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Preface
Let usimagine that an authentic hadith of the Prophet, sallallahu “alaihi
waalihi, reads:
Sdn or ase IS8 s S5
Abu Bakr ismy khalifah over every believer after me.
How would the Ahl a-Sunnah have interpreted it?

What about this one:

S opoie IS Ly SG
Abu Bakr isthe wali of every believer after me.
Or this:

Srigs Sag Loy H S s

Abu Bakr is my brother, and my companion, and my inheritor and my
wazir.

We have absolutely no doubt that the Ahl al-Sunnah would cite these
statements as unassailable proofs of Abu Bakr’slegitimate khilafah over the
Ummah immediately after the Messenger of Allah. However, as we have
discussed in our second book, On the Khilafah of ‘Ali over Abu Bakr, the
above ahadith and similar others actually exist with reliable chains in the
Sunni books — except that instead of “Abu Bakr”, it is the name of Amir al-
Muminin ‘Ali b. Abi Talib, ‘aaihi al-salam, that is mentioned in them. This
iswhy the Ahl al-Sunnah do not like, and always struggle against, them.

When we quote the actual ahadith with the name of ‘Ali to our Sunni
brothers, they usually instinctively respond with a tired counterargument:
the Prophet deputized Abu Bakr to lead the salat during his fatal illness. To
them, that, in aweird way, isastronger, and more explicit, proof of khilafah
than any of the ahadith about ‘Ali! Apparently, the world is indeed a very
strange place. When the Messenger of Allah said “ ‘Ali is my khalifah over
every believer after me”, Sunnis think he was NOT naming ‘Ali as his
khalifah! But, when he allegedly appointed Abu Bakr to lead salat as he had
similarly appointed many others before him — to our brothers from the Ahl
al-Sunnah - he was somehow naming him his khalifah!

In this book, we are thoroughly investigating the Sunni reports on the
alleged leadership of salat by Abu Bakr during the fatal illness of the
Messenger. We will be analyzing the bewildering contradictions between
the so-called “sahih” Sunni ahadith on the claim; and we will be questioning
the historicity of the whole episode. In particular, we will be examining the
correct implications of leadership in salat, according to orthodox Sunni
Islam. Does it indicate superiority? Does it confer the khilafah? Do our
brothers from the Ahl al-Sunnah really have any case, even if the tale about
Abu Bakr had been true?

We seek Allah’s Help in this effort, and we implore Him to forgive us all
our mistakes in it, and to accept it as a worthy act of ‘ibadah. And may
Allah send His salawat and barakat upon our master, Muhammad b. ‘Abd
Allah, and upon his purified offspring.
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1. An Exclusive “Merit”?
Shaykh Ibn Taymiyyah (d. 728 H) says.
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Whenever he (the Prophet) left Madinah on ajourney, he would appoint
a khalifah (to govern the city on his behalf). Whoever he appointed as a
khalifah would lead the Mudims in saat, as he once made lbn Umm
Maktum a khalifah, and also ‘Ali once, to lead the salat. He equaly
appointed others apart from them both as khalifahs at other times.

However, during his absence or illness, he never appointed anyone as
khalifah except Abu Bakr — neither ‘Ali nor anyone else. And his
appointment of a-Siddiq as khalifah to lead saat is mutawatir, and
authentically narrated in the Sahih books, and the Sunan books, and the
Musnad books through many routes.*

Basically, our Shaykh confesses to the following points:

1. Abu Bakr was NOT the first or the only to lead Muslimsin salat in the
mosque of the Prophet, sallallahu ‘alaihi waalihi, in Madinah.

2. Amir a-Muminin ‘Ali, ‘daihi a-salam, and Ibn Umm Maktum,
radiyallahu ‘anhu, were among those Sahabah, radiyallahu ‘anhum, who
also led the Musiims in salat in that mosque on the order of the Messenger
of Allah.

But, our Shaykh then proceeds to make some garbled remarks:

i. Abu Bakr was the only one ever deputized to lead salat in the mosgue
of the Prophet during his absence from Madinah.

ii. He was also the only one ever commanded to lead the salat in that
mosqgue during the Messenger’sillness.

Somehow, Ibn Taymiyyah thinks that these were “exclusive merits” of
his first khalifah, Abu Bakr. But, when the Messenger of Allah appointed
Imam ‘Ali, Ibn Umm Maktum and others as khalifahs over his Madinah,
was he then not also “absent” from the city?! The Shaykh himself answers.

Whenever he (the Prophet) LEFT MADINAH on a journey, he would
appoint a khalifah (to govern the city on his behalf). Whoever he appointed
as akhalifah would lead the Mudlimsin Salat

With this admission, one wonders. on what basis then was Abu Bakr the
only one ever appointed khalifah to lead salat in Madinah during the
Prophet’s absence? How on earth did that submission of Ibn Taymiyyah
even ever make any sense to him at all?! Why do these people suddenly lose
their smple logic whenever discussions involving Amir a-Muminin ‘Ali b.
Abi Talib come up?

As for our Shaykh’s insistence on the “uniqueness” of Abu Bakr’s
khilafah in salat during the Prophet’sillness, then, there are two issues. One,
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as we will demonstrate in this book, there is NO reliable proof of it - to
begin with! All that our Sunni brothers can muster together are nothing but a
set of severely contradictory riwayat which only muddle up the entire
picture. Such kinds of irreconcilable reports are never accepted as valid
testimonies. Two, even if it is agreed, for the sake of argument, that Abu
Bakr ever led the salat on the order of the Prophet, then there is very little
“merit” in it for him, if any at all. He then would have been a khalifah in
salat only, which was the weakest form of khilafah. He would have had no
authority whatsoever to give commands to the Muslim soldiers, or to
administer the Muslim society, or to pass judgments in disputes. Basically,
he had no administrative, military or judicia authority in his alleged
khilafah. By contrast, when Amir al-Muminin was made the khalifah of
Madinah by the Messenger during the Battle of Tabuk, the former had full
authority to lead Muslims in salat in the Prophet’s mosgue, command the
Muslim armed forces stationed with him in the city, administer the affairs of
its inhabitants and give judgments in any disputes that arose among them!
How can anyone rationally consider the largely empty khilafah of Abu Bakr
as superior to that of ‘Ali? How do these people reason?

The issue of Abu Bakr’s alleged appointment as prayer-leader is usually
raised by our brothers from the Ahl a-Sunnah in debates over khilafah.
Their logic aways is — since the Prophet deputized Abu Bakr to lead the
sdlat in his mosque, then he was automatically declaring the latter,
implicitly, as his khalifah after his death. However, even Ibn Taymiyyah is
unable to completely ignore the fallacy of this mainstream Sunni premise:

dn sy O by BV an e Bl (3 OV sy e IS
e Vo e g dly pd w3 bl W g oade W o ) 0B ol
Not all who are qualified to be appointed khalifahs during the lifetime (of
the Mudim ruler) over part of the Ummah are equally qualified to be
appointed as khalifahs after the death (of the ruler). The Prophet, peace be
upon him, appointed during his lifetime many people as khalifahs, and

amon% them were those who were not qualified for the khilafah after his
death.

Notes

1. Abu a-‘Abbas Ahmad b. ‘Abd a-Halim b. Taymiyyah a-Harrani, Minhaj al-Sunnah
al-Nabawiyyah (Muasassat Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad
Rashad Salim], vol. 8, p. 558

2. Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah
al-Nabawiyyah (Muasassat Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad
Rashad Salim], vol. 7, p. 339
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2. A Game of Contradictions (Part 1)

There actually is no valid Sunni proof to establish that Abu Bakr was
ever deputized by the Messenger, sallallahu ‘aaihi waalihi, as prayer-leader
during the latter’s fatal or other illness. The reports about Abu Bakr’s
alleged appointment were narrated mainly by both Umm al-Muminin
‘Aishah and Anas. Most of the reports on the matter trace directly to them
both, and to ‘Aishah in particular. There were other Sahabah — such as Ibn
Mas’ud, I1bn ‘Abbas, Ibn ‘Umar, Abu Musa a-Ash’ari, Buraydah, Salim b.
‘Ubayd, and Ibn Zam’a. However, their reports were mostly carbon copies
of the severely contradictory riwayat of both ‘Aishah and Anas. In this
chapter, we will be dissecting primarily the narrations of ‘Aishah and Anas
— and by extension, those of all the others too. We will be exposing their
extreme weakness as valid proofsin the issue at hand.

Imam Muslim (d. 261 H) has compiled many of these reports under the
chapter: “The Imam is authorized to appoint someone as khalifah who will
lead the people in salat when there is a valid reason for it, for example
illness, or journey or others. And whoever performs salat behind a sitting
Imam who is unable to stand should do so standing if he can. And there is
an abrogation of performing salat sitting behind a sitting Imam for whoever
isable to stand.” So, we will be examining the landmark reportsin it in this
investigative research.

Exhibit A
Mudim records:

JB sug of car JB deallie Wi VB dlde o Og)lay sl oy B Lus

WB\?)’G«L«jA&&\w&\QJUQLCJZ;%JGUATUGJQ}J\MUA}
cb)ww;gu&pijmwmﬁ;Jwrmﬁﬁfwjésw\
Dy o W Conel O3 s bl Lo e g ade ) Lo A 5oy U
Gl ok pho g ke d Jo ) 5 Ll JB W g oo bl 5 ade ) Lo

uué}qp)urug@;;\viwj%uwgumgﬁ;@jﬂmoiﬁ

Muhammad b. Al-Muthanna and Harun b. ‘Abd Allah — ‘Abd al-Samad
—my father — ‘Abd al-‘Aziz— Anas:

The Prophet of Allah, peace be upon him, did not come out to us for
three days. When the salat was about to start, ABU BAKR STEPPED
FORWARD TO LEAD. The Prophet of Allah, peace be upon him, was near
the curtain and he lifted it. When the face of the Prophet of Allah, peace be
upon him, became visible to us, we had never seen anything as wonderful to
us as the face of the Prophet, peace be upon him when it became visible to
us. So, the Prophet of Allah, peace be upon him, gestured to Abu Bakr with
his hand to lead. The Prophet of Allah, peace be upon him, then drew the
curtain, and we were unable to see him until he died.*

This report explicitly states that the Messenger of Allah was unable to
lead the Sahabah in salat for atotal of four days — the initial three days and

12
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his day of death. Basically, he did not participate in salat with the Musims
in his mosque throughout the last four days of hislifetime.

Exhibit B
In another report, Anas indicated that the Messenger died on a Monday.
Muslim again documents:

LT JB Oles ) oo dlo o Gl sy (e o ealal o) 520) (Csine
b 35 @l e g ade A Jo A Jguy g (3 0b e OSSO L O el
dho g ade Al Lo A Jowy i8S 8RN (3 Csie wony oY) e OTI3 2>
e Al Lo B Sy e § Ciman gy agry O 6 g29 W) s 5l s
oo g ade A Lo A gy 92 23 0 A 3 2y Lagd JB SLo W
O e e B Lo Al oy OF By aal fead e e S gl eSS
Jos @ JB SO 168 O oy e 5 ade W Lo A sy 0l 5Ll a3l
oo ke 5 e A o 1 Jsey 358 B ) (20 (e e ) o 1 s

‘Amr al-Nagid, Hasan al-Halwani and ‘Abd b. Hamid — Ya'qub b.
Ibrahim b. Sa’d — my father — Salih — 1bn Shihab — Anas b. Malik:

Abu Bakr led them in salat during the fatal illness of the Messenger of
Allah, peace be upon him, UNTIL IT WAS A MONDAY and they had
stood in congregational rows PERFORMING salat. The Messenger of
Allah, peace be upon him, drew aside the curtain of the room and looked at
us while he was standing. His face was like the page of the mushaf. Then,
the Messenger of Allah, peace be upon him, felt happy and smiled. And we
were confounded with joy DURING THE SALAT due to the coming out of
the Messenger of Allah, peace be upon him. Abu Bakr stepped back upon
his heels to continue the salat in the congregational row, thinking that the
Messenger of Allah, peace be upon him, had come out for the salat. The
Messenger of Allah, peace be upon him, gestured to them with his hand to
“complete your salat”. Then, the Messenger of Allah, peace be upon him,
entered and drew the curtain.

He (Anas) said: The Messenger of Allah breathed his last ON THAT

VERY DAY of his”
This hadith is interesting. Anas made it absolutely clear that they were

aready performing the salat (s3-2)l (), in their congregational rows, before

the appearance of the Prophet. Yet, the Sahabah were able, during salat, to
see the Messenger of Allah draw the curtain, to view his bright face and his
happy smile, to witness how Abu Bakr stepped back, to notice how the
Prophet’s hand gesture to him, and to look at him returning to his room.
What kind of salat was that?! Where were they really looking during the
prayer? Were they even concentrating at all?

13
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Muslim has this further riwayah as well:

oY) o Bled) aS ey e B Joey ) 183 ks 5T JG

‘Amr al-Nagid and Zuhayr b. Harb — Sufyan b. ‘Uyaynah — a-Zuhri —
Anas:

The last glance which we had of the Messenger of Allah, peace be upon
him, was when he drew the curtain aside ON MONDAY .2

Therefore, the Prophet did not participate in congregational salat on
Monday, the day of his death. He also did not pray in his mosque
throughout the three days before that. That means that he stopped leading
his Sahabah on Thursday, most probably in its afternoon or evening. So, on
Friday, Saturday and Sunday, he did not come out to hisfollowers at all. On
Monday, the day he died, he showed himself to them but did not join them
in the salat. The direct implication of all thisisthat his last ever salat with
his Sahabah was offered on Thursday.

Al-Hafiz Ibn Kathir (d. 774 H) agrees with our conclusions:

Gl (3 @ bas sl LS gl cgae Lo 3o 2T 0,5 e Jeb LG
) oS LS Y1 ag Vg ol o Y e a3 000 paad) dzsle

Chad gy Bde p (owge Slas F
We say: based upon this, the last salat which he performed with them
would be Zuhr, asit isexplicitly reported in the foregoing hadith of ‘Aishah,
and that would be on Thursday — and not on Saturday or Sunday as al-
Bayhagi quoted from Maghazi of Musa b. ‘Ugbah, and it (i.e. that
submission of Musa) is da’if.*
Imam al-Salihi a-Shami (d. 942 H) has a backup for him:

pse 83Lnl by Lo e B0 &l le VG appe se (3 Ciles )l Ll JG
el Jdy we W Al o) Jo e 3 ol ol axd?l Ldy. aainl 39
Ogdl 3 JB. pbl 2305 sl T V) 832l ) 2% OS5 ¢ ool Oladr i by

o 3t o Lty Lk o Jaad L s O €8 1 Sy

Al-Hafiz (Ibn Hajar a-‘Asgalani) said: “There is disagreement about the
length of his (i.e. the Prophet’sfatal) illness. The majority are of the opinion
that it lasted thirteen days. Some say: it was a day more. Some say: it was a
day less.” Some also say: it was nine days. This opinion was narrated from
‘Ali, may Allah the Most High be pleased with him, by al-Baladhari. Some
say: it lasted ten days. Thiswas explicitly stated by Sulayman al-Tamimi.

He (the Prophet) used to come out for the salat (throughout his illness)
except that he missed three days.

The author of a-‘Uyun said: “The Messenger of Allah, peace be upon
him, ordered that he (Abu Bakr) lead the people in salat, and he led them in
seventeen salats, according to what was narrated to us.””

One glaring omission from Anas’ reports is that of any explicit order
from the Prophet concerning Abu Bakr’s leadership of salat. As such, we do

14
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not know — from Anas’ narrations — whether he led the Sahabah in salat
from Thursday till Monday on the order of the Messenger of Allah or not.
What is clear from them, however, is that the Prophet was allegedly pleased
with Abu Bakr’s leadership of salat when he saw it on the Monday of his
demise. Thisis also the best — based upon Anas’ reports above — that can be
said about Abu Bakr’s leadership of salat for the three previous days: that
the Prophet knew about it, and silently approved it by not objecting.
Nothing more can be claimed from those texts. Of course, an approval is not
always the same thing as an order.

Exhibit C
Ibn Kathir makes reference to a hadith of Umm a-Muminin ‘Aishah.
Thisisit, asrecorded by Imam Muslim:

Bags e aasle gl b wge Wi 5001 Wi g o e ol W
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epd o ¢ bt Uats ol 3 el L g JUB 1 Jgeny U Sighry oy
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Ahmad b. ‘Abd Allah b. Yunus — Zaidah — Musa b. Abi ‘Aishah —
‘Ubayd Allah b. ‘Abd Allah:

| visited ‘Aishah and said to her, “Would you tell me about the illness of
the Messenger of Allah, peace be upon him?” She replied, “Yes, | will. The
Prophet, peace be upon him, was serioudy ill, and he asked, ‘Have the
people performed salat?” We said, ‘No, they are waiting for you (to lead
them), O Messenger of Allah’. He said, ‘Put some water for me in the tub’.
We complied. So, he performed ablution. Then, he was about to move with
difficulty but fainted. Then, he woke up and said, ‘Have the people
performed salat?” We said, ‘No. They are waiting for you, O Messenger of
Allah.” He said, ‘Put some water for me in the tub’. We complied. So, he
performed ablution. Then, he was about to move with difficulty but fainted.
Then, he woke up and said, ‘Have the people performed salat?’ We said,
‘No. They are waiting for you, O Messenger of Allah.” He said, ‘Put some
water for me in the tub’. We complied. So, he performed ablution. Then, he
was about to move with difficulty but fainted. Then, he woke up and said,
‘Have the people performed salat?” We said, ‘No. They are waiting for you,
O Messenger of Allah.’

She (‘Aishah) said, “The people were standing in the mosque waiting for
the Messenger of Allah, peace be upon him, FOR THE ‘ISHA PRAYER.”

She (‘Aishah) said, “Then, the Messenger of Allah sent a messenger to
Abu Bakr to tell him to lead the people in salat. When the messenger (of the
Prophet) got to him, he said, ‘The Messenger of Allah, peace be upon him,
orders you to lead the people in salat.” So, Abu Bakr, who was a man of
tenderly fedlings, said, ‘O ‘Umar, lead the people in salat.” ‘Umar replied,
“You are more entitled to that.’

She (‘Aishah) said, ‘So, Abu Bakr led them in salat during those days.
THEN, the Messenger of Allah, peace be upon him, felt some relief and he
went out, supported by two men, one of whom was al- ‘Abbas, FOR THE
ZUHR PRAYER while Abu Bakr was aready leading the people in salat.
When Abu Bakr saw him, he began to move backwards. But the Prophet,
peace be upon him, indicated to him not to move backwards. He also told
them both (i.e. the two men with him), ‘Sit me beside Abu Bakr.” Therefore,
they sat him beside Abu Bakr. Abu Bakr was performing salat while
standing, and he was following the salat of the Prophet, peace be upon him,
and the people were following the salat of Abu Bakr. The Prophet, peace be
upon him, was sitting.”

‘Ubayd Allah said: | visited ‘Abd Allah b. ‘Abbas and said to him,
“Should | tell you what ‘Aishah told me concerning the illness of the
Messenger of Allah?” He said, “Tell.” So, | presented her hadith to him, and
he did not deny anything from it, except that he asked, “Did shetell you the
name of the other man who was with al-‘Abbas?’ | said, “No”. He said, “He
was ‘Ali.”
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But, ‘Aishah has only blown up everything here! The Messenger of Allah
became unable to lead salat on Thursday, according to the hadith of Anas. In
thisreport of ‘Aishah, that was at the time of the ‘Isha prayer — and not Zuhr
as a-Hafiz Ibn Kathir wants us to believe. That ‘Isha prayer, as well as the
subsequent salats for afew days, were led by Abu Bakr on the explicit order
of the Prophet. These are claims of ‘Aishah which are missing in the reports
of Anas. But, according to Anas, the Messenger of Allah never again joined
the Muslims in salat once Abu Bakr started |eading.

By contrast, ‘Aishah claimed that her blessed husband actually took over
the leadership of salat from her father after some “days”! In the Arabic, the
word ayam is used for the days of Abu Bakr’s leadership after the initial
‘Isha. That word is plural, and refers to at least three days. This means that
Abu Bakr led the salats on Friday, Saturday and Sunday. Then, the Prophet
of Allah intervened in his salat and took over from him on Monday. Here,
Anas and ‘Aishah clash again. He submitted that the Messenger never
participated in congregational salat on the Monday of his death, while she
insisted that her husband did in the Zuhr prayer of that day!

Exhibit D
Yet, ‘Aishah proceeded to contradict herself too in a very fundamental
way. Muslim records:

(4 Laillg) % (o2 Wy = aSop Baglan ol Wi 203 ol o SOl L

sy J8 U @B 223le e 300 el e s e Bglan ol Lyl JB
B AL s SOUT g JUi el widgy M el e 5 ade ) Lo
ol o A ey ¥ lalin bRy 50 g el oy S0 U 0L A Sy b i
Gl Jomy S LT 0] &) g Bl i cJB UL Lahs S LT e JW s
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S bl B AL Jads ST g Gy comlse (Y S0) e g e
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gl el s L B )W @ 0l odryy by o (o3l plib s
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Abu Bakr b. Abi Shaybah — Abu Mu’awiyah and Waki’ AND Yahya b.
Y ahya— Abu Mu’awiyah — al-A’mash - |brahim — al-Aswad — ‘Aishah:
When the Messenger of Allah became serioudly ill, Bila came to
summon him to salat. He said, “Ask Abu Bakr to lead the people in salat.”
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She said: | said, “O Messenger of Allah! Verily, Abu Bakr is a tenderly
man. If he stood in your place, he would not be able to make the people hear
anything. Y ou should instead order ‘Umar.” He said, “Ask Abu Bakr to lead
the people in salat.”

She said: “So, | told Hafsah my statement to him, ‘Abu Bakr isatenderly
man. If he stood in your place, he would not be able to make people hear
anything. You should instead order ‘Umar.” She told him. On that, the
Messenger of Allah said, “You are like the women who gathered around
Yusuf. Ask Abu Bakr to lead the people in salat.”

She said: “Therefore, Abu Bakr was asked to lead the people in salat.”
She said: “As he (Abu Bakr) began the salat, the Messenger of Allah, peace
be upon him, felt some relief. So, He got up and moved, supported by two
men, and his feet dragged on the ground.

She said: “When he entered the mosque, Abu Bakr heard his sound. He
moved backwards, but the Messenger of Allah, peace be upon him,
indicated to him to ‘stand in your place.” The Messenger of Allah, peace be
upon him, then came and sat on the left side of Abu Bakr.”

She said: “The Messenger of Allah, peace be upon him, was leading the
people in salat in a sitting posture. Abu Bakr was following the salat of the
Prophet, peace be upon him, in a standing posture and the people were
following the salat of Abu Bakr.’

The contradictions between this report and Exhibit C above are
tremendous:

1. According to Exhibit C, Bilal did not come to summon the Prophet for
salat. In Exhibit D, he came.

2. According to Exhibit C, the Messenger of Allah attempted to join the
Muslimsin the mosque but fainted three times. In Exhibit D, the Prophet did
not faint at all, and made no attempt whatsoever to join his followersin his
mosque.

3. According to Exhibit C, the Prophet only ordered Abu Bakr to lead the
salat after three failed attempts to do so by himself. In Exhibit D, he gave
the order immediately Bilal came to him, without making any attempt to
lead the salat by himself.

4. According to Exhibit C, the Prophet sent a specific messenger to Abu
Bakr to lead the Salat. Moreover, Abu Bakr too offered the “honour” to
‘Umar, who politely turned it down. However, in Exhibit D, the Messenger
of Allah did not send any specific messenger to Abu Bakr. Rather, he only
gave a general order to inform Abu Bakr to lead the salat. Besides, Abu
Bakr did not offer the “honour” to ‘Umar.

5. According to Exhibit C, ‘Aishah did not object to the Prophet’s order
to Abu Bakr to lead the salat. However, in Exhibit D, she allegedly fiercely
objected to it.

6. According to Exhibit C, after the Prophet’s order to Abu Bakr to lead
the salat, he continued to do so for days, till Monday before the Messenger
of Allah felt arelief and “took over” an already ongoing salat from him. In
Exhibit D, the Prophet felt a relief and “took over” from Abu Bakr, on that
same Thursday, only minutes after giving his order to him to lead the salat!
‘Aishah’s “frantic” objection to Abu Bakr’s appointment, especialy the text
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of her arguments - as narrated in Exhibit D - shows that Abu Bakr had never
led Muslimsin salat before then!

7. According to Exhibit C, Abu Bakr led the salat for several days before
the Prophet’s intervention. By contrast, in Exhibit D, Abu Bakr did not even
lead asingle salat before the take-over!

8. According to Exhibit C, the Messenger — on his order - was taken by
two men to the side of Abu Bakr. But, in Exhibit D, the Prophet went to the
left side of Abu Bakr by himself, with no support.

What exactly are we supposed to believe from all these terrible
contradictions?!

Notes

1. Abu a-Husayn Muslim b. a-Hajjg a-Qushayri a-Naysaburi, Sahih Muslim (Beirut:
Dar Ihya al-Turath al- ‘Arabi) [annotator: Muhammad Fuad ‘Abd a-Baqi], vol. 1, p. 315, #
419 (100)

2. Abu a-Husayn Muslim b. a-Hgjjg al-Qushayri a-Naysaburi, Sahih Muslim (Beirut:
Dar Ihya al-Turath al- ‘Arabi) [annotator: Muhammad Fuad ‘Abd a-Bagi], vol. 1, p. 315, #
419 (98)

3. 1bid, val. 1, p. 315, # 419 (99)

4. Abu al-Fida Isma’il b. Kathir a-Dimashqi, a-Bidayah wa a-Nihayah (Dar Ihya a-
Turath al-Arabi; 1st edition, 1408 H) [annotator: Ali Shiri], val. 5, p. 256

5. Muhammad b. Yusuf al-Salihi al-Shami, Subul al-Huda al-Rashad fi Sirah Khayr al-
‘Ibad (Beirut: Dar al-Kutub al- ‘[Imiyyah; 1st edition, 1414 H) [annotators: ‘Adil Ahmad
‘Abd al-Mawjud and ‘Ali Muhammad Ma’ud], vol. 12, p. 244

6. Abu al-Husayn Muslim b. al-Hajjagj al-Qushayri al-Naysaburi, Sahih Musdlim (Beirut:
Dar lhya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd a-Baqi], vol. 1, p. 311, #
418 (90)

7. Abu al-Husayn Muslim b. al-Hajjgj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut:
Dar lhya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd a-Baqi], vol. 1, p. 311, #
418 (95)
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3. A Game Of Contradictions (Part 2)
Suddenly, the whole drama gets out of hand.

Exhibit E
Ibn Zam’a makes things much worse with his own set of new
contradictions! Imam Abu Dawud (d. 275 H) records:
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‘Abd Allah b. Muhammad al-Nufayli — Muhammad b. Salamah —
Muhammad b. Ishag — a-Zuhri — ‘Abd a-Malik b. Abi Bakr b. ‘Abd al-
Rahman b. a-Harith b. Hisham — hisfather — ‘Abd Allah b. Zam’a:

When the Messenger of Allah, peace be upon him, was serioudy ill, and
[, with a number of Muslims, was with him, Bilal summoned him to salat.
He said, “Tell SOMEONE to lead the people in salat.” So, ‘Abd Allah b.
Sam’awent out (into the mosgue), and found ‘Umar. Meanwhile, Abu Bakr
was absent. | said, “O ‘Umar! Get up and lead the people in salat.”
Therefore, he stepped forward and made the takbir (thereby starting the
congregational salat). When the Messenger of Allah, peace be upon him,
heard his voice, and ‘Umar was a man with a loud voice, he (the Prophet)
said, “Where is Abu Bakr? Allah and the Mudlims forbid that (i.e. the
leadership of ‘Umar in salat). Allah and the Muslims reject that.” As such,
he sent a messenger to Abu Bakr. HE CAME AFTER ‘UMAR HAD
PERFORMED THAT SALAT. Then, he (Abu Bakr) led the people in salat
(again).!

‘Allamah a-Albani (d. 1420 H) comments:

T2 o>
Hasan sahih.”
Abu Dawud also records a supplementary report, which gives further
details:
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Ahmad b. Salih — Ibn Abi Fudayk — Musa b. Ya’qub — ‘Abd al-Rahman
b. Ishaq — 1bn Shihab — ‘Ubayd Allah b. ‘Abd Allah b. ‘Utbah — ‘Abd Allah
b. Zam’a:

When the Prophet, peace be upon him, heard the voice of ‘Umar, the
Prophet, peace be upon him, went out until his head appeared from his
room. Then, he said, “No. No. No. Certainly, it is the son of Abu Quhafah
(i.e. Abu Bakr) that shall lead the people in salat.” He was saying it in a
state of ANGER.®

Al-Albani says:

CN

Sahih*

It is interesting. Is it not? The Prophet, salalahu ‘aaihi wa alihi,
allegedly knew that it was haram for anyone other than Abu Bakr to lead the
salat. Yet, he ordered them to tell “someone” to do so?! Was it not his
mission to “deliver the message clearly”?> So, what was he allegedly angry
about exactly? According to this Sunni riwayah, it was the Prophet himself
who caused the confusion — and may Allah protect us from such
blasphemous thoughts! So, logically, none was to blame except him. Thus,
why was he angry, and at whom? What is this drama which the Ahl a-
Sunnah have attributed to the Messenger of the Lord of the worlds?! In any
case, this report of Ibn Zam’a opens a new can of worms for our Sunni
brothers, which severely complicate an already horrible situation.

Exhibit F

In order to analyze the reports of Ibn Zam’a, we must first pinpoint them
within a specific timescale. So, this hadith of Imam Ahmad (d. 241 H)
comes in handy:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Abd al-A’la—
Ma’mar — al-Zuhri — ‘Ubayd Allah b. ‘Abd Allah — “Aishah:

When the Messenger of Allah, peace be upon him, became ill in the
house of Maymunah, he sought the permission of his wives to stay in my
house during his illness. So, they permitted him. Then, the Messenger of
Allah, peace be upon him, came out (of Maymunah’s room) supported by
al-*Abbas and another man and his feet were dragging on the ground.

‘Ubayd Allah said: “Ibn ‘Abbas asked, ‘Do you know that man? He was
‘Ali b. Abi Talib. But, ‘Aishah did not like him.””

Al-Zuhri (narrating from ‘Ubayd Allah from ‘Aishah) reported: The
Prophet, peace be upon him, said while he was (still) in the house of
Maymunah to ‘Abd Allah b. Zam’a, “Tell THE PEOPLE to perform the
salat.” So, he met ‘Umar b. al-Khattab and said, “O ‘Umar! Lead the people
in salat.” Therefore, he led them in salat. Then, the Messenger of Allah,
peace be upon him, heard his voice and recognized him, as he was someone
with aloud voice. The Messenger of Allah, peace be upon him, said, “Isthat
not the voice of ‘Umar?’ They said, “Yes, it is.” He said, “Allah the
Almighty and the believers forbid that. Tell Abu Bakr to lead the people in
salat.” ‘Aishah said, “O Messenger of Allah, verily, Abu Bakr is a tenderly
man. He cannot control his tears. As he recites the Qur’an, he cannot help
weeping.”

She (‘Aishah) said: “I did not say that except through worry that the
people may take an evil omen with Abu Bakr, that he would become the
first to occupy the position of the Messenger of Allah, peace be upon him.”
He said, “Tell Abu Bakr to lead the people in salat.” But, | dissuaded him.
He said (again), “Tell Abu Bakr to lead the people in Salat. You are like the
women around Y usuf .

Shaykh al-Arnaut says:

M\ _Ja}& &9 et a:\.;ﬁoi

Its chain is sahih upon the standard of the two Shaykhs’

So, it was before the Prophet moved to the house of ‘Aishah. This was
during the initial stages of his fatal illness, at the start of hisinability to join

the congregational salats. That apparently was on Thursday. Imam Muslim
(d. 261 H) records another hadith which confirmsthis:
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Muhammad b. Rafi’ and ‘Abd b. Hamid — ‘Abd al-Razzag — Ma’mar —
al-Zuhri - ‘Ubayd Allah b. ‘Abd Allah b. ‘Utbah — ‘Aishah:

“It was in the house of Maymunah that the Messenger of Allah, peace be
upon him, first fell ill. He asked permission from his wives to stay in my
house during hisillness. They granted him permission.”

She said: “Then, he went out with one of his hands over (the shoulder of)
‘al-Fadl b. ‘Abbas and the other hand on (the shoulder of) another man. His
feet dragged on the earth.

‘Ubayd Allah said: “l narrated it to Ibn ‘Abbas and he said, ‘Do you
know the man whose name ‘Aishah did not mention? He was Ali.”®

There is afresh contradiction in these last two reports of ‘Aishah. In the
first, she claimed that the partner of Amir a-Muminin “Ali, ‘aaihi a-salam,
when he was supporting the Messenger of Allah out of Umm a-Muminin
Maymunah’s room was al-‘Abbas. In the second, she said that the same
partner was al-Fadl b. a-Abbasl That, apparently, is an irreconcilable
contradiction.

One cannot help but notice the strange inconsistencies between the
reports of Zam’a and Exhibit F on the one hand and the other reports of
‘Aishah and Anas (in the last chapter) on the other:

1. In one report, the Prophet gave the order that Abu Bakr - specifically
naming him - should lead the salat immediately when Bilal came to him.
However, in other reports, the Messenger only said, “Tell someone to lead
the people in salat” or “Tell the people to perform the salat” without naming
Abu Bakr.

2. In some reports, ‘Umar was mistakenly chosen, by Ibn Zam’a or
another messenger of the Prophet, to lead the salat, and he (‘Umar) did so,
before Abu Bakr. In other reports, ‘Umar was never selected for leadership
of the salat by any messenger of the Prophet, and he (‘Umar) never led it.

3. In one report, after Abu Bakr’s designation as the prayer leader, he
went ahead to offer the position to ‘Umar, who politely turned it down. By
contrast, according to other reports, Abu Bakr never offered the position to
‘Umar. Rather, ‘Umar himself had already held the position, by mistake,
before him! So, it would have been illogical to ask him to lead the same
salat again.

4. By one report, Abu Bakr was one of those waiting in the mosque for
the Messenger of Allah in the evening of Thursday. The messenger of the
Prophet came to him in the mosque, while ‘Umar too was present with him,
to convey the order to lead. Meanwhile, in other reports, Abu Bakr was
absent from the mosque, while the other Muslims were waiting for salat!
Where was he? What could he possibly be doing where he was? The
messenger of the Prophet had to quickly locate him to bring him into the
mosgue so that he could take over from ‘Umar who was already |leading the
salat by mistake. But, before Abu Bakr arrived, ‘Umar had already finished.

At this point, let us make a final recap of the some of the words of
‘Aishah concerning that same event, about that same ‘Isha prayer of that
same Thursday. Thisisthe first one:
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She (‘Aishah) said, “The people were standing in the mosque waiting for
the Messenger of Allah, peace be upon him, FOR THE ‘ISHA PRAYER.

She (‘Aishah) said, “So, the Messenger of Allah sent a messenger to Abu
Bakr to tell him to lead the people in salat. When the messenger (of the
Prophet) got to him, he said, ‘The Messenger of Allah, peace be upon him,
orders you to lead the people in salat.” So, Abu Bakr, who was a man of
tenderly fedlings, said, ‘O ‘Umar, lead the people in salat.” ‘Umar replied,
“You are more entitled to that.’

She (‘Aishah) said, ‘So, Abu Bakr led them in salat DURING THOSE
DAYS.

Thisis her second claim on that same event:
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She said: “Therefore, Abu Bakr was asked to lead the people in salat.”
She said: “As he (Abu Bakr) began the salat, the Messenger of Allah, peace
be upon him, felt some relief. So, He got up and moved, supported by two
men, and his feet dragged on the ground.

She said: “When he entered the mosgue, Abu Bakr heard his sound. He
moved backwards, but the Messenger of Allah, peace be upon him,
indicated to him to ‘stand in your place.” The Messenger of Allah, peace be
upon him, then came and sat on the left side of Abu Bakr.”

She said: “The Messenger of Allah, peace be upon him, was leading the
peoplein Salat in asitting posture.

Here, we have her third:
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The Prophet, peace be upon him, said while he was (still) in the house of
Maymunah to ‘Abd Allah b. Zam’a, “Tell the people to perform the salat.”
So, he met ‘Umar b. al-Khattab and said, “O ‘Umar! Lead the people in
salat.” Therefore, he led them in salat. Then, the Messenger of Allah, peace
be upon him, heard his voice and recognized him, as he was someone with a
loud voice. The Messenger of Allah, peace be upon him, said, “Is that not
the voice of ‘Umar?”’ They said, “Yes, it is.” He said, “Allah the Almighty
and the believersforbid that. Tell Abu Bakr to lead the peoplein Salat.”
What exactly are we supposed to believe, O Umm al-Muminin ‘Aishah?

Notes

1. Abu Dawud Sulayman b. a-Ash’ath a-Sijistani a-Azdi, Sunan (Dar al-Fikr)
[annotator: Muhammad Nasir a-Din a-Albani], vol. 2, p. 627, # 4660

2. 1bid

3. 1bid, vol. 2, p. 627, # 4661

4. Ibid

5. See Qur’an 5:92, 14:4, 16:44, 16:64, 24:54 and 64:12

6. Abu ‘Abd Allah Ahmad b. Hanba al-Shaybani, Musnad (Cairo: Muasassat
Qurtubah) [annotator: Shu’ayb a-Arnaut], vol. 6, p. 34, # 24107

7.1bid

8. 1bid, vol. 1, p. 311, # 418 (91)
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4. Did Abu Bakr Lead The Prophet?
As if the crisis is not bad enough yet, ‘Aishah threw in one more
unnerving contradiction into the mess.

Exhibit G
Imam Ibn Hibban (d. 354 H) records about it:
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Muhammad b. Ishag b. Khuzaymah — Muhammad b. Bashar — Badal b.

al-Muhabbar — Shu’bah — Musa b. Abi ‘Aishah — ‘Ubayd Allah b. ‘Abd
Allah — “Aishah:

Abu Bakr led the people in salat while the Messenger of Allah, peace be

upon him, was in the congregational row BEHIND him.*
‘Allamah a-Albani (d. 1420 H) comments:

G
Sahih?
And, Shaykh al-Arnaut concurs:
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Its chain is sahih upon the standard of al-Bukhari.®
Imam al-Tirmidhi (d. 279 H) also documents:
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Mahmud b. Ghilan — Shubabah b. Sawar — Shu’bah — Na’im b. Abi Hind
— Abu Wail — Masruq — ‘Aishah:
The Messenger of Allah, peace be upon him, performed salat in asitting

posture BEHIND Abu Bakr during hisfatal illness.*
Al-Tirmidhi says:

The hadith of ‘Aishah is hasan sahih gharib.”
‘Allamah al-Albani comments too:

CN

Sahih®

When did this take place? At the best, one may only attempt to fix it
either in the ‘Isha prayer of Thursday or in the Zuhr of Monday, the
Prophet’slast day. By the narration of Anas, the Messenger of Allah did not
step into the mosque at all on the Friday, Saturday and Sunday preceding his
death. So, we are left with only the evening of Thursday, when he first
stopped leading the salat and the Monday of his demise. According to one
report of ‘Aishah, the Messenger of Allah took over the ‘Isha on Thursday,
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shortly after giving the order to Abu Bakr to lead it. But, in another
narration by her, the Prophet actually never intervened in that ‘Isha at all,
and Abu Bakr led it and all subsequent salats till the Zuhr of the following
Monday. Y et, even on that Monday, Abu Bakr only prayed beside him as a
surrogate Imam. As such, there really is nowhere to place this new claim of
‘Aishah — that her father was our Prophet’s Imam — within the possible
timeframe.

However, Anas b. Malik made a frantic attempt to save her! Imam Ibn
Hibban documents:
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‘Umar b. Muhammad al-Hamdani — Ishag b. Ibrahim b. Suwayd al-Ramli
— Ayub b. Sulayman — Abu Bakr b. Abi Uways — Sulayman b. Bilal —
Humayd al-Tawil — Thabit al-Banani — Anas b. Malik:

The last salat performed by the Messenger of Allah, peace be upon him,
with the people was done in a single garment wrapped around him in a
sitting posture BEHIND Abu Bakr.’

‘Allamah a-Albani comments:

Gtne
Sahih®
Shaykh al-Arnaut agrees:
C’?W a:\.;.wi
Its chain is sahih®
Imam a-Tirmidhi also records:
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‘Abd Allah b. Abi Ziyad - Shubabah b. Sawar — Muhammad b. Tahah —
Humayd — Thabit — Anas.

He (the Prophet), peace be upon him, during his illness, performed salat

in asitting posture BEHIND Abu Bakr, wrapped in a garment.'°
Al-Tirmidhi comments:

This hadith is hasan sahih*
‘Allamah al-Albani agrees:

Its chain is sahih'?
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So, it was the last congregational salat of the Prophet, after al. But, even
Anas’ intervention rescues nothing! We still do not know when that last
salat was. Anas himself narrated that the final congregational saat of the
Messenger of Allah — and it was led by him, obviously before the ‘Isha
prayer - was on Thursday, followed by three days when he never stepped
into the mosque at all. On the Monday of his departure, he came into the
mosque, but did not join the congregational salat. He retreated into his
room, and that was the very last time his Sahabah saw him alive. He
apparently died shortly after his appearance. Basicaly, it is practically
impossible to fix his alleged salat behind Abu Bakr anywhere within his
lifetime!

There is another similarly unfixable riwayah by this same ‘Aishah,
concerning the same period. Imam al-Nasai (d. 303 H) records:
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Mahmud b. Ghilan — Abu Dawud — Shu’bah — Musa b. Abi ‘Aishah —
‘Ubayd Allah b. ‘Abd Allah — ‘Aishah, may Allah be pleased with her:

“The Messenger of Allah, peace be upon him, ordered Abu Bakr to lead
the peoplein Salat.”

She said: “The Prophet, peace be upon him, was IN FRONT of Abu
Bakr, and he performed the salat in a sitting posture while Abu Bakr led the
people in salat and the people were behind Abu Bakr.™

‘Allamah a-Albani declares about it:

CN

Sahih*

Where does this belong? Was it the ‘Isha prayer of the Messenger’s last
Thursday? Well, ‘Aishah herself had also narrated that he led that salat,
sitting beside her father! Of course, Anas denied completely the Prophet’s
participation in that Isha’ prayer or any other, from that period, till his
death! ‘Aishah also claimed in another report that the Prophet did not join
the ‘Isha prayer on that Thursday! But, what about the salat on the Monday
of hisdeath? Still, the problem adamantly persists. ‘Aishah had narrated that
her blessed husband led that salat beside Abu Bakr! He neither stayed in
front of her father, nor behind him. Therefore, it is once more impossible to
fix another riwayah of Umm al-Muminin ‘Aishah within the lifetime of her
master and prophet, sallallahu ‘alaihi wa alihi.

Understandably, the ‘ulama of the Ahl al-Sunnah are very disturbed by
these grave, irreconcilable inconsistencies in ‘Aishah’s, and of course
Anas’, reports. Al-Hafiz (d. 852 H) himself is unable to hide this fact:
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Mudim b. lbrahim narrated from Shu’bah with the wording, “The
Prophet, peace be upon him, performed salat behind Abu Bakr”. Al-
Mundhir recorded it. Thisisin contrast to the narration of Abu Musa, AND
IT IS A SEVERE CONTRADICTION. Moreover, there is A FURTHER
CONTRADICTION in thereport of Masrug. It is recorded by 1bn Hibban in
the report of ‘Asim, from Shagiq from him (i.e. Masrug) with the wording,
“Abu Bakr was following his salat (i.e. that of the Prophet), and the people
were following the salat of Abu Bakr.”*
So, what answer do the Sunni ‘ulama have to these contradictions? They,
of course, attempted to devise a way out, as ‘Allamah al-Albani explains,
after quoting the contradictory stories:
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In this report, it is stated that the Prophet, peace be upon him, was the
Imam (in the salat), in contradiction to the first one which states that he was
afollower (in the salat). The ‘ulama are in disagreement over the methods to
harmonize the two reports. Al-Hafiz mentioned them (i.e. those methods) in
al-Fath. The first of them isthat the Prophet, peace be upon him, performed
two salats in the mosqgue. In one of them, he was a follower (of Abu Bakr),
and in the other, he was the Imam (of Abu Bakr). This was the opinion of
Ibn Hazm in a-Muhalla (3/47) and al-Bayhagi, and before him, Ibn
Hibban.*®
The ‘Allamah does not cite any other of those methods. This suggests
that he most probably considers the two-salat “solution” as the strongest
possibility. But, does it really help the Sunni case? Apparently, it does not.
Even if we ignore Anas’ claim that the Messenger of Allah never
participated in congregational salat in his mosque since the last Thursday of
hisfatal illness, it is still impossible to fix his alleged salat behind Abu Bakr
anywhere within hislifetime! No matter where it stays, it clashes with some
other “sahih” ahadith of the Ahl a-Sunnah and creates a new commotion.
Besides, even finding a comfortable seat for that riwayah (about Abu Bakr’s
leadership of the Prophet) does not in any way resolve the innumerable,
severe contradictions in the various reports about the Messenger of Allah’s
last congregational prayers and his alleged order(s) to Abu Bakr to lead in
salat.
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1. Abu Hatim Muhammad b. Hibban b. Ahmad b. Hibban b. Mu’adh b. Ma’bad al-
Tamimi a-Darimi a-Busti, Sahih Ibn Hibban bi Tartib Ibn Balban (Beirut: Muasassat al-
Risalah; 2nd edition, 1414 H) [annotators: Muhammad Nasir a-Din a-Albani and Shu’ayb
a-Arnaut], vol. 5, p. 483, # 2117
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5. Was Abu Bakr Even Qualified To Lead?

Apart from the severe contradictions in the ahadith on Abu Bakr’s
alleged leadership of salat during the Prophet’s fatal illness, there is also the
guestion of its factual possibility. It is one thing for something to be
possible; it is another for it to have truly occurred. Where it is impossible,
then al reports of its occurrence are false by default. However, where it is
possible, then additional, consistent and authentic evidence of its actual
occurrence must be produced by whoever seeks to rely on that fact. With
regards to Abu Bakr’s aleged leadership of the salat, there are only
conflicting, irreconcilable “proofs” of it. As such, there actually are none. In
this chapter, we seek to explore the possibility of it even ever happening.
Thisway, we bury it for good.

Without a doubt, the very first step in determining the possibility of Abu
Bakr’s leadership of the salat isto establish or discredit his qualification for
it. Unlessit is proved that he was qualified to lead, then every effort to claim
that he did is futile. If he was not qualified, apparently his appointment as
prayer leader by the Prophet, sallallahu ‘aaihi wa alihi, would have been
impossible. However, if he was qualified, it would, in that case, be at |east
possible. Then, additional, unquestionable evidence would become
admissible to establish its factual occurrence.

So, was Abu Bakr qualified to lead the Messenger of Allah in salat?
Moreover, was he equally quaified to lead the Sahabah in salat in the
Prophet’s mosgue?

The answer to the first question isin this verse:
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O you who believe! Do not lead in front of Allah and His Messenger, and
fear Allah. Verily, Allah is All-Hearing, All-Knowing.*
This effectively makes it absolutely haram to lead the Prophet of Allahin
anything — including in battles and salat. Imam al-Mubarakfuri (d. 1282 H)
also states:
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That is narrated from Qadi ‘lyad. He said, “It is not correct for anyone to
lead in salat in a sitting posture other than him, peace be upon him.” He
said, “And this is the famous statement of Malik and the mgjority of his
companions.” He said, “And thisisthe most correct of the opinions, because
itisNOT correct to lead in front of him in salat or in anything else, whether

due to an excuse or otherwise.”
Al-Hafiz (d. 852 H), while relating the submissions of Qadi lyad, reports:

Qﬁmu@‘\mw(&ﬂ\c@ya%\wurswug%&@f?b
3

31



www.alhassanain.org/english

He cited as proof also the fact that he, peace be upon him, led them in
salat in a sitting posture, because it is NOT correct to lead in front of him,
due to the prohibition of that by Allah.®

In ssimpler words, it was absolutely impossible that Abu Bakr ever led
Muhammad in salat or in any anything else. Allah has totally forbidden that;
and so, Abu Bakr was NOT qualified in any way or by any means to lead
the Messenger in salat or in any other situation or circumstance. Even Abu
Bakr too realized this, as documented by Imam Muslim (d. 261 H):
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Abu Bakr said, “It isNOT for the son of Abu Quhafah (i.e. Abu Bakr) to
lead salat in front of the Messenger of Allah, peace be upon him.”*

So, all the reports about how the Prophet was led in salat by Abu Bakr or
anyone else from this Ummah are fallacious and hold no truth at al. The
Book of Allah rejects them, and Abu Bakr too denounced them. There is
also an element of high blasphemy in those ahadith. The only way Abu Bakr
could have legitimately led the Messenger of Allah in salat was if the latter
had lost or forfeited his risalah (messengership) and had become inferior to
the former in many areas.

Moreover, we ask our Sunni brothers: who was the ruler of Madinah at
that moment when — as your sect claims - Abu Bakr led the Prophet in salat?
Was it the Messenger? Or, was it Abu Bakr? This question is crucial in the
light of some authentic narrations in your books. For instance, Imam al-
Tirmidhi (d. 279 H) records:
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Hanad — Abu Mu’awiyah — a-A’mash — Isma’il b. Rgja- Aws b. Dam’gj
— Abu Mas’ud:

The Messenger of Allah, peace be upon him, said: “No one can lead a
man in salat in his place of authority, and no one can sit in his place of
honour except with his permission.””

Al-Tirmidhi says:

This hadith is hasan sahih®

‘Allamah a-Albani (d. 1420 H) also comments:
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Imam al-Nasai (d. 303 H) also documents:
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Ibrahim b. Muhammad al-Taymi — Yahyab. Sa’id — Shu’bah — Isma’il b.
Raja— Awsb. Dam’g — Abu Mas’ud:

The Messenger of Allah, peace be upon him, said: “No one can lead a
man in salat in his place of authority, and no one can sit in his place of
honour except with his permission.”®

And ‘Allamah al-Albani declares again:

W

Sahih’

So, if the Prophet of Allah wasreally till the amir of the Muslims at that
moment, then Abu Bakr was further disqualified from ever leading him in
salat ! Whoever insists that Abu Bakr was his Imam istelling us that he (the
Messenger) had lost authority over Madinah. Meanwhile, the authority of
the Prophet was, and still is, tied to his risalah, among others. As such, if he
had lost authority over Madinah, then he must have lost all his divine ranks.
The direct implication of thisis — the only way Abu Bakr could have been
the Prophet’s Imam was if the latter was no longer a messenger of Allah, at
the least! Therefore, whoever claims that Abu Bakr led him in salat has
thereby rejected his (i.e. the Prophet’s) risalah! There is simply no second
way to it.

In other ahadith, the Messenger of Allah mentions some other conditions
with farther reaching implications. Imam Muslim records:
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Abu Bakr b. Abi Shaybah and Abu Sa’id al-Ashja’ — Abu Khalid: Abu
Bakr — Abu Khalid al-Ahmar — a-A’mash — lsma’il b. Rga — Aws b.
Dam’aj — Abu Mas’ud al-Ansari:

The Messenger of Allah, peace be upon him, said: “The people should be
led in salat by the best reciter of the Book of Allah among them. But, if they
are equal in recitation, then the one who is the most knowledgeable among
them concerning the Sunnah. If they are equal regarding the Sunnah, then
the earliest of them to do the hijrah. If they are equal in the hijrah, then the
earliest of them to embrace Islam. No man can lead another in salat in a
place where the latter has authority, or sit in his place of honour in his house
without his permission.”*°

There is need to quickly highlight a point here. Where someone is the
ruler or administrator of a place, as long as he is a Muslim, none can lead
him in salat in it. He is the automatic Imam, even if he is not the best of

them in Qur’anic recitation, or in knowledge of the Sunnah. His political
authority overrides all the other set conditions. However, where none in the
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mosque is the ruler of its area, then the various criteria are examined in the
specified order. Imam al-Mubarakfuri (d. 1282 H) confirms:
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In the report of (Imam) Mudlim, it is stated “No man can lead another in
salat in a place where the latter has authority.”... This was why Ibn ‘Umar
used to offer salat behind al-Hajjg. It is aso authentically narrated that Ibn
‘Umar stated that the Imam of the mosque leads (only) the non-ruler.™

These facts reveal that leadership in salat is no indicator of superiority
before Allah at al. Ibn ‘Umar was superior — in the eyes of Sunni Islam —
over a-Hgjg in all ways and by all means. So, even a drunken Sunni
governor can validly be the Imam for a saint of Allah. The other criteriain
the hadith are of the same effect as well. The best reciter in the Ummah,
who is the most qualified to lead the salat after the ruler or governor, may —
just like the executive leader - not necessarily be the best of the Muslims, or
their most knowledgeable. Something we wonder about though is — how
many of the Sunni kings, sultans, emirs, presidents and sheikhs today lead
salat in their grand mosques?

Imam Ahmad (d. 241 H) also documents:
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‘Abd Allah (b. Ahmad) — my father — Muhammad b. Ja’far — Shu’bah —
Isma’il b. Rgja— Awsb. Dam’g — Abu Mas’ud:

The Messenger of Allah, peace be upon him, said to us: “The people
should be led in salat by the best reciter of the Book of Allah the Most High
among them. But, if their recitations are equal, then the earliest of them in
hijrah should lead them in salat. If they are equal in the hijrah, then the
oldest of them should lead them in salat. No man can be led in salat among
his family members or in a place where he has authority, or none can sit in
his place of honour in his house without his permission.”*?

Shaykh al-Arnaut comments:
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Its chain is sahih upon the standard of (Imam) Muslim™®

It is undisputed that Abu Bakr was not the ruler over the Messenger of
Allah at any point in time. Therefore, he was automatically and absolutely
disqualified from ever leading his Prophet in salat. Besides, was Abu Bakr a
better reciter of the Qur’an than the Messenger of Allah? Was he more
knowledgeable of the Sunnah than the Prophet? Did Abu Bakr do the hijrah
before him? Was he older than his Messenger? Did he accept Islam before
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his Prophet? We ask — on what basis exactly was Abu Bakr ever qualified
lead the Master and Best of all creation in salat? Apparently, there is none,
and there can never be any! As such, all the Sunni riwayat about how he
supposedly was the Imam of the Messenger are only Sunni exaggerations
and hallucinations!

Interestingly, Abu Bakr was equally unqualified to lead even the other
Sahabah! In order to be qualified, he had to be their best reciter. But, was
he? Imam al-Bukhari (d. 256 H) records the answer of ‘Umar:
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‘Amr b. ‘Ali — Yahya— Sufyan — Habib — Sa’id b. Jubayr — 1bn Abbas:
‘Umar, may Allah be pleased with him, said: “The best reciter among us
is Ubayy, and the best judge among usis ‘Ali.”**

‘Allamah al-Albani has equally copied the Prophetic confirmation of
this:
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Narrated Anas b. Mdik:

The Messenger of Allah, peace be upon him, said, “The most merciful of
my Ummah to my Ummah is Abu Bakr. The most severe of them in the
religion of Allah is ‘Umar. The most shy of them is ‘Uthman. And the best
judge among them is ‘Ali b. Abi Talib. And the best reciter of the Book of
Allah among them is Ubayy b. Ka’b.”*

W

Sahih.*®

So, it was not Abu Bakr?! Therefore, it was Ubayy who was qualified for
the leadership of the salat and NOT Abu Bakr! With the presence of Ubayy
among the Sahabah, Abu Bakr — the first Sunni khalifah — was thereby
disqualified from leading either the Prophet or his followers in salat in the
grand mosgue of Madinah. With this, all the reports about Abu Bakr’s
leadership of the salat drown in the Sunni ocean of fabrications. The
Messenger of Allah would never place the wrong rod in the right hole —
neither by nepotism nor by mistake. The Sunnah is that the best reciter
should lead in salat — unless where the ruler is present. Abu Bakr was
neither the best reciter nor the ruler. Those facts aone terminate the entire
story.
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6. Imamah of Bastards and Children

The most qualified to lead salat in any circumstance is the Muslim
administrator within his domain, according to Sunni Islam. He may be
righteous or a drunkard. He may be a good reciter or a poor one. He may be
knowledgeable or ignorant. He is the automatic Imam. Where he is absent in
the mosque, then the most qualified is the best reciter among those present.
This best reciter too may also be the best of them in the Sight of Allah —in
terms of tagwa (piety) and knowledge — or one of their worst. Leadership in
salat has nothing to do with righteousness or spiritual superiority. A lot of
Sunni ahadith testify to this. We have discussed some of them in the last
chapter. Let us briefly quote a few more before proceeding. Imam Ahmad
(d. 241 H) records:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yahyab. Sa’id
— Hisham — Qatadah — Yunus b. Jubayr — Hittan b. ‘Abd Allah al-Ragashi:

Al-Ash’ari led his companions in a salat ... So, al-‘Ashari said, “...
Verily, the Prophet of Allah, peace be upon him, gave us a sermon and
taught us our Sunnah, and explained to us our salat. So, he said, ‘Establish
your coqgregational rows. Then, the best reciter among you should be your
Imam.””

Shaykh al-Arnaut says:
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Its chain is sahih upon the standard of (Imam) Muslim.?
Imam Muslim (d. 261 H) also documents:
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Qutaybah b. Sa’id — Abu ‘Awanah — Qatadah — Abu Nadrah — Abu Sa’id
a-Khudri:

The Messenger of Allah, peace be upon him, said: “Whenever there are
three persons, one of them should be their Imam. The most entitled to be the
Imam among them is the best reciter among them.?

Imam Ahmad again records:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Abd al-
Razzaq — I1bn Jurayj — ‘Abd al-Malik — Anas b. Malik:

The Prophet, peace be upon him, said: “The people are to be led in salat
by the best reciter of the Qur’an among them.”*
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Al-Arnaut submits;
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The Sahabah too put this into practice. Imam al-Bukhari (d. 256 H)
documents such an instance:
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Ibrahim b. a-Mundhir — Anas b. ‘lyad — ‘Ubayd Allah — Nafi’ — lbn
‘Umar:

When the earliest Muhajirun came to al- ‘Ushah, a place in Quba, before
the arrival of the Messenger of Allah, peace be upon him, Salim, the freed
slave of Abu Hudhayfah, used to lead them in salat, and he was the most
knowledgeable of the Qur’an among them.®

Al-Hafiz (d. 852 H) comments about this hadith:
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His statement (and he was the most knowledgeable of the Qur’an among
them) is an indicator towards their reason for making him their leader (in
salat) despite that they were of more noble statuses than him. In the report of
al-Tabarani, it is narrated: “because he was the most knowledgeable of them
of the Qur’an)’

The explanation is confirmed by this riwayah of Imam Ibn Abi Shaybah
(d. 235 H):
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Ibn Numayr — ‘Ubayd Allah — Nafi’ — Ibn ‘Umar:

When the Muhgjirun fled Makkah, they camped near Quba and Salim,
the freed dave of Abu Hudhayfah, led them in salat because he was the
most knowledgeable of the Qur’an among them. Among them were Abu
Salamah b. ‘Abd al-Asad and ‘Umar b. al-Khattab.®

Grading another hadith with this same exact chain, ‘Allamah al-Albani
(d. 1420 H) declares.
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This chain is sahih upon the standard of the two Shaykhs.®
Al-Bukhari further records:
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‘Uthman b. Salih — ‘Abd Allah b. Wahb — Ibn Jurayj — Nafi’ — Ibn
‘Umar, may Allah be pleased with him:

Salim, the freed slave of Abu Hudhayfah, used to lead the earliest
Muhajirun and the Sahabah of the Prophet, peace be upon him, in Salat in
the mosque of Quba. Among them were Abu Bakr, ‘Umar, Abu Salamah,
and Amir b. Rabi’ah."’

So, the most senior Muhagjirun — including Abu Bakr and ‘Umar —
unanimously appointed Salim, a freed slave, as their Imam in salat pending
the arrival of the Messenger of Allah, sallalahu ‘alaihi wa alihi, because he
was more knowledgeable of the Qur’an than all of them. This, obvioudly,
wasin line with the Sunnah of Muhammad.

Salim was a freed slave. But, the ‘ulama of the Ahl al-Sunnah actually
allow leadership in salat by even serving slaves and bastards too, as long as
they are the best in Qur’anic recitation, as al-Hafiz declares:
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The majority (of the scholars) accepted the correctness of leadership in
salat by a slave. But, (Imam) Malik objected.... Also, the majority accepted
the correctness of leadership in salat by a bastard.™

The supreme Salafi figh council in Saudi Arabia and across the world, al-
Lajnah al-Daimah, also states:
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The leadership of the slave or the bastard in salat is correct, as long as
each of them is qualified for it, from the religious aspect, due to the
generality of his (i.e. the Prophet’s) statement, “The people areto be led in
salat by the best reciter of the Book of Allah among them.” We do not know
any proof forbidding that.*
Even a small child can lead his grandfathers in salat, according to the
same council:

" ST a3 il ps " (e )oY st MRl e s ) Bals] penas

The leadership of salat by asmall child, who understands salat, is correct,
due to the statement of the Prophet, peace be upon him: “The people are to
be led in salat by the best reciter of the Book of Allah among them.”*?

As such, if the Messenger of Allah ever truly designated Abu Bakr as
Imam in salat during the former’s fatal illness — and he never did — then it
would have been only because he considered him as having the best
recitation among the Sahabah — nothing more, nothing less. Most
importantly, even if Abu Bakr had been a bastard — and he was NOT — he
would still have been appointed Imam in salat over the Sahabah by the
Prophet at that point in time, according to Sunni Islam, as long as he had the
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best Qur’anic recitation among them. The problem however is that Abu
Bakr was never the overall best reciter among his colleagues.

So, he was unqualified, and therefore could never have been appointed as
Imam during the period of the illness. Still, even if he had been qualified
and had been designated, it would have indicated absolutely nothing of
spiritual status or choice for the khilafah after the Messenger.

However, the ‘ulama of the Ahl al-Sunnah go to desperate lengths in
exaggerating about the event — which, in the first place, is narrated only in
severely contradictory reports. For instance, Imam al-Nawawi (d. 676 H)
claims about the alleged leadership of the Sahabah in salat by Abu Bakr:
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There are benefits from it. Among them is the excellence of Abu Bakr al-
Siddig, may Allah be pleased with him, and his preference over al the
Sahabah, ridwanullah ‘alathim aima’in, and his overall superiority and his
notice that he (Abu Bakr) was more entitled to the khilafah of the
Messenger of Allah, peace be upon him, than anyone else. Among them (i.e.
the benefits) is that the Imam, if he has an excuse for not attending the
congregational prayer, he should deputize someone to lead them in salat,
and that he cannot deputize except the best of them. ™

For Allah’s sake, where exactly did he get all that? We are certain that
this same Nawawi and his followers would object to these words about
Salim — the freed slave of Abu Hudhayfah, concerning his leadership over
Abu Bakr, ‘Umar and the other Sahabah in salat:

There are benefits from it. Among them is the excellence of Salim, may
Allah be pleased with him, and his preference over all the Sahabah,
ridwanullah ‘alaihim ajma’in, and his overall superiority and a notice that he
(Salim) was more entitled to the khilafah of the Messenger of Allah, peace
be upon him, than anyone else.

It is amusing how amost everything about Abu Bakr — whether true or
not — is easily interpreted by the Ahl a-Sunnah as “evidence” of his
“excellence”, “superiority” and “khilafah”. Sometimes, the ridicul ousness of
such submissions gets to extreme lengths, as in this case of his aleged
leadership in salat. For instance, they claim that Abu Bakr’s leadership in
salat over the Sahabah was evidence of his overall superiority above them.
Of course, such a conclusion actually contradicts the authentic Sunnah of
the Messenger of Allah. Nonetheless, did Abu Bakr not lead the Prophet in
salat according to Sunnis? So, did the Messenger consider himself to have
lost his overall superiority over Abu Bakr? Moreover, Abu Bakr alegedly
offered the leadership of the salat to ‘Umar. Was he then admitting thereby
the superiority of ‘Umar over himself?
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7. Abu Bakr’s Presencein the Army of Usamah
There is another fundamental twist to the whole saga about Abu Bakr’s
alleged leadership of the salat during the Prophet’s fatal illness, sallallahu
‘alaihi wa aihi, which creates a new major crisis for the official Sunni
narrative. Imam al-Bukhari (d. 256 H) records:
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Khalid b. Makhlad — Sulayman — ‘Abd Allah b. Dinar — ‘Abd Allah b.
‘Umar, may Allah be pleased with him:

The Prophet, peace be upon him, sent troops and appointed Usamah b.
Zayd as their amir (commander). But, some people criticized his
appointment as amir. Then, the Prophet, peace be upon him, said, “If you
criticize his appointment as amir, you used to criticize the appointment of
his father as amir before. | swear by Allah, he (Usamah’s father) deserved
the appointment as amir indeed, and he used to be one of the most beloved
persons to me, and now this (Usamah) is certainly one of the most beloved

persons to me after him.”*
Dr. a-Bagha has some comments on this narration:

Gy gl o e e @ eaal 0 (W1 am) Led STy -8 (ki)

& oy
(criticized) disparaged and condemned. (Some people) the most severe of
them in this was ‘Ayyash b. Abi Rabi’ah al-Makhzumi, may Allah be
pleased with him.?
Al-Hafiz (d. 852 H) also has these words on the hadith:
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His statement (Chapter on the Appointment of Usamah b. Zayd by the
Prophet, peace be upon him, during his Fatal Iliness): The author (i.e. al-
Bukhari) has only given this biography a late timing due to what is narrated
that the mobilization of Usamah (for war) was on Saturday, two days before
the death of the Prophet.®

Thiswas well into the period when Abu Bakr was supposed to be leading
the salat! What is going on here? Well, al-Hafiz has some more information:
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Among those conscripted with Usamah were senior Muhajirun and
Ansar, among them Abu Bakr, ‘Umar, Abu ‘Ubaydah, Sa’d, Sa’id, Qatadah
b. a-Nu’man, and Salamah b. Adam. So, a group criticized that, among
them Ayyash b. Abi Rabi’ah al-Makhzumi, and ‘Umar opposed him.*

So, the Messenger of Allah deployed Abu Bakr and ‘Umar as ordinary
foot soldiers under the command of Usamah, just two days before his death.
Thisis huge indeed.

Elsewhere, al-Hafiz submits further:
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Ibn Sa’d said: “Usamah was born during the Islamic era, and the Prophet,
peace be upon him, died while he (Usamah) was twenty years old.” Ibn Abi
Khaythamah said, “He was eighteen years old”. He (the Prophet) made him
the amir (commander) of a huge army.”

Usamah was old enough only to be a grandson of Abu Bakr. He was
barely a teenager. Yet, the Messenger of Allah, in his divinely-inspired
wisdom, made him the amir over Abu Bakr and ‘Umar. Besides that,
Usamah was amir just a few days before the Prophet’s death, during the
most serious phase of his fatal illness when he was no longer able to appear
in the mosgue. The direct implications of this are clear:

1. Abu Bakr and ‘Umar were under the command of Usamah. Therefore,
they both were supposed to be at the army camp, and Usamah was their
appointed Imam in salat as long as their deployment lasted.

2. The Messenger never intended either Abu Bakr or ‘Umar to be his
khalifah. Otherwise, he would not have sent them away from Madinah
during what obviously were his very last days on the earth.

3. The story of Abu Bakr’s|eadership of salat in the Prophet’s mosque is
false. If Abu Bakr was in Madinah, it was only because he had mutinied
from the Islamic army. Mutineers are never rewarded with any form of
leadership in Idam.

Understandably, Shaykh 1bn Taymiyyah (d. 728 H) was very disturbed:

25y Bl o Mo JB ol g ade ) o 1 Joy OF moldl sl J6
o e 0 Y el gl iy fy Olatey sess S gl e O e Y
are lshdy Wb oday BV e S5l

Yy Come bl (g5 Vs O JaI Gy AUl Lol oy e sty
B o3ty V] fgem Y Vil V1 OF plang Jadl slede o s T amms
sla Lo dsT 1S7 g OF S Vg Wt

Ole Yy S5 ol Y aalal o (3 oS0 ol &) clede plal, 0TI Of G
S b Gl &l g ade Lo ) e Sl Ay e ad OIS0 L 5 L
R e R T - WU CET Y N WY CH VR S W [ v

43



www.alhassanain.org/english

U R e R R .
sl

The Refidi said: “The ninth (point) is that the Messenger of Allah, peace
be upon him, said: “Mobilize the army of Usamah” and repeatedly gave the
order for its dispatch. And among them (i.e. the soldiers under Usamah)
were Abu Bakr, ‘Umar and ‘Uthman. But, he did not conscript Amir al-
Muminin, because he (the Prophet) intended to prevent them (i.e. those in
the army) from jumping over the khilafah after him. But, they did not accept
it from him”.

The answer is from a number of angles. One of them is request for
evidence of the authenticity of the report. Thisis because this (claim) is not
narrated with any known chain, and none of the scholars of narrations ever
declared it authentic. It is, of course, known that the use of reports as
evidence is not permissible except after providing proof of their
authenticity. Otherwise, everyone would say whatever he likes.

The second (answer) is that this (report) is alie by the consensus of the
scholars of narrations. Therefore, neither Abu Bakr nor ‘Uthman was in the
army of Usamah. It isonly said that ‘Umar was in it. Meanwhile, it has been
narrated in mutawatir reports from the Prophet, peace be upon him, that he
deputized Abu Bakr to lead the salat until he (the Prophet) died. Moreover,
Abu Bakr, may Allah be pleased with him, performed the Subh (early
morning) prayer of the day of his (i.e. the Prophet’s) death. He (the Prophet)
had drawn the curtain of the room, and saw them in congregational rows
behind Abu Bakr, and he was pleased with that. So, with this, how could he
(i.e. the Prophet) have ordered him (i.e. Abu Bakr) to go out with the army
of Usamah?°

Here, our Shaykh has muddled things up. First and foremost, according
to the “sahih” hadith of ‘Aishah, the Messenger — during his lifetime -
literally took over the salat from Abu Bakr, thereby effectively terminating
the latter’s alleged appointment (assuming it ever existed). It was the Zuhr
prayer of that Monday, and that was the last recorded salat of the Prophet.
As such, Abu Bakr’s prayer leadership — even if it had been true — was cut
off before the Messenger’s death.

Besides, Ibn Taymiyyah submitted that the reports about Abu Bakr’s
conscription into Usamah’s army had no known chains. How true was this
claim? Our Shaykh further stated that all the Sunni scholars of narrations,
without a single exception, from the time of the Prophet up to his own
lifetime, had explicitly declared those same narrations as “a lie”. So, we
should be able to easily harvest from hundreds, or perhaps thousands, of
ancient Sunni books tons of statements to that effect.

The truth, however, is the opposite. Malik b. Anas (d. 179 H), lbn al-
Mubarak (d. 181 H), al-Shafi’i (d. 204 H), a-Tayalis (d. 204 H), ‘Abd al-
Razzaq a-San’ani (d. 211 H), al-Humaydi (d. 219 H), Ibn Ja’d (d. 230 H),
Ibn Sa’d (d. 230 H), Ibn Abi Shaybah (d. 235 H), Ibn Rahwayh (d. 238 H),
Ahmad b. Hanbal (d. 241 H), a-Darimi (d. 255 H), a-Bukhari (d. 256 H),
Muslim (d. 261 H), Ibn Mgjah (d. 273 H), Abu Dawud (d. 275 H), Ibn
Qutaybah (d. 276 H), al-Tirmidhi (d. 279 H), Ibn Abi ‘Asim (d. 287 H), al-
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Bazzar (d. 292 H), a-Nasai (d. 303 H), Ibn Khuzaymah (d. 311 H), al- ‘Aqili
(d. 322 H), Ibn Abi Hatim (d. 327 H), Ibn Hibban (d. 354 H), al-Tabarani
(d. 360 H), al-Daraqutni (d. 385 H), Ibn Shahin (d. 385 H), al-Hakim (d. 403
H), al-Bayhaqi (d. 458 H), al-Baghdadi (d. 463 H), Ibn ‘Abd al-Barr (d. 463
H), a-Khawarazmi (d. 568 H), Ibn Asakir (571 H), and a-Nawawi (d. 676
H) did NOT declare riwayat about Abu Bakr’s conscription into Usamah’s
army as “alie” in any of their books! In fact, Ibn Taymiyyah — from all
indications — was the first ever human being to describe them as “alie”.

Further exposing the “lie” of Shaykh Ibn Taymiyyah is this report by
Imam Ibn Asakir:
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Abu Bakr Wajih b. Tahir — Abu Hamid al-Azhari — Abu Muhammad al-
Makhladi — al-Muammal b. al-Hasan — Ahmad b. Mansur — Abu al-Nadr
Hashim b. a-Qasim — ‘Asim b. Muhammad — ‘Ubayd Allah b. ‘Umar —
Nafi’ — Ibn ‘Umar:

The Messenger of Allah, peace be upon him, appointed Usamah b. Zayd
as the commander over an army WHICH INCLUDED ABU BAKR AND
‘UMAR. But, the people criticized his appointment. So, the Prophet, peace
be upon him, addressed the people, and then said: “News has reached me
that you have criticized the appointment of Usamah and the appointment of
his father before him. His father deserved the appointment as amir, and he
too deserves the appointment as amir, that is Usamah. He is also one of the
most beloved people to me. Therefore, | advise you concerning him.’

We know that — contrary to the wild claim of Ibn Taymiyyah — the
narration actually has a known chain of transmisson! So, what is its
authenticity? Imam a-Dhahabi (d. 748 H) states about the first narrator:
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Wajih b. Tahir b. Muhammad b. Muhammad b. Ahmad, the Shaykh, the
scholar, the trustworthy, the top scholar of Khurasan, Abu Bakr, brother of

Zahir, al-Shahami, al-Naysaburi.®
Concerning the second narrator, al-Dhahabi similarly declares:
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Al-Azhari: the trustworthy, the top scholar, the highly truthful, Abu
Hamid, Ahmad b. al-Hasan b. Muhammad b. al-Hasan b. Azhar a-Azhari,
al-Naysaburi, al-Shuruti, from the descendants of hadith scholars.®

So, what about the third narrator? Al-Dhahabi has this verdict about him
too:
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Al-Makhladi: The truthful Imam, the top scholar, Abu Muhammad, al-
Hasan b. Ahmad b. Muhammad b. al-Hasan b. ‘Ali b. Mukhlid b. Shayban
a-Mukhlidi al-Naysaburi, the trustworthy.™

Then, we proceed to the fourth narrator, and the words of al-Dhahabi
concerning him:
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Al-Muammal b. al-Hasan b. ‘Isa b. Masarjisa the freed slave, the leader,
the Imam, the hadith scientist, the extremely precise narrator, the foremost
in Khurasan, Abu al-Wafa al-Masarjisi al-Naysaburi.**
The fifth narrator is like that too, as stated by al-Hafiz:
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Ahmad b. Mansur b. Sayyar a-Baghdadi al-Ramadi, Abu Bakr: Thigah
(trustworthy), a hadith scientist. Abu Dawud criticized him due to his

opinion of neutrality concerning (the creation of) the Qur’an.™
Imam al-Dhahabi confirms:
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Al-Ramadi: the Imam, the hadith scientist, the accurate narrator, Abu
Bakr, Ahmad b. Mansur b. Sayyar b. Mu’arik, al-Ramadi al-Baghdadi.*®
Al-Hafiz has these words on the sixth narrator as well:
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Hashim b. al-Qasim b. Muslim al-Laythi, their freed dave, a-Baghdadi,
Abu al-Nadr, well-known with his kunya and nickname Qaysar: Thigah
(trustworthy), thabt (accurate).™*

About the seventh narrator, al-Hafiz proceeds:

‘Asim b. Muhammad b. Zayd b. ‘Abd Allah b. ‘Umar b. al-Khattab al-

‘Umari al-Madani: Thigah (trustworthy).*
He equally states concerning the eighth narrator:
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‘Ubayd Allah b. ‘Umar b. Hafs b. ‘Asim b. ‘Umar b. al-Khattab al-

‘Umari al-Madani, Abu ‘Uthman: Thigah (trustworthy), thabt (accurate).™®
And, with regards to the last narrator, he declares:
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Nafi’, Abu ‘Abd Allah a-Madani, freed slave of Ibn ‘Umar: Thigah
(trustworthy), thabt (accurate), awell-known jurist."’
So, the chain is fully connected and all the narrators are trusted people.
Therefore, it is sahih, or at least hasan.
Furthermore, there is a mutaba’ah for Asim b. Muhammad, documented
by Imam al-Bazzar:
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Muhammad b. Hassan al-Azrag — Abu al-Nadr — ‘Asm b. ‘Umar —
‘Ubayd Allah b. ‘Umar — Nafi’ — Ibn ‘Umar:

The Prophet, peace be upon him, appointed Usamah b. Zayd as
commander over an army which included Abu Bakr and ‘Umar. So, people
criticized his appointment. As a result, the Prophet, peace be upon him,
delivered a sermon and said, “News has reached me that you criticized the
appointment of Usamah and the appointment of his father before him.
Verily, hisfather deserved the appointment as amir, and he too deserves the
appointment as amir, that is Usamah. He is also one of the most beloved of
mankind to me. | advise you to think good of him.”®

Al-Bazzar comments:
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We do not know anyone who has narrated this hadith from ‘Ubayd Allah
b. ‘Umar except ‘Asim b. ‘Umar, and it is only known through the hadith of
Musab. ‘Ugbah, from Salim, from his father.™

The mistake of al-Bazzar is apparent. ‘Asim b. Muhammad also narrated
it from ‘Ubayd Allah b. ‘Umar, apart from Asim b. ‘Umar. Obviously, al-
Bazzar did not have sufficient information concerning the transmission of
this hadith. In fact, his mistake becomes clearer when we consider his
statement that the narration is known only through the hadith of Musa b.
‘Ugbah. If, by the hadith of this Musa, he meant the narration on Usamah’s
army without the explicit mention of Abu Bakr and ‘Umar (and thisis most
likely al-Bazzar’s position), then certainly he wasin error, as ‘Abd Allah b.
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Dinar also related that. In any case, the migjudgements of scholars are never
accepted as proofs in academic researches.

In the chain of ‘Asim b. ‘Umar above, we aready know that Abu al-
Nadr, ‘Ubayd Allah b. ‘Umar and Nafi’ were thigah (trustworthy). So, we
are left with only Muhammad b. Hassan al-Azrag and ‘Asim b. ‘Umar to
investigate. Well, al-Azraq too is thigah (trustworthy) according to al-Hafiz:
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Muhammad b. Hassan b. Fayruz al-Shaybani al-Azrag, Abu Ja’far al-

Baghdadi al-Tajir, his root was from Wasit: Thigah (trustworthy).?
However, as confirmed by a-Hafiz, ‘Asim b. ‘Umar was weak:
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‘Asim b. ‘Umar b. Hafsb. ‘Asim b. ‘Umar b. al-Khattab al-‘Umari, Abu
‘Umar al-Madani: Da’if (weak). He was from the seventh (tabagah), and he
was the brother of ‘Ubayd Allah al-<Umari.*

Y et, the chain of al-Bazzar is sahih li ghayrihi due to the corroboration of
‘Asim b. ‘Umar by ‘Asim b. Muhammad, from ‘Ubayd Allah in the riwayah
of 1bn Asakir.

Finally, Imam Ibn Sa’d has a third report:
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‘Abd al-Wahhab b. ‘Ataal-‘ljli — a-‘Umari — Nafi’ — Ibn ‘Umar:

The Prophet, peace be upon him, deployed an army. Among them were
Abu Bakr and ‘Umar. He appointed Usamah b. Zayd over them as their
commander. So, people criticized it, that was his young age. News of that
reached the Messenger of Allah, peace be upon him. Therefore, he climbed
the pulpit, thanked Allah and extolled Him, and said, “People have
criticized the appointment of Usamah as amir. They had earlier criticized the
appointment of his father as amir before him. Yet, both of them (i.e.
Usamah and his father) deserve it (i.e. the commandership), and he
(Usamah) is one of the most beloved of mankind to me. Verily, | advise you
to be good to Usamah.”

We know about Nafi’ already. So, we only have to investigate the first
and second narrators. Al-Hafiz says about the first narrator:
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‘Abd a-Wahhab b. ‘Ata a-Khaffaf, Abu Nasr a-‘ljli, their freed dlave,
al-Basri, a resident of Baghdad: Saduq (very truthful), maybe he made
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mistakes. They denied a hadith from him about al-‘Abbas. It is said that he
narrated it in an ‘an-‘an manner from Thawr.?

The second narrator is a-‘Umari. His name is ‘Abd Allah. Al-Hafiz
declares concerning him:
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‘Abd Allah b. ‘Umar b. Hafsb. ‘Asim b. ‘Umar b. a-Khattab, Abu ‘Abd
aI—Rar;rPan a-‘Umari a-Madani: Da’if (weak), a great worshipper of
Allah.

However, this defect in the chain of Ibn Sa’d is removed by the
corroboration of ‘Abd Allah b. ‘Umar by ‘Ubayd Allah b. ‘Umar. Both have
transmitted the same report from the same Nafi’. As such, the sanad of 1bn
Sa’d is hasan li ghayrih due to a-Khaffaf.

So, thereisasahih li dhatihi (i.e. independently sahih) or hasan li dhatihi
(i.e. independently hasan) chain for the hadith of 1bn ‘Umar which places
Abu Bakr and ‘Umar in the army of Usamah. There is another, which is
sahih li ghayrihi (i.e. sahih by corroboration), ad thereisathird that is hasan
li ghayrihi (i.e. hasan by corroboration). Each of these chains sufficiently
establishes the fact that both Abu Bakr and ‘Umar were conscripts under
Usamah’s command. Of course, the army of Usamah was mobilized on
Saturday, two days before the final breath of the Messenger of Allah.

Among the Sunni scholars of narrations, one of their earliest to affirm
this fact was ‘Urwah b. al-Zubayr. Imam Ibn Hibban says concerning him:
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‘Urwah b. al-Zubayr b. a-‘Awwam al-Qurshi, the brother of ‘Abd Allah
b. a-Zubayr. Their mother was Asma bint Abi Bakr al-Siddiq. He was one
of the jurists of Madinah, and one of the best of the Tabi’in, and one of the
devout worshippers from Quraysh.”

Al-Hafiz, who grades him “thigah” (trustworthy)®, further states that he
narrated from many of the Sahabah, including his father (al-Zubayr b. al-
‘Awwam), his mother Asma bint Abi Bakr, Umm a-Muminin ‘Aishah,
Amir al-Muminin ‘Ali b. Abi Talib, ‘aaihi a-salam, Zayd b. Thabit, Ibn
‘Abbas, 1bn ‘Umar, Usamah b. Zayd, Abu Ayub al-Ansari, Abu Hurayrah,
Umm Salamah, and Jabir b. ‘Abd Allah al-Ansari®’. Apparently, ‘Urwah
was no small fish in Sunni hadith scholarship. So, did he really claim that
the report — which states that Abu Bakr and ‘Umar were part of Usamah’s
army - was “alie”, as alleged by Shaykh Ibn Taymiyyah?

Imam Ibn Abi Shaybah records his clear testimony here:
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‘Abd a-Rahim b. Sulayman — Hisham b. ‘Urwah — his father (‘Urwah b.
al-Zubayr):
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The Messenger of Allah, peace be upon him, deployed an army before
his death and appointed Usamah b. Zayd as the amir over them. In that army
were Abu Bakr and ‘Umar.”®

The firgt narrator is thigah (trustworthy), as stated by al-Hafiz:
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‘Abd al-Rahim b. Sulayman al-Kanani or al-Tai, Abu ‘Ali al-Ushil al-
Maruzi, aresident of Kufah: Thigah (trustworthy).?
Hisham too, the son of ‘Urwah, was like that, according to a-Hafiz:
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Hisham b. ‘Urwah b. a-Zubayr b. a-‘Awwam a-Asadi: Thigah
(trustworthy), ajurist, maybe he did tadlis.*

So, the chain is sahih up to ‘Urwah. Shaykh Dr. Asad confirmsthiswhile
treating another riwayah:
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Abu Bakr b. Abi Shaybah — ‘Abd a-Rahim b. Sulayman — Hisham b.
‘Urwah — hisfather — Aishah ... Its chain is sahih.**

He actually believed the incident to have been true, and had taught it to
his son! So, basically, the following claims of 1bn Taymiyyah are false:

1. The hadith mentioning Abu Bakr in the army of Usamah isfalse.

2. All the Sunni scholars of narrations, up till his time, had each
explicitly declared that hadith to have been “alie”.

3. The hadith does not have any known chain of narration.

The truth, as we have proved through Allah’s Grace, is below:

1. That hadith has been narrated by one independently sahih or hasan
chain.

2. It has also been narrated by one sahih li ghayrihi chain, as well as
another which is hasan li ghayrihi.

3. No scholar before Ibn Taymiyyah ever called the hadith “alie” — not a
single one!

4. Instead, ‘Urwah, who was one of the greatest scholars of narrationsin
Sunni Islam affirmed that both Abu Bakr and ‘Umar were really in the army
of Usamah!

So, Abu Bakr was conscripted into the army of Usamah during the
Prophet’s fatal illness. Moreover, it was only the despatch of the army for
war that occurred on Saturday, two days before the Messenger’s death. The
army itself had been formed long before then. Al-Hafiz comes in once
again:
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His statement (Chapter on the Appointment of Usamah b. Zayd by the
Prophet, peace be upon him, during his Fatal Illness): The author (i.e. al-
Bukhari) has only given this biography a late timing due to what is narrated
that the mobilization of Usamah (for war) was on Saturday, two days before
the death of the Prophet, peace be upon him. Meanwhile, the beginning of
that was before the illness of the Prophet, peace be upon him. He had
delegated people to go to war with Rome at the end of Safar and called
Usamah and said, “Go to the place where your father was martyred. Equip
them with the horses, for | have appointed you as the wali of thisarmy....”

Then, the illness of the Messenger of Allah began on the third day (of the
next month, Rabi’ al-Awwal), and he passed the flag to Usamah, who in
turn passed to Buraydah. Solders were (camped) at al-Jurf. Among those
conscripted with Usamah were senior Muhajirun and Ansar, among them
Abu Bakr, ‘Umar ... Then, the illness of the Messenger of Allah, peace be
upon him, became serious, and he said, “Dispatch the army of Usamah.”**

The Prophet of Allah died on the 12th of Rabi’ al-Awwal. His formation
of the army of Usamah occurred in the end of the preceding month — Safar -
before his fatal illness. On the 3rd day of Rabi’ al-Awwal, nine days from
his death, he passed the flag of war to Usamah, the commander. His soldiers
were aready at their military camp at al-Jurf. He included the senior
Muhajirun and Ansar in the army, and made Usamah — a teenager — their
amir. Abu Bakr and ‘Umar were among the soldiers under him. The
Messenger’s illness became very serious on Thursday, such that he was
unable to lead the ‘Isha prayer of its evening. On the following Saturday —
two days before his demise - he gave an order for the dispatch of the army
for war.

Both Abu Bakr and ‘Umar were soldiers under Usamah in this
expedition. So, they were supposed to be with their colleagues at al-Jurf.
But, they both jumped camp and stayed in Madinah instead! This,
undeniably, was in unmistakable disobedience to the Command of Allah
and His Messenger. This made them mutineers. Interestingly, our brothers
from the Ahl a-Sunnah want us to believe that one of these mutineers was
then rewarded by the Rasul with leadership of the salat in his mosgue?!
How isthat even logical ? Moreover, their only evidence are only a bunch of
warring reports, each of them dlashing the throat of the other! Besides, Abu
Bakr was NOT even qualified to lead either the Messenger or the Sahabah
in salat, to begin with! Why then would the Prophet of Allah appoint an
unqualified mutineer as salat leader for his obedient, qualified disciples?
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8. Were The Sahabah Expecting Abu Bakr’s Reign?

Or, was it a sudden affair for them? The Ahl al-Sunnah often insist that
Abu Bakr’s aleged leadership of salat was effectively his appointment by
the Prophet, sallallahu ‘alaihi wa alihi, asthe first khalifah over the Ummah.
Normally, if this had been the case, then al of the Sahabah would have
regarded Abu Bakr’s “succession” to the Messenger a natural process. In
fact, every single one of them would have considered Abu Bakr the
khalifah-designate; and they all would have been shocked if he had not
become the ruler after Muhammad. However, it seems that the reverse was
the reality. The Sahabah were surprised when they learnt that Abu Bakr was
claiming the khilafah. They apparently were not expecting him to be their
next ruler. Thisiswhat Imam al-Bukhari (d. 256 H) reports:
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‘Abd a-‘Aziz b. ‘Abd Allah — lbrahim b. Sa’d — Salih — Ibn Shihab —
‘Ubayd Allah b. ‘Abd Allah b. ‘Utbah b. Mas’ud — Ibn Abbas:

| used to teach girat to some men from the Muhajirun, among them were
‘Abd al-Rahman b. ‘Awf. So, while | was in his house in Mina, and he was
with ‘Umar b. al-Khattab during the last Hajj which he performed, ‘Abd al-
Rahman came to me and said, “If only you had seen a man who came to
Amir al-Muminin today, saying: ‘O Amir a-Muminin! What do you say
about so-and-so? He says, “When ‘Umar dies, | will pledge allegiance to so-
and-so, for, | swear by Allah, the pledge of allegiance given to Abu Bakr
was nothing but an error and it succeeded.”” So, ‘Umar became angry. Then,
he said, ‘Insha Allah, | will stand before the people tonight and will warn
them against these people who want to usurp their affairs...”.

So, ‘Umar sat on the pulpit, and when the muezzins became silent, he
stood up. He praised Allah as He deserved. Then he said:

“Now then ... | have been informed that a speaker amongst you says, ‘I
swear by Allah, when ‘Umar dies, | will pledge alegiance to so-and-so.’
One should not deceive oneself by saying that the pledge of allegiance given
to Abu Bakr was an error and it succeeded. NO DOUBT, IT WAS SURELY
LIKE THAT. However, Allah saved from its EVIL. And there is none
amongst you towards whom throats are dit like Abu Bakr. Whosoever
pledges allegiance to anyone without consultation with the Muslims, then
neither that person nor the person to whom the pledge of alegiance was
given, isto be supported. Rather, they both should be killed.

And, verily, there was someone who informed us when Allah took the
life of His Prophet, peace be upon him, that the Ansar opposed us and
gathered, all of them, at Sagifah Bani Sa’idah; and ‘Ali, a-Zubayr and
whoever was with them both, also opposed us; and the Muhagjirun gathered
towards Abu Bakr.

So, | said to Abu Bakr, ‘O Abu Bakr! Let us go to these brothers of ours
from the Ansar’. As aresult, we went, seeking them. When we approached
them, two righteous men from them met us, and informed us of the fina
decision of the people, and both of them said, ‘O group of Muhgjirun, where
are you going?’ Then, we said, ‘We are going to these brothers of ours from
the Ansar.” They said, “You should not go near them. Decide your affair.’
So, | said, ‘I swear by Allah, we will go to them.” Therefore, we went until
we reached them at Sagifah Bani Sa’idah. There was a wrapped man
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amongst them. Then, | said, ‘Who is that?” They said, ‘This is Sa’d b.
‘Ubadah.” Then, | said, ‘What iswrong with him?’ They said, ‘Heissick.’

After we had sat for a little period, their speaker testified. He praised
Allah as He deserved. Then, he said, ‘Now then, we are the Ansar (Helpers)
of Allah and the battalion of Islam, and you Muhgjirun are a small group.
Some people from your people have come, seeking to cut us off from our
root and to prevent us from authority.” When he became silent, | intended to
talk and | had prepared a speech which | really loved. | intended to deliver it
in the presence of Abu Bakr, and | used to avoid provoking him. So, when |
wanted to speak, Abu Bakr said, ‘Wait a while’, and | hated to make him
angry.

Therefore, Abu Bakr spoke, and he was more patient and more dignified
than | was. | swear by Allah, he did not miss a sentence that | really loved
from my prepared speech, except that he said the like of it or better than it
spontaneously, until he fell silent. So, he said, ‘What you stated about
yourself in terms of good things, you truly deserveit. And this authority will
never be recognized except for this living person from Quraysh. They are
the best of the Arabsin terms of lineage and family.*”*

‘Umar, who told his staunchly pro-Abu Bakr version of what happened,
nonethel ess gives us insights into the state of the Ummah immediately after
the death of its Prophet. The Sahabah were divided into three political
camps:

(@) the camp of Abu Bakr and his supporters;

(b) the camp of ‘Ali, ‘alaihi a-salam, supported by al-Zubayr, and their
supporters; and

(c) the camp of the Ansar.

The Ansar held the military advantage, being the overwhelming majority
of the Islamic soldiers. The Muhajirun were only a small group, with little
or no numerical or military significance. Y et, they were nonetheless divided
into the opposing camps of Abu Bakr and ‘Ali. What we get from all this, is
that the Ansar — who had numerical and military strength — were united
while the Muhgjirun — despite their serious numerical and military
disadvantages — were divided.

Naturally, whoever controlled the Ansar would hold the real political and
military powers. ‘Umar was well aware of this. Therefore, instead of going
to the camp of “Ali to resolve the political dispute, he took the party of Abu
Bakr to the Ansar, to try to win them over. Moreover, looking at the
arguments of Abu Bakr against the Ansar, one understands fully why he
would never have gone to ‘Ali anyway, even if the latter had had the
numerical and military advantages. Abu Bakr argued on the strengths of
lineage and family. The tribe of Quraysh were of the best human lineage,
and they were the best family. So, the Muslims — especially those in other
parts of Arabia — would never recognize the rule of a khalifah from the
Ansar. This tactic was clearly to make the Ansar see the futility of their
political efforts. They were not from Quraysh, and the generaity of the
Muslims would never accept the rule of a non-Qurayshi. The strategy
worked, and the Ansar backed down, and supported Abu Bakr instead.
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As for ‘Ali, he was also from Quraysh. As such, Abu Bakr’s arguments
about lineage and family would not have worked in his case. In fact, they
would have backfired terribly. Imam Muslim (d. 261 H) documents that the
Messenger of Allah had declared the Banu Hashim as the best of Quraysh:
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Muhammad b. Mihran a-Razi and Muhammad b. ‘Abd al-Rahman b.
Sahm — a-Wadid b. Mudim — a-Awzai — Abu ‘Ammar Shaddad —
Wathilah b. al-Asga’:

| heard the Messenger of Allah, peace be upon him, saying: “Verily,
Allah chose Kinanah from the children of Isma’il, and chose Quraysh from
Kinanah, and He chose Banu Hashim from Quraysh, and He chose me from
Banu Hashim”.?

Commenting on this hadith, Shaykh Ibn Taymiyyah (d. 728 H) states:
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All of this is based upon the fact that sending salat and salam upon the
family of Muhammad and his Ahl al-Bayt establishes absolutely that they
are better than all other people. And thisisthe position of the Ahl al-Sunnah
wa al-Jama’ah, who say that Banu Hashim are the best of Quraysh, and that
Quraysh are the best of the Arabs, and that Arabs are the best of the
Children of Adam. Thisis narrated from the Imams of the Sunnah - as Harb
a-Kirmani mentioned from those who met them - such as Ahmad, Ishag,
Sa’id b. Mansur, ‘Abd Allah b. a-Zubayr al-Humaydi and others. A group
are of the opinion that superiority cannot be established through that, as
stated by al-Qadi Abu Bakr, and by a-Qadi Abu Ya’lain a-Mu’tamad, and
others. However, the first opinion is more correct, for it is authentically
narrated in the sahih hadith that the Prophet, peace be upon him, said,
“Verily, Allah chose Kinanah from the children of Isma’il, and chose

Quraysh from Kinanah, and He chose Hashim from Quraysh, and He chose
me from Banu Hashim™®
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Meanwhile, Amir al-Muminin ‘Ali b. Abi Talib was from Banu Hashim
like the Messenger, while Abu Bakr was not. Therefore, in terms of lineage,
‘Ali was superior to Abu Bakr.

Moreover, Imam Ahmad (d. 241 H) further records:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Abu Na’im —
Sufyan — Yazid b. Abi Ziyad — ‘Abd Allah b. a-Harith b. Nawfa — al-
Mutalib b. Abi Wada’ah — al-*Abbas:

The words of some people reached him. So, he climbed the pulpit and
asked, “Who am |”?” They answered, “Y ou are the Messenger of Allah.” So,
he said, “I am Muhammad, the son of ‘Abd Allah, the son of ‘Abd al-
Mutalib. Verily, Allah created the creation and put me among the best of
His creation. He made them into two groups, and put me in the best group.
He created the tribes and put me in the best tribe. He created homes and put
me among those of them with the best home. So, | am of the best home

among you, and | am of the best personality among you.”*
Shaykh al-Arnaut comments:

op)
It is hasan due to supporting evidence®.
‘Allamah al-Albani aso says concerning the hadith:

CN

Sahih®

Here, we know that Quraysh — the tribe of Muhammad — is the best of all
tribes. Of course, Banu Hashim are the best of the clans of Quraysh. Also,
we equally know from the hadith that the house of Muhammad — his family
—isthe best of all families. ‘Ali belonged to this same house of the Prophet,
and Abu Bakr did not. So, ‘Ali beat Abu Bakr completely on lineage and
family. No wonder, Abu Bakr made no attempt to go to him. Instead, he
rushed to the camp with weaker claimsin terms of lineage and family, and
defeated them on both accounts.

Interestingly, the fact that the Ansar submitted to Abu Bakr’s arguments
about lineage and family shows that the generality of the Sahabah
considered both as the primary criteria for the khilafah. Moreover, the fact
that they would not recognize the authority of any khalifah from the Ansar -
however pious, knowledgeable and competent - reveal s that they viewed the
khilafah only as a dynasty, the dynasty of the offspring of Quraysh. In order
to make this clearer, if the Ahl a-Sunnah were to choose a khalifah today,
they would only pick a man from Quraysh even if there are millions of far
better candidates within the Ummah from the other tribes and races. This

58



www.alhassanain.org/english

tells that the most very first criterion for leadership in Sunni Idam is the
tribe of the ruler; and that is exactly why it is a dynasty.

The Prophet of Allah also limited the khilafah to a specific family within
the Quraysh. Therefore, if you are not from that family, you are not a
legitimate khalifah. Imam Ibn Abi Shaybah (d. 235 H) reports:
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Abu Dawud ‘Umar b. Sa’d — Sharik — a-Rukayn — al-Qasim b. Hassan —
Zayd b. Thabit — the Prophet:

“l have left behind over you the two all-comprehensive khalifahs: the
Book of Allah and my offspring. Verily, both shall never separate from each
other until they meet me at the Lake-Fount.”’

The annotators declare;

e
The hadith is sahih.’
Imam Ibn Abi ‘Asim (d. 287 H) has recorded it as well:
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Abu Bakr — ‘Amr b. Sa’d Abu Dawud al-Hafari — Sharik — al-Rukayn —
al-Qasim b. Hassan — Zayd b. Thabit:

The Messenger of Allah, peace be upon him, said, “I am leaving behind
over you the two khalifahs after me: the Book of Allah and my offspring,
my Ahl al-Bayt. Verily, both shall never separate from each other until they
meet me at the L ake-Fount.”

And ‘Allamah al-Albani (d. 1420 H) states:

It isasahih hadith.*

Apparently, if you are not from the offspring of Muhammad, from his
Ahl al-Bayt, you are nothing but an illegitimate khalifah. It is that simple
and straightforward. Abu Bakr, without any doubt, was NOT from the
offspring of the Prophet, neither by blood nor by special designation. As for
‘Ali, he was speciadly included within that blessed offspring by the
Messenger himself, on the Command of Allah, for the specific purpose of
the khilafah. Ibn Abi ‘Asim (d. 287 H) again documents:
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Muhammad b. a-Muthanna — Yahya b. Hammad — Abu ‘Awanah —
Yahya b. Sulaym Abu Baj — ‘Amr b. Maymun — lbn ‘Abbas. The
Messenger of Allah, peace be upon him, said to ‘Ali: “You are to me of the
status of Harun to Musa, with the exception that you are not a prophet. And
you are my khalifah over every believer after me.”™*

Dr. a-Jawabirah says:

_Q.Ma- o:\.;,.»\
Its chain is hasan.?
And ‘Allamah al-Albani (d. 1420 H) backs him:
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Its chain is hasan.*®

So, obviously, the Prophet had already fully settled the issues of al-
khilafah before he died:

(& ‘Ali wasthe first khalifah immediately after him;

(b) then, the khilafah passes, after ‘Ali, to the children of Fatimah till the
Day of al-Qiyamah.

This was the Decree of Allah, and it shall be in force till the end of our
planet. Clearly, there was never any vacancy in the khilafah at all, and there
will never be. The very moment that the Messenger of the Lord departed, al
his powers, authorities and leadership responsibilities naturally passed to
Amir a-Muminin, his publicly designated successor. However, Allah had
also revealed to His Prophet that the Ummah generally would betray “Ali
after him. Imam al-Hakim (d. 403 H) records:
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Abu Hafs ‘Umar b. Ahmad al-Jamhi — “Ali b. ‘Abd a-‘Aziz — ‘Amr b.
‘Awn — Hushaym — Isma’il b. Salim — Abu Idris a-Awdi — ‘Ali, may Allah
be pleased with him:

“Verily, part of what the Prophet, peace be upon him, told me is that the
Ummah would soon betray me after him.”**

Al-Hakim says:

This hadith has a sahih chain.*

Imam al-Dhahabi (d. 748 H) agrees:

(G
Sahinh™
Al-Hakim also reports:
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Narrated Hayyan al-Asadi:

| heard ‘Ali saying: The Messenger of Allah, peace be upon him, said to
me: “Verily, the Ummah will soon betray you after me; and you will live
upon my religion, and you will be killed upon my Sunnah. Whoever loves
you loves me, and whoever hates you hates me. Verily, this will soon be
pai nt%i from this”, he meant: his beard (will be drained with blood) from his
head.

Then he again declares:

G
Sahih®®
And a-Dhahabi, once more, concurs with him:

(Gt
Sahih®
Al-Hafiz Ibn Hajar al-‘Asgalani (d. 852 H) copies as well:
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Al-Fadl, Abu Na’im — Fitr b. Khalifah — Habib b. Abi Thabit — Tha’labah
b. Yazid:
| heard “Ali, may Allah be pleased with him, saying: “I swear by Allah,
verily, the Ummi Prophet, peace be upon him, told me: “They will soon

betray you after me.”®
The Salafi annotator, ‘Abd Allah a-Shahri, comments:
aﬂ.i.s > g:,‘i.u-b

The hadith is hasan li ghayrihi.**

And they did betray him immediately after the death of the Messenger of
Allah, exactly as prophesied. The Ansar opted to take advantage of their
numerical and military powers by installing one of their members, instead of
pledging allegiance to the divinely designated khalifah. They were staging a
coup. But, they did not succeed, thanks to the early intervention of Abu
Bakr and ‘Umar. Meanwhile, Abu Bakr and ‘Umar themselves were
supposed to be on their way to faraway Palestine at that very moment, as
foot soldiers under the command of Usamah. They both however defied the
Prophet’s conscription order, and refused to leave al-Madinah or to join the
marching army. Moreover, rather than pledging allegiance to the khalifah of
the Messenger, the duo successfully won the Ansar to their side and seized
the political khilafah! To use contemporary terms, Abu Bakr and ‘Umar,
with the backing of the Ansar, staged a successful coup against ‘Ali, who
had earlier been declared khalifah by Muhammad himself — apparently, on
the Order of Allah. No wonder, Imam “Ali called both Abu Bakr and ‘Umar
traitors and dishonest liars. Imam Muslim quotes ‘Umar saying to him (i.e.
‘Ali) and ‘Abbas:
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When the Messenger of Allah, peace be upon him, died, Abu Bakr said:
“l am the wali of the Messenger of Allah, peace be upon him” ... So both of
you (‘Ali and ‘Abbas) thought him (i.e. Abu Bakr) to be a liar, sinful, A
TRAITOR and dishonest. And Allah knows that he was realy truthful,
pious, rightly-guided and a follower of the truth. Abu Bakr died and |
became the wali of the Messenger of Allah, peace be upon him, and the wali
of Abu Bakr. So both of you thought me to be a liar, sinful, A TRAITOR
and dishonest.”

But, isthat why someone said this:
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When ‘Umar dies, | will pledge allegiance to so-and-so, for, | swear by
Allah, the pledge of allegiance given to Abu Bakr was nothing but an error
and it succeeded.

It was undeniably an “error”. However, it succeeded. In other words, it
wasillegal. The Ummah should not have done it. But, it succeeded and gave
him power nonetheless. So, the people obeyed him. What is more
interesting hereis ‘Umar’s response to this statement:
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No doubt, IT WAS SURELY LIKE THAT. However, Allah saved from
itsEVIL.

Thisis the man, who was the most instrumental in bringing Abu Bakr to
power, confessing that the pledge of allegiance given to him was surely an
“evil” error. However, according to him, Allah saved from its “evil”. So,
that somehow justifies it, in his view! But, has Allah really saved the
Ummah from the “evil” of the pledge of allegiance given to Abu Bakr?
When one considers how it has divded us into sects, some killing the others

because of it, then one sees that its “evil” clearly still lives with us.

Meanwhile, even though the word used faltah () truly means “error>>,

the Ahl a-Sunnah do not like that meaning. They prefer one of its other
meanings, as al-Hafiz does:
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His statement (I swear by Allah, the pledge of allegiance given to Abu
Bakr was nothing but a faltah), meaning a SURPRISE.**
In other words, the pledge of alegiance given to Abu Bakr was “a
surprise” to the generality of the Sahabah. When they heard about it, they

wondered: how come? Well, even this meaning of faltah, which the Sunnis
prefer, still supports our position. Why was the rise of Abu Bakr to power “a
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surprise”, as ‘Umar himself testified? If he had been leading the Sahabah in
salat, and this had somehow transated into his appointment as khalifah-
designate, why then would anyone find the pledge of allegiance given to
him surprising?

After al, all the Sahabah would have been expecting him to assume the
khilafah, if the Sunni claims had been true. In fact, it would have been the
other way round: they would have been surprised if anyone else, other than
Abu Bakr, had received the pledge of allegiance. So, apparently, the
Sahabah were NOT expecting Abu Bakr to be the khalifah immediately
after the Messenger of Allah. This was why it was “a surprise” to them
when they heard his name being linked with the khilafah! However, he had
already secured the allegiance of the IsSlamic army, and literally held the
military power of the Ummah. Therefore, the Sahabah were presented with
only afiat accompli.

But, this definition of al-Hafiz does not explain the evil nature of Abu
Bakr’s authority. The fact that something is a “surprise” does not
necessarily make it “evil”. By contrast, when it is “illegal”, then it is
necessarily “evil”. ‘Umar himself described the pledge of allegiance sworn
to Abu Bakr with evil:
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No doubt, IT WAS SURELY LIKE THAT. However, Allah saved from
ITSEVIL.

These words of ‘Umar are extremely significant, indeed. He was the
staunchest supporter and defender of Abu Bakr’srule. The fact that even he
qualified that same regime of his role model with “evil” reveals that the
matter was so glaring that denying it would do no good. He instead merely
offered a blind defence: Allah saved from “its evil”. Of course, its evil still
rules the world of Idam today — with rapidly growing sectarian killings
spreading everywhere. Everything, all this evil, stemmed from the pledge of
allegiance given to Abu Bakr, by the Ansar, at Sagifah on that fateful day.

‘Umar also added:
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No doubt, it was surely like that. However, Allah saved from its evil.
And there is none amongst you towards whom throats are dlit like Abu
Bakr. Whosoever pledges allegiance to anyone without consultation with
the Muslims, then neither that person nor the person to whom the pledge of
allegiance was given, is to be supported. Rather, they both should be killed.
Here, he mentioned the exact method through which Abu Bakr came to
power. ‘Umar, his colleagues and the Ansar pledged alegiance to him
without consulting the other Muslims. The son of al-Khattab then
recommended the death sentence for whosoever achieved the khilafah again
through the “Abu Bakr” method. Such a khalifah and all his supporters
should be executed. Thisisvery telling, especially on the meaning of faltah
in the athar. If the “Abu Bakr” method had been legal, then whosoever
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adopted it would not have deserved death. So, it was illegal, and therefore
“an error”, which bore “evil” for this Ummah.

In any case, whether faltah is trandated as “error” or “surprise”, the
direct implication is till that the Sahabah were not expecting Abu Bakr to
become their khalifah. Imagine: would this have been the case if al those
Sunni claims about Abu Bakr — including his alleged leadership of salat and
its overstretched implications — had been true?
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