
impeccably sahih chain. All the narrators are thiqah, and the chain is fully 
and perfectly connected. 

Even then, the same athar has been recorded with a second sahih chain 
in that same Fadhail al-Sahabah: 
حدثنا عبـد االله قـال حـدثني جـدي قثنـا أبـو قطـن قثنـا شـعبة عـن أبي إسـحاق عـن عبـد االله بـن 

كنـا نتحـدث ان أفضـل أهـل المدينـة علـي : وهو بن مسـعود قـال  يزيد عن علقمة عن عبد االله
 بن أبي طالب
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‘Abd Allah (b. Muhammad b. ‘Abd al-‘Aziz al-Baghwi) – my 
grandfather (Ahmad b. Muni’ al-Baghwi) – Abu Qaṭan – Shu’bah – Abu 
Ishaq – ‘Abd Allah b. Yazid – ‘Alqamah – ‘Abd Allah b. Mas’ud: 

“We used to say that the overall best of the people of Madinah was ‘Ali b. 
Abi Talib.”178 

We already know the status of Shu’bah, Abu Ishaq and Alqamah. So, 
let’s find out about these new names. 

This is al-Hafiz’s verdict on the first narrator of this new sanad: 
قلـت .…عبد االله بن محمد بن عبد العزيز أبو القاسـم البغـوي الحـافظ الصـدوق مسـند عصـره 
قلـت . …وقد وثقه الدارقطني والخطيب وغيرهما قال الخطيب كان ثقة ثبتا مكثرا فهما عارفـا 

 الرجل ثقة مطلقا
‘Abd Allah b. Muhammad b. ‘Abd al-‘Aziz, Abu al-Qasim al-Baghwi: 

Al-hafiz, al-saduq (the extremely truthful), the top scholar of his time.... I (al-
‘Asqalani) say: He has been declared thiqah (trustworthy) by al-Daraqutni, 
al-Khatib and others. Al-Khatib said, “He was thiqah (trustworthy), 
accurate, and narrated a lot (of ahadith)”.... I (al-‘Asqalani) say: The man is 
absolutely thiqah (trustworthy).179 

Concerning his grandfather, al-Hafiz further submits: 
 ثقة حافظ.…أحمد بن منيع بن عبد الرحمن أبو جعفر البغوي 

Ahmad b. Muni’ b. ‘Abd al-Rahman, Abu Ja’far al-Baghwi....: Thiqah 
(trustworthy), hafiz.180 

Abu Qaṭan too is thiqah (trustworthy), as confirmed by al-Hafiz: 
 أبو قطن البصري ثقة… عمرو بن الهيثم بن قطن 

‘Amr b. al-Haytham b. Qaṭan ... Abu Qaṭan al-Basri: Thiqah 
(trustworthy).181 

Of course, ‘Abd Allah b. Yazid was a junior Sahabi, and therefore 
needed no investigation. He is automatically thiqah (trustworthy). Al-Hafiz 
states: 
عبـــد االله بـــن يزيـــد بـــن زيـــد بـــن حصـــين الأنصـــاري الخطمـــي بفـــتح المعجمـــة وســـكون المهملـــة 

 .يرصحابي صغير ولي الكوفة لابن الزب
‘Abd Allah b. Yazid b. Zayd b. Husayn al-Ansari al-Khaṭmi: a junior 

Sahabi. He was the wali (ruler) of Kufah for Ibn al-Zubayr.182 
So, we have a second impeccable sanad for the hadith. 
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13. Hadith Al-Tafdhil, Shaykh Ibn Taymiyyah Raises 
Objections 

Our Shaykh (d. 728 H) is obviously not comfortable with the fact that the 
Sahabah used to consider Amir al-Muminin, ‘alaihi al-salam, to be superior 
to Abu Bakr during the lifetime of the Prophet, sallallahu ‘alaihi wa alihi. 
So, he fights back: 

 أصحاب علي لم يكونـوا يرتـابون في تقـديم أبي بكـر وعمـر عليـه كيـف وقـد ثبـت الشيعة الأولى
عن علي من وجوه متواترة أنه كان يقول خير هذه الأمة بعد نبيها أبـو بكـر وعمـر ولكـن كـان 
طائفة من شـيعة علـي تقدمـه علـى عثمـان وهـذه المسـألة أخفـى مـن تلـك ولهـذا كـان أئمـة أهـل 

أبي بكــر وعمــر مــن وجــوه متـواترة كمــا هــو مــذهب أبي حنيفــة  السـنة كلهــم متفقــين علــى تقـديم
والشـافعي ومالــك وأحمـد بــن حنبــل والثـوري والأوزاعــي والليـث بــن ســعد وسـائر أئمــة المســلمين 

 من أهل الفقه والحديث والزهد والتفسير من المتقدمين والمتأخرين
The early Shi’is, the companions of ‘Ali, did not doubt the superiority of 

Abu Bakr and ‘Umar over him. How can they when it has been narrated in 
mutawatir reports from ‘Ali that he used to say: “The best of this Ummah 
after its Prophet are Abu Bakr and ‘Umar”? However, some of the Shi’is of 
‘Ali used to consider him superior to ‘Uthman, and this issue is more 
unclear than that. This is why all the Imams of the Ahl al-Sunnah were 
unanimous on the superiority of Abu Bakr and ‘Umar as reported in 
mutawatir reports. This was the view of Abu Hanifah, Shafi’i, Malik, 
Ahmad b. Hanbal, al-Thawri, al-Awza’i, al-Layth b. Sa’d and all the other 
Imams of the Muslims, from the jurists, the hadith experts, the ascetics and 
the exegetes, from the early and later generations.183 

Here, he is taking the battle even to the Shi’i home ground! According to 
him, not a single one of those that are followed by the Ahl al-Sunnah, 
including the Sahabah and Tabi’in, ever believed that Amir al-Muminin was 
superior to either Abu Bakr or ‘Umar. There was absolute unanimity among 
them concerning the superiority of the duo over ‘Ali. Moreover, even the 
early Shi’is – whom he identified as the companions of Amir al-Muminin – 
shared the same view! Rather, ‘Ali b. Abi Talib himself used to teach his 
followers that Abu Bakr and ‘Umar were the best of the Ummah after its 
Messenger. Therefore, all the early Sunnis and Shi’is had a full consensus 
that both Abu Bakr and ‘Umar were better than ‘Ali in the Sight of Allah. 

So, did Ibn Mas’ud tell a lie? We will soon find out which party is telling 
the truth, and which is not. Our Shaykh proceeds: 
وقــد ثبــت في الصــحيحين عــن عبــد االله بــن عمــر قــال كنــا نفاضــل علــى عهــد رســول االله صــلى 
االله عليه و سلم أبو بكر ثم عمـر ثم عثمـان وفي لفـظ ثم نـدع أصـحاب النـبي صـلى االله عليـه و 

 صـلى االله عليـه و سلم لا نفاضل بينهم فهذا إخبـار عمـا كـان عليـه الصـحابة علـى عهـد النـبي
سلم من تفضيل أبي بكر ثم عمر ثم عثمان وقـد روى أن ذلـك كـان يبلـغ النـبي صـلى االله عليـه 

 و سلم فلا ينكره
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It has been authentically transmitted in the two Sahihs from ‘Abd Allah 
b. ‘Umar that he said: “We used to consider Abu Bakr to be the best during 
the lifetime of the Messenger of Allah, peace be upon him, and then ‘Umar, 
and then ‘Uthman” and in another version, “Then we would leave all the 
other Sahabah of the Prophet, peace be upon him, and we did not consider 
any of them to be superior to another.” This is information concerning what 
the Sahabah believed during the lifetime of the Prophet, peace be upon him, 
in that they considered Abu Bakr to be the most superior, then ‘Umar, and 
then ‘Uthman. It has been narrated that this reached the Prophet, peace be 
upon him, and he did not oppose it.184 

The plot deepens considerably here. There is a direct contradiction 
between the reports of Ibn Mas’ud and Ibn ‘Umar. One of them, definitely, 
was incorrectly attributing things to his colleagues. As such, we must 
investigate their irreconciliable claims in order to determine which of them 
reflects the true story. 

Imam al-Bukhari (d. 256 H) has documented the submission of Ibn 
‘Umar: 

حـدثنا شـاذان حـدثنا عبـد العزيـز ابـن أبي سـلمة الماجشـون عـن حدثني محمد بن حاتم بـن بزيـغ 
كنــا في زمــن النــبي صــلى االله عليــه و : عبيـد االله عــن نــافع عــن ابــن عمــر رضــي االله عنهمــا قــال 

سلم لا نعدل بأبي بكر أحدا ثم عمر ثم عثمان ثم نترك أصحاب النبي صـلى االله عليـه و سـلم 
 . لا نفاضل بينهم

Muhammad b. Hatim b. Bazig – Shadhan – ‘Abd al-‘Aziz b. Abi 
Salamah al-Majishun – ‘Ubayd Allah – Nafi’ – Ibn ‘Umar, may Allah be 
pleased with them both: 

During the lifetime of the Messenger of Allah, peace be upon him, we 
never considered anyone as equal to Abu Bakr, then ‘Umar, and then 
‘Umar. Then, we leave the Sahabah of the Prophet, peace be upon him, and 
we did not consider any of them to be superior to another.”185 

In simpler terms, the Sahabah – as alleged by Ibn ‘Umar – viewed Abu 
Bakr to be their best, then ‘Umar, and then ‘Uthman. Apart from the trio, 
those Sahabah did not consider any other among them to be superior to 
another. Without doubt, this hadith targets Amir al-Muminin ‘Ali, as it 
places him on the same level with all other Sahabah, apart from the three 
khalifahs. Al-Bukhari has even attributed a similar report to him: 
حدثنا محمد بن كثير أخبرنا سفيان حدثنا جامع بن أبي راشد حدثنا أبـو يعلـى عـن محمـد ابـن 

قلت لأبي أي الناس خير بعد رسول االله صلى االله عليـه و سـلم ؟ قـال أبـو بكـر : الحنفية قال 
ت أن يقول عثمان قلت ثم أنت ؟ قـال مـا أنـا إلا رجـل مـن قلت ثم من ؟ قال ثم عمر وخشي

 المسلمين
Muhammad b. Kathir – Sufyan – Jami’ b. Abi Rashid – Abu Ya’la – 

Muhammad b. al-Hanafiyyah: 
I asked my father (‘Ali), “Who is the best of mankind after the 

Messenger of Allah?” He replied, “Abu Bakr.” I said, “Then who?” He 
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replied, “’Umar.” I feared that he would (also) mention ‘Uthman. So, I 
asked, “Then you?” He replied, “I am only an ordinary Muslim.”186 

This report, however, makes no sense in line with ‘Ali’s documented 
opinions of Abu Bakr and ‘Umar! Imam Muslim (d. 261 H), for instance, 
quotes the second khalifah saying to both Amir al-Muminin ‘Ali and 
‘Abbas: 
فلما توفي رسول االله صـلى االله عليـه و سـلم قـال أبـو بكـر أنـا ولي رسـول االله صـلى االله عليـه و 

لـم إنـه لصـادق بـار راشـد تـابع للحـق ثم تـوفي فرأيتماه كاذبا آثما غـادرا خائنـا واالله يع.... سلم 
أبــو بكــر وأنــا ولي رســول االله صــلى االله عليــه و ســلم وولي أبــا بكــر فرأيتمــاني كاذبــا آثمــا غــادرا 

 خائنا
When the Messenger of Allah, peace be upon him, died, Abu Bakr said: 

“I am the wali of the Messenger of Allah, peace be upon him.”.... So both of 
you (‘Ali and ‘Abbas) thought him (i.e. Abu Bakr) to be a liar, sinful, 
treacherous and dishonest. And Allah knows that he was really truthful, 
pious, rightly-guided and a follower of the truth. Abu Bakr died and I 
became the wali of the Messenger of Allah, peace be upon him, and the wali 
of Abu Bakr. So both of you thought me to be a liar, sinful, treacherous and 
dishonest.187 

He considered both Abu Bakr and ‘Umar as sinful, treacherous and 
dishonest liars! How then could he possibly have graded both people as the 
best of the Ummah? Does it make sense that Amir al-Muminin thought that 
sinful, treacherous and dishonest liars were better than himself and everyone 
else?! Besides, on what basis would he have declared himself an ordinary 
Muslim – equal with all others - despite everything that Allah and His 
Prophet had publicly and privately said about him? We believe that Imam 
‘Ali was an outstandingly intelligent, sincere believer in Allah and His 
Messenger, who could never have made such illogical comments. What we 
find, therefore, in the books of the Ahl al-Sunnah concerning his alleged 
admission of the superiority of Abu Bakr and ‘Umar over himself are only 
cheap polemical stunts pulled by some enthusiastic Sunnis. 

However, in the case of Ibn ‘Umar, what has been transmitted from him 
coincides perfectly with his character and beliefs. He certainly believed in 
the superiority of Abu Bakr, then his father ‘Umar, and then ‘Uthman, 
above all other Sahabah. Moreover, he never recognized the khilafah of ‘Ali 
b. Abi Talib, citing a self-made excuse, as al-Hafiz (d. 852 H) confirms: 
وإنما لم يذكر ابن عمر خلافـة علـي لأنـه لم يبايعـه لوقـوع الاخـتلاف عليـه كمـا هـو مشـهور في 
 صــحيح الاخبــار وكــان رأى أنــه لا يبــايع لمــن لم يجتمــع عليــه النــاس ولهــذا لم يبــايع أيضــا لابــن

الـزبير ولا لعبـد الملـك في حـال اختلافهمــا وبـايع ليزيـد بـن معاويـة ثم لعبــد الملـك بـن مـروان بعــد 
 قتل بن الزبير

Ibn ‘Umar did not mention the khilafah of ‘Ali only because he did not give 
bay’ah (oath of allegiance) to the latter, due to the difference of opinions 
concerning him as it is well-known in the sahih reports. His (Ibn ‘Umar’s) 
view was that he would not give ba’yah to anyone who was not universally 
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acknowledged (as khalifah) by all the people. This was why he also did not 
give bay’ah to Ibn al-Zubayr and ‘Abd al-Malik during their disagreement. 
And he gave ba’yah to Yazid b. Mu’awiyah, and then to ‘Abd al-Malik b. 
Marwan after the killing of Ibn al-Zubayr.188 

His excuse, of course, was defeated by his ba’yah to Yazid b. 
Mu’awiyah, the killer of Imam al-Husayn. The khilafah of Yazid was never 
universally accepted. This was why there were repeated revolts against him 
anyway, resulting in infamous episodes in Islamic history – such as his 
massacres in Makkah and Madinah, and at Karbala. Interestingly, like his 
pretext for delegitimizing the khilafah of Amir al-Muminin, Ibn ‘Umar’s 
claim that the Sahabah never considered anyone among themselves as 
superior to another - apart from Abu Bakr, ‘Umar and ‘Uthman - lacks truth! 
The reality is far different. For instance, Allah states: 
لا يســـــتوي القاعـــــدون مـــــن المـــــؤمنين غـــــير أولي الضـــــرر وا<اهـــــدون في ســـــبيل االله بـــــأموالهم 
وأنفســهم فضــل االله ا<اهــدين بــأموالهم وأنفســهم علــى القاعــدين درجــة وكــلا وعــد االله الحســنى 

 وفضل االله ا<اهدين على القاعدين أجرا عظيما درجات منه
Not equal are those of the believers who sit (i.e. do not participate in 

jihad) - except those who are disabled - and those who do jihad in the Cause 
of Allah with their wealth and their lives. Allah has made those who do jihad 
with their wealth and their lives superior in (spiritual) rank above those who 
sit. Unto each, Allah has promised good. But Allah has made those who do 
jihad to be superior to those who sit with a huge reward, ranks from Him.189 

The Sahabah were in two groups: those who participated in jihad with 
their wealth and lives and those who held back. Allah declared the former to 
be superior above the latter in ranks. Amir al-Muminin ‘Ali, of course, never 
voluntarily missed the battlefield, and he equally never fled – not even once 
– no matter how deadly things became. Moreover, although he was poor, he 
still spent his little wealth in the Way of Allah. By contrast, Abu Bakr, 
‘Umar and ‘Uthman have been authentically documented to have fled the 
battlefield at various times! In other words, they were escaping with their 
lives from jihad. They might have done jihad with their wealth – which is 
debatable, anyway. However, they certainly were not doing it with their 
lives. So, why on earth would the Sahabah place Abu Bakr above ‘Ali, 
despite Allah’s clear verdict? Did they not believe in the Qur’an? Worse 
still, why would they consider Amir al-Muminin to be equal in rank with 
those of the Sahabah who used to flee from the battlefield, and with those 
who used to stay away from jihad? 

The Qur’an adds: 
وما لكم ألا تنفقوا في سبيل االله والله ميراث السماوات والأرض لا يستوي منكم مـن أنفـق 
مـــن قبـــل الفـــتح وقاتـــل أولئـــك أعظـــم درجـــة مـــن الـــذين أنفقـــوا مـــن بعـــد وقـــاتلوا وكـــلا وعـــد االله 

 الحسنى واالله بما تعملون خبير
And what is the matter with you that you do not spend in the Way of 

Allah? And to Allah belongs the heritage of the heavens and the earth. Not 
equal among you are those who spent and fought before the Conquest (of 
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Makkah), these ones are higher in (spiritual) rank than those who spent and 
fought afterwards. But to all, Allah has promised the best. And Allah is All-
Aware of what you do.190 

Yet, the Sahabah – according to Ibn ‘Umar – did not believe this verse! 
Therefore, they used to consider ‘Ali, who spent and fought before the 
Conquest of Makkah, as equal with others among them who only spent and 
fought after it. It is indeed a lose-lose situation for our Sunni brothers. If 
they agreed that the Sahabah believed in and practised the above verses, 
then they must reject the report of Ibn ‘Umar as only his mere wishful 
thinkings and hallucinations. On the other hand, if they chose to believe Ibn 
‘Umar, in such a case, they would be left with no other choice but to 
proclaim the kufr of the Sahabah! 
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14. Hadith Al-Tafdhil, is ‘Aishah Really the best of 
the Ummah? 

Officially, Abu Bakr is the best of this Ummah, after its Prophet, 
sallallahu ‘alaihi wa alihi, according to the Ahl al-Sunnah. ‘Allamah al-
Albani (d. 1420 H) for instance submits: 

لكونـه  وكون أبي بكر رضـي االله عنـه أحـب النـاس إليـه صـلى االله عليـه وسـلم هـو الموافـق: قلت
 أفضل الخلفاء الراشدين عند أهل السنة

I say: the fact that Abu Bakr, may Allah be pleased with him, was the 
most beloved of mankind to him (i.e. the Prophet), peace be upon him, is 
consistent with the fact that he was the best of the rightly guided khalifahs 
in the view of the Ahl al-Sunnah.191 

However, this belief directly contradicts their “authentic” hadith. Imam 
Ahmad (d. 241 H) records: 
حدثنا عبـد االله حـدثني أبي ثنـا يحـيى بـن حمـاد قـال انـا عبـد العزيـز بـن المختـار عـن خالـد الحـذاء 

رو بن العاص قال بعثني رسول االله صلى االله عليه و سـلم علـى عن أبي عثمان قال حدثني عم
جــيش ذات السلاســل قــال فأتيتــه قــال قلــت يــا رســول االله أي النــاس أحــب إليــك قــال عائشــة 

 قال قلت من الرجال قال أبوها إذا قال قلت ثم من قال عمر
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yahya b. 

Hamad – ‘Abd al-‘Aziz b. al-Mukhtar – Khalid al-Khadha’ – Abu ‘Uthman 
– ‘Amr b. al-‘As: 

The Messenger of Allah, peace be upon him, appointed me as 
commander of the army of Dhat Salasil. So, I got to him, and said, “O 
Messenger of Allah, which of mankind is the most beloved to you?” He 
replied, “‘Aishah.” I said, “Who among the men?” He replied, “Her father.” 
I asked, “Then who?” He replied, “’Umar”.192 

Al-Arnauṭ comments: 
 إسناده صحيح على شرط الشيخين

Its chain is sahih upon the standard of the two Shaykhs.193 
In other words, Umm al-Muminin ‘Aishah is the overall best of this 

Ummah, above Abu Bakr, ‘Umar and ‘Uthman, according to the Sunni-only 
report. It is, however, at this point that things get really messy! Allah has 
stated concerning two of the wives of His Prophet: 
وإذ أسر النبي إلى بعض أزواجه حديثا فلما نبأت به وأظهره االله عليه عرف بعضـه وأعـرض 
عــن بعــض فلمــا نبأهــا بــه قالــت مــن أنبــأك هــذا قــال نبــأني العلــيم الخبــير إن تتوبــا إلى االله فقــد 
 صــغت قلوبكمـــا وإن تظــاهرا عليـــه فــإن االله هـــو مــولاه وجبريـــل وصــالح المـــؤمنين والملائكــة بعـــد

ذلـــك ظهـــير عســـى ربـــه إن طلقكـــن أن يبدلـــه أزواجـــا خـــيرا مـــنكن مســـلمات مؤمنـــات قانتـــات 
 تائبات عابدات سائحات ثيبات وأبكارا

And when the Prophet disclosed a matter in confidence to one of his 
wives, so when she told it, and Allah made it known to him, he informed 
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part thereof and left a part. Then when he told her thereof, she said, “Who 
told you this?” He said, “The All-Knower, the All-Aware has told me.” If 
you two repent to Allah, for your hearts have deviated. But if you both help 
each other against him, then Allah is His Helper (against you both), and 
Jibril, and the righteous believers, and furthermore, the angels are his 
helpers. It may be if he divorced you that his Lord will give him instead of 
you, wives better than you: Muslims, believers, obedient, repentant, devoted, 
fasting – whether previously married or virgins.194 

Imam Ibn al-Jawzi (d. 597 H) has this exegesis: 
مـــن التعـــاون علـــى رســـول االله : أي{إن تتوبـــا إلى االله : } ثم خاطـــب عائشـــة وحفصـــة، فقـــال

قـال . زاغـت، وأثمـت: قـال ابـن عبـاس{فقـد صـغت قلوبكمـا } صلى االله عليـه وسـلم بالإيـذاء
فقـــد صـــغت : }كنـــا نـــرى قولـــه عـــز وجـــل: قـــال مجاهـــد. عـــدلت، وزاغـــت عـــن الحـــق: الزجـــاج

 .فقد زاغت قلوبكما: شيئا هينا حتى وجدناه في قراءة ابن مسعود{قلوبكما 
Then He (Allah) addresses ‘Aishah and Hafsah, saying: {If you both 

repent to Allah}, meaning from helping each other against the Messenger of 
Allah to hurt him. {For your hearts have deviated}Ibn ‘Abbas said: “They 
(the hearts) deviated (zaghat) and committed a sin.” Al-Zajaj said, “They 
(the hearts) deviated, and deviated from the Truth.” Mujahid said, “We used 
consider His Words, the Almighty {for your hearts have deviated} has 
something easy until we found it in the recitation of Ibn Mas’ud as: {for 
your hearts have deviated (zaghat)}”.195 

Imam Muslim (d. 261 H) also records: 
) يعــني ابــن بـــلال( بــن وهــب أخـــبرني ســليمان حــدثنا هــارون بــن ســعيد الأيلـــي حــدثنا عبــداالله

أخــبرني يحــيى أخــبرني عبيــد ابــن حنــين أنــه سمــع عبــداالله بــن عبــاس يحــدث قــال مكثــت ســنة وأنــا 
أريــد أن أســأل عمــر بــن الخطــاب عــن آيــة فمــا أســتطيع أن أســأله هيبــة لــه حــتى خــرج حاجــا 

وقفت لـه حـتى فـرغ ثم فخرجت معه فلما رجع فكنا ببعض الطريق عدل إلى الأراك لحاجة له ف
ســرت معــه فقلــت يــا أمــير المــؤمنين مــن اللتــان تظاهرتــا علــى رســول االله صــلى االله عليــه و ســلم 

 من أزواجه ؟ فقال تلك حفصة وعائشة
Harun b. Sa’id al-Ayli – ‘Abd Allah b. Wahb – Sulayman b. Bilal – 

Yahya – ‘Ubayd b. Hunayn – ‘Abd Allah b. ‘Abbas: 
I hesitated for a (whole) year, and I had intended to ask ‘Umar b. al-

Khaṭṭab concerning a verse. But I could not ask him out of fear of him, until 
he went out for Hajj and I accompanied him. During his return, while we 
were still on the way, he stepped aside towards an Arak tree to ease himself. 
So, I waited for him until he finished. I then walked along with him, and 
said, “O Amir al-Muminin! Who were the two women who helped each 
other against the Messenger of Allah, peace be upon him, among his 
wives?” He replied, “They were Hafsah and ‘Aishah.”196 

There are three things here: 
1. Both ‘Aishah, and especially Hafsah, betrayed the confidence of the 

Messenger of Allah. 
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2. Both of them literally helped each other against him in order to hurt 
him. 

3. The hearts of both of them had deviated from the Truth. This is very 
obvious, anyway. No one with a clean heart would ever help another against 
the Messenger in any circumstance. 

Interestingly, the above verses were the last updates by Allah on the 
hearts of both women. Nothing else was revealed thereafter by Him to 
discharge them, or to indicate their repentance. It is a matter of great interest 
then that the deviation of their hearts means they both have little or no hope 
of salvation in the Hereafter: 

 ولا بنون إلا من أتى االله بقلب سليميوم لا ينفع مال 
The Day whereon neither wealth nor sons will avail, except him who 

brings to Allah a clean heart.197 
The perturbing question here is: how is ‘Aishah the best of this Ummah, 

after its Prophet, despite that she was a deviant in the Sight of Allah? Are 
our Sunni brothers telling us that Abu Bakr, ‘Umar and ‘Uthman were 
worse than deviants? Besides, Allah mentions the existence of women who 
would be better wives to His Prophet; if case he divorced ‘Aishah and 
Hafsah. Does this fact alone not debunk the Sunni ahadith on the superiority 
of Umm al-Muminin ‘Aishah as mere sectarian polemical artwork? 

 
  



 

70 

15. Hadith Saluni, Investigating Its Authenticity 
Shaykh Ibn Taymiyyah (d. 728 H) states: 

هــل الكوفــة لــيعلمهم العلــم والــدين فــإن غــالبهم  أمــا قــول علــي ســلوني فإنمــا كــان يخاطــب Oــذا أ
كانوا جهالا لم يدركوا النبي صلى االله عليه و سلم وأمـا أبـو بكـر فكـان الـذين حـول منـبره هـم 
أكــابر أصــحاب النــبي صــلى االله عليــه و ســلم الــذين تعلمــوا مــن رســول االله صــلى االله عليـــه و 

دينهــا وأمــا الــذين كــان علــي يخــاطبهم ســلم العلــم والــدين فكانــت رعيــة أبي بكــر أعلــم الأمــة وأ
فهم من جملة عوام الناس التابعين وكان كثير منهم من شرار التابعين ولهذا كان علي رضي االله 

 عنه يذمهم ويدعو عليهم وكان التابعون بمكة والمدينة والشام والبصرة خيرا منهم
As for the statement of ‘Ali “Ask me”, he only addressed this to the people 

of Kufah to teach them knowledge and the religion, because most of them 
were ignorant people who never met the Prophet, peace be upon him. As for 
Abu Bakr, those who were around his pulpit were the most senior of the 
Sahabah of the Prophet, peace be upon him, who learnt knowledge and the 
religion from the Messenger of Allah, peace be upon him. So, the subjects 
of Abu Bakr were the most knowledgeable of the Ummah and the best in 
religious practice. However, those whom ‘Ali was addressing, they were 
commoners among the Tabi’in, and a lot of them were the evil ones among the 
Tabi’in. This was why ‘Ali, may Allah be pleased with him, criticized and 
cursed them, and the Tabi’in in Makkah, Madinah, Syria and Basra were 
better than them.198 

He equally adds: 
فقول علي لمن عنده بالكوفة سلوني هـو مـن هـذا البـاب لم يقـل هـذا لابـن مسـعود ومعـاذ وأبي 

ء وسلمان وأمثالهم فضلا عن أن يقول ذلك لعمر وعثمـان ولهـذا لم يكـن بن كعب وأبي الدردا
هـــؤلاء ممـــن يســـأله فلـــم يســـأله قـــط لا معـــاذ ولا أبي ولا ابـــن مســـعود ولا مـــن هـــو دوsـــم مـــن 

 الصحابة
The statement of ‘Ali “Ask me” to those with him in Kufah was in this 

regard. He never said this to Ibn Mas’ud, Mu’adh, Ubayy b. Ka’b, Abu 
Darda, Salman or others like them, much less saying that to ‘Umar and 
‘Uthman. This is why these people were not among those who asked him. 
They never asked him (anything) – not Mu’adh, not Ubayy, not Ibn Mas’ud 
and not others from the Sahabah.199 

It is obvious from the words of our dear Shaykh that he accepts the 
authenticity of Hadith Saluni. He is not calling it “a lie” or “a fabrication”, 
or dha’if or similar terms. Rather, he conceded that the event did happen. 
However, he attempts to downplay the unmatched significance of the 
hadith. To him, there is nothing special in it. After all, Amir al-Muminin 
‘Ali, ‘alaihi al-salam, was – according to our Shaykh – only offering that 
challenge to ignorant, evil people. He never dared present it to any of the 
Sahabah! By contrast, Abu Bakr displayed his knowledge in the blessed 
presence of the most knowledgeable and the best of this entire Ummah. 
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In order to weigh the positives and negatives of Shaykh Ibn Taymiyyah’s 
submissions, we must first understand the context of Hadith Saluni. Al-
Hafiz Ibn Kathir (d. 774 H) helps on this: 
قــال شــعبة بــن الحجــاج ، عــن سمِــَاك ، عــن خالــد بــن عَرْعَــرَة أنــه سمــع عليــا وشــعبة أيضًــا ، عــن 

ـــا ، عـــن أمـــير  وثبـــت أيضًـــا مـــن غـــير وجـــه. القاســـم بـــن أبي بـــزَّة ، عـــن أبي الطُّفَيْـــل ، سمـــع عليً
لا تسـألوني عـن آيـة في كتـاب االله : أنه صعد منـبر الكوفـة فقـال : المؤمنين علي بن أبي طالب 

 .، ولا عن سنة عن رسول االله ، إلا أنبأتكم بذلك
Shu’bah b. al-Hajjaj, from Simak, from Khalid b. ‘Ar’arah that he heard 

‘Ali; and Shu’bah again narrated from al-Qasim b. Abi Barrah from Abu al-
Tufayl that he heard ‘Ali; and IT IS ALSO AUTHENTICALLY 
TRANSMITTED through many chains that Amir al-Muminin ‘Ali b. Abi 
Talib climbed the pulpit of Kufah and said, “You will not ask me about ANY 
verse in the Book of Allah, or about ANY Sunnah from the Messenger of 
Allah, except that I will inform you of that.”200 

Imam al-Hakim (d. 403 H) also records: 
أخبرنــا أبــو الحســن علــي بــن محمــد بــن عقبــة ثنــا الحســن بــن علــي بــن عفــان ثنــا محمــد بــن عبيــد 

الطفيـل قــال رأيـت أمـير المــؤمنين علـي بــن  الطنافسـي ثنـا بســام بـن عبـد الــرحمن الصـيرفي ثنــا أبـو
سـلوني قبـل أن لا تسـألوني ولـن تسـألوا بعـدي : أبي طالب رضي االله عنه قال على المنبر فقـال 

 مثلي
Abu al-Hasan ‘Ali b. Muhammad b. ‘Uqbah – al-Hasan b. ‘Ali b. ‘Affan 

– Muhammad b. ‘Ubayd al-Tanafasi – Bassam b. ‘Abd al-Rahman al-
Sayarfi – Abu al-Tufayl: 

I saw Amir al-Muminin ‘Ali b. Abi Talib, may Allah be pleased with 
him, saying on the pulpit, “Ask me before you are no longer able to ask me, 
and you will NEVER be able to ask ANYONE like me after me.201 

Al-Hakim says: 
ح الإسنادحديث صحي  

A hadith with a sahih chain 
Al-Dhahabi (d. 748 H) agrees: 
 صحيح
Sahih202 
Imam Ibn Jarir al-Tabari (d. 310 H) further documents: 

: ثنــا شــعبة، عــن القاســم بــن أبي بــزة، قــال: ثنــا محمــد بــن جعفــر، قــال: حــدثنا ابــن المثــنى، قــال
لا تسـألوني عـن كتـاب نـاطق، : االله عنـه عنـه يقـولسمعت عليـا رضـي : سمعت أبا الطفيل، قال

 .هي الرياح: ولا سنة ماضية، إلا حدثتكم، فسأله ابن الكواء عن الذاريات، فقال
Ibn al-Muthanna – Muhammad b. Ja’far – Shu’bah – al-Qasim b. Abi 

Bazzah – Abu al-Tufayl: 
I heard ‘Ali, may Allah be pleased with him, saying, “You will not ask me 

about ANY articulate Book or ANY bygone Sunnah, except that I will tell 
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you.” So, Ibn al-Kawa asked him about al-Zariyat, and he replied, “It is the 
winds”.203 

This same sanad is relied upon by Imam Muslim in his Sahih: 
قالا حدثنا محمد بن جعفـر حـدثنا ) واللفظ لابن المثنى(حدثنا محمد بن المثنى ومحمد بن بشار 

 شعبة قال سمعت القاسم بن أبي بزة يحدث عن أبي الطفيل
Muhammad b. al-Muthanna and Muhammad b. Bashar – Muhammad b. 

Ja’far – Shu’bah – al-Qasim b. Abi Bazzah – Abu al-Tufayl204 
This should be sufficient to establish the status of the above report as 

sahih. However, the athar proves a very heavy fact – that ‘Ali knew 
everything in all revealed scriptures as well as everything in the Sunnah of 
every single prophet and messenger till the Seal of them. This naturally 
includes the Suhuf, the Tawrah, the Zabur, the Injil, and the Qur’an. Amir 
al-Muminin had perfect knowledge of them all. He also had complete 
knowledge of the Sunnah of every single one of the 124,000 prophets sent 
by Allah. Due to the significance of this athar, we will further confirm its 
authenticity to remove any possible doubts about it. 

Al-Hafiz (d. 852 H) says about its first narrator: 
 ثقة ثبت.…والزاي أبو موسى البصري  محمد بن المثنى بن عبيد العنزي بفتح النون

Muhammad b. al-Muthanna b. ‘Ubayd al-‘Unaza, Abu Musa al-Basri.... 
Thiqah (trustworthy), thabt (accurate).205 

Al-Hafiz also has these comments about the second narrator: 
 كتاب إلا أن فيه غفلةمحمد بن جعفر الهذلي البصري المعروف بغندر ثقة صحيح ال

Muhammad b. Ja’far al-Hazali al-Basri, better known as Ghandar: 
Thiqah (trustworthy), sahih al-kitab (i.e. ahadith from his books are sahih) 
except that there was some negligence in him.206 

Whatever negligence he had does not affect his ahadith from Shu’bah, 
the third narrator, at all. He used to accurately record the latter’s reports. So, 
he narrated them from his books with perfect precision. Al-Hafiz provides 
further information in this respect: 

 شــعبة وكــان وكيــع يســميه الصــحيح الكتــاب وقــال ابــن مهــدي كنــا نســتفيد مــن كتــب غنــدر في
وقــال أبــو حــاتم عــن محمــد بــن ابــان البلخــي قــال ابــن مهــدي غنــدر أثبــت في شــعبة مــني وقــال .

ابن المبارك إذا اختلف الناس في حديث شعبة فكتـاب غنـدر حكـم بيـنهم وقـال ابـن أبي حـاتم 
 سألت أبي عن غندر فقال كان صدوقا وكان مؤدبا وفي حديث شعبة ثقة

Ibn Mahdi said: “We used to benefit from the books of Ghandar on 
Shu’bah. Waki’ named him sahih al-kitab.” Abu Hatim narrated from 
Muhammad b. Aban al-Balakhi that Ibn Mahdi said: “Ghandar is more 
accurate than me as far as Shu’bah is concerned.” Ibn al-Mubarak said, 
“When the people disagree about the hadith of Shu’bah, the book of Ghandar 
used to judge between them.” Ibn Abi Hatim said: “I asked my father about 
Ghandar and he replied, ‘He was saduq (very truthful), and was a teacher 
and in the hadith of Shu’bah, he is thiqah (trustworthy).’”207 
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The third narrator, Shu’bah, is a pillar of Sunni ahadith. Al-Hafiz gives 
the catch-phrases about him: 
شعبة بن الحجاج بن الـورد العتكـي مـولاهم أبـو بسـطام الواسـطي ثم البصـري ثقـة حـافظ مـتقن  

 ؤمنين في الحديثكان الثوري يقول هو أمير الم
Shu’bah b. al-Hajjaj b. al-Ward al-‘Atki, their freed slave, Abu Busṭam 

al-Wasiṭi, al-Basri: Thiqah (trustworthy), hafiz (a hadith scientist), extremely 
precise. Al-Thawri used to say: “He was the amir al-muminin (the supreme 
leader) in al-Hadith.”208 

This is what al-Hafiz establishes about the fourth narrator as well: 
 القاسم بن أبي بزة بفتح الموحدة وتشديد الزاي المكي مولى بني مخزوم القارئ ثقة
Al-Qasim b. Abi Bazzah al-Makki, free slave of Banu Makhzum, the 

Qari (the Qur’an reciter): Thiqah (trustworthy).209 
The last narrator, Abu al-Tufayl, was a Sahabi. So, normally, he was 

absolutely thiqah (trustworthy) by Sunni standards. Al-Hafiz affirms his 
status: 
عـامر بـن واثلـة بـن عبــد االله بـن عمـرو بـن جحــش الليثـي أبـو الطفيـل وربمــا سمـي عمـرا ولـد عــام 

ورأى النبي صـلى االله عليـه وسـلم وروى عـن أبي بكـر فمـن بعـده وعمـر إلى أن مـات سـنة أحد 
 .عشر ومائة على الصحيح وهو آخر من مات من الصحابة قاله مسلم وغيره

‘Amir b. Wathilah b. ‘Abd Allah b. ‘Amr b. Jahsh al-Laythi, Abu al-
Tufayl. Perhaps, he was named Amr. He was born during the year of Uhud, 
and he saw the Prophet, peace be upon him. He narrated from Abu Bakr and 
all those after him. He lived till 110 H, based upon the correct opinion, and 
was the last of the Sahabah to die, according to (Imam) Muslim and others.210 

This last fact reveals the fallacy of Shaykh Ibn Taymiyyah’s claim that 
Amir al-Muminin never presented the challenge to any of the Sahabah! Abu 
al-Tufayl was in the mosque when Imam ‘Ali made his declaration, and 
none was excluded from it. We will further investigate this particular 
unfounded submission of our dear Shaykh, in greater detail, later. 

Let us now examine the fourth sahih report of Hadith Saluni from the 
Sunni books. Imam ‘Abd al-Razzaq records: 

ل شـهدت عليـا وهـو يخطــب عبـد الـرزاق عـن معمـر عـن وهـب بـن عبــد االله عـن أبي الطفيـل قـا
وهــو يقــول ســلوني فــواالله لا تســألوني عــن شــئ يكــون إلى يــوم القيامــة إلا حــدثتكم بــه وســلوني 

 عن كتاب االله فواالله ما من آية إلا وأنا أعلم بليل نزلت أم بنهار أم في سهل أم في جبل
‘Abd al-Razzaq – Ma’mar – Wahb b. ‘Abd Allah – Abu al-Tufayl: 
I witnessed ‘Ali while he was delivering a sermon and saying, “Ask me! I 

swear by Allah, you will not ask me about ANYTHING that will occur up till 
the Day of Resurrection except that I will inform you of it. Ask me about the 
Book of Allah. I swear by Allah, there is NOT a single verse except that I 
know whether it was revealed during the night or during the day, or on a 
level land or on a mountain.211 

Al-Hafiz states about the first narrator: 
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 عبد الرزاق بن همام بن نافع الحميري مولاهم أبو بكر الصنعاني ثقة حافظ
‘Abd al-Razzaq b. Hammam b. Nafi’ al-Humayri, their freed slave, Abu 

Bakr al-San’ani: Thiqah (trustworthy), hafiz (a hadith scientist).212 
He also says about the second narrator: 

 معمر بن راشد الأزدي مولاهم أبو عروة البصري نزيل اليمن ثقة ثبت فاضل
Ma’mar b. Rashid al-Azdi, their freed slave, Abu ‘Urwah al-Basri, he 

lived in Yemen: Thiqah (trustworthy), thabt (accurate), fadhil 
(meritorious).213 

What about the third narrator? This is his verdict: 
كـوفي وقـد ينسـب وهب بن عبد االله بن أبي دبي بموحدة مصغرا الهنائي بضم الهاء ونـون ومـد ال

 لجده ثقة
Wahb b. ‘Abd Allah b. Abi Dubayy al-Hunai al-Kufi, he has been 

attributed to his grandfather: Thiqah (trustworthy).214 
We already know about Abu al-Tufayl. So, this fourth riwayah too is 

sahih. 
A simple summary of the athar is this: 
1. ‘Ali challenged the people to ask him about anything. He never limited 

the challenge. Rather, he left it open: “Ask me!” 
2. He claimed perfect knowledge of the Qur’an and Sunnah, as well as of 

all the revealed scriptures of the past prophets and their respective Sunnahs. 
3. He also encouraged them to ask him about anything that would occur 

till the Hour. He had complete knowledge of that too. 
4. He specifically warned the people after once he died, there would 

never be anyone like him again till the Day of Resurrection. 
Apparently, this goes beyond merely scaring some ignorant, evil fellows 

with some limited knowledge. Rather, the question is: was/is anyone else 
ever capable of making similar claims? 
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16. Hadith Saluni, Implications Of The Reports 
The first and only creature to have ever made claims and offered 

challenges similar to those in Hadith Saluni was the Messenger of Allah, 
sallallahu ‘alaihi wa wa alihi. Imam Muslim (d. 261 H) records: 

ــبي أخبرنــا ابــن وهــب أخــبرني وحــدثني حرملــة بــن يحــيى بــن عبــداالله بــن حرملــة بــن عمــران التج ي
يونس عن ابن شهاب أخبرني أنس بن مالك أن رسول االله صلى االله عليـه و سـلم خـرج حـين 
زاغت الشمس فصلى لهم صلاة الظهر فلما سلم قام على المنبر فذكر الساعة وذكـر أن قبلهـا 

 عـن شـيء أمورا عظاما ثم قال من أحب أن يسألني عن شـيء فليسـألني عنـه فـواالله لا تسـألوني
 إلا أخبرتكم به ما دمت في مقامي هذا

قــال أنــس بــن مالــك فــأكثر النــاس البكــاء حــين سمعــوا ذلــك مــن رســول االله صــلى االله عليــه و 
ســلم وأكثــر رســول االله صــلى االله عليــه و ســلم أن يقــول ســلوني فقــام عبــداالله بــن حذافــة فقــال 

الله صـلى االله عليـه و سـلم مـن أن من أبي ؟ يـا رسـول االله قـال أبـوك حذافـة فلمـا أكثـر رسـول ا
يقول سلوني برك عمر فقال رضينا باالله ربا وبالإسلام دينا وبمحمد رسولا قال فسـكت رسـول 
االله صلى االله عليه و سلم حين قال عمر ذلـك ثم قـال رسـول االله صـلى االله عليـه و سـلم أولى 

الحـــائط فلـــم أر   والـــذي نفـــس محمـــد بيـــده لقـــد عرضـــت علـــي الجنـــة والنـــار آنفـــا في عـــرض هـــذا
 كاليوم في الخير والشر

Harmala b. Yahya b. ‘Abd Allah b. Harmala b. ‘Imran al-Tajibi – Ibn 
Wahb – Yunus – Ibn Shihab – Anas b. Malik: 

The Messenger of Allah, peace be upon him, came out when the sun had 
passed the meridian, and led them in Salat al-Ẓuhr. When he said the salam, 
he stood upon the pulpit, and mentioned the Hour, and mentioned great 
affairs that would occur before it. Then he said, “Whosoever wishes to ask 
me about ANYTHING, let him ask me. I swear by Allah, you will not ask me 
about ANYTHING except that I will inform you of it as long as I remain in 
this position of mine.” So, the people wept a lot when they heard that from 
the Messenger of Allah, peace be upon him. Then the Messenger of Allah, 
peace be upon him, repeatedly said “Ask me!” several times. So, ‘Abd Allah 
b. Hudhafah stood up and said, “Who is my father, O Messenger of Allah?” 
He (the Prophet) replied, “Your father is Hudhafah.” When the Messenger 
of Allah, peace be upon him, continuously repeated “Ask me!” several 
times, ‘Umar knelt down and said, “We are well-pleased with Allah as Lord, 
and with Islam as religion, and with Muhammad as Messenger.” So, the 
Messenger of Allah, peace be upon him, kept quiet so long as ‘Umar was 
saying that. Then the Messenger of Allah, peace be upon him, said, “It is 
near. I swear by the One in Whose Hand the life of Muhammad is, there was 
presented to me the Paradise and the Hellfire in the nook of this enclosure, 
and I did not see as much good and evil as I have seen today.”215 

Imam Ahmad (d. 241 H) also records: 
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حدثنا عبد االله حدثني أبي ثنا بن أبي عدي عن حميـد عـن أنـس قـال قـال رسـول االله صـلى االله 
لا تسألوني عن شيء إلى يـوم القيامـة الا حـدثتكم قـال فقـال عبـد االله بـن حذافـة  عليه و سلم

 يا رسول االله من أبي قال أبوك حذافة
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Ibn Abi ‘Adi – 

Hamid – Anas: 
The Messenger of Allah, peace be upon him, said, “You will not ask me 

about ANYTHING (that will occur) up till the Day of Resurrection except that 
I will tell you.” So, ‘Abd Allah b. Hudhafah said, “O Messenger of Allah, 
who is my father?” He replied, “Your father is Hudhafah”.216 

Shaykh al-Arnauṭ comments: 
 إسناده صحيح على شرط الشيخين
Its chain is sahih upon the standard of the two Shaykhs.217 
These were momentous words. He offered them a challenge that was 

clearly beyond human capability. The Sahabah were awed. They never 
fathomed the existence of a man who could answer any question about 
anything – any verse in any revealed scripture, any Sunnah of any prophet, 
any private secrets of anyone, science, medicine, technology, astronomy, 
and so on. Anything! Nothing whatsoever was excluded. They were 
challenged to ask anything about anything! ‘Abd Allah b. Hudhafah 
exploited the opportunity to verify his paternity – which, of course, was part 
of “anything”. The other Sahabah were too overwhelmed with awe to ask 
any question. The Prophet kept challenging them. But, all that they could do 
was weep. If anyone makes a similar challenge today, he would be 
humiliated immediately with very simple questions. The only creature that 
was capable of making the same challenge as the Messenger of Allah had 
done was none other than Amir al-Muminin, ‘alaihi al-salam. 

This relevant athar is documented in Fadhail al-Sahabah of Imam 
Ahmad: 

قـال : سفيان عن يحيى بن سعيد قال أراه عـن سـعيد حدثنا عبد االله نا عثمان بن أبي شيبة نا 
 لم يكن أحد من أصحاب النبي صلى االله عليه و سلم يقول سلوني الا علي بن أبي طالب
‘Abd Allah (b. Ahmad b. Hanbal) – ‘Uthman b. Abi Shaybah – Sufyan – 

Yahya b. Sa’id – Sa’id: “There was never anyone among the Sahabah of the 
Prophet, peace be upon him, who used to say “Ask me!” except ‘Ali b. Abi 
Talib.218 

Dr. ‘Abbas comments: 
 إسناده صحيح
Its chain is sahih219 
As for Abu Bakr and ‘Umar, both of them did not even have sufficient 

knowledge of either the Qur’an or Sunnah – much less anything else! For 
instance, ‘Umar did not know the basic Islamic ruling on tayammum. Imam 
Muslim records: 



77 
 

عـن شـعبة قـال حـدثني ) يعني ابن سعيد القطـان(ي حدثنا يحيى حدثني عبداالله بن هاشم العبد
إني :الحكـــم عـــن ذر عـــن ســـعيد بـــن عبـــدالرحمن بـــن أبـــزي عـــن أبيـــه أن رجـــلا أتـــى عمـــر فقـــال 

 أجنبت فلم أجد ماء فقال لا تصل
‘Abd Allah b. Hisham al-‘Abdi – Yahya b. Sa’id al-Qaṭṭan – Shu’bah – 

al-Hakam – Dharr – Sa’id b. ‘Abd al-Rahman b. Abza – his father: 
A man came to 'Umar and said: “I have seminal discharges and I cannot 

find water (to do the ghusl)”. He (‘Umar) said, “Do not perform Salat.”220 
Meanwhile, this is the answer to that question in the Qur’an: 

ى أو علـــى ســـفر أو جـــاء أحـــد مـــنكم مـــن الغـــائط أو لامســـتم النســـاء فلـــم وإن كنـــتم مرضـــ
 تجدوا ماء فتيمموا صعيدا طيبا فامسحوا بوجوهكم وأيديكم

And if you are ill, or on a journey, or one of you comes after answering 
the call of nature, or you have had sexual intercourse with women and you 
cannot find water, perform tayammum with clean soil and rub therewith your 
faces and hands.221 

‘Umar apparently did not know the verses, or even the explicit Prophetic 
traditions which also explain the matter. As such, it was naturally 
impossible for him to have issued any challenge to any people to ask him 
anything! He completely lacked the capability, and would have been 
instantly humiliated with such beginner’s topics as tayammum. Moreover, as 
Imam al-Bukhari (d. 256 H) records below, ‘Umar also lacked knowledge of 
some other topics in Islamic jurisprudence: 

 حيــان التيمـي عــن الشـعبي عـن ابــن عمـر رضــي حـدثنا أحمـد بــن أبي رجـاء حــدثنا يحـيى عـن أبي
ــزل :االله عنهمــا قــال  خطــب عمــر علــى منــبر رســول االله صــلى االله عليــه و ســلم فقــال إنــه قــد ن

تحــريم الخمــر وهــي مــن خمســة أشــياء العنــب والتمــر والحنطــة والشــعير والعســل والخمــر مــا خــامر 
ارقنـا حـتى يعهـد إلينـا عهــدا وثـلاث وددت أن رسـول االله صـلى االله عليـه و سـلم لم يف. العقـل 

 الجد والكلالة وأبواب من أبواب الربا
Ahmad b. Abi Rajah – Yahya – Abu Hayyan al-Tamimi – Shu’bi – Ibn 

‘Umar, may Allah be pleased with them both: 
‘Umar delivered a sermon on the pulpit of the Messenger of Allah, peace 

be upon him, saying, “Verily, there was revealed an order making alcohol 
haram, and it is made from five things: grape, date, wheat, barley and honey. 
Alcohol is whatsoever clouds the mind. I wish the Messenger of Allah, peace 
be upon him, had not left us before he could explain three matters to us: the 
inheritance of the grandfather, kalalah and various types of riba (usury).”222 

But, it was not only ‘Umar. Abu Bakr too, as the khalifah – and therefore 
the chief religious authority of the Muslims, was asked a beginner’s 
question by one of his subjects. It however turned out that the khalifah 
actually had no clue! Allah states: 
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فلينظـــر الإنســـان إلى طعامـــه أنـــا صـــببنا المـــاء صـــبا ثم شـــققنا الأرض شـــقا فأنبتنـــا فيهـــا حبـــا 
 عامكموعنبا وقضبا وزيتونا ونخلا وحدائق غلبا وفاكهة وأبا متاعا لكم ولأن

That We pour forth water in abundance, and We split the earth in clefts, 
and We cause therein the grain to grow, and grapes and clover plants, and 
olives and date-palms, and gardens, dense with many trees, and fruits and 
herbage, a benefit for you and your cattle.223 

The above verse is in plain Arabic. Allah reveals about His Book: 
 هذا لسان عربي مبين

This (Qur’an) is a clear Arabic tongue.224 
 إنا أنزلناه قرآنا عربيا لعلكم تعقلون

We have sent it down as an Arabic Qur’an in order that you may 
understand.225 

 إنا جعلناه قرآنا عربيا لعلكم تعقلون
Verily, We have made it a Qur’an in Arabic that you may be able to 

understand.226 
Therefore, anyone with a proficient knowledge of the Arabic language 

will always understand the verses of the Qur’an – at least in their literal 
senses – perfectly. During the khilafah of Abu Bakr, a man came to him 
about the word “herbage” in the above passage. He did not understand what 
it meant. Perhaps, the man was a Persian, Roman or African. It is also 
possible that he was an Arab, but one without a sound knowledge of his 
native language. So, how did the khalifah explain to him? 

Al-Hafiz Ibn Hajar al-‘Asqalani (d. 852 H) records: 
ومن وجه آخر عن إبراهيم النخعي قال قرأ أبو بكر الصديق وفاكهة وأبا فقيل مـا الأب فقيـل  

ر ان هــذا لــه التكلــف أي أرض تقلــني أو أي سمــاء تظلــني إذا قلــت في  كــذا وكــذا فقــال أبــو بكــ
كتـــاب االله بمـــا لا أعلـــم وهـــذا منقطـــع بـــين النخعـــي والصـــديق وأخـــرج أيضـــا مـــن طريـــق إبـــراهيم 
التيمي ان أبا بكر سئل عن الأب مـا هـو فقـال أي سمـاء تظلـني فـذكر مثلـه وهـو منقطـع أيضـا 

 لكن أحدهما يقوي الآخر
And it is narrated from another chain on the authority of Ibrahim al-

Nakha’i: 
Abu Bakr al-Siddiq recited “and fruits and herbage”. So, someone asked, 

“What is herbage?” Another person answered, “It is so-and-so”. Therefore, 
Abu Bakr said, “This one (i.e. this question) is overburdensome. Which earth 
will carry me and which sky will shield me if I say concerning the Book of 
Allah THAT WHICH I HAVE NO KNOWLEDGE OF.” 

This is munqati’ (disconnected) between al-Nakha’i and al-Siddiq. It is 
also recorded through the route of Ibrahim al-Tamimi that Abu Bakr was 
asked about herbage, what it was, and he replied, “Which sky would shield 
me....” and he mentioned the like of it (i.e. what Ibrahim al-Nakha’i 
narrated). This one too is munqati’. However, each one of the two (reports) 
STRENGTHENS the other.227 
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So, Abu Bakr, despite being from Quraysh – who spoke the purest 
Arabic dialect – did not know what “herbage” meant in the Qur’an! 
Apparently, though an Arab, the first Sunni khalifah had deficient 
knowledge of his own native language. Considering that the Book of Allah 
was revealed in “clear” Arabic, that fact alone naturally made him an 
incompetent interpreter of the divine Scripture. 

‘Umar too had a similar condition. Imam al-Hakim (d. 403 H) records: 
ا إبراهيم بـن عبـد التميمـي أنبـأ يزيـد بـن هـارون أنبـأ حميـد عـن حدثنا أبو عبد االله بن يعقوب ثن

أنس وحدثنا أبو عبد االله حدثني أبي ثنا إسحاق أنبـأ يعقـوب بـن إبـراهيم بـن سـعد ثنـا أبي عـن 
صالح عن ابن شهاب أن أنس بن مالك رضي االله عنه أخبره أنه سمع عمر بن الخطاب رضـي 

وفاكهـة * وحـدائق غلبـا * وزيتونـا ونخـلا * عنبـا وقضـبا و * فأنبتنـا فيهـا حبـا { االله عنـه يقـول ـ 
هذا لعمر : فكل هذا قد عرفناه فما الأب ثم نقض عصا كانت في يده ؟ فقال : قال } وأبا 

 االله التكلف اتبعوا ما تبين لكم من هذا الكتاب
Abu ‘Abd Allah b. Ya’qub – Ibrahim al-Tamimi – Yazid b. Harun – 

Hamid – Anas: 
And Abu ‘Abd Allah – my father – Ishaq – Ya’qub b. Ibrahim b. Sa’d – 

my father – Salih – Ibn Shihab – Anas b. Malik, may Allah be pleased with 
him: 

I heard ‘Umar, may Allah be pleased with him, reciting {And We cause 
therein the grain to grow, and grapes and clover plants, and olives and date-
palms, and gardens, dense with many trees, and fruits and herbage}. He 
said, “We have known all of this. But, what is “herbage”? Then, he broke a 
stick which was in his hand. So, he said, “This, I swear by the Life of Allah, 
IS OVERBURDENSOME. Follow (only) what is clear to you from this 
Book.”228 

Al-Hakim says: 
 هذا حديث صحيح على شرط الشيخين
This hadith is sahih upon the standard of the two Shaykhs.229 
Al-Dhahabi (d. 748 H) concurs: 
 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim230 
For Allah’s sake, was it possible for Abu Bakr or ‘Umar to issue a 

challenge like this: 
 لا تسألوني عن آية في كتاب االله ، ولا عن سنة عن رسول االله ، إلا أنبأتكم بذلك

You will not ask me about ANY verse in the Book of Allah, or about ANY 
Sunnah from the Messenger of Allah, except that I will inform you of that. 
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17. Hadith Saluni, Did The Sahabah Ask ‘Ali? 
Shaykh Ibn Taymiyyah (d. 728 H) claims: 

عين وأمــا الــذين كــان علــي يخــاطبهم فهــم مــن جملــة عــوام النــاس التــاب... أمــا قــول علــي ســلوني 
 وكان كثير منهم من شرار التابعين

As for the statement of ‘Ali “Ask me” ... those whom ‘Ali was 
addressing, they were commoners among the Tabi’in, and a lot of them were 
the evil ones among the Tabi’in.231 

He clarifies further: 
سلوني هـو مـن هـذا البـاب لم يقـل هـذا لابـن مسـعود ومعـاذ وأبي فقول علي لمن عنده بالكوفة 

فلـم يسـأله قـط لا معـاذ ولا أبي ولا ابـن مسـعود .... بن كعب وأبي الـدرداء وسـلمان وأمثـالهم 
 ولا من هو دوsم من الصحابة

The statement of ‘Ali “Ask me” TO THOSE WITH HIM IN KUFAH was 
in this regard. He never said this to Ibn Mas’ud, Mu’adh, Ubayy b. Ka’b, 
Abu Darda, Salman or others like them.... They never asked him (anything) – 
not Mu’adh, not Ubayy, not Ibn Mas’ud and NOT others from the 
Sahabah.232 

The patent purpose of the above submissions is to downplay the 
importance of Amir al-Muminin’s, ‘alaihi al-salam, challenge. However, 
what really mattered was the quality of the challenge, and not its audience. 
As we have demonstrated, neither Abu Bakr nor ‘Umar was ever capable of 
issuing the same challenge as Amir al-Muminin did, not even to school kids. 
Meanwhile, Shaykh Ibn Taymiyyah is actually wrong in his claims 
concerning the people of Kufah, and the Sahabah, with regards to the 
challenge of ‘Ali. 

To get a clearer picture, let us present this narration of Imam Ahmad (d. 
241 H) : 
حدثنا عبد االله حدثني أبي ثنا حسـين بـن محمـد وأبـو نعـيم المعـنى قـالا ثنـا فطـر عـن أبي الطفيـل 

جمــع علــي رضــي االله تعــالى عنــه النــاس في الرحبــة ثم قــال لهــم أنشــد االله كــل امــرئ مســلم : قــال
قــام ثلاثــون مــن سمــع رســول االله صــلى االله عليــه و ســلم يقــول يــوم غــدير خــم مــا سمــع لمــا قــام ف

الناس وقال أبـو نعـيم فقـام نـاس كثـير فشـهدوا حـين أخـذه بيـده فقـال للنـاس أتعلمـون انى أولى 
بـالمؤمنين مــن أنفســهم قـالوا نعــم يــا رســول االله قـال مــن كنــت مــولاه فهـذا مــولاه اللهــم وال مــن 

نى والاه وعــاد مــن عــاداه قــال فخرجــت وكــأن في نفســي شــيئا فلقيــت زيــد بــن أرقــم فقلــت لــه ا
سمعت عليا رضي االله تعالى عنه يقول كذا وكذا قال فما تنكر قـد سمعـت رسـول االله صـلى االله 

 عليه و سلم يقول ذلك له
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Husayn b. 

Muhammad and Abu Na’im al-Ma’ani – Faṭr – Abu al-Tufayl: 
‘Ali, may Allah the Most High be pleased with him, gathered people at 

Rahbah (an area in Kufah), and said to them, “I implore with Allah to testify 
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every single Muslim who heard what the Messenger of Allah, peace be upon 
him, said while standing on the Day of Ghadir Khumm. So, thirty people 
stood up - Abu Na’im said: lots of people stood up – and testified that while 
holding his (i.e. ‘Ali’s) hand, he (the Prophet) said to the people, “Do you 
know that I am more entitled to the believers than themselves?” They 
replied, “Yes, O Messenger of Allah.” He (the Prophet) said, “Whosoever I 
am his mawla, this too is his mawla. O Allah, be the friend of whosoever is 
his friend, and be the enemy of whosoever is his enemy.”233 

Shaykh al-Arnauṭ states: 
 إسناده صحيح
Its chain is sahih234 
All those thirty – or actually, lots of - people who stood up to testify were 

Sahabah, and they were among the people of Kufah! The challenge of Amir 
al-Muminin ‘Ali was directed towards them too, along with the other 
residents of the city. This reality cuts off the first leg of Shaykh Ibn 
Taymiyyah’s apparently fallacious submission. 

At this point, it becomes imperative to ask. Did the Sahabah ever consult 
Amir al-Muminin to gain knowledge in their religion? Our dear Shaykh 
claims that they never did. But, is that the case? ‘Allamah al-Albani (d. 
1420 H) replies: 

أن رجـلا : " من طريق سعيد بـن المسـيب) 11/44/2" (المصنف " أخرجه ابن أبى شيبة فى 
فرفــع إلى , أو قتلهمــا , وجــد مــع امرأتــه رجــلا فقتلهــا ) ابــن حــبرى( أهــل الشــام يقــال لــهمــن 

فسـأل , إلى أبى موسى أن سل عليا عن ذلـك فكتب , معاوية فأشكل عليه القضاء فى ذلك 
 أبو موسى عليا

Ibn Abi Shaybah recorded it in al-Musnaf (2/44/11) from the route of 
Sa’id b. Jubayr: 

A Syrian man called Ibn Habri caught a man with his wife, and therefore 
killed him or killed both of them. So, his case was brought to Mu’awiyah. 
However, he had problem on how to do justice in that. As such, he wrote to 
Abu Musa to ask ‘Ali concerning that. Therefore, Abu Musa asked ‘Ali.235 

The ‘Allamah comments: 
لىلكن سعيد بن المسيب مختلف فى سماعه من ع, ورجاله ثقات : قلت . 

I say: Its narrators are trustworthy. However, there is disagreement over 
whether Sa’id b. Musayyab heard from ‘Ali or not.236 

Of course, the correct opinion is that he heard from ‘Ali, as declared by 
al-Hafiz: 

بــن عائــذ بــن عمــران ابــن مخــزوم القرشــي ســعيد بــن المســيب بــن حــزن بــن أبي وهــب بــن عمــرو 
 .…روى عن أبي بكر مرسلا وعن عمر وعثمان وعلي وسعد بن أبي وقاص. المخزومي

Sa’id b. al-Musayyab b. Huzn b. Abi Wahb b. ‘Amr b. ‘Aiz b. ‘Imran b. 
Makhzum al-Qurshi al-Makhzumi. He narrated from Abu Bakr in a mursal 
form, and from ‘Umar, ‘Uthman, ‘Ali, Sa’d b. Abi Waqqas....237 
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It was only from Abu Bakr that he did not hear directly. As for ‘Umar, 
‘Uthman, ‘Ali and all the other people from whom Sa’id b. al-Musayyab 
heard, they are grouped together in the same unbroken, long list of names. 
Moreover, Imam al-Tirmidhi (d. 279 H) records this chain: 
حــدثنا أحمــد بــن منيــع حــدثنا إسماعيــل بــن إبــراهيم حــدثنا علــي بــن زيــد عــن ســعيد بــن المســيب 

 عن علي بن أبي طالب
Ahmad b. Muni’ – Isma’il b. Ibrahim – ‘Ali b. Yazid – Sa’id b. al-

Musayyab – ‘Ali b. Abi Talib.238 
Al-Tirmidhi notably comments: 
 حديث علي حسن صحيح
The hadith of ‘Ali is hasan sahih.239 
‘Allamah al-Albani backs him: 
 صحيح
Sahih340 
Simply put, the athar from al-Musnaf of Ibn Abi Shaybah has a sahih 

chain. It is a very interesting narration, indeed. Mu’awiyah – a Sahabi - was 
the rebel leader who was waging war against Amir al-Muminin ‘Ali, the 
khalifah. Yet, despite his bloody insurgency, he turned to ‘Ali for solution to 
his judicial problem. That was an extreme step, which revealed 
Mu’awiyah’s unconditional acknowledgement that ‘Ali’s knowledge was 
unmatched and unique. Moreover, Abu Musa, whom Mu’awiyah sent, was 
another Sahabi who could have offered a solution if he had any! This 
incident effectively buries the remains of Shaykh Ibn Taymiyyah’s claims. 

But, there is more! The second rebel leader who also waged a bloody 
campaign against ‘Ali was Umm al-Muminin ‘Aishah. Imam Ahmad 
records another interesting narration: 
ن حـدثنا عبـد االله حــدثني أبي ثنـا عبــد الـرزاق أخبرنـا ســفيان عـن عمــرو بـن قـيس عــن الحكـم عــ

أتيـت عائشـة رضـي االله عنهـا أسـألها عـن الخفـين : القاسـم بـن مخيمـرة عـن شـريح بـن هـانئ قـال
فقالــت عليــك بــابن أبي طالــب فاســأله فإنــه كــان يســافر مــع رســول االله صــلى االله عليــه و ســلم 

 فأتيته فسألته
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – ‘Abd al-

Razzaq – Sufyan – ‘Amr b. Qays – al-Hakam – al-Qasim b. Makhirah – 
Shurayh b. Hani: 

I went to ‘Aishah, may Allah be pleased with her, and asked her about 
the two khuffs. So, she said, “You MUST go to Ibn Abi Talib and ask him, 
because he used to go on journeys with the Messenger of Allah, peace be 
upon him.” So, I went to him and asked him.241 

Al-Arnauṭ says: 
 إسناده صحيح على شرط مسلم

Its chain is sahih upon the standard of (Imam) Muslim.242 
Imam Abu Ya’la (d. 307 H) further documents: 
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الأعمــش عــن الحكــم عــن القاســم بــن مخيمــرة عــن حــدثنا أبــو خيثمــة حــدثنا أبــو معاويــة حــدثنا 
ائــت عليــا فســله فإنــه  : ســألت عائشــة عــن المســح علــى الخفــين فقالــت : شــريح بــن هــانئ قــال

 كان أعلم بذلك مني فأتيت عليا فسألته عن المسح
Abu Khaythamah – Abu Mu’awiyah – Al-A’mash – al-Hakam – al-

Qasim b. Makhirah – Shurayh b. Hani: 
I asked ‘Aishah concerning wiping over the two khuffs. So, she said, “Go 

to ‘Ali and ask him, because he is more knowledgeable of that than me.” So, 
I went to ‘Ali and asked him about the wiping.243 

Shaykh Dr. Asad comments: 
 إسناده صحيح
Its chain is sahih244 
One crucial point here is that Shurayh b. Hani was a Sahabi too. Al-Hafiz 

(d. 852 H) states: 
شـــريح بـــن هـــانئ بـــن يزيـــد بـــن sيـــك ويقـــال شـــريح بـــن هـــانئ بـــن يزيـــد بـــن الحـــارث بـــن كعـــب 

 الحارثي أبو المقدام أدرك النبي صلى االله عليه وسلم
Shurayh b. Hani b. Yazid b. Nuhayk, and he is called Shurayh b. Hani b. 

Yazid b. al-Harith b. Ka’b al-Harithi, Abu al-Miqdam: He met the Prophet, 
peace be upon him.245 

Do we really have to make any further comments at this point? Perhaps, 
we should just close things with these words of Imam Ibn al-Athir (d. 630 
H): 
وروى يزيد بن هارون عن قطر عـن أبي الطفيـل قـال قـال بعـض أصـحاب النـبي لقـد كـان لعلـي 
من السوابق ما لو أن سابقة منها بـين الخلائـق لوسـعتهم خـيرا ولـه في هـذا أخبـار كثـيرة نقتصـر 

 لناعلى هذا منها ولو ذكرنا ما سأله الصحابة مثل عمر وغيره رضي االله عنهم لأط
Yazid b. Harun narrated from Faṭr from Abu al-Tufayl who said, “Some 

of the Sahabah of the Prophet said: ‘There are certain unmatched qualities 
and ranks of ‘Ali that if any of them had been distributed among all 
creation, it would bring good to all of them’. There are LOTS of reports in 
this regard in his favour. We are only mentioning a few. If we had mentioned 
what the Sahabah, such as ‘Umar and others, may Allah be pleased with them, 
had asked him, we would have cited a lot!246 
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18. Hadith Al-‘Ilm, Establishing Its Authenticity 
Shaykh Ibn Taymiyyah (d. 728 H) claims: 
 قال الرافضي الثالث انه كان اعلم الناس بعد رسول االله صلى االله عليه و سلم

و الجــواب أن اهــل الســنة يمنعــون ذلــك و يقولــون مــا اتفــق عليــه علمــاؤهم أن اعلــم النــاس بعــد 
بـو بكـر ثم عمـر و قـد ذكـر غـير واحـد الإجمـاع علـى أن أبـا رسول االله صـلى االله عليـه و سـلم أ

 بكر اعلم الصحابة كلهم
The Rafidhi said: “The third (point) is that he (‘Ali) is the most 

knowledgeable of mankind after the Messenger of Allah, peace be upon 
him.” 

The answer is that the Ahl al-Sunnah reject that and say what their 
scholars unanimously agree upon that the most knowledgeable of mankind 
after the Messenger of Allah, peace be upon him, was Abu Bakr, then ‘Umar. 
Several people have mentioned the consensus upon the fact that Abu Bakr 
was the most knowledgeable of all the Sahabah altogether.247 

It is one thing to make a claim. It is another for it to be valid. In exactly 
what way was Abu Bakr, for instance, more knowledgeable than Amir al-
Muminin, ‘alaihi al-salam? ‘Ali is the best judge of this entire Ummah – a 
far better judge than either Abu Bakr or ‘Umar. Justice dispensation, of 
course, requires very advanced knowledge of the Qur’an and Sunnah. Since 
Amir al-Muminin was a better judge than both Abu Bakr and ‘Umar, he 
definitely had better knowledge of the Book of Allah and the traditions of 
His Messenger, sallallahu ‘alaihi wa alihi, than the duo. 

Moreover, while ‘Ali had perfect knowledge of the Qur’an and Sunnah, 
as well as that of all previous Scriptures and Sunnahs, and issued public 
challenges to this effect, neither Abu Bakr nor ‘Umar even knew the 
meaning of “herbage” in the Book of Allah! ‘Umar, in particular, lacked 
knowledge of such topics in Islamic jurisprudence as tayammum, kalalah, 
riba, inheritance of the grandfather, and whether pregnancy could be only 
for six months or not! Yet, he was supposedly more knowledgeable than 
‘Ali according to the weird logic of some folks. 

Our dear Shaykh has cited a general Sunni clerical consensus about Abu 
Bakr’s scientific superiority over the Ummah. The key question, however, is 
whether the Messenger of Allah was part of this consensus. If he was not, 
then such an agreement lacks any merit. Imam Ahmad (d. 241 H) records 
the Prophet’s opinion on the matter: 

خالـد يعـني بـن طهمـان عـن نـافع بـن أبي نـافع عـن  حدثنا عبد االله حدثني أبي ثنا أبـو أحمـد ثنـا
وضـأت النـبي صـلى االله عليـه و سـلم ذات يـوم فقـال هـل لـك في فاطمـة : معقل بن يسار قـال

رضي االله عنها تعودها فقلت نعم فقام متوكئا علي فقال أما انـه سـيحمل ثقلهـا غـيرك ويكـون 
عليهــا الســلام فقــال لهــا  أجرهــا لــك قــال فكأنــه لم يكــن علــى شــيء حــتى دخلنــا علــى فاطمــة 

 كيف تجدينك قالت واالله لقد اشتد حزني واشتدت فاقتي وطال سقمي قال أبو عبد الرحمن
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وجـــدت في كتـــاب أبي بخـــط يـــده في هـــذا الحـــديث قـــال أو مـــا ترضـــين أني زوجتـــك أقـــدم أمـــتي 
 سلما وأكثرهم علما وأعظمهم حلما

‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) - Abu Ahmad – 
Khalid b. Tahman – Nafi’ b. Abi Nafi’ – Ma’qil b. Yasar: 

I was with the Prophet, peace be upon him, one day. Then he said, 
“Would you like to visit Faṭimah, may Allah be pleased with her?” I said, 
“Yes.” So, he stood up, leaning on me, and said, “But, someone else apart 
from you will soon bear its weight and its reward will be for you.” It was as 
though I was carrying nothing until we entered upon Faṭimah, peace be 
upon her. He (the Prophet) said to her, “How do you feel?” She answered, 
“By Allah, my grief has intensified, my want has worsened and my sickness 
has lasted long.” He said, “Are you not satisfied that I have married you to 
the one who was the first of my Ummah to accept Islam, and the most 
knowledgeable of them, and the most clement of them?”248 

Imam al-Haythami (d. 807 H) states about this report: 
 رواه أحمد والطبراني برجال وثقوا
Ahmad and al-Tabarani recorded it with narrators who have (all) been 

graded thiqah (trustworthy).249 
At another place, al-Haythami again comments on the same hadith with 

the same chain: 
 رواه أحمد والطبراني وفيه خالد بن طهمان وثقه أبو حاتم وغيره وبقية رجاله ثقات
Ahmad and al-Tabarani narrated it. In the chain is Khalid b. Tahman. Abu 

Hatim and others declared him thiqah (trustworthy). The remaining narrators 
are (all) thiqah (trustworthy).250 

But Shaykh al-Arnauṭ disagrees: 
 إسناده ضعيف
Its chain is dha’if.251 
Strangely, al-Arnauṭ gives no reason for his verdict, especially in the case 

of such a sensitive hadith! Meanwhile ‘Allamah al-Albani (d. 1420 H) 
seems to have noticed this omission. In his al-DHa’ifah, after quoting the 
exact report above, the ‘Allamah states: 

 . (1/ 89/ 12(، ومن طريقه ابن عساكر ) 26/ 5(أخرجه أحمد 
وقال ابن . وهذا إسناد ضعيف؛ رجاله ثقات؛ غير خالد بن طهمان؛ فضعفه الأكثرون: قلت
 ."ضعيف خلط قبل موته بعشر سنين، وكان قبل ذلك ثقة: "معين

Ahmad (5/26) recorded it, and from his route Ibn Asakir (12/89/1). 
I say: This chain is dha’if. Its narrators are thiqah (trustworthy), except 

Khalid b. Tahman for the majority declared him dha’if. Ib Ma’in said, “He is 
dha’if. He became confused ten years before his death. But, before that he was 
thiqah (trustworthy).”252 

So, both Imam al-Haythami and ‘Allamah al-Albani agree that all the 
narrators except Khalid were thiqah (trustworthy). However, while al-
Haythami maintains that even Khalid was graded unconditionally thiqah 
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(trustworthy), al-Albani argues that the majority actually considered him 
dha’if. In a rather weird move, ‘Allamah al-Albani makes no attempt to, at 
least, list out the names of some of these“majority”. The best that he has 
offered is only one name: Yahya b. Ma’in! Interestingly, the same ‘Allamah 
even goes ahead to refute himself elsewhere: 

 .وأما أبو العلاء الخفاف واسمه خالد بن طهمان فهو صدوق، لكنه كان اختلط
As for Abu al-‘Ala al-Khafaf, his name is Khalid b. Tahman, and he is 

saduq (very truthful), although he became confused.253 
This is the correct view, according to al-Hafiz (d. 852 H) as well: 

خالــد بــن طهمــان الكــوفي وهــو خالــد بــن أبي خالــد وهــو أبــو العــلاء الخفــاف مشــهور بكنيتــه 
 ثم اختلطصدوق رمي بالتشيع 

Khalid b. Tahman al-Kufi, and he is Khalid b. Abi Khalid, and he is Abu 
al-‘Ala al-Khafaf, well-known with his kunya (nickname): Saduq (very 
truthful), accused of Shi’ism. He later became confused.254 

Imam al-Dhahabi (d. 748 H) has the same opinion: 
ـــس، وعـــدة، وعنـــه الفريابي،وأحمـــد بـــن  خالـــد بـــن طهمـــان أبـــو العـــلاء الكـــوفي، الخفـــاف عـــن أن

 .يونس، صدوق شيعي، ضعفه ابن معين
Khalid b. Tahman Abu al-‘Ala al-Kufi, al-Khafaf, he narrated from Anas 

and a number (of others) while al-Faryabi and Ahmad b. Yunus (also) 
narrated from him: Saduq (very truthful), a Shi’i. Ibn Ma’in declared him 
dha’if.255 

Apparently, Khalid was thiqah (trustworthy) or at least saduq (very 
truthful). However, ten years before his death, his memory faded. In line 
with the Sunni hadith principles, when a reliable narrator with a failed 
memory transmits a report, we first ask if the specific report under study 
was narrated by him before or during his illness. If there is clear evidence 
that he transmitted the hadith during his days with a sound memory, then it 
is accepted from him unconditionally. However, in all other cases, a further 
question is asked. Was his memory failure a serious one or not? The answer 
to that, as we will prove shortly, determines the final step. Meanwhile, 
‘Allamah al-Albani here gives explanations on the case of a narrator with a 
serious memory failure: 

 :وهو ثقة لولا اختلاطه، ومثله من المختلطين له ثلاث حالات: قلت
 .أن يعرف أنه حدث بالحديث قبل الاختلاط - 1
 .أن يعرف أنه حدث به بعد الاختلاط - 2
 .ذا ولا هذاأن لا يعرف عنه لا ه - 3

 .ففي الحالة الأولى فقط يحتج به؛ دون الحالتين الأخريين
I say: He is thiqah (trustworthy) despite his confusion. A confused 

narrator like him has three statuses: 
1. To know that he narrated the hadith before the confusion. 
2. To know that he narrated the hadith during the confusion. 
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3. Not knowing whether he narrated it before or after. 
It is only in the first status that his ahadith are accepted as hujjah 

(authority), and not in the other two statuses.256 
The first question then is: did Khalid narrate Hadith al-‘Ilm to Abu 

Ahmad before his confusion or otherwise? 
There is a difference of opinion on this. For instance, Imam al-Ghazali 

(d. 505 H) states: 
ــبي صــلى االله عليــه وســلم ذات يــوم  ولأحمــد والطــبراني مــن حــديث معقــل بــن يســار وضــأت الن

تعودهــــا الحــــديث وفيــــه أمــــا ترضــــين أن زوجتــــك أقــــدم أمــــتي ســــلما فقــــال هــــل لــــك في فاطمــــة 
 وأكثرهم علما وأعظمهم حلما وإسناده صحيح

Ahmad and al-Tabarani narrated from the hadith of Ma’qil b. Yasar: “I 
helped the Prophet, peace be upon him, to perform ablution one day. Then 
he said, ‘Would you like to visit Faṭimah?’” Part of the hadith is this: “‘Are 
you not satisfied that I have married you to the one who was the first of my 
Ummah to accept Islam, and the most knowledgeable of them, and the most 
clement of them?’” Its chain is sahih.257 

He apparently believes that Abu Ahmad heard the hadith from Khalid 
before the latter’s confusion. Meanwhile, ‘Allamah al-Albani and Shaykh 
al-Arnauṭ disagree. To them, he transmitted the report during the last ten 
years of his life. For the purpose of our research, we stick with the duo. 
Therefore, we will proceed in our investigation on the basis of an unproved 
assumption that Khalid narrated Hadith al-‘Ilm with a failed memory. 

The next question then is: did Khalid have a serious memory problem? 
Imam Ibn Hibban says “no”: 

 يخطئ ويهم.... خالد بن طهمان 
Khalid b. Tahman.... He made mistakes and hallucinated.258 
That expression is used only in mild cases. Where the memory failure is 

serious, the muhadithun of the Ahl al-Sunnah employ terms like “he made 
mistakes a lot”259 and “he hallucinated a lot”260. Khalid did NOT make 
mistakes a lot, and never hallucinated a lot. Truly, his memory failure 
caused him to make mistakes, and to hallucinate. But, things were never 
serious. His mistakes and hallucinations were only occasional. Therefore, he 
still transmitted completely authentic ahadith during those last ten years of 
his lifetime. So, ‘Allamah al-Albani tells us about another narrator who was 
exactly like Khalid: 

كــان اخــتلط قبــل موتــه   ؛ وإن"الصــحيحين "محــتج بــه في  -واسمــه ســعيد بــن إيــاس -والجريــري
تبعـاً " صـحيحه "بثلاث سنين، ولكن لم يفحش اختلاطه، وكأنه لهـذا احـتج بـه ابـن حبـان في 

، وأكثـر هـو عنـه، فمثلـه ينبغـي أن يحـتج بـه مـا لم يظهـر خطـؤه، فـإذا توبـع أو  "الصحيحين "لـ 
 .تعالى؛ فلا يضر غرابته فيه إن شاء االله -كما هو الشأن في حديثه هذا  -كان له شواهد

Al-Jurayri – and his name is Sa’id b. Iyas – IS RELIED UPON AS A 
HUJJAH IN THE TWO SAHIHS, despite he became confused three years 
before his death. HOWEVER, HIS CONFUSION WAS NOT SERIOUS. 
Perhaps, it was for this reason that Ibn Hibban has (also) relied upon him as 
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a hujjah in his Sahih, copying the two Sahihs, and has narrated a lot from 
him. In the case of a narrator like him, it is appropriate to take him as a 
hujjah where his mistake is not evident. So, where he is supported by another 
narrator in narrating the same report from the same person, or there are 
corroborating reports – as in the case of this hadith – then his oddness does 
no harm to it insha Allah Ta’la.261 

Armed with this information, one can confidently say that Hadith al-‘Ilm, 
as narrated by Khalid – even without support or corroboration – is at least 
hasan in itself. Imam al-Tirmidhi262 and Shaykh Dr. Asad263 also grade the 
chain of Khalid b. Tahman as hasan, while Imam al-Hakim maintains that 
his sanad is actually solidly sahih264. As such, the verdicts of both ‘Allamah 
al-Albani and Shaykh al-Arnauṭ concerning Hadith al-‘Ilm are hasty and 
contrary to evidence. What is more? There also are a lot of corroborating 
reports testifying for the hadith! 

‘Allamah al-Hindi (d. 975 H) records one of such corroborating ahadith: 
خطـــب أبـــو بكـــر وعمـــر فاطمـــة إلى رســـول االله صـــلى االله عليـــه و ســـلم فـــأبى : عـــن علـــي قـــال 

مـالي مـن شـيء : أنـت لهـا يـا علـي قـال : رسول االله صلى االله عليه و سلم عليهما فقال عمر 
يـا : و سـلم فقـال إلا درعي وجملي وسيفي فتعـرض علـي ذات يـوم لرسـول االله صـلى االله عليـه 

جملــي ودرعــي أرهنهمــا فــزوجني رســول االله صــلى االله عليــه و : علــي هــل لــك مــن شــيء ؟ قــال 
سلم فاطمة فلما بلغ فاطمة ذلك بكت فدخل عليها رسول االله صلى االله عليـه و سـلم فقـال 

مــا لــك تبكــين يــا فاطمــة واالله أنكحتــك أكثــرهم علمــا وأفضــلهم حلمــا وأقــدمهم ســلما وفي : 
 أولهم سلما: لفظ 

Narrated ‘Ali: 
Abu Bakr and ‘Umar sought the hand of Faṭimah in marriage from the 

Messenger of Allah, peace be upon him. But, the Messenger of Allah, peace 
be upon him, refused their proposals. So, ‘Umar said, “You are for her, O 
‘Ali.” He (‘Ali) said, “What do I have apart from my armour, my camel and 
my sword?” So, ‘Ali approached the Messenger of Allah, peace be upon 
him, one day and he (the Prophet) said, “O ‘Ali! Do you have anything?” 
He replied, “My camel and my armour.” I mortgaged both of them. So, the 
Messenger of Allah, peace be upon him, married Faṭimah to me. When the 
news got to Faṭimah, she wept. As a result, the Messenger of Allah, peace 
be upon him, went to her and said, “Why are you weeping, O Faṭimah? I 
swear by Allah, I have married you to the most knowledgeable of them, and 
the most clement of them, and the first of them to accept Islam.”265 

Al-Hindi comments: 
 ابن جرير وصححه والدولابي في الذرية الطاهرة

Ibn Jarir (al-Tabari) recorded it AND DECLARED IT SAHIH. Al-
Dawlabi also recorded it in al-Dhurriyah al-Tahirah.266 

Imam al-Tabarani (d. 360 H) records another: 
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حدثنا إسحاق بن إبراهيم الدبري عن عبد الرزاق عن وكيع بن الجراح قـال أخـبرني شـريك عـن 
أن عليا رضي االله عنه لما تزوج فاطمة رضي االله عنها قالت للنبي صـلى االله عليـه : أبي إسحاق

لقـد زوجتكـه وإنـه : طن فقال النبي صلى االله عليه و سـلم زوجتنيه أعيمش عظيم الب: و سلم 
 لأول وإنه لأول أصحابي سلما وأكثرهم علما وأعظمهم حلما

Ishaq b. Ibrahim al-Dabri – ‘Abd al-Razzaq – Waki’ b. Al-Jarrah – 
Sharik – Abu Ishaq: 

Verily, ‘Ali, may Allah be pleased with him, when he married Faṭimah, 
may Allah be pleased with her, she said to the Prophet, peace be upon him, 
“You married me to a bleary-eyed man with a big belly.” So, the Prophet, 
peace be upon him, said, “I have married you to him because he was the 
first of my Sahabah to accept Islam, and the most knowledgeable of them, 
and the most clement of them.”267 

Commenting on this report, Imam al-Haythami states: 
 رواه الطبراني وهو مرسل صحيح الإسناد

Al-Tabarani records it, and it is mursal WITH A SAHIH CHAIN.268 
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19. Hadith Al-‘Ilm, Proving Its Tawattur 
This hadith has been narrated by a large number of the Sahabah. We will 

be presenting some of them, within the limits of the length of our book. To 
save space, we will be quoting only the chains and the words of the Prophet 
as reported by each Sahabi, except where doing this is unnecessary. Imam 
Ibn Asakir (d. 571 H) records the first riwayah: 
أخبرنا أبو القاسم بن السمرقندي أنـا عاصـم بـن الحسـن بـن محمـد بـن عاصـم أنـا أبـو عمـر بـن 

أبــو مهــدي أنــا أبــو العبــاس بــن عقــدة نــا الفضــل بــن يوســف الجعفــي نــا محمــد بــن عكاشــة نــا 
المغــراء وهــو حميــد بــن المثــنى عــن يحــيى بــن طلحــة النهــدي عــن أيــوب بــن الحــز عــن أبي إســحاق 

 :السبيعي عن الحارث عن علي قال
ألا ترضــين أني زوجتــك أقــدم " إن فاطمــة شــكت إلى رســول االله صــلى االله عليــه وســلم فقــال 

 أمتي سلما وأحلمهم حلما وأكثرهم علما
Abu al-Qasim b. Al-Samarqandi – ‘Asim b. Al-Hasan b. Muhammad b. 

‘Asim – Abu ‘Umar b. Mahdi – Abu al-‘Abbas b. ‘Uqdah – al-Fadhl b. 
Yusuf al-Ju’fi – Muhammad b. ‘Ukashah – Abu al-Maghra Hamid b. Al-
Muthanna – Yahya b. Talhah al-Hindi – Ayub b. Al-Hizz – Abu Ishaq al-
Shabi’i – al-Harith – ‘Ali: 

Verily, Faṭimah complained to the Messenger of Allah. So he said, “Are 
you not pleased that your husband was the first of my Ummah to accept 
Islam, and the most clement of them, and the most knowledgeable of 
them”?269 

He records also: 
القاسـم عبـد الصـمد بـن محمـد بـن عبـد االله أنـا أبـو الحسـن علـي بـن محمـد بـن أحمـد أخبرنا أبـو 

بــن محمــد بــن موســى قــال نــا أحمــد بــن محمــد بــن ســعيد بــن عقــدة نــا أحمــد بــن يحــيى وأحمــد بــن 
موسى بن إسحاق قالا نا ضرار بن صرد نا عبد الكـريم بـن يعفـور عـن جـابر عـن أبي الضـحى 

فاطمة ابنة محمد أن النبي صلى االله عليه وسلم قـال لهـا عن مسروق عن عائشة قالت حدثتني 
 زوجتك أعلم المؤمنين علما وأقدمهم سلما وأفضلهم حلما

Abu al-Qasim ‘Abd al-Samad b. Muhammad b. ‘Abd Allah – Abu al-
Hasan ‘Ali b. Muhammad b. Ahmad b. Muhammad b. Musa – Ahmad b. 
Muhammad b. Sa’id b. ‘Uqdah – Ahmad b. Yahya and Ahmad b. Musa b. 
Ishaq – DHarar b. Sird – ‘Abd al-Karim b. Ya’fur – Jabir – Abu al-Duha – 
Masruq – ‘Aishah: 

Faṭimah, the daughter of Muhammad, told me that the Messenger of 
Allah, peace be upon him, said to her, “Your husband is the most 
knowledgeable of the believers, and the first of them to accept Islam, and the 
most clement of them.”270 

Ibn Asakir proceeds to cite a further sanad for the report of ‘Aishah from 
Faṭimah.271 Then he records: 
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ي أنـا أبـو محمـد عبـد العزيـز بـن الحسـن بـن علـي أخبرنا أبو غالب بن البنا أنـا أبـو محمـد الجـوهر 
بــن أبي صــابر نــا أبــو حبيــب العبــاس بــن أحمــد بــن محمــد الــبرتي نــا إسماعيــل يعــني ابــن موســى نــا 
تليــد بــن ســليمان أبــو إدريــس عــن أبي الجحــاف عــن رجــل عــن أسمــاء بنــت عمــيس قالــت قــال 

وأكثـــرهم هـــم حلمـــا رســـول االله صـــلى االله عليـــه وســـلم لفاطمـــة زوجتـــك أقـــدمهم ســـلما وأعظم
 علما

Abu Ghalib b. Al-Bana – Abu Muhammad al-Jawhari – Abu Muhammad 
‘Abd al-‘Aziz b. Al-Hasan b. ‘Ali b. Abi Sabir – Abu Habib al-‘Abbas b. 
Ahmad b. Muhammad al-Barti – Isma’il b. Musa – Tulayd b. Sulayman Abu 
Idris – Abu al-Jihaf – a man – Asma b. ‘Umays: 

The Messenger of Allah, peace be upon him, said to Faṭimah: “Your 
husband was the first of them to accept Islam, and the most clement of 
them, and the most knowledgeable of them.”272 

Of course, Imam Ahmad documents his own report with a hasan chain: 
حدثنا عبد االله حدثني أبي ثنا أبـو أحمـد ثنـا خالـد يعـني بـن طهمـان عـن نـافع بـن أبي نـافع عـن 

قـــال أو مـــا ترضـــين أني زوجتـــك أقـــدم أمـــتي ســـلما وأكثـــرهم علمـــا .... معقـــل بـــن يســـار قـــال 
 وأعظمهم حلما

‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) - Abu Ahmad – 
Khalid b. Tahman – Nafi’ b. Abi Nafi’ – Ma’qil b. Yasar: 

.... He (the Prophet) said (to Faatimah), “Are you not satisfied that I have 
married you to the one who was the first of my Ummah to accept Islam, and 
the most knowledgeable of them, and the most clement of them?”273 

Imam Ibn Asakir again records: 
أخبرنا أبو نصر بن رضوان وأبـو غالـب بـن البنـا وأبـو محمـد عبـد االله بـن محمـد بـن نجـا قـالوا أنـا 

هيم القراطيســـي نـــا محمـــد بـــن أبـــو محمـــد الجـــوهري أنـــا أبـــو بكـــر بـــن مالـــك نـــا العبـــاس بـــن إبـــرا
إسماعيــل الأحمســي نــا مفضــل بــن صــالح نــا جــابر الجعفــي عــن ســليمان بــن بريــدة عــن أبيــه قــال 

يـــا فاطمـــة أمـــا ترضـــين أني زوجتـــك أقـــدمهم ســـلما ... رســـول االله صـــلى االله عليـــه وســـلم ... 
 وأكثرهم علما وأفضلهم حلما

Abu Nasr b. Ridwan, Abu Ghalib b. Al-Bana and Abu Muhammad ‘Abd 
Allah b. Muhammad b. Naja – Abu Muhammad al-Jawhari – Abu Bakr b. 
Malik – al-‘Abbas b. Ibrahim al-Qaraṭisi – Muhammad b. Isma’il al-Ahmasi 
– Mufadhdhal b. Salih – Jabir al-Ju’fi – Sulayman b. Buraydah – his father 
(Buraydah): 

The Messenger of Allah, peace be upon him, said... “O Faṭimah! Are you 
not pleased that your husband was the first of them to accept Islam, and the 
most knowledgeable of them, and the most clement of them?”274 

Imam al-Tabarani (d. 360 H) has a relevant report too: 
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حدثنا محمد بن عثمان بن أبي شيبة ثنا محمد بن عبيد المحاربي ثنا عبـد الكـريم بـن يعقـوب عـن 
اشتكى رسول االله صـلى االله عليـه و سـلم في بيـتي : قالت عائشة : جابر عن أبي الطفيل قال 

فأتتــه فاطمــة تمشــي والــذي نفــس عائشــة بيــده كــأن مشــيتها مشــية رســول االله صــلى االله عليــه و 
مـا رأيـت  : سلم فسارها رسول االله صلى االله عليه و سلم فبكت ثم سـارها فضـحكت فقلـت 

مــا كنــت : يــا فاطمــة أخبريــني مــا قــال لــك ؟ قالــت : كــاليوم ضــحكا أقــرب مــن بكــاء فقلــت 
أفعل وقد رأى رسول االله صـلى االله عليـه و سـلم مكانـك فلمـا تـوفي رسـول االله صـلى االله عليـه 

إن جبريــل كــان يعارضــني : رســول االله صــلى االله عليــه و ســلم قــال  أن: و ســلم ســألها فقالــت 
بالقرآن في كل سنة مرة وقد عارضني بـه العـام مـرتين ولا أراني إلا مـدعوا بـه فأجيـب فـاتقي االله 

أما ترضين أن زوجك أول المسلمين إسلاما وأعلمهم علما : فجزعت ثم سارني فقال : قالت 
 ريم نساء قومهافإنك سيدة نساء أمتي كما سادت م

Muhammad b. ‘Uthman b. Abi Shaybah – Muhammad b. ‘Ubayd al-
Muharibi – ‘Abd al-Karim b. Ya’qub – Jabir – Abu al-Tufayl - ‘Aishah: 

The Messenger of Allah, peace be upon him, complained in my room. 
So, Faṭimah came to him, walking. I swear by the One in Whose Hand is 
‘Aishah’s life, her style of walking was the same as that of the Messenger of 
Allah, peace be upon him. Therefore, the Messenger of Allah, peace be 
upon him, told her something privately. She therefore wept. Then he told 
her another thing privately, and she laughed. So, I said, “I do not think it is 
appropriate to laugh on a day like this, which is more deserving of 
weeping.” 

I said, “O Faṭimah, tell me what he told you.” She replied, “I will not as 
long as the Messenger of Allah, peace be upon him, sees your place (i.e. is 
alive).” Therefore, when the Messenger of Allah, peace be upon him, passed 
away, I asked her, and she said, “The Messenger of Allah, peace be upon 
him, said: ‘Verily, Jibril used to present the Qur’an to me once every year, 
but has presented it twice to me this year. I do not see except that I have 
been called (into the Presence of Allah) and I will answer (i.e. die soon). 
Therefore, fear Allah.’ So, I became sad. Then he told me privately and said, 
‘Are you not pleased that your husband was the first of all Muslims to 
accept Islam, and the most knowledgeable of them? For verily you are the 
mistress of the women of my Ummah, as Maryam was the mistress of the 
women of her people?’”275 

Imam al-Daraquṭni (d. 385 H) is not left out either: 
وســـئل عـــن حـــديث أبي إســـحاق، عـــن الـــبراء، عـــن فاطمـــة بنـــت رســـول االله صـــلى االله عليـــه و 

إنـه لأولهـم إسـلاما، : زوجتنيه أحمش الساقين، عظيم الـبطن فقـال: سلم، لما زوجها عليا قالت
 .وأكثرهم علما، وأعظمهم حلما
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مــر بــن المثــنى، ســئل الشــيخ عنــه، يرويــه أبــو إســحاق الســبيعي، واختلــف عنــه؛ فــرواه ع: فقــال
وخالفـه إسـحاق بـن إبـراهيم الأزدي، . لا أعرفه إلا في هذا عـن أبي إسـحاق، عـن الـبراء: فقال

 .شيخ كوفي من الشيعة؛ فرواه عن أبي إسحاق، عن زيد بن أرقم
He was asked about the hadith of Abu Ishaq, from al-Bara, from 

Faṭimah, daughter of the Messenger of Allah, peace be upon him: 
When ‘Ali married her, she said (to her father), “You have married me to 

someone with excited legs, and a big belly.” So, he (the Prophet) replied, 
“Verily, he was the first of them to accept Islam, and the most 
knowledgeable of them, and the most clement of them.” 

He (al-Daraquṭni) said: “Abu Ishaq al-Sabi’i narrated it, and it is 
differently narrated from him. So, ‘Umar b. Al-Muthanna narrated it.” The 
Shaykh (al-Daraquṭni) was asked about him, and he replied, “I do not know 
him except in this (hadith) from Abu Ishaq, from al-Bara. But Ishaq b. 
Ibrahim al-Azdi, a Kufan Shi’i Shaykh, narrated differently from him and 
narrated it from Abu Ishaq from Zayd b. Arqam.276 

Let’s see what ‘Allamah al-Khawarazmi (d. 568 H) has on the matter as 
well: 
وأخبرني شهردار هذا إجازة، أخبرنا عبدوس هذا كتابة، حدثنا أبو طالب، حدثنا ابن مردويـه، 
حدثنا أحمد بن محمد بـن عاصـم، حـدثنا عمـران بـن عبـد الـرحيم، حـدثنا أبـو الصـلت الهـروي، 

بي حـدثنا حســين بــن حســن الأشــقر، حــدثنا قــيس، عـن الأعمــش، عــن عبايــة بــن ربعــي، عــن أ
ان النبي صـلى االله عليـه وآلـه مـرض مرضـة فأتتـه فاطمـة تعـوده فلمـا رأت مـا برسـول االله : أيوب

صـلى االله عليـه وآلـه مـن الجهـد والضـعف اسـتعبرت فبكـت حـتى سـالت الـدموع علـى خـديها، 
يــا فاطمــة ان لكرامــة االله عــز وجــل إيــاك زوجــك مــن : فقــال لهــا رســول االله صــلى االله عليــه وآلــه

 " وأعظمهم حلما" وأكثرهم علما "  أقدمهم سلما
Shahrdar – ‘Abdaws – Abu Talib – Ibn Mardawayh – Ahmad b. 

Muhammad b. ‘Asim – ‘Imran b. ‘Abd al-Rahim – Abu al-Salt al-Harwi – 
Husayn b. Hasan al-Ashqari – Qays – al-A’mash – ‘Ibayah b, Rab’i – Abu 
Ayub: 

The Prophet, peace be upon him and his family, was sick. So, Faṭimah 
visited him. When she saw how the Messenger of Allah, peace be upon him 
and his family, was, in terms of struggle and weakness, she shed tears and 
wept till there were tears on her cheeks. Therefore, the Messenger of Allah, 
peace be upon him and his family, said, “O Faṭimah! It is through Allah’s 
Honour of you that your husband was the first of them to accept Islam, and 
the most knowledgeable of them, and the most clement of them.”277 

Imam al-Dhahabi (d. 748 H) says about al-Khawarazmi: 
 .الموفق بن أحمد بن محمد أبو المؤيد المكي، العلامة، خطيب خوارزم

Al-Muwaffaq b. Ahmad b. Muhammad, Abu Muayyad al-Makki: The 
‘allamah (great scholar), the preacher of Khawarazm.278 

So, let us return to ‘Allamah al-Khawarazmi: 
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 -نزيـــل بغـــداد  -نبـــأني مهـــذب الأئمـــة أبـــو المظفـــر عبـــد الملـــك بـــن علـــي بـــن محمـــد الهمـــداني وأ
أخبرنــا محمــد بــن عبــد البــاقي بــن محمــد الأنصـــاري وأبــو القاســم هبــة االله بــن عبــد الواحــد بـــن 

أخبرنــا أبــو القاســم علــي بــن المحســن التنــوخي اذنــا، أخبرنــا أبــو بكــر أحمــد بــن : الحصــين، قــالا
الصـــمد بـــن الحســـن بـــن محمـــد بـــن شـــاذان البـــزاز، حـــدثنا أبـــو بكـــر محمـــد بـــن  إبـــراهيم بـــن عبـــد

قراءة علينا من لفظه ومـن كتابـه  -الحسن بن الحسين بن الخطاب بن فرات بن حيان العجلي 
حــدثنا الحســن بــن محمــد الصــفار الضــرير، حــدثنا عبــد الوهــاب بــن جــابر، حــدثنا محمــد بــن -

ن ســـيرين، عـــن أم ســـلمة وســـلمان الفارســـي عمـــير، عـــن أيـــوب، عـــن عاصـــم الأحـــول، عـــن ابـــ
.... لمـا أدركـت فاطمـة بنـت رسـول االله مـدرك النسـاء : وعلي بن أبي طالب عليـه السـلام قـال

ان زوجتــــك أقــــدمهم ســــلما وأكثــــرهم علمــــا ... : فقــــال لهــــا رســــول االله صــــلى االله عليــــه وآلــــه 
 وأعظمهم حلما

Abu al-Muzaffar ‘Abd al-Malik b. ‘Ali b. Muhammad al-Hamdani – 
Muhammad b. ‘Abd al-Baqi b. Muhammad al-Ansari and Abu al-Qasim 
Habat Allah b. ‘Abd al-Wahid b. al-Husayn – Abu al-Qasim ‘Ali b. al-
Husayn al-Tanukhi – Abu Bakr Ahmad b. Ibrahim b. ‘Abd al-Samad b. al-
Hasan b. Muhammad b. Shadhan al-Bazaz – Abu Bakr Muhammad b. al-
Hasan b. al-Husayn b. al-Khaṭṭab b. Furat b. Hayyan al-‘Ijli – al-Hasan b. 
Muhammad al-Saffar al-DHarir – ‘Abd al-Wahhab b. Jabir – Muhammad b. 
‘Umayr – Ayub – ‘Asim al-Ahwal – Ibn Sirin – Umm Salamah, Salman al-
Farisi and ‘Ali b. Abi Talib, peace be upon him: 

When Faṭimah, daughter of the Messenger of Allah, attained womanhood 
.... So, the Messenger of Allah, peace be upon him and his family, said to 
her: “... Verily, your husband was the first of them to accept Islam, and the 
most knowledgeable of them, and the most clement of them.” 279 

Imam al-Jahiz (d. 255 H) even has some further crucial information: 
حدثنا خالـد بـن طهمـان : وروى عبيد االله بن موسى والفضل بن دكين والحسن بن عطية قالوا

أمــا ترضــين أنى زوجتــك أقــدم : لهــافقــال .... عــن نــافع بــن أبي نــافع عــن معقــل بــن يســار قــال 
 .بلى، رضيت يا رسول االله: أمتي سلما، وأكثرهم علما، وأفضلهم حلما؟ قالت

وقد روى هذا الخبر يحيى بن عبد الحميد، وعبد السلام بن صالح، عن قيس بن الربيـع عـن أبي 
 أيوب الأنصاري بألفاظه أو نحوها

 جعفر بن محمد عن آبائه أنوروى عبد السلام بن صالح عن إسحاق الأزرق عن 
يـا فاطمـة، إن االله أمـرني فأنكحتـك : فقـال... رسول االله صلى االله عليه وسلم لما زوج فاطمـة 
 ....أقدمهم سلما، وأكثرهم علما، وأعظمهم حلما

 وقد روى هذا الخبر جماعة من الصحابة منهم أسماء بنت عميس، وأم أيمن: قال
 .وابن عباس، وجابر بن عبد االله
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‘Ubayd Allah b. Musa, al-Fadhl b. Dukayn and al-Hasan b. ‘Aṭiyyah – 
Khalid b. Tahman – Nafi’ b. Abi Nafi’ – Ma’qil b. Yasar: ... He (the 
Prophet) said to her (Faṭimah): “Are you not satisfied that I have married 
you to the one who was the first of my Ummah to accept Islam, and the most 
knowledgeable of them, and the most clement of them?” She replied, “I am 
pleased, O Messenger of Allah.” 

This report has been narrated by Yahya b. ‘Abd al-Hamid and ‘Abd al-
Salam b. Salih from Qays b. al-Rabi’ from Abu Ayub al-Ansari with its text 
or a similar one. 

‘Abd al-Salam b. Salih further narrated from Ishaq al-Azraq from Ja’far 
b. Muhammad (al-Sadiq) from his ancestors (Muhammad b. ‘Ali – ‘Ali b. 
Husayn – Husayn b. ‘Ali – ‘Ali b. Abi Talib): 

The Messenger of Allah, peace be upon him ... said, “O Faṭimah! Verily, 
Allah has commanded me to marry you to the first of them to accept Islam, 
and the most knowledgeable of them, and the most clement of them.... 

He (al-Jahiz) said: This report was narrated by a group of the Sahabah. 
Among them were Asma b. ‘Umays, Umm Ayman, Ibn ‘Abbas, and Jabir b. 
‘Abd Allah.280 

Imam Ibn Asakir has the closing report: 
أخبرنا جدي أبو المفضل يحي بن علي أنا أبـو القاسـم علـى بـن محمـد أنـا أبـو الحسـن علـي بـن 

زاز نـا أبـو عمـرو عثمـان بـن أحمـد بـن محمد أنا أبو الحسن علي بن أحمـد بـن محمـد بـن داود الـر 
ــنى عــن أبي  الســماك نــا عبــد االله بــن روح المــدائني نــا ســلام بــن ســليمان المــدائني نــا عمــر بــن المث
إسـحاق عـن أنـس بــن مالـك قـال قالـت فاطمــة زوجتـني عليـا حمـش الســاقين عظـيم الـبط قليــل 

وأقــــدمهم ســــلما المشــــي فقــــال النــــبي صــــلى االله عليــــه وســــلم زوجتــــك يــــا بنيــــة أعظمهــــم حلمــــا 
 وأكثرهم علما

My grandfather Abu al-Fadhl Yahya b. ‘Ali – Abu al-Qasim ‘Ali b. 
Muhammad – Abu al-Hasan ‘Ali b. Muhammad – Abu al-Hasan ‘Ali b. 
Ahmad b. Muhammad b. Dawud al-Razaz – Abu ‘Amr ‘Uthman b. Ahmad 
b. al-Simak – ‘Abd Allah b. Ruh al-Madaini – Salam b. Sulayman al-
Madaini – ‘Umar b. al-Muthanna – Abu Ishaq – Anas b. Malik: 

Faṭimah said, “You have married me to ‘Ali with excited legs, and a big 
belly, and who hardly walks.” So, the Prophet, peace be upon him, replied, 
“I have married you, my daughter, to the most clement of them, and the first 
of them to accept Islam, and the most knowledgeable of them.”281 

The following are therefore the Sahabah who have narrated Hadith al-
‘Ilm: 

1. ‘Aishah bint Abi Bakr 
2. ‘Ali b. Abi Talib 
3. Abu Ayub al-Ansari 
4. Anas b. Malik 
5. Asma bint ‘Umays 
6. Buraydah 
7. Fatimah b. Muhammad 
8. Ibn ‘Abbas 



 

96 

9. Jabir b. ‘Abd Allah al-Ansari 
10. Ma’qil b. Yasar 
11. Salman al-Farisi 
23. Umm Ayman 
12. Umm Salamah 
13. Zayd b. Arqam 
This fact makes the hadith mutawatir, and therefore absolutely true, far 

above even the level of sahih ahadith! 
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20. Hadith Al-‘Ilm, Some Further Shawahid 
Imam al-Hakim (d. 403 H) records: 

فحـدثنا بشـرح هـذا الحــديث الشـيخ أبـو بكـر بــن إسـحاق أنـا الحسـن بــن علـي بـن زيـاد الســري 
ثنا حامد بن يحيى البلخي بمكة ثنـا سـفيان عـن إسماعيـل بـن أبي خالـد عـن قـيس بـن أبي حـازم 

 الســوق إذ بلغــت أحجــار الزيــت فرأيــت قومــا مجتمعــين قــال كنــت بالمدينــة فبينــا أنــا أطــوف في
على فارس قد ركب دابـة وهـو يشـتم علـي بـن أبي طالـب والنـاس وقـوف حواليـه إذ أقبـل سـعد 

رجـل يشـتم علـي بـن أبي طالـب فتقـدم : ما هـذا ؟ فقـالوا : بن أبي وقاص فوقف عليهم فقال 
علـي بـن أبي طالـب ألم يكـن  يـا هـذا علـى مـا تشـتم: سـعد فـأفرجوا لـه حـتى وقـف عليـه فقـال 

أول مـــن أســـلم ألم يكـــن أول مـــن صـــلى مـــع رســـول االله صـــلى االله عليـــه وســـلم ألم يكـــن ازهـــد 
ألم يكن ختن رسول االله صلى االله عليه وسـلم : الناس ألم يكن أعلم الناس ؟ وذكر حتى قال 

اسـتقبل القبلـة على ابنته ألم يكن صاحب راية رسول االله صلى االله عليه وسـلم في غزواتـه ؟ ثم 
اللهـــم إن هــذا يشــتم وليــا مـــن أوليائــك فــلا تفــرق هـــذا الجمــع حــتى تـــريهم : ورفــع يديــه وقــال 
فو االله ما تفرقنا حتى ساخت به دابته فرمته على هامته في تلك الأحجار : قدرتك قال قيس 

 فانفلق دماغه ومات
Abu Bakr b. Ishaq – al-Hasan b. ‘Ali b. Ziyad al-Sirri – Hamid b. Yahya 

al-Balakhi –Sufyan – Isma’il b. Abi Khalid – Qays b. Abi Hazim: 
I was in Madinah. While I was moving around in the market, oil stones 

arrived. So, I saw some people crowding around a Persian man who was 
riding an animal and cursing ‘Ali b. Abi Talib. People stood round him 
when Sa’d b. Abi Waqqas turned and stood in front of them and he asked, 
“What is this?” They replied, “A man cursing ‘Ali b. Abi Talib.” So, Sa’d 
moved forward and they made way for him until he stood before him and 
said, “O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the 
first to accept Islam? Is he not the first to perform Salat with the Messenger 
of Allah, peace be upon him? Is he not the most ascetic of mankind? Is he 
not the most knowledgeable of mankind?” He mentioned (the merits of ‘Ali) 
until he said, “Is he not the son-in-law of the Messenger of Allah, peace be 
upon him, who married his daughter? Is he not the flagbearer of the 
Messenger of Allah in his battles?” Then he faced the Qiblah and raised his 
hand and said, “O Allah! This one curses one of your beloved friends. 
Therefore, do not let this crowd disperse before you show them Your 
Power.” 

Qays said: “By Allah, we had not dispersed when the animal capsized 
him and threw him on his head into those stones. So, his brain broke open 
and he died.”282 

Al-Hakim declares: 
 هذا حديث صحيح الإسناد
This hadith has a sahih chain.283 
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Al-Dhahabi (d. 748 H) confirms: 
 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim284 
Of course, the context of Sa’d’s words is clear. After the Messenger of 

Allah, sallallahu ‘alaihi wa alihi, Amir al-Muminin ‘Ali b. Abi Talib, 
‘alaihi al-salam, is the most knowledgeable of all mankind, from the 
beginning of existence till the Hour. That naturally includes both Abu Bakr 
and ‘Umar. This is a very powerful testimony from one of the most senior 
Sahabah, and one of the earliest Muslims. Shaykh Ibn Taymiyyah (d. 728 
H) claims the ijma’ of Sunni ‘ulama that Abu Bakr and ‘Umar were more 
knowledgeable than ‘Ali. Apparently, Sa’d b. Abi Waqqas, radhiyallahu 
‘anhu, was not part of that consensus, nor was the Messenger of Allah! 

Imam Hasan b. ‘Ali, ‘alaihi al-salam, is the best of the Ahl al-Bayt, 
‘alaihim al-salam, after the Prophet and Amir al-Muminin. Imam Ahmad b. 
Hanbal (d. 241 H) records his opinion too: 
حـدثنا عبـد االله حـدثني أبي ثنـا وكيــع عـن إسـرائيل عـن أبي إسـحاق عــن عمـرو بـن حبشـي قــال 

لقـد فــارقكم رجـل بـالأمس مــا : خطبنـا الحسـن بـن علــي بعـد قتـل علـي رضــي االله عنهمـا فقـال
 سبقه الأولون بعلم ولا أدركه الآخرون

‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Waki’ – Israil 
– Abu Ishaq – ‘Amr b. Habashi: 

Al-Hasan b. ‘Ali delievered a sermon to us after the killing of ‘Ali, may 
Allah be pleased with him, and said: “Verily, a man has left you yesterday. 
The awwalun (people of old)285 never surpassed him in knowledge, and the 
akhirun (later ones)286 never reach his level (in knowledge).287 

Shaykh al-Arnauṭ says: 
 حسن
Hasan288 
This confirms the words of Sa’d. None among those who had died 

among the Sahabah – including Abu Bakr and ‘Umar – ever reached the 
level of Amir al-Muminin in knowledge. In fact, none among all past human 
generations from Adam was ever more knowledgeable than ‘Ali. Moreover, 
apart from Muhammad himself289, no other human being in our Ummah has 
ever attained, and none will ever reach, ‘Ali’s level in knowledge till the 
Day of Resurrection. Apparently, al-Hasan too was not part of the so-called 
consensus of Sunni ‘ulama! 

Let us seal this with the words of a top-ranking Sunni scholar. His name 
was ‘Aṭa. Imam al-Dhahabi proclaims about him: 
عطــاء بــن أبي ربــاح، ســيد التــابعين علمــا وعمــلا وإتقانــا في زمانــه بمكــة روى عــن عائشــة، وأبي 

وكــان حجــة إمامــا كبــير الشــأن، أخــذ عنــه أبــو . وعــاش تســعين ســنة أو أزيــد. هريــرة، والكبــار
 .ما رأيت مثله: حنيفة وقال

‘Aṭa b. Abi Rabah, the master of the Tabi’in in knowledge, piety, and 
generosity during his era in Makkah. He narrated from ‘Aishah, Abu 
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Hurayrah and the senior (Sahabah). He lived 90 years or a little over. He 
was an hujjah (authority), an Imam of great significance. Abu Hanifah 
learned from him, and said, “I have never seen anyone like him”.290 

Al-Hafiz also submits: 
 نزيل مكة واحد الفقهاء والأئمة.... عطاء بن أبي رباح 

‘Aṭa b. Abi Rabah.... He lived in Makkah. He was one of the jurists and 
Imams.291 

So, was this great Imam part of the alleged “consensus”? Imam Ibn Abi 
Shaybah (d. 235 H) records: 

كـان في أصـحاب : قلـت لعطـاء: حدثنا عبدة بن سليمان عن عبد الملك بن أبي سليمان قال
 !لا، واالله أعلمه: ه وسلم أحد أعلم من علي؟ قالرسول االله صلى االله علي

‘Abdah b. Sulayman – ‘Abd al-Malik b. Abi Sulayman: 
I said to ‘Aṭa: “Was there ANYONE among the Sahabah of the 

Messenger of Allah who was more knowledgeable than ‘Ali?” He replied, 
“I swear by Allah, I do NOT know any such person!”292 

Al-Hafiz (d. 852 H) states about the first narrator: 
 عبدة بن سليمان الكلابي أبو محمد الكوفي يقال اسمه عبد الرحمن ثقة ثبت

‘Abdah b. Sulayman al-Kalabi, Abu Muhammad al-Kufi, it is said that 
his name was ‘Abd al-Rahman: Thiqah (trustworthy), thabt (accurate).293 

Concerning the second narrator, he says: 
عبد الملك بن أبي سليمان ميسرة العرزمي بفتح المهملة وسكون الراء وبـالزاي المفتوحـة صـدوق 

 له أوهام
‘Abd al-Malik b. Abi Sulayman Maysarah al-‘Arzami: Saduq (very 

truthful), he had hallucinations.294 
The chain is therefore hasan due to ‘Abd al-Malik. 
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21. Hadith Al-Istislam, Investigating Its Authenticity 
Shaykh Ibn Taymiyyah (d. 728 H) admits that Amir al-Muminin, ‘alaihi 

al-salam, was the first human being ever to accept Islam from the 
Messenger of Allah, sallallahu ‘alaihi wa alihi: 
ثم فيه قول علي صليت ستة أشهر قبل الناس فهذا مما يعلم بطلانه بالضرورة فإن بين إسـلامه 

 وإسلام زيد وأبي بكر وخديحة يوما أو نحوه فكيف يصلي قبل الناس بستة أشهر
Then, in it (i.e. the report) is the statement “’Ali performed Salat six 

months before anyone else”, this (statement) is one which is known to be 
necessarily fallacious, because between his (‘Ali’s) acceptance of Islam and 
the acceptance of Islam by Zayd, Abu Bakr and Khadijah was only a distance 
of one day or a period like that. So, how did he perform Salat six months 
before anyone else?295 

So, ‘Ali accepted Islam one whole day before Khadijah, Zayd and Abu 
Bakr. But then, our dear Shaykh has a surprise package for us: 
قــول القائــل علــي أول مــن صــلى مــع النــبي صــلى االله عليــه و ســلم ممنــوع بــل اكثــر النــاس علــى 

 خلاف ذلك وان أبا بكر صلى قبله
The claim that ‘Ali was the first to perform Salat with the Messenger of 

Allah, peace be upon him, is impossible. Rather, the majority of the people 
hold a contrary view, and believe that Abu Bakr perform Salat before him 
(i.e. ‘Ali).296 

One wonders. Since Amir al-Muminin accepted Islam before Abu Bakr, 
how come the latter offered Salat before him? Shaykh Ibn Taymiyyah 
attempts to solve the puzzle: 
فــان النــاس متنــازعون في أول مــن اســلم فقيــل أبــو بكــر أول مــن اســلم فهــو اســبق إســلاما مــن 
علـى وقيـل أن عليــا أسـلم قبلــه لكـن علـي كــان صـغيرا وإســلام الصـبي فيـه نــزاع بـين العلمــاء ولا 

 نزاع في أن إسلام أبي بكر أكمل وانفع
The people disagreed about who accepted Islam first. It is said that Abu 

Bakr was the first to accept Islam, and therefore accepted Islam before ‘Ali. 
It is (also) said that ‘Ali accepted Islam before him. However, ‘Ali was a child, 
and the acceptance of Islam by a child, there is disagreement over it (i.e. its 
validity) among the ‘ulama. Meanwhile, there is no disagreement about the 
fact that the acceptance of Islam by Abu Bakr was more perfect and more 
beneficial (than that of ‘Ali).297 

He adds: 
الـدنيا باتفـاق المسـلمين وإذا أسـلم والصبي المولود بين أبوين كافرين يجري عليه حكم الكفر في 

قبل البلوغ فهل يجـري عليـه حكـم الإسـلام قبـل البلـوغ علـى قـولين للعلمـاء بخـلاف البـالغ فإنـه 
يصير مسلما باتفاق المسلمين فكان إسلام الثلاثة مخرجا لهم من الكفر باتفـاق المسـلمين وأمـا 

ن ومذهب الشافعي أن إسـلام إسلام علي فهل يكون مخرجا له من الكفر على قولين مشهوري
 الصبي غير مخرج له من الكفر
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A child born to two pagan parents is considered a pagan in this world by 
the consensus of Muslims. If he accepts Islam before maturity, is he 
considered a Muslim before he reaches maturity? There are two opinions 
among the ‘ulama, as opposed to the situation of a matured person (who 
accepts Islam) because he (the matured person) is considered a Muslim by 
the consensus of Muslims. So, the acceptance of Islam by the three (i.e. Abu 
Bakr, ‘Umar and ‘Uthman) took them out of paganism by the consensus of 
Muslims. However, the acceptance of Islam by ‘Ali, did it take him out of 
paganism? There are two well-known opinions. The opinion of (Imam) al-
Shafi’i was that the acceptance of Islam by a child does not take him out of 
paganism.298 

Our Shaykh has not explicitly endorsed either of the two opinions. 
Nonetheless, we will proceed with the assumption that Imam al-Shafi’i was 
correct. 

The first question here is: was ‘Ali really a “child” when he accepted 
Islam? Imam Ibn ‘Abd al-Barr (d. 463 H) answers: 
قال أبو عمر قيل أسلم على وهو ابـن ثـلاث عشـرة سـنة وقيـل ابـن اثنـتي عشـرة سـنة وقيـل ابـن 

 .... خمس عشرة وقيل ابن ست عشرة وقيل ابن عشر وقيل ابن ثمان
وذكر أبو زيد عمر بن شبة قال حدثنا سريج بن النعمان قـال حـدثنا الفـرات بـن السـائب عـن 

يمون بن مهران عن ابن عمر رضي االله عنهما قال أسلم علي بن أبي طالب وهو ابن ثـلاث م
عشــرة ســنة وتــوفى وهــو ابــن ثــلاث وســتين ســنة قــال أبــو عمــر رحمــه االله هــذا أصــح مــا قيــل في 

 ذلك
Abu ‘Umar said, “It is said that ‘Ali accepted Islam when he was thirteen 

years old. It is said that he was twelve years old. It is said that he was fifteen 
years old. It is said that he was sixteen years old. It is said that he was ten 
years old. It is said that he was eight years old.... 

Abu Zayd ‘Umar b. Shaybah mentioned that – Surayj b. al-Nu’man – al-
Furat b. al-Saib – Maymun b. Mahran – Ibn ‘Umar, may Allah be pleased 
with them both: “Ali b. Abi Talib accepted Islam while he was THIRTEEN 
YEARS OLD and died when he was sixty-three years old”. Abu ‘Umar, may 
Allah be merciful to him, said: “This is the most correct opinion on the 
matter”.299 

Therefore, ‘Ali was thirteen years old when he accepted Islam at the 
hands of the Messenger of Allah. But, was he a matured person then, or was 
he still a child? Let us get the testimony of an eye-witness. Imam al-
Haythami (d. 807 H) records: 

 أول من أسلم من الرجال علي وأول من أسلم من النساء خديجة: عن أبي رافع قال 
Narrated Abu Rafi’: 
The first to accept Islam among the male adults was ‘Ali and the first to 

accept Islam from the female adults was Khadijah.300 
Al-Haythami comments: 

 رواه البزار ورجاله رجال الصحيح
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Al-Bazzar recorded it and its narrators are narrators of the Sahih301 
So, Amir al-Muminin ‘Ali was an “adult” when he accepted Islam. 

Therefore, his Islam was – in terms of quality - as “perfect” as that of Abu 
Bakr and the other khalifahs. Moreover, ‘Ali accepted Islam about twenty 
hours or more before Zayd, Abu Bakr and Khadijah, according to the 
admission of Shaykh Ibn Taymiyyah. Therefore, he enjoyed precedence in 
his “perfect” Islam over all others. This is further confirmed by this hadith 
documented by Imam al-Tabarani (d. 360 H): 
حــدثنا الحســن بــن عبــد الأعلــى النرســي الصــنعاني، حــدثنا عبــد الــرزاق، حــدثنا ســفيان الثــوري، 
عن سلمة بن كهيل، عن أبي صادق، عن عليم الكندي، عن سلمان الفارسـي رضـي االله عنـه 

 ة ورودا على نبيها، أولها إسلاما، علي بن أبي طالبأول هذه الأم: قال
Al-Hasan b. ‘Abd al-A’la al-Narsi al-Sana’ani – ‘Abd al-Razzaq – 

Sufyan al-Thawri – Salamah b. Kuhayl – Abu Sadiq – ‘Alim al-Kindi – 
Salman al-Farisi, may Allah be pleased with him: 

“The first of this Ummah to meet its Prophet (on the Day of 
Resurrection) will be the first of them to accept Islam, ‘Ali b. Abi Talib.”302 

Shaykh al-Haji comments: 
 :وقال حمدي السلفي. ورجاله ثقات: قال الهيثمي: الإسناد
 .إن إبراهيم والحسن من الرواة عن عبد الرزاق بعد اختلاطه: قلت

The chain: Al-Haythami said, “Its narrators are thiqah (trustworthy)”. 
Hamadi al-Salafi also said: “I say: ‘Ibrahim and al-Hasan are among those 
narrators who transmitted from ‘Abd al-Razzaq during his confusion.”303 

In simple words, the narrators are all trustworthy indeed. However, al-
Hasan narrated from ‘Abd al-Razzaq after the latter’s memory failure and 
during the consequent confusion. However, the report of ‘Abd al-Razzaq is 
corroborated by this report, recorded by Imam Ibn Abi Shaybah (d. 235 H): 

نا معاويـــة بـــن هشـــام حـــدثنا قـــيس عـــن ســـلمة بـــن كهيـــل عـــن أبي صـــادق عـــن علـــيم عـــن حـــدث
 .أول هذه الأمة ورودا على نبيها أولها إسلاما علي بن أبي طالب: سلمان قال

Mu’awiyah b. Hisham – Qays – Salamah b. Kuhayl – Abu Sadiq – ‘Alim 
– Salman: 

“The first of this Ummah to meet its Prophet (on the Day of Resurrection 
will be the first of them to accept Islam, ‘Ali b. Abi Talib.”304 

We already know about the trustworthiness of Salamah, Abu Sadiq and 
‘Alim al-Kindi. What about Mu’awiyah and Qays? Al-Hafiz (d. 852 H) 
states about Mu’awiyah: 
معاويــة بــن هشــام القصــار أبــو الحســن الكــوفي مــولى بــني أســد ويقــال لــه معاويــة بــن أبي العبــاس 

 صدوق له أوهام
Mu’awiyah b. Hisham al-Qasar, Abu al-Hasan al-Kufi, freed slave of 

Banu Asad, he is also Mu’awiyah b. Abi al-‘Abbas: Saduq (very truthful), 
he had hallucinations.305 

Qays is almost like that too, according to al-Hafiz: 
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قــيس بــن الربيــع الأســدي أبــو محمــد الكــوفي صــدوق تغــير لمــا كبروأدخــل عليــه ابنــه مــا لــيس مــن 
 حديثه فحدث به

Qays b. al-Rabi’ al-Asadi, Abu Muhamamd al-Kufi: Saduq (very 
truthful). His memory deteriorated when he became old, and his son told 
him things that were not part of his (original) ahadith, and he (Qays) 
narrated them as ahadith.306 

Both were very truthful, but with varying memory problems. 
Nonetheless, their report is a very good shahid for the riwayah of ‘Abd al-
Razzaq. As a result, one can safely conclude that the athar of Salman al-
Farisi above, narrated by ‘Abd al-Razzaq, is sahih bi shawahidih. Therefore, 
Amir al-Muminin ‘Ali b. Abi Talib was the first human being, and the first 
male adult, to accept Islam. 

Imam al-Tirmidhi (d. 279 H) records a hadith that further corroborates 
this submission: 
حدثنا محمد بن بشار و محمد بن المثنى قالا حدثنا محمد بن جعفر حدثنا شعبة بن عمـرو بـن 

 مرة عن أبي حمزة رجل من الأنصار قال سمعت زيد بن أرقم يقول أول من أسلم علي
Muhammad b. Bashar and Muhammad b. al-Muthanna – Muhammad b. 

Ja’far – Shu’bah b. ‘Amr b. Marrah – Abu Hamza, who was a man from the 
Ansar – Zayd b. Arqam: 

“The first to accept Islam was ‘Ali.”307 
Al-Tirmidhi states: 
 هذا حديث حسن صحيح
This hadith is hasan sahih308 
‘Allamah al-Albani (d. 1420 H) agrees: 
 صحيح الإسناد
It has a sahih chain309 
Imam al-Tabarani (d. 360 H) also documents: 

حدثنا إسحاق بن إبراهيم، عن عبد الرزاق، عن معمر، عن عثمـان الجـزري، عـن مقسـم، عـن 
 أول من أسلم علي رضي االله:عبد االله بن عباس قال 

Ishaq b. Ibrahim – ‘Abd al-Razzaq – Ma’mar – ‘Uthman al-Jazari – 
Miqsam – ‘Abd Allah b. ‘Abbas: 

“The first one to accept Islam was ‘Ali, may Allah be pleased with 
him.”310 

Shaykh al-Haji comments: 
 حديث صحيح رجاله ثقات
A sahih hadith. Its narrators are trustworthy.311 
Imam Ibn ‘Abd al-Barr caps the references: 

وروى عن سلمان وأبي ذر والمقداد وخباب وجابر وأبى سعيد الخدري وزيد بن الأرقم أن علـي 
 بن أبي طالب رضي االله عنه أول من أسلم وفضله هؤلاء على غيره
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Salman, Abu Dharr, al-Miqdad, Khabab, Jabir, Abu Sa’id al-Khudri and 
Zayd b. Arqam narrated that ‘Ali b. Abi Talib, may Allah be pleased with 
him, was the first to accept Islam, and these people placed him in rank 
above everyone else.312 

Notably, along with Ibn ‘Abbas and Abu Rafi’, those were nine Sahabah. 
Imam al-Hakim (d. 403 H) records about the tenth Sahabi –Sa’d b. Abi 
Waqqas: 
عن قيس بن أبي حـازم قـال كنـت بالمدينـة فبينـا أنـا أطـوف في السـوق إذ بلغـت أحجـار الزيـت 
فرأيت قوما مجتمعين على فـارس قـد ركـب دابـة وهـو يشـتم علـي بـن أبي طالـب والنـاس وقـوف 

رجـل يشـتم علـي : مـا هـذا ؟ فقـالوا : يهم فقـال حواليه إذ أقبل سعد بن أبي وقاص فوقـف علـ
يـا هـذا علـى مـا تشـتم علـي بـن : بن أبي طالب فتقدم سعد فأفرجوا له حتى وقـف عليـه فقـال 

 أبي طالب ألم يكن أول من أسلم ألم يكن أول من صلى مع رسول االله صلى االله عليه وسلم
Narrated Qays b. Abi Hazim: 
I was in Madinah. While I was moving around in the market, oil stones 

arrived. So, I saw some people crowding around a Persian man who was 
riding an animal and cursing ‘Ali b. Abi Talib. People stood round him 
when Sa’d b. Abi Waqqas turned and stood in front of them and he asked, 
“What is this?” They replied, “A man cursing ‘Ali b. Abi Talib.” So, Sa’d 
moved forward and they made way for him until he stood before him and 
said, “O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the 
first to accept Islam? Is he not the first to perform Salat with the Messenger of 
Allah, peace be upon him?....”313 

Al-Hakim declares: 
 هذا حديث صحيح الإسناد
This hadith has a sahih chain.314 
Al-Dhahabi (d. 748 H) confirms: 
 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim315 
With the above, it can be confidently declared that the reports stating that 

‘Ali was the first ever to accept Islam are mutawatir, and therefore 
absolutely true and undisputable. Moreover, that fact is further corroborated 
by another mutawatir tradition of the Prophet – Hadith al-‘Ilm – narrated by 
fourteen of the Sahabah! 

Additional evidence that Amir al-Muminin had become an “adult” before 
he recited the shahadah of Islam lies in the fact that the Prophet performed 
the congregational prayers with him. He would not do that with a child! The 
report of Sa’d b. Abi Waqqas is already cited above. Meanwhile, there is 
corroboration in this hadith documented by Imam al-Tirmidhi: 
حدثنا محمد بن حميد حدثنا إبراهيم بـن المختـار عـن شـعبة عـن أبي بلـج عـن عمـرو بـن ميمـون 

 أول من صلى علي: ن ابن عباس قالع
Muhammad b. Hamid – Ibrahim b. al-Mukhtar – Shu’bah – Abu Balj – 

‘Amr b. Maymun – Ibn ‘Abbas: 
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“The first to perform Salat was ‘Ali.”316 
‘Allamah al-Albani says: 
 صحيح
Sahih317 
Imam Ahmad b. Hanbal (d. 241 H) records a shahid for the above report: 

حدثنا عبد االله حدثني أبي ثنا يزيد بن هارون انا شعبة عن عمـرو بـن مـرة قـال سمعـت أبـا حمـزة 
يحدث عن زيد بن أرقـم قـال أول مـن صـلى مـع رسـول االله صـلى االله عليـه و سـلم علـي رضـي 

 االله تعالى عنه
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yazid b. Harun 

– Shu’bah – ‘Amr b. Marrah – Abu Hamzah – Zayd b Arqam: 
“The first to perform Salat with the Messenger of Allah, peace be upon 

him, was ‘Ali, may Allah the Most High be pleased with him.”318 
Quite surprisingly, Shaykh al-Arnauṭ states about it: 
 إسناده ضعيف
Its chain is dha’if319 
As usual, he has given no reason for the weird verdict. So, let us 

independently verify the strength of that sanad. Is the above report 
authentic? Or, is it really weak? 

Al-Hafiz says about the first narrator: 
أحمد بن محمد بن حنبل الشيباني أبو عبد الرحمن ولد الإمام ثقة عبد االله بن  

‘Abd Allah b. Ahmad b. Muhammad b. Hanbal al-Shaybani, Abu ‘Abd 
al-Rahman: son of the Imam, thiqah (trustworthy).320 

He further states about the second narrator: 
ســد الشــيباني المــروزي نزيــل بغــداد أبــو عبــد االله أحــد أحمــد بــن محمــد بــن حنبــل بــن هــلال بــن أ

 الأئمة ثقة حافظ فقيه حجة
Ahmad b. Muhammad b. Hanbal b. Hilal b. Asad al-Shaybani al-Maruzi, 

a Baghdad resident, Abu ‘Abd Allah: One of the Imams, thiqah 
(trustworthy), hafiz (a hadith scientist), jurist, hujjah (an authority).321 

Concerning the third narrator, the verdict is the same, according to al-
Hafiz: 

 يزيد بن هارون بن زاذان السلمي مولاهم أبو خالد الواسطي ثقة متقن عابد
Yazid b. Harun b. Zazan al-Sulami, their freed slave, Abu Khalid al-

Wasiṭi: Thiqah (trustworthy), extremely precise, a great worshipper of 
Allah.322 

The fourth narrator, Shu’bah, needs no introduction. Al-Hafiz makes 
some ground-breaking pronouncements about him nonetheless: 

ثقـة حـافظ مـتقن  شعبة بن الحجاج بن الـورد العتكـي مـولاهم أبـو بسـطام الواسـطي ثم البصـري 
 كان الثوري يقول هو أمير المؤمنين في الحديث

Shu’bah b. al-Hajjaj b. al-Ward al-‘Atki, their freed slave, Abu Busṭam 
al-Wasiṭi, al-Basri: Thiqah (trustworthy), hafiz (a hadith scientist), extremely 
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precise. Al-Thawri used to say: “He was the amir al-muminin (the supreme 
leader) in al-Hadith.”323 

He has a very simple verdict about the fifth narrator as well: 
عمــرو بــن مــرة بــن عبــد االله بــن طــارق الجملــي بفــتح الجــيم والمــيم المــرادي أبــو عبــد االله الكــوفي 

 الأعمى ثقة عابد كان لا يدلس
‘Amr b. Marrah b. ‘Abd Allah b. Tariq al-Jamali al-Muradi, Abu ‘Abd 

Allah al-Kufi, the blind person: Thiqah (trustworthy), a great worshipper of 
Allah. He did NOT do tadlis.324 

The last narrator is like that too, as pronounced by al-Hafiz: 
أبــو حمــزة مــولى الأنصــار نــزل الكوفــة وثقــه  طلحــة بــن يزيــد الأيلــي بفــتح الهمــزة وســكون اليــاء

 النسائي
Talhah b. Yazid al-Ayli, the freed slave of the Ansar, he lived in Kufah: 

Al-Nasai declared him thiqah (trustworthy).325 
So, all the narrators are thiqah (trustworthy), and there is no evidence of 

disconnection in the chain. As such, the isnad is sahih without a doubt! 
‘Allamah al-Albani also states about another hadith with a very similar 
sanad: 

سمعـت أبـا حمـزة أنـه سمـع زيـد بـن : من طريق شعبة عن عمرو بـن مـرة قـال... أخرجه أبو داود 
رجالـه رجـال الشـيخين غـير أبي حمـزة واسمـه طلحـة بـن وهذا سـند صـحيح : قلت....أرقم قال 

 .يزيد الأنصاري فمن رجال البخاري، ووثقه ابن حبان والنسائي
Abu Dawud recorded it ... through the route of Shu’bah – ‘Amr b. 

Marrah – Abu Hamzah – Zayd b. Arqam.... I (al-Albani) say: This chain is 
sahih. Its narrators are narrators of the two Shaykhs apart from Abu 
Hamzah, and his name is Talhah b. Yazid al-Ansari and he is from the 
narrators of al-Bukhari. Ibn Hibban and al-Nasai declared him thiqah 
(trustworthy).326 

In conclusion, the chain of Zayd b. Arqam’s report that ‘Ali was the first 
human being to perform Salat with the Prophet, recorded in Musnad 
Ahmad, is impeccably sahih. All the narrators are trustworthy, and there is 
no disconnection in the chain whatsoever. As such, Shaykh al-Arnauṭ’s 
tadh’if of the sanad has no academic basis. 

 
  



107 
 

22. Hadith Al-Zuhd, Correcting An Exaggeration 
Shaykh Ibn Taymiyyah (d. 728 H) states about both Abu Bakr and 

‘Umar: 
أهل العلم بحالهما يقولون ازهد الناس بعد رسول االله صلى االله عليه و سلم الزهد الشـرعي أبـو 

 أبا بكر كان له مال يكتسبه فأنفقه كله في سبيل االلهبكر و عمر و ذلك أن 
The People of Knowledge, concerning both of them, say that the most 

ascetic of mankind after the Messenger of Allah, peace be upon him – in 
terms of legitimate ascetism – are Abu Bakr and ‘Umar. This is because 
Abu Bakr earned some wealth and spent all of it in the Path of Allah.327 

He adds: 
 و قال ابن حزم و قال قائلون علي كان أزهدهم قال و كذب هذا الجاهل
Ibn Hazm said: “Some people say that ‘Ali was the most ascetic of 

them”. He (Ibn Hazm) replied, “This ignorant one has lied.”328 
So, let us see the faces of some of these “ignorant liars”. Imam al-Hakim 

(d. 403 H) records: 
فحـدثنا بشـرح هـذا الحــديث الشـيخ أبـو بكـر بــن إسـحاق أنـا الحسـن بــن علـي بـن زيـاد الســري 

عـن قـيس بـن أبي حـازم ثنا حامد بن يحيى البلخي بمكة ثنـا سـفيان عـن إسماعيـل بـن أبي خالـد 
قــال كنــت بالمدينــة فبينــا أنــا أطــوف في الســوق إذ بلغــت أحجــار الزيــت فرأيــت قومــا مجتمعــين 
على فارس قد ركب دابـة وهـو يشـتم علـي بـن أبي طالـب والنـاس وقـوف حواليـه إذ أقبـل سـعد 

رجـل يشـتم علـي بـن أبي طالـب فتقـدم : ما هـذا ؟ فقـالوا : بن أبي وقاص فوقف عليهم فقال 
يـا هـذا علـى مـا تشـتم علـي بـن أبي طالـب ألم يكـن : عد فـأفرجوا لـه حـتى وقـف عليـه فقـال سـ

أول مـــن أســـلم ألم يكـــن أول مـــن صـــلى مـــع رســـول االله صـــلى االله عليـــه وســـلم ألم يكـــن ازهـــد 
 الناس؟

Abu Bakr b. Ishaq – al-Hasan b. ‘Ali b. Ziyad al-Sirri – Hamid b. Yahya 
al-Balakhi –Sufyan – Isma’il b. Abi Khalid – Qays b. Abi Hazim: 

I was in Madinah. While I was moving around in the market, oil stones 
arrived. So, I saw some people crowding around a Persian man who was 
riding an animal and cursing ‘Ali b. Abi Talib. People stood round him 
when Sa’d b. Abi Waqqas turned and stood in front of them and he asked, 
“What is this?” They replied, “A man cursing ‘Ali b. Abi Talib.” So, Sa’d 
moved forward and they made way for him until he stood before him and 
said, “O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the 
first to accept Islam? Is he not the first to perform Salat with the Messenger 
of Allah, peace be upon him? Is he not the most ascetic of mankind?”329 

Al-Hakim declares: 
 هذا حديث صحيح الإسناد
This hadith has a sahih chain.330 
Al-Dhahabi (d. 748 H) confirms: 
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 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim331 
One would never have guessed correctly that the Ahl al-Sunnah consider 

Sa’d b. Abi Waqqas, radhiyallahu ‘anhu - one of the most senior Sahabah 
and one of the earliest converts to Islam - to be an ignorant liar! Wait a 
minute! How come the testimony of Sa’d - an eye-witness - was ignorant 
fallacy while that of Sunni scholars, born centuries after him, is sound 
knowledge? Has the world really turned upside down? 

Interestingly, another big Sunni name features prominently on the list of 
“ignorant liars”. Al-Hafiz Ibn Kathir (d. 774 H) copies this report: 

تـذاكروا الزهـاد عنـد عمـر : عن علي بن الجعد عـن الحسـن بـن صـالح قـال: وقال يحيى بن معين
ــز: فــلان، وقــال قــائلون: بــن عبــد العزيــز فقــال قــائلون أزهــد : فــلان، فقــال عمــر بــن عبــد العزي

 .الناس في الدنيا علي بن أبي طالب
Yahya b. Ma’in – ‘Ali b. al-Ja’d – al-Hasan b. Salih: 
They mentioned ascetism in the presence of ‘Umar b. ‘Abd al-‘Aziz. 

Some people said, “So-and-so (is the most ascetic)”. Others said, “So-and-
so (is the most ascetic)”. So, ‘Umar b. ‘Abd al-‘Aziz said, “The most ascetic 
of mankind - as far as this world (i.e. material possessions, power, and worldly 
pleasures) is concerned - is ‘Ali b. Abi Talib.”332 

Al-Hafiz says about the first narrator: 
يحيى بن معين بن عون الغطفاني مولاهم أبو زكريا البغدادي ثقة حافظ مشـهور إمـام الجـرح 

 والتعديل
Yahya b. Ma’in b. ‘Awn al-Ghaṭfani, their freed slave, Abu Zakariyah al-

Baghdadi: Thiqah (trustworthy), a well-known hafiz (hadith scientist), Imam 
of al-jarh wa al-ta’dil.333 

Concerning the second narrator, he also states: 
 علي بن الجعد بن عبيد أبو الحسن الجوهري البغدادي ثقة ثبت رمي بالتشيع

‘Ali b. al-Ja’d b. ‘Ubayd, Abu al-Hasan al-Jawhari al-Baghdadi: Thiqah 
(trustworthy), thabt (accurate), he was accused of Shi’ism.334 

Lastly, he has this verdict on the third narrator: 
الحسن بن صالح بن صالح بن حي وهو حيان بن شفي بضم بالمعجمة والفاء مصغر الهمداني 

 بسكون الميم الثوري ثقة فقيه عابد رمي بالتشيع
Al-Hasan b. Salih b. Salih b. Hayy, and he was Hayyan b. Shufay al-

Hamdani al-Thawri: Thiqah (trustworthy), a jurist, a great worshipper of 
Allah, he was accused of Shi’ism.335 

The sanad, therefore, is sahih. All the narrators are trustworthy, and there 
is no disconnection among the narrators. So, ‘Umar b. ‘Abd al-‘Aziz – the 
righteous khalifah in the sight of most of the Ahl al-Sunnah – was actually 
an “ignorant liar” according to the view of Imam Ibn Hazm, endorsed by 
Shaykh Ibn Taymiyyah! 

It is fair, at this point, to compare the asceticism of either Abu Bakr or 
‘Umar with that of ‘Ali, ‘alaihi al-salam, for further verification. We prefer 
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‘Umar for the research, since more materials are available on his lifetime 
and death than on his predecessor. Shaykh Ibn Taymiyyah claims that 
‘Umar was more ascetic than ‘Ali. Let us test the submission against reality. 
We open the investigation with this athar from Sahih al-Bukhari: 
حدثنا محمد بن سلام أخبرنا مخلد بـن يزيـد أخبرنـا ابـن جـريج قـال أخـبرني عطـاء عـن عبيـد االله 

الخطـاب رضـي االله عنـه فلـم يـؤذن لـه  أن أبا موسى الأشعري استأذن علـى عمـر بـن:بن عمير 
وكأنه كان مشغولا فرجع أبو موسى ففرغ عمر فقـال ألم أسمـع صـوت عبـد االله بـن قـيس ائـذنوا 

فقــال تــأتيني علــى ذلــك بالبينــة فــانطلق إلى . قيــل قــد رجــع فــدعاه فقــال كنــا نــؤمر بــذلك . لــه 
يد الخـدري فــذهب بــأبي مجلـس الأنصــار فسـألهم فقــالوا لا يشـهد علــى هـذا إلا أصــغرنا أبـو ســع

سعيد الخدري فقال عمر أخفـي هـذا علـي مـن أمـر رسـول االله صـلى االله عليـه و سـلم ؟ ألهـاني 
 يعني الخروج إلى تجارة. الصفق بالأسواق 

Muhammad b. Salam – Mukhlid b. Yazid – Ibn Jurayh – ‘Aṭa – ‘Ubayd 
Allah b. ‘Umayr: 

Abu Musa al-Ash’ari sought permission of ‘Umar b. al-Khattaab, may 
Allah be pleased with him, to enter his house. But, he (‘Umar) did not give 
him permission. It was as though he (‘Umar) was busy. So Abu Musa went 
back. When ‘Umar finished his job, he asked, “Didn't I hear the voice of 
‘Abd Allah b. Qays (i.e. the real name of Abu Musa)? Allow him to come in.” 
It was said, “He (Abu Musa) has returned.” So, he (‘Umar) sent for him and 
(on his arrival), he (Abu Musa) said, “We were ordered to do so”. ‘Umar 
told him, “Bring witness in proof of that.” Abu Musa went to the assembly 
of the Ansar and asked them. They said, “None amongst us will testify to 
that except the youngest of us, Abu Sa’id Al-Khudri.” Abu Musa then took 
Abu Sa’id Al-Khudri (to ‘Umar) and ‘Umar said “Has this order of the 
Messenger of Allah been hidden from me? I used to be busy trading in 
markets.”336 

Imam Muslim (d. 261 H) records another report with some more details: 
حــدثني عمــرو بــن محمــد بــن بكــير الناقــد حــدثنا ســفيان بــن عيينــة حــدثنا واالله يزيــد بــن حصــيفة 

ا ســـعيد الخـــدري يقـــول كنـــت جالســـا بالمدينـــة في مجلـــس عـــن بســـر بـــن ســـعيد قـــال سمعـــت أبـــ
الأنصــار فأتانــا أبــو موســى فزعــا أو مــذعورا قلنــا مــا شــأنك ؟ قــال إن عمــر أرســل إلي أن آتيــه 
فأتيت بابه فسـلمت ثلاثـا فلـم يـرد علـي فرجعـت فقـال مـا منعـك أن تأتينـا ؟ فقلـت إني أتيـت 

رسـول االله صـلى االله عليـه و سـلم  فسلمت على بابك ثلاثـا فلـم يـردوا علـي فرجعـت وقـد قـال
إذا اسـتأذن أحـدكم ثلاثـا فلـم يـؤذن لـه فليرجـع فقـال عمـر أقـم عليـه البينـة وإلا أوجعتـك فقـال 
 أبي بن كعب لا يقوم معه إلا أصغر القوم قال أبو سعيد قلت أنا أصغر القوم قال فاذهب به

‘Amr b. Muhammad b. Bukayr al-Naqid – Sufyan b. ‘Uyaynah –Yazid b. 
Husayfah – Busr b. Sa’id – Abu Sa’id al-Khudri: 

I was sitting in Madinah in the assembly of the Ansar when Abu Musa 
came to us trembling with fear. We said, “What is the problem with you?” 
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He replied, “’Umar sent for me. So, I went to his door, and said as-salam 
‘alaikum three times and he did not reply me. Therefore, I returned. On that, 
he said, “Why did you not come to us?” I said, “I came to you and said as-
salam ‘alaikum three times at your door but I was not given any response. 
So, I returned. The Messenger of Allah, peace be upon him, had said, ‘When 
any of you seeks permission to enter three times, and he is not permitted, he 
must turn back’”. So, ‘Umar said, “Bring evidence to support it. Otherwise, 
I will take you to task.” Ubayy b. Ka’b said, “None shall stand with him (to 
testify) but the youngest of the people.” Abu Sa’id said, “I am the 
youngest”. He (Ubayy) said, “Then go with him.”337 

‘Umar literally heard him saying as-salamu ‘alaikum three times, but did 
not respond. In line with the Sunnah, Abu Musa returned. Strangely, ‘Umar 
proceeded to accuse him of NOT having come to his door at all despite his 
message! That certainly was a deliberately false accusation from the 
khalifah of the believers! In any case, Abu Musa explained himself, and 
excused his action through the Sunnah of the Messenger, sallallahu ‘alaihi 
wa alihi. 

Quite weirdly, ‘Umar had absolutely no clue about this Sunnah! From the 
narrations, it is clear that all the Ansar knew of the Prophetic order. In what 
looks like a humiliation of the khalifah, they randomly picked the youngest 
of them, to narrate it to him. But, what was ‘Umar’s excuse? He used “to be 
busy trading in markets”. ‘Umar was moving from market to market doing 
business in order to make money. Therefore, he did not have time to learn 
the Sunnah from the Messenger! As such, he was clueless about even some 
of the most basic Sunnahs. 

Apparently, money had more priority over the Sunnah in the sight of 
‘Umar. What about ‘Ali? Al-Hafiz Ibn Kathir states: 

ن الحجــاج ، عــن سمِــَاك ، عــن خالــد بــن عَرْعَــرَة أنــه سمــع عليــا وشــعبة أيضًــا ، عــن قــال شــعبة بــ
ـــا وثبـــت أيضًـــا مـــن غـــير وجـــه ، عـــن أمـــير . القاســـم بـــن أبي بـــزَّة ، عـــن أبي الطُّفَيْـــل ، سمـــع عليً

لا تسـألوني عـن آيـة في كتـاب االله : أنه صعد منـبر الكوفـة فقـال : المؤمنين علي بن أبي طالب 
 .عن رسول االله ، إلا أنبأتكم بذلك ، ولا عن سنة

Shu’bah b. al-Hajjaj, from Simak, from Khalid b. ‘Ar’arah that he heard 
‘Ali; and Shu’bah again narrated from al-Qasim b. Abi Barrah from Abu al-
Tufayl that he heard ‘Ali; and IT IS ALSO AUTHENTICALLY 
TRANSMITTED through many chains that Amir al-Muminin ‘Ali b. Abi 
Talib climbed the pulpit of Kufah and said, “You will not ask me about ANY 
verse in the Book of Allah, or about ANY Sunnah from the Messenger of 
Allah, except that I will inform you about that.”338 

‘Ali knew all the Sunnahs, without absolutely any exception. The only 
way he was able to achieve this was that he placed the supreme priority 
upon learning the Qur’an and Sunnah from the Messenger of Allah. In all 
honesty, it is extremely difficult, if not entirely impossible, to rationalize 
how our Ahl al-Sunnah brothers reach their conclusion that ‘Umar was more 
ascetic or more knowledgeable than ‘Ali! 
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As a final point, let us compare both ‘Umar and ‘Ali from another angle. 
Imam Ibn Shabah (d. 262 H) records: 

سى بن إسماعيل قال حدثنا سلام بن أبي مطيع عن أيوب قـال قلـت لنـافع هـل كـان حدثنا مو 
على عمر رضي االله عنه دين فقال ومن أين يدع عمر دينا وقد باع رجل من ورثته ميراثه بمائـة 

 . ألف
Musa b. Isma’il – Salam b. Abi Muṭi’ – Ayub: 
I said to Nafi’, “Did ‘Umar, may Allah be pleased with him, have any 

debt?” So, he replied, “From where can ‘Umar claim to have any debt when 
a man from his inheritors sold his inheritance for 100,000 (dinars)?”339 

Al-Hafiz has this to say about the report: 
افعــا قــال مــن أيــن يكــون علــى عمــر فــروى عمــر بــن شــبة في كتــاب المدينــة بإســناد صــحيح ان ن

ديــن وقــد بــاع رجــل مــن ورثتــه ميراثــه بمائــة الــف انتهــى وهــذا لا ينفــي ان يكــون عنــد موتــه عليــه 
ديــن فقــد يكــون الشــخص كثــير المــال ولا يســتلزم نفــي الــدين عنــه فلعــل نافعــا أنكــر ان يكــون 

 دينه لم يقض
‘Umar b. Shabah recorded in Kitab al-Madinah with a sahih chain that 

Nafi’ said, “From where can ‘Umar claim to have any debt when a man 
from his inheritors sold his inheritance for 100,000 (dinars)?”. This does not 
negate the possibility that when he died he had a debt. The person can be 
very rich person. But, that does not necessarily mean that he does not have 
any debt. Perhaps, Nafi’ was denying the existence of any unpaid debt for 
him.340 

The dinar was the default Arabian currency at that time. It was a gold 
coin. In modern terms, each classical dinar equals approximately US 
$193.00341 (one hundred and ninety-three US dollars). So, each male son of 
‘Umar inherited from him net wealth worth at least US $19, 300000 
(nineteen million and three hundred thousand US dollars). If he had any 
daughters, her inheritance would be half of that, which is US $9, 650000 
(nine million and six hundred and fifty thousand US dollars). So, how many 
were ‘Umar’s children who survived him? Al-Hafiz Ibn Kathir states about 
‘Umar b. al-Khaṭṭab: 

اه ثلاثة عشر ولـدا، وهـم زيـد الأكـبر، وزيـد الأصـغر، فجملة أولاده رضي االله عنه وأرض: قلت
وعاصم، وعبد االله، وعبد الرحمن الأكبر، وعبد الرحمن الأوسط، قـال الـزبير بـن بكـار وهـو أبـو 
شـحمة، وعبــد الــرحمن الأصـغر وعبيــد االله، وعيــاض، وحفصــة، ورقيـة، وزينــب، وفاطمــة، رضــي 

 .االله عنهم
I (Ibn Kathir) say: In summary, his (i.e. ‘Umar’s) children, may Allah be 

pleased with him, were thirteen, and they were Zayd al-Akbar, Zayd al-
Asghar, ‘Asim, ‘Abd Allah, ‘Abd al-Rahman al-Akbar, ‘Abd al-Rahman al-
Awsaṭ - al-Zubayr b. Bakar said he was Abu Shahmah, ‘Abd al-Rahman al-
Asghar, ‘Ubayd Allah, ‘Iyad, Hafsah, Ruqayyah, Zaynab and Faṭimah, may 
Allah be pleased with them.342 
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The second khalifah had thirteen children. Only four of them were 
females. So, there were nine males. Of his children generally, one of them – 
Abu Shahmah – died during his lifetime. Ibn ‘Abd al-Barr (d. 463 H) 
explains the circumstances of his death: 
وعبــد الــرحمن بــن عمــر الأوســط هــو أبــو شــحمة هــو الــذي ضــربه عمــرو بــن العــاص بمصــر في 

 الخمر ثم حمله إلى المدينة فضربه أبوه أدب الوالد ثم مرض ومات بعد شهر
‘Abd al-Rahman b. ‘Umar al-Awsaṭ was Abu Shahmah. He was the one 

who was beaten in Egypt by ‘Amr b. al-As for alcohol drinking. Then, he 
took him to Madinah, and his father (i.e. ‘Umar) beat him as a parental 
correctional measure. Then he became sick and died after a month.343 

It looks like unintentional manslaughter by the angry khalifah. Whatever 
the case, eight males and four females inherited ‘Umar among his children 
alone. We will completely ignore what his wives and some other people 
might also have inherited from the second khalifah. We will also not take 
into account any gifts from his vast wealth which he might have given to 
some people. We will equally take our eyes away from any debts he had, 
which was re-paid from his estate, before the remainder was distributed 
among his inheritors. Our focus, strictly, is upon what passed to his sons and 
daughters from him. 

The monetary value of the inheritance of a male inheritor was US $19, 
300000 (nineteen million and three hundred thousand US dollars). For all 
eight sons, the total would be US $ 154, 400000 (one hundred and fifty four 
million and four hundred thousand dollars). The share of each daughter was 
US $9, 650000 (nine million and six hundred and fifty thousand US 
dollars). For the four daughters, their total inheritance was worth US $38, 
600000 (thirty-eight million and six hundred thousand US dollars). Adding 
US $ 154, 400000 to $38, 600000, we get US $193, 000000 (one hundred 
and ninety-three million US dollars). This was the wealth that the children 
of ‘Umar b. al-Khaṭṭab alone inherited from him. 

How ‘Umar acquired such vast wealth is unclear. Before he became the 
khalifah, he was only an average businessman, with no record of any 
spectacular success. Moreover, he was not an oil tycoon or weapons 
merchant, nor was he a Silicon Valley entrepreneur. Even his entire business 
empire, in modern terms, would be only a small-scale rural enterprise. 
Considering the extreme poverty levels back then, ‘Umar’s fortune of at 
least US $193, 000000 (one hundred and ninety-three million US dollars) 
placed him in the position of multibillionaires in our times. He was most 
likely the richest man on earth during his khilafah. 

So, what about Amir al-Muminin ‘Ali? Was he really worldlier than 
‘Umar, as claimed by Shaykh Ibn Taymiyyah? Imam Ahmad b. Hanbal (d. 
241 H) records: 
حـدثنا عبـد االله حـدثني أبي ثنـا وكيــع عـن إسـرائيل عـن أبي إسـحاق عــن عمـرو بـن حبشـي قــال 

لقـد فــارقكم رجـل بـالأمس مــا : خطبنـا الحسـن بـن علــي بعـد قتـل علـي رضــي االله عنهمـا فقـال
 سلم ليبعثه ويعطيه سبقه الأولون بعلم ولا أدركه الآخرون ان كان رسول االله صلى االله عليه و
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الراية فلا ينصرف حتى يفـتح لـه ومـا تـرك مـن صـفراء ولا بيضـاء الا سـبعمائة درهـم مـن عطائـه  
 كان يرصدها لخادم لأهله

‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Waki’ – Israil 
– Abu Ishaq – ‘Amr b. Habashi: 

Al-Hasan b. ‘Ali delievered a sermon to us after the killing of ‘Ali, may 
Allah be pleased with him, and said: “Verily, a man has left you yesterday. 
The awwalun (people of old) never surpassed him in knowledge, and the 
akhirun (later ones) never reach his level (in knowledge). Whever the 
Messenger of Allah, peace be upon him, appointed him and gave him the 
flag, he never returned until he is granted victory (by Allah). He left behind 
no gold coin and no silver coin except 700 (seven hundred) dirhams from his 
salary. He set it aside to procure with it a servant for his family.”344 

Shaykh al-Arnauṭ says: 
 حسن
Hasan345 
A dirham which was a silver coin, in modern terms, equals 

approximately US $3 (three US dollars)346. So, ‘Ali’s monetary wealth 
when he died was only US $2100 (two thousand and one hundred US 
dollars). Apart from his living quarters and his battle equipment (and 
possibly a few other minor items), there is no reliable record of him 
possessing and leaving behind anything else. Rather, the fact that he had to 
set aside seven hundred dirhams from his salary in order to purchase a 
servant shows that he had no other means. Perhaps, his entire estate was 
only US $5,000 (five thousand US dollars) at the most. To our dear Shaykh 
Ibn Taymiyyah, a khalifah with a total estate of less than US $5,000 (five 
thousand US dollars) was more worldly and materialistic than another 
khalifah who left behind more than US $193, 000000 (one hundred and 
ninety-three million US dollars). Isn’t that very weird? 
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23. Verse Of Al-Najwa, A Real Eye-Opener 
Shaykh Ibn Taymiyyah (d. 728 H) states: 

و الجــواب أن يقــال أمــا الــذي ثبــت فهــو أن عليــا رضــي االله عنــه تصــدق و نــاجى ثم نســخت 
الآيــة قبــل أن يعمــل Oــا غــيره لكــن الآيــه لم توجــب الصــدقة علــيهم لكــن أمــرهم إذا نــاجوا أن 

اة واجبــة لم يكــن أحــد يتصــدقوا فمــن لم ينــاج لم يكــن عليــه أن يتصــدق و إذا لم تكــن المناجــ
 ملوما إذا ترك ما ليس بواجب

The reply is to say that what is authentically transmitted is that ‘Ali, may 
Allah be pleased with him, gave charity and had a private conversation 
(with the Prophet). Then the verse was abrogated before anyone else could act 
upon it. 

However, the verse did not make the giving of charity compulsory upon 
them (i.e. the Sahabah). Rather, it ordered them to give charity whenever 
they had private conversation (with the Messenger). Therefore, whosoever 
did not have a private conversation (with the Prophet) did not have to give 
charity. Since having a private conversation (with the Messenger) was not 
compulsory, none could be criticized for abandoning what was not 
obligatory.347 

He adds elsewhere: 
ه لم يناج الرسول قبل نسخها إلا علـي ولم يكـن علـى مـن تـرك النجـوى وهكذا آية النجوى فإن

حــرج فمثــل هــذا العمــل لــيس مــن خصــائص الأئمــة ولا مــن خصــائص علــي رضــي االله عنــه ولا 
يقال إن غير على ترك النجوى بخلا بالصدقة لأن هذا غير معلـوم فـإن المـدة لم تطـل وفي تلـك 

نجــوى وإن قــدر أن هــذا كــان يخــص بعــض النــاس لم المــدة القصــيرة قــد لا يحتــاج الواحــد إلى ال
يلــزم أن يكــون أبــو بكــر وعمــر رضــي االله عنهمــا مــن هــؤلاء كيــف وأبــو بكــر رضــي االله عنــه قــد 
أنفــق مالــه كلــه يــوم رغــب النــبي صــلى االله عليــه و ســلم في الصــدقة وعمــر رضــي االله عنــه جــاء 

و ثلاثـة يقـدمها بـين يـدي بنصف ماله بلا حاجة إلى النجوى فكيف يبخـل أحـدهما بـدرهمين أ
 نجواه

The Verse of al-Najwa is like that too. This is because none had a private 
conversation with the Messenger before its abrogation except ‘Ali, and there 
was no blame on anyone who abandoned having a private conversation 
(with the Prophet). The like of this act (of ‘Ali) is not part of the exclusive 
merits of the Imams, and was not from the exclusive merits of ‘Ali, may 
Allah be pleased with him. It is also not said that others apart from ‘Ali 
abandoned the private conversation out of miserliness to avoid giving charity. 
This is because such (a reason) is not known, for the time was short. 

During that short period, it was possible that one did not need to have the 
private conversation (with the Messenger). If some people were able to do 
this, it was not necessary that Abu Bakr and ‘Umar, may Allah be pleased 
with them both, were among such people. How can that be when it was Abu 
Bakr, may Allah be pleased with him, who had spent all his wealth on the 
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day that the Messenger of Allah, peace be upon him, encouraged the giving 
of charity. 

‘Umar too, may Allah be pleased with him, gave half of his wealth (in 
charity), without the need for a private conversation. How could either of 
them have been miserly about spending two or three dirhams before his 
private conversation (with the Prophet)?348 

Our dear Shaykh confirms the authenticity of the narration stating that 
Amir al-Muminin, ‘alaihi al-salam, was the only one who ever complied 
with the Verse of al-Najwa before its abrogation. However, he has made 
excuses for the failures of Abu Bakr, ‘Umar and ‘Uthman to fulfill the 
instruction in the verse, despite Sunni claims about their unmatched 
generosity and selflessness. According to the Shaykh, the verse was 
shortlived. When it was revealed, Amir al-Muminin enforced it. But, before 
anyone else could have a reason or chance to do likewise, it was cancelled. 
So, others did not have the opportunity. Besides, it was not obligatory upon 
Abu Bakr, ‘Umar and ‘Uthman to comply with the verse anyway unless 
they intended to have private discussions with the Messenger of Allah, 
sallallahu ‘alaihi wa alihi. Since they might not have intended to privately 
talk with the Prophet, none can blame them for not having complied with 
the verse before its abrogation. 

In order to understand what happened with the Verse of al-Najwa, it is 
important to understand a background fact about the Sahabah, as stated by 
Allah: 
يا أيها الذين آمنوا أطيعوا االله وأطيعـوا الرسـول ولا تبطلـوا أعمـالكم إن الـذين كفـروا وصـدوا 

ثم ماتوا وهم كفـار فلـن يغفـر االله لهـم فـلا bنـوا وتـدعوا إلى السـلم وأنـتم الأعلـون عن سبيل االله 
واالله معكـم ولـن يـتركم أعمـالكم إنمــا الحيـاة الـدنيا لعـب ولهــو وإن تؤمنـوا وتتقـوا يـؤتكم أجــوركم 
ولا يسألكم أموالكم إن يسألكموها فـيحفكم تبخلـوا ويخـرج أضـغانكم هـا أنـتم هـؤلاء تـدعون 

 سبيل االله فمنكم من يبخل ومن يبخل فإنما يبخل عن نفسهلتنفقوا في 
O you who believe! Obey Allah, and obey the Messenger and render not 

vain your deeds. Verily, those who disbelieve, and hinder from the Path of 
Allah, then die while they are disbelievers, Allah will not forgive them. So 
be not weak and ask not for peace while you are having the upper hand. 
Allah is with you, and will never decrease the reward of your good deeds. 
The life of this world is but play and pastime, but if you believe, and fear 
Allah, and avoid evil, He will grant you your wages, and will not ask you 
your wealth. 

If He were to ask you of it (i.e. your wealth), and press you, YOU WOULD 
BE MISERLY, and He will bring out all your ill-wills. Behold! You are those 
who are called upon to spend in the Path of Allah, YET AMONG YOU ARE 
SOME WHO ARE MISERS. And whoever is miserly, he is only miserly to 
himself.349 

A lot of the wealthy Sahabah were misers and ill-willing. This was why 
Allah generalized about them in the first statement. Even if we were to 
reject the sweeping declaration of our Creator, we must still, at the least, 
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accept that among the wealthy Sahabah were many who were misers. It was 
against this background that Allah sent down the Verse of al-Najwa: 

موا بــين يــدي نجــواكم صــدقة ذلــك خــير لكــم يــا أيهــا الــذين آمنــوا إذا نــاجيتم الرســول فقــد
 وأطهر فإن لم تجدوا فإن االله غفور رحيم

O you who believe! When you consult with the Messenger in private, 
spend something in charity before your private consultation. That will be 
better and purer for you. But, if you find not (the means for it), then verily, 
Allah is Oft-Forgiving, Most Merciful.350 

There are two factors for consideration in the blessed verse. Firstly, it 
covered only those of the Sahabah who used to have private consultations 
with the Messenger of Allah. Without any doubt, those were primarily the 
people of Madinah and Abu Bakr, ‘Umar and ‘Uthman were chiefs among 
them. Secondly, the command, apparently, was directed to those of the 
Sahabah in Madinah who had the means to spend in charity. Some of them 
were so destitute that they could not afford to give out anything. Allah 
exempted such extremely poor Sahabah. There is again absolutely no doubt 
that Abu Bakr ‘Umar and ‘Uthman were able to afford sadaqah from their 
wealth. 

Interestingly, once the Verse of al-Najwa was revealed, the wealthy and 
middle-income Sahabah displayed disturbing levels of miserliness. They 
were required to give only 1 dirham - approximately US $3 (three US 
dollars) - or above in charity. But, they all – with only one exception - 
refrained from giving anything! They instead withheld entirely from 
privately consulting with the Prophet in order to escape spending anything 
in sadaqah! 

This was why it was only Amir al-Muminin who enforced the verse. 
Others deliberately declined. They had reasons and needs, as well as very 
ample opportunities, to privately speak with the Messenger. However, they 
chose to forgo doing so, just to keep their little dirhams and dinars in their 
pockets. The wealthy and middle-income Sahabah had great chances to 
fulfil the commandment in the verse. But, all of them recoiled, except Amir 
al-Muminin ‘Ali! 

Due to the unbecoming attitude of the Sahabah to the command in the 
Verse of al-Najwa, Allah cancelled it: 

االله علـــيكم فـــأقيموا  أأشـــفقتم أن تقـــدموا بـــين يـــدي نجـــواكم صـــدقات فـــإذ لم تفعلـــوا وتـــاب
 الصلاة وآتوا الزكاة وأطيعوا االله ورسوله واالله خبير بما تعملون

Are you AFRAID of spending in charity before your private consultation? 
If then, do not do it, and Allah has FORGIVEN you. So, perform Salat and 
give Zakat and obey Allah and and His Messenger. And Allah is All-Aware 
of what you do.351 

They were literally “afraid” to spend just 1 dirham (US $3) from their 
wealth, while many of them had several thousands! Looking at the text of 
the verse, it is general. Therefore, it applied universally to all the wealthy 
and middle-income Sahabah living in Madinah, except whosoever was 
exonerated by strong evidence. All of them had needs to privately consult 
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with the Messenger of Allah. But, they stayed back, “afraid” of giving 
sadaqah! The only one exempted from the criticism, of course, was ‘Ali b. 
Abi Talib – due to the existence of authentic reports clearing him of any 
guilt. Imam al-Hakim (d. 403 H) records one of them: 

ة السـعدي ثنـا جريـر أخبرني عبد االله بن محمد الصيدلاني ثنا محمد بن أيوب أنبأ يحـيى بـن المغـير 
قـال علـي بـن أبي طالـب رضـي االله : عن منصور عن مجاهد عن عبد الرحمن بـن أبي ليلـى قـال 

يـا أيهـا {إن في كتاب االله لآية مـا عمـل Oـا أحـد ولا يعمـل Oـا بعـدي أحـد آيـة النجـوى : عنه
 {الذين آمنوا إذا ناجيتم الرسول فقدموا بين يدي نجواكم صدقة

‘Abd Allah b. Muhammad al-Sayadlani – Muhammad b. Ayub – Yahya 
b. al-Mughirah al-Sa’di – Jarir – Mansur – Mujahid – ‘Abd al-Rahman b. 
Abi Layli – ‘Ali b. Abi Talib, may Allah be pleased with him: 

“Verily, in the Book of Allah, there is a verse that none complied with, 
and none will ever comply with, apart from me. It is the Verse of al-Najwa 
{O you who believe! When you consult with the Messenger in private, 
spend something in charity before your private consultation}352 

Al-Hakim comments: 
 هذا حديث صحيح على شرط الشيخين

This hadith is sahih upon the standard of the two Shaykhs.353 
Al-Dhahabi (d. 748 H) agrees: 

 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim354 
There is no evidence whatsoever removing the names of Abu Bakr, 

‘Umar and ‘Uthman from the black list. As such, none can take them out of 
it. In other words, Abu Bakr, ‘Umar and ‘Uthman too were among the 
miserly ones! Allah also considered their omission to have been a sin, but 
had “forgiven” them on His Own Accord. Apparently, Shaykh Ibn 
Taymiyyah’s re-invention of the incident does not tally at all with the 
reality. 

One then wonders. Abu Bakr, ‘Umar and ‘Uthman were literally “afraid” 
to spend a single dirham of their wealth in sadaqah. That was their attitude 
to money and charity. This fact, which has Qur’anic backing, nullifies and 
throws out all Sunni claims and riwayat about the trio’s legendary financial 
sacrifices in the Path of Allah. If the tales were true, the story of the Verse 
of al-Najwa would have been far different. Wait a minute! ‘Umar b. al-
Khaṭṭab stashed up for himself wealth worth more than US $193, 000000 
(one hundred and ninety-three million US dollars) during his khilafah. That 
was about 1400 years ago when poverty levels, across the world, were 
beyond extreme. If he had wanted to be miserly, what else would he have 
done? 

It would not be out of place to end this chapter with these golden Words 
of Allah: 
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والـذين يكنـزون الـذهب والفضـة ولا ينفقوsـا في ســبيل االله فبشـرهم بعـذاب ألـيم يـوم يحمــى 
ظهورهم هذا ما كنزتم لأنفسـكم فـذوقوا مـا  عليها في نار جهنم فتكوى Oا جباههم وجنوOم و 

 كنتم تكنزون
And those who hoard up gold and silver and spend it not in the Way of 

Allah, announce unto them a painful torment. On the Day when it will be 
heated in the Fire of Jahannam and with it will be branded their foreheads, 
their flanks, and their backs: “This is what you hoarded for yourselves. Now 
taste of what you used to hoard.”355 
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24. Hadith Al-Rayat, A Truly Messy One 
Shaykh Ibn Taymiyyah (d. 728 H) states: 

 ....قال الرافضي والرابع أنه كان أشجع الناس
أمـا قولـه إنـه كـان ... واب أنه لا ريب أن عليـا رضـي االله عنـه كـان مـن شـجعان الصـحابة والج

 أشجع الناس فهذا كذب بل كان أشجع الناس رسول االله صلى االله عليه و سلم
The Rafidhi said: “The fourth (point) is that he (‘Ali) was the bravest of 

mankind.... 
The reply is that there is no doubt that ‘Ali, may Allah be pleased with 

him, was one of the brave ones among the Sahabah ... As for his statement 
that he (‘Ali) was the bravest of mankind, that is a lie. Rather, the bravest of 
mankind was the Messenger of Allah.356 

Our dear Shaykh has removed the words of the Shi’i scholar from its 
proper context. The style of expression adopted by the latter was very 
common in Arabic texts, and the word “mankind” in it always excluded the 
Prophet, sallallahu ‘alaihi wa alihi! In other words, when the Shi’i scholar 
mentioned “the bravest of mankind”, the phrase “after the Messenger of 
Allah” is automatically implied. Similar expressions can be found in these 
words of Sa’d b. Abi Waqqas, a very senior Sahabi, as documented by 
Imam al-Hakim (d. 403 H): 
يا هذا على ما تشتم علـي بـن أبي طالـب ألم يكـن أول مـن أسـلم ألم يكـن أول مـن صـلى مـع 

 رسول االله صلى االله عليه وسلم ألم يكن ازهد الناس ألم يكن أعلم الناس؟
“O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the first 

to accept Islam? Is he not the first to perform Salat with the Messenger of 
Allah, peace be upon him? Is he not the most ascetic of mankind? Is he not 
the most knowledgeable of mankind?”357 

Al-Hakim declares: 
 هذا حديث صحيح الإسناد
This hadith has a sahih chain.358 
Al-Dhahabi (d. 748 H) confirms: 
 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim359 
Will our dear Shaykh accuse this noble Sahabi of telling lies? Anyway, 

the Shaykh himself makes absolutely no attempt to claim Abu Bakr or 
‘Umar was braver than Amir al-Muminin, ‘alaihi al-salam, in physical 
battle. Rather, he re-defines the word “bravery”, and then plays a new card: 
والشـجاعة تفسـر بشـيئين أحـدهما قـوة القلـب وثباتـه عنـد المخـاوف والثـاني شـدة القتـال بالبــدن 

ني فيـــدل علـــى قـــوة البـــدن بـــأن يقتـــل كثـــيرا ويقتـــل قـــتلا عظيمـــا والأول هـــو الشـــجاعة وأمـــا الثـــا
 وعمله وليس كل من كان قوي البدن كان قوي القلب ولا بالعكس

And “bravery” is explained with two things. One of them is strength of 
the heart, and its firmness in the face of fear. The second is great strength in 
physical fighting, to kill a lot of people. Only the first is bravery. As for the 
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second, it (only) proves physical strength. And, not everyone who is 
physically strong has a strong heart, and not vice versa.360 

So, “bravery” is only to have a fearless heart. Whether this translates into 
action on the battlefield or not is irrelevant. Rather, the warrior who firmly 
faces multiple enemy fighters in battle, and kills them is not brave at all. He 
is only “physically strong”. Our Shaykh justifies his new definition in this 
manner: 
والنبي صلى االله عليه و سـلم كـان أكمـل النـاس في هـذه الشـجاعة الـتي هـي المقصـودة في أئمـة 
الحرب ولم يقتـل بيـده إلا أبي بـن خلـف قتلـه يـوم أحـد ولم يقتـل بيـده أحـدا لا قبلهـا ولا بعـدها 

 وكان أشجع من جميع الصحابة
The Prophet, peace be upon him, was the most perfect of mankind in this 

type of bravery (i.e. of the heart) which was what was expected in the war 
commanders. He never killed anyone with his hand except Ubayy b. Khalaf. 
He killed him on the Day of Uhud, and never killed anyone else before or 
after them. Yet, he was braver than all the Sahabah.361 

This analogy does not work in the cases of Abu Bakr, ‘Umar and 
‘Uthman though. The Messenger of Allah was the ruler of Arabia at that 
time. Heads of state are not expected anywhere to participate in battle like 
foot soldiers. Rather, they are to be shielded from the enemy as much as 
possible. As for Abu Bakr, ‘Umar and ‘Uthman, they were ordinary 
soldiers. Therefore, they had every obligation and chance to participate in 
multiple combats with enemy fighters. But what happened? 

Obviously, since Shaykh Ibn Taymiyyah’s new definition is hinged upon 
the roles of the Prophet in battle, it is inapplicable in the cases of anyone 
who was not the head of state at the times of the battles. Moreover, one 
honestly wonders about the logicality of the Shaykh’s separation of 
fearlessness of the heart from battle valour. Can a person with a timid heart 
willfully confront fully armed, firmly determined, well-trained and highly 
experienced enemy fighters, in mortal combats, in battle? 

But then, what exactly does Shaykh Ibn Taymiyyah want us to pick from 
his incongruous definition? He minces no words about it: 
وإذا كانت الشجاعة المطلوبة من الأئمة بشجاعة القلب فلا ريب أن أبا بكر كان أشجع من 

 وعمر أشجع من عثمان وعليعمر 
Since the type of bravery that is required from the rulers is the bravery of 

the heart, then there is no doubt that Abu Bakr was braver than ‘Umar, and 
‘Umar was braver than ‘Uthman and ‘Ali.362 

Strange indeed! Were Abu Bakr, ‘Umar and ‘Uthman rulers during the 
lifetime of the Prophet?! In any case, there is an implicit admission in these 
wild gymnastics of our dear Shaykh that the trio were no match at all for 
Amir al-Muminin in terms of physical strength and battle successes. 
However, he must nonetheless place them above him at any cost. Therefore, 
he lumps things up and tables patently desperate excuses. He also 
apparently assumes – contrary to logic - that the heroic achievements of ‘Ali 
in battle required less courage than the trio’s relative battle redundancy! 
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Then comes the big question, and Shaykh Ibn Taymiyyah makes another 
attempt: 
ــزبير وغــيرهم مــن الصــحابة  ــط فهــو في ذلــك كــأبي بكــر وعمــر وطلحــة وال وأمــا قولــه مــا اsــزم ق

قط ولم يعرف لأحد مـن رضي االله عنهم فالقول في أنه ما اsزم كالقول في أن هؤلاء ما اsزموا 
هــؤلاء هزيمــة وإن كــان قــد وقــع شــيء في البــاطن ولم ينقــل فــيمكن أن عليــا وقــع منــه مــالم ينقــل 
والمســـلمون كانـــت لهـــم هزيمتـــان يـــوم أحـــد ويـــوم حنـــين ولم ينقـــل أن أحـــدا مـــن هـــؤلاء اsـــزم بـــل 

ــبي صــلى االله عليــه و ســل م يــوم أحــد المــذكور في الســير والمغــازي أن أبــا بكــر وعمــر ثبتــا مــع الن
ويوم حنـين ولم ينهزمـا مـع مـن اsـزم ومـن نقـل أsمـا اsزمـا يـوم حنـين فكذبـه معلـوم وإنمـا الـذي 
اsــزم يــوم أحــد عثمــان وقــد عفــا االله عنــه ومــا نقــل مــن اsــزام أبي بكــر وعمــر بالرايــة يــوم حنــين 

 فمن الأكاذيب المختلقة التي افتراها المفترون
As for his (i.e. the Shi’i scholar’s) statement that he (‘Ali) NEVER fled 

(the battlefield), then he was, in this (merit), like Abu Bakr, ‘Umar, Talhah, 
al-Zubayr and others among the Sahabah, may Allah be pleased with them. 
The statement that he (‘Ali) never fled away is like the statement that these 
people too never fled away. It is not known that any of them ever fled away. 
And if something had happened (from them) in secret which has not been 
reported, it is possible that something happened from ‘Ali too which has not 
been reported. 

The Muslims fled away the battlefield twice – on the Day of Uhud and 
on the Day of Hunayn and it is not reported that anyone of these people fled 
away. What is mentioned in the Sirah (i.e. biography of the Prophet) and al-
Maghazi (i.e. reports of battles) books is that Abu Bakr and ‘Umar stood 
firmly with the Prophet, peace be upon him, on the Day of Uhud and on the 
Day of Hunayn and did not flee away with those who fled away. 

Whoever reported that they both fled away on the Day of Hunayn, his lie 
is obvious. The only one (of them) who fled away on the Day of Uhud was 
‘Uthman, and Allah has forgiven him. As for what is reported concerning 
the flight of Abu Bakr and ‘Umar with the flag on the Day of Hunayn, it is 
one of the fabrications which the forgers forged.363 

The Shaykh agrees that Amir al-Muminin never fled the battlefield, no 
matter how hopeless things became. This is very crucial in determining who 
was brave and who was cowardly. There is no doubt that anyone who flees 
the battlefield is a coward. Interestingly, our Shaykh confesses that ‘Uthman 
was a coward who fled away on the Day of Uhud. No wonder, he never 
attempts anywhere to claim that ‘Uthman was braver than ‘Ali. But then, he 
argues that Abu Bakr and ‘Umar too, like ‘Ali, never fled away. Apparently, 
if he ever admits that either of the duo was a coward who fled away, his 
entire argument crashes. One fact, however, remains undeniable. There are 
reports indicating that both Abu Bakr and ‘Umar fled the battlefields. Our 
Shaykh instinctively throws them out as fabrications. He also seeks to 
counter such reports with what is “mentioned” – with no proof of 
authenticity - in the history books. A fair researcher, of course, would like to 
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examine these “forged” reports alleging Abu Bakr’s and ‘Umar’s cowardice, 
to determine the truth of the matter by himself. 

Well, according to an authentic report, Abu Bakr, ‘Umar and ‘Uthman 
fled the battlefields repeatedly on different occasions. It did not happen 
once, twice or thrice. Rather, on several occasions of battle, the trio fled 
away, as documented by Imam Muslim (d. 261 H): 
حدثنا محمد بن أبي بكر المقدمي وحامد بن عمر البكراوي ومحمد بن عبـدالأعلى قـالوا حـدثنا 

قال سمعت أبي عن أبي عثمان قال لم يبق مع رسول االله صـلى االله ) وهو ابن سليمان(المعتمر 
عليه و سلم في بعض تلك الأيام التي قاتل فيهن رسول االله صلى االله عليه و سلم غـير طلحـة 

 وسعد عن حديثهما
Muhammad b. Abi Bakr al-Muqaddami, Hamid b. ‘Umar al-Bakrawi and 

Muhammad b. ‘Abd al-A’la – al-Mu’tamar (and he is Ibn Sulayman) – 
father – Abu ‘Uthman: 

“None remained with the Messenger of Allah, peace be upon him, on 
some of the DAYS in which the Messenger of Allah, peace be upon him, was 
fighting apart from Talhah and Sa’d. They both (i.e. Talhah and Sa’d) 
narrated that to me.”364 

On the days of the successive battles, everyone else used to flee – 
apparently including Abu Bakr, ‘Umar and ‘Uthman – except Talhah and 
Sa’d. 

Among such days, the Day of Uhud (3 AH) readily comes to mind. The 
most notorious runner on that day was ‘Uthman. Shaykh Ibn Taymiyyah 
himself admits this. Nonetheless, this is an explicit hadith from Sahih al-
Bukhari confirming his flight: 

جـاء رجـل مـن : حدثنا موسى بن إسماعيل حدثنا أبو عوانة حدثنا عثمان هو ابن موهـب قـال
يــت فــرأى قومــا جلوســا فقــال مــن هــؤلاء القــوم ؟ فقــالوا هــؤلاء قــريش قــال أهــل مصــر وحــج الب

فمن الشيخ فيهم؟ قالوا عبد االله بن عمر قال يا ابن عمر إني سـائلك عـن شـيء فحـدثني هـل 
 . تعلم أن عثمان فر يوم أحد ؟ قال نعم

Musa b. Isma’il – Abu ‘Awanah – ‘Uthman b. Muhib: 
An Egyptian man came and performed the Hajj to the House. So, he saw 

some people sitting, and asked, “Who are these people?” They said, “They 
are the tribe of Quraysh.” He said, “Who is the old man amongst them?” 
They replied, “He is ‘Abd Allah b. ‘Umar.” He said, “O Ibn Umar! I want to 
ask you about something; please tell me about it. Do you know that ‘Uthman 
fled away on the Day of Uhud?" Ibn ‘Umar said, "Yes."365 

Referring to this ugly incident, Allah states: 
يلا إذ تصــعدون ولا تلــوون علــى أحــد والرســول يــدعوكم في أخــراكم فأثــابكم غمــا بغــم لكــ

 تحزنوا على ما فاتكم ولا ما أصابكم واالله خبير بما تعملون
(And remember) when you ran away (dreadfully) without even casting a 

side glance at anyone, and the Messenger was in your rear calling you 
back.366 
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The Prophet was calling ‘Uthman while he was fleeing away. He heard 
him, but did not even cast a side glance at anyone, not even at Muhammad! 
He was completely frightened, and sought to run away from the Messenger 
of Allah as quickly as they could, in order to save his own life. It was indeed 
a great flight, and a great tragedy! 

On the Day of Hunayn (8 AH) too, the Sahabah fled away again! This is 
referred to by Allah in His Book: 
لقــد نصـــركم االله في مـــواطن كثـــيرة ويـــوم حنـــين إذ أعجبـــتكم كثـــرتكم فلـــم تغـــن عـــنكم شـــيئا 

 وضاقت عليكم الأرض بما رحبت ثم وليتم مدبرين
Truly, Allah has helped you on many battlefields, and on the Day of 

Hunayn when you rejoiced at your great number but it availed you naught 
and the earth, as vast as it is, was straitened for you. Then you fled away.367 

The statement is general. Therefore, everyone fled except whoever there 
is concrete evidence clearing him. ‘Umar, in particular, was one of the 
runners on that day. Imam al-Bukhari (d. 256 H) records: 
وقـال الليـث حـدثني يحـيى بـن ســعيد عـن عمـر بـن كثـير بــن أفلـح عـن أبي محمـد مـولى أبي قتــادة 

لما كان حنين نظـرت إلى رجـل مـن المسـلمين يقاتـل رجـلا مـن المشـركين وآخـر أن أبا قتادة قال 
مــن المشــركين يختلــه مــن ورائــه ليقتلــه فأســرعت إلى الــذي يختلــه فرفــع يــده ليضــربني وأضــرب يــده 
فقطعتهــا ثم أخــذني فضــمني ضــما شــديدا حــتى تخوفــت ثم تــرك فتحلــل ودفعتــه ثم قتلتــه واsــزم 

عمر بـن الخطـاب في النـاس فقلـت لـه مـا شـأن النـاس؟ قـال أمـر المسلمون واsزمت معهم فإذا ب
 االله ثم تراجع الناس إلى رسول االله صلى االله عليه و سلم

Al-Layth – Yahya b. Sa’id – ‘Umar b. Kathir b. Aflah – Abu 
Muhammad, freed slave of Abu Qatadah – Abu Qatadah: 

On the Day of Hunayn, I saw a Muslim fighting with one of the pagans 
and another pagan was hiding himself behind the Muslim in order to kill 
him. So I hurried towards the pagan who was hiding behind the Muslim to 
kill him, and he raised his hand to hit me but I hit his hand and cut it off. 

That man got hold of me and pressed me so hard that I was afraid, then I 
knelt down and his grip became loose and I pushed him and killed him. The 
Muslims fled, and I too fled WITH THEM. Suddenly, I met ‘Umar b. al-
Khaṭṭab AMONGST THE PEOPLE and I asked him, “What is wrong with 
THE PEOPLE?” He said, “It is the Command of Allah.” Then THE 
PEOPLE returned to the Messenger of Allah.368 

Abu Qatadah referred to those Sahabah who fled away as “the people”. 
They fled but later returned to the Messenger at the battlefield. The 
interesting part is that while Abu Qatadah himself was fleeing away “with 
them”, he met ‘Umar “amongst the people”! In other words, ‘Umar too was 
fleeing away with the people! He was “amongst” the people speeding off the 
battle ground. If the second khalifah had stayed with the Messenger of 
Allah, Abu Qatadah – who had run away from the Prophet – would never 
had met ‘Umar “amongst the people”! 
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A rather unfortunate turn was ‘Umar’s attempted justification of the 
Sahabah’s run from the battlefield. He claimed that those Sahabah – 
including himself – were obeying “the command” of Allah. We searched the 
Qur’an and ahadith to locate this “command”. But, we came up with 
nothing like it. Rather, this is what we read: 
يا أيها الـذين آمنـوا إذا لقيـتم الـذين كفـروا زحفـا فـلا تولـوهم الأدبـار ومـن يـولهم يومئـذ دبـره 

 المصيرإلا متحرفا لقتال أو متحيزا إلى فئة فقد باء بغضب من االله ومأواه جهنم وبئس 
O you who believe! When you meet those who disbelieve, in a 

battlefield, never flee from them. And whoever flees away on such a day – 
unless it be a stratagem of war, or to retreat to a troop, - he indeed has drawn 
upon himself Wrath from Allah. And his abode is Hellfire, and worse indeed 
is that destination!369 

Does it really look like the Sahabah were obeying Allah with their great 
flight? We do not think so. 
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25. Hadith Al-Rayat, Investigating Its Authenticity 
Before Hunayn (8 AH), ‘Umar b. al-Khaṭṭab ran away from the 

battlefield at least twice – during Khandaq (5 AH) and at Khaybar (7 AH). It 
was at Khaybar that Hadith al-Rayat was declared by the Messenger of 
Allah, sallallahu ‘alaihi wa alihi. We will therefore briefly examine what 
the second khalifah did during the Khandaq battle before moving on to 
Khaybar. Imam Ahmad (d. 241 H) records: 
حــدثنا عبــد االله حــدثني أبي ثنــا يزيــد قـــال انــا محمــد بــن عمــرو عـــن أبيــه عــن جــده علقمــة بـــن 
وقاص قال أخبرتـني عائشـة قالـت خرجـت يـوم الخنـدق أقفـوا آثـار النـاس قالـت فسـمعت وئيـد 
الأرض ورائي يعني حس الأرض قالت فالتفت فإذا أنا بسعد بن معاذ ومعـه بـن أخيـه الحـارث 
بن أوس يحمل مجنـة قالـت فجلسـت إلى الأرض فمـر سـعد وعليـه درع مـن حديـد قـد خرجـت 
منها أطرافه فأنا أتخوف على أطـراف سـعد قالـت وكـان سـعد مـن أعظـم النـاس وأطـولهم قالـت 

) مــا أحسـن المــوت إذا حـان الأجــل... لــيلا يـدرك الهيجــا جمـل ليـت ق(فمـر وهــو يرتجـز ويقــول 
قالـــت فقمـــت فاقتحمـــت حديقـــة فـــإذا فيهـــا نفـــر مـــن المســـلمين وإذا فـــيهم عمـــر بـــن الخطـــاب 
وفــيهم رجــل عليــه ســبغة لــه يعــنى مغفــرا فقــال عمــر مــا جــاء بــك لعمــري واالله إنــك لجريئــة ومــا 

مني حتى تمنيـت أن الأرض انشـقت لي يؤمنك أن يكون بلاء أو يكون تحوز قالت فما زال يلو 
ساعتئذ فـدخلت فيهـا قالـت فرفـع الرجـل السـبغة عـن وجهـه فـإذا طلحـة بـن عبيـد االله فقـال يـا 

 عمر ويحك انك قد أكثرت منذ اليوم وأين التحوز أو الفرار إلا إلى االله عز و جل
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yazid – 

Muhammad b. ‘Amr – his father – his grandfather ‘Alqamah b. Waqqas – 
‘Aishah: 

I went out on the Day of al-Khandaq and I stood behind the people. So, I 
heard footsteps coming from behind me. I turned around and saw Sa’d b. 
Mu’adh, and his nephew al-Harith b. Aws was carrying his armour. 
Therefore, I sat down on the ground and Sa’d passed by, wearing an iron 
armour from which his limbs had come out. I was afraid of Sa’d’s limbs. 
Sa’d was one of the most huge and tallest people. Sa’d passed by, singing a 
battle song, saying: “Very soon the battle will meet a camel ... What a good 
death it is when the time has come.” 

Then I stood up and entered a garden. There was a small group of Muslims 
there, and ‘Umar b. al-Khaṭṭab was amongst them and there was another man 
who was wearing a mask. ‘Umar said: “What brought you here? I swear by 
my life and I swear by Allah, you are a reckless woman! What assures you 
against the occurrence of a disaster or capture?” He kept blaming me so 
much until I wished that the earth would split open for me so that I could 
enter into it. Then the (masked) man removed the mask from his face, and 
he was Talhah b. ‘Ubayd Allah. So he said, “Woe to you, O Umar! You 
have said too much today! And where is the writhing movement or the flight 
except to Allah the Almighty?”370 
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‘Allamah al-Albani (d. 1420 H) has copied the exact same narration in 
his Sahihah, and states: 

عـــن محمـــد بـــن عمـــرو عـــن أبيـــه عـــن علقمـــة ابـــن ) 142 - 141/  6(أخرجـــه الإمـــام أحمـــد 
 ....أخبرتني عائشة قالت: وقاص، قال

رواه أحمــد وفيــه ):" 128/ 6" (مجمــع الزوائــد " في وقــال الهيثمــي . وهــذا إســناد حســن: قلــت
الفـتح " وقال الحافظ في ". محمد بن عمرو بن علقمة وهو حسن الحديث، وبقية رجاله ثقات

 ."وسنده حسن): " 43/ 11" (
Imam Ahmad (6/141-142) recorded it from Muhammad b. ‘Amr - his 

father - ‘Alqamah b. Waqqas – ‘Aishah.... 
I (Al-Albani) say: This chain is hasan. Al-Haythami said in Majma’ al-

Zawaid (6/128): “Ahmad recorded it and in the chain is Muhammad b. ‘Amr 
b. ‘Alqamah, and his hadith is hasan, and the other narrators in the chain are 
trustworthy”. Al-Hafiz also said in al-Fath (11/43): “And its chain is 
hasan”.371 

Imam Ibn Hibban (d. 354 H) too has documented the report in his 
Sahih372. ‘Allamah al-Albani says: 

 حسن
Hasan373 
Shaykh al-Arnauṭ confirms this: 
 حديث حسن
A hasan hadith374 
The question is: what was ‘Umar and his few colleagues doing in a 

garden, hidden from view, while the Messenger of Allah and the other 
Sahabah were actively in battle against the allied forces of the pagans? The 
people, as testified by Umm al-Muminin ‘Aishah, were at the warfront. She 
was standing behind the fighting soldiers. So, ‘Umar and his small band 
were completely away from the front, at the back of everyone else. Was it a 
tactical land ambush by them? 

But, that was not possible! Firstly, it was a trench war. If anything, 
‘Umar and his colleagues should be standing with the Prophet at the front - 
by the trench - preventing the enemies of Allah from successfully crossing 
over. Secondly, the Messenger did not permit any Sahabi to leave his 
presence, as reported by the Qur’an about the Battle of Khandaq: 
وإذ قالـــت طائفـــة مـــنهم يـــا أهـــل يثـــرب لا مقـــام لكـــم فـــارجعوا ويســـتأذن فريـــق مـــنهم النـــبي 
يقولــون إن بيوتنــا عــورة ومــا هــي بعــورة إن يريــدون إلا فــرارا ولــو دخلــت علــيهم مــن أقطارهــا ثم 

ون الأدبــار ســئلوا الفتنــة لآتوهــا ومــا تلبثــوا Oــا إلا يســيرا ولقــد كــانوا عاهــدوا االله مــن قبــل لا يولــ
وكــان عهــد االله مســئولا قــل لــن يــنفعكم الفــرار إن فــررتم مــن المــوت أو القتــل وإذا لا تمتعــون إلا 

 قليلا
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And when a party of them said, “O people of Yathrib! You do not stand 
any chance. Therefore, return”. And a band of them asked for permission of 
the Prophet, saying: “Truly, our homes are vulnerable!” But they (i.e. their 
houses) were not vulnerable. They (i.e. those soldiers) only wished to flee! 
And if the enemy had entered upon them from its (i.e. Madinah’s) borders, 
and they had been asked to commit sedition (against Islam), they would 
surely have committed it and would have only hesitated a little. 

And indeed they had already made a covenant with Allah not to flee, and 
a covenant with Allah must be answered for. Say: Running away will not 
benefit you if you flee from death or killing, and then you will enjoy no 
more than a little while!”375 

The verses confirm that the enemy never breached the borders of 
Madinah. They further establish that the homes of the people of the city 
were safe. Of course, it was the Battle of Khandaq (i.e. the Battle of the 
Trench). Therefore, all the fighting was supposed to be done at the trench, 
not within the boundaries of Madinah. Lastly, there is zero evidence of any 
deployment of anyone by the Prophet, during the battle, to mount any 
ambush in any garden in the city! 

As such, the presence of ‘Umar and his colleagues in a safe garden had 
absolutely no military value or legitimacy. Moreover, one of them was 
masking his face to conceal his identity. Meanwhile, he too had no tactical 
or strategic reason to use a mask. It is obvious, from the circumstances and 
his conduct, that he felt shame for what they were doing in the garden, and 
would not like anyone to identify him with it, if they were detected. But, 
Umm al-Muminin ‘Aishah knew his voice very well, being his relative. So, 
it was pointless for him to conceal his identity before her while criticizing 
‘Umar. 

‘Umar and his colleagues were, without doubt, hiding from battle. They 
had fled! While the other Muslims were busy preventing the collapse of 
Madinah by blocking any crossover of the trench by the enemy, he and his 
colleagues were breathing safely in their hideout. Judging from the panic 
and instinctive outbursts of ‘Umar, one could also say that he was not aware 
of the real situation of things in the city. He apparently thought that the 
enemy had entered it, and that it was extremely risky to move around. That 
explains why he moved into, and remained in, the garden in the first place. 

At Khaybar, our second khalifah repeated his old feat. Imam al-Hakim 
(d. 403 H) records: 

سعيد بن مسعود ثنـا عبيـد االله بـن موسـى ثنـا أخبرنا أبو العباس محمد بن أحمد المحبوبي بمرو ثنا 
ــبي صــلى االله : نعــيم بــن حكــيم عــن أبي موســى الحنفــي عــن علــي رضــي االله عنــه قــال  ســار الن

عليه وسلم إلى خيبر فلما أتاها بعث عمر رضي االله تعالى عنه وبعث معـه النـاس إلى مـدينتهم 
 ا يجبنونه ويجبنهم فسارأو قصرهم فقاتلوهم فلم يلبثوا أن هزموا عمر وأصحابه فجاءو 

Abu al-‘Abbas Muhammad b. Ahmad al-Mahbubi – Sa’id b. Mas’ud – 
‘Ubayd Allah b. Musa – Na’im b. Hakim – Abu Musa al-Hanafi – ‘Ali, may 
Allah be pleased with him: 
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The Prophet, peace be upon him, journeyed to Khaybar. When he arrived 
there, he appointed ‘Umar (as commander) and appointed some people with 
him (as his troops) to conquer their city or castle. So, they (‘Umar and his 
troops) fought them (i.e. the people of Khaybar). But ‘Umar and his troops 
did not hesitate before fleeing. So, they came back and they (the troops) 
accused him (‘Umar) of COWARDICE while he too accused them of 
cowardice.376 

Al-Hakim says: 
 هذا حديث صحيح الإسناد
This hadith has a sahih chain377 
Al-Dhahabi (d. 748 H) HHconfirms: 
 صحيح
Sahih378 
Imam al-Hindi (d. 975 H) copies a fuller version: 

سـار رسـول االله صــلى االله عليـه و ســلم إلى خيـبر فلمـا أتاهــا رسـول االله صــلى : عـن علـي قــال 
االله عليـــه و ســـلم بعـــث عمـــر ومعـــه النـــاس إلى مـــدينتهم وإلى قصـــرهم فقـــاتلوهم فلـــم يلبثـــوا أن 

عليه و سـلم فقـال  هزموا عمر وأصحابه فجاء يجبنهم ويجبنونه فساء ذلك رسول االله صلى االله
لأبعثن عليهم رجلا يحب االله ورسوله ويحبه االله ورسوله يقاتلهم حتى يفتح االله لـه لـيس بفـرار : 

فتطــاول النــاس لهــا ومــدوا أعنــاقهم يرونــه أنفســهم رجــاء مــا قــال فمكــث رســول االله صــلى االله 
أتيتـه فـتح عيـني ادعـوه لي فلمـا : هو أرمد قـال : أين علي ؟ فقالوا : عليه و سلم ساعة فقال 

ثم تفل فيها ثم أعطاني اللواء فانطلقت به سعيا خشـية أن يحـدث رسـول االله صـلى االله عليـه و 
سلم فيها حدثا أو في حتى أتيتهم فقاتلتهم فبرز مرحب يرتجز وبرزت له أرتجز كمـا يرتجـز حـتى 

فلــم أزل أعالجــه  التقينــا فقتلــه االله بيــدي واsــزم أصــحابه فتحصــنوا وأغلقــوا البــاب فأتينــا البــاب
 حتى فتحه االله

Narrated ‘Ali: 
The Messsenger of Allah, peace be upon him, journeyed to Khaybar. 

When the Messenger of Allah, peace be upon him, arrived there, he 
appointed ‘Umar (as commander) and with him some people (as his troops) 
to conquer their city or castle. So, they (‘Umar and his troops) fought them 
(i.e. the people of Khaybar). But ‘Umar and his troops did not hesitate before 
fleeing. So, they came back and he accused them of cowardice while they too 
(the troops) accused him (‘Umar) of COWARDICE. The Messenger of Allah, 
peace be upon him, roundly condemned that and said, “I will certainly 
appoint over you a man who loves Allah and His Messenger, and Allah and 
His Messenger too love him. He will fight them until Allah grants him 
victory. He is not someone who flees.” 

So, the people longed for it (i.e. the expedition) and extended their necks, 
each of them wishing that he be the chosen one. The Messenger of Allah, 
peace be upon him, remained silent for a while and then said: “Where is 
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Ali?” They said: “He is sore-eyed.” He said: “Summon him for me.” When I 
came to him, he opened my eyes and put his saliva on them. Then, he gave 
the flag to me and so I proceeded fast, fearing that the Messenger of Allah 
might make a new decision concerning it (i.e. the expedition), or me, until I 
reached them (i.e. the people of Khaybar). So, I fought them. Then Marhab 
(the warrior of Khaybar) offered a duel challenge, reciting war poetry and I 
accepted his duel challenge, reciting war poetry like people do, until we 
clashed and Allah killed him through my hand. As a result, his companions 
fled away into their castle, and locked the door. We went to the door and I 
did not stop trying to break it until Allah opened it.379 

Al-Hindi comments: 
نوالبزار وسنده حس  

Recorded by al-Bazzar and its chain is hasan.380 
‘Ali’s encounter with Marhab is documented by Imam Muslim (d. 261 

H) as well: 
حـدثنا أبــو بكــر بـن أبي شــيبة حــدثنا هاشــم بـن القاســم ح وحــدثنا إسـحاق بــن إبــراهيم أخبرنــا 

نا عبــداالله بـــن عبــدالرحمن الـــدارمي أبــو عــامر العقـــدي كلاهمــا عـــن عكرمــة ابـــن عمــار ح وحـــدث
) وهـو ابـن عمـار ( وهذا حديثـه أخبرنـا أبـو علـي الحنفـي عبيـداالله بـن عبدا<يـد حـدثنا عكرمـة 

 :حدثني إياس بن سلمة حدثني أبي قال
ثم أرســـلني إلى علـــي وهـــو أرمـــد فقـــال لأعطــــين الرايـــة رجـــلا يحـــب االله ورســـوله أو يحبــــه االله ....

فجئت به أقوده وهو أرمد حتى أتيـت بـه رسـول االله صـلى االله عليـه و ورسوله قال فأتيت عليا 
... ســلم فبســق في عينيــه فــبرأ وأعطــاه الرايــة وخــرج مرحــب فقــال قــد علمــت خيــبر أني مرحــب 

شاكي السلاح بطـل مجـرب إذا الحـروب أقبلـت تلهـب فقـال علـي أنـا الـذي سمتـني أمـي حيـدره 
صـاع كيـل السـندره قـال فضـرب رأس مرحـب فقتلـه كليث الغابـات كريـه المنظـره أوفـيهم بال... 

 ثم كان الفتح على يديه
Abu Bakr b. Abi Shaybah – Hashim b. al-Qasim – Ishaq b. Ibrahim – 

Abu ‘Amir al-‘Aqdi – ‘Ikrimah b. ‘Amir AND ‘Abd Allah b. ‘Abd al-
Rahman al-Darimi – Abu ‘Ali al-Hanafi ‘Ubayd Allah b. ‘Abd al-Majid – 
‘Ikrimah b. ‘Amir – Iyas b. Salamah – my father (Salamah): 

.... Then he (the Messenger) sent me to ‘Ali, and he (‘Ali) was sore-eyed. 
So, he (the Prophet) said, “I verily will give the flag to a man who loves 
Allah and His Messenger or whom Allah and His Messenger love.” So, I 
went to ‘Ali and brought him, and he was sore-eyed , until I brought him to 
the Messenger of Allah, peace be upon him, who applied his saliva to his 
eyes and he got well. 

So, he (the Prophet) gave him the flag and Marhab (at the Khaybar battle 
ground) came out and said (during the duel), “Khaybar has already known 
that I am Marhab, a fully-armed and well-tried valorous warrior whenever 
war comes, spreading its flames.” ‘Ali replied, “I am the one whose mother 
named him Haydar, like a lion of the forest with a terror-striking 
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countenance. I give them (i.e. my opponents) the measure of sandara (i.e. a 
heavy blow) in exchange for sa’ (i.e. a small punch).” ‘Ali struck the head of 
Marhab and killed him. So, the victory was through his hands.381 

Imam Ahmad (d. 241 H) has recorded the same report382, and Shaykh al-
Arnauṭ says: 

 إسناده صحيح على شرط مسلم
Its chain is sahih upon the standard of Muslim.383 
The Prophet of Allah testified that Amir al-Muminin ‘Ali, ‘alaihi al-

salam, was NOT a person who fled in any circumstance, however difficult. 
He too demonstrated that by accepting the challenge of Marhab in a mortal 
combat. As such, while all the other Sahabah – including Abu Bakr and 
‘Umar – were repeatedly fleeing the battlefields, ‘Ali always stayed till the 
end. The matter, apparently, was very well-known among the Sahabah, 
which was why some of them did not bother mentioning his name while 
listing the firm ones at each battle. He made every list by default, and it 
might be pointless repeating his blessed name while everyone was already 
aware of this unique status of his. 

Imam Ahmad further records another report, with an interesting 
additional detail: 
حــدثنا عبــد االله حــدثني أبي ثنــا زيــد بــن الحبــاب حــدثني الحســين بــن واقــد حــدثني عبــد االله بــن 
بريدة حدثني أبي بريدة قال حاصرنا خيبر فأخذ اللواء أبو بكـر فانصـرف ولم يفـتح لـه ثم أخـذه 
مــن الغــد عمــر فخــرج فرجــع ولم يفــتح لــه وأصــاب النــاس يومئــذ شــدة وجهــد فقــال رســول االله 
صـــلى االله عليـــه و ســـلم انى دافـــع اللـــواء غـــدا إلى رجـــل يحبـــه االله ورســـوله ويحـــب االله ورســـوله لا 

فتح لـه فبتنـا طيبـة أنفسـنا ان الفـتح غـدا فلمـا ان أصـبح رسـول االله صـلى االله عليـه يرجع حتى ي
و سلم صلى الغداة ثم قام قائما فدعا باللواء والناس على مصافهم فدعا عليا وهو أرمد فتفل 

 في عينيه ودفع إليه اللواء وفتح له قال بريدة وأنا فيمن تطاول لها
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Zayd b. al-

Habab – al-Husayn b. Waqid – ‘Abd Allah b. Buraydah – Abu Buraydah: 
We besieged Khaybar. So, Abu Bakr took the flag and went. But, he did 

not achieve victory. Then, the next day, ‘Umar took it (i.e. the flag), and 
went and returned without achieving victory. On that day, the people 
encountered hardship and fatigue. Therefore, the Messenger of Allah, peace 
be upon him, said, “I will tomorrow give the flag to a man who loves Allah 
and His Messenger, and Allah and His Messenger love him too. He will not 
return unless he has achieved victory.” So, we became absolutely certain that 
victory would be achieved the next day. 

When it was morning, the Messenger of Allah, peace be upon him, 
performed the morning Salat. Then he stood and asked that the flag be 
brought to him. The people were on their lines. So, he summoned ‘Ali and 
he (‘Ali) was sore-eyed. Then he spit into his eyes and gave him the flag, 
and he (‘Ali) achieved victory. I was one of those longing for it (i.e. the 
flag).384 
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Shaykh al-Arnauṭ states: 
 حديث صحيح وهذا إسناد قوي من أجل حسين بن واقد المروزي

It is a sahih hadith, and this chain is strong (qawi) due to Husayn b. 
Waqid al-Maruzi.385 

Apparently, Abu Bakr was the first to flee the battlefield at Khaybar, and 
then ‘Umar. Marhab must have offered both of them duel challenges – as he 
did to Amir al-Muminin - which they obviously declined and then sped 
away. The only way to conquer Khaybar was to kill Marhab, who was their 
legendary warrior, as ‘Ali demonstrated. The fact that Abu Bakr and ‘Umar 
returned without victory is evidence that both of them, as army 
commanders, feared Marhab and therefore avoided him. 

Imam al-Hindi copies a related report: 
فــين كــان علــي يخــرج في الشــتاء في إزار ورداء ثــوبين خفي: عــن عبــد الــرحمن بــن أبي ليلــى قــال 

فـإن : بلى واالله قد كنت معكم قـال : أو ما كنت معنا يا أبا ليلى بخيبر ؟ قلت : قال .... و
رسول االله صلى االله عليه و سلم بعث أبا بكر فسار بالناس فاsزم حتى رجع إليه وبعث عمـر 

 لأعطــين الرايــة رجــلا: فــاsزم بالنــاس حــتى انتهــى إليــه فقــال رســول االله صــلى االله عليــه و ســلم 
يحب االله ورسوله ويحبه االله ورسوله يفتح االله له لـيس بفـرار فأرسـل إلي فـدعاني فأتيتـه وأنـا أرمـد 

 لا أبصر شيئا فتفل في عيني
‘Abd al-Rahman b. Abi Layli: 
‘Ali used to come out in winter wearing light clothes and ... he (‘Ali) said 

(to me), “Were you not with us, O Abu Layli, at Khaybar?” I said, “Yes, by 
Allah, I was with you.” He said, “Verily, the Messenger of Allah, peace be 
upon him, appointed Abu Bakr as commander and he despatched with 
(some) people. BUT HE (ABU BAKR) FLED until he returned to him (i.e. 
the Prophet). 

And he appointed ‘Umar too as army commander, and HE (‘UMAR) 
TOO FLED with the people (i.e. his troops) until he got back to him (i.e. the 
Messenger). So, the Messenger of Allah, peace be upon him, said, ‘I 
certainly will give the flag to a man who loves Allah and His Messenger, 
and Allah and His Messenger love him too. Allah will grant him victory. He 
is not someone who flees.’ 

Therefore, he sent for me, and I got to him. I was sore-eyed, and could 
not see anything. So, he spit into my eye.”386 

Al-Hindi comments: 
 والبزار وابن جرير وصححه
Al-Bazzar recorded it, as well as Ibn Jarir (al-Tabari) WHO DECLARED 

IT SAHIH387 
At this point, let us do some mathematics: 
1. Abu Bakr and ‘Umar used to flee from battlefields. Ali never fled, not 

even once. 
2. ‘Ali accepted and won at least the duel challenge at Khaybar. Abu 

Bakr and ‘Umar ran away from the same duel challenge. 
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3. Ali was never accused of cowardice by anyone. Rather, the Prophet 
testified in favour of his absolute bravery and military doggedness. By 
contrast, ‘Umar was charged with cowardice by his own troops! 

4. Abu Bakr and ‘Umar returned from the battlefield, defeated and 
humiliated. Meanwhile, ‘Ali never left the battlefield until he had achieved 
victory. 

5. The Messenger of Allah had absolute confidence in ‘Ali’s military 
prowess, and was completely certain that the latter would never fail in his 
expeditions. On the other hand, both Abu Bakr and ‘Umar disappointed him 
in their military assignments, and he apparently did not have full confidence 
in their military abilities. 

The question is: who was braver? Was it Amir al-Muminin ‘Ali b. Abi 
Talib? Or, were Abu Bakr and ‘Umar braver than him, as claimed by 
Shaykh Ibn Taymiyyah? Even if we accepted our Shaykh’s re-definition of 
“bravery” as fearlessness of the heart, how can anyone still claim that Abu 
Bakr, ‘Umar and ‘Uthman were “brave” at all despite that they used to flee 
the battlefield? Can a person who runs away from battle be said to have a 
fearless heart? Moreover, what made Amir al-Muminin so firm on the 
battlefield? Was it not his fearless heart? From whatever angle we look at it, 
Abu Bakr, ‘Umar and ‘Uthman were timid cowards, while ‘Ali was a true 
warrior, with a completely fearless heart. 

Our Shaykh is well aware that with the above facts, his theory can never 
stand. So, he goes on a voyage of historical revisionism: 
فقــال النــبي صــلى االله عليــه و ســلم قبــل قدومــه لأعطــين الرايــة رجــلا يحــب االله و رســوله و يحبــه 
االله و رســوله يفــتح االله علــي يديــه و لم تكــن الرايــة قبــل ذلــك لأبى بكــر و لا لعمــر و لا قرOــا 

 احد منهما بل هذا من الأكاذيبو 
The Prophet, peace be upon him, said before his (‘Ali’s) arrival, “I verily 

will give the flag to a man who loves Allah and His Messenger, and Allah 
and His Messenger too love him. Allah will grant victory through his 
hands.” The flag was never given before that to Abu Bakr or ‘Umar, and 
neither of them even moved near it. Rather, this (i.e. the claim that Abu Bakr 
and ‘Umar were given the flag before ‘Ali) is one of the lies.388 

But, does that really help him or his two khalifahs? 
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26. Hadith Al-Tair, Investigating Its Authenticity 
Shaykh Ibn Taymiyyah (d. 728 H) states: 

 حديث الطائر من المكذوبات الموضوعات عند أهل العلم
Hadith al-Tair is one of the fabricated lies in the opinion of the people of 

knowledge.389 
Meanwhile, Imam Ibn Asakir (d. 571 H) records: 

أخبرنا أبو غالـب بـن البنـا أنـا أبـو الحسـين بـن الأبنوسـي أنـا أبـو الحسـن الـدارقطني نـا محمـد بـن 
مخلــد بــن حفــص نــا حــاتم بــن الليــث نــا عبيــد االله بــن موســى عــن عيســى بــن عمــر القــارئ عــن 

يــار فقســمها االله صــلى االله عليــه وســلم أطالســدي نــا أنــس بــن مالــك قــال أهــدي إلى رســول 
وترك طيرا فقال اللهم ائتني بأحب خلقك إليك يأكل معي من هـذا الطـير فجـاء علـي بـن أبي 

 لب فدخل يأكل معه من ذلك الطيرطا
Abu Ghalib b. al-Bana – Abu al-Husayn b. al-Abnusi – Abu al-Hasan al-

Daraquṭni – Muhammad b. Mukhlid b. Hafs – Hatim b. al-Layth – ‘Ubayd 
Allah b. Musa – ‘Isa b. ‘Umar al-Qari – al-Suddi – Anas b. Malik: 

Birds were given as gifts to the Messenger of Allah. So, he distributed 
them and left a bird. Then he said, “O Allah, bring to me the most beloved to 
You of Your creation to eat with me from this bird. So, ‘Ali b. Abi Talib 
came and entered and ate with him from that bird.390 

Imam al-Dhahabi (d. 748 H) states about the first narrator: 
أبــو غالــب ابــن البنــاء الشــيخ الصــالح الثقــة، مســند بغــداد، أبــو غالــب أحمــد بــن الإمــام أبي 

االله بن البناء البغدادي الحنبلي علي الحسن بن أحمد بن عبد . 
Abu Ghalib b. al-Bana: The righteous Shaykh, the thiqah (trustworthy) 

narrator, the hadith transmitter of Baghdad, Abu Ghalib Ahmad b. Imam 
Abu ‘Ali al-Hasan b. Ahmad b. ‘Abd Allah b. al-Bana al-Baghdadi al-
Hanbali.391 

Concerning the second narrator, he further says: 
ابن الآبنوسي الشيخ الثقة، أبو الحسين، محمد بن أحمـد بـن محمـد بـن علـي، ابـن الآبنوسـي 

 .البغدادي
Ibn al-Abnusi: The thiqah (trustworthy) Shaykh, Abu al-Husayn, 

Muhamamd b. Ahmad b. Muhammad b. ‘Ali, Ibn al-Abnusi al-Baghdadi.392 
The third narrator, Imam al-Daraquṭni, needs no introduction. 

Nonetheless, let us get al-Dhahabi’s words about him anyway: 
الامام الحافظ ا<ود، شيخ الاسلام، علم الجهابذة، أبو الحسـن، علـي بـن عمـر بـن :الدارقطني 

 بن دينار بن عبد االله البغدادي المقرئ المحدثأحمد بن مهدي بن مسعود بن النعمان 
Al-Daraquṭni: The Imam, the excellent hafiz (hadith scientist), Shaykh al-

Islam, the signpost of the pundits, Abu al-Hasan ‘Ali b. ‘Umar b. Ahmad b. 
Mahdi b. Mas’ud b. al-Nu’man b. Dinar b. ‘Abd Allah al-Baghdadi al-
Maqri, the hadith expert.393 

Al-Hafiz (d. 852 H) says about the fourth narrator: 
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 وهو ثقة ثقة ثقة مشهور... محمد بن مخلد بن حفص 
Muhammad b. Muhklid b. Hafs ... He is thiqah (trustworthy), thiqah 

(trustworthy), thiqah (trustworthy), well-known.394 
Imam al-Dhahabi tells us about the fifth narrator as well: 

 .حاتم بن الليث الحافظ المكثر الثقة، أبو الفضل، البغدادي الجوهري
Hatim b. al-Layth: The hadith scientist, the prolific hadith narrator, the 

thiqah (trustworthy) narrator, Abu al-Fadhl, al-Baghdadi, al-Jawhari.395 
Al-Hafiz returns to inform us about the sixth narrator: 

 عبيد االله بن موسى بن أبي المختار باذام العبسي الكوفي أبو محمد ثقة كان يتشيع
‘Ubayd Allah b. Musa b. Abi al-Mukhtar al-‘Ubsi al-Kufi, Abu 

Muhammad: Thiqah (trustworthy), he was a Shi’i.396 
Al-Hafiz proceeds about the seventh narrator too: 

 عيسى بن عمر الأسدي الهمداني بسكون الميم أبو عمر الكوفي القارئ ثقة
‘Isa b. ‘Umar al-Asadi al-Hamdani, Abu ‘Umar al-Kufi al-Qari: Thiqah 

(trustworthy)397 
Finally, ‘Allamah al-Albani (d. 1420 H) grades the last narrator, al-

Suddi: 
. وهذا سند حسن، رجاله ثقات غير السـدي وهـو إسماعيـل بـن عبـد الـرحمن وهـو صـدوق يهـم

 ." التقريب" كما في 
This chain is hasan. Its narrators are trustworthy apart from al-Suddi, and 

he is Isma’il b. ‘Abd al-Rahman. He was saduq (very truthful), and he 
hallucinated, as stated in al-Taqrib.398 

He adds about him: 
 .وهو ثقة احتج به مسلم واسمه إسماعيل بن عبد الرحمن
He is thiqah (trustworthy). (Imam) Muslim has relied upon him as a hujjah 

(in his Sahih), and his name is Isma’il b. ‘Abd al-Rahman.399 
Shaykh al-Arnauṭ also states: 

وبـاقي رجالـه  -وهو إسماعيل بن عبد الرحمن بن أبي كريمـة  -إسناده حسن لأجل السدي 
 ثقات

Its chain is hasan due to al-Suddi – and he is Isma’il b. ‘Abd al-Rahman 
b. Abi Karimah – and the other narrators are trustworthy.400 

Shaykh Dr. Asad has the same grading for him: 
حدثنا أبو همام حدثنا أبي عن زياد بن خيثمة عن إسماعيل السدي عن عكرمة عن ابن عبـاس 

 إسناده حسن... 
Abu Hammam – my father – Ziyad b. Khaythamah – Isma’il al-Suddi – 

Ikrimah – Ibn ‘Abbas .... Its chain is hasan.401 
Shaykh Dr. Al-A’zami is not left out either: 

حدثنا علي بن شعيب حدثنا أبو النضر حدثنا الأشجعي عن سـفيان عـن السـدي عـن البهـي 
 إسناده حسن.... عن عائشة
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‘Ali b. Shu’ayb – Abu al-Nadhar – al-Ashja’ – Sufyan – al-Suddi – al-
Bahi – ‘Aishah .... Its chain is hasan.402 

Interestingly, Imam Ibn al-Jawzi (d. 597 H) has documented a similar 
report of Hadith al-Tair as Imam Ibn Asakir: 
قال المؤلف وقد انبأنا ابو القاسم الحريري قال انبأنا ابو طالب العشري قال انا الدارقطني قالنـا 

د االله بــن موســى عــن عيســى بــن عمــر انــا محمــد بــن مخلــد قــال انــا حــاتم بــن الليــث قــال انــا عبيــ
القاري عن السدي قـال انـس اهـدي رسـول االله صـلى االله عليـه و سـلم أطيـار فقسـمهن فقـال 
اللهم ائتـني بأحـب خلقـك اليـك يأكـل معـي مـن هـذا الطـير فجـاء علـي بـن ابي طالـب فـدخل 

 فأكل معه من ذلك الطير
Abu al-Qasim al-Hariri – Abu Talib al-‘Ashri – al-Daraquṭni – 

Muhammad b. Mukhlid – Hatim b. al-Layth – ‘’Ubayd Allah b. Musa – ‘Isa 
b. ‘Umar al-Qari – al-Suddi – Anas: 

Birds were given as gifts to the Messenger of Allah. So, he distributed 
them. Then he said, “O Allah, bring to me the most beloved to You of Your 
creation to eat with me from this bird. So, ‘Ali b. Abi Talib came and entered 
and ate with him from that bird.403 

This chain is basically the same as that which we have verified above in 
this chapter. ‘Allamah al-Albani also has this comment about this report: 

نــا حــاتم بــن : نــا محمــد بــن مخلــد: بإســناده مــن طريــق الــدارقطني) 363(فقــد رواه ابــن الجــوزي 
 .نا عبيد االله بن موسى به: الليث قال

، ) السـدي الكبـير(وهـو  -مـن الخـلاف ) السـدي(وهذا إسناد رجاله كلهـم ثقـات، إلا مـا في 
 إسماعيل بن عبد الرحمن: واسمه

Ibn al-Jawzi (363) has recorded it with his chain from the route of al-
Daraquṭni – Muhammad b. Mukhlid – Hatim b. al-Layth – ‘Ubayd Allah b. 
Musa with it (i.e. the full chain with the hadith). 

All the narrators of this chain are trustworthy, except for the difference of 
opinions concerning al-Suddi, and he is al-Suddi al-Kabir, and his name is 
Isma’il b. ‘Abd al-Rahman.404 

Since al-Suddi too is thiqah (trustworthy), or at least saduq (very 
truthful) due to the disputes about him, the sanad is therefore either sahih or 
hasan. We go with the stricter ruling. As such, we declare that chain of the 
hadith is hasan due to al-Suddi. All its narrators are reliable, and there is no 
disconnection whatsoever in the sanad. 

Meanwhile, the hadith itself is absolutely sahih due to the existence of 
massive, overwhelming corroboration (mutaba’at) for al-Suddi. Imam al-
Hakim (d. 403 H), for instance, declares about Hadith al-Tair: 

 وقد رواه عن أنس جماعة من أصحابه زيادة على ثلاثين نفسا
It has been narrated from Anas by a group of his companions, numbering 

more than thirty individuals.405 
This establishes the tawatur of the hadith from Anas, and shoots the 

report of al-Suddi from the level of hasan to the highest sahih grade.  
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27. Hadith Al-Tair, Examining Some Shawahid 
The hadith proves that Amir al-Muminin, ‘alaihi al-salam, is the most 

beloved of all creatures to Allah after His Messenger, sallallahu ‘alaihi wa 
alihi. This goes directly counter to the claims of the majority of the Ahl al-
Sunnah that Abu Bakr, after the Prophet, is the most beloved to Allah in this 
Ummah. Therefore, a lot of their ‘ulama struggle hard to bring down Hadith 
al-Tair in order to salvage their sect from collapse or confusion. So, they 
bring up a lot of “ifs” and “maybes” without ever presenting any explicit, 
positive evidence for their claims. Meanwhile, apart from the hadith, there 
are numerous other proofs which nullify the Sunni position. Let us have a 
look at some of them. 

We start with the Verse of al-Mubahala: 
فمــن حاجــك فيــه مــن بعــد مــا جــاءك مــن العلــم فقــل تعــالوا نــدع أبناءنــا وأبنــاءكم ونســاءنا 

 ونساءكم وأنفسنا وأنفسكم ثم نبتهل فنجعل لعنت االله على الكاذبين
And whoever disputes with you concerning him after what has come to 

you of knowledge, then say: “Come, let us call our sons and your sons, our 
women and your women, ourselves and yourselves, then we place the Curse 
of Allah upon the liars.”406 

It is clear from the verse that some people were debating with the 
Prophet, opposing what had been revealed to him from his Lord. The 
Qur’an is explicit: the debate was with the Messenger of Allah alone. It was 
not with the Ummah. The “yous” in the verse, as well as the phrase “say”, 
are all singular. Therefore, all the “ours” in it are exclusive to the Prophet. 
“Our sons”, for instance, do not mean the “sons of the Ummah”. 

Rather, they were his sons. His opponents were refusing to accept the 
Truth which he had brought from his Lord. So, he was commanded to 
challenge them to a mubahala, where each side would invoke the Curse of 
Allah upon “whoever” was lying in his claims between the two sides. A 
condition of the mubahala was that each party must participate in it with his 
sons and women. As such, the effect of the curse would affect the wrong 
disputant along with his sons and women. 

The question is – why did the Qur’an name the “sons” and “women” as 
compulsory participants? The reason is apparent. A man usually cares most 
for himself, his sons, his daughters and his wives. He would not want any 
harm to come their way. Therefore, if he must involve himself and them 
together in a mubahala, he is most likely to think twice, and to withdraw 
from it if he has the slightest doubt in his claims. Shaykh Ibn Taymiyyah (d. 
728 H) agrees: 
والنفوس تحنوا على أقارOا مالا تحنـوا علـى غـيرهم وكـانوا يعلمـون انـه رسـول االله صـلى االله عليـه 
و ســـلم ويعلمـــون اsـــم أن بـــاهلوه نزلـــت البهلـــة علـــيهم وعلـــى أقـــارOم واجتمـــع خـــوفهم علـــى 

ن يهلـك ويحيـا أنفسهم وعلى أقارOم فكان ذلك أبلغ في امتناعهم و إلا فالإنسـان قـد يختـار أ
 ابنه والشيخ الكبير قد يختار الموت إذا بقى أقاربه في نعمة ومال وهذا موجود كثير

The hearts (lit: the souls) care for their closest people what they do not care 
for others. They (the non-Muslim disputants) knew that he was the 
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Messenger of Allah, peace be upon him, and they knew that if they did 
mubahala with him, curse would descend upon them and upon their closest 
people. So, their fear over themselves became combined with their fear over 
their closest people. 

This caused their withdrawal (from the mubahala). Otherwise, the human 
being prefers to lose his life in order to save his son from death (if the need 
arises). Moreover, the old man prefers death if his closest people will be in 
comfort and wealth. And this is very common.407 

In simple words, each party in the mubahala was to involve in it the 
people closest to his heart, those people whom he cared most for. So, who 
were the closest persons to the heart of the Messenger of Allah during his 
lifetime? This is where trouble sets in for our dear Shaykh: 

 فعلم انه أراد الأقربين إلينا من الذكور والإناث من الأولاد والعصبة
ولهذا دعا الحسن والحسـين مـن الأبنـاء ودعـا فاطمـة مـن النسـاء ودعـا عليـا مـن رجالـه ولم يكـن 
ل عنــده أحــد أقــرب إليــه نســبا مــن هــؤلاء وهــم الــذين أدار علــيهم الكســاء والمباهلــة إنمــا تحصـــ

بـــالأقربين إليـــه و إلا فلـــو بـــأهلهم بالابعـــدين في النســـب وان كـــانوا أفضـــل عنـــد االله لم يحصـــل 
 المقصود فان المراد اsم يدعون الأقربين كما يدعوا هو الأقرب إليه

Know that He (Allah in the Verse of al-Mubahala) intended the closest 
people to us - males and females – from the children and the blood relatives. 
This was why he called al-Hasan and al-Husayn from the sons and called 
Faṭimah from the women and called ‘Ali from his men. There was no one else 
who was closer to him, in terms of blood relationship, than these people. 

They were those over whom he spread the kisa (cloak), AND THE 
MUBAHALA WOULD ONLY SUCCEED THROUGH THE CLOSEST OF 
PEOPLE TO HIM. Otherwise, if they (both parties) had done it with their 
distant blood relatives, even if such had been superior in the Sight of Allah, 
its purpose would have been defeated. This was because the intention was 
that they (the non-Muslim party) should call their closest people, as he 
(Muhammad) should also call the closest people to him.408 

So, ‘Ali, Fatimah, al-Hasan and al-Husayn, ‘alaihim al-salam, were the 
closest people to the Prophet’s heart. He cared for them more than he did for 
anyone else on the face of the earth. At the practical level, the Messenger of 
Allah, for instance, cared more for ‘Ali than he did for Abu Bakr and 
‘Umar! He equally cared more for Umm Abiha Faṭimah than he did for 
Umm al-Muminin ‘Aishah. If this had not been the case, then the mubahala 
challenge would have been worthless, as the non-Muslim opponents were 
directed to summon people closest to their hearts. For a proper mubahala, 
things had to be equal on both sides. 

Our Shaykh asserts that the Messenger’s care for ‘Ali, Faṭimah, al-Hasan 
and al-Husayn was based upon their blood relationship to him. He however 
misses the fact that al-‘Abbas was legally a closer blood relative to the 
Prophet than ‘Ali! This is why the right of the uncle to inherit overrules that 
of the cousin, as Imam al-Hakim (d. 403 H) states: 

 ولا خلاف بين أهل العلم إن ابن العم لا يرث مع العم
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There is no difference of opinion among the scholars that the cousin 
cannot inherit with the presence of the uncle.409 

Therefore, if the Prophet was choosing people on the basis of their blood 
closeness to him, he would have picked al-‘Abbas – who was already a 
practising Muslim then - and not ‘Ali. Alternatively, he could have selected 
both al-‘Abbas and ‘Ali, and possibly some other cousins like Ibn ‘Abbas. 
Sensing the frailty of his own submission, Shaykh Ibn Taymiyyah attempts 
to apply some cosmetics to it: 
وآية المباهلة نزلت سنة عشر لما قدم وفـد نجـران ولم يكـن النـبي صـلى االله عليـه و سـلم قـد بقـي 
من أعمامه إلا العباس والعباس لم يكن من السـابقين الأولـين ولا كـان لـه بـه اختصـاص كعلـي 

 و أما بنو عمه فلم يكن فيهم مثل علي وكان جعفر قد قتل قبل ذلك
The Verse of al-Mubahala was revealed in 10 AH when the delegation of 

Najran arrived. The Prophet, peace be upon him, had no other uncle other 
than al-‘Abbas then, and al-‘Abbas was not among the early converts to 
Islam, and did not have the exclusive qualities of ‘Ali. As for his (i.e. the 
Prophet’s) cousins, none of them was like ‘Ali, and Ja’far had been killed 
before then.410 

Here, our Shaykh contradicts his other position. Was the choice of the 
Prophet for the participants in the mubahala from his side based solely upon 
their blood relationship to him or upon their individual merits? A question 
also arises as to why ‘Aishah and all other wives of the Prophet were 
excluded. After all, the word used in the Verse of al-Mubahala is nisa, 
which literally means “women”. 

As such, it covered both wives and daughters. In fact, everywhere else in 
the Qur’an, the phrase “women (nisa) of the Prophet” always referred to his 
wives411! In addition, in over 90% of cases, the word “women (nisa)” in the 
Book of Allah means “wives”412. So, it is safe to conclude that the phrase 
“our women” in the Verse of al-Mubahala is addressed first to the wives, 
and then to the daughters. Our Sunni brothers have never been able to 
explain why the wives were not called to join in the mubahala. 

In any case, none of the wives of the Prophet – and they were also his 
primary “women” - was from his closest blood relatives. That would have 
been incest anyway, and therefore impossible. The fact that the word 
“women” has been used in the verse, and not “daughters”, strengthens the 
theory that the selection process was NOT based upon blood relationship. 
Allah Himself selected the people whom He knew to be the closest to the 
heart of His Messenger to participate with him in the mubahala. He 
mentioned the categories to which they belonged, deliberately leaving them 
open for a clear point. Then the Prophet filled in the names. Imam al-Hakim 
(d. 403 H) declares: 

ن عبــد االله بــن عبــاس وغــيره أن رســول االله صــلى االله عليــه وقــد تــواترت الاخبــار في التفاســير عــ
وسلم أخذ يوم المباهلـة بيـد علـي وحسـن وحسـين وجعلـوا فاطمـة وراءهـم ثم قـال هـؤلاء أبناءنـا 

 وأنفسنا نساؤنا فهلموا أنفسكم وأبناءكم ونساءكم ثم نبتهل فنجعل لعنة االله على الكاذبين
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There have been mutawatir reports in the tafsir books from ‘Abd Allah b. 
‘Abbas and others that the Messenger of Allah, peace be upon him, on the 
Day of al-Mubahala, held the hands of ‘Ali, Hasan and Husayn, and they 
positioned Faṭimah behind them. Then he said, “These are our sons, 
ourselves and our women. So, bring yourselves, your sons and your women. 
Then we do mubahala and place the Curse of Allah upon the liars (among 
us).”413 

Shaykh Ibn Taymiyyah corroborates him: 
يـــد علـــي وأمـــا ايـــة الابتهـــال ففـــي الصـــحيح أsـــا لمـــا نزلـــت أخـــذ النـــبي صـــلى االله عليـــه و ســـلم ب

وفاطمة وحسن وحسين ليباهل Oم لكن خصهم بذلك لأsم كانوا أقرب إليه من غيرهم فإنـه 
لم يكن ولد ذكر إذ ذاك يمشي معه ولكن كان يقول عن الحسن إن ابني هـذا سـيد فهمـا ابنـاه 

 ونساؤه إذ لم يكن قد بقى له بنت إلا فاطمة رضي االله عنها
As for the Verse of al-Ibtihal (another word for al-Mubahala), what is 

narrated in the sahih (hadith) is that when it was revealed, the Prophet, peace 
be upon him, held the hand of ‘Ali, Faṭimah, Hasan and Husayn to do 
mubahala with them (against the Najranis). However, he limited that to them 
because they were the closest of all people to him. 

This was because he did not have a son who would have walked with 
him. However, he used to say about al-Hasan, “This son of mine is a 
master”. Therefore, both of them (i.e. al-Hasan and al-Husayn) were his 
sons. As for his women, he had no other surviving daughter except Faṭimah, 
may Allah be pleased with her.414 

Well, the Prophet had other “women”, such as ‘Aishah, Hafsah, Umm 
Salamah, and several others. Why did he not call them? 

No doubt, the people that the Messenger of Allah cared most for were 
‘Ali, Faṭimah, al-Hasan and al-Husayn. Luckily, by Allah’s Mercy, these 
people - who were the closest to his heart - fell into the same categories as 
what obtains in most similar cases. Therefore, it was possible to organize a 
mubahala with the Najrani delegation on the same terms. There is a 
particular point on the word “ourselves”. 

It is represented by two people, namely the Prophet and Amir al-
Muminin, in the mubahala. The obvious implication of this is that the 
Messenger of Allah cared of ‘Ali at the same level as he cared for himself. 
In other words, Imam ‘Ali was as close to the heart of the Prophet as the 
latter himself was to his own heart. This was why it was possible for Amir 
al-Muminin to fit into the same category as the Messenger in the mubahala. 

Of course, when someone is close to your heart and you care for them, 
that is love! So, the most beloved of mankind to the Prophet of Allah were 
‘Ali, Faṭimah, al-Hasan and al-Husayn, and this is confirmed by the Qur’an. 
Shaykh Ibn Taymiyyah would have us believe that this love was based only 
upon blood relationship. However, Imam Ahmad (d. 241 H) records: 
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رة عــن معاويــة بــن ســويد بــن حــدثنا عبــد االله حــدثني أبي ثنــا إسماعيــل ثنــا ليــث عــن عمــرو بــن مــ
ان ... مقــرن عــن الــبراء بــن عــازب قــال كنــا جلوســا عنــد النــبي صــلى االله عليــه و ســلم فقــال 

 أوسط عرى الإيمان ان تحب في االله وتبغض في االله
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Isma’il – Layth 

– ‘Amr b. Marrah – Mu’awiyah b. Suwayd b. Muqarran – al-Bara b. ‘Azim: 
We were sitting with the Prophet, peace be upon him, and he said ... 

“Verily, the central handhold of faith (iman) is that you love for the sake of 
Allah and that you hate for the sake of Allah.”415 

Shaykh al-Arnauṭ says: 
 حديث حسن بشواهده

It is a hadith that is hasan through its witnesses.416 
‘Allamah al-Albani (d. 1420 H) also records this hadith: 

 أن تحب في االله و تبغض في االله: إن أوثق عرى الإسلام
Verily, the strongest handhold of Islam is that you love for the sake of 

Allah and hate for the sake of Allah.417 
The ‘Allamah states: 
 حسن
Hasan418 
Is there anyone with a better faith (iman), or who is a better Muslim, than 

the Messenger of Allah? Of course, there is none! Therefore, his love for 
‘Ali, Faṭimah, al-Hasan and al-Husayn was purely for the sake of Allah. 
They were the most beloved creatures to Allah after His Messenger. So, he 
loved them too more than everyone else. Our Lord also loves Amir al-
Muminin ‘Ali b. Abi Talib more than Faṭimah, al-Hasan and al-Husayn. As 
such, His Prophet loved ‘Ali as he loved himself. These facts were very 
widely known throughout the Islamic world during the Messenger’s 
lifetime. 

Even non-Muslims were aware of the names of the most beloved human 
beings to Muhammad. This was why the Najrani delegation raised no 
objection whatsoever to anyone in the Prophet’s team for the mubahala. 
They knew that those were the closest people to his heart, whom he cared 
for most, above everyone else. As such, they were the perfect and the only 
valid selection for the mubahala from his side. 

The Messenger was absolutely trustworthy. He never would have 
cheated. Since he expected the other side to involve their most beloved 
people in the mubahala – in line with the rules of the game, he too would 
certainly have done like that. Moreover, if it had been known that there had 
been other people more beloved to him than his team, his own followers 
would have suspected the truth of his prophethood and his personal honesty. 
Otherwise, why would he need to cheat if he was correct in his claims? 
What would he have been afraid of? 

Besides, the Najrani delegation too would have objected to his selection. 
They would have firmly demanded for an equal playing field. Since all 
parties were required to bring the most beloved of people to them into the 
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mubahala, why should the Prophet do otherwise? In fact, it was most 
probably what convinced them to opt out of the mubahala. Muhammad 
would never have involved his team in it – knowing the implications - 
unless he was absolutely truthful in his claims. The Najrani delegation, on 
their part, never dared involve their own teams, since they had doubts about 
their submissions! 

As expected, Umm al-Muminin ‘Aishah was not happy about the state of 
things, and did challenge the Messenger of Allah on it. Al-Hafiz (d. 852 H) 
states: 
وأخــرج أحمــد وأبــو داود والنســائي بســند صــحيح عــن النعمــان بــن بشــير قــال اســتأذن أبــو بكــر 
علــى النــبي صــلى االله عليــه وســلم فســمع صــوت عائشــة عاليــا وهــي تقــول واالله لقــد علمــت أن 

 عليا أحب إليك من أبي
Ahmad, Abu Dawud and al-Nasai have recorded with a sahih chain from 

al-Nu’man b. Bashir: 
Abu Bakr sought permission to enter the house of the Prophet, peace be 

upon him, and heard the voice of ‘Aishah, very loud, and she was saying (to 
the Prophet), “I have known that ‘Ali is more beloved to you than my 
father.”419 

Imam Ahmad also has this: 
حـدثنا عبـد االله حـدثني أبي ثنــا أبـو نعـيم ثنـا يــونس ثنـا العيـزار بـن حريــث قـال قـال النعمـان بــن 
بشير قال استأذن أبو بكر على رسول االله صلى االله عليـه و سـلم فسـمع صـوت عائشـة عاليـا 

ومنى مرتين أو ثلاثا فاستأذن أبو بكـر  وهى تقول واالله لقد عرفت ان عليا أحب إليك من أبي
فـدخل فـأهوى إليهـا فقـال يـا بنـت فلانـة الا أسمعـك تـرفعين صـوتك علـى رسـول االله صـلى االله 

 عليه و سلم
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Abu Na’im – 

Yunus – al-‘Ayzar b. Hurayth – al-Nu’man b. Bashir: 
Abu Bakr sought the permission of the Messenger of Allah, peace be 

upon him, to enter his house, and heard the voice of ‘Aishah, very loud. She 
was saying, “I swear by Allah, I have discovered that ‘Ali is more beloved to 
you than my father and me.” She said it twice or thrice. So, Abu Bakr sought 
permission (again) and entered, and reached for her, and said, “O daughter 
of such-and-such woman! Did I hear you raising your voice upon the 
Messenger of Allah, peace be upon him?”420 

Shaykh al-Arnauṭ says: 
 إسناده حسن
Its chain is hasan.421 
Apparently, the Prophet had tried to conceal the matter from her due to 

her notorious jealousy. But, it was too obvious, especially after the Incident 
of al-Mubahala. So, she went on the offensive, and never relented 
thereafter. Eventually, she commanded a very bloody armed insurrection 
against Amir al-Muminin during his khilafah, and thousands of Muslims 
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died tragically as a result. It is very significant that the Messenger of Allah 
did not deny her claim. If she was wrong, he would have told her. 

Yet, despite that, Umm al-Muminin ‘Aishah continued to re-write history 
after the death of the Messenger. ‘Allamah al-Albani reports her: 

ـــ) : 6/241(فقـــال الإمـــام أحمـــد  د الواحـــد الحـــداد عـــن كهمـــس عـــن عبـــد االله بـــن حـــدثنا عب
: أي الناس كان أحب إلى رسول االله صلى االله عليه وسلم؟ قالـت: قلت لعائشة: شقيق، قال

 ." أبوها: فمن الرجال؟ قالت: عائشة، قلت
Imam Ahmad (6/241) records: ‘Abd al-Wahid al-Hadad – Kahmas – 

‘Abd Allah b. Shaqiq: 
I said to ‘Aishah, “Which of mankind was the most beloved to the 

Messenger of Allah, peace be upon him?” ‘Aishah said, “’Aishah”. I said, 
“What about among the men?” She replied, “Her father.”422 

The ‘Allamah states: 
 .وهذا إسناد صحيح رجاله كلهم ثقات رجال الصحيح: قلت

I say: This chain is sahih. Its narrators are trustworthy, narrators of the 
Sahih.423 

Is that not strange? Despite “knowing” and “discovering” what she did, 
she still went ahead to claim this! Meanwhile, was she really the best of 
mankind after the Messenger of Allah as she was telling people? Besides, 
why did the Prophet exclude her from the mubahala despite that she was 
one of his “women”? Was ‘Aishah telling the people that the Messenger 
cheated?!! 
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28. Hadith Al-Ta’rif, Understanding Its Background 
Shaykh Ibn Taymiyyah (d. 728 H) states: 

ــبي صــلى االله عليــه و  الحــديث الــذي روى عــن ابــن عمــر مــا كنــا نعــرف المنــافقين علــى عهــد الن
ســلم إلا ببغضــهم عليــا فــإن هــذا ممــا يعلــم كــل عــالم أنــه كــذب لأن النفــاق لــه علامــات كثــيرة 

 ض علىوأسباب متعددة غير بغض على فكيف لا يكون على النفاق علامة إلا بغ
The hadith which is narrated from Ibn ‘Umar, “We were not able to 

recognize the hypocrites during the lifetime of the Prophet, peace be upon 
him, except through their hatred of ‘Ali”, verily this is known to all scholars 
that it is a lie. This is because hypocrisy has several signs and causes apart 
from hatred of ‘Ali. So, how could the hatred of ‘Ali have been the only sign 
of hypocrisy?424 

Our Shaykh then proceeds: 
لو قال كنا نعرف المنافقين بـبغض علـى لكـان متوجهـا كمـا أsـم أيضـا يعرفـون بـبغض الأنصـار 

ببغض أبي بكر وعمر وببغض هؤلاء فإن كل من أبغض من يعلم أن النبي صـلى االله عليـه بل و 
و سـلم يحبــه ويواليـه وأنــه كــان يحـب النــبي صـلى االله عليــه و ســلم ويواليـه كــان بغضـه شــعبة مــن 

 شعب النفاق
If he had said “We used to recognize the hypocrites through their hatred 

of ‘Ali” then he would have been correct. They (the hypocrites) were also 
recognized through their hatred of the Ansar, rather through the hatred of 
Abu Bakr and ‘Umar, and through the hatred of these people. This is 
because everyone who hates anyone who is known to have been loved by 
the Prophet, peace be upon him, and who also loved the Prophet, peace be 
upon him, such hatred is a sign of hypocrisy.425 

This was during the lifetime of the Prophet, sallallahu ‘alaihi wa alihi. 
Our Shaykh accepts that hatred of ‘Ali, ‘alaihi al-salam, was truly then a 
sign of hypocrisy. What he rejects is the possibility that hatred of Amir al-
Muminin was the only sign to recognize hypocrisy – something that is NOT 
claimed in the hadith anyway! To him, the determining question is: did the 
Prophet love the person being hated? If the answer were positive, then such 
hatred was unmistakable evidence of hypocrisy. 

Under this principle, anyone who hated Amir al-Muminin during the 
lifetime of the Messenger was certainly a hypocrite. Our Shaykh has no 
problem with that. But then, he further insists that the same rule applied in 
favour of Abu Bakr and ‘Umar too. It is his belief that the Prophet loved 
both of them more than Amir al-Muminin. Therefore, hatred of either Abu 
Bakr or ‘Umar would be an even bigger form of hypocrisy. 

What about events after the death of the Messenger? Was love or hatred 
of someone, by the Prophet during his lifetime, evidence of their permanent, 
immutable status? In simpler words, once an individual was able to earn the 
love of Allah and His Messenger, was it ever possible for him to forfeit it? 
This question stands at the centre of our research in this chapter. The Qur’an 
states categorically several times that any individual who has become 
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Allah’s beloved can also turn into His enemy anytime! For instance, Allah 
says to all His prophets: 
ولقــــد أوحــــي إليــــك وإلى الــــذين مــــن قبلــــك لــــئن أشــــركت ليحــــبطن عملــــك ولتكــــونن مــــن 

 الخاسرين
And indeed it has been revealed to you (O Muhammad), as it was 

revealed to those before you: if you commit idolatry, then surely all your 
deeds will be in vain, and you will certainly be among the losers.426 

The Qur’an also states: 
 قل إني أخاف إن عصيت ربي عذاب يوم عظيم

Say: “I fear, if I disobey my Lord, the torment of a Mighty Day.”427 
Therefore, the love of Allah for Muhammad and all His promises of 

Paradise to him were conditioned upon his continued obedience and 
servitude to his Lord Alone. Should he have become otherwise during his 
lifetime, Allah would have hated him and thrown him into Hellfire. As such, 
Muhammad remained in constant fear of disobeying his Lord till his death. 
This was the case with the most beloved of all creation to Allah. Apparently, 
the same condition applied indiscriminately to all the Sahabah, and to all 
beings till the Hour. So, even if any of them had earned the love of Allah 
and His Prophet, the story did not end there. If he ever did certain acts, 
before or after the Messenger’s death, he would forfeit such love. 

Before proceeding further, we must ask whether the Messenger of Allah, 
during his lifetime, loved ‘Ali or not. Imam Muslim (d. 261 H) answers with 
this hadith: 

وهــــو ابــــن (قــــالا حــــدثنا حــــاتم ) وتقاربــــا في اللفــــظ(حــــدثنا قتيبــــة بــــن ســــعيد ومحمــــد بــــن عبــــاد 
اويـة بـن عن بكير بن مسمار عن عامر بن سعد بن أبي وقاص عـن أبيـه قـال أمـر مع) إسماعيل

أبي سفيان سعدا فقال ما منعك أن تسب أبـا الـتراب؟ فقـال أمـا ذكـرت ثلاثـا قـالهن لـه رسـول 
االله صـــلى االله عليـــه و ســـلم فلـــن أســـبه لأن تكـــون لي واحـــدة مـــنهن أحـــب إلي مـــن حمـــر الـــنعم 
سمعــت رســـول االله صـــلى االله عليـــه و ســلم يقـــول لـــه خلفـــه في بعـــض مغازيــه فقـــال لـــه علـــي يـــا 

فتني مع النساء والصبيان؟ فقـال لـه رسـول االله صـلى االله عليـه و سـلم أمـا ترضـى رسول االله خل
أن تكــون مــني بمنزلــة هــارون مــن موســى إلا أنــه لا نبــوة بعــدي وسمعتــه يقــول يــوم خيــبر لأعطــين 
الرايــة رجــلا يحــب االله ورســوله ويحبــه االله ورســوله قــال فتطاولنــا لهــا فقــال ادعــوا لي عليــا فــأتى بــه 

عينه ودفع الراية إليه ففتح االله عليه ولما نزلت هذه الآية فقـل تعـالوا نـدع أبناءنـا  أرمد فبصق في
دعـــا رســـول االله صـــلى االله عليـــه و ســـلم عليـــا وفاطمـــة وحســـنا ] 61/آل عمـــران/3[وأبنـــائكم 

 وحسينا فقال اللهم هؤلاء أهلي
Qutaybah b. Sa’id and Muhammad b. ‘Ibad – Hatim b. Isma’il – Bukayr 

b. Musmar – ‘Amir b. Sa’id b. Abi Waqqas – his father (Sa’d b. Abi 
Waqqas): 
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Mu’awiyah commanded Sa’d, and therefore said, “What prevented you 
from cursing Abu al-Turab (i.e. ‘Ali)?” So, he (Sa’d) replied, “As long as I 
remember three things which the Messenger of Allah, peace be upon him, 
said about him, I will never curse him. If just one of them had been for me, it 
would have been dearer to me than a red camel. I heard the Messenger of 
Allah, peace be upon him, saying to him. He made him his khalifah during 
one of his military expeditions. So, ‘Ali said to him, “O Messenger of Allah, 
are you leaving me behind with women and children?” 

So, the Messenger of Allah, peace be upon him, said to him, “Are you 
not pleased that you are to me of the status of Harun to Musa except that 
there is no prophethood after me?” And I heard him saying on the Day of 
Khaybar, “I will give the flag to a man who loves Allah and His Messenger, 
and Allah and His Messenger too love him.” So, we longed for it (i.e. the 
flag). 

Then he said, “Call ‘Ali for me”, and he was brought to him. He was sore-
eyed. He applied saliva to his eye and gave the flag to him, and Allah 
granted him victory. And when this verse was revealed {Say: Come, let us 
call our sons and your sons....} [3/61], the Messenger of Allah, peace be 
upon him, called ‘Ali, Faṭimah, Hasan and Husayn, and said, “O Allah! 
These are my family.”428 

There are three quick points from this hadith, with specific reference to 
this chapter: 

1. Mu’awiyah commanded Sa’d to do something, before asking him why 
he (Sa’d) refused to curse ‘Ali. 

2. Sa’d did not have any of those three merits mentioned for ‘Ali, and 
very strongly wished he did any of them. 

3. Allah and His Messenger loved ‘Ali, and he loved them too. 
So, what did Mu’awiyah command Sa’d to do? In order to uncover what 

that was, we must pay attention to the former’s question: 
 ما منعك أن تسب أبا التراب؟

What prevented you from cursing Abu al-Turab (i.e. ‘Ali)? 
In classical Arabic, this sentence structure was used to ask why a direct 

order had been disobeyed, by the commandant himself. In other words, if A 
ordered B to, say, hit C, and B refused to do so, then A would say to B, 
“What prevented you from hitting C?” The other manner in which it was 
applied was where A did not command B to do something, but was 
nonetheless unpleasantly surprised or shocked that B had not done it. So A 
would ask, “What prevented you from doing such-and-such?” 

An example is in this verse: 
 قال يا إبليس ما منعك أن تسجد لما خلقت بيدي أستكبرت أم كنت من العالين

He (Allah) said, “O Iblis! What prevented you from prostrating yourself 
to one whom I have created with Both My Hands?!429 

Another is here: 
 قال ما منعك ألا تسجد إذ أمرتك

He (Allah) said, “What prevented you (O Iblis) that you did not prostrate 
when I commanded you personally?”430 
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An example of the other use of that expression can be found here: 
 قال يا هارون ما منعك إذ رأيتهم ضلوا

He (Musa) said, “O Harun! What prevented you when you saw them 
going astray?”831 

We know that the situation of Sa’d fell into the first category. There was 
an explicit order to do something. As such, from Mu’awiyah’s question, we 
realize that he had ordered Sa’d to curse ‘Ali. Shaykh Ibn Taymiyyah 
agrees: 
وأما حديث سعد لما أمـره معاويـة بالسـب فـأبى فقـال مـا منعـك أن تسـب علـي بـن أبي طالـب 

ال ثــلاث قــالهن رســول االله صــلى االله عليـــه و ســلم فلــن أســبه لأن يكــون لي واحــدة مـــنهن فقــ
 أحب إلي من حمر النعم الحديث فهذا حديث صحيح رواه مسلم في صحيحه

As for the hadith of Sa’d, when Mu’awiyah commanded him to curse, and 
he refused, and he (Mu’awiyah) therefore said, “What prevented you from 
cursing ‘Ali b. Abi Talib?”, and he replied, “There are three things that the 
Messenger of Allah, peace be upon him, said. So, I will never curse him. If 
just one of them had been for me, it would have been dearer to me than a red 
camel”, this hadith is sahih. Muslim has narrated it.432 

In simpler words, Mu’awiyah ordered Sa’d to curse someone who was 
loved by the Messenger during his lifetime. So, one asks: did ‘Ali forfeit 
this love after the Prophet’s death, before Mu’awiyah’s command to Sa’d? 
Shaykh Ibn Taymiyyah even has some more news for us: 
و معلوم أن االله قد جعل للصحابة مودة في قلب كل مسـلم لا سـيما الخلفـاء رضـي االله عـنهم 
لا سيما أبـو بكـر و عمـر فـان عأمةالصـحابة و التـابعين كـانوا يودوsمـا و كـانوا خـير القـرون و 

 ا من الصحابة و التابعين كانوا يبغضونه و يسبونه و يقاتلونهلم يكن كذلك علي فان كثير 
What is known is that Allah has certainly put the love of the Sahabah in 

the hearts of every Muslim, especially love of the khalifahs, may Allah be 
pleased with them, especially love of Abu Bakr and ‘Umar. This is because 
the generality of the Sahabah and Tabi’in loved them both, and they (i.e. 
Sahabah and Tabi’in) were the best of generations. But, the matter was not 
the same for ‘Ali, for A LOT of the Sahabah and Tabi’in used to hate, curse 
and fight him.433 

The question is: why? Had ‘Ali had forfeited the love of Allah and His 
Messenger for him? Had he become worthy of hatred, curses and armed 
hostility? This is the big test for our Sunni brothers. If ‘Ali had not forfeited 
the love of Allah and His Messenger for himself, then those Sahabah and 
Tabi’in who hated, cursed or fought him had forfeited their own, if any! 
Allah has said: 

 واالله لا يحب الظالمين
And Allah does NOT love the unjust people.434 
It all boils down to whether those Sahabah and Tabi’in treated ‘Ali justly 

by hating, cursing and fighting him. If they had NOT done so, then they all 
forfeited Allah’s prior love for them with those unjust actions. In line with 
our Shaykh’s words, they also turned hypocrites: 
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نـبي صـلى االله عليـه و سـلم يحبـه ويواليـه وأنـه كـان يحـب النـبي فإن كل من أبغض من يعلم أن ال
 صلى االله عليه و سلم ويواليه كان بغضه شعبة من شعب النفاق

This is because everyone who hates anyone who is known to have been 
loved by the Prophet, peace be upon him, and who also loved the Prophet, 
peace be upon him, such hatred is a sign of hypocrisy.435 

The Sunni dilemma explodes here. Their theology is based on a rigid 
theory that all the Sahabah earned Allah’s love and never forfeited it. How 
do they treat the case of those of them who hated, cursed and fought ‘Ali - 
like Mu’awiyah and Umm al-Muminin ‘Aishah? Our Sunni brothers want to 
eat the cake, and still have it! To them, those Sahabah were not unjust 
people, and therefore never forfeited Allah’s love for them. Does this mean 
that ‘Ali truly deserved their hatred, curses and armed hostility? Sunni Islam 
says “no” again. ‘Ali remained a loyal, beloved friend of Allah throughout 
his lifetime, and never deserved anyone’s hatred, curse or hostility! 

The matter takes a new dimension with this hadith of the Prophet, copied 
by ‘Allamah al-Albani (d. 1420 H): 
من أحب عليا فقد أحبني ومن أحبني فقد أحـب االله عـز وجـل ومـن أبغـض عليـا فقـد أبغضـني 

 .ن أبغضني فقد أبغض االله عز وجلوم
Whosoever loves ‘Ali has loved me. And whosoever loves me has loved 

Allah the Almighty. Moreover, whosoever hates ‘Ali has hated me. And 
whosoever hates me has hated Allah the Almighty.346 

The ‘Allamah comments: 
: بســــند صــــحيح عــــن أم ســــلمة قالــــت) 1/  5/  10" (الفوائــــد المنتقــــاة "  رواه المخلــــص في

 .فذكره: أشهد أني سمعت رسول االله صلى االله عليه وسلم يقول
Al-Mukhlis recorded it in al-Fawaid al-Muntaqat (10/5/1) with a sahih 

chain from Umm Salamah, she said: “I testify that I heard the Messenger of 
Allah, peace be upon him, saying:” and he (al-Mukhlis) mentioned it (i.e. 
the hadith).437 

Imam al-Hakim (d. 403 H) also records: 
أخبرني أحمد بن عثمان بن يحـيى المقـري ببغـداد ثنـا أبـو بكـر بـن أبي العـوام الريـاحي ثنـا أبـو زيـد 

ن أبي عثمــان النهــدي قــال قــال رجــل لســلمان مــا أشــد ســعيد بــن أوس الأنصــاري ثنــا عــوف بــ
مـن أحـب عليـا فقـد أحبـني : سمعت رسول االله صلى االله عليـه وسـلم يقـول : حبك لعلي قال 

 ومن أبغض عليا فقد أبغضني
Ahmad b. ‘Uthman b. Yahya al-Maqri – Abu Bakr b. Abi al-‘Awwam al-

Rayahi – Abu Zayd Sa’id b. Aws al-Ansari – ‘Awf b. Abi ‘Uthman al-
Hindi: 

A man said to Salman (al-Farisi), “What do you love ‘Ali severely like 
that?” He replied, “I heard the Messenger of Allah, peace be upon him, 
saying: ‘Whosoever loves ‘Ali has loved me and whosoever hates ‘Ali has 
hated me.’”438 

Al-Hakim says: 
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 هذا حديث صحيح على شرط الشيخين
This hadith is sahih upon the standard of the two Shaykhs.439 
Al-Dhahabi (d. 748 H) concurs: 

 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim.440 
The game changes here completely. Allah made the love of ‘Ali an 

umbilical part of His Own love. He equally made the hatred of ‘Ali like that. 
This grand merit was exclusive to ‘Ali alone among all the Sahabah. A few 
points can be gleaned from it: 

1. Allah would never hate ‘Ali, because doing so would mean hating 
Himself and His Messenger. 

2. Therefore, Allah – in His infinite wisdom, justice and mercy - would 
always protect ‘Ali from doing anything that could harm His love for him, 
just as He did with His Prophet. 

3. There can be no excuse or justification ever for hating ‘Ali – not even 
ignorance or mistake – just as there can be none for hating Allah or His 
Messenger. The love of Allah, His Messenger and ‘Ali is one, and so is their 
hatred. 

4. Whosoever hates ‘Ali – whether by the heart, or by words, or by deeds 
– is guilty of hating Allah and His Messenger. As such, all the Sahabah who 
hated, cursed or fought ‘Ali hated Allah and His Messenger – no matter 
what the Sunnis believe or say. 

This is the point. The Sahabah, like the rest of the Ummah, earned, lost, 
re-gained, re-lost, etc Allah’s love as well, depending on their current 
actions. This was the case even during the Prophet’s lifetime. Imam Ahmad 
(d. 241 H) records about the case of Buraydah, a prominent Sahabi: 

أبي ثنـا يحـيى بـن سـعيد ثنـا عبـد الجليـل قـال انتهيـت إلى حلقـة فيهـا أبـو  حدثنا عبـد االله حـدثني
أبغضـت عليـا بغضـا لم يبغضـه : مجلز وبن بريـدة فقـال عبـد االله بـن بريـدة حـدثني أبي بريـدة قـال

وقال أتبغض عليا قال قلـت نعـم قـال فـلا تبغضـه وان كنـت تحبـه فـازدد لـه حبـا .... أحد قط 
 بعد قول رسول االله صلى االله عليه و سلم أحب إلى من علىفما كان من الناس أحد .... 

‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yahya b. Sa’id 
– ‘Abd al-Jalil – Abd Allah b. Buraydah – my father, Buraydah: 

I hated ‘Ali with a hatred that I never hated anyone else.... And he (the 
Prophet) said (to me), “Do you hate ‘Ali?” I said, “Yes”. He said, “Do not 
hate him, and if you love him, then increase your love for him”.... Therefore, 
after the statement of the Messenger of Allah, peace be upon him, there was 
no person among all mankind who was more beloved to me than ‘Ali.441 

Shaykh al-Arnauṭ says: 
 حديث صحيح وهذا إسناد حسن من أجل عبد الجليل

It is a sahih hadith, and this chain is hasan due to ‘Abd al-Jalil.442 
Buraydah was an extreme hater of Allah and His Messenger. At that 

point, he certainly had lost Allah’s love for him. However, when the Prophet 
advised him, and he obeyed, he re-earned Allah’s love once more. During 
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his anti-‘Ali days, whoever hated him was NOT a hypocrite. In fact, it could 
be praiseworthy to hate him then. Meanwhile, the moment he loved ‘Ali 
above everyone else except the Messenger of Allah, it became haram to 
hate him. 

The bottomline is: the Sahabah – like everyone else – fluctuated between 
love and hatred of Allah and His Messenger, depending upon their current 
actions. So, it may be compulsory to love them at one point, and haram to 
do so at another. As such, love or hatred of any of them was not (and is not) 
a failproof measure to determine anyone’s hypocrisy. 

The only exception among them was ‘Ali. He stayed permanently within 
Allah’s love, and was protected by Him from ever losing it, till his death. 
Therefore, hatred of him – like that of the Prophet - always produces the 
same result anytime anywhere. It was, and still is – after that of the 
Messenger - the best bet to unearth the hypocrites. 
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29. Hadith Al-Ta’rif, Proving Its Authenticity 
Imam Ahmad (d. 241 H) records: 

حـدثنا عبـد االله قــال حـدثني أبي قثنـا اســود بـن عـامر قثنــا إسـرائيل عـن الأعمــش عـن أبي صــالح 
 الأنصار ببغضهم علياإنما كنا نعرف منافقي : عن أبي سعيد الخدري قال 

‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Aswad b. 
‘Amir – Israil – al-A’mash – Abu Salih – Abu Sa’id al-Khudri: 

We were able to recognize the hypocrites among the Ansar only through 
their hatred of ‘Ali.443 

Al-Hafiz (d. 852 H) says about the first narrator: 
 عبد االله بن أحمد بن محمد بن حنبل الشيباني أبو عبد الرحمن ولد الإمام ثقة

‘Abd Allah b. Ahmad b. Muhammad b. Hanbal al-Shaybani, Abu ‘Abd 
al-Rahman: son of the Imam, thiqah (trustworthy).444 

Of course, Imam Ahmad needs no introduction. But, let’s get the verdict 
of al-Hafiz anyway: 
أحمــد بــن محمــد بــن حنبــل بــن هــلال بــن أســد الشــيباني المــروزي نزيــل بغــداد أبــو عبــد االله أحــد 

 الأئمة ثقة حافظ فقيه حجة
Ahmad b. Muhammad b. Hanbal b. Hilal b. Asad al-Shaybani al-Maruzi, 

a Baghdad resident, Abu ‘Abd Allah: One of the Imams, thiqah 
(trustworthy), hafiz, jurist, hujjah (an authority).445 

Concerning the third narrator, al-Hafiz says: 
 الأسود بن عامر الشامي نزيل بغداد يكنى أبا عبد الرحمن ويلقب شاذان ثقة

Al-Aswad b. ‘Amir al-Shami, he lived in Baghdad, and was nicknamed 
Abu ‘Abd al-Rahman and given the laqab Shadhan: Thiqah (trustworthy).446 

The fourth narrator is like that as well, as stated by al-Hafiz: 
إســرائيل بــن يــونس بــن أبي إســحاق الســبيعي الهمــداني أبــو يوســف الكــوفي ثقــة تكلــم فيــه بــلا 

 حجة
Israil b. Yunus b. Abi Ishaq al-Sabi’i al-Hamdani, Abu Yusuf al-Kufi: 

Thiqah (trustworthy). He is criticized without evidence.447 
Al-A’mash, the fifth narrator, is thiqah (trustworthy) too, according to al-

Hafiz: 
حـافظ عـارف بـالقراءات  الكـوفي الأعمـش ثقـةسليمان بن مهران الأسدي الكاهلي أبو محمـد 

 يدلسع لكنه ور 
Sulayman b. Mahran al-Asadi al-Kahili, Abu Muhammad al-Kufi al-

A’mash: Thiqah (trustworthy), hafiz (a hadith scientist), a scholar of al-qiraat 
(Qur’anic recitation modes), pious. However, he used to do tadlis.448 

About the last narrator, al-Hafiz has these words: 
 ذكوان أبو صالح السمان الزيات المدني ثقة ثبت
Dhakwan Abu Salih al-Saman al-Zayat al-Madani: Thiqah (trustworthy), 

thabt (accurate).449 
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All the narrators are therefore trustworthy, and the chain is well-
connected. The only issue is that al-A’mash was a mudalis, and has narrated 
in an ‘an-‘an manner. So, does this affect the hadith? The answer is a 
negative. Al-A’mash’s ‘an-‘an reports from Abu Salih are accepted by 
scholars of the Ahl al-Sunnah. They apparently reject any notion that al-
A’mash did tadlis in his reports from Abu Salih, even in his ‘an-‘an reports. 
For instance, Imam Muslim (d. 261 H) records this ‘an-‘an chain in his 
Sahih: 

 وحدثني زهير بن حرب حدثنا جرير عن الأعمش عن أبي صالح عن أبي هريرة
Zuhayr b. Harb – Jarir – al-A’mash – Abu Salih – Abu Hurayrah450 
‘Allamah al-Albani (d. 1420 H)451, Shaykh Shu’ayb al-Arnauṭ452, Imam 

al-Tirmidhi (d. 279 H)453, Shaykh Dr. Asad454, and Shaykh Dr. Al-A’zami455 
have all also declared chains containing ‘an-‘an transmission by al-A’mash 
from Abu Salih to be sahih. With this, it is obvious that the hadith of Abu 
Sa’id al-Khudri above, recorded by Imam Ahmad, has a perfectly sahih 
chain. 

The hadith establishes some very crucial points. The first is that there 
were hypocrites among the Ansar. Of course, the Ansar were Sahabah. 
Therefore, there were hypocrites among the Sahabah. Interestingly, Shaykh 
Ibn Taymiyyah agrees on this point too: 
ولهــذا قــال احمــد بــن حنبــل وغــيره مــن العلمــاء انــه لم يكــن مــن المهــاجرين مــن نــافق و إنمــا كــان 

 .…في قبائل الأنصار النفاق
 ولهذا إنما ذكر النفاق في السور المدنية و إما السور المكية فلا ذكر فيها للمنافقين

This is why Ahmad b. Hanbal and other scholars said that there was no 
hypocrite among the Muhajirun and that hypocrisy existed only within the 
tribes of the Ansar…. 

And this is why hypocrisy is mentioned only in the Madinan suwar 
(chapters of the Qur’an). As for the Makkan suwar, there is no mention in 
them of hypocrites.456 

Well, in one of the earliest Makkan surah, Allah does mention the 
existence of Muslims “in whose hearts is a disease” during the Makkan 
era457. Apparently, our Shaykh and the classical Sunni scholars missed that 
crucial fact! 

Whatever the case, the fact that hypocrites existed among the Ansar – at 
the least - fatally undermines the Sunni doctrine that all the Sahabah earned 
Allah’s love, and that none of them ever forfeited it. Allah does not love 
hypocrites. By contrast, He has cursed them: 
وعــد االله المنــافقين والمنافقــات والكفــار نــار جهــنم خالــدين فيهــا هــي حســبهم ولعــنهم االله 

 ولهم عذاب مقيم
Allah has promised the hypocrites, men and women, and the disbelievers, 

the Fire of Jahannam. They shall remain therein forever. It will be sufficient 
for them. Allah has also cursed them, and for them is the lasting torment.458 

So, there were people cursed by Allah, and who shall reside forever in 
Jahannam, among the Sahabah. 



 

152 

The second point in the hadith is that the righteous Sahabah were unable 
to recognize the hypocritical Sahabah except through the latter’s hatred of 
‘Ali. It is noteworthy that there is no claim whatsoever that hatred of Amir 
al-Muminin was the only sign of hypocrisy. Rather, it was the most 
effective, the only failproof tool. All the other signs – such as lying, failure 
to fulfil promises, laziness during Salat, and so on – could be found in some 
people who were not hypocrites too, albeit in smaller quantities. However, 
as for hatred of ‘Ali, it is an absolute proof of hypocrisy. It is wholly 
impossible for a true believer to hate him in any circumstance, in line with 
the testimony of the Messenger of Allah. 

Imam Muslim records: 
حدثنا أبـو بكـر بـن أبي شـيبة حـدثنا وكيـع وأبـو معاويـة عـن الأعمـش ح وحـدثنا يحـيى بـن يحـيى 

أخبرنا أبو معاوية عن الأعمش عن عدي بن ثابت عن زر قال قال علـي والـذي ) واللفظ له(
ليـه و سـلم إلى أن لا يحبـني إلا مـؤمن فلـق الحبـة وبـرأ النسـمة إنـه لعهـد النـبي الأمـي صـلى االله ع

 ولا يبغضني إلا منافق
Abu Bakr b. Abi Shaybah – Waki’ and Abu Mu’awiyah – al-A’mash, 

AND Yahya b. Yahya – Abu Mu’awiyah – al-A’mash – Adi b. Thabit – 
Zirr: 

‘Ali said: “I swear by the One Who split up the seed and created 
something living, the Ummi Prophet verily informed me that none loves me 
except a believer and that none hates me except a hypocrite.”459 

Imam Ahmad also records his mutaba’ah for Ibn Abi Shaybah: 
عـن زر بـن حبـيش عـن حدثنا عبد االله حـدثني أبي ثنـا وكيـع ثنـا الأعمـش عـن عـدى بـن ثابـت 

ـــبي صـــلى االله عليـــه و ســـلم انـــه لا يحبـــك الا مـــؤمن ولا  علـــى رضـــي االله عنـــه قـــال عهـــد إلى الن
 يبغضك الا منافق

‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Waki’ – al-
A’mash – ‘Adi b. Thabit – Zirr b. Hubaysh – ‘Ali, may Allah be pleased 
with him: 

The Prophet, peace be upon him, informed me saying, “None loves you 
except a believer, and none hates you except a hypocrite.”460 

Shaykh al-Arnauṭ comments: 
 إسناده صحيح على شرط الشيخين

Its chain is sahih upon the standard of the two Shaykhs461 
Imam al-Tirmidhi has also a third mutaba’ah for Waki’: 

حدثنا عيسى بن عثمان ابن أخي يحيى بن عيسى حدثنا أبو عيسى الرملي عـن الأعمـش عـن 
عدي بن ثابت عـن زر بـن حبـيش عـن علـي قـال لقـد عهـد إلى النـبي الأمـي صـلى االله عليـه و 

 سلم أنه لا يحبك إلا مؤمن ولا يبغضك إلا منافق
‘Isa b. ‘Uthman, son of the brother of Yahya b. ‘Isa – Abu ‘Isa al-Ramli 

– al-Am’ash – ‘Adi b. Thabit – Zirr b. Hubaysh – ‘Ali: 



153 
 

The Ummi Prophet, peace be upon him, had informed me saying, “None 
loves you except a believer and none hates you except a hypocrite.”462 

Al-Tirmidhi states: 
 هذا حديث حسن صحيح
This hadith is hasan sahih.463 
‘Allamah al-Albani confirms: 
 صحيح
Sahih464 
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30. Hadith Al-Tashbih, Establishing Its Authenticity 
Shaykh Ibn Taymiyyah (d. 728 H) states: 

صــلى االله عليــه و ســلم لا عليــا ولا بــل حملــه علــى ذلــك ممتنــع لان أحــدا لا يســاوي رســول االله 
 غيره

Rather, interpreting it like that is impossible, because there is none who 
is equal to the Messenger of Allah, neither ‘Ali nor any other person.465 

We agree with our Shaykh that neither Abu Bakr nor ‘Umar was like, 
similar or equal to, the Messenger of Allah, sallallahu ‘alaihi wa alihi, in 
absolutely any way or form. However, it seems that the Shaykh has not 
properly understood the Shi’i position. We never claim total equality 
between the Prophet and the Amir. 

What we profess, instead, is that ‘Ali, ‘alaihi al-salam, reached the level 
of the Messenger in many of his merits. In other words, in a lot of qualities, 
ranks and statuses, both the Prophet and the Amir were, and are, equal. 
However, in all others, the Messenger of Allah was, and is, infinitely 
superior to ‘Ali. Overall, the Prophet was, and is, the master, teacher and 
saviour of ‘Ali in both this world and the next. 

Imam al-Nasai (d. 303 H) records an authentic hadith that confirms just 
that: 

مــد قــال حــدثنا الأحــوص بــن جــواب قــال حــدثنا يــونس بــن أبي إســحاق أخبرنــا العبــاس بــن مح
عـــن أبي إســـحاق عـــن زيـــد بـــن يثيـــع عـــن أبي ذر قـــال قـــال رســـول االله صـــلى االله عليـــه و ســـلم 
لينتهين بنو وليعة أو لأبعثن إلـيهم رجـلا كنفسـي ينفـذ فـيهم أمـري فيقتـل المقاتلـة ويسـبي الذريـة 

فــي مــن يعــني فقلــت مــا إيــاك يعــني ولا صــاحبك فمــا راعــني إلا وكــف عمــر في حجــزتي مــن خل
 قال فمن يعني قلت خاصف النعل قال وعلي يخصف نعلا

Al-‘Abbas b. Muhammad – al-Ahwas b. Jawab – Yunus b. Abi Ishaq – 
Abu Ishaq – Zayd b. Yathi’ – Abu Dharr: 

The Messenger of Allah, peace be upon him, said, “If the Banu Wali’ah 
do not desist, I will appoint over them a man who is exactly like myself to 
implement my command among them. So, he will execute the combatants 
and take the offspring as war captives.” 

I had not even moved when ‘Umar held my cloth and asked, “Who is he 
referring to?” I replied, “He is not referring to you or your companion (i.e. 
Abu Bakr).” He said, “In that case, who is he referring to?” So, I said, “(He 
is) referring to the one repairing the shoe.” And ‘Ali was repairing a shoe.466 

‘Allamah al-Albani (d. 1420 H) says about this report: 
مـدلس، وكـان اخـتلط،  -وهـو السـبيعي  -وهذا إسناد رجاله ثقات؛ لكن أبـا إسـحاق : قلت

 .وابنه يونس روى عنه بعد اختلاطه
I say: This chain, all its narrators are trustworthy. However, Abu Ishaq – 

and he is al-Sabi’i – was a mudalis, and he became confused, and his son 
Yunus narrated from him after he had become confused.467 
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So, all the narrators are trustworthy. However, Abu Ishaq was a mudalis, 
and has narrated in an ‘an-‘an manner. Moreover, his son, Yunus, allegedly 
narrated from him only after he (Abu Ishaq) had become confused. These 
are ‘Allamah al-Albani’s only objections to the authenticity of the hadith. 

The arguments of our ‘Allamah are a bit disappointing. While it is true 
that Abu Ishaq was a mudalis, his tadlis was largely of the harmless grade. 
Therefore, his ‘an-‘an reports are accepted without objection. Let us briefly 
examine how the muhadithun of the Ahl al-Sunnah have treated a well-
known, strictly ‘an-‘an narration of Abu Ishaq. Imam Muslim (d. 261 H) 
records: 

ا عبــداالله بــن مســلمة بــن قعنــب حــدثنا معتمــر بــن ســليمان عــن أبيــه عــن رقبــة بــن مســقلة حــدثن
عــن أبي إســحاق عــن ســعيد بــن جبــير عــن ابــن عبــاس عــن أبي بــن كعــب قــال قــال رســول االله 
صــلى االله عليــه و ســلم إن الغــلام الــذي قتلــه الخضــر طبــع كــافرا ولــو عــاش لأرهــق أبويــه طغيانــا 

 وكفرا
‘Abd Allah b. Musalamah b. Qa’nab – Mu’tamir b. Sulayman – his father 

– Raqabah b. Masqalah – Abu Ishaq – Sa’id b. Jubayr – Ibn ‘Abbas – Ubayy 
b. Ka’b: 

The Messenger of Allah, peace be upon him, said, “Verily, the boy killed 
by al-Khidhr was created an unbeliever. If he had lived, he would have 
grieved his parents with his obstinate rebellion (against Allah) and disbelief 
(in Allah)”.468 

Abu Ishaq has narrated it ‘an-‘an, and Imam Muslim has nonetheless 
accepted the hadith as sahih. Imam Ahmad b. Hanbal (d. 241 H) has also 
included the same riwayah with the same ‘an-‘an chain in his Musnad469. 
Shaykh al-Arnauṭ comments about it this way: 

 إسناده صحيح على شرط الشيخين
Its chain is sahih upon the standard of the two Shaykhs.470 
Imam al-Tirmidhi (d. 279 H) has equally documented it with Abu Ishaq’s 

‘an-‘an narration471. Al-Tirmidhi says: 
 هذا حديث حسن صحيح غريب

This hadith is hasan sahih gharib.472 
Interestingly, even ‘Allamah al-Albani accepts its authenticity: 
 صحيح
Sahih473 
Elsewhere, the ‘Allamah explains his decision: 

ثنــا محمــد بــن أبي بكــر المقــدمي ثنــا معتمــر بــن ســليمان عــن أبيــه عــن رقبــة بــن مســقلة عــن أبي 
عـن أبي بـن كعـب عـن النـبي صـلى االله عليـه وسـلم  إسحاق عن سعيد بن جبير عن ابن عباس 

  . الغلام الذي قتله الخضر طبع كافرا  : قال
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على شـرط الشـيخين مـع مـا في الـنفس مـن عنعنـة أبي إسـحاق وهـو عمـرو ابـن إسناده صحيح 
عبـــد االله الســـبيعي فـــإني لم أجـــد تصـــريحه بالتحـــديث في شـــيء مـــن الروايـــات عنـــه مـــع أنـــه كـــان 
اخــتلط لكــن لعــل رقبــة بــن مســقلة سمعــه منــه قبــل الاخــتلاط فإنــه قــديم الوفــاة فقــد مــات ســنة 

 .اق نفسه فهو من أقرانهوهي السنة التي مات فيها ابو إسح 129
Muhammad b. Abi Bakr al-Muqaddami – Mu’tamir b. Sulayman – his 

father – Raqabah b. Masqalah – Abu Ishaq – Sa’id b. Jubayr – Ibn ‘Abbas – 
Ubayy b. Ka’b – the Prophet, peace be upon him: 

“The boy killed by al-Khidhr was created an unbeliever.” 
Its chain is sahih upon the standard of the two Shaykhs, despite what is in 

the heart concerning its ‘an-‘an narration by Abu Ishaq, and his real name 
was ‘Amr b. ‘Abd Allah al-Sabi’i. I have NOT found any explicit tahdith (i.e. 
non-’an-‘an transmission) of it by him in the reports, despite that he also 
became confused. However, maybe Raqabah b. Masqalah heard it from him 
before he became confused because he (Raqabah) died early (in history). 
His (i.e. Raqabah’s) death was in 129 H, and it was the year of Abu Ishaq’s 
death too. Therefore, they both were contemporaries.474 

So, the ‘an-‘an report of Abu Ishaq is accepted as sahih upon the 
standard of both al-Bukhari and Muslim by the leading muhadithun of the 
Ahl al-Sunnah, including ‘Allamah al-Albani himself. But then, al-Hafiz (d. 
852 H) documents a rather interesting dissenting viewpoint concerning Abu 
Ishaq’s ‘an-‘an reports: 
قــال شـــعبة وكــان أبـــو إســـحاق إذا أخــبرني عـــن رجـــل قلــت لـــه هــذا أكـــبر منـــك فــإن قـــال نعـــم 

 .علمت أنه لقى وإن قال انا أكبر منه تركته
Shu’bah said: “Whenever Abu Ishaq narrated to me in an ‘an-‘an form 

from any person, I used to say to him, ‘Is he older than you?’ If he 
answered, ‘Yes’, then I would know that he met (the narrator) [i.e. there was 
no tadlis in the report]. But, if he said, ‘I am older than him’, I would 
abandon him.”475 

In other words, Shu’bah assured us that whenever Abu Ishaq transmitted 
from people older than him, he never did tadlis, even if he narrated in an 
‘an-‘an manner from them. This is very crucial. Shu’bah was of an ultra-
strict attitude towards Abu Ishaq’s tadlis. So, he would not accept even the 
above hadith of the boy, since Sa’id b. Jubayr was far younger than Abu 
Ishaq476. Yet, despite this, Hadith al-Tashbih passes his ultra-strict standards 
and is covered by his expert assurance. Zayd b. Yathi’ was much older than 
Abu Ishaq. Al-Hafiz states: 

 الهمداني الكوفي ثقة مخضرم… زيد بن يثيع 
Zayd b. Yathi’.... al-Hamadani al-Kufi: Thiqah (trustworthy). He 

witnessed both the Jahiliyyah and the Islamic era.477 
Therefore, Zayd b. Yathi’ was born even before any verse of the Qur’an 

was revealed! This means that he was even older than a lot of the Sahabah. 
Meanwhile, al-Hafiz further records this about Abu Ishaq: 
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 وعن أبي بكر بن عياش قال مات أبو إسحاق وهو ابن مائة سنة أو نحوها
Abu Bakr b. ‘Ayyash said: Abu Ishaq died while he was 100 years old or 

thereabout.478 
Since he died in 129 AH, that means he was born in 29 AH. As such, 

Zayd b. Yathi’ was decades older than him. Based upon the testimony of 
Shu’bah, the ‘an-‘an reports of Abu Ishaq from him were, without doubt, 
free from tadlis. But, even if we ignored Shu’bah’s assurance, Hadith al-
Tashbih would still pass through, considering the lenient attitude of Sunni 
muhadithun to Abu Ishaq’s patently ‘an-‘an reports generally. With these 
facts, the first leg of ‘Allamah al-Albani’s criticism against Hadith al-
Tashbih is cut off from its root completely. 

The ‘Allamah further asserts that Yunus heard from his father, Abu 
Ishaq, only after the latter had become confused due to memory loss. The 
question is: where is the evidence? There is none! In fact, this submission of 
our ‘Allamah is more farfetched statement than the other. Yunus was largely 
contemporaneous with his father. He even met Anas, one of the senior 
Sahabah! Imam al-Dhahabi (d. 748 H) states about him: 

مـات : قلـت... عن أنس . يونس بن أبي إسحاق عمرو بن عبد االله الهمداني السبيعي الكوفي
 .يونس سنة تسع وخمسين ومائة، وهو في عشر التسعين، إن لم يكن تجاوزها

Yunus b. Abi Ishaq ‘Amr b. ‘Abd Allah al-Hamdani al-Sabi’i al-Kufi: He 
narrated from Anas ... I say: Yunus died in 159 AH, and he was close to 90, 
if not older.479 

So, when Abu Ishaq died in 129 AH, Yunus was already about 60 years 
old. Does it make sense to claim that such a person narrated from Abu Ishaq 
only during the latter’s last days when his memory deteriorated?480 He even 
narrated from Anas who apparently died decades before his father!481 Al-
Hafiz tells us more why ‘Allamah al-Albani’s submission was completely 
out-of-touch with reality, while writing about Abu Ishaq: 

 يونس وابن ابنه إسرائيل بن يونس وابن ابنه الآخر يوسف بن إسحاق وعنه ابنه
His son (Yunus) narrated from him, as well as his grandson Israil b. 

Yunus and his other grandson Yusuf b. Ishaq.482 
If Yunus could not hear any ahadith from his father until the latter’s last 

period on earth, when exactly did the grandsons take from Abu Ishaq? 
Obviously, Yunus heard ahadith from Abu Ishaq long before the latter lost 
his memory. No wonder, Imam Ibn Khuzaymah has included a chain in 
which Yunus has narrated ‘an-‘an from Abu Ishaq, who in turn has also 
transmitted ‘an-‘an from the Sahabi, in his Sahih483 while Shaykh Dr. al-
A’zami further declares that sanad to be sahih.484 

Shaykh Dr. Asad has equally graded an exactly similar chain as sahih.485 
Meanwhile, Shaykh al-Arnauṭ prefers to class an identical sanad only as 
hasan.486 Basically, ‘Allamah al-Albani has no valid objection to Hadith al-
Tashbih. It has a sahih chain. The narration (including ‘an-‘an) of Yunus 
from his father, Abu Ishaq, is sahih. Furthermore, the ‘an-‘an transmission 
of Abu Ishaq from Zayd b. Yathi’ is equally of the perfectly sahih grade, in 
any circumstance. 
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Hadith al-Tashbih, as narrated by Abu Dharr, is supported by this shahid 
documented by Imam ‘Abd al-Razzaq (d. 211 H): 
أخبرنــا عبــد الــرزاق عــن معمــر عــن ابــن طــاووس عــن أبيــه عــن المطلــب بــن عبــد االله بــن حنطــب 

لتسـلمن أو لنبعـثن رجـلا : قال رسـول االله صـلى االله عليـه وسـلم لوفـد ثقيـف حـين جـاءوا: قال
مثــل نفســي فليضــربن أعنــاقكم، وليســبين ذراريكــم، وليأخــذن أمــوالكم، فقــال : أو قــال -مــني 
هــو هــذا، : تمنيــت الامــارة إلا يومئــذ، جعلــت أنصــب صــدري رجــاء أن يقــول فــواالله مــا: عمــر
 .هو هذا، هو هذا: فالتفت إلي علي، فأخذ بيده ثم قال: قال

‘Abd al-Razzaq – Ma’mar – Ibn Tawus – his father – al-Muṭalib b. ‘Abd 
Allah b. Hanṭab: 

The Messenger of Allah, peace be upon him, when the delegation of 
(Banu) Thaqif came (to him), said (to them), “You either submit or I appoint 
a man from me or who is my similarity, and he will hit your necks and take 
your offspring as war prisoners, and will confiscate your properties.” So, 
‘Umar said, “I swear by Allah, I never wished for power except on that day. 
I volunteered for it, wishing that he would say, “This is the one”. But, he 
instead looked towards ‘Ali, and held his hand and said, “This is the one. 
This is the one.”487 

‘Allamah al-Albani comments about this report: 
 .وهذا إسناد صحيح؛ ولكنه مرسل: قلت

I say: This chain is sahih. However, it is mursal.488 
There is no doubt that this is an effective strengthening shahid for the 

report of Abu Dharr. So, even if, for the sake of argument, the invalid 
submissions of ‘Allamah al-Albani concerning Abu Dharr’s hadith are 
accepted, the above narration of al-Muṭalib nonetheless raises its grade to at 
least hasan. 
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31. Hadith Al-Tashbih, Instances Of Equality 
When the Prophet, sallallahu ‘alaihi wa alihi, described Amir al-

Muminin, ‘alaihi al-salam, as being “exactly like” himself, or his own 
“similarity”, what was he saying? Was he talking about physical 
identicalness? Or, was it about tribal affiliations? What was it exactly? 

Basically, those statements have deliberately been made general and left 
open by the Messenger of Allah. As such, everything is the same between 
them both except whatever has been excluded as exceptions. In other words, 
the only differences between the Nabi and the Amir are those that have been 
proved through the Qur’an or authentic ahadith. In everything else, they 
were, and are, the same. 

Meanwhile, it would not be inappropriate to cite a few examples of 
equality between the Messenger of Allah and Imam ‘Ali. ‘Allamah al-
Albani (d. 1420 H), for instance, records that the Prophet said: 

 من أحب عليا فقد أحبني ومن أبغض عليا فقد أبغضني
Whosoever loves ‘Ali has loved me, and whosoever hates ‘Ali has hated 

me.489 
The ‘Allamah says: 
 صحيح
Sahih490 
In simple terms, the obligations to love the Messenger, and to love Amir 

al-Muminin, are the same. Love or hatred of either of them attracts the same 
recognition, reward or punishment from Allah the Almighty. Interestingly, 
Imam ‘Ali was not the only one with this status. Imam Abu Ya’la (d. 307 H) 
further records: 
حدثنا أبو هشام الرفاعي حدثنا ابن فضيل حدثنا سالم بـن أبي حفصـة عـن أبي حـازم عـن أبي 

مـن أحـب الحسـن والحسـين فقـد أحبـني :قـال رسـول االله ـ صـلى االله عليـه و سـلم : هريـرة قـال 
 ومن أبغضهما فقد أبغضني

Abu Hisham al-Rufa’i – Ibn Fudhayl – Salim b. Abi Hafsah – Abu 
Hazim – Abu Hurayrah: 

The Messenger of Allah, peace be upon him, said: “Whosoever loves al-
Hasan and al-Husayn has loved me, and whosoever hates them has hated 
me.”491 

Shaykh Dr. Asad says: 
 إسناده حسن
Its chain is hasan.492 
Imam Ibn Majah (d. 273 H) has also recorded the hadith through a 

different ṭariq (route): 
حـــدثنا علـــي بـــن محمـــد حـــدثنا وكيـــع عـــن ســـفيان عـــن داود بـــن أبي عـــوف أبي الجحـــاف وكـــان 
مرضيا عن أبي حازم عن أبي هريرة قال قال رسول االله صلى االله عليه وسلم من أحـب الحسـن 

 أحبني ومن أبغضهما فقد أبغضنيوالحسين فقد 
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‘Ali b. Muhammad – Waki’ – Sufyan – Dawud b. Abi ‘Awf Abi al-Jihaf 
– Abu Hazim – Abu Hurayrah: 

The Messenger of Allah, peace be upon him, said, “Whosoever loves al-
Hasan and al-Husayn has loved me, and whosoever hates them has hated 
me.”493 

‘Abd al-Baqi states: 
 .إسناده صحيح، رجاله ثقات

Its chain is sahih. Its narrators are trustworthy.494 
‘Allamah al-Albani also comments: 
 حسن
Hasan495 
So, the Prophet, Amir al-Muminin, Imam al-Hasan and Imam al-Husayn, 

‘alaihim al-salam, were, and are, all equal in terms of love and hatred from 
any others among the creation. Moreover, their love has been umbilically 
fused by Allah. Therefore, just as there can never be an excuse – including 
even ignorance or mistake - for hating the Prophet, there can be none either 
with regards to any other among them. Their love is one indivisible entity, 
and so is their hatred. 

The significance of the above reports is better reflected in this hadith, 
copied by ‘Allamah al-Albani: 

فقد أحـب االله عـز وجـل ومـن أبغـض عليـا فقـد أبغضـني من أحب عليا فقد أحبني ومن أحبني 
 .ومن أبغضني فقد أبغض االله عز وجل

Whosoever loves ‘Ali has loved me. And whosoever loves me has loved 
Allah the Almighty. Moreover, whosoever hates ‘Ali has hated me. And 
whosoever hates me has hated Allah the Almighty.496 

The ‘Allamah comments: 
 بسند صحيح) 1/  5/  10" (الفوائد المنتقاة " رواه المخلص في 

Al-Mukhlis recorded it in al-Fawaid al-Muntaqat (10/5/1) with a sahih 
chain from Umm Salamah.497 

In other words: 
1. Love of Muhammad is love of Allah, and hatred of Muhammad is 

hatred of Allah. 
2. Love of ‘Ali is love of Allah, and hatred of ‘Ali is hatred of Allah. 
3. Love of al-Hasan is love of Allah, and hatred of al-Hasan is hatred of 

Allah. 
7. Love of al-Husayn is love of Allah, and hatred of al-Husayn is hatred 

of Allah. 
So, Amir al-Muminin, Imam al-Hasan and Imam al-Husayn are equal 

with the Messenger of Allah in terms of the love or hatred of any of them. 
Our focus at this point, of course, is only Amir al-Muminin. 

Another area of equality between the Prophet of Allah and Imam ‘Ali is 
indicated in this hadith documented by Imam Ahmad (d. 241 H): 
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حــدثنا عبــد االله حــدثني أبى ثنــا يحــيى بــن أبى بكــير قــال ثنــا إســرائيل عــن أبى إســحاق عــن أبي 
عبد االله الجدلي قال دخلت على أم سلمة فقالت لي أيسب رسول االله صلى االله عليه و سـلم 

قلت معاذ االله أو سبحان االله أو كلمـة نحوهـا قالـت سمعـت رسـول االله صـلى االله عليـه و  فيكم
 سلم يقول من سب عليا فقد سبني

‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yahya b. Abi 
Bukayr – Israil – Abu Ishaq – Abu ‘Abd Allah al-Jadali: 

I entered upon Umm Salamah and she said to me, “Is the Messenger of 
Allah, peace be upon him, being cursed among you?” I said, “Allah forbid!” 
or “Glory to Allah!” or a similar statement. She said, “I heard the Messenger 
of Allah saying: ‘Whosoever curses ‘Ali has cursed me.’”498 

Shaykh al-Arnauṭ comments: 
 إسناده صحيح
Its chain is sahih.499 
Imam al-Haythami (d. 807 H) also states: 

 رواه أحمد ورجاله رجال الصحيح غير أبي عبد االله الجدلي وهو ثقة
Ahmad recorded it, and its narrators are narrators of the Sahih, apart from 

Abu ‘Abd Allah al-Jadali and he was trustworthy.500 
Imam al-Hakim (d. 403 H) too has this verdict upon the exact same 

hadith: 
 هذا حديث صحيح الإسناد

This hadith has a sahih chain501 
And Imam al-Dhahabi (d. 748 H) agrees with him: 
 صحيح
Sahih502 
It is natural logic, anyway. Cursing is an act of hatred. So, whosoever 

curses ‘Ali apparently hates him. By that very token, such a person is guilty 
of hating Allah. Looking further, there is yet another point of equality 
between the Nabi and the Amir. ‘Allamah al-Albani documents this hadith: 

 من آذى عليا فقد آذاني
Whosoever hurts ‘Ali has hurt me.503 
The ‘Allamah states: 
 صحيح
Sahih504 
Imam al-Hakim also comments: 

 صحيح الإسنادديث هذا ح
This hadith has a sahih chain.505 
Imam al-Dhahabi affirms the verdict: 
 صحيح
Sahih506 
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Imam al-Haythami also declares about this hadith: 
 ورجال أحمد ثقات... رواه أحمد 

Ahmad recorded ... and the narrators of Ahmad are trustworthy.507 
In Islam, to hurt someone means to do anything that causes physical or 

emotional discomfort to them. For example, notice what Allah has said here: 
 واللذان يأتياsا منكم فآذوهما

And the two persons among you who commit it (i.e. fornication), hurt 
them both.508 

This is clearly about physical hurt. Let us compare that with this noble 
verse: 

 نوا لا تكونوا كالذين آذوا موسى فبرأه االله مما قالوا وكان عند االله وجيهايا أيها الذين آم
O you who believe! Do not be like those who hurt Musa, but Allah 

cleared him of that which they said, and he was honourable before Allah.509 
They made incorrect statements about Musa, ‘alaihi al-salam. Such 

statements apparently hurt the feelings and image of this noble prophet. 
Therefore, to Allah, they had thereby hurt him. Another example is given in 
this hadith documented by Imam al-Hakim: 

قلابـة الرقاشـي ثنـا أبـو عاصـم عـن عبـد االله بـن  أخبرني محمد بن أحمد بن تميم القنطـري ثنـا أبـو
المؤمــل حــدثني أبــو بكــر بــن عبيــد االله بــن أبي ملكيــة عــن أبيــه قــال جــاء رجــل مــن أهــل الشــام 

يـا عـدو االله آذيـت رسـول االله صـلى االله : فسب عليا عند ابن عباس فحصبه ابن عباس فقال 
دنيا والآخـرة وأعـد لهـم عـذايا مهينـا لـو  عليه وسلم إن الذين يؤذون االله ورسوله لعنهم االله في الـ

 كان رسول االله صلى االله عليه وسلم حيا لآذيته
Muhammad b. Ahmad b. Tamim al-Qanṭari – Abu Qilabah al-Raqashi – 

Abu ‘Asim – ‘Abd Allah b. al-Mu-mal – Abu Bakr b. ‘Ubayd Allah b. Abi 
Malikah – his father: 

A Syrian man came and cursed ‘Ali in the presence of Ibn ‘Abbas. So, 
Ibn ‘Abbas threw pebbles at him and said, “O enemy of Allah! You have 
hurt the Messenger of Allah, peace be upon him. Verily, those who hurt 
Allah and His Messenger, Allah has cursed them in this world, and in the 
Hereafter, and has prepared for them a humiliating torment. If the 
Messenger of Allah, peace be upon him, had been alive, you would have 
hurt him.”510 

Al-Hakim declares: 
 هذا حديث صحيح الإسناد

This hadith has a sahih chain.511 
Imam al-Dhahabi also states: 
 صحيح
Sahih512 
There is a lot of fawaid in this hadith. Some of them are listed below: 
1. Cursing ‘Ali b. Abi Talib falls under the act of hurting him. 
2. Whoever hurts ‘Ali is an enemy of Allah. 
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3. Whoever hurts ‘Ali falls under Qur’an 33:57 
4. ‘Ali b. Abi Talib does not need to be physically present before the hurt 

is done. As long as the act would have hurt him had he been present or 
would have hurt his name, the crime is completed. 

5. Whatsoever hurts ‘Ali also hurts the Messenger of Allah, and by 
extension Allah. 

6. Therefore, whoever hurts ‘Ali has hurt Allah and His Messenger. 
There is no doubt that if Amir al-Muminin had been physically present 

when the Syrian man was cursing him, his feelings would have been hurt. 
Since whatsoever hurts ‘Ali also hurts the Prophet, it is then the case that the 
feelings of the latter too would have been hurt. This is what matters in the 
Sight of Allah. Would the feelings of ‘Ali have been hurt if he were present? 
If the answer were positive, then indeed the treason is committed. 

Ibn ‘Abbas, radhiyallahu ‘anhu, quoted this verse as applying to all cases 
where ‘Ali has been hurt: 

 إن الذين يؤذون االله ورسوله لعنهم االله في الدنيا والآخرة وأعد لهم عذابا مهينا
Verily, those who hurt Allah and His Messenger, Allah has cursed them 

in this world, and in the Hereafter, and has prepared for them a humiliating 
torment.513 

This is the case with ‘Ali. Whoever hurts the Prophet has hurt Allah. 
Therefore, Allah will curse such a person in both this world and the next, 
and will throw him into Hellfire. The same is exactly the case with ‘Ali. 
Whosoever hurts Amir al-Muminin has hurt Allah too. As such, the same 
punishments that apply in the case of the Messenger also apply in the case 
of the Amir. 

By contrast, if any believer - other than ‘Ali - had been hurt, the 
applicable laws are different! Our Creator states: 

 والذين يؤذون المؤمنين والمؤمنات بغير ما اكتسبوا فقد احتملوا Oتانا وإثما مبينا
And those who hurt the believing men and women undeservedly bear on 

themselves the crime of slander and plain sin.514 
This verse proves the absolute superiority of Amir al-Muminin over the 

entire Ummah. If any Muslim is hurt – whether physically or emotionally – 
the first question to ask is: did he deserve the hurt? In other words, there are 
cases when the body or feelings of a believer can be deservedly hurt. In such 
cases, there is no retribution against the person causing the hurt. Even then, 
where the hurt was undeserved, the offender is only guilty of slander and 
sin. Therefore, the punishment is different from what is applicable in the 
cases of the Messenger of Allah and Amir al-Muminin. Allah has conjoined 
hurt of Himself with hurt of His Messenger with waw al-musharikah – the 
conjunction of partnership. In other words, whatsoever applies for Allah, in 
any case that He is hurt, also applies for His Messenger in any similar 
circumstance. So, since Allah never deserves to be hurt, then His Messenger 
too is of the same status. By extension, Amir al-Muminin as well can never 
be justifiably hurt. Allah has protected both the Nabi and the Amir from 
ever deserving to be hurt, either physically or emotionally. 
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32. Hadith Al-Ikhtiyar, Examining The Verse Of The 
Cave 

Shaykh Ibn Taymiyyah (d. 728 H) states: 
 يقول االله 

الــــذين كفــــروا ثــــاني اثنــــين إذ همــــا في الغــــار إذ يقــــول إلا تنصــــروه فقــــد نصــــره االله إذ أخرجــــه 
 لصاحبه لا تحزن أن االله معنا

و الأفضــلية إنمــا تثبــت بالخصــائص لا ... و مثــل هــذه الفضــيلة لم تحصــل لغــير أبي بكــر قطعــا 
و قـد قـال العلمــاء مـا صـح لعلــي مـن الفضـائل فهـي مشــتركة شـاركه فيهـا غــيره ...بالمشـتركات 

 ا من فضائله و أكثرها خصائص له لا يشركه فيها غيرهبخلاف الصديق فان كثير 
Allah says: {If you help him not, for Allah did indeed help him when the 

disbelievers drove him out, the second of two, when they both were in the 
cave, when he was saying to his companion: “Do not fear, surely Allah is 
with us.”} (9:40) 

This merit never reached absolutely anyone other than Abu Bakr ... And 
superiority is established only through exclusive merits, and not through 
shared qualities ... The scholars have said: “What has been authentically 
transmited among the merits of ‘Ali are only shared qualities, which others 
too share with him, as opposed to al-Siddiq, for lots of his merits and most 
of them are exclusive to him, and not shared with him by anyone.”515 

In other words, the above verse establishes the superiority of Abu Bakr 
over all the Sahabah. It contains his exclusive merit. Our Shaykh says 
further: 
ــتي حصــلت لأبي بكــر قــي الهجــرة لم تحصــل لغــيره مــن الصــحابة  فيقــال لا ريــب أن الفضــيلة ال

لكتـــاب و الســـنة و الإجمـــاع فتكـــون هـــذه الأفضـــلية ثابتـــة لـــه دون عمـــر و عثمـــان و علـــي و با
 غيرهم من الصحابة فيكون هو الإمام

So, it is said that there is no doubt that the merit achieved by Abu Bakr 
during the Hijrah, none other of the Sahabah achieved it, in accordance with 
the Book, the Sunnah and the consensus (of the Sunni scholars). Therefore, 
this superiority becomes established for him, and not for ‘Umar, ‘Uthman, 
‘Ali or other Sahabah. As such, he was the Imam.516 

Our Shaykh’s line of argument goes like this: 
1. Whichever of the Sahabah had a merit which none other possessed 

was the best of them. 
2. Such a Sahabi was also the true Imam among them. 
In line with this reasoning, he argues – citing unnamed Sunni scholars as 

support - that most of Abu Bakr’s “merits” were exclusive to him, and none 
of Amir al-Muminin’s merits was exclusive to him! This is very strange 
though. Throughout this book of ours, we have investigated only authentic 
ahadith on exclusive merits of ‘Ali, ‘alaihi al-salam, in the most 
authoritative Sunni sources! Our esteemed readers can themselves verify 
this. Moreover, Imam al-Nasai (d. 303 H) authored a well-known book – 



165 
 

Khasais Amir al-Muminin ‘Ali (The Exclusive Merits of Amir al-Muminin 
‘Ali) – in which he compiled only Sunni ahadith on the exclusive merits of 
Imam ‘Ali! No similar book has ever been written for Abu Bakr, ‘Umar or 
‘Uthman. 

Anyway, Shaykh Ibn Taymiyyah thinks that the Verse of the Cave above 
contains an exclusive merit of Abu Bakr, which establishes his overall 
superiority and Imamah over the Sahabah. In our view – as we will prove – 
the verse actually does the direct opposite! It basically exposes Abu Bakr 
and all the Sunni-only “ahadith” about him in very uncomfortable lights. It 
also totally brings down the Sunni creed, leaving it no chance of revival! 

We will begin our analysis by looking first at the full text of the verse: 
إلا تنصــــروه فقــــد نصــــره االله إذ أخرجــــه الــــذين كفــــروا ثــــاني اثنــــين إذ همــــا في الغــــار إذ يقــــول 

وجعـل كلمـة الـذين لصاحبه لا تحزن إن االله معنـا فـأنزل االله سـكينته عليـه وأيـده بجنـود لم تروهـا 
 كفروا السفلى وكلمة االله هي العليا واالله عزيز حكيم

If you help him not, for Allah did indeed help him when the disbelievers 
drove him out - the second of two when they both were in the cave - when 
he was saying to his companion: “Do not fear, surely Allah is with us.” So, 
Allah sent down His sakinah upon him, and helped him with forces which 
you saw not, and made the word of those who disbelieved the lowermost, 
while it was the Word of Allah that became the uppermost, and Allah is All-
Mighty, All-Wise.517 

The verse is primarily about the Messenger of Allah, sallallahu ‘alaihi 
wa alihi. The following points can be deduced from it: 

1. The disbelievers drove him out of Makkah. So, he was ordered to 
migrate to Madinah by Allah. 

2. He was the second of two people, when they both were together in the 
cave. 

3. Abu Bakr was the first of the two, as he was the only one present with 
him in the cave. He has also been called the Prophet’s companion. 

4. Abu Bakr exhibited fear. So, the Messenger ordered him not to fear. 
The meaning of the phrase “Allah is with us” will be discussed in detail 
soon. 

5. Allah ignored Abu Bakr, and sent down His sakinah upon His Prophet 
alone, and further helped him alone with unseen forces. 

6. Through these actions, Allah made the plan of the disbelievers to fail, 
and His Own Plan to succeed. 

Particular attention must be paid to this part: 
إلا تنصــــروه فقــــد نصــــره االله إذ أخرجــــه الــــذين كفــــروا ثــــاني اثنــــين إذ همــــا في الغــــار إذ يقــــول 

 لصاحبه
If you help him not, for Allah did indeed help him when the disbelievers 

drove him out - the second of two when they both were in the cave - and he 
was saying to his companion 

The expression “the second of two” is a description of the one who was 
driven out by the disbelievers and helped by Allah. He was the second of 
two people in the cave, and it was he who said what he said to his 
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companion. This is so obvious from the text of the verse. Meanwhile, Prof. 
Ibn Yasin, a contemporary Sunni mufassir, also states in support of our 
proposition under the verse: 

ذكر مـا كـان في أول شـأنه حـين بعثـه ) إلا تنصروه: (رج الطبري بسنده الصحيح عن مجاهدأخ
 .فأنا فاعل ذلك به وناصره، كما نصرته إذ ذاك وهو ثاني اثنين: يقول االله

Al-Tabari records with his sahih chain from Mujahid that he said: “(If 
you help him not) He mentioned what was his affair since He appointed him 
(on a prophetic mission). Allah says: I do that with Him and I am his 
Helper, and I helped him when he was like that, and he was the second of 
two.518 

In very simple terms, the Messenger of Allah was the second of two as 
we have stated. Abu Bakr was the first. Getting this part of the verse straight 
is extremely crucial to our discussion. This is because the alleged “exclusive 
merit” of Abu Bakr in it is only a widespread Sunni misconception that he 
was the one referred to as “the second of two”! For instance, Imam al-
Bukhari (d. 256 H) records: 

 حدثنا إبراهيم بن موسى أخبرنا هشام عن معمر عن الزهري
أخبرني أنس بن مالك رضي االله عنه أنه سمع خطبة عمر الآخرة حين جلس على المنـبر وذلـك 

وأبـو بكـر صـامت لا يـتكلم قـال كنـت  الغد من يوم تـوفي النـبي صـلى االله عليـه و سـلم فتشـهد
أرجــو أن يعــيش رســول االله صــلى االله عليــه و ســلم حــتى يــدبرنا يريــد بــذلك أن يكــون آخــرهم 
فـــإن يـــك محمـــد صـــلى االله عليـــه و ســـلم قـــد مـــات فـــإن االله تعـــالى قـــد جعـــل بـــين أظهـــركم نـــورا 

ل االله صــلى bتـدون بـه بمـا هـدى االله محمـدا صـلى االله عليـه و سـلم وإن أبـا بكـر صـاحب رسـو 
االله عليه و سلم ثاني اثنين فإنه أولى المسـلمين بـأموركم فقومـوا فبـايعوه وكانـت طائفـة مـنهم قـد 

 بايعوه قبل ذلك في سقيفة بني ساعدة وكانت بيعة العامة على المنبر
Ibrahim b. Musa – Hisham – Ma’mar – al-Zuhri – Anas b. Malik, may 

Allah be pleased with him: 
I heard ‘Umar's second sermon which he delivered while he was sitting 

on the pulpit on the day following the death of the Prophet, peace be upon 
him. He testified while Abu Bakr was silent and did not say anything. He 
(‘Umar) said, “I wish that the Messenger of Allah, peace be upon him, had 
outlived all of us. But if Muhammad is dead, Allah nonetheless has kept a 
light amongst you from which you can receive the same guidance as Allah 
guided Muhammad, peace be upon him, with that. And Abu Bakr is the 
companion of the Messenger of Allah, peace be upon him. He is (also) the 
second of two. He is the most entitled person among the Muslims to manage 
your affairs. Therefore get up and swear allegiance to him.”519 

Imam ‘Abd al-Razzaq (d. 211 H) has recorded the same report with the 
same chain: 
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ثم قــال ... أخــبرني أنــس بــن مالــك : أخبرنــا معمــر عــن الزهــري قــال: أخبرنــا عبــد الــرزاق قــال
فإن يك محمد قد مات فإن االله قد جعل بين أظهركم نورا bتدون بـه، هـذا  ... أما بعد : عمر

ه وسـلم ثم إن أبــا بكــر كتـاب االله فاعتصــموا بـه، bتــدون لمـا هــدى االله بـه محمــدا صـلى االله عليــ
صــاحب رســول االله صــلى االله عليــه وســلم وثــاني اثنــين، وإنــه أولى النــاس بــأموركم،  -رحمــه االله 

 فقوموا، فبايعوه
‘Abd al-Razzaq – Ma’mar – al-Zuhri – Anas b. Malik: 
... Then ‘Umar said: “... But if Muhammad is dead, Allah nonetheless has 

kept a light amongst you from which you can receive guidance. This is the 
Book of Allah. So, hold fast to it. You will receive the same guidance as 
Allah guided Muhammad, peace be upon him, with that. Then, Abu Bakr, 
may Allah be merciful to him, is the companion of the Messenger of Allah, 
peace be upon him, AND the second of two. He is the most entitled person 
among mankind to manage your affairs. Therefore get up and swear 
allegiance to him.”520 

Commenting on these reports, al-Hafiz (d. 852 H) states: 
قـال ابـن التـين قـدم الصـحبة (وان أبـا بكـر صـاحب رسـول االله صـلى االله عليـه وسـلم الخ ) قوله

لشرفها ولما كان غيره قد يشاركه فيها عطف عليهـا مـا انفـرد بـه أبـو بكـر وهـو كونـه ثـاني اثنـين 
تي اســـتحق Oــا ان يكـــون الخليفــة مــن بعـــد النــبي صـــلى االله عليــه وســـلم وهــي أعظــم فضـــائله الــ

 ولذلك قال وانه أولى الناس بأموركم
His statement (Abu Bakr is the companion of the Messenger of Allah, 

peace be upon him, etc): Ibn al-Tin said: “He mentioned the companionship 
first due to its honour. However, since others shared it with him (i.e. Abu 
Bakr), he (‘Umar) conjoined it with what was exclusive to Abu Bakr, and 
that was his being the second of two, and it is the greatest of his merits which 
entitled him to be the khalifah after the Prophet, peace be upon him. This 
was why he (‘Umar) said: “He is the most entitled person among mankind 
to manage your affairs”.521 

It is apparent that the Ahl al-Sunnah, based upon the submissions of 
‘Umar and others, consider Abu Bakr to have been the one referred to by 
Allah as “the second of two” in this verse: 
إلا تنصــــروه فقــــد نصــــره االله إذ أخرجــــه الــــذين كفــــروا ثــــاني اثنــــين إذ همــــا في الغــــار إذ يقــــول 

 لصاحبه لا تحزن إن االله معنا فأنزل االله سكينته عليه وأيده بجنود لم تروها
If you help him not, for Allah did indeed help him when the disbelievers 

drove him out - the second of two when they both were in the cave – when 
he was saying to his companion: “Do not fear, surely Allah is with us.” So, 
Allah sent down His sakinah upon him, and helped him with forces which 
you saw not. 

If the Sunni theory were correct, then the following would be true: 
1. Allah helped Abu Bakr when the disbelievers drove him out. Allah did 

not help His Messenger. 
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2. It was Abu Bakr who said to the Prophet “Do not fear, surely Allah is 
with us”. The Messenger was the “companion” of Abu Bakr. 

3. Allah sent down sakinah upon Abu Bakr and helped him with unseen 
forces. He did not send sakinah upon His Prophet and did not strengthen 
him with any forces. 

Would a believer ever make any of the above submissions? This is the 
grand Sunni dilemma! 

The patent Sunni logic is this: 
1. Abu Bakr was the second of two in the cave with the Messenger. 
3. Therefore, he was second in rank only to the Prophet. 
The truth, however, is that Abu Bakr was actually the first of two, while 

the Messenger of Allah was the second! By the Sunni logic, the Prophet was 
in reality second in rank to Abu Bakr! 

Well, let us agree, for the sake of argument, that Abu Bakr was the one 
referred to as “the second of two” in the Verse of the Cave. In that case, the 
Messenger was the first of two. By Sunni logic, Abu Bakr then is the second 
highest ranking Muslim in this Ummah, after the Prophet, due to his status 
in that verse. In other words, the first of two is the first in the Ummah; and 
the second of two is the second in the Ummah. But, does this arrangement 
really help the Ahl al-Sunnah? The best way to find out is through this 
hadith recorded by Imam al-Bukhari: 

قلـت :حدثنا محمد بن سنان حدثنا همام عن ثابت عن أنس عن أبي بكـر رضـي االله عنـه قـال 
 صــلى االله عليــه و ســلم وأنــا في الغــار لــو أن أحــدهم نظــر تحــت قدميــه لأبصــرنا فقــال مــا للنــبي

 ظنك يا أبا بكر باثنين االله ثالثهما
Muhammad b. Sinan – Hamam – Thabit – Anas – Abu Bakr, may Allah 

be pleased with him: 
I said to the Prophet, peace be upon him, while I was in the cave, “If any 

of them should look under his feet, he would see us.” He said, "O Abu Bakr! 
What do you think of two, the third of whom is Allah?”522 

So, the Messenger is first of three, Abu Bakr the second, and Allah the 
third. By Sunni logic therefore, Abu Bakr is superior to Allah?! May Allah 
forgive us and save us from such blasphemies. The above question of the 
Prophet was picked from this verse: 

ألم تـــر أن االله يعلـــم مـــا في الســـماوات ومـــا في الأرض مـــا يكـــون مـــن نجـــوى ثلاثـــة إلا هـــو 
ولا أدنى من ذلك ولا أكثر إلا هو معهم أين ما كانوا رابعهم ولا خمسة إلا هو سادسهم  

Have you not seen that Allah knows whatsoever is in the heavens and 
whatsoever is on the earth? There is no private conversation of three, except 
He is their fourth, nor five except He is their sixth, nor of less than that or 
more, except He is with them wherever they may be.523 

Let us connect everything now. First, we have the verse: 
 إذ يقول لصاحبه لا تحزن إن االله معنا

When he was saying to his companion: “Do not fear, surely Allah is 
WITH US.” 

Then the hadith: 
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 فقال ما ظنك يا أبا بكر باثنين االله ثالثهما
He said, “O Abu Bakr! What do you think of two, the third of whom is 

Allah?” 
Both sentences are then connected by Allah Himself: 
ولا مــا يكــون مــن نجــوى ثلاثــة إلا هــو رابعهــم ولا خمســة إلا هــو سادســهم ولا أدنى مــن ذلــك 

 أكثر إلا هو معهم أين ما كانوا
There is no private conversation of three, except He is their fourth, nor five 

except He is their sixth, nor of less than that or more, except He is WITH 
THEM wherever they may be.524 

It is obvious. Allah was with His Prophet and Abu Bakr, only in the 
sense that He was present with them both in the cave. He was with them 
solely on account of His being their third. However, this was no merit at all, 
much less an exclusive achievement! Allah is similarly present with every 
single individual, or any number of individuals, staying secretly anywhere. 
As such, He is present with even pagans and criminals whenever they plot 
their disbelief and evil deeds! 

Here, we get to the most serious aspect of the Verse of the Cave. The 
first undeniable fact, at this stage, is that Allah ignored Abu Bakr and did 
not help him, even though there were two of them together in the cave: 

 إلا تنصروه فقد نصره االله إذ أخرجه الذين كفروا ثاني اثنين إذ هما في الغار
If you help him not, for Allah did indeed help him when the disbelievers 

drove him out - the second of two when they both were in the cave. 
We ask: why? Allah has made a promise in His Book: 
O you who believe! If you help Allah, He will help you.525 
So, was Abu Bakr a believer? Was he helping the Cause of Allah with 

his Hijrah? If the answers to both questions were “yes”, then why did Allah 
refuse to help him? Or, is it that Abu Bakr actually needed no help? In that 
case, why was he hiding with the Prophet in the cave? The fact that Allah 
ignored Abu Bakr and did not help him raises red flags concerning his iman 
and his real intentions with his migration. 

Allah provided two kinds of help in the cave: 
 فأنزل االله سكينته عليه وأيده بجنود لم تروها

So, Allah sent down His sakinah upon him, and helped him with forces 
which you saw not. 

Al-Hafiz Ibn Kathir (d. 774 H) comments: 
علــى الرســول في أشــهر القــولين : تأييــده ونصــره عليــه ، أي : أي } فــأنزل االله ســكينته عليــه}

 الملائكة ،: أي} وأيده بجنود لم تروها{: ولهذا قال ... 
{So, Allah sent down His sakinah upon him}: meaning, (He sent down) 

His assistance and help upon him, that his, upon the Messenger according to 
the more popular of two views ... This is why He said: {and helped him with 
forces which you saw not}, that is, the angels.526 

When this verse was revealed – about ten years after the incident – some 
(if not all) of the disbelievers who wanted to kill the Prophet that day had 
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become Muslims. So, the phrase “which you saw not” was apparently 
directed at them. Allah sent His sakinah upon His Messenger, and further 
helped him with unseen forces, namely the angels. Abu Bakr was ignored. 
The foundational fact to note about sakinah is that it is revealed into the 
heart: 

 هو الذي أنزل السكينة في قلوب المؤمنين ليزدادوا إيمانا مع إيماsم
He it is Who sent down sakinah into the hearts of the believers, that they 

may grow more in faith (iman) along with their (present) faith (iman).527 
The following points are clear from the verse: 
1. Sakinah is revealed into the heart. 
2. It only strengthens the already existing iman (faith) in the heart. 
3. As such, it never enters a heart with no iman (faith), since there would 

be nothing for it to strengthen. 
In particular, before Allah sends down sakinah to any heart, He first 

looks at what is inside it to find iman: 
المــؤمنين إذ يبايعونــك تحــت الشــجرة فعلــم مــا في قلــوOم فــأنزل الســكينة لقــد رضــي االله عــن 

 عليهم
Indeed, Allah was pleased with the believers when they gave their ba’yah 

to you (O Muhammad) under the tree. He knew what was in their hearts. 
Therefore, He sent down sakinah upon them.528 

The question is: why did Allah send down sakinah into the heart of His 
Prophet alone, despite the presence of Abu Bakr with him? In similar cases, 
He had equally revealed it to whichever believer was with him: 

 فأنزل االله سكينته على رسوله وعلى المؤمنين
So, Allah sent down His sakinah upon His Messenger and upon the 

believers.529 
And: 

 ثم أنزل االله سكينته على رسوله وعلى المؤمنين وأنزل جنودا لم تروها
Then Allah sent down His sakinah upon His Messenger and upon the 

believers, and sent down forces which you saw not.530 
So, why did He exclude Abu Bakr in the cave? It is obvious that He 

checked the latter’s heart, alongside that of His Prophet. Then, He decided 
to send His sakinah to His Messenger only. We again ask our Sunni 
brothers: why? According to the Ahl al-Sunnah, Abu Bakr was the sayyid of 
believers. If that were true, then his iman would be the greatest among the 
Sahabah. In that case, Allah would certainly have blessed him with His 
sakinah as He did with His Messenger. But, He did not! We ask once more: 
why would Allah refuse to send sakinah into a heart filled with strong, 
undiluted iman? Looking at everything, the only logical explanation is that 
Allah looked at the heart of Abu Bakr and found no iman there. Therefore, 
He decided to send down His sakinah upon His Prophet alone. 

Expectedly, Shaykh Ibn Taymiyyah feels severely troubled by this 
conclusion: 
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وأما قول الرافضي إن القرآن حيث ذكر إنزال السكينة علـى رسـول االله صـلى االله عليـه و سـلم 
 شرك معه المؤمنين إلا هذا الموضع ولا نقص أعظم منه

يـوهم أنـه ذكـر ذلـك في مواضـع متعـددة ولـيس كـذلك بـل لم يـذكر ذلـك فالجواب أولا أن هذا 
وقد ذكـر إنـزال السـكينة علـى المـؤمنين ولـيس معهـم الرسـول في قولـه إنـا ... إلا في قصة حنين 

إلى قوله هو الذي أنـزل السـكينة في قلـوب المـؤمنين سـورة  1فتحنا لك فتحا مبينا سورة الفتح 
الله عن المـؤمنين إذ يبايعونـك تحـت الشـجرة فعلـم مـا في قلـوOم الآية وقوله لقد رضي ا 4الفتح 

 18فأنزل السكينة عليهم سورة الفتح 
As for the statement of the Rafidhi that “the Qur’an, whenever it 

mentions the descent of sakinah upon the Messenger of Allah, peace be 
upon him, always conjoined the believers with him, except in this one place 
(i.e. in the cave), and there is no disgrace worse than it.” 

The first answer is that this one (i.e. the Rafidhi) hallucinates that it (i.e. 
the Qur’an) mentions that (i.e. the descent of sakinah upon the Prophet and 
the believers together) as having occurred at several places. But this is not 
so. Rather, it has not mentioned that except in the story of Hunayn... It has 
(also) mentioned the descent of sakinah upon the believers and the 
Messenger was not included with them in His Statement {Verily, We have 
given you [O Muhammad] a manifest victory} (48:1) until His Statement 
{He it is Who sent down sakinah into the hearts of the believers} (48:4) and 
His Statement {Indeed, Allah was pleased with the believers when they 
gave their ba’yah to you [O Muhammad] under the tree. He knew what was 
in their hearts, and He sent down sakinah upon them} (48:18)531 

First and foremost, the Rafidhi did not claim that sakinah was revealed 
upon the Prophet and the believers together at several places. His statement 
is very clear: 

وأما قول الرافضي إن القرآن حيث ذكر إنزال السكينة علـى رسـول االله صـلى االله عليـه و سـلم 
 شرك معه المؤمنين إلا هذا الموضع ولا نقص أعظم منه

As for the statement of the Rafidhi that “the Qur’an, whenever it mentions 
the descent of sakinah upon the Messenger of Allah, peace be upon him, 
always conjoined the believers with him, except in this one place (i.e. in the 
cave), and there is no disgrace worse than it. 

To refute him, our Shaykh only has to show us a single place in the 
Qur’an where Allah has revealed His sakinah upon His Prophet alone, 
without joining the believers with him. The truth is: the Rafidhi was correct! 
The only instance where sakinah descended upon the Messenger alone was 
during his stay in the cave with Abu Bakr. That indeed is a severe slur on 
the latter. 

Secondly, our Shaykh’s claim that sakinah descended upon the Prophet 
and the believers together only at Hunayn (8 H), and at no other place, is 
equally untrue! The same thing occurred at al-Hudaybiyyah (6 H) too: 
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إذ جعل الذين كفـروا في قلـوOم الحميـة حميـة الجاهليـة فـأنزل االله سـكينته علـى رسـوله وعلـى 
المـؤمنين وألـزمهم كلمـة التقـوى وكـانوا أحـق Oــا وأهلهـا وكـان االله بكـل شـيء عليمـا لقـد صــدق 

ين رءوســكم ومقصــرين االله رســوله الرؤيــا بــالحق لتــدخلن المســجد الحــرام إن شــاء االله آمنــين محلقــ
 لا تخافون فعلم ما لم تعلموا فجعل من دون ذلك فتحا قريبا

When those who disbelieve had put in their hearts pride and haughtiness, 
the pride and haughtiness of Jahiliyyah, then Allah sent down His sakinah 
upon His Messenger and upon the believers, and made them stick to the 
Word of Piety, and they were well entitled to it and worthy of it. And Allah 
is the All-Knower of everything. Indeed Allah shall fulfil the true vision 
which He showed to His Messenger. Certainly you shall enter the Masjid al-
Haram (in Makkah), insha Allah, secure, (some) having your heads shaved, 
and (some) having your hair cut short, having no fear. He knew what you 
knew not, and He granted besides that a near victory.532 

This was two years before Hunayn, when the unbelievers – who were 
still in control of Makkah – arrogantly prevented the Messenger and the 
believers from performing Hajj there. Instead, the Muslims, headed by the 
Prophet, entered into a peace agreement with the pagan Makkans, granting 
the latter lots of concessions. Allah then promised the believers of a near 
conquest of Makkah. It happened soon thereafter, in a bloodless manner. 

In the light of the above fact, the fallacy of this submission of Shaykh Ibn 
Taymiyyah also comes to the fore: 

ينة علــى المـؤمنين ولـيس معهـم الرسـول في قولــه إنـا فتحنـا لـك فتحـا مبينــا وقـد ذكـر إنـزال السـك
الآيـة وقولـه  4إلى قولـه هـو الـذي أنـزل السـكينة في قلـوب المـؤمنين سـورة الفـتح  1سورة الفتح 

لقـــد رضـــي االله عـــن المـــؤمنين إذ يبايعونـــك تحـــت الشـــجرة فعلـــم مـــا في قلـــوOم فـــأنزل الســـكينة 
 18عليهم سورة الفتح 

It has (also) mentioned the descent of sakinah upon the believers and the 
Messenger was not included with them in His Statement {Verily, We have 
given you [O Muhammad] a manifest victory} (48:1) until His Statement 
{He it is Who sent down sakinah into the hearts of the believers} (48:4) and 
His Statement {Indeed, Allah was pleased with the believers when they 
gave their ba’yah to you [O Muhammad] under the tree. He knew what was 
in their hearts, and He sent down sakinah upon them} (48:18) 

All of those verses were revealed about al-Hudaybiyyah! Allah mentions 
His revelation of sakinah, on that occasion, upon His Prophet only once, and 
mentions its descent upon the believers on the same occasion thrice – all of 
them in the same Surah which was specifically sent down about that 
singular event. Yet, the bottomline remains that the sakinah came upon the 
Messenger and the believers together at Hudaybiyyah! 

Shaykh Ibn Taymiyyah’s lowly attempt to wreck the verses out of 
context and to impose a misleading tag upon them does not augur well for 
his image as a scholar. The truth remains: whenever sakinah descended 
upon the Prophet, it always also descended upon all believers with him, 
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excluding only the hypocrites and the pagans. Moreover, Allah never 
excluded His Messenger from His sakinah while sending it upon the 
believers present with him. 

This takes us back to the beginning. Why did Allah exclude Abu Bakr 
from His sakinah, even though he was with His Prophet? 

Having failed woefully in his “first answer”, our Shaykh attempts a 
second: 

سـورة التوبـة  تعالى فأنزل االله سكينته عليهويقال ثانيا الناس قد تنازعوا في عود الضمير في قوله 
فمنهم من قال إنه عائد إلى النبي صلى االله عليه و سلم ومنهم من قال إنه عائـد إلى أبي  40

السـكينة عليـه كمـا أنزلهـا  بكر لأنه أقرب المذكورين ولأنـه كـان محتاجـا إلى إنـزال السـكينة فـأنزل
علـى المــؤمنين الــذين بــايعوه تحـت الشــجرة والنــبي صــلى االله عليـه و ســلم كــان مســتغنيا عنهــا في 
هــذه الحــال لكمــال طمأنينتــه بخــلاف إنزالهــا يــوم حنــين فإنــه كــان محتاجــا إليهــا لاsــزام جمهــور 

 أصحابه وإقبال العدو نحوه وسوقه ببغلته إلى العدو
It is said, secondly: people disagree on exactly who was intended with 

His statement {So Allah sent down His sakinah upon him) in Surah al-
Tawbah (9), verse 40 [i.e. the Verse of the Cave]. Some of them say that it 
refers to the Prophet, peace be upon him, and some of them say it refers to 
Abu Bakr, because he was the last mentioned character before the statement, 
and because he needed the descent of sakinah. Therefore, He sent down 
sakinah upon him as He sent it down upon the believers who gave the 
ba’yah under the tree. And the Prophet, peace be upon him, did not need it 
in this condition, due to his perfect calm, as opposed to its descent on the 
Day of Hunayn, for he was then (i.e. at Hunayn) in need of it due to the 
flight of the majority of his Sahabah (from the battlefield), and the approach 
of the enemy troops, and his drive with his female mule towards the enemy 
troops.533 

This one is even far worse! To begin with, suggesting that the sakinah 
descended upon Abu Bakr in the Verse of the Cave, and not the Prophet, is 
high blasphemy. Let us have a renewed look at the verse: 
إلا تنصــــروه فقــــد نصــــره االله إذ أخرجــــه الــــذين كفــــروا ثــــاني اثنــــين إذ همــــا في الغــــار إذ يقــــول 

 لصاحبه لا تحزن إن االله معنا فأنزل االله سكينته عليه وأيده بجنود لم تروها
If you help him not, for Allah did indeed help him when the disbelievers 

drove him out - the second of two when they both were in the cave – when 
he was saying to his companion: “Do not fear, surely Allah is with us.” So, 
Allah sent down His sakinah upon him, and helped him with forces which 
you saw not. 

For Allah’s sake, why would He help Abu Bakr with angels, at the 
expense of His Messenger?! Besides, is the verse not clear enough about 
who was helped? The world is strange, indeed. The context of the verse has 
perfectly removed any need for any grammatical acrobatics in 
understanding its meaning. What our Shaykh suggests only applies where 
there is ambiguity in the statement. There is none here. Anyway, as stated 
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by al-Hafiz Ibn Kathir, the majority of Sunni scholars agree with the 
apparent teaching of the verse: 

 على الرسول في أشهر القولين: تأييده ونصره عليه ، أي : أي } فأنزل االله سكينته عليه}
{So, Allah sent down His sakinah upon him}: meaning, (He sent down) 

His assistance and help upon him, that his, upon the Messenger according to 
the more popular of two views.534 

Our Shaykh also suggests that sakinah is revealed to remove fear and 
restore calm, a submission completely contradictory to the Qur’an: 

 هو الذي أنزل السكينة في قلوب المؤمنين ليزدادوا إيمانا مع إيماsم
He it is Who sent down sakinah into the hearts of the believers, THAT 

THEY MAY GROW MORE IN FAITH (IMAN) along with their (present) 
faith (iman).535 

It is not about fear. It is about iman. Since growth in iman is needed in 
both periods of calm and unrest, then the foundation of Shaykh Ibn 
Taymiyyah’s second “answer” collapses at this point. Besides, the 
Messenger of Allah was perfectly calm at al-Hudaybiyyah, as our Shaykh 
himself confesses. Yet, Allah sent down His sakinah upon him. 
Interestingly, the believers were also calm then, and He still sent down His 
sakinah upon them! Where has our Shaykh got his idea that the Prophet did 
not need sakinah at al-Hudaybiyyah or in the cave? Is he accusing Allah of 
doing needless things, by sending down His sakinah upon His Messenger 
when the latter did not need it? This reveals the extent to which some people 
can go to blaspheme Allah and His Prophet just to uplift Abu Bakr! 

Shaykh Ibn Taymiyyah now moves to his final “answer”: 
المطــاع  يقــال علــى هــذا لمــا قــال لصــاحبه إن االله معنــا والنــبي صــلى االله عليــه و ســلم هــو المتبــوع

وأبـــو بكـــر تـــابع مطيـــع وهـــو صـــاحبه واالله معهمـــا فـــإذا حصـــل للمتبـــوع في هـــذه الحـــال ســـكينة 
وتأييد كان ذلـك للتـابع أيضـا بحكـم الحـال فإنـه صـاحب تـابع لازم ولم يحـتج أن يـذكر هنـا أبـو 

 بكر لكمال الملازمة والمصاحبة التي توجب مشاركة النبي صلى االله عليه و سلم في التأييد
It is said upon this: when he said to his companion, “Allah is with us”, 

the Prophet, peace be upon him, was the leader while Abu Bakr was the 
follower and was his companion, and Allah was with them both. So when 
sakinah and help got to the leader in this circumstance, it also got to the 
follower in the same circumstance. This is because he was a companion and 
a sticking follower, and there was no need here to mention Abu Bakr here, 
due to the perfect connection and companionship, which necessitated his 
benefitting in the help along with the Prophet, peace be upon him.536 

Put in clearer words, Abu Bakr was a necessary beneficiary of Allah’s 
Help to His Messenger. So, the Qur’an sees no need to mention the former’s 
name again. Well, it might truly be said that Abu Bakr also benefitted from 
Allah’s provision of security to His Prophet. However, the same cannot be 
said about His sakinah, which has to do only with the growth of iman in the 
heart: 

 هو الذي أنزل السكينة في قلوب المؤمنين ليزدادوا إيمانا مع إيماsم
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He it is Who sent down sakinah into the hearts of the believers, THAT 
THEY MAY GROW MORE IN FAITH (IMAN) along with their (present) 
faith (iman).537 

It would be very illogical to claim that a growth in iman by the 
Messenger of Allah somehow also means a similar situation for Abu Bakr. 
This is why, at al-Hudaybiyyah, despite that the believers among the 
Sahabah present there were also “companions” and “sticking followers” of 
the Prophet, Allah still saw the need to separately send down sakinah upon 
them: 

 سكينته على رسوله وعلى المؤمنين فأنزل االله
So, Allah sent down His sakinah upon His Messenger and upon the 

believers.538 
Interestingly, the believing Sahabah at al-Hudaybiyyah – along with the 

Prophet - were in perfect calm, and not in fear. Nonetheless, Allah revealed 
His sakinah upon them. This further debunks the notion of Shaykh Ibn 
Taymiyyah that sakinah is sent down only to remove fears in precarious 
situations. How would he explain what Allah did at al-Hudaybiyyah? On the 
other hand, Abu Bakr displayed demeaning levels of fear in the cave: 

 إذ يقول لصاحبه لا تحزن إن االله معنا
When he was saying to his companion: “Do not fear, surely Allah is with 

us.” 
He did not say it once! He was repeatedly saying it to him. The meaning 

would have been different if Allah had said “while he was saying....” or 
“when he said.... ”. Abu Bakr, apparently, did not have sufficient belief in 
the words of the Messenger of Allah. This was why he did not calm down 
even though the Prophet had assured him of Allah’s Presence. Allah was 
certainly aware of their situation, and would surely help them both if He 
found iman and sincerity in their hearts. But, even after repeated assurances 
by the Messenger of Allah, Abu Bakr was still in fear. 

What exactly did he doubt? The presence of Allah with them? The 
existence of Allah? The nubuwwah of Muhammad? His own iman and 
sincerity? Is there really any justification for Abu Bakr’s failure to believe 
the Prophet? That was thirteen years after he supposedly accepted Islam! 
Since he was like that after so many years, what guarantees were there that 
he became better during the ten, more prosperous and more politicized years 
of the Madinan era? How could he even have doubted at all a single letter 
uttered by the Messenger if he really was a believer? No wonder, when 
Allah looked into Abu Bakr’s heart during his stay in the cave, He refused 
to send down His sakinah upon him. 
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33. Hadith Al-Ikhtiyar, ‘Ali: The True Second Of 
Two 

In the cave, the Messenger of Allah, sallallahu ‘alaihi wa alihi, 
repeatedly assured Abu Bakr of Allah’s Presence. But it did not work: 

 به لا تحزن إن االله معناإذ يقول لصاح
When he was saying to his companion: “Do not fear, surely Allah is with 

us.” 
Al-Hafiz Ibn Kathir (d. 774 H) comments about this verse: 

يقه  عــام الهجــرة ، لمــا هــم المشــركون بقتلــه أو حبســه أو نفيــه ، فخــرج مــنهم هاربــًا صــحبة صــدِّ
بن أبي قحافة ، فلجأ إلى غار ثور ثلاثة أيام ليرجع الطَّلَبُ الذين خرجوا في  وصاحبه أبي بكر

آثارهم ، ثم يسيرا نحو المدينة ، فجعـل أبـو بكـر ، رضـي االله عنـه ، يجـزع أن يَطَّلـع علـيهم أحـد 
، فيخلص إلى الرسول ، عليـه السـلام مـنهم أذى ، فجعـل النـبي صـلى االله عليـه وسـلم يُسَـكِّنه 

 "يا أبا بكر ، ما ظنك باثنين االله ثالثهما: " ويقول  ويثَبِّته
During the year of the Hijrah, the pagans tried to kill, imprison or expel 

him (i.e the Prophet). So, he escaped with his friend and companion, Abu 
Bakr b. Abi Quhafah, to the Thawr Cave. They remained in there for three 
days. So the scouts who were sent in their pursuit returned, and they 
proceeded to Madinah. (While in the cave), Abu Bakr, may Allah be pleased 
with him, was afraid that they might be discovered by someone, that some 
harm might come to the Messenger, peace be upon him, from them. 

Therefore, the Prophet, peace be upon him, kept reassuring him and 
strengthening his resolve, saying, “O Abu Bakr! What do you think of two, 
the third of whom is Allah?”539 

Apparently, one word was not enough for Abu Bakr. When the Prophet 
mentioned the presence of Allah the first time, he obviously noticed that his 
companion was not convinced. So, he kept repeating it, telling him not to 
fear. The Sunni argument is that Abu Bakr only had great, uncontrollable 
fears for the life and safety of the Messenger of Allah. Well, there is nothing 
in the verse or hadith remotely suggesting that. 

By contrast, the words of the Prophet, “Allah is with us”, suggest that 
Abu Bakr’s fears were about both of them together in the cave. Otherwise, 
he would have said, “Allah is with me”, placing the emphasis upon himself. 
Abu Bakr’s fears about the Prophet could also have actually been self-
serving! Their fates were interconnected in that dire situation. If the 
Messenger fell into any danger, Abu Bakr was sure to have a good taste of it 
too. So, he wanted the Prophet safe, so that he too could be safe. 

What support our contention – that Abu Bakr did not really care about 
the Prophet’s life – are his latter actions on the battlefields. For instance, he 
abandoned the Messenger of Allah to the mercy of the pagans on different 
days of battle, and fled away, again and again, with his life from jihad. 
Imam Muslim (d. 261 H) records: 
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بـدالأعلى قـالوا حـدثنا حدثنا محمد بن أبي بكر المقدمي وحامد بن عمر البكراوي ومحمد بن ع
قال سمعت أبي عن أبي عثمان قال لم يبق مع رسول االله صـلى االله ) وهو ابن سليمان(المعتمر 

عليه و سلم في بعض تلك الأيام التي قاتل فيهن رسول االله صلى االله عليه و سلم غـير طلحـة 
 وسعد عن حديثهما

Muhammad b. Abi Bakr al-Muqaddami, Hamid b. ‘Umar al-Bakrawi and 
Muhammad b. ‘Abd al-A’la – al-Mu’tamar (and he is Ibn Sulayman) – 
father – Abu ‘Uthman: 

“None remained with the Messenger of Allah, peace be upon him, on 
some of the days in which the Messenger of Allah, peace be upon him, was 
fighting apart from Talhah and Sa’d. They both (i.e. Talhah and Sa’d) 
narrated that to me.”540 

On several expeditions of the Prophet, Abu Bakr, ‘Umar and ‘Uthman 
fled and escaped from battle! They ran way, and did not look back, knowing 
fully well that their actions could get the Prophet killed, injured or 
imprisoned. 

In any case, what matters to our discussion in this chapter is that Abu 
Bakr doubted the assurances of the Messenger of Allah while they both 
were in danger, in the cave. He was unconvinced by them. Therefore, when 
Allah sent down His sakinah, He excluded him. The same thing happened 
with ‘Umar later on the Day of al-Hudaybiyyah. Imam Ibn Hibban (d. 354 
H) records his own words concerning what he did on that day: 

 ما شـككت منـذ أسـلمت إلا يومئـذ فاتيـت النـبي فقال عمر بن الخطاب رضوان االله عليه واالله
 صلى االله عليه وسلم فقلت ألست رسول االله حق

So, ‘Umar b. al-Khaṭṭab, may Allah be pleased with him, said (about the 
Day of al-Hudaybiyyah): “By Allah! I never doubted since I accepted Islam 
EXCEPT on that day. So, I went to the Prophet, peace be upon him, and 
said, ‘Are you not truly the Messenger of Allah?’”541 

‘Allamah al-Albani (d. 1420 H) comments: 
 صحيح

Sahih542 
Moreover, Shaykh al-Arnauṭ agrees: 

 حديث صحيح
It is a sahih hadith543 
He doubted the nubuwwah of Muhammad on that day! This removed him 

from the ranks of believers. So, when Allah sent down His sakinah, He 
excluded ‘Umar, and whoever was like him: 

 فأنزل االله سكينته على رسوله وعلى المؤمنين
So, Allah sent down His sakinah upon His Messenger and upon the 

believers.544 
And: 
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لقــد رضــي االله عــن المــؤمنين إذ يبايعونــك تحــت الشــجرة فعلــم مــا في قلــوOم فــأنزل الســكينة 
 عليهم

He knew what was in their hearts. Therefore, He sent down sakinah upon 
them.545 

At this point, it is apposite to quote this verse: 
باالله ورسـوله ثم لم يرتـابوا وجاهـدوا بـأموالهم وأنفسـهم في سـبيل االله  إنما المؤمنون الذين آمنوا

 أولئك هم الصادقون
The believers are only those who have believed in Allah and His 

Messenger, and do not doubt afterwards, and they do jihad with their wealth 
and with their lives, for the Cause of Allah. They are the truthful ones.546 

Did Abu Bakr and ‘Umar ever doubt Allah or His Messenger after they 
had accepted Islam? Did Abu Bakr and ‘Umar ever shield their lives from 
jihad by running away? Were they true believers then? Can people like them 
really be the best ones in this Ummah after our Prophet? What about those 
of the Sahabah, like Imam ‘Ali, ‘alaihi al-salam, and perhaps others, who 
never doubted after their acceptance of Islam, and who never fled the 
battlefield? How could they have been inferior? 

How can a doubter be superior to a firm, unshakable believer? How can 
someone who escapes with his life from jihad be better than someone who 
completely sold his life to Allah? How can someone who abandoned the 
Messenger of Allah in fatal danger and ran to save his own life be more 
valuable than another who placed his life in the midst of pagan swords so 
that the Prophet could live? 

Most importantly, the Messenger also specifically named the second best 
of the entirety of this Ummah – during his lifetime – after himself. It is in 
Hadith al-Ikhtiyar, recorded by Imam al-Tabarani (d. 360 H): 

ثنا عبـد الـرزاق عـن : حدثنا محمد بن جابات الجند نيسابوري و الحسن بن علي المعمري قالا 
مجاهــد عــن ابــن عبــاس قــال لمــا زوج النــبي صــلى االله عليــه و ســلم  معمــر عــن ابــن أبي نجــيح عــن

يا رسول االله زوجتني من رجل فقير ليس له شـيء فقـال رسـول االله : فاطمة عليا قالت فاطمة 
أمــا ترضــين يــا يــا فاطمــة أن االله عــز و جــل اختــار مــن أهــل الأرض : صــلى االله عليــه و ســلم 

 رجلين أحدهما أبوك والآخر زوجك
Muhammad b. Jabat al-Jund Naysaburi AND al-Hasan b. ‘Ali al-

Ma’mari – ‘Abd al-Razzaq – Ma’mar – Ibn Abi Najih – Mujahid – Ibn 
‘Abbas: 

When the Prophet, peace be upon him, married Faṭimah to ‘Ali, Faṭimah 
said, “O Messenger of Allah! You are marrying me to a poor man who has 
nothing.” So, the Messenger of Allah, peace be upon him, said, “Are you 
not pleased, O Faṭimah, that Allah the Almighty the Most Glorious chose, 
from the people of the earth, two men: one of them is your father and the 
other is your husband?”547 

Concerning the First Narrator B, ‘Allamah al-Albani states: 
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 هو صدوق حافظ... الحسن بن علي المعمري 
Al-Hasan b. ‘Ali al-Ma’mari ... He is saduq (very truthful), a hafiz (hadith 

scientist).548 
Al-Hafiz (d. 852 H) says something similar: 

 المعمري الحافظ واسع العلم والرحلةالحسن بن علي بن شبيب 
Al-Hasan b. ‘Ali b. Shabib al-Ma’mari: the hafiz (hadith scientist), very 

knowledgeable and widely travelled (in search of knowledge).549 
And Imam al-Dhahabi (d. 748 H) corroborates them: 

لبارع، محدث العراق، أبو علـي، الحسـن بـن علـي بـن شـبيب الامام، الحافظ، ا<ود، ا:المعمري 
 .البغدادي المعمري

Al-Ma’mari: the Imam, the hafiz (hadith scientist), the generous, the 
pious, the hadith master of ‘Iraq, Abu ‘Ali al-Hasan b. ‘Ali b. Shabib al-
Baghdadi al-Ma’mari.550 

Imam al-Hakim (d. 403 H) has equally documented his chain in his 
Mustadrak: 
حدثنا أبو سعيد أحمد بن يعقوب الثقفي ثنا الحسن بـن علـي المعمـري ثنـا أبـو مصـعب الزهـري 

 .... ثنا هشام بن عمار السلمي
Abu Sa’id Ahmad b. Ya’qub al-Thaqafi – al-Hasan b. ‘Ali al-Ma’mari – 

Abu Mus’ab al-Zuhri - Hisham b. ‘Ammar al-Sulami....551 
Al-Hakim says about the chain: 

 هذا حديث صحيح الإسناد
This hadith has a sahih chain.552 
And al-Dhahabi corroborates him: 
 صحيح
Sahih553 
This proves that al-Ma’mari was thiqah (trustworthy). 
Al-Hafiz also states about the second narrator: 

 عبد الرزاق بن همام بن نافع الحميري مولاهم أبو بكر الصنعاني ثقة حافظ
‘Abd al-Razzaq b. Hammam b. Nafi’ al-Humayri, their freed slave, Abu 

Bakr al-San’ani: Thiqah (trustworthy), hafiz (a hadith scientist).554 
He further says about the third narrator: 

 معمر بن راشد الأزدي مولاهم أبو عروة البصري نزيل اليمن ثقة ثبت فاضل
Ma’mar b. Rashid al-Azdi, their freed slave, Abu ‘Urwah al-Basri, he 

lived in Yemen: Thiqah (trustworthy), thabt (accurate), fadhil 
(meritorious).555 

The fourth narrator is like him, as confirmed by Imam al-Dhahabi: 
أخــذ عــن مجاهــد، وعطــاء، وهــو مــن الأئمــة . عبــد االله بــن أبي نجــيح المكــي، صــاحب التفســير

 .الثقات
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‘Abd Allah b. Abi Najih al-Makki: the scholar of tafsir. He learnt from 
Mujahid and ‘Aṭa and was one of the thiqah (trustworthy) Imams.556 

Al-Hafiz adds: 
 عبد االله بن أبي نجيح يسار المكي أبو يسار الثقفي مولاهم ثقة رمي بالقدر وربما دلس

‘Abd Allah b. Abi Najih Yasar al-Makki, Abu Yasar al-Thaqafi, their 
freed slave: Thiqah (trustworthy), accused of believing in fatalism, and 
maybe he practised tadlis.557 

There is a probability that he practised tadlis. It is not definite. In any 
case, his ‘an-‘an reports from Mujahid are accepted as sahih. For instance, 
Imam Muslim records this chain in his Sahih: 

ن الحباب حدثني إبـراهيم بـن نـافع حـدثني عبـداالله وحدثني حسن بن علي الحلواني حدثنا زيد ب
 بن أبي نجيح عن مجاهد عن عائشة رضي االله عنها

Hasan b. ‘Ali al-Halwani – Zayd b. al-Habab – Ibrahim b. Nafi’ – ‘Abd 
Allah b. Abi Najih – Mujahid – ‘Aishah, may Allah be pleased with her.558 

Imam Ahmad b. Hanbal (d. 241 H) also records: 
حــدثنا عبــد االله حــدثني أبي ثنــا عبــد الــرزاق ثنــا معمــر عــن بــن أبي نجــيح عــن مجاهــد عــن عبــد 

 الرحمن بن أبي ليلى عن كعب بن عجرة
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – ‘Abd al-Razzaq 

– Ma’mar – Ibn Abi Najih – Mujahid – ‘Abd al-Rahman b. Abi Layli – Ka’b 
b. ‘Ujrah.559 

And Shaykh al-Arnanuṭ comments: 
 إسناده صحيح على شرط الشيخين

Its chain is sahih upon the standard of the two Shaykhs.560 
Imam al-Hakim is not left out: 

م بـن أبي إيـاس ثنـا أخبرني عبد الرحمن بن الحسن القاضي Oمدان ثنا إبراهيم بن الحسين ثنـا آد
 ورقاء عن ابن أبي نجيح عن مجاهد عن ابن عباس رضي االله عنهما

‘Abd al-Rahman b. al-Hasan al-Qadi – Ibrahim b. al-Husayn – Adam b. 
Abi Iyas – Waraqa – Ibn Abi Najih – Mujahid – Ibn ‘Abbas, may Allah be 
pleased with them both.561 

Al-Hakim states: 
 هذا حديث صحيح على شرط الشيخين

This hadith is sahih upon the standard of the two Shaykhs.562 
Imam al-Dhahabi concurs: 

 على شرط البخاري ومسلم
(Sahih) upon the standard of al-Bukhari and Muslim.563 
Imam al-Tirmidhi (d. 279 H) has documented a similar chain: 

 حدثنا ابن أبي عمر حدثنا سفيان عن ابن أبي نجيح عن مجاهد عن أبي معمر عن ابن مسعود
Ibn Abi ‘Umar – Sufyan – Ibn Abi Najih – Mujahid – Abi Ma’mar – Ibn 

Mas’ud564 
Al-Tirmidhi says: 
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 هذا حديث حسن صحيح
This hadith is hasan sahih.565 
‘Allamah al-Albani agrees too: 
 صحيح
Sahih566 
Imam Abu Ya’la (d. 307 H) records as well: 

حــدثنا زهــير أخبرنــا يزيــد بــن هــارون أخبرنــا محمــد بــن إســحاق عــن عبــد االله بــن أبي نجــيح عــن 
 مجاهد عن ابن عباس

Zuhayr – Yazid b. Harun – Muhammad b. Ishaq – ‘Abd Allah b. Abi 
Najih – Mujahid – Ibn ‘Abbas.567 

Shaykh Dr. Asad comments: 
 إسناده صحيح

Its chain is sahih568 
And finally, Imam Ibn Khuzaymah (d. 311 H) has documented this chain 

in his Sahih too: 
ثنا الفضل بن يعقوب الجرزي ثنا عبد الأعلى عن محمد عـن عبـد االله بـن أبي نجـيح عـن مجاهـد 

 عن ابن عباس
Al-Fadhl b. Ya’qub al-Hirzi – ‘Abd al-A’la – Muhammad – ‘Abd Allah 

b. Abi Najih – Mujahid – Ibn ‘Abbas.69 
Shaykh Dr. al-A’zami states: 
 إسناده صحيح
Its chain is sahih.570 
At this point, it is needless to prove that Mujahid, the last narrator of 

Hadith al-Ikhtiyar – was also thiqah (trustworthy). However, we shall still 
do so, in case there is someone who prefers that. Al-Hafiz says about him: 
مجاهد بن جبر بفتح الجيم وسكون الموحـدة أبـو الحجـاج المخزومـي مـولاهم المكـي ثقـة إمـام في 

 التفسير وفي العلم
Mujahid b. Jabr, Abu al-Hajjaj al-Makhzumi, their freed slave, al-Makki: 

Thiqah (trustworthy), an Imam in tafsir and in (religious) knowledge.571 
With this, it becomes absolutely proven that Hadith al-Ikhtiyar is sahih. 

All its narrators are thiqah (trustworthy), and there is no disconnection 
whatsoever in the chain. The hadith establishes that Allah chose only 
Muhammad and ‘Ali – in a special selection - out of all the people of the 
earth. It is clear from the text that Allah had not chosen anyone else among 
them before He chose the two. As such, whatever other selections were 
made by Him, apparently, came after this first, unique selection. 

The Qur’an makes it absolutely clear that creation and choosing are 
exclusive divine functions: 

 ويختار ما كان لهم الخيرة يشاءوربك يخلق ما 
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And your Lord creates whatever He wills, and He chooses. They have no 
right to choose.572 

Among those He chose was His Messenger, Musa: 
 وأنا اخترتك فاستمع لما يوحى

And I have chosen you. So listen to that which is inspired to you.573 
He equally chose the Israelites: 

 ولقد اخترناهم على علم على العالمين
And We had knowingly chosen them above the worlds.574 
The chosen ones, of course, are also the best: 

 وإsم عندنا لمن المصطفين الأخيار
And with Us, they are verily from the chosen ones, the best.575 
So, when Allah chose His Messenger and Amir al-Muminin out of all the 

people of the earth, He was basically declaring them both as the best of all. 
Since Abu Bakr, ‘Umar, and ‘Uthman were alive at that time, it is obvious 
that both Muhammad and ‘Ali were better than them, by Allah’s Own 
Decree. These facts are very uncomfortable to mainstream Sunni teachings, 
and pose an existential threat to Sunni Islam as a whole. 

If the khilafah of Abu Bakr collapses, nothing else can survive from the 
Sunni Sahih. This is why Sunnis generally feel very uneasy about Hadith al-
Ikhtiyar. Perhaps, it is also why ‘Allamah al-Albani grades the authentic 
hadith in this manner: 

 موضوع
Mawdu’ (fabricated)576 
Fabricated?! By who? By the thiqah (trustworthy) narrators?! Then, our 

‘Allamah states: 
، وأبي أيــــوب الأنصــــاري، وعلــــي الهــــلالي، روي مــــن حــــديث أبي هريــــرة، وعبــــد االله بــــن عبــــاس

 .ومعقل بن يسار
It is narrated by Abu Hurayrah, ‘Abd Allah b. ‘Abbas, Abu Ayub al-

Ansari, ‘Ali al-Hilali and Ma’qil b. Yasar.577 
Five Sahabah! That is enough to make it mutawatir by the standards of 

some Sunni muhadithun! What exactly is the problem with our dear 
‘Allamah al-Albani? The worst part of it all is that the ‘Allamah – whether 
deliberately or by mistake – omits the sanad of al-Ma’mari above in his 
extensive discussion against the authenticity of the hadith! 

This, of course, makes it possible for him to reject it! However, if he had 
included that sahih chain in his analysis, the story would have been far 
different. It is unclear how the ‘Allamah misses that sanad of al-Ma’mari, 
despite that he has quoted other chains of the same hadith from the same 
Mu’jam al-Kabir of al-Tabarani! In any case, ‘Allamah al-Albani’s verdict 
upon the hadith is based upon incomplete research. As such, it is void. 

Sadly, our ‘Allamah takes things even more disturbing levels – to an all-
time low - with this comment of his over a chain that has some common 
names with that of al-Ma’mari: 
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ولـــو أنـــه ثبـــت عنـــه؛ لبقـــي فيـــه علـــة أخـــرى تقـــدح في صـــحته، وهـــي احتمـــال أن يكـــون هـــذا 
 الحديث أيضاً مما أدخله ابن أخي معمر في كتب معمر؛ فإنه كان رافضياً 

Even if it is established from him (i.e. ‘Abd al-Razzaq), there is still 
another defect in it which discredits its authenticity. It is the possibility that 
this hadith too is one of those things which the nephew of Ma’mar inserted 
into the books of Ma’mar, for he (that nephew) was a Rafidhi.578 

Possibility?! Mere conjecture? So, there is no concrete evidence? But 
even then, no such possibility ever exists, to begin with! We will simply 
round off this chapter with this angry reply of the Sunni hadith master, 
‘Allamah al-Maghribi: 

أن ابن أخي معمر، شخص وهمي لا وجود لـه ، : هذا كلام باطل جدا ، وبيان ذلك : قلت 
 وكيف يوجد ابن بدون أب غير عيسى عليه السلام ؟. ولا يعرف أخ لمعمر 

I say: This is complete nonsense! The reason for this is: That nephew of 
Ma’mar was only an imaginary figure. He never existed! Ma’mar was not 
known to have any brother. How could a son exist without a father, apart 
from ‘Isa, peace be upon him?579 
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