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[Introduction]

This is the first part, entitled “Gunneh-ha-ye mukhtalif-a Tashayyu'wa
“awamil-e gustarish-e an,” from the author's study on the history of Shi‘ism
in Iran until the Safavid era, Ta'rikh-a Tashayyu' dar iran, az aghaz ta garn-e
dahum-e hijri (Qum: Intisharat-a Ansariyan, 1375/ [1996])
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Preface

The literal meaning of shi ‘'ah is follower and supporter, and only when
accompanied by a qualifier that does it signify the followers of a certain
person. During the days when the word was used only in its common literal
sense it was usually used along with the names of Ali (‘a), 'Uthman or
Mu'awiyah. Hence there would be the “shi'ah of Ali,” the “shi'ah of
“Uthman” and the “shi"ah of Mu'awiyah.”

After some time the word shi'ah came to be used specifically as a term
for the followers of Imam Ali ( "a) and during this period the article “al' in
the word “al-shi“ah” clearly denoted the followers of the Ahl al-Bayt (‘a). It
is difficult to determine the exact time since when the term al-shi‘ah
acqluired currency as a name for the followers of Imam Ali (‘a).

Perhaps the letter written, on the occasion martyrdom of Imam Hasan
(a), by the Shi'is of Kufah under the lead of Sulayman ibn Surad as a
message of condolence to Imam Husayn (‘a) is the earliest documented
instance of its use as a term. Ya'qubi has cited the text of this letter. In it the
Sh'is of Kufah wrote:
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“How great is [the calamity] which has struck this ummah in general
(‘ammah), you, and the Shi‘ah in particular (khassah)!”*

Here, one may as well note the use of the word ‘ammah as a kind of term
used in opposition to khassah as the term for the Shi‘ah.

Another point which is important for understanding the development of
the term shi‘ah is to know whom it excluded. In other words, who were
those who stood in contradistinction to the Shi‘ah of Ali. There is
indisputable evidence provided by older and recent research that there
existed two distinct factions during the era of the Messenger of God (S).
The first consisted of the Quraysh who were not on good terms with the
Banu Hashim since before the advent of Islam. The second faction was that
of the supporters of Ali consisting of the Hashimis and their supporters from
among the Muhajirin and the Ansar, such as Abu Dharr, Ammar, Miqdad
and Salman.

Al-Farsi concedes the existence of these two factions before the episode
of Sagifah.  The extent of their political differences, which had religious
roots from the very beginning, increased with time. For instance, some of
the Companions from the very early days did not recognize a role for the
Prophet's Sunnah by the side of the Qur'an.

This belief was the important characteristic of the Qurayshi faction.
Denial of the religious authority of the Prophet's prescriptions and
prohibition on the writing and narration of hadith are clearly visible
elements in the stance of the leaders of this faction right from the Prophet's
days.

Without doubt one can say that the Companions of the Prophet (S)
formed two different groups from this angle: those who believed in the
necessity of following the Prophet (S) in all aspects and those who did not
consider it obligatory to follow the Prophet (S) in matters relating to
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government and political affairs. The pre-Islamic influence of the Quraysh,
along with other factors, led the latter group to acquire power.

A little later when Abd al-Rahman ibn Awf laid down the condition that
he would deliver the office of the caliphate to the candidate who would
follow the practice (sirah) of the Shaykhayn (i.e. Abu Bakr and '‘Umar) and
Imam Ali insisted that he would base his policy only on the Qur'an, the sirah
of the Prophet and his own judgments (ijtihad) it was obvious that the
religious difference was gradually expanding.

Until the time when "Umar was in the office of the caliphate, the
generality of people, excepting the followers of Imam Ali, followed the
decrees (fatwa) of the State, not attaching much significance to the
difference that existed at that time between the practice of the Prophet (S)
and that of others.

But when “Uthman, besides allegations of political and financial
misdemeanor, was accused of acts that were considered to be religiously
deviant (bid'ah) and he was challenged by a large number of Companions,
the problem arose as to whom the people should regard as a competent
religious authority. In other words, who were they to emulate?

If we note that it was the opponents of the Qurayshi faction who led the
movement against "Uthman, we can understand better the connection
between differences on political and religious issues.

‘Uthman was Killed at the end of 35 H. /656 and Ali assumed the duties
of caliphate. Now the leader of the anti-Qurayshi faction, who incidentally
had no role in the revolt against "Uthman and whose counsel went unheeded
by the extremists, had assumed the office of the caliphate.

From the very beginning, Syria, which led one wing of the Qurayshi
faction, did not recognize his caliphate. Other leaders of the Qurayshi
faction were Talhah and Zubayr who were also disgruntled with the rule of
Imam Ali (‘a). They made Basrah their base and as a consequence of this
rebellion the Imam was compelled to shift his capital to Kufah. In Madinah
itself a number of Companions, albeit very small, refused to give allegiance
to the Imam. They were the “neutralists' (Qa'idin).

Aside from political issues, an important problem was the clarification of
religious issues concerning controversial matters especially in relation to
emergent issues. It was for this reason that two political and, as a
consequence, religious factions emerged. There were those who accepted
Imam Ali's religious authority and considered it a religious obligation to
follow him; they were those who were not acceptable to the "Uthmanid
party now represented by Syria and Basrah.

The second group consisted of those who were not prepared to accept the
Imam'’s rule and opposed him with the motive of avenging "Uthman's death.
All that which went into forming the attitudes of the opponents, acquiring a
more developed form in the course of time, came to be called the "Uthmani
creed. This creed stood in contrast to the “Alawid faction to which the term
Shi“ah came to be applied shortly afterwards.

During the developments of the period of the Imam's caliphate, a group
became the followers and supporters of Imam M and gradually came to be
called al-Shi'ah or Shi'is. As against them a group of people became
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partisans of "Uthman and the "Uthmanid faction and they came to be known
as al-'Uthmaniyyah or 'Uthmanis. For this reason the "Uthmaniyyah became
the name for the religious approach that opposed Shi‘ism.

In the course of time it came to represent the religion of the common
people who took their religious beliefs and practices from the Umayyad
rulers. The Umayyads considered themselves as the continuation of the
earlier caliphs and considered Imam Ali (‘a) as standing in contradistinction
to them.

During this period, the term shi‘ah generally stood in contrast to the term
‘Uthmaniyyah. However, the term shi‘ah was not used in a univocal sense in
all its applications. Among the “Shi’is” there were those who were named
so merely because they were against 'Uthman and supported the Imam as
the legitimate caliph.Many of them also accepted the preceding caliphs and,
as will be seen, they too were called "Shi'is' by extremist "Uthmanis.

However, among these undifferentiated Shi'is there were those who
considered the Imamate as the sole right of Imam Ali (‘a) as someone who
had been appointed by the Prophet (S) to that office which they viewed as
vested with a kind of Divine right. They did not consider it necessary to
refrain from cooperating with the earlier caliphs, for the Imam himself had
maintained silence in those circumstances for the sake of Islam, as was
repeatedly pointed out by him.

In the course of their support of the "Uthmani creed, the Umayyads
basically did not recognize the caliphate of Imam Ali (‘a), and they
propagated this notion throughout the greater part of Muslim society.
However, this attitude did not find many supporters in lraq, with the
exception of Basrah. On the contrary, whenever there arose any opportunity
the Iragis would display, on the political scene, their belief in the right of the
Alawids.

Beside the Shi'i and the 'Uthmani tendencies, there was a third one which
related to the so-called Qa'idin, and Nashi' Akbar considers them as
consisting of two groups with two different tendencies. According to him,
one of them was the Hulaysiyyah, who believed that one should withdraw
into political seclusion during tines of social turmoil (fitnah). They
considered both the warring groups as misguided and destined for hell, and
considered keeping aloof (qu'ud) from war as piety (din) and entry into it as
“fitnah.'Abd Allah ibn “Umar, Muhammad ibn Muslimah and Sa'd ibn Abi
Waqgas belonged to this group.

The second group of the Qa'idin was that of the “Mu'tazilah” who
believed that one of the two warring groups was in the right but it could not
be clearly identified. Abu Musa Ash‘ari, Abu Said Khudri and Abu Mas'ud
Ansari belonged to this group. According to Nashi' Akbar, they were the
ones who were known as Mu'tazilah, and later on Wasil ibn Ata' and Amr
ibn “Ubayd had a similar attitude regarding Talhah and Zubayr.*

An important concept employed by these two groups in their analysis of
the state of affairs was that of fttnah, and they believed that during times of
fitnah “it is better for one to be among those who get Killed rather than being
one of the killers.” ® The Hijaz did not take sides in the conflict between the
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pro-Alid and pro-Umayyad parties, but it staged a movement which may be
called “the movement of the Companion's descendants” (abna' al-sahabah).
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Iragi Shiism

With attention to what has been stated it may be said that in the early
Islamic centuries the term Shi‘ism (tashayyu') had a wider meaning than is
current today. The term ‘tashayyu' today would be referred to in the old
jargon of the "Uthmanis as "Rafd.' In that period the term Shi "ah in its
general use was applied to those who preferred Imam Ali (‘a) to "Uthman.

In addition those who preferred him to the other two caliphs or basically
believed in his Imamate and that of his descendants were also called
“Shi‘ah." In the sense of a general tendency a "Shi'ah' was someone who
preferred Imam 'Ali to the other caliphs, while a "Rafidi' was someone who
rejected the caliphate of Abu Bakr and "Umar and believed in the Imamate
of Imam 'Ali ('a) as something ordained by God. “Shi‘ism' in the above
sense of a general tendency may be called “Iragi Shi'ism.'

The Sunni’s viewpoint is, giving preference to Imam Ali (‘a) over
“Uthman which has been considered a heretical belief (bid'ah). ° Some
extreme Sunnis are even of the view that such a preference of the Imam over
“Uthman is rafd. Hence they have said, "Someone who says, “Abu Bakr,
“Umar, Ali and then "Uthman” (in a descending order or merit) is a rafidi or
a heretic (mubtadi). ’

The people of Kufah were Shi'ah as they accepted this descending order
of merit for the caliphs (Ahl al-Kufah yaqulun: Abu Bakr wa 'Umar wa
'Ali).2 It was said about the people of Wasit that they were Shi‘ah (kana
‘ammatu ahl a-Wasit yatashayyi'un). ° It is stated in Masail al-Imamah that
the Ahl al-Hadith from among the Kufans, such as Waki' ibn Jarrah and
Fadl ibn Dukayn, were “Shi'is' because they believed in Ali's merit over
"Uthman and considered Ali's caliphate to be legitimate (Yaz'amuna anna
afdal al-nas bad al-Nabi [s] Abu Bakr thummah 'Umar thumma 'Ali,
thumma 'Uthman, yugaddimuna Aliyan 'ala 'Uthman wa hadha tashayyu'
ashab al-hadith min al-Kufiyyin wa yuthbituna imamata 'Ali).

As against this viewpoint was that of the Ahl al-Hadith of Basrah who
preferred "Uthman to Imam Ali, followed by the rest of the participants of
the council (shura) constituted by 'Umar (afdal al-ummah bad al-Nabi [s]
Abu Bakr, thumma 'Umar thumma 'Uthman, thumma ‘Ali, thumma
yasuwwuna bayna bagiyyat al-shura). This was the case at a time when the
leading scholars (mashayiqg) of Ahl al-Hadith at Baghdad basically did not
accept the caliphate of Imam Ali ('a) (wa amma mashayikh: ashab al-hadith
min al-Baghdaiyyin fa innahum la yuthbituna imamata 'Ali; minhum lbn
Main wa Abu Khaythamah, wa Muhammad ibn Hanbal, kanu yahdhifuna
Aliyan min al-imamah wa yaz'amuna anna wilayatahu kanat ftnah).*

Another witness is that of Yahya ibn Main, one of the prominent figures
of the Ahl al-Hadith during the 3rd/9th century: He is cited as having said:
“l say: Abu Bakr, ‘Umar, then ‘Uthman.” ** Ahmad ibn Hanbal was
somewhat moderate and he would say “We do not find fault with someone
who considers Ali as the fourth caliph” (la nu‘ibu man rabba‘a bi Ali). * In
this regard there were many who were opposed to Ahmad ibn Hanbal.*?

It appears that towards the end of his life Ahmad ibn Hanbal had become
firmer in his belief in the legitimacy of the caliphate of Ali ('a) as the fourth
caliph, and accordingly he would say that someone who did hot consider Ali
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as the fourth caliph was more is error than an. ass (man lam yurabbi' bi
Aliyin fa-huwa adallu min himari ahlih).** Someone who found fault with
Mu'awiyah and Amr ibn “As was presumed to be a rafidi. *>Ahmad ibn
Hanbal was told about someone who preferred Ali (‘a) to Abu Bakr and
“Umar.

He disapproved of such a belief and said, “I fear that he might be a
rafidi” (Akhsha an yakuna rafidiyan)."® Ahmad ibn Hanbal's son says, “I
asked my father as to who the rafidis were. He replied, "It is someone who
abuses and curses Abu Bakr and “"Umar (al-ladhi yashtumu wa yasubbu Aba
Bakrin wa 'Umar).' “*’ In connection with the meaning of rafd one may refer
to the forgeries that have been attributed to the Prophet (S) concerning the
rawafid. *°

An important term that must be considered for explanation of a
significant part of Shi'i inclinations during this period is that of “lraqgi
Shi'is.” This name applies to those who despite their Shi'i inclinations and
their narration of the virtues and merits (fada'il) of the Ahl al-Bayt and
hostility towards the Umayyads-and later on towards the Abbasids-do not
belong to any of the Shi'i sects, including Zaydi, Imami and the Isma'ili
sects.

Certainly individuals of this type could be Mu'tazilites, but this name
does not describe all of them and it might be said that there were those who
were “lragi Shi'is' without being Mu'tazilis. In view of the large number of
this type of persons among Iraqi traditionists (muhaddithin) it must be said
that this is an acceptable name for them which solves the problem of
explaining the religious tendency of this type of individuals.

In any case, it should be noted that while referring to Shi‘ism of Kufah,
or basically to that of Iraq, it must be made clear whether the individual or
tendency concerned is of the type associated with mere preference (tafdil)
for Imam Ali (‘a) over "Uthman or that of Shi'ism in its doctrinal Imami
sense.

There were many in Kufah who were Shi'is only in the former sense and
were very attached to the Ahl al-Bayt and many of them were narrators of
the fada'il of Imam Ali and other figures of the Ahl al-Bayt. These persons
must not be considered Sunnis in its technical sense although many of them
consider the first two caliphs to have been legitimate. In other words, their
narrations must be studied with attention to their strong Shi'i inclinations.

Naturally, the “Uthmaniyyah, who were the progenitors of the later
Sunnis, had a character different from that of this group and they were not
on good terms with one another. It is for this reason that in rijal works of the
Ahl al-Hadith and the Hanbalis the allegation of tashayyu', in the sense of
narration of the fada'il of the Ahl al-Bayt, is considered one of the marks of
discredit (gadh). They are “lIraqgi Shi'is” whose names are not mentioned in
Shi’i works of rijal.

Nevertheless, many of these persons have been considered trustworthy
(thigah) narrators by staunch Hanbalis and writers belonging to Ahl al-
Hadith. For instance, concerning Dawud ibn Abi Awf, who has been
considered a thigah narrator by Ahmad ibn Hanbal and Yahya ibn Main, it
has been said: “He is a Shi’i, and most of what he narrates is concerning the
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fada'il of the Ahl al-Bayt” (Shi'i, 'ammatu ma yarwihi fi fadi'il Ahl al-Bayt).
Thereafter Dhahabi cites an example of his narrations which is a hadith of
the Prophet (S) addressed to Ali (‘a):
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“O Ibn Abi Talib, indeed you and your shi'ah shall be in paradise.”

Following this hadith is a statement against the rafidis attributed to the
Prophet (S). *°

Examples of the phrases and statements concerning Shi'is and cited by al-
Dhahabi from experts of rijal of early centuries will serve to elucidate the
use of the terms shi‘ah and rafidi during that era. These expressions become
harsher in accordance with the higher degree of the Shi'i tendency of the
individual concerned. The expressions cited here are from Dhahabi's Mizan
al-i.'tidal and are cited with the related volume and page number.

Concerning 'Ubayd Allah ibn Musa, who was also one of al-Bukhari's
teachers (mashayikh), it is said: “a fiery Shi'i” (kana Shi'i mutaharriga) (iii,
16).

About Adi ibn Thabit it is said, “An extremist Shi'i, an extremist rafidi”
(Shi'i mufrit, rafidiyun ghali) (iii, 62).

About Ali" ibn Salih al Taymi al-Kufi: “A mellowed Shi’i” (kana min 'atq
al-shi‘ah) (iii, 101).

Concerning Ala' ibn Abi al-Abbas it is said: “An extreme Shi'i” (Shi'i
ghali) (iii, 102).

Concerning Ali ibn Thabit al-Jazari it is said: “He was one of the
confirmed Shi'is, but does not go to the extremes” (kana min man yaskunu fi
tashyyu'ihi wa la yaghlu) (iii, 116).

Concerning Ali ibn Musa al-Simsar it is said: “In him are Shi'i leanings
tending towards rafd” (fihi tashayyu' yafdi ila al-rafd) (iii, 158).

Concerning Ali ibn Hashim ibn Burayd it is said: “He was extreme in his
Shi'i leanings” (kana mufritan fi al-tashayyu) (iii, 160).

About Amr ibn Shamir al-Jufi it is said: “a rafidi who reviles the
Companions” (rafidiyyun yashtammu al-sahabah) (iii, 368).

About “Isa ibn Qirtas it is said, “He was one of the extremists in rafd'
(kana min al-ghulat fi al-rafd) (iii, 322).

About “Isa ibn Mihran al-Musta'tif it is said, “a rafidi, a monstrous liar,
fiery in his rafd, was one of tile devils of the rafidis and their leaders”
(rafidi, kadhdhab jabal, muhtariq fi al-rafd, kana min shayatin al-rafidah wa
maraddatihim) (iii, 324). Najashi has also mentioned him. °

Concerning Fudayl ibn Marzuq al-Kufi it is said: “He possessed Shi'i
leanings but did not revile [the three caliphs” (kana yatashayyi ' min ghayri
sabb) (iii, 362).

Concerning Fitr ibn Khalifah it is said, “Fitr was considered trustworthy
by Yahya ibn Main, but he was an extreme khashabi. *** (kana Fitru ‘'inda
Yahya thigah, wa lakinnahu khashabiyyun mufrit) (iii, 364).

Concerning Muhammad ibn Jarir al-Tabari, the famous historian, it is
said: “He had mild Shi'i leanings and an attachment for the Ahl al-Bayt
which is not harmful” (fihi tashayyu' yasir wa muwalat la tadur) (iii, 498).

10
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Sunni scholars and traditionalists were accused of Shi'i tendencies on the
slightest grounds. For instance, Daraqutni was accused of Shi'i inclinations
merely for collecting the diwans of poets including that of Sayyid Himyari.
22

The following remark is made about Sayyid Murtada, the great Shi'i
scholar: “A staunch rafidi” (Shi'i jald) (iii, 523).

Concerning Zurarah ibn Ayan, an eminent Shi'i figure, it is said: “He
practised rafd” (kana yatrafad) (ii, 68).

Of Salim ibn Abi Hafasah, an Imami, it is said, 'An extremist in
tashayyu', he used to say, “O assassin of Na'thal (i.e. "Uthman), | am at your
service!l O destroyer of Banu Umayyah, | am at your service!” He was one
of the leaders of the detractors of Abu Bakr and "Umar” (mufrit fi al-
tashayyu' yaqul: Labbayka gatila Na'thal, labbayka muhlik Bani Umayyah,
wa kana min ru'us man yatanaggasu Aba Bakr wa '‘Umar) (ii, 110).

Concerning Abbad ibn Abd al-Samad, who is referred to as ghali fi al-
tashayyu', it is stated, “Most of his narrations are about the fada'il' (‘ammatu
and yarwihi fi al fada'il) (ii, 369).

Concerning Abbad ibn Ya'qub it is stated, “He is one of exreme Shi'is, a
leader of heresy”. He would abuse the forebears and "Uthman and he would
say, God is too just to let Talhah and Zubayr into paradise: they went to
war against Ali after having sworn allegiance to him' (ii, 379).

About Abd al-Ralunan ibn Yusuf ibn Kharash it is stated, “He practised
Shi'ism, and narrated the vices of the Shaykhayn and was a rafidi” and
Abdan says, | asked Ibn Kharash concerning the hadith, “We [prophets] do
not leave any inheritance, whatever we leave behind is charity (sadagah).”
He said, "It is false (batil).” ( ii, 600)

The following passage from Dhahabi also helps define "mild" Shi'i
leanings. After denying that Muhammad ibn Ziyad, one of the shaykhs of
Bukhari who has been accused of hostility (nasb) towards the Ahl al-Bayt,
was a nasibi, he says:

“It is usual among the Syrians to exclude [from the list of legitimate
caliphs] Amir al-Mu minin Ali, may God be pleased with him, since the
days of Siffin, in the same way that among the Kufans there is an antipathy
toward "Uthman and a love for Ali, and their forebears used to be his shi'ah
and his partisans. Furthermore, there is a group among the Shi'is of Iraq
who befriend Ali as well as "Uthman but they prefer Ali to "Uthman and do
not have friendly feelings towards those who fought 'Ali, though they do
invoke God's forgiveness for them. That is a light form of tashayyu.” #

He also considers the term “extremist Shi'i” (Shi'i ghali) to have had a
different sense formerly He writes:

In former days “Shi'i ghali” used to mean someone who finds fault with
“Uthman, Zubayr, Talhah, Mu'awiyah and those who fought against 'Ali,
may God be pleased with him, and someone who abuses them. And in our
times and in our usage a ghali is someone who considers those figures to be
unbelievers and disowns the Shaykhayn i.e. Abu Bakr and “Umar). **

It may be said that basically one rarely finds a Kufan without “Shi’i”
leanings. *° That which is meant by this term is a general sense covering a
range from the lowest to the highest degree.

11
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Yahya ibn Main cites Abd Allah ibn Mubarak as having said, “Anyone
who desires martyrdom should enter the Dar al-Bittikh in Kufah and invoke
God's mercy for “Uthman.” ?® According to another report some Kufans
professed their superiority over the Basrans in these words in al-Ma'mun's
presence:
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“Everyone knows that aside from Kufah there is no town on earth's
surface whose people should be united in their love of Banu Hashim, and no
individual belonging to Banu Hashim has ever been slain in the east or the
west without the corpses of Kufans lying about him with their blood
mingling with his blood.” ?

In a tradition narrated from Imam Sadiq (‘a) it is said:
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“Indeed God presented our wilayah to the people of every town but none
of them accepted it except the people of Kufah.” %

Sa'id ibn Abi Arubah says, “I arrived in Baghdad and sat in a session of
Abu Hanifah's lectures. One day he had mentioned "Uthman and invoked
God's mercy for him. | said to him, "May God have mercy on you to’. | have
not heard anyone except you invoking mercy upon “Uthman in this city.” *

There were so many virtues (fada'il) recounted concerning Kufah, and
later on Qum, that Sa'd ibn Abd Allah al-Ashari compiled a book named
Fadl Qum wa al-Kufah. *

12
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Shi ism in the Sense of Love of Ahl al-Bayt

There is another form of Shiism which led to allegations of Shi'i
leanings due to the attachment for the Ahl al-Bayt. In this regard the
preference for Ali (tafdil) might also be sometimes present, but in general an
attachment is professed for the Ahl al-Bayt on account of the existing
traditions which stress the necessity of loving the Ahl al-Bayt (‘a), the
Prophet's family.

Such an inclination is also called tashayyu' by the followers of the
“Uthmani creed, even if there were no trace of tafdil or any other tendency
in a person's religious attitude. There is a tradition narrated from Imam
Hasan al-Askari (‘a) concerning the difference between creedal Shi‘ism and
Shi‘ism in the sense of attachment and love for the Ahl al-Bayt (‘a). When
asked about the difference between the "Shi'ah' and the 'Muhibbin' (those
who love die Ahl al-Bayt), the Imam replied:
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“Qur shi'ah are those who follow in our steps and obey us in all things
that we command or forbid, and anyone who opposes us in many of the
things that God has made obligatory is not one of our shi‘ah.” **

Writing about certain verses of Abu Bakr Muhammad ibn Ahmad ibn
Husayn Hamdan, known as Khabbaz Baldi, which indicate his Shi'i
leanings, Afandi writes: “It is clear that which can be inferred from his
verses is only his love (tawalla) and attachment [for the Ahl al-Bayt], but
there is no indication of hostility and disavowal (tabarra) [in relation to the
caliphs] which is the main characteristic of tashayyu' (wa huwa al-'umdah fi
al-tashayyu')”*

Shi'ism in this sense is found in plenty in the sources and here we may
mention some examples of it. Perhaps the most prominent of such cases is
that of Muhammad ibn Idris al-Shafi'i (150-204/767-819). Verses have been
narrated from him which confirm such an inclination and it appears that he
was accused not only of tashayyu' but also rafd for his religious attitude.
Among his verses that relate to this topic are the following:
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“They say, "You have become a rafidi,' and | say, "No, not at all. Rafd is
neither my religion nor my creed. But | am devoted to the best of the Imams
and the best of guides, and should the love of the Wali be rafd, then indeed
my rafd is”**

In other verses he declares:
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“When we prefer Ali we are called rafidis by the ignorant for our
favouring him (tafdil),

And when | mention the virtues of Abu Bakr, | am accused of nasb for
my mention of virtue.

So shall I abide in rafd and nasb for the love of those two, until I am laid
to rest in my grave.”

In some other verses he says:
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“O Progeny of the Messenger of Allah, God has made your love an
obligation in the Qur'an that He has revealed.

The great honor suffices you that prayers made without invoking
blessings on you are invalid”.**

These verses disclose a kind of “tafdili rafd” in the words of Shafi'i
himself.

Yet their import is not contrary to his Sunnism (tasannun) which is
something different from the "Uthmani creed. At the same time certain
verses have been attributed to him whose authenticity needs to be
established. One of them is as follows:
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“Happy am | with Ali and his descendants as my Imams.” *

In the same diwan there are verses in eulogy of the four caliphs. ** Also
elegiac verses about Imam Husayn (‘a) have been narrated from him, among
which are the following:
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“The earth quaked for the sake of the Progeny of Muhammad, And the
mountains almost melted in grief for them. If the love of the Progeny of
Muhammad is my sin, It is a sin for which | am never going to repent.

They are my intercessors on my resurrection and in the halts of the
Hereafter, when my sins overwhelm me by their great number”®’

Badi® Hamadani had a similar tendency and as cited by Abd al-Jalil Razi
he recited the following verse at the tomb of Ali ibn Musa al-Rida (‘a):
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“Despite my belief in tasannun, |1 am a rafidi in my attachment (wila) to
you,
And my devotion to these does not make me neglect those.

This inclination continued to grow during the 5th/11th century and
afterwards, and even among the Hanbalis, who had a strong ‘Uthmani bias

» 38
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during the 3rd/9th and 4th/10th centuries, one finds those who were strongly
attached to the Ahl al-Bayt. That which is important is, that this attachment
opened the door to Shi‘ism and it could pave the way for the spread of
Shi“ism in the long run. Elsewhere we have discussed this issue.
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Creedal Shi'ism

Concerning the dissociation of the Shi'i sect from the Sunni community
one may say that the area of divergence grew gradually and from political
issues it extended to matters pertaining to religion and culture. During the
early years the main problem was that of government and the conflict
between the State's religious policies and attitudes and the demands of the
Shi'ah led to a divergence in the realm of ideas. These differences could
relate to legal and doctrinal issues as well as to political notions.

It should be noted that among the followers of Imam Ali (‘a) there were
different groups that were attached to him for different reasons. Among
them there were those who considered him a worthy ruler but who in the
course of time came to follow other Companions, including those who were
associated with the ruling regime as well as others. Later we find the clear
instance of Zaydi Shi'is who followed Hanafi figh or independent persons
among the Companions and the Tabi'in living in Iraqg.

In view of that which has been said, this phenomenon was a Shi‘ism of
the political type and a variety of Iraqi Shi'ism. Naturally, such persons did
not acquire their religious knowledge solely from the Ahl al-Bayt; they
could be Mu'tazilis or followers of some other tendency. Among those who
were Mu'tazilis from a doctrinal point of view, and among those who were
Hanafis from a ritual and legal point of view, there were not few those who
had a kind of pro-Ali or Shi'i inclination. Abu Hanifah himself was one of
such individuals due to his support of Zayd ibn Ali and al-Nafs al-Zakiyyah.

As against this, there existed another tendency which consisted of total
obedience to the Imams of the Ahl al-Bayt. The Shi'is who possessed this
tendency followed the Imams in all matters of doctrine and law, and in the
field of hadith they considered only the narrations of the Imams as
authoritative. Although this tendency might not have been completely
manifest until the last quarter of the 1st/7th century when doctrinal and legal
issues became the prime issues of the day in Muslim society, yet it is
evident that the movement that emerged under this name during the time of
Imam Bagir and Imam Sadig (‘a) has had its historical roots and
background.

This tendency may be called creedal Shi‘ism (tashayyu' i'tigadi). The
roots of this tendency lie in a special conception of Imamate in which the
Imam has a particular spiritual and intellectual station. The function of the
Imam, apart from governing the society, consists of interpreting and
expounding the religion and it derives from his special relationship with the
Messenger of God (S). The followers of this tendency generally referred to
the office of the Imam with such expressions as wisayah, wilayah and
imamah, not with the term khilafah. Of course, in this case there were
possible differences in the understanding of the Imamate and related beliefs
and its deviant form is represented by the tendency called ghuluww.

An important point in this regard relates to the historical background of
creedal Shi‘ism and its roots. Here we will undertake a study of this issue.

Among the definitions that have been suggested for creedal Shi'ism,
perhaps the best one is the one given by Aban ibn Taghlib, who said, “The
Shi‘ah are those who followed Ali (‘a) when the people differed concerning
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the Messenger of Allah (S), and who followed Ja'far ibn Muhammad (‘a)
when people differed concerning Ali (‘a)” (al-Shi'atu al-ladhina idha
ikhtalafa al-nasu 'an Rasulillah, sallallahu alayhi wa alih, akhadhu bi gawli
Aliyyin, 'alayhi al-salam, wa idha ikhtalfa al-nasu 'an Aliyyin akhadhu bi
gawli Ja far ibn Muhammad, ‘alayhi al-salam). *

A creedal Shi'i considers the office of the Imamate as a continuation of
prophet hood, though without the element of new revelation, and considers
the statements of the Infallible Imams (‘a) as decisive in all matters and as
the final judge in respect of all opinions advanced by various individuals
and creeds. Such an approach differs altogether from the kind of Shi'i
tendency that prefers Imam Ali to 'Uthman or even to all other caliphs. This
approach had precedents among the followers of the Ahl al-Bayt (a) since
the very beginning.

Among followers of Imam Ali (‘a) there were many who had more than
an ordinary kind of attachment for the Imam and who believed him to
possess a Divine office of Imamate. Aside from the extent to which these
cases delineate the character of the belief in the Imam, one may infer from
them the belief that the office of Imamate derived from a designation by
God and the Prophet.

After swearing allegiance to Imam Ali (‘a) Khuzaymah ibn Thabit is
reported to have said, “We have elected someone who was chosen for us by
the Messenger of God (S).*° In reply to “Umar's remark that the reason why
the Quraysh did not choose Ali (‘a) for the caliphate was that they did not
like prophethood and caliphate to be in one family, Ibn Abbas said to him,
“They were averse to [submit to] what God had revealed.” **

Darimiyyah Hujuniyyah, while describing for Mu'awiyah the reasons for
favouring Ali (‘a) said: “I favour Ali for his love of the poor, his generosity
towards strangers, his religious learning, his sacrificing character and for his
having been designated for wilayah by the Messenger of Allah.”*

According to a report cited by Tabari, after the Battle of Siffin when Ali
(‘a) returned to Kufah and the Khawarij broke away from him, the Shi‘ah
remained steadfast on Ali's side and declared that they were bound to him
by yet another oath of allegiance: to befriend his friends and to regard his
enemies as their own enemies (Nahnu awliya' man walayta wa a'da'u man
‘adayt).”®

Iskaf says, “The common people swore allegiance to Ali (‘a) on the basis
of the Book and the Sunnah and the Shi‘'ah of 'Ali on the basis of friendship
of his friends and enmity of his enemies.” ““The stress on such an allegiance
as a second allegiance in addition to the first one as well as its content
indicate the Shi'i character of this group.

Abu Dharr, who died during the days of "Uthmam's rule, invited the
people to follow the Ahl al-Bayt (‘a) and he would refer to the Prophet's
family in such words:

“O people! The Family of Muhammad are the progeny of Noah and the
descendants of Abraham and the elect of the progeny of Ismail, and the
guiding and pure kindred of Muhammad. [In relation to the Ummah] reckon
them to be like the head in relation to the body or rather as eyes in relation
to the head, for, indeed, they are for you like the elevated heaven, the firmly
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established mountains, the radiant sun and the olive tree whose oil gives
light and whose fire is blessed.”

He would say; “Muhammad was the heir of Adam and the prophets were
not superior to him, and 'Ali ibn Abi Talib is the designated successor (wasi)
of Muhammad (S) and heir to his knowledge.” He would address the people
saying, “You, who are a community that has remained in perplexity after the
Messenger, had you given preferred one who has been preferred by God and
had you set back those who have been set back by God, and had you placed
the wilayah and succession in the family of your Prophet you would have
enjoyed all kinds of bounties from all sides.”*

Elsewhere it has been narrated that Aba Dharr said, “O people! There
will appear heresies in the future. When they visit you hold on to the Book
of God and to Ali.”*® When Abu Dharr was being banished to Rabdhah, Ali
(‘a) and his sons came out to bid him farewell. Abu Dharr looked at the
Imam and said, “When | see you and your sons, | remember what the
Prophet (S) had said about you and that makes me cry™*’

Salman also felt sorry that the people did not drew benefit from Ali's
presence while he was alive and in their midst, and he would say, “By God,
after him there will be no one who may inform you about the secrets of your
Apostle.” *®

Miqgdad also narrated from the Prophet that he had said, “The ma'rijah of
the Household of Muhammad amounts to deliverance from hellfire; the love
of the Household of Muhammad amount to secure passage over the Sirat;
the wilayah of the Household of Muhammad is amnesty from
chastisement.”*

Ammar Yasir also narrated the Prophet's tradition, “This is my counsel to
someone who has faith in God and who affirms me through the wilayah of
Ali ibrgOAbi Talib: one who loves him loves me, and one who loves me loves
God.”

Traditions of this kind which indicate Shi'i convictions have been
narrated in a large number from Abu Dharr, Salman, Ammar and Miqdad.
In defining the term “Shi'ah' Abu Hatin al-Razi says, “It is the appellation of
those who were attached to Ali (‘a) during the lifetime of the Messenger of
Allah (S), such as Salman, Abu Dharr Ghifari, Migdad ibn al-Aswad and
Ammar ibn Yasir and others. Concerning these four, the Messenger of Allah
(S) had declared, "The paradise is eager for four men: Salman, Abu Dharr,
Migdad, and Ammar.”*

Umm Sinan, daughter of Khaythamah ibn Kharashah, portrays Ali (‘a) in
these verses:
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“After Muhammad you were for us his heir, He had exhorted you
concerning us, and you were faithful (to his exhortations)” >

Umm al-Khayr is reported to have made this statement while
encouraging Ali's troops during the Battle of Siffin
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“May God have mercy on you. Rally to the help of the just and pious
Imam, the faithful and truthful successor (wasi)” **
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The fact that these persons and many others like them among the Shi'i
followers of Imam Ali ('a) considered him to be wasi means that their notion
of his station went- far beyond the title of khalifah acquired by him through
the allegiance (bay'ah) given him by the people. There are many verses in
the sources ascribed to such Shi’is as Hugr ibn Adi, Ibn Tayhan, Ibn Ajlan
and others wherein this term is employed.>

While summoning the people for bay'ah with Imam Ali (‘a), Maik Ashtar

referred to him in these words:
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“This is the wasi of the awsiya' and the heir to the knowledge of the

prophets.” >
He recited these verses during the Battle of Siffin:
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“One who sees the dignity of 'Ali, the Wasi, has a light in the dark of
night” *°
Umm Araban recited this verse to mourn Ali's martyrdom:
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“We dwelt in welfare before his assassination
As we saw the mawla of the Apostle of God in our midst.
There are many verses from some of the Companions of the Prophet (S)
who were among supporters of Imam Ali (‘a) that refer to the tradition of
Ghadir and interpret it in the sense of leadership and wilayah. Among them
are couplets belonging to Qays ibn Sa'd ibn "Ubadah, Hassan ibn Thabit as
well as verses composed by Imam Ali (‘a) himself.”’Abu al-Aswad Du'ali
declares in a verse:
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“I love Muhammad intensely, Abbas, too, and Hamzah, and the Wasi.” *°

Qays ibn Sa'd says concerning the episode of Ghadir:
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“Ali is our Imam and the Imam of others as well, and this has been
declared by revelation,

The day when the Prophet said in a glorious sermon: “He is the mawla of
everyone whose Mawla | am.

Indeed, what the Prophet has proclaimed to the Ummah is conclusive,
and there is no place in it for hearsay.”®

Hassan ibn Thabit recited these verses on the day of Ghadir:
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“Their Prophet calls out to them on the day of Ghadir at Khumm, and |
listen and call out with the Prophet:
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He s%ild to him, O Ali, rise, | have made you the Imam after me and the
guide.”

These citations indicate the development of an attitude which recognizes
Imam Ali ("a) as an Imam and leader appointed by the Apostle of God (S).
They consider the Imam's authority to derive from his wisayah or
designation by the Prophet (S) and call upon others to follow him as the
Prophet's veritable successor.

Hence Ibn Tayhan would declare, “Indeed our imam and wasi is the wasi
of the Apostle of Allah (S),” and Ibn Ajlan asked rhetorically, “How can we
disperse while our leader is the wasi?” ®“Hujr ibn Adi would say, “Wilayah
was in him after the Apostle of God (S) and he made him his own wasi after
himself.” ®*A man named Zadan Farrukh who had recently embraced Islam
encountered the Khawarij on his way. Asked concerning Ali (‘a), he told
them, “He is the commander of the faithful, the wasi of the Apostle of God
and the master of all men.”® They killed him.

In a famous letter written to Mu'awiyah, Muhammad ibn Abi Bakr
referred to Ali (‘a) as the “heir of the Apostle of Allah and his wasi.”
“Ubadah ibn Samit is also reported to have recited verses-during the days of
the e6|%isode of Saqgifah in which he referred to the wasiyyah concerning Ali
(‘a).

The efforts of Imam Ali (‘a) himself during the days of his caliphate were
one of the main causes of propagation of the notion of Imamate as a Divine
office. In one of the verses that he composed concerning the event and
tradition of Ghadir, he interprets it as ordaining his wilayah over the people:
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“On the day of Ghadir Khumm, the Apostle of God made my wilayah
incumbent upon you”. ®’

In an elaborate letter that the Imam wrote to Mu'awiyah, he deals with
this matter iii detail. This letter reveals interesting points concerning the
Imam’'s role in propagation of the Shi'i concept of wilayah. As this letter has
an important place from the viewpoint of Imami ideas, we shall cite here its
main parts:

God, the Exalted, says,

“Obey God and the Apostle and those who have authority among you”
(4:59).

This verse is about us Ahl al-Bayt, not you. Then He forbade conflict and
disunity and enjoined submission and unity. You are the same people who
professed faith in that before God and the Apostle.

God has informed you that “Muhammad is not the father of any man
among you, He is the Apostle of Allah and the Seal of the Prophets”
(33:40). And He has said, “If he dies or is killed will you turn back on your
heels?” (3:144). And you, Mu awiyah, and your companions, have turned
your backs and apostatized, breaking the covenant you had made with God
and breaking the allegiance, although that does not harm God.

O Mu'awiyah, don't you know that the Imams are from amongst us, not
from among you? God has informed you that those who possess authority
should be those who derive knowledge (a reference to 4:83), and He has

20



www.alhassanain.org/english

also informed that in all matters that there is disagreement amongst you, you
should refer to God and His Apostle and to those who possess authority and
possess knowledge.

Hence anyone who is loyal to his covenant will find God to be faithful to
His covenant. We are the progeny of Abraham who are the envied ones and
you are the jealous ones (a reference to 4:54). It was a group of Israelites
who said to their prophet, “Appoint a king over us so we may fight in the
way of God” (2:246). When God sent Said as king, they were jealous of him
and they said, “How can he have sovereignty over us?” (2:247) and they
imagined that they were more worthy of kingship than him.

All these are things that have occurred in the past and now | describe
them for you and its interpretation is with us and whoever belies it will be
disappointed. We see their example amongst you. You should know that we,
Anhl al-Bayt, are the same progeny of Abraham who are objects of others'
envy. We have been victims of jealousy like our fathers before us.

God, the Exalted, has mentioned “the family (al) of Abraham, “the family
of Lut, “the family of Moses," "the family of Aaron' and ‘the family of
David;' and we are the Al of our Apostle, Muhammad (S). O Mu'awiyah,
don't you know that God has said, “The nearest to Abraham are those who
follow him and this Apostle and the believers, and God is the helper of the
believers”? (3:68). We are the blood relations (ulu al-arham) mentioned in
the verse: “The Apostle has a greater right over the believers than
themselves, and his wives are mothers of the believers, and the blood
relations have a greater right in the Book of God than the believers and the
emigrants”? (33:6).

We are the Ahl al-Bayt whom God has chosen and elected, and He has
placed the prophethood in our midst and to us belong the Book, wisdom and
knowledge. The House of God, the hijr of Ismail and the magam of
Abraham belong to us. Hence it is we who are worthy of rule. Woe to you,
O Mu'awiyah! We are worthier of Abraham. We are his al, and the al of
“Imran have a greater right to “Imran, and the al of Muhammad have a
greater right to Muhammad. We are the Ahl al-Bavt from whom God, the
Exalted, “has removed all impurity and purified them with a thorough
purification” (33:33).

Every apostle has an invitation exclusive to himself and his children and
family, and every apostle made a wasiyyah in favour of his family. Don't
you know that Abraham made his wasiyyah for Jacob, and when Jacob's
death drew near he made wasiyyah to his sons, and Muhammad (S) made
his wasiyyah to his family. This was the sunnah of Abraham and other
apostles, and Muhammad emulated them with the command of God.

The Book of God was revealed to us and the Apostle of Allah was raised
from our midst and the scripture's verses were recited to us. We are the
relatives of the Book and we are the witnesses over it; we are the callers
who summon to it and we are the ones who establish it. So what saying will
you believe after this? O Mu'awiyah! Do you seek a god other than Allah?
A scripture other than the Book of God, or a giblah other than the House of
God, the home of Ismail and the station of our father Abraham? Are you
after some creed other than the creed of Abraham? Or is it that you seek a
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king and a sovereign other than God? God has placed this sovereignty and
kingdom amongst us.

You have made-manifest your enmity towards us and disclosed you
animosity and jealousy. You have openly violated the covenant of God and
you distort His signs and you alter the words of God that He said to
Abraham: “God has chosen for you this creed” (2:132). Do you turn your
back to the creed of Abraham, whereas God, the Exalted, has chosen him in
this world and he is among the righteous in the Hereafter? Do you seek a
judgment other than the judgment of God or an Imam outside our family?
The Imamate belongs to Abraham and his seed, to the believers who follow
them and who do not abandon his creed, and he said, “Whoever follows me
is mine.” (14:36)

In reply to the Imam, Mu'awiyah is indignant at the Imam's considering
himself to be the descendant of all the prophets. He writes: “Not sufficing
with the kinship with Muhammad you have claimed kinship with all the
prophets.” Then he adds: “You should know that Muhammad was one of the
apostles who had been sent to all mankind. He delivered the message of his
Lord and beyond that he did not own anything. Now tell us, where is the
merit in your relationship? And what is the merit in your right? Where in the
Book of God do you find your name mentioned? Where in the Qur'an is
mentioned anything about your kingdom, your imamate and your
superiority? Yes, we do follow the imams and caliphs who have gone before
us, and you too used to follow them.” Then he refers to himself as 'Uthman’
as his heir.

In his reply the Imam accuses him of enmity towards the prophets and of
the love of his pagan forebears. There he adds:

You should know that we are the family of the Apostle of Allah (S). The
unbeliever does not befriend us and the believer does not harbour our
enmity in his heart. You have denied the Imamate of Muhammad (S) and
you imagine that he is an apostle and not an Imam. This denial leads you to
deny the Imamate of all the apostles. But we bear witness that he was an
apostle and an Imam. As to your denial of my relationship with the
Messenger of Allah and my right, indeed our share and our right is there in
the Book of God, and God has mentioned us along with the Apostle in the
context of the division [of the spoils of war), where He has said: “Whenever
you take any spoils of war, a fifth of it belongs to the Apostle and the
kinsmen.” (8:41) And in another place He says, “Give the kindred their
right” (30:38). Don't you see that our share has been mentioned along with
the share of God and the share of the Apostle and your share has been
mentioned along with the outsiders? You deny my Imamate and my
authority don’t you see that God, the Exalted, has given us merit over the
entire world's people? (3:33). If you can separate us from Abraham ("a),
Isrrgglil, Muhammad and the Al of Muhammad in the Book of God, try to do
SO.

This letter has been cited by Abu Ishaq al-Thagafi, the 3rd/9th century
Shi'i historian (d. 283/). The doctrine of Imamate as a Divine office is quite
evident in this letter of the Imam (a), and the various aspects of the
argument on which it is based are quite clear. 1t’s most significant part is
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that which asserts a relationship between prophet hood, wasiyyah, and
Imamate and affirms them as deriving from an original tradition in the
history of the prophets.

Mu'awiyah's denial of the Imamate of the Apostle of God (S) is also a
noteworthy point in this correspondence. In any case, Imam Ali ('a) made a
great effort ill many of his speeches and sermons to establish the
preeminence of the Ahl al-Bayt over others and to establish their Divine
right. In asserting such a right he considered it to be an inalienable element
of the Imamate, and, naturally, he did not recognize such a right for the
other caliphs.

The characteristics of Shi'i thinking are quite evident in many passages
narrated from the Imam Ali (‘a). In one of his sermons he declares
concerning the Ahl al-Bayt (‘a):
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“They have been entrusted with the secret of the Apostle, and whoever
takes refuge in them finds the way to the truth. They are the repository of
the knowledge of the Apostle and the exponents of the laws of the Shariah.
The Qur'an and the Sunnah are secure with them, and they, like a high
mountain, are the sentinels of the faith. By their means, Islam is kept
straight, steady, and stable”. ®°

In another place he says,

“Where are you going and where are you being led away? The waymarks
are established the signs are clear, and the lighthouses stand raised. So
where are you being misled and how do you go astray? The Household of
your Prophet is in your midst and they are the guardians of the truth, the
standards of religion, and the tongues of truthfulness. So place them in the
best stations of the Qur'an and turn to them like thirty camels approaching
their watering place.” "

In another passage he declares:
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“We are the tree of prophet hood and the place of descent of Messenger
hood, the place of frequenting of angels, the mines of knowledge, and the
mainspring of wisdom. Our friend and supporter are hopeful of receiving
divine mercy and one who regards us with enmity and hostility awaits
Divine vengeance”. ™*
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“They (i.e. the Ahl al-Bayt) are life for knowledge and death for
ignorance. Their temperance will inform you of their learning, their exterior
of their interior, and their silence of the wisdom of their speech. They do not
oppose the truth, nor do they disagree regarding it. They are the pillars of
Islam and its sanctuaries. Through them the truth is restored to its proper
place and falsehood is forced to withdraw froth its position, its tongue being
cut off from the root. They have understood the religion through the spirit of
understanding and observance, not through audition and narration. Indeed,
the narrators of knowledge are many, but feW are those who observe it”."?
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“Indeed, the virtuous of my kindred and the pure ones of my lineage are
the wisest of men in their childhood and the most learned of them in their
grown up years. Indeed, we belong to a household whose knowledge derives
from God's knowledge and whose judgments derive from the judgment of
God, and we have heard the speech of the truthful one. So if you follow in
our footsteps, you will be guided by our insights, and if you do not do so,
God will destroy you at our hands. With us is the banner of the truth:

whoever follows it will reach the shore safely, and whoever forsakes it will
be drowned”. "

RPN RORG
i 1ol O} LA 3B A 5 T 18 s LB gw L’ag\jﬁgg:é« e L]

(iw d\

“We are the intimate ones, the companions (of the Prophet), the treasures
and the doors (of Divine knowledge). Houses may not be entered except
through their doors (2:189), and one who enters them from a place other
than the door is called a thief . . . . The Qur'anic verses mentioning noble
stations are about them (i.e. the Ahl al-Bayt), and they are the treasurers of
the All-beneficent. When they speak, they speak the truth; and when they
are silent, no one may get ahead of them.”"

5 Gl ATl T 5 LaS w54 r"'“ 3 Ooba 1t 1225 ol o
5808 5 ) i b °’“' 4 \jl;B/T 5 i 5 Ll 3 (o 4als
Yj cﬁ\}wul&}cl:wy r..wuwuhﬂj\ \uUh \}Mf—wﬁww’ﬁ dlk;fv/d\
V%J;J— Q.,g o‘}]}j\ ;Cua.?

“Where are those who falsely and insolently claimed that they are “ones
who are firmly rooted in knowledge' (al-rasikhuna fi al-ilm; ref. to 3:7;

4:162) and not we? Because God has raised us in station and kept them low;
He has bestowed upon us and deprived them; He has allowed us entry and

..;..
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kept them out. Through us, guidance is sought and blindness is turned into
vision... Surely the Imams are from the Quraysh, planted in this lineage in
Hashim's descent. Others are not entitled to it (Imamate), nor is anyone
besides them competent to assume Ieadership n 75
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“No one from this ummah can be compared to the Household of
Muhammad, may God's benedictions be upon him and his Household and
one who benefits from their bounties can never equal them. They are the
foundation of the religion and the pillars of certainty. To them the extremist
must return and with them must catch up he who lags behind. They possess
the prerequisites of the right of wilayah, and to them belong the wasiyyah
and the inheritance.” ™°
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“Certainly the Imams are caretakers (quwwam, pl. of ga'im) appointed by

God over His creatures, and the dispensers of the knowledge of the Divine

to God's servants. None shall enter paradise except one who acknowledges

them and is acknowledged by them, and none shall enter Hellfire except one
who does not acknowledge them and is not acknowledged by them.” */
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“Look at the Ahl at-Bayt of your Prophet and stick to their path. Follow
their footsteps, for they will never lead you out of righteousness or land you
into destruction. If they stand, you too stand up, and if they rise you also rise
;Jgp. Do not overtake them, nor fall behind them, for that would destroy you”.

In these passages, as in his letter cited earlier, the Imam considers the
Imamate and the kind of leadership that it signifies as a kind of prophetic
inheritance. This inheritance is not one which pertains only to the right of
temporal authority, but is also accompanied with wasiyyah, wisdom, inner
purity and infallibility.

It is a tradition that the Qur'an attributes to the prophets when it refers to
the office that Abraham sought for his progeny and concerning which God
declared that His covenant does not include the unjust (2:124). The Qur'an
speaks of the prophets as belonging to one another's seed (dhurriyyah),
although the concept of being chosen (ijtiba) plays a central role in the
matted’

Some of the Sunnis imagine the Shi'i concept of Imamate to mean
something of the sort of an ordinary hereditary right, and hence they have
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accused the Shi'ah of considering Imamate to be hereditary, whereas in the
Shi'i conception Imamate derives from designation (nass). This designation
acquires its meaning within the framework of a divine conception of
inheritance which emanates from the Qur'an itself.

In a letter in which he refers to the dispute with the Quraysh and his
insistence on demanding his own right, Imam Ali (‘a) writes, “Am | being
ambitious when | demand my inheritance and ask for the restoration of the
right that God and His Apostle have granted me?” ® In this statement
inheritance and right are mentioned side by side.

More important than the passages cited above is the incident which
occurred during the first days of his entry into Kufah after the Battle of the
Camel. At that time, as mentioned by scores of Sunni sources, Imam Ali (‘a)
summoned the people of Kufah and the Companions of the Prophet (S) who
were accompanying him, to assemble in the mosque of Kufah. There, he
asked those who had witnessed the event of Ghadir and heard the
declaration made by the Prophet to stand up and bear testimony.

A large number of people, among them twelve Companions who had
fought by the Prophet's side at Badr, bore testimony. ®* Invoking the witness
of the Hadith of Ghadir in a general gathering had no purpose other than to
publicly establish his divine right to wilayah. % The Qur'anic concept of
hujjah (lit. proof, testament) also affirms the viewpoint of Imam Ali (‘a)
concerning wilayah. It is a concept that the Imam applies to the prophets as
well as to others who, without being prophets, are assigned by God to guide
mankind.

In one of his sermons he says, “At no time has God left His creatures
without a messenger, or without making a scripture accessible to them, or
without appointing a hujjah over then.” ® Elsewhere he says,
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“The earth is never devoid of someone who is an upholder of God's
proof. He is either manifest and well-known, or afraid and concealed, so that
God's proofs and His clear signs are not invalidated. How many are they,
and where are they? By God, they are few in number, but great in esteem
near God. Through them God maintains His testaments and signs, until they
entrust them to others like themselves and plant them in the hearts of their
likes. Knowledge has led them to the reality of understanding, and they have
attained the spirit of certitude. That which is hard upon seekers of comfort
comes easy to them. They endear what the ignorant regard with aversion.
They live in the world with their bodies, but their spirits are in a higher
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realm. ;I;hey are the vicegerents of God in His earth and His callers to His
faith.”

In another instance, in a letter to one of his officers assigned for the
collection of zakat, in which the Imam sets forth the manner in which the
latter is to approach the people, he writes to him to make the following
announcement while approaching the tribes:
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O creatures of God! The waft of God and His vicegerent has sent me to
take from you God's due pertaining to your property. %

The expressions “waliullah” and “khalifatulluh,” applied by the Imam to
himself, are entirely Shi'i conceptions.

In any case, the conception of wilayah is one that grew during the
caliphate of Imam Ali (‘a) and it characterizes the Shi'i viewpoint
concerning Imamate. % In the course of several sermons that he delivered
during the period of his caliphate the Imam makes prophesies of future
events, which are traditionally known as malahim wa al-fitan. In these
statements, the like of which were never heard from any other caliph, he
would make prophesies about the future, though of course not as a political
analyst.

The attraction of the Imam's personality for the mystics and the sufis had
roots in his profoundly pious and ascetic life-style and thinking. It led to a
conception of his personality that introduced him as someone who was a
perfect instance of the high spiritual station of wilayah. The conception of
wilayah as a preeminent spiritual station has roots in the statements and
conduct of the Imam himself, who would make declarations from the
minbar (pulpit) formally claiming to possess the knowledge of everything
and asking the people to question him about anything before the time when
he would not be in their midst. '

At the conclusion of the citation of these precedents it would be
appropriate to mention an important episode. When "A'ishah was preparing
to stage a rebellion against Imam Ali, Umm Salamah, one of the most
dignified wife of the Prophet (S), tried to persuade her against carrying out
her plans.

Abd Allah ibn Zubayr objected to her and said, “You have been an
enemy of the family of Zubayr since past days.” Umm Salamah said to him,
“Do you think that the people will follow Talhah and your father while Ali
is still in their midst about whom the Messenger of Allah (S) said, “Ali is
the wali of every believer, man and woman, after me.” Abd Allah said, “We
have not heard any such thing from the Messenger of God.” Umm Salamah
said to him, “If you haven't, your aunt, "A’ishah certainly has. I myself
heard the Messenger of Allah say:
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“Ali is my successor (khalifah) amongst you, in my life and after my
death; whoever disobeys him disobeys me.”

“A'ishah too confirmed that she had heard such a statement from the
Prophet (S). ®
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On the basis of what has been mentioned, one may say in explanation of
certain statements of Imam Ali (a) in the Nahj al-balaghah which refer to the
allegiance of the Muhajirun and the Ansars that the popular principle of
caliphal election until that time was the allegiance of the Muhajirun and the
Ansars, an allegiance which was also pledged by them to the Imam.

The Imam was forced to take recourse to this principle in defense against
the opposition of those who had broken the allegiance they had sworn him
(nakithin) and those who had rebelled against him (gasitin). As a result of
this argument of the Imam, many people accepted his leadership and went to
war against his enemies.

Verses have been narrated from one of the Imam's supporters in
affirmation of the validity of his caliphate and the people's commitment to
him. Their author compares the covenant that the people made with him to
those made with the first two caliphs:
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“The people have made with him a pledge and a covenant,

Like the covenant made with Abu Hafs (i.e. "Umar) and Abu Bakr.

So pledge allegiance to him and do not turn back an apostate,

I exhort you to take refuge its Allah from apostasy”. &

However, the Imam himself did not consider such an approach as the
basis of the legitimacy of his Imamate, nor was such a basis subscribed to
by his close companions, who considered his Imamate to be something that
lay beyond the allegiance of the Muhajirun and the Ansar.

That which is certain is that, as was mentioned earlier, Shi'ism grew in its
extent and character during the events that occurred in the aftermath of the
assassination of "Uthman and the caliphate of Imam Ali. Earlier, only a few
of the Prophet's Companions possessed such a tendency. But for reasons
that were mentioned, Shi‘ism spread in Irag. This tendency is called an Alit
and Shi'i tendency.

Its weak degree involved the rejection of "Uthman and affirmation of the
caliphate of Imam 'Ali (‘a), and in its most developed form it meant the
affirmation of the Imamate of 'Ali ibn Abi Talib (‘a) after the Messenger of
God (S) and his superiority over other caliphs. There were as well certain
extremist tendencies that emerged during this period about whose exact
extent and character there is a difference of opinion. *°

Another trend that emerged and grew during this period was the
Uthmanid tendency It emerged during the events of the Battles of the Camel
and Siffin. Although the protagonists of this trend faced a defeat during the
Battle of the Camel, but its effects remained in Basrah, and the people of
this city were known for their *Uthmanid affiliations.**

Another branch of this trend came to dominate Syria (al-Sham) during
the Umayyad era and it came to rule over Irag. The rule of the Umayyads
was an expression of the domination of the "Uthmanid creed. This creed did
not acknowledge the legitimacy of the caliphate of Imam Ali (‘a), and its
argument was that the third caliph was killed by the Imam or at his
instigation.
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Moreover, it asserted that there was not a general consensus of the people
about his caliphate. This belief was prevalent among the "Uthmaniyyah,
who were the prototypes of the latter-day Ahl al-Sunnah. During that era,
the terms the Shi“ah and the “Uthmaniyyah stood in contrast to one another.

The Uthmaniyyah believed that Mu'awiyah was the next legitimate
caliph after 'Uthman. The basis of his legitimacy, as they claimed, was
Mu'awiyah's kinship with "Uthman and his claim to be the next of kin in this
case of homicide (wali al-dam). **The two cities of Basrah and Kufah with
their "Uthmanid and Shi'i inclinations were considered rival towns.

Another interesting aspect of the Battle of the Camel was the greater
prominence acquired by Shi'ism in contrast to the "Uthmanid creed. During
the course of the battle, Amr ibn Yathribi, who killed Zayd ibn Suhan, a
companion of the Imam, said that he had killed the latter in a state when he
was an follower of “the creed of "Ali” (din-i 'Ali). On the other hand,
Ammar Yasir, addressing Amr, said these verses during that battle:
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“O Son of Yathribi, I will not leave the field
Until | fight you while I am on the creed of 'Ali.
We and the House of God are nearer to the Prophet.
The term “creed of "Uthman” (din-i 'Uthman) emerged in opposition to
the term “creed of 'Ali.” A poet belonging to Syria declared concerning the
Syrian troops:
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“Eighty thousand strong whose creed is the creed of "Uthman,

Squadrons, amongst whom is Gabriel who leads them on.” %
Another Syrian poet who was at Siffin introduced himself in these words:
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“l am a descendant of the lords of the princes of Ghassan,

And today | am a follower of the creed of *Uthman.” %
Rifa'ah ibn Shaadad also declared in a couplet:
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“I am the son of Shaddad, on the creed of “Alj,

| am not a friend of “Uthman, son of Arwa.” %

It has also been stated concerning the Syrian troops that they were eighty
thousand soldiers who “followed the creed of “Uthman.” *’

After the martyrdom of Imam “Ali (‘'a), the people of Iraq pledged their
allegiance to Imam Hasan. Among them were Shi’is who actually had belief
in the Imamate of Imam al-Hasan al-Mujtaba (‘a) and they swore allegiance
to him on that basis. Of course, in these circumstances there existed in
general two tendencies, Shi'i and "Uthmanid.

The religious tendency of the people of Kufah was predominantly Shi'i,
in the sense that they did not acknowledge "Uthman and affirmed the
caliphate of Imam Alli (‘a). During the five years of the Imam’s rule they had
been influenced by him and his companions. They followed the Alid
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tendency in religion and disdained the 'Uthmanid tenets. Opposition to
“Uthman and his ill fame in this city was such since the era of Imam Ali that
Jarir ibn Abd Allah al-Bajali said, “l would not stay in a town where they
formally denounce “Uthman.”

To the point that is relevant to the notion of Shi'i Imamate, there is
evidence that Imam Ali designated his son as his successor, although the
Sunni writers have not referred to it as signifying successor ship. * In this
regard, a tradition has been narrated from the Messenger of God (S) that is
cited in many sources. It reports the Prophet (S) as stating:
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“Al-Hasan and al-Husayn are two Imams, whether they are active rulers
or not”, *°

The said tradition is clear evidence that there was a designation in favor
of the Imamate of these two brothers. In this regard, there are also historical
reports that corroborate the Shi'i viewpoint concerning the Imamate of
Imam al-Hasan al-Mujtaba ('a)

Nasr ibn Muzahim reports that during the time of Imam Ali himself
Awar al-Shanni said addressing the Imam,
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“May God increase you in guidance and felicity. You have seen with the
light of God, and given preference to some men and set back other men. It is
for you to command, and for us to obey. You are an Imam, and if you die,

after you the Imamate will lie with these two (i.e. al-Hasan and al-Husayn)”.
Then he said to Imam Ali (a), “Listen to some verses that | have sung:
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“O Abu al-Hasan, you are the resplendent midday sun,
And these two (sons of yours) are like moons in times of crisis.
You and these two, until the last breath, are like our hearing and sight.
You are men of a high station,
Whose heights are beyond the aspirations of men.
People inform us concerning your merit,
Yet, your merit today is so great as to lie beyond reporting.
Mundhir ibn Jarad is also reported as having said to the Imam in Siffin,
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“If your die, these two, al-Hasan and al-Husayn, will be our imams after
» 102
you”.

Thus it becomes clear that since the day of Imam Ali ("a) his companions
considered the Imamate as belonging to al-Hasan and al-Husayn after him.

» 101
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We know that after the martyrdom of Imam Hasan, the Shi'is of Kufah sent
a message extending their support to Imam Husayn. Abd Allah ibn Abbas
also summoned the people to pledge allegiance to Imam Hasan, declaring,
“He is the son of your Apostle and the wasi of your Imam. Pledge your
allegiance to him.” '

Imam Hasan, too, in a letter to Mu'awiyah wrote, “When my father was
about to die, he entrusted this affair (amr) to me.” *** Haytham ibn Adi has
narrated from many of his teachers (mashayikh) that they said that Hasan
ibn Ali was the wasi of his father. 1> Abu al-Aswad Du'ah too, who was in
Kufah at the time when allegiance was being sworn to Imam Hasan (a),
said, “He has acquired the wisayah and Imamah from his father.”'*The
people are also reported as having said to the Imam, “You are the successor
and wasi of your father and we shall obey you.” **’

In any case, on the whole it may be conceded that Imam Ali introduced
his eldest son as someone whose succession was favoured by him. '®® One
Friday when the Imam was unwell, he ordered Imam Hasan to lead the
prayers. '%°

Aside from the fact that the Shi'is of Kufah were drawn to Imam Hasan
on the basis of their religious sentiments, one must take note of the peculiar
Shi'i notions of Ahl al-Bayt and the station of Imamate at this stage. As
reported by all the relevant sources, Imam Hasan stated in his first sermon:
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“Anyone who knows me knows me. And if anyone does not know me,
let him know that | am Hasan, son of the Messenger of Allah. | am the son
of the bringer of good tidings and the warner. I am the son of him who
invited the people to God with His command. | am the son of the shining
lamp. | belong to a household from which God has kept of all uncleanliness
and filth and He has purified them with a thorough purification-they are the
ones loving whom has been made obligatory by God in His Book, where He
says, “and anyone who does good We shall increase in his
goodness”(42:23). Hence the "good work' is like loving us, the People of the
Household”. **°
Mas'udi reports part of one of the sermons of Imam Hasan in his history.
In it the Imam is reported as declaring:
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“We are the felicitous party of God. We are the kindred of the Messenger
of God (S). We are the people of the pure Household, the pure ones, and one
of the two precious things (thagalayn) that the Messenger of God left behind
amongst you, the other being the Book of God, into which falsehood cannot
enter. So obey us, for obedience to us, as those in authority (uli al-amr), is
obligatory, for it is appended to the obedience to God and obedience to the
Messenger of God, as the Book of God declares, “If you dispute concerning
anything, then rifer it to Allah and His Messenger and those in authority
amongst you” (4:59). When there comes to them a matter, be it of security
or fear, they broadcast it; if they had referred it to the Messenger and to
those in authority among them, those of them whose task is to investigate
would have known the matter. (4:83).” ***

Hilal ibn Yasaf say, “l was present at the sermon of Imam Hasan ibn Ali
when he said, “O people of Kufah, fear God regarding us. We are your
leaders and your guests. We are a household concerning whom God has
said, "Verily, God wills to keep uncleanliness away from you O people of
the house and to purify you with a thorough purification.”***. It seems that it
was after this sermon that Imam Hasan was wounded in an assassination
attempt at Sabat.

Similar was the situation during the time of Imam Husayn (‘a); that is, a
part of the Shi'is were creedal Shi'is, while others consisted of those who
preferred the "Alids over other groups and were strongly opposed to those
who followed the “Utlunanid faction. It may be said that those who
embraced martyrdom with Imam Husayn (‘a) at Karbala' were Shi'is who
considered the Imamate to be the sole right of Imam 'Ali and his sons. The
Imam himself, in several instances, summoned the people to “restore the
right to those who were most worthy of it” and to assist him, as the
Umayyads had usurped the right that belonged to him.***

In one case, he declared,
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“O people | am the son of the Messenger of Allah and we have a greater
right to govern your affairs than those who claim that which is not their
right.” **

In another place, he declared:
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“l have a greater right (to the caliphate) than anyone else by virtue of my
relationship with the Messenger of Allah.” **°
Besides the Imam himself, his companions expressed such a belief on

various occasions. Muslim ibn Ziyad declared, “By God, Mu awiyah is not
a rightful caliph, but he has prevailed over the Messenger's successor with
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his cunning and usurped the caliphate.” *'® Abd al-Rahman ibn Abd Allah al
Yazani, one of the companions of Imam Husayn at Karbala', declared:
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“I am son of Abd Allah, from the house of Yazan,

My creed is the creed of Husayn and Hasan.” **/
Similarly, Hajjaj ibn Masraq said addressing Imam Husayn:
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“Thereafter your magnanimous father, 'Ali, He it is whom we know to be

the wasi.” '
Hilal ibn Nafi" Bajali declared in a verse:
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“l am a youth belonging to Ranu Tamim and a Bajali,
My creed is the same as that of Husayn and Ali.” **°
“Uthman ibn Abi ibn Abi Talib also delcared in these verses:
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“Indeed, | am “Uthman, possessor of several honours:
My master is “Ali, man of sublime feats,
I am son of the Prophet's cousin,
And brother of Husayn, the chosen one among the elect,
The chief of the great ones and the humble,
After the Messenger and his wasi and helper”.**°

Nafi" ibn Hilal would say,

“l am a Jamali and | am on the creed of 'Ali.”
In response to him someone from the opposite camp called out:
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“I am on the creed of *Uthman.” ***

In these verses, as well as those which have been narrated from Abbas
ibn Ali ibn Abi Talib, one can well discern the Shi'i belief of the Imam's
companions, something which possesses doctrinal dimensions and is far
different from mere political support and favor.

During the life of Imam Ali ibn al-Husayn (‘a) the creedal Shi’as was
clearly recognizable. 1bn Ziyad is reported as having told Amr ibn Hurayth,
“l do not fear any danger for him (i.e. Yazid) from Abd Allah ibn al-Zubayr;
rather, | fear for him, from the quarter of the Turabiyyah, the Shi*ah of Abu
Turab Ali ibn Abi Talib. ~ %

During this period, the slogan of the Tawwabin was restoration of the
rule of the Household of the Messenger of Allah. "Ubayd Allah ibn Abd
Allah, while recounting the preeminence of the Household of the Prophet
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(S) and the insult which was dealt to them in the events of Karbala', pointed
out the way to repentance in these words:
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“I summon you to the Book of Allah and the Sunnah of the His Prophet,
to avenge the blood of his household, and to jihad against those who permit
what is unlawful and the renegades. Should we be killed, that which is with
is God is better for the virtuous, and should we be victorious we shall
restore this affair to the household of our Prophet.” *#*

The slogan of the Tawwabun was that in case of victory they would

restore the Prophet's family's right to rule:
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“We shall restore the affair to the household of our Prophet, through
whom God has blessed us and honored us.” ***

By the time of the uprising of Mukhtar, creedal Shi'ism had become not
only well established in Kufah, the emergence of the ghulat had become an
issue. The criticism of Kufan nobility against the Shi'ism of Mukhtar and his
supporters was that they showed disaffection towards “the righteous
predecessors” (aslafuna al-salihin) > .Probably what they meant was the
Shiis' condemnation of many Companions of the Prophet (S) for their
deviant actions.

Imam Ali ibn al-Husayn al-Sajjad (‘a) in his supplications presents
creedal Shi‘ism in quite distinct and clear terms. In his supplications there is
hardly any which does not invoke blessings on 'Muhammad and the
Household of Muhammad." The employment of this expression clearly
indicates its connotations. One finds such expressions as:
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“Muhammad and his Household, the pure ones and the good ones, the
elect and the chosen,

Repeatedly in his supplications.

The Imam's emphasis on mentioning the Prophet's progeny by the side of
the Prophet's' name, in accordance with the command of God to invoke
blessings upon the Prophet (S), has a great importance for the expression of
Shi'i belief. Before citing some of the relevant statements from the Imam's
supplications, it would be proper to mention a narration concerning the
affirmation of the linkage between the Prophet and his Household. The
Imam would say,
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“God has made it obligatory upon the whole world to invoke blessings
upon the Prophet (S), and He has united us with him. Someone who invokes
blessings upon the Prophet (S) but does not invoke blessings upon us, his
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invocation of blessings is deficient and incomplete and such a one has
forsaken God's commands.” **’

The raising of the issue of Imamate in the supplications of Imam Sajjad
("a) is a clear instance of the explication the Sht'j concept of Imamate in
supplications. In them the concept of Imamate, aside from the aspect of
worthiness for caliphate and leadership, is projected in its most sublime
form as a divine office held by the infallible Imams as heirs to the
knowledge of the prophets, especially that of the Noble Messenger (S). Here
we will mention some of such statements from the supplications. In some of
them, Imam Sajjad (‘a) declares:
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“My Lord, bless the best of his (i.e. the Prophet's) Household, those
whom Thou hast chosen for Thy affair, appointed the treasurers of Thy
knowledge, the guardians of Thy religion, Thy vicegerents in thy earth, and
Thy arguments against Thy servants, purified from uncleanliness and

defilement with a thorough purification by Thy desire, and made the
mediation to Thee and the road to Thy paradise.” ***
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“O God, this station belongs to Thy vicegerents, Thy chosen, while the

places of Thy trusted ones in the elevated degree which Thou hast singled

out for them have been forcibly stripped! [But Thou art the Ordainer of that

Thy command is not overcome, the inevitable in Thy governing is not

overstepped! However Thou willest and whenever Thou willest! In that

which Thou knowest best, Thou art not accused for Thy creation or Thy
willl] Then Thy selected friends, Thy vicegerents, were overcome,
vanquished, forcibly stripped; [they see Thy decree replaced, Thy Book
discarded, Thy obligation distorted from the aims of Thy laws, and the

Sunnah of Thy Prophet abandoned!] O God, curse their enemies among

those of old and the later folk, and all those pleased with their acts, and their

adherents and followers.” *#°
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“And bless Thy chosen, O God, from Thy creation, Muhammad and his

descendants, the friends selected from among Thy creatures, the pure, and
make its listeners to them and obeyers, as Thou have commanded.”**°
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“O God, surely Thou hast confirmed Thy religion in all times with an
Imam whom Thou hast set up as a guidepost to Thy servants and .lighthouse
in Thy lands, after his cord has been joined to Thy cord! Thou hast
appointed him the means to Thy good pleasure, made obeying him
obligatory, cautioned against disobeying him, and commanded following his
commands, abandoning his prohibitions, and that no forward-goer go ahead
of him or back-keeper keep back from him! So he is the sanctuary of the
shelter-seekers, the cave of the faithful, the handhold of the adherents, and
the radiance of the worlds.”***
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“Through him, establish Thy book, Thy bounds, Thy laws, and the norms
of Thy Messenger's sunnah (Thy blessing, O God be upon him and his
Household), revive the guideposts of Thy religion, deadened by the
wrongdoers, burnish the rust of injustice from Thy way, sift the adversity
from Thy road, eliminate those who deviate from Thy path, and erase those
who seek crookedness in Thy straightness! Make him mild toward Thy
friends, stretch forth his hand over Thy enemies, give us his clemency, his
mercy, his tenderness, his sympathy, and make us his hearers and obeyers,
strivers toward his good pleasure, assistants in helping him and defending
him, and brought near through that to Thee and Thy Messenger (Thy
blessings, O God', be upon him and his Household).” **?

From the passages that have been cited, it becomes clear that the Imam
was intent on propagating the Shi'i belief in Imamate as the most important
of Shi'i conceptions. Similar statements concerning the high station of the
Ahl al-Bayt are found in Imam Ali's statements in the Nahj al-balaghah.

The original Shi'i doctrine and beliefs that were prevalent among the
generality of the Shi“ah were inspired by teachings whose groundwork was
laid by the Imams. In the period under discussion, Imam Muhammad Bagir
(‘a) and Imam Jafar al-Sadiq (‘a) were exponents of this original tendency.

The followers of Imam Muhammad Bagir consisted of a large number of
narrators of traditions whose names are collected in Shi'i works of rijal such
as the Rijal of Shaykh Tusi. **3. One of the implications of the belief in the
divine office of the Imamate was that only the traditions narrated through
the Imams were to be considered as reliable in matters of law and
Shari‘ah.In other words, the Imams employed all their efforts to introduce
the Ahl al-Bayt as the sole authority to lead the people in religious and
political life.

The notion of obligatory obedience to the Imam was central to this
outlook and it implied the necessity of referring to the teachings of the Ahl
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al-Bayt in all affairs as set forth in the statements of the Imams from Imam
M onwards. Earlier we have reviewed the statements of Imam Ali (‘a)
regarding the station of the Ahl al-Bayt.

Towards the end of the first century and the beginning of the second,
when Imam Muhammad al-Bagir and Imam Ja'far al-Sadiq assumed the
leadership of the Shi'ah, there emerged various creeds and sects each of
which claimed the leadership of Muslims. Most of them acknowledged the
political authority of the ruling caliphs so as to secure the people's religious
leadership for themselves. But the Shi'i Imams in their statements stressed
the principle, which is also mentioned in the hadith al-Thagalayn, a famous
tradition of the prophet that the only valid source of the Shari ‘ah were the
Qur'an and the Ahl al-Bayt.

In the statements of Imam Bagqir (‘a) there are many instances in which
the people are summoned to acquire their religious teachings from the Ahl
al-Bayt as the sole source of authentic Sunnah and hadith. In a tradition it is
reported that Imam Bagir (‘a) said to Salamah ibn Kuhayl and Hakam ibn
“Uyaynah:
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“You will not find in the east or the west any sound piece of knowledge
except that which is drawn from us”. **

In another statement referring to al-Hasan al-Basri, who was a well-
known scholar of those times, the Imam said:

Lale V) lall gy Lo 0 YU 5 g =5l sm =) 230
“Let Hasan go wherever he may, by God, he would not find knowledge

anywhere except here.” **
In another tradition it is stated:
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“Let they people go wherever they may want, but, by God, the affair lies
nowhere but here (i.e. his house).” **°
These statements expressly call upon the people to consider the Ahl al-
Bayt as the sole authority on religious teachings. The acceptance of such

summons meant the acceptance of Shi‘ism. In another statement Imam
Muhammad Bagqir declares:

Ledl 3L 5 22 U] slead) o ) gl & T
“The Household of Muhammad are the doors leading to Allah, who call

the people to paradise and lead them towards it.” **’
In another tradition he states:
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“Everything that does not derive from this house is disastrous.” **®
Our purpose behind citing these statements is to make clear the decisive
role that they played in the development of Shi‘ism from a historical point
of view.
Similarly in another statement Imam Muhammad Bagir is reported to
have declared:
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“O people, where are you going, and where are you being led away? It is
through us that God guided the first of you and it will be through us that the
last one of you will be guided.” **
When Hashim, the Umayyad ruler, came to Madinah, among things that
the Imam said to him was the following:
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“All praise belongs to God who sent Muhammad with the truth as the
prophet, and honoured us through him. We are those whom God has elected
over His creatures and chosen over His servants and (we are) His
vicegerents. The felicitous are those who follow us and the wretched are
those who oppose us and are hostile to us.” **°

It was on account of these statements that Hisham summoned the Imam
to Syria. In the traditions of Imam Sadiq ('a) too one finds a large number of
statements which introduce the Ahl al-Bayt and their traditions as the sole
means of guidance. In one of them the Imam declares:
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“O people! Take care to follow the legacy of the Apostle of Allah (S) and
his Sunnah and the legacy of the Imams of guidance from the Household of
the Apostle of Allah (S).” **
In another statement addressing Yunus ibn Dabyan, the Imam says:
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“O Yunus, if you seek authentic knowledge, it is with us, the people of
the Prophet's household, for we have inherited it and have been bestowed
with the canon of wisdom as well as conclusive judgment.” **

Imam Sadiq declares in another tradition:
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“Verily, in our possession is that by virtue of which we do not stand in
need of the people and the people stand in need of us. Verily, in our
possession is a book (sahifah) dictated by the Apostle of Allah and in the
handwriting of Ali, in which is mentioned everything pertaining to what is
lawful and unlawful.” ***
These statements reiterate what Imam Ali used to declare in his sermons
addressed to the people of Kufah:
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“O people of Kufah! Question us concerning what Allah and His Apostle
have said, for we, the people of the Prophet's household, know better than
anyone what Allah and His Apostle have said”. **

These citations indicate that from a historical point of view there existed
a consistent religious drive that was pursued by the Imams of the Prophet's
family which introduced the Ahl al-Bayt as the hub of the religious life of
Muslims.

Here it is necessary to point out that due to the existence of tagiyyah
(secrecy) during the larger part of the lives of Imam Bagir and Imam Sadiq,
on account of hostile regimes as well as the harassment of the common
people, there arose several difficulties for the Shi‘ah which will pointed out
in the discussion on the so-called extremist Shi'is (ghulat), problems which
were faced by the Imams themselves due to the particular political
circumstances of the times, which cannot be elaborated here.

The campaign to propagate the religious authority of the Ahl al-Bayt also
faced problems arising from the emergence of claimants from among those
who had family ties with the Imams and the Banu Hashim, who rose in
opposition to the pious and learned Imams of the Ahl al-Bayt and created
difficulties for them. Conflicting factions within the Alids opened the way
for the spread of this deviation, leading to schism within the ranks of the
Shi'ah on the one hand and, on the other, to separation of certain groups
from the true Imams.

In this discussion concerning creedal Shi'ism one must also mention
those who do not form a part of the Imami Shi'ah despite absence of belief
in the legitimacy of the first two caliphs and faith in the Imam’s obedience
to whom is obligatory. Among them is the sect of the Kaysaniyyah, who
will be discussed ii the next section on ghuluww. At times, the ghuluww
tendency was of such a character as to place the doctrines of a sect not only
beyond the frontiers of Shi‘ism but beyond the pale of Islam as well.

To be continued-insha' Allah...
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