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Publisher’s Foreword

Supplication (du’a) is man’s dialogue with his Lord and the connecting
rope between the creature and his Creator. Intellectual scholars consider
du’a’ to be practical compliance with monotheism. This can be particularly
evidenced through the Prophets and the Ahl al-Bayt (as) who have given
considerable importance to du’a’. The Supplication of Kumayl (or Du’a’
Kumayl) establishesitself as one of the most significant supplicationsand is
regarded as a resource of Divine salvation, since it interweaves paramount
mystical contents. Thus, it has been referred to as the ‘source of all
supplications’.

According to reliable narratives, Du’a’ Kumayl’s origin is divine; it was
the words of a-Khadhir spoken by our master and the commander of the
believers, Imam “Ali ibn Abi-Talib (as). Owing to this fact, Du’a’ Kumay!
has occupied a salient rank in the view of the Household of the Prophet
(SAWW) who have shown it considerable importance.

In view of that, the Du’a’ Kumayl islooked at as a reflective school that
contains significant spiritual and humanitarian issues of man’s everyday
activities. The well-versed professor, Shaykh Husayn Ansariyan, has
undertaken the mission of annotating and commenting on this magnificent
supplication, and he has actually excelled in this field since he has
interpreted it using reliable Muslim references in addition to including a
thoughtful attachment to this noble supplication.

His one and only aim has been to increase awareness of the words and
significances of this supplication in the conscience and perception of man.
As a result, the commentaries of this scholar have been based upon
fundamentals derived from the Holy Qur'an, reliable narrations, and
mystical knowledge.

Based on the commentator’s spiritual and sentimental connection with
this noble supplication, his commentaries are full of knowledge, perception,
and enlightened insight.

Presenting this wonderful book to the dear readers, the Ansariyan
Publications hopes that the seekers of knowledge and Islamic education will
find it to be awindow of detecting the features of this noble supplication.

Ansariyan Publications

Holy Qum - Iran
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Author’s Preface

At age eleven, | would attend a religious session during holy nights of
Ramadhan, along with my father. In that session, the late Ayatollah Sayyid
Muhammad Lali Zari, who was a reverend scholar, would enlighten people
with an eloquent speech. He would aso recite the holy supplication of
Kumayl in the darkness of Thursday nights, with eyesfilled with tears, heart
pierced and atone so divine. No one attended that session except those who
were greatly impressed by the supplication of Kumayl combined with the
effective tenor of the late Ayatollah.

Like other aspirants, I, too, was attracted to this great supplication
through his warm tone; a supplication which has come from the heart of the
Commander of the Believers in order to purify people’s souls and urge the
sinners for repentance.

| managed to memorize this supplication three days after | had heard it
for the first time. And then, | recited it on Thursday nights for my family
members or friends.

Sometime after my coming to Qom Seminary for studying theology, |
began preaching, by Allah’s Mercy. | felt it necessary to recite Kumayl
supplication in my Thursday night sessions which after some time got very
popular throughout Iran as well as abroad and people attended them eagerly.
Some people obtained spiritual benefits from the sessions too. On the
auspicious night of Imam ‘Ali’s (as) birthday, Hujjat Al-ISlam Rahimian
prompted me to write a commentary on the supplication, so that people
could engage in it more profoundly and take part in the Kumayl sessions
with more insight.

I finaly managed to write a commentary on the holy Kumayl
supplication and now it is up to the readers to benefit from it.

Finaly | should appreciate the assistance of my friends in the research
section of Dar Al-‘Irfan Publications, who have edited and prepared the
work for being published.

Husayn Ansariyan

11
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Note from Trandlator

All Praise is to Allah, Lord of the worlds, Who destined me to trandate
this sacred du’a’ into English. Kumayl’s Supplication is one of the most
glorious Islamic du’a’s which is resorted to, by the believers, for the
forgiveness of sins, increase in sustenance, and protection against enemies.
It contains numerous rich meanings and heavenly themes that requiresto be
explained in order to be understood thoroughly.

| sincerely dedicate this miniscule attempt of introducing Islamic
teachings throughout the world to the holy presence of Prophet Muhammad
(S), peace be upon him and his pure progeny, who endured numerous
hardships for the growth of Islam.

The challenges of trandating texts in general and the demanding
trandation of Islamic works in particular are quite obvious. It requires a
deep native-like knowledge of the English language combined with a
moderate understanding of Islamic themes. | hope my effort in trying to
convey the message has not been in vain. Thus, | greatly need the sincere
comments from the readers, both natives and non-natives of English, on the
quality of the work.

It will be very kind of you to send me messages either to Ansariyan
Publication’s mailing address or my own emal address at
haminia@gmail.com.

Hamideh Elahinia

12
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Du’a’ (supplication) in a Glance
Du’a’ isthe expression of deprivation to the One.
Du’a’ isthe pronunciation of poverty to the Eternal Absolute.
Du’a’ is seeking assistance of the powerless from the All-Powerful.
Du’a’ isthe demonstration of humility to the Omnipotent.
Dua is loved by the Almighty, and is dear to the mystic and the
miserable.

Du’a’ in the Holy Qur’an

The Almighty, who is the Revealer of knowledge and wisdom, states in
His Qur’an: )

G156 g 53 12338 38 2B VY 3y ey T 6 .

Say (O’ Muhammad to the disbelievers): My Lord would not concern
Himself with you, but for your prayers. (25:77)

Du’a’ isatool for attracting God’s attention and blessings. His attention
removes calamity from the life of one who prays, and brings about blessings
for him/her.

The All-Knowing Lord saysin Qur’an: )

QB35 £ 525 Lal o 3 36 52 ol UL 13)s.

And when My servant question thee concerning Me, then surely | am
close (to them). | answer the prayer of the suppliant when he calleth unto
Me. (2:186)

No oneis as close to the man as his creator, Allah. Heisthe One who has
created man, fashioning him in the womb, and then transferring him to this
world. He bestows His material and spiritual blessings unto man, sent the
prophets to guide him, and granted him the Divine Qur’an and the
Immaculate Imams (as).

Allah has created water for the thirst of man and food for his hunger. He
cures man’s diseases and improves his health. He discards man’s loneliness
with a spouse, children, and friends, and his starkness with various kinds of
clothes. Allah makes man cherished by the others, and maintains his dignity
before them. Allah solves his problems, however difficult they may seem.
Who is so closely and intently aware of man’s deepest needs and can
provide him with all these blessings, except Allah? He is indeed closer to
man than anyone else. Hence He says in Qur’an:

VP IV PPV RGPS S PN R W R B [ CHESRH S

We verily created a man and We know what his soul whispereth to him,
and We are nearer to him than hisjugular vein. (50:16)

In spite of being superior to all others in terms of wisdom and insight,
aware of the unseen more than others, and knowing the redlity as it is, the
prophets (as) too were extensively devoted to du’a’. They spent part of their
time, both at day and night, to attach themselves to this firm and reliable
string, and stand humbly before Allah. They considered du’a’ as the means
to strengthen the mind, purify the soul, and solve problems.

The holy prophets (as) knew for sure that no suppliant ends his du’a’
except that Allah grants his requests to him from His presence. They hence

13



www.alhassanain.org/english

believed in the fulfillment of du’a and humbly asked Allah to grant their
supplication. The holy Qur’an states this fact so clearly from Prophet
Abraham’s enlightened soul and purified speech:
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Praise be to Allah who hath given me, in my old age, Ishmael and
Isaac! Lo! My Lord isindeed the Hearer of Prayer. (14:39)

Zechariah reguested God, with the power of du ’a’, to grant him a child.
God fulfilled his desire and bestowed on him John, though his wife was
barren. (19:5-9)

Following his disciples’ request, the Christ asked Allah to descend a
heavenly table spread with food. The Almighty God accepted his prayer
and send down for him and his disciples a table spread with foods from
heaven. (5:112-115)

The Powerful has ordered His servants to pray in all situations, either in
happiness or sorrow, with a humble heart and a tearful eye, demanding their
needs from Him and be hopeful of the acceptance of their supplication. The
Omniscient has also assured to consign to hell those who are too proud to
serve Him:

e O ID 33e 58 §,85808 Gl 8 180 Gt 3,831 145 06
:ﬁ)é.\S.

And your Lord hath said: Pray unto me and | will hear your prr;lyer.
Lo! Those who scorn My service, they will enter hell, disgraced. (40:60)

Du’a’ in Traditions

Allah’s benevolence toward His creatures is extended and
comprehensive, especially for mankind. Allah’s presence is not an abode of
hopel essness or stinginess. His generosity and forgivenessisrelentless, asis
Hislonging for His servants to pray to Him. Allah addressed Prophet David
(as):

“Say to My servants. Why don’t you befriend Me, since | deserve
friendship? 1 am a God of no miserliness, there’s no ignorance in My
Omniscience, no incapacity in My Forbearance, and no alternation in My
Attributes or My Speech. My Mercy and Forgiveness is unvarying and
constant. | am the friend of him who befriends Me, and | accompany him
who invokes on Me in his solitude. O David! He who seeks Me finds Me;
and he who finds Me deserves not to lose Me. O David! Blessing is from
Me but My servants thank others; | ward off calamity but they seek it from
others. Their safe haven is My Presence, but they seek refuge from others,
though finally they return to Me.”

A surplus of such meaningful textsin Islamic books, along with Qur’anic
verses, give good tidings to the servants to be hopeful of God’s Mercy. The
servants should, therefore, pray and ask their prerequisites from God. That’s
why the traditions narrated by the Ahl Al-Bayt (as) have all stressed the
importance of du’a’. It is narrated from the holy Prophet of Islam (S):

S36) 5A s O
Du’a isindeed aworship.*
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Du’a’ isthe core of worship.?
Imam al-Bagir (as) stated:

The most preferable of worshipsisdu’a’®
The Imam (as) also narrates:
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Nothing is more dear to Allah than asking Him for His blessings. And no
one is more destitute before Allah than one who is arrogant of supplicating
in His Presence.”
The following is narrated from Amir al-Mu’minin (as):
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“The most desirable deed on all the earth is supplication to Allah.””
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Du’a’ is the key to success. The best du’a’ is the one uttered from a
purified soul and heart. The means to salvation is sincerity in du’a’. When
the problems cause restlessness, the solution is seeking refuge in God’s
Presence.’

It is narrated from Imam Sadiq (as):
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When Allah descends a calamity, come in Allah’s presence with du’a’
and lamentation.”
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Du’a isnecessity for you, since it is the solution to every problem.®

The Value of Du’a’ in a Congregation

When the believers supplicate to Allah in a congregation and ask their
exigency in one voice, as one, their du’a’ is more likely to be answered, for
in agroup of people, there would surely be, a poor, a bereaved, or an ascetic
whose prayer may attract God’s Mercy and Forgiveness. Based on what
appears in Islamic teachings, Allah may accept the prayer of others too, for
the sake of that person, forgive their sins and grant them their exigency.
Many traditions have been narrated from the Prophet (S) and Ahl a-Bayt
(as) in thisregard, some of which are stated here:

Imam Sadiq (as) stated:
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No four people congregate to pray for a single issue, unless their
exigency is granted when they leave each other.°
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The Holy Prophet (S) said:
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No forty men gather together to pray for a single issue, unless the
Almighty God accepts their prayer; to the extent that if they pray against a
mountain, it will collapse.*

The great Islamic scholar, 1bn Fahd Al-Hilli, narrates from “Wasa’il al-
Shi’a” in hisbook ““Uddat al-Da’i”:

Allah told Jesus through revelation:
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O Jesus! Join the believers and order them to pray with you before My

Presence! *
Imam Sadiq (as) states:
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My father always acted this way; whenever something made him

sorrowful, he gathered women and children, then he prayed and they said
Amen!*?

Despair; the state of the disbeliever

The supplicant should be aware that it is AlImighty God who has invited
him to pray and has guaranteed the acceptance of the supplication.
Accepting the prayer and granting the supplicant’s exigency is easy for
Allah, since each and every world’s creature is under His Absolute Power,
and He provides the grounds for the fulfillment of His servant’s exigency
with asingle order.

It is, therefore, not right to become hopeless in the Presence of God,
whose Insight, Mercy and Forgiveness is infinite, especially when praying.
Despair, as specified in the Holy Qur’an, is the attribute of the disbelievers:
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Go, O my sons! And ascertain concerning Joseph and his brother, and
despair not of the Spirit of Allah. Lo! None despaireth of the Spirit of
Allah save disbelieving folk. (12:87)
The Holy Qur’an strongly recommends against being hopeless of God’s
Mercy:
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Despair not of the Mercy of Allah! (39:53)
The Prophet of Islam (S) states:

A g e D
Allah’s Mercy is nearer to a hopeful sinner than to a hopeless

worshipper.™
Imam Sadiq (as) said:
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The cold of despair from God’s Mercy is colder than intense cold.™

Despair from Allah’s Mercy is considered as amajor sin in accordance to
Islamic teachings and traditions, and the hopelessis promised chasti sement.
The supplicant should not despair, in case hisg’her supplication is not
answered. Perhaps the acceptance of supplication has not been in accord
with God’s expediency, the precise setting of acceptance may not have
come, or God wants the supplicant to continue supplicating for his/her
demand.

Moreover Allah may want to postpone granting the supplicant’s exigency
to the Day of Judgment, in order to make the yielding eternal. Therefore,
losing hope of Allah’s Compassion isin no way acceptable from a believer.
Many significant traditions have been narrated in Islamic books, considering
du’a’ and its acceptance. A few instances come here:

Imam Sadiq (as) narrates:
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Surely, a servant prays and Allah says to two angels: ‘I accepted his
supplication, but don’t grant his demand so that he continues praying,
because | desire to hear hisvoice.” And another servant prays, so Allah says:
‘Give him his demand promptly; | hate his voice.”™

Mansur Saygal says: | asked Imam Sadiq (as): Perhaps someone prays,
and his supplication is accepted but not granted at once. Imam confirmed it.
I asketlj6 What is the reason? Is it for him to pray more? Imam confirmed it
again.

Conditions of Du’a’

If the supplicant wants his du’a’ to be accepted, she/he should meet
certain conditions, which are enumerated by Ahl al-Bayt (as) in valid books
such as “Usul Al-Kafi”, “Mahgjjat a-Bayza’ “, “Wasa’il a-Shi’a’, “Jami’
al-Ahadith a-Shi’a”, etc.

Here’s alist of such conditions:

Islamic purity like wudhu’ (ablution), ghusl (ritual washing) and
tayammum (ablution with soil), fulfilling the rights of the people
(haggunnas), sincerity, precise pronunciation of the du’a’, rightfully earned
income, observing and strengthening kinship ties (silatur-rahim), charity
(sadagah) before du’a’, obedience to Allah, abstinence from sins,
rectification of deeds, du’a’ at dawn, du’a’ in watr (name of asalat), du’a’ at
the true dawn, du’a’ at sunrise, du’a’ between noon and evening prayer on
Wednesday, and finally praising the Prophet (S) and his progeny (salawat)
before du’a’."’

Thursday Night

Thursday night is considered among the best times for du’a’ in the
traditions of Ahl al-Bayt (as), to that extent that it is amost equal to the
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Qadr night'® in value. The insightful and pious theologians proclaim: Spend
Thursday night with praying, worshipping, and invoking Allah until
morning, if you can, because the Compassionate sends the angelsto the first
heaven to increase the virtues of the believers and abolish their sins.

It is narrated from Imam Sadiq (as) in avalid tradition:
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Verily, Fridays enjoy rights (incumbent upon people). Therefore, beware
of violating Fridays’ sanctity through showing shortcoming in acts of
worship and instead seek nearness to Almighty Allah by means of righteous
deeds and abandonment of all forbidden acts. Certainly, on Fridays
Almighty Allah doubles up the rewards (of good deeds), erases forgivingly
punishments (for evildoings), and raises the ranks (of faith).

Friday daytimes are similar to Friday nights; therefore, you may, when
possible, stay up supplicating and offering prayers to Almighty Allah who,
at that night, orders the angels to descend to the lower heavens in order to
double the rewards and erase the transgressions. Most surely, Allah is
Ample-giving and All-generous. 19
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The believer may pray for an exigency and Allah postpones answering
him to grant him his demand on Thursday night.?
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When Prophet Josef’s brothers asked their father, Prophet Jacob, to seek
forgiveness for them from Allah, Jacob said: ‘I will seek forgiveness for you
soon.” And he delayed seeking forgiveness for them until Friday dawn so

that his exigency will be answered.”
Imam al-Bagjir (as) says.
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During every Thursday night, Allah orders an angel to call on behalf of
the Almighty: Is there any believer who calls Me for this world and the
Hereafter so that | may grant his exigency? Is there any believer who
repents for his sins before the sunrise, so that | may forgive him? Is there
any believer who asks for the abundance of his sustenance, which | have
made sparse, before the sunrise, so that | may increase it?

Isthere any sick believer who asks Me to heal him before the sunrise, so
that | make him well? Is there any imprisoned believer who asks me to free
him before the sunrise, so that | grant him his freedom? Is there any
oppressed believer who asks Me to avenge the oppressor, so that | restore
his rights? He will keep saying so until dawn.”

Imam Sadiq (as) said:
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Avoid committing sins on Thursday nights, since the punishment is
double then, just as the recompense for virtuesis multifold. Whoever avoids
sins on Thursday night, Allah will forgive his previous sins. And whoever
openly commits sins on Thursday night, Allah will chastise him for his
lifetime of sins and will multiply the punishment of his Thursday night sins,
particularly due to the violation of the sanctity of Thursday night.®

Many prayers and supplications have been mentioned for Thursday night,
among which du’a” Kumay! has a special position.

Notes

1. Mahgjjat Al-Bayza’: 2/282, Kitab Al-Azkar wa Al-Da’awat, Chapter 2.

2. 1bid.

3. Mahgjjat Al-Bayza’: 2/283, Kitab Al-Azkar wa Al-Da’awat, Chapter 2.

4. Al-Kafi: 2/466, The chapter on fazl Al-Do’a..., Tradition 2.

5. Al-K&fi: 2/467, The chapter on fazl Al-Do’a..., Tradition 8.

6. Al-Kdfi: 2/468, Chapter Inna a-do’a silah al-mu’min, tradition 2; Mahgjja a-bayza’:
2/284, Bab al-thani fi adab a-do’a...

7. Al-Kafi: 2/471, Bab Ilham a-do’a, tradition 2; Mahgjja a-Bayza’: 2/284, Bab a-
thani fi adab a-do’a. ..

8. Al-Kafi: 2/470, bab Inna a-do’a shifa’ min kolli da’, tradition 1; mahajja a-bayza’:
2/285, bab al-thani fi adab al-do’a...

9. Al-Kafi: 2/487, Bab I-ljtima’ fi a-do’a, tradition 2; Jami’ ahadith shi’a: 19/ 354.

10. Mustadrak al-Wasa’il: 5/239, bab 36, tradition 5772; jami’ ahadith al-shi’a: 19/354.

11. Wasz’il a-Shi’a: 7/104, bab 38, tradition 8856.

12. Wasz’il al-Shi’a: 7/105, bab 39, tradition 8860.

13. Kanz Al-Ummal: 5869; Mizan al-Hikmah: 10/5046; Al-Ghanut, tradition 17109.

14. Mustadrak al-Wasa’il: 12/59, chapter 64, tradition 13507.

15. Al-Kafi: 2/ 489, chapter min abta’at alayhi al-ijaba, traditions 2 and 3.

16. Al-Kafi: 2/489.

17. Al-K&fi: 2/466 in different chapters; Mahgjjat al-Bayza’: 268-349.

18. The 27th night of Ramadan; the night when the Quran was revealed.

19. Mafatih a-Jinan, pp.13.
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20. Da’awat Rawandi:35, tradition 83; Bihar al-Anwar: 86/273, chapter 2, tradition 17.
21. Al-Mugna’a: 155; Bihar a-Anwar: 86/271, chapter 2, tradition 13 & 19.

22. Bihar al-Anwar: 86/282, chapter 2, tradition 27.

23. Bihar al-Anwar: 86/283, chapter 2, tradition 28.
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Kumayl Ibn Ziyad Nakha’i

Both, great Shi’a and Sunni scholars have admired Kumay! for his strong
belief, purified soul, moral conduct, and sincere intentions. They agree on
Kumayl’s justice and greatness. Kumayl is among the noble disciples of
Amir a-Mu’minin (as) and Imam Hasan (as)." Amir al-Mu’minin too, has
considered Kumay! as his ten most faithful disciples.? Kumayl has been one
of the sincerest lovers and friends of Imam ‘Al (as).>

The recommendations and bequests that Imam °Ali (as) has made to
Kumayl indicate the latter’s strong belief and great insight. The sunnis, who
have never had a favorable opinion about the disciples of Ahl al-Bayt (as),
too, consider Kumay! asatrusteein all issues.” The ascetics believe Kumayl
to knowing Imam ‘Ali’s secrets and spiritual knowledge. Kumayl
accompanied the Great Prophet of I1slam (S) for eighteen years and benefited
from the blessings of prophethood. He was martyred by Hajjaj 1bn Y usuf
Thagafi, due to his magnitude, which had already been informed to him in
advance, by, Imam Ali (as).

When Hajjg Ibn Yusuf was appointed as the ruler of Iraq by the
Umayyid ruler, he sought after Kumay! to kill him for his affection for the
Ahl al-Bayt (as), as being a shi’a was the greatest sin in the Umayyid
regime. Kumayl hid himself, and Hajjaj stopped the release of any pension
for his relatives from baytul mal (public treasury).

Being informed of Hajjaj’s action, Kumayl said: “I will not be alive long
so | don’t want any of my relatives to be deprived of their pension because
of me.” He left his hiding place and went to Hajjgj. Hajjg told him: “I was
looking for you in order to punish you.” Kumayl said: “Do as you wish,
since | will not live long. You and | will return to Allah. My master, ‘Ali,
has informed me that you are my killer.” Then Hgjjg ordered to behead
Kumayl who at that time was ninety years of age. His holy tomb is in
Thuwiah, a place between Najaf and Kufah, and the believers go for
pilgrimage to it.

Notes

1. Mustadrakat 1lm Rijal: 6/314.

2. Rasa’il Sayyid Murtaza.

3. Bihar a-Anwar: 33/399, chapter 23, tradition 620.
4. Mustadrakat [Im Rijal: 6/314.
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Du’a’> Kumayl

The vigilant believers consider the status of du’a’ Kumayl among other
du’a’s as the status of man among the other creatures of the Almighty. In
other words, they know du’a’ Kumayl as “Insan al-Ad’iyah”. The great
scholar, researcher and reporter of ahadith, Allamah Magjlis regards du’a’
Kumayl as the best du’a’. Allamah Mgjlisi narrates from “Igbal” of Sayyid
Ibn Tawusin hisbook “Zad al-Ma’ad”:

Kumayl said: “One day, | was with my master “Ali (as) in Kufah. We
were talking about Sha’ban the fifteenth. Imam said: “One who spends that
night worshipping and recites du’a’ Khidhr, his prayer will be answered for
sure.” When Imam (as) returned home, | went to him. He said: “What do
you want?” | answered: “I’ve come to you so that you may teach me du’a’
Khidhr.” He told me to sit down.

Then he said: “O Kumay!! When you memorizethisdu’a’, reciteit every
Thursday night, or once in a month, or once in a year or once in your
lifetime, and Allah will save you from enemies, help you, extend your
sustenance, and forgive your sins. O Kumayl! Your extended and faithful
service has made me teach you such a blissful du’a’.” Then he said: “Write
it down!” And he then recited it to me.

The divine theologist, Kaf’ami, writes in his book ‘Misbah’: “Amir al-
Mu’minin (as) recited this du’a’ in prostration.”

The supplicant should recite this du’a’ on Thursday night, facing the
direction of the giblah, sincerely and humbly. This way the supplication is
more likely to be answered.? The supplicant should also present himself
before Allah with a tearful eye which is so valuable before the Almighty
that it hastens the forgiveness of sins and attraction of His blessings.?

It is narrated from Imam Sadiq (as):
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Everything has a special scale except tears; a drop of tear extinguishes

oceans of fire. Allah forbids inferno from burning a tearful eye. In fact if

there’s one tearful person (from Allah’s fear) in any nation, all the people
will be forgiven.”
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All the people are tearful in the Hereafter except three: one who closes

his eyes to what Allah forbade, one who remains alive for Allah, and one
cries for the fear of Allah at midnight.®

Notes

1. Misbah Kafami: 555.

2. Mahgjja Al-Bayza’: 2/285, Adab al-do’a wa hia ‘ashra.
3. Ibid.

4. Al-Kafi: 2/481, Bab Al-Buka’, tradition 1.

5. Al-K&fi, 2/80, Bab Ijtinab Al-Maharim, tradition 2.

22



www.alhassanain.org/english

Commentary of: “Bismillah, ar-Rahman, ar-Rahim”
In the name of Allah, the Beneficent, the Merciful.
There are some reasons why du’a Kumayl begins with such an
illuminating phrase.

Amir a-Mu’minin (as) narrated from the Holy Prophet (S) who narrated
from Allah that the Almighty that He stated:
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Any important job which is done without Allah’s remembrance, is
tarnished and useless.”

The late Tabars narrates Imam Musa Ibn Ja’far (as) in his book
‘Makarim Al-Akhlag’:
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There’s no grief-stricken individual who says ‘bismillahir-rahmanir-
rahim’ three times while looking up to the sky, where in return Allah
eliminates his grief, if He wills.?
We read in an important tradition:
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A dua which begins with bismillahir- rahmanlr rahlm will not be
rejected by Allah.’

The Messenger of Allah (S) counted the guards of hell as nineteen and
said,
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One who wants Allah to save him from these guards should recite
bismillahir-rahmanir-rahim which consists of nineteen letters, so that Allah
will set each |etter asa guard from the fire.*

It is narrated from the Messenger of Allah (S):
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When a teacher teaches ‘bismillahir-rahmanir-rahim’ to a child, the
Exalted God sets the child, his parents and his teacher free from the fire.”

It is narrated from the Prophet (S): “My people are accounted for their
deeds in the Hereafter, and their good deeds are superior to the bad deeds.
The past nations will cry out, “‘Why do their minute good deeds exceed their
mountain of bad deeds?” The prophets of those nations will answer,
‘Because their speech has begun with three of Allah’s names. Allah, the All-
beneficent (rahman), and the All-merciful (rahim). These three names are
greater in weight than all the virtues and vices of mankind.”

It is narrated from Imam a-Ridha (as):
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The ‘bismillahir-rahmanir-rahim’ is as close to Allah’s chief name as is
the blackness of eye to its whiteness.®

Certainly, if du’a’ begins with Allah’s principal name, the supplicant is

more likely to be answered.

Connotations of Bismillahi

Great Arab grammarians believe that the Arabic word ‘ism (name)’ is
derived from ‘sumuw’ meaning greatness. The All-Compassionate
connected the preposition ‘bi (in)’ to ‘ism (name)’ in this phrase to connote
that by reciting the phrase, the supplicant wants to beseech Allah. The
supplicant should be aware that calling Allah is not sufficient; rather the
soul should be purified through seeking forgiveness from the Almighty.

In fact calling Allah without purity of mind and sincerity of intention is
considered disrespectful. The Almighty is in the highest and the most holy
position, while man is in the lowest place and cannot promote his position,
except by making a strong connection with Allah. That’s why the Merciful
has set ‘bismillahi (in the Name of Allah)’ as the mediator between Himself
and the human being.

An attentive mystic has stated that the Arabic letter ‘ba” (B) connotes the
beginning of mystical treading onto the path to Allah, and from ‘ba” to ‘sin’
(S) which connotes the secret of knowing Allah, there is an endless desert of
ignorance. Hiding of “alif> (A) in this vast desert’ implies that if the seeker
does not dissolve his egotism in the light of Allah’s Unity, he will not reach
‘mim’ (M) which connotes the ultimate intention.

Some believe that ‘ba” (B) implies Allah’s Beneficence to all the people
and especidly to the ordinary people; ‘sin’ (S) implies the secret of His
kindness to the noble, and ‘mim’ (M) is indicator of His Mercy to the most
specia nobles.

In the invaluable books ‘Al-Kafi’, ‘Tawhid Saduq’, ‘Ma’ani Al-Akhbar’
and ‘Tafsir Ayyashi’, it is narrated from Imam Sadiq (as): “Each of these
three letters (in the word ‘bism’) implies one of the Glorious names of
Allah; ‘ba” is Allah’s Brightness, ‘sin’ is Allah’s Eminence, and ‘mim’ is
His Magnificence.

It is also stated that ‘ba’ implies the Observant, ‘sin’ implies the All-
Hearing, and ‘mim’ implies the Counter. It is as if Allah makes the
supplicant aware that: | am the Observant; | can observe your visible and
invisible deeds, so avoid hypocrisy in your action, | am the All-Hearing; |
can hear the result of your deeds and supplications, so avoid useless speech,
and | am the Counter; | can even count your breaths, so beware of every
moment.

The glorified word “Allah’ is a comprehensive name for the Almighty,
which is a combination of al the attributes of Allah. It isbelieved that three
meanings are present in Allah:

1. Allah isthe Eternal Being.

2. Human mind is astonished of knowing and seeking Him.

3. Thereturn of al beingsistowards Him.
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It is said that the Arabic word & (Allah)’ is the Chief name of God and

is the basis of His Unity, to that extent that if a disbeliever calls this name
sincerely, his belief will be proved. This name is the beginning and end of
everything, which is to be upright. Also the strength of risalat (prophet

hood) and wilayat is based on thisname, asit existsin the Arabic phrase ¢ &

& sy (Muhammad is Allah’s Messenger)” and “d s e (‘Ali isAllah’s
Intimate Servant)’.
Furthermore, if the first letter of the Arabic word ‘Allah (&)’ is omitted,

what remains is “lillahi (£)’, which means ‘for Allah,” as in the following
Verse:

5 S8 e NI
Allah'sisthe command before and after. (30:4)
If the first two letters are dropped, what remains is ‘lahu («))’, which
means (His) remains, asin the following Verse:
LAl 4.
To Him belongs the kingdom, and to Him is all due praise. (64:1)
If the first three letters are dropped, what remainsis ‘huwa (s2)”, which
means ‘He’ implying Almighty Allah, asin the following Verse:

SaTd s B
Say: He, Allah, isOne. (112:1)
As aresult, the name, which has so many features, is definitely Allah’s
Chief name.

The word “.=,” (the Beneficent) is derived from “c-~,” (Mercy).

Renowned Arab grammarians believe that it is a hyperbole. To Islamic
scholars, the word means “the giver of universal mercy to all the creatures,

apart from their service record”. “.=,” also implies that Allah isinclined to

assist al creatures and remove detriment from them. Examples of Allah’s
blessings are presented in the holy Qur’an, chapter Al-Rahman (55).

Arab grammarians that believe that the word “».>,” (the Merciful) is an

adjectival simile, hence it implies continuity; that is the Mercy of Allah is
permanent. This kind of Mercy is specific to the believers, as their virtues
and appreciation of Allah’s blessings makes them worthy. We read in
Islamic works that Mercy of the first kind involves Allah’s granting
sustenance to al the creatures and humans either believer or disbeliever.
The second kind of Mercy involves Allah’s granting spiritual blessings to
human beings and also His forgiving the believers in this world and in the
Hereafter.
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In “csle,” (Beneficence) and “cwew>,” (Mercifulness) the meaning of

soundness is involved; one is worldly soundness, the other is heavenly
soundness. The second kind of Mercy includes the obedient whose prayers
Allah accepts, and the disobedient whose sins He forgives.

Ibn Mubarak has stated: “:=,” is the One who responds if you ask Him,
and “«>,” isthe One who becomes wrathful is you don’t ask Him.
An ascetic has said: “The Almighty is “.,” in giving sustenance to the

creatures and “«>,” in forgiving the believers’ sins. For making a living,

trust Him, not your own trading; but don’t give up trading which is unwise.
For forgiveness of sins, trust Him, not your own deeds; but don’t give up
deeds which isagainst Allah’s will.”

The servant is said to have three states. First, the state of a nonexistent
creature who needed existence; second, the state of state of a living creature
who desires to be permanent; third, the state of one in the Hereafter who
needs Forgiveness. The servant in these three states needs Allah and His
attributes, as reflected in these three names:

“4”, who brings the servant from nonexistence to life;
“.#~", who provides the means for the servant to continue life;

“e>", who will forgive the servant’s sinsin the Hereafter.
Human being is composed of heart, body, and soul. Human heart finds
knowledge and belief from “&, his body finds sustenance from “o~7 and

the soul finds Mercy from “».>,”. One whose heart, body and soul is

associated with these three names of God, is free from everything and
everyone except Allah, and contributes his mercy to other servants of Allah.

The Messenger of Allah (S) is narrated as saying: “One who says « & e

w7 and “eelaal e AL Y1 o3 Y g Jo> Y7 ten times a day, is
forgiven by Allah, and Allah saves him from seventy diseases, such as
leprosy, black leprosy, and paralysis.” The Prophet (S) is aso narrated to

have said: “One who recites ", Allah will record four thousand
virtues for him for each letter, and forgive four thousand sins of him.”

It is narrated that one who recites “a et before eating, Satan will not
become his mate in eating; but if he begins eating and forgets reciting it,
Satan becomes his mate.””

Notes

1. Tafsir Imam Asgari: 25, Al-Iftitah bil-tasmiah...; Wasa’il Al-Shi’ah: 7/170, Bab 17,
tradition 9032.

2. Makarim al-Akhlag: 346, fil Muhimmat; Bihar al-Anwar: 92/ 159, Bab 15.

3. Mustadrak a-Wasa’il: 5/ 304, Bab 16, tradition 5929.
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4. Jami’ Ahadith a-Shiah, Sayyid Borojerdi, 15:150.

5. Kashf a-Ghita’, Shaykh Kashif a-Ghita’, 2:299.

6. The traditions 4 to 7 are presented in the exegesis of fatihat ul-kitab the first chapter
of holy Quran.

7. Hiding here implies the position of “aif” in ‘bismillahi which is not pronounced in
English, or is hidden.

8. See “Al-K&fi”, “Ma’ani Al-Akhbar”, “Tawhid Sadug”, “Wasa’il Al-Shi’ah”, “Bahr |-
Haga’iq”, “Mafatih Al-Ghayb” and “Exegesis of Fatihat Al-Kitab”.
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Commentary of: “Allahumma Inni Asaluka bi
rahmatika allati wa si’at kulla shay”
O Allah! | ask you by your Mercy that envelops everything,

Each of the words in this phrase has secret inferences, which are
presented here.

“~el”: is derived from “4 L (O Allah); “L” (O) is omitted and instead,

“e=" is added at the end. This shows that as the Almighty Allah preceded

everything in existence, His holy name should precede everything else as
well. The supplicant who calls Allah should know that if He had not
inclined and permitted, the servant would not be able to utter a single word
to praise and ask Allah. The supplicant’s tongue can call Allah only by His
strength and Mercy. In fact, as du’a’ itself is the teaching of Allah, the
servant’s utterance of supplication and the acceptance of it are only by
Allah’swill too.

“ClLat @ (I ask you): “@” means “I”, but it does not mean egoism

here. As a matter of fact, “I” in this phrase and throughout the holy du’a’,
implies not an independent being, but rather a servant in need. The
supplicant in this state sees himself as a deprived servant who calls Allah
with humility, and perceives Allah as the source of Mercy, Justice, and
Forgiveness. That’s why the supplicant asks his demand humbly from the
All-Compassionate God.

“opd IS g L”§J\ el (by your Mercy that envelops everything):

Allah’s mercy envelops everything, and surrounds the apparent and hidden
facets of beings. This embracing Mercy is Allah’s general blessing, by
which He brought all the creatures into existence, placed them in their
appropriate positions and depending on the creatures’ capacity and faculty,
provided them generously together with the necessary means to material
growth and spiritual development.

In the valuable book, Anis Allayl, we read the following:

“Allah’s general Mercy is like the sun; it rises from east, and shines to
everything within its beam, not depriving anything from its light, out of
stinginess. All the creatures within the sunbeam benefit from the sun to the
extent of their capability.”

In the same way, all the visible and hidden beings from the largest to the
smallest enjoy Allah’s common blessings. Even the smallest creatures,
which are only discernible through the most developed microscopes, are
included in Allah’s realm, and each benefits from His Mercy to the greatest
extent possible in order to grow and reach material and spiritual perfection.
From the heavensto the earth, from east to west, and from the unseen to the
visible, al beings benefit from Allah who is the Creator and the Provider.
They are not detached from this source of Divine Mercy even for amoment,
since if this happens, they will not exist anymore.
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The creation of existing beings and the provision of sustenance to them,
the growing of plants, the development of objects, the revelation of signs
and miracles, the appointment of prophets, the guidance of the mided, the
living of creatures, the descent of the angels, the restoration of the dead, the
recompense to the believers, the chastisement of the wrongdoers, the
establishment of the Day of Resurrection, the heaven and the Hell, the
forgiveness of believers’ sins, and every goodness present in the world, are
all instances of Allah’s embracing Mercy. Allah’s Magnanimous Mercy is
not perceptible by our limited knowledge and partial understanding.

Counting “s o Js™, @l the living and inanimate beings who are within

the realm of Allah’s blessings is not possible. Even if al the angels, jinns
and humans become authors, using all the trees on the earth as pens and all
the seas as ink, they cannot count but afew of Allah’s creatures.

To get a small amount of God’s blessings toward His creatures, it is
necessary to study a few cases of these beings, so that we can absorb some
rays of Allah’s knowledge.

TheLivingWorld

Measuring the world with regard to its length, width, capacity, and the
number of beings existing inside it istotally impractical. Y et a corner of this
excellent creation of God, namely the planet on which human beings reside
and benefit from the blessings of its sky and earth, is discernible via our
senses and experiences.

Everything in this world, from microscopic germs and viruses less than a
thousandth of millimeters away from each other to the galaxies and stars at
the distance of millions of kilometers, are made of atoms. Atoms are so
minute that they are not visible except by extremely powerful microscopes.
There are 55 million atoms at the point of a needle. If we magnify the point
of the needle as a gigantic building, each atom will seem like afly creeping
on one of the pillars.

By God’s Mercy, atom is consists of three basic particles, i.e. electron,
proton, and neutron, which have negative, positive, and neutral electric
charges respectively. Protons and neutrons form the core of the atom
together, around which the electrons revolve aong an axis, just as the moon
revolve around the earth’s orhit.* Countless atoms are the building blocks of
thisworld. No one knows how the material and building blocks of the world
was formed, and how they were created, but the Almighty God:

Rl SR T e B

I made them not witness the creation of the heavens and the earth, not
their own creation. (18:51)

What is stated in the Holy Qur’an and most great scientists have proven
after lengthy studies is that: the building blocks for creation of the world
were gas and smoke particles wandering in the space, which were so
scattered that they hardly ever crossed each other.

OE3 25N d) inl 3B,

Then turned He to the heaven when it was smoke (41:11)

29



www.alhassanain.org/english

Then Allah created the stars, decorating the lowest heaven which is the
nearest one to us, by combining millions of gas particles into huge clouds;
the cloud masses absorbed the particles toward the center to form bigger
clouds while the particles collided with each other to produce heat. When
the heat increased, a lightening occurred at the center of the cloud,
illuminating the dark space. Finally millions of cloud masses formed the
stars and from then on light appeared in the world and our sky was
embellished with stars.

A shapeless cloud was spread throughout the massive space. Particles of
different substances crashed and combined; the cloud revolved around like a
turbulent ocean, full of invisible huge waves. Within this turbulent ocean,
the movement of materials formed a spira diagram, which was extended at
the center with two developing arms. The solar system is located in one of
the arms of the spiral diagram, called the Milky Way.

By God’s Will and Mercy, the sun and the solar system were created;
there happened a chaotic storm in one of the arms and the motion of gasses
moved the clouds too, to form a giant gig with illuminating particles around
it. The giant gig moved on and absorbed the gasses toward the center, until
an enormous shining ball was created in the form of the sun:

e I 355 55 G 5230 s,

And hath made the moon a light therein, and made the sun a lamp.
(71:16)

Then the gas particles, which had previously surrounded the sun,
scattered and formed several masses, which turned around the sun on
separate orhits, some near the sun while some far from it. The masses near
the sun were hot, while those that were distant remained cold.

In each mass of gas and dust, the particles moved constantly; some gas
particles produced steam, which changed to liquid whose humidity joined
the dust particlestogether to form iced mud. Millions of these particles were
moving inside the masses. Gravity pulled the particles together to form large
balls, which further absorbed the particles and got bigger. One of these balls
emerged as the earth, by Allah’s Will. Then other planets were created at the
heart of masses of gas, each rotating around the sun in a certain orbit. The
nearest planet to the sun was Mercury, and after that there were Venus,
Earth and Mars. Beyond Mars, the giant planets Jupiter, Saturn, Uranus, and
Neptune too revolved around the sun, and at the most distant, there was the
planet Pluto.’

Just as the miniaturization of atomsis beyond human understanding, sois
the vastness of the world. Light has an incredible rapid speed of 300
thousand kilometers per second; however, the light of the nearest star
reaches the earth only after four years.

The telescope at the Palumar Mountain, California, has a five-meter-
diameter mirror, and it can trace some stars in the space whose light reaches
the earth after a thousand million years! The stars that are now perceptible
viathe modern telescopes are so numerous in number that if we count them
for 100 years, counting one star in each second, uncounted stars will still
remain!® A galaxy is a gigantic core, which is wider at the center, including
at least athousand million stars. Its length is a hundred thousand light years
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and its width at the center is about twenty thousand light years. As today’s
human telescopes can observe, there are probably a hundred and fifty
million galaxies in the world, and the average distance between two
neighboring galaxies is two million light years.*

This great system is only a corner of the living world, which is observed
by man’s limited knowledge. Only Allah is aware of the whole world that is
beyond the reach of human being. AsImam °Ali (as) has insightfully stated:
“Creation is within Allah’s Mercy; the Mercy that established and
developed the world.”

Human; the Noblest I nhabitant of the World

Having created the world and providing the necessary equipment and
sustenance, the Omnipotent willed to create a notable being, composed of
body, soul, mind, heart and temper, out of His Mercy. He placed man as His
vicegerent on earth, to grow and gain strength by the blessings He has
supplied; to live in accord with the guidance of prophets and their books,
and to worship the Creator and serve His fellow creatures. The man then is
transferred to the Hereafter by death, and is granted his recompense in the
eternal paradise, remaining in Allah’s Mercy forever. Here we review the
signs of Allah’s Mercy embracing human apparent and interior sides.

Different Stagesin the Creation of Man
The holy Qur’an has considered the creation of human fetus as

happening in stages: )
When He created you by (diverse) stages? (71:14)

Thefirst Stage: Soail
ok e L e SN LS 3355,

We created man of an extraction of clay. (23:12)

The human embryo is a product of various foods, coming from animals
and plants. The plants feed the animals and are fed by the soil. As a result,
human embryo is made from the earth. The latest scientific findings show
that the chemical elements found in earth, such as iron, copper, calcium,
iodine, etc. exist in human body. Humans constantly obtain the extracts of
chemicals present in the earth by feeding from animals and plants, and then
reproducing.

The Second Stage: Water )

88 W e B sl 535,

And He it isWho created man from water ... (25:54)

To biologists, human body resembles a sponge soaked in water. The
body of a seventy-kilogram person is composed of fifty liters of water, and
thisratio isfixed for all people. If a person loses twenty percent of his body
water, he will not recuperate again.

The water inside human cells includes a large amount of potassium, and

completely lacks salt. The water outside the cells, on the other hand, has
considerable salt. The composition of water outside the cells is exactly the
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same as that of the water wherein the first living beings resided millions of
years ago. Later on, when the water beings came to the land, they practically
carried the water they lived in, since they could not continue life without it.
This is the miracle of Qur’an which fourteen decades ago, in an illiterate
desert society without scientific tools, stated:” It is He who created man
from water.”

The Third Stage: Alaq

SE G S 5l

He Createth man from a clot. (96:2)

“Alag” lexically means a worm or leech that sticks to the womb.
Spermatozoids are now observable by microscope and are seen as a plethora
of floating leeches, which stick to the womb.

The amount of spermatozoid is about four cubic centimeters, in each
centimeter of which there are one hundred to two hundred million leech-like
beings. They move toward Ovule, the female cell, together.

The ovary of a young woman contains about three million unripe ovums,
four hundred of which get ripe. During menstruation, the bag containing the
ovums is cracked, and the ovums go through a pipe that connects the ovary
to the womb. The movement of the pipe’s trembling lashes facilitates the
transfer of the ovums to the womb.

Thefourth Stage: Creation from a Despised Fluid
gutn #5 for IL p A5 Jo

Then He made his progeny from a draught of despised fluid. (32:8)

When the leech-like sperms floating in the male semen reach the womb
they suddenly start a strange competition. The two hundred million sperms
engaging in this competition rush toward the ovum and they soon surround
it. Seen under microscope, the sperms whose tails move resemble a meadow
that surfs due to the breeze.

Each sperm triesto be the first to enter the ovum. As soon as one of them
succeeds in doing so, itstail is cut and the entrance becomes inflamed. The
ovum’s protoplasm gets contracted and emits a liquid to keep other sperms
away from entering it. Consequently, from among two hundred million male
sperms, only one mingles with the female ovum and thus a human is
created. Sometimes, by Allah’s will, two or more sperms enter the ovum
and then atwin fetusis produced in the female womb.

The Fifth Stage: Amshaj (the Zygote)
glEAT 228 e GLLsY) GELS ),

Verily We created Man from a drop of mingled sperm... (76:2)

To create a human being, an ovum (a white seed) should catch a sperm,
which is two hundred and fifty times smaller than the ovum. Then the
chromosomes of the sperm, which have been divided by half, mingle with
the chromosomes of the ovum and generate a new being; the zygote, which
Qur’an calls amshaj (mingled).

The ovum and the sperm cannot continue life even in the best of
conditions and they soon die, however only after mingling together and
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producing the zygote. After this process, the zygote begins dividing; first it
is divided into two, then becomes four, eight, etc. and finally makes a cell
mass.

The Sixth Stage: the Shaping of the Fetus

e A aliie i S 5a.

He is Allah the Creator the Evolver the Bestower of Forms. To Him
belong the Most Beautiful Names. (59:24)

After the creation of cells is complete, which are the building blocks for
the fetus, a large mass of cells is placed in the womb to start evolving the
fetus.

First, under the light of Allah’s Mercy, these countless cells separate
from each other to shape various organs, the cells of brain, eye, ear, €tc.
chase their fellow-cells to develop the different parts of the body and this
way the body of the fetusis designed by these cells.

The small ball on the left of the fetusisitsfood source. Thisball, floating
in blood, obtains the extract of food, water, and oxygen from blood,
provided by the digestion and respiratory systems, and transfers them to the
fetus through the navel. Thisis Allah’s Mercy that embraces everything and
the signs of it are brighter than sun in every molecule of His creation.

The Seventh Stage: Placing thefetusin Three Veils

W SUE 3 g a5 b Ws (il o0 3 (il

...He makes you in the wombs of your mothers in stages one after
another in three veils of darkness... (39:6)

Three veils gradually embrace the fetus; the amnion veil, the chorion
veil, and the allantoids veil. The amnion is a veil generated by the growing
of fetus’s outer surface. It expands until it makes a space called the amnion
cavity behind the fetusin which there is a pure fluid.

The Chorion velil is out of the amnion veil and helps protect the fetus.

The allantoids veil is before the fetus’s belly and is responsible for
digestion and absorption of food. These three veils save the fetus from the
air, light, water, wind, and possible strikes. In the space between the amnion
veil and the fetus, there is afluid. When a strike is made to the womb, the
impact is transferred to this liquid which neutralizes it. This is Allah’s
Mercy toward the human fetus.

The Eighth Stage: Breathing Spirit )
PUHEHEY R

... and then produced it another creation. So blessed be Allah, the Best
of Creators! (23:14)

Having accomplished the shaping of the fetus, which is the sign of
Allah’s Power, Allah breathes spirit into the fetus that is not only a
sophisticated process in itself but many facts about it are still unknown. He
miraculously transform the fetus by breathing His spirit into it, and making
it alive. This is the stage when the fetus learns to put its finger inside the
mouth. That’s why the newly born can feed from his/her mother’s breast
immediately after birth.
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The Ninth Stage: Birth .
sl 0, e 12T AN,

It is He who brought you forth from the wombs of your mothers...
(16:78)

The story of childbirth is one of the most fascinating processes occurring
in the creation system. The fetus that have lived in the dark, quiet and
pleasantly warm womb for nine months, now, by Allah’s Mercy, enters an
atmosphere quite different from the previous one. Allah has granted it al
capabilities to cope with the new environment. The child leaves the mother
womb with atemperature of 37 degrees centigrade and enters another milieu
with more or less a similar temperature, but it copes with the new setting.

Thissurviva is still amystery in medicine. The child goes from darkness
to the light and its delicate eyes tolerate the dazzling light of the outside
world. It comes from awet place to adry one, but it immediately copes with
the new situation. As a fetus, it was fed through the navel, and now it eats
through the mouth and breathes the air with no mediator!”

These are al signs of Allah’s unlimited Mercy and human beings should
hence be grateful of His blessings wholeheartedly and call ouit:

P PN SISO S
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A Manifestation of Allah’s Mercy

It is necessary to have a look at another sign of Allah’s infinite Mercy
toward human being here, so that it removes our thoughtlessness, increasing
our eagerness to worship and our hatred of sins.

Scientifically, the system of the human brain is the most remarkable
machine and performs duties that the most developed human-made
machines are unable to complete. One of the duties of the brain isto record
various events in the memory. Human memory is related only to a small
part of the brain. For showing the capacity of the memory, an example has
been repeatedly given:

Suppose a fifty-year old man wants to write al his memories
collectively. For this he will need 160 million large size newspapers that are
printed in small fonts in twenty pages each. In various respects, the
mechanism of remembering the memories resembles that of the tapes of
voice recorders. The difference is that the power of brain tapesis provided
by body nerves and they do not need rotate.

If we want to build a machine that performs the work of a human brain,
we should make an apparatus two times larger than the largest buildings in
the world and allot all the electricity made by the water of world’s largest
fall for its power. Since, the electric lamps and wires make the machine hot,
all the water of the supposed fall should instead turn around the machine.
The invented machine, in spite of all that, still not perform all the thinking
obligations of an ordinary human brain.

The command of sucking milk from the mother’s breast is issued from
the child’s brain and sent to its lips, and the child feeds from its mother’s
breast camly, without any errors. In the mother’s body, there is an
automatic chemical factory that turns her blood into suitable and delicious
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food, appropriate for the infant’s digestive system. When the fetus is created
in the mother’s womb, the suckling factory recuperates in the mother’s body
and begins to work. As the fetus grows, this factory gets more active until it
produces suitable milk for the baby at the birth. After the birth, as the child
grows up, and its digestive system becomes stronger, the produced milk
changes accordingly.

The highly nutritious product of this factory is assembled in two sources
of the mother’s breast and seeps out of the nipples by the baby’s sucking
and becomes part of its body. The size of the nipples is appropriate for the
baby’s mouth, which is inclusive of tiny openings that open with the baby’s
sucking and are automatically closed afterwards, in order to avoid the
wastage the milk.

All these interesting events and alterations for the sake of humans are
nothing but Allah’s infinite Mercy and unlimited blessing. Human beings
should ponder in these phenomena, praise the Almighty, and beg Him for
spiritual blessings.

The Respiratory System

Human lungs inhale and exhale the air approximately 500 million times,
during a typical lifetime. In the respiratory system, there are hundreds of
thousands of glands that filter out a sticky liquid in order to absorb the
harmful dust particles entering the lungs when breathing. If this liquid did
not exist, the particles would obstruct the respiratory pipesin afew seconds,
causing death.

Also there are tiny hair in these pipes that constantly clean them. These
hair clean all the pipes twelve times per second, and send the harmful
particles into the digestive system in which they become ineffectual.

The respiratory pipes transfer the air to 750 million bags inside the lungs
in which the carbon dioxide is taken from the blood and oxygen is replaced
instead. The respiratory system, in spite of being small in size has an

important duty and an amazing process which is but one part of “s & |57
(everything) that are embraced by Allah’s Mercy.

The Skin

Human skin has various benefits, some of which are represented here:

There are very tiny holes al over the skin through which some part of
human breathing takes place. If these holes were to be closed human beings
could not continue life.

The skin contains glands that produce sweat which filters it out to
maintain the normal body temperature.

The skin includes some oily glands that keep it and the hairs constantly
soft and fresh.

The skin defends the body against the intrusive microbes.

It wards off parts of body poisons and filth through sweat and hence
helps the kidneysin their duty.

It prevents the useful body liquids from leaking out.

The skin is the organ for the sense of touch which helps us feel cold,
heat, softness, harshness, thinness, and thickness of objects.
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The skin is another blessing that is embraced by Allah’s Mercy, and
hence so many useful processes are carried out inside it.

The Defensive System of the Body

When the Omnipotent Allah created the human body, He granted it five
protective walls against microbes and the diseases, which are:

The skin that has covered al the body like afort;

The ganglion tissues that are cotton-like milky tissues under the skin
which sometimes change color; they are thick in some areas while thin in
others. If something harmful penetrates through the skin, it faces the
resistance of the ganglion tissues.

The mucus membranes, which are membranes surrounding some body
organs in order to protect them and are of the same color as the organs.
Some of the organs like the heart have two membranes; one that surrounds
the outer part of the heart called the ‘outer mucus’ and another that isinside
the heart or the ‘inner mucus’.

The stomach acid that eliminate anything harmful which has passed other
protective walls of the body.

The white globules are ball-shaped beings in the blood that fight the
microbes that have entered the blood and eradicates them. Interestingly,
these white balls cooperate with the useful microbes that enter the body.

Isn’t it Allah’s Mercy granted to all these guards that protects human
being from the diseases and viruses? How extended is Allah’s Mercy that
have enfolded the appearance and inner realm of human body and every
fragment of his being!

The Remarkable Uses of the Plants
No one knows the exact number of different plants, their processes, the
vitamins and the role they play in human life except Allah who is the

Creator of them. Since the plants are part of “s .& J5™ (everything) to

which Allah’s Mercy is granted, a brief account of their duty in the life of
other creaturesis described.

Thereis a certain amount of oxygen in the air, which isavital gasfor the
existence of every living being. In fact no human, animal and plant can
continue life without it.

The oxygen entering human lungs by breathing is combined with the
blood and is distributed throughout the body through the blood circulation.
Oxygen burns the food in all the cells very slowly and produces natural
body heat. By burning the food, a poisonous gas called carbon dioxide is
produced, which goes to the lungs with the blood and enters the air through
exhalation. All the living things take the oxygen from the atmosphere and
send out carbon dioxide.

Each person usually exhales out 250 grams of pure carbon by higher
exhales during 24 hours. If we assume the popul ation of humans to be three
billion, they produce approximately two hundred and seventy three million
and seven hundred and fifty thousand (273.750.000) tons of poisonous
carbon dioxide ayear. About the same amount of this gasis produced by the
animalstoo. A question arises here and that is:
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Where does this constantly produced toxic gas go? If it exists in the air
and the amount of oxygen is decreasing, the oxygen-carbon dioxide balance
should be changed. Why is it then that all humans and animals keep on
living?

The answer to this question is provided by Allah’s Mercy; He has created
aclass of beings whose number is infinite and their breathing is completely
against that of other living things. They take the carbon dioxide from the air
and give out oxygen, when breathing and hence maintain the balance
between these two gases. These invaluable entities are plants.

The plants receive the carbon from the air by their leaves, retaining it in
their stem, and give out oxygen to the air. Therefore a major substance in
plantsis carbon.

Based on the Qur’anic verses and the statement of Imam ‘Ali (as) in
du’a’ Kumayl, Allah’s Mercy has surrounded every leaf and keepsthe living
world away from total washout. The signs of His Mercy are seen in the
stem, leaf, blossoms, and flowers of the plant. Those who cannot see are
unwise and those who do not ponder are ignorant.

Human beings using God-given intellect, benefit from various kinds of
vegetables, fruits and seeds for preserving health, satisfying hunger and
enjoying life and by Allah’s Mercy, this collection of foods are necessary
for the different elements of the body, such as colors, bones, skin, nerves,
vessels, blood, hair, nail, energy, heat....

The Role of Animalsand Insectsin theLiving World

No one knows the number of insects and animals that exists on land and
in sea or the hirds and reptiles and the benefits of their existence, but their
Creator knows everything who’s Mercy has covered the appearance and
hidden aspects of them. His mercy has brought about great uses from them.
Human being, in thisregard, benefits from al these creatures.

Fertilizing Insects. Fruit trees have both male organs (pollen) and female
organs (pistil). If the pollen of a tree does not reach the pistil of the same
kind of tree, or vice versa, no fruit will be produced. For fertilizing some
plants, Allah has made tiny insects whose duty is to carry the pollen of a
plant to the pistil of another and take the pollen of the second to the pistil of
the first. Interestingly, these small agents do not make errors - taking the
pollen of apple tree to the pistil of the peach tree is completely out of the
guestion - rather they pollinate to the same trees. Even more fascinating is
that the trees pay the insects off with the sugar inherent in them. The insects
receive the sugar and help make the fruit for humans, but humans are yet
ungrateful.

Cows and Sheep: Scientists of nature believe that everything in nature
exists as per the requirements of its creatures, and they are right. In case of
the mammals, there is enough milk in the female animal’s breast for its
child. But Allah’s Mercy has set the cows and sheep as exceptions to this
genera rule, since their milk is not only food for their young ones, but also
has a surplus for the humans.

The milk of cow and sheep is a valuable food for the infants, children
and even growing or grown-up humans. The products of milk provide one
of the most important needs of human body.®
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Is Allah’s Blessings toward humans not evident? The Almighty, out of
Mercy, has presented these animal s at the service of humans. The benefits of
such animals are great and their probable harms are very little. Humans use
every organ and product of the sheep in away. The interesting point is that
the food consumed by all three types of sheep, which are raised separately
for their wool, meat, and milk, isthe same. Thisis the Power of Allah, Who
transforms one kind of food in the body of an animal into three different
products for the sake of humans, and hence provides food and clothes for
them, yet some of whom are ever ungrateful. The sheep is only a minute

part of “;.» | (every thing), which are developed by Allah’s Mercy.

Numerous books are required to fully describe al the blessings that Allah
has bestowed on this animal.

Honeybee: Botanists say that most of the flowers do not have sap
throughout the day, but rather at certain times of the day and this period
does not exceed more than three hours. Moreover, not al the flowers offer
their sap at a fixed time time; some have sap in the morning, some at noon
and while othersin the afternoon. The honeybee is both a botanist as well as
punctua. 1t knows the flowers and the time of availability of sap in each
flower and thus, approaches each at its designated times.” The honey bee
then changes the flower sap into a substance that is not only sweat and
pleasant, but also colorful and energizing. The honey produced inside the
bee’s body is a unique food of this world that resists putridity. And above
al, as stated in the holy Qur’an, it is a cure to human diseases:

“Wherein is healing for mankind. (16:69)”

Hundreds of books have been written about the bee and its life, which
shows Allah’s embracing Mercy toward this apparently small, but valuable
creature.

Allah’s Guidance; a Valuable Blessing

The Omnipotent Allah has willed to place human being in a corner of the
world for alimited time, out of Mercy, alowing him to benefit from all the
blessings that are prepared through the processes of the ethereal elements
like the clouds and the winds, the sun and the moon. He has bestowed on
humans a myriad of fruits, vegetables, and seeds, together with halal (pure)
meat obtained from different creatures from the territory of the skies, the
earth and the seas.

Allah has granted the necessary equipment to humans for establishing
their life. Human beings should rely on their minds and free will to choose
the path of religion and guidance which is a unique blessing, for the right
path is so clearly defined by the Heavenly Books, especially the Qur’an, the
holy Prophets (as), and Imams (as). By doing so, man recognizes his duty
and responsibility towards his Creator and rightfully tries to fulfill these
duties, so that he may reach perfection. Human beings should attempt to
work for the Hereafter during the limited period of time that they have in
thisworld and strive for attaining Allah’s satisfaction and His paradise.

If man contemplates on all the material as well as spiritual blessings
granted by the Almighty, he discovers that His general Mercy has
surrounded both the apparent and the hidden sides of the heavens and the

38



www.alhassanain.org/english

earth. Man himself is cloaked to such an extent in Allah’s Mercy and His
Beneficence that no other creature, even the nearest angel, islike him.

At this point, human beings should insightfully begin their spiritual
journey to serve Allah and reach His countenance, not disregarding to serve
Allah and His servants. They should humbly pray and worship Allah, with
all their organs, at every point in time and beseech Him.

By choosing the right path that is Allah’s manifested guidance together
with fulfilling the duties and serving His servants, humans, as asserted by
the Holy Qur’an, will be granted great reward and Allah’s paradise.

Allah’s Mercy

If man commits a sin due to ignorance or negligence during his lifetime,
but regrets and returns to Allah by beseeching him for repentance and
compensation, Allah will forgive him. It is recommended that repentance
should be accompanied by du’a’ Kumayl on Thursday night; the night of
Mercy and the descent of Allah’s Blessings to the servants.
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Say: O my people who have been prodigal against yourselves, do not

despair of God’s mercy; surely God forgives sins altogether; surely He is
the All-forgiving, the All-compassionate. (39:53)

There are so many verses in the holy Qur’an that end with the phrases
such as:
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Allah is All-forgiving, All-compassionate. (2:173)
>\,¢JL ;gji; i»).
Allah is gentle with His servants. (2:207)
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Allah invitesinto the Garden, and forgivenessby Hisgrace. (2:221)
ST
And know that Allah is All-forgiving, All-clement. (2:253)
But Allah singles out for His Mercy whom He will. (2:105)
VISR
And Allah is of infinite bounty. (2: 105)
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Allah is All-pardoning, All-forgiving. (4:43)
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Allah is Relenting, Merciful. (4:16) )
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And Heisthe Most Merciful of those who show mercy. (12 64)
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Surely your Lord isliberal in forgiving (53:32).

Traditions about Allah’sMercy

Abu Sa’id Khadri has narrated from the holy Prophet (S):

When the sinful believers are sent to the Hell, the fire becomes cold for
them until they are brought out. Then Allah calls on the angels: Bring them
to the Paradise, because they are subjected to My infinite Mercy and
Compassion.

It is narrated from the Prophet’s Househol d:

When the Day of Resurrection is established, the Almighty gathers the
believers together and tells them: I forgive your sins as they make you
indebted to Me, pardon each others’ sins so that you can enter paradise.’

It is also narrated that on the Day of Resurrection, Allah calls on each of
His servant: O My servant! | granted you blessings, but you committed sins.
As | increased My blessings for you, you added your transgression. The
servant bends his head from shyness. Allah calls: O My servant! Raise your
head, since | forgave you at the same moment that you committed the sin.

Another tradition reads:

When a servant is brought before Allah on the Hereafter, she/he bends
head and bursts into tear due to shame. The Almighty calls. When you
committed sin cheerfully | did not make you ashamed. Now that you are not
sinning and are bitterly ashamed, how can | punish you? | forgive your
wrongdoing and allow you to enter My paradise.

It is narrated from the Messenger of Allah (S) who said:

Allah has a hundred kinds of Mercy, one of which He grants in this
world, covering His servants with it, and He reserves the other ninety nine
for the Day of Resurrection with which to endow His servants.®

The great narrator, Shaikh Sadug, has narrated from an infallible Imam:

When the Day of Resurrection is established, Allah’s Mercy is
manifested and the wrongdoers are forgiven in crowds to such an extent that
the outcast Satan becomes envious!

An important tradition states that when a believer servant is placed in
grave, the grave is covered while friends and acquaintances return, leaving
him alone the All-Compassionate Allah calls him, out of Mercy: O My
servant! You are left alone in the darkness and those for whose pleasure you
committed the sin and whose satisfaction you preferred over mine, have
gone away. Now | grant My Mercy to you such that people are surprised.
Then He calls on the angels: O My angels! My servant is lonely, alienated,
and forlorn and is My guest. Go help him and open an entrance to paradise
for him! Bring him all kinds of flowers and foods! Then leave him alone,
because | will be his companion until the Day of Resurrection! °

Stories of Allah’sMercy

It is narrated that on the Day of Resurrection, the servant is called to
account and his letter of deeds, full of sins, is given to his left hand. When
getting the letter, the servant states “bismillahi (In the Name of Allah)”, out
of habit, seeking Mercy of Allah. Once he opensiit, he finds the letter of his
deeds blank and exclaims with astonishment: “There is nothing to read.”
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The angels say: “There were your sins written in this letter, which were
erased due to the verse you recited, and Allah forgave all your sins.”*

Jesus Christ and the sinner

In atradition we read that one day Prophet Jesus (as) went along a road
with his apostles, when a notorious sinner known for his immorality and
wickedness saw them. He began to sincerely regret his previous sins, saw
himself damned, and burst into tears, seeking Allah’s forgiveness. Then he
thought with himself: “I have not done a good deed in al my life so | do not
deserve to accompany the apostles.

But since they are Allah’s friends | should follow them.” So he pursued
them and called them. One of the apostles turned and looked at the man who
was renowned for impiety and said: “O Jesus! How can this evildoer follow
us? Which religion allows him to accompanying us? Send him away and ask
him not to follow us, as his sins may make our lives inauspicious! ”’

Jesus (as) was beginning to think how he could expel that man when the
Almighty revealed to him: “O Jesus! Tell your proud apostle to resume his
deeds, because We removed all his good deeds for the contemptuous |ook
that he had on the remorseful sinner. And give good tidings to Our sinner
servant that We forgave his sins and redirected him to guidance due to his
repentance from past deeds.”*!

The Sinful Youth

Mulla Fat’h Allah a-Kashani in the exegesis “Minhg a-Sadigin”, and
Ayatollah Kalbas in the book “Anis a-Layl” have narrated: “In the time of
Maliki Dinar, a sinner youth died. Because of his being a transgressor,
people did not shroud or bury his body. While deeping, Maliki Dinar
dreamed of Allah telling him: “Go and bury the body of Our servant in the
cemetery of the pious believers, after washing and shrouding it.” Malik
answered: “O Allah! He was among the impious people. How could he
become so near to You?” He was answered: “When dying, that sinner wept
and said:
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‘O the Master of this world and the Hereafter! Pity the one who has
nothing in the world nor in the Hereafter!’

O Malik! Which suffering servant has come to Us and we did not cure

him? And which deprived servant has come to Us and We did not grant him
his wish?"*?

Granted Wish

In the time of Mansur Ibn ‘Ammar, who was among the Gnostics, arich
man decided to organize a sinful ceremony. So, giving his servant four
drachmas, he sent him to the market to buy food for serving the guests.

When going to the market, the servant passed by the assembly of Mansur
Ibn ‘Ammar and said to himself: “I’d better stand here and listen to what
Mansur Ibn ‘Ammar says.” He heard Mansur asking help for a poor from
the assembly, saying: “Who will give me four drachmas so that | will ask
four things for him from Allah?”
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The servant of the rich man thought to himself: “It is better to give the
money to Mansur and benefit from his prayer, rather than buying food and
drinks for the sinners with this money.” So the servant gave the money to
Mansur and said: “Ask four things for me from Allah!” Mansur said: “What
would you like me to ask for you from Allah?” The servant replied: “First,
ask Allah to free me from the slavery of my master! Second, ask Allah to
help my master regretful! Third, that He return this four drachmasto mein
some way! Fourth, that the Almighty forgive my sins and that of him, his
servants and his guests altogether!”

Mansur prayed for the servant and he returned to his master without
buying anything. The rich man asked his servant: “Where were you?” “O
master! | gave four drachmas and bought four prayers.” The servant replied.
The rich man asked about the four prayers. The servant said in reply: “First,
that Allah make me free from slavery.” The master said: “I make you freein
Allah’s path.” “Second, that you repent.” “I do repent,” the master replied.
“Third, that Allah return me the four drachmas”

The rich man gave him another four drachmas. “And fourth,” said the
servant “that the Almighty forgive you, me and all your guests.” The master
answered: “l did what | could. But this last one is beyond my ability.” At
night, the master dreamed of Allah revealing to him: “O servant! You did
your duty, out of mercy, though you are very poor indeed. It is beyond Our
Infinite Mercy that We do not do Our duty. Thus, We forgave you, your
servant, and all those present in your gathering.”

M eeting the Generous Allah

A wise man crossed a road where he saw a group of people expelling a
young man from town, because of his corruption. A woman, who was
weeping uncontrollably, followed them. The wise man asked about the
woman and found that she was the young man’s mother. The wise man
pitied the mother and mediated for him before the group, saying: “Forgive
the young man this one time, and if he resorts to corruption again, you
should then expel him from town.”

Later, the wise man returned to the same neighborhood and heard a voice
crying behind a door. He thought that the young man has been expelled
from the town, due to his corruption and his mother was crying in his
absence. He knocked at the door and the young man’s mother opened it. The
wise man asked about the woman’s son.

The woman replied: “He has died, but his death was not an ordinary one.
When death approached, he said: ‘Do not inform the neighbors of my death.
| have annoyed them immensely and they have reproached me much. | don’t
want them to be present on my body. Wash and shroud my body yourself
and bury this ring with me. | have just bought it and “bismillahir-rahmanir-
rahim” is written on it. Ask Allah to forgive me while you stand beside my
grave.’ | did as he had willed and when | was returning from his grave, it
was asif | heard him saying: ‘Go and relax mum! | met the Generous! "

Repentance After Repentance
The great Persian poet, Attar, narrates in his “Mantiq Al-Tiyr”: After
committing sin after sin, a sinner decided to finally repent for his previous
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deeds. However, his carnal soul made him repeat his previous sins but he
repented again. He violated his repentance once more and by then was so
drenched in sins that he could experience the worldly punishment of his
crimes.

Finaly he found out that his life, which he had spent in corruption, was
coming to an end. He wanted to repent, but he was too ashamed to do so.
Like awheat grain on the fire, he was burning in despair, until the dawn in
which he heard a hidden caller saying: “O sinner! The Compassionate says.
‘When you first repented | accepted it, but you broke your promise. |
granted you respite to repent again and accepted it, while | could punish
you. Still you committed sins and sank yourself in wrongdoing. If you want
to repent now, do so and | will accept your repentance.’™*

Prayer of aLost isAnswered

Attar narrates in “Mantiq a-Tayr”: One night, Gabriel was by Sidratul
Muntaha™, when he heard the Almighty saying labbayk®, in reply to
someone Gabriel did not know. He wanted to know who was the one who
deserved to be answered by Allah, but found no one in all the heavens and
the earth, although, he still heard Allah repeating his reply. He searched
again but saw nobody of such rank before Allah.

He asked the Almighty: ‘O Allah! Direct me to your servant whom you
have answers!’ He was answered: ‘Watch Rome!” Gabriel looked and saw
an idolater in atemple crying and calling an idol. Gabriel was astonished by
thisand said: ‘Uncover the truth for me! How comean idolater calls hisidol
and You answer him out of Mercy?’ Gabriel was replied: ‘My servant’s
heart had become so hard that he had lost his way. But | am pleased with the
way he worships, hence | reply to him so that he may find the right path.” At
the same moment, the idolater began to call the Unique Allah!*’

Change from the Unlucky Book to the Lucky Book

The author of “exegesis of fatihat Al-Kitab”, which is one of the most
important scientific and Gnostic books written by a scholar after the age of
al-Faydh al-Kashani, narrates that:

In the Israelites, there was a pious worshipper who had secluded himself
from other people, and remained in his own solitude. He had worshipped
Allah so devotedly day and night that all the angels has befriended him.
Gabriel, too, who was the guardian of heavenly secrets, asked the Almighty
to be allowed to descend in order to meet the pious man. He was ordered:
‘Look into the Lawhul Mahfuz'® to see his position!”

Gabriel looked and found the pious man’s name amongst the unlucky. He
was surprised at the unpredictability of fates, ceased the desire of meeting
him, and said: ‘O Allah! No one can stand against your verdict and tolerate
these peculiarities.” He was called: ‘Since you have wished to see him for a
while, now go and meet him and tell him what you saw.’

Gabriel descended into the pious man’s convent to find a slim and weak
individual who was praying enthusiastically and wholeheartedly; sometimes
standing in front of the altar while at other times humbly prostrating on the
soil before Allah. Gabriel greeted him and said: ‘O pious man! Do not get
yourself into trouble! Because your name is written among the unlucky.’
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Hearing this, the pious smiled like a new flower that has blossomed with
the morning breeze, and as a melodious nightingale on seeing the flower
began reciting ‘Praise be to Allah.’

Gabriel said: ‘Poor man! How can you call ‘Praise be to Allah’ at this
miserable story? Y ou should be gloomy, rather than delighted!’

The old pious replied: ‘Do not speak this way, because | am the servant
and He is my Master. A servant would not wish anything beyond his
Master’s will. He has the power to do as He is inclined, and take me where
he wills. Praise be to Allah that if |1 do not deserve going to paradise, | am
needed as the wood for the hell!”

Gabriel returned to his own spot while seeing the state of this man who
was so excited at his condition. Allah ordered him to look at the Divine
Memory to see what the painter of “Allah blots out, and He establishes
whatsoever He will...”" has drawn and what the creator of “And Allah does
what He will...”?° has painted. Gabriel looked and saw the pious man’s
name among the lucky. He was astonished and said: ‘O Allah! What is the
secret of this story? And what is the reason for shifting his name from the
unlucky to the lucky?’

He was answered: ‘O the trustee of revealing secretst When you
informed the pious of his stance he did not groan, but he was patient and
surrendered himself to My will and his destiny; he said ‘Praise be to Allah’,
calling Me with al My praiseworthy names. So | was inclined to name him
among the lucky instead of the unlucky, out of Mercy.’*
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Commentary of: “Wa biquwwatika’llati gaharta biha

kulla shay”
s0ss IS S5Es ) Sssas
(And | ask You) by Your Strength, through which You dominate
everything.
Allah’s Strength, just as His holy Existence, isinfinite and other abilities
and strengths are insignificant before His Strength. No strength is

independent from His Strength, but is rather aray of HisPower: “ Y ¢ Js>= Y
&L Y og5 « “There is no Power but Allah’s.” In the last section, the phrase
“s o5 JS™ was briefly discussed and it was concluded that:

“s & JS™ includes all the creatures and beings, which have been created

by Allah’s Mercy, and whose exact quality and quantity no one knows and
will not know until the Day of Judgment. Who is aware of the exact number
of the billions of heavenly galaxies, plants, animals, birds, beasts, reptiles of
the earth and sea, and the countless amoebas, viruses, microbes, hidden
beings and the angels?

The Compassionate Creator of the world, who has such unrelenting
Power over “everything in the world”, dominates everything, and nothing is
out of His embracing Strength.

Allah maintains the heavens and their kernels, the galaxies and the stars,
the systems and their inhabitants-some of which weigh more than billions of
tons-which have been floating in a certain orbit, with a definite speed for
billions of years and keeps them from falling down.
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Commentary of: “Wa khadha’a laha kulla shay..”

5:—5‘/}‘4 f)fl.& de 9;:“5:34 f}ft& /c:a_;-j

(I ask You) by Your Strength, toward which everything is humble and
before which all things are lowly.

Everything in this world, from the hidden to the visible beings, from the
largest to the smallest creatures, from the most extensive galaxies, stars, and
planets to the tiniest atoms that are not observable with scientific tools, are
inferior before Allah. Everything is controlled by His rule and has
surrendered to His wise authority, ready to be obedient to Him. All the
creatures are unexceptionally submitted to Allah’simmeasurable Strength.

A phrase from a supplication stated by an infallible Imam’s conscious
heart and mind reads: “Surely You are; You are the God to Whose Strength
everything is capitulated and humble. You are able to do anything to Y our
creatures and dominate any of them. You are the One Who created all the
things and have control over them. Y ou are the Master of al things. Thereis
no God except You. You are the Generous and the Mighty.”

Granting the exigency of a humble and weeping servant on a Thursday
night is very easy for the One Who has dominated everything with His
infinite Power, and to Whose Strength everything is submissive. And it is
absolutely effortless for Him to manipulate His various agents in the
heavens and the earth to grant His servant’s worldly and heavenly demands.

Is it possible that a heartbroken, who calls Allah by His Mercy and
Strength and who knows nothing above Him, remain unfortunate? Never! It
is not strange for worldly incapable beings to be incompetent in fulfilling
others’ demands. However Allah’s All-Sufficient existence, and His infinite
Mercy and Strength obliges the fulfillment of the supplications in accord
with the servant’s expediency and His own Wisdom.

We read in the thirteenth supplication of the “Sahifa Sajjadiya™: “You
have attributed Your creatures to poverty and they entirely need You.
Therefore one, who asks Y ou to compensate the shortcomings of hislife and
alter his poverty to richness, has indeed turned to the precise Position and
the right One to obtain his need. And one, who asks his exigency from one
of Your creatures, has certainly deprived himself and does not deserve Y our
favor.

| eagerly follow the path toward You and | only hope and believein Y ou.
| know that what | ask You is easy before Y our Strength, however difficult
it may beto me. And | realize that what | need is so trivial for Y ou, however
significant it may be for me. Your Generosity does not become narrow by
anyone’s exigency and it is Your Bounty, which is above all other
generosities.”

The world and its beings that were nothing and did not even deserve a
reference, became beings by Allah’s Will. And they continue existence
under His Mercy and Strength. They are not independent of Allah; they are
basically poor, pitiable and humble before Him.

A human being is not worthy of exhibiting power and pride before
Allah’s Strength, since his body is as trivial as a handful of soil, his soul is
but a moment of existence, and his mind isincapable of knowing even atiny
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atom. A human cannot seperate himself before Allah Whose Mercy has
surrounded all his life; otherwise it causes him loss and deprivation from
Allah’s Mercy and is thus, doomed punishment.

Note
1. A book of supplications by the fifth Imam, Imam Sajjad a.s.
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Commentary of: “Wa bi jabarutika’llati ghalabta
biha kulla shay”
(I ask You) by Your Invincibility, through which You overwhelm all
things.

Lexically, the Arabic word “wsn=>" (Invincibility) is a hyperbole; it

means Allah compensates for all the shortcomings and inadequacies of the
creatures by granting them every blessing, necessary tools and equipment; a
lofty compensation.

All the beings are insignificant before being created; their primary
element is an atom, a particle, a seed, or a trivial semen. They have
inadequacies at first that are covered by Allah’s Invincibility, so that all the
creatures reach their full entity and occupy their due position in the living
world.

Allah’s Compensation of the insufficiencies

The compensation of creatures’ shortcomings by Allah is an important
issue, some instances of which are narrated from scientific books, hoping
that they increase our faith in the Lofty Source of Bounty.

Compensation of sun’s exhausted ener gy

The sun, which is a major source of our energy, is only a small element
of thisworld. Its heat is so intense that no element of fire can compete with
it. The surface temperature of the sun is approximately 6093 degrees
centigrade; its inner temperature is yet beyond this figure. In every second,
the sun renders more that twelve million and four hundred thousand tons of
energy in space. In order to produce the heat used by the sun in one minute,
we will need 679 million billion tons of coal.

The energy exhausted by the sun in a minute weighs about four million
tons and it turns to 126°144°000°000°000 tons in each year. However, no
fire can go on burning without energy. Thus, if the sun does not obtain
anything from an external source and burns this amount of energy per year,
why doesn’t it get cold? Meanwhile, if the sun was made of pure codl, it
could not burn for more than sixty centuries.

The answer to this question is only given by Allah’s Invincibility. He has
created the sun as a huge mass of gasses, which regains the exhausted
energy by contraction. This fact is the result of nhumerous scientific studies
in the east and the west who have written hundreds of pages of books that is
available to us but as a ssmple sentence.

In fact, He is the One Who balances the objects’ exhausted energy in
various ways, compensating the sun’s exhausted energy is but one sign of
Allah’s Invincibility.

Compensation of Caspian Sea Tide

The Caspian Sea is about 27.6 meters beneath the sea level and it still
continues to go further down. The Caspian Seais not related to the free seas
so its tide is not in concurrence with the oceans’ general ebb and flow. Due
to its small size, this sea cannot use the gravity of the moon and so
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technically it shouldn’t have had a tide. As a result the sea should have rot
long ago, polluting its shores, and losing any living things in and on it. But
why did it not happen?

The Omnipotent Who created the sea very well knew how compensate
this shortcoming. He sent winds called “Sarnuk”, “Khazari”, and
“Miyanwa™" that creates waves in the sea to such an extent that the rivers
pouring into it have tides too. These winds blow so powerfully that most
fishermen cannot even control their boats against them. Another duty of the
mentioned winds is that they drive the clouds from the north to the south of
the sea and produce rain in the northern shores of Iran, providing the
meadows in this region a garden of flowers.

The winds also send the seawater into “Anzali marsh” to filter it. Due to
constant flood-like rain, the rivers in Gilan® are usually muddy and full of
seeds and roots from the woods. The mud of the rivers pouring into the
marsh thickens the bottom layer, allowing the seeds and roots, too, to grow
inside the marsh. These two factors are sufficient to dry the water in the
marsh and turn it into a swamp. Thus, what is the reason that this marsh has
existed for hundreds of years now?

To avoid this, the Almighty sends the seawater to the floods. At the same
time as the above-mentioned winds send the clouds from the north of the sea
to the south, the fresh seawater flows to the muddy river water and mixes
with it, making it less dense and removing any seeds and roots by its salt.

When these winds stop, Allah sends other winds called “Keramwa”,
“Kenarowa” and “Aftab Bushu” to reverse the water flow, pouring the
marsh water into the Caspian Sea, and hence evacuating the marsh from
muddy waters.

Still two other winds called “Gilwa” and “Durushtwa” are assigned with
the duty of convulsing the marsh water from the East to the West, in order
to blend it together!!®

Allah’s Compensation of Fruit Seeds Shortage

Fruit seeds are useless until they are planted and are subjected to Allah’s
Invincibility that shapes them in various forms.

A pleasant apple was once atiny and closed seed inside a grocery store
box. It was not of use as a seed except if it were to be planted. When the
farmer placed it under the soil, some agents like fresh air, light, water and
mineral elements helped it to compensate its shortcomings, by Allah’s Will.
So the apple became a delicious, pleasant, and colorful fruit, which an
adornment for gathering and food for humans.

Taking a quick look at the ingredients of the apple which makes us more
familiar with Allah’s Invincibility:

Azotic (nitrogen) ingredients. proteins and amino acids like lizine,
ursenin, histidine, and tirusine)

Minerals: iodine, potassium, boron, phosphor, calcium, iron, cupper,
cudium, sulphur, manganese, zinc, and penizium.

Starch-Glucose materials: dextrose, cellulose, pentosan, and starch.

Sugars: glucose, fructose, and sucrose.

Pectic materials: pectic acid, pectin, pecthinic acid, and protopectin.
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Fats and acids: malic acid, citric acid, oxalic acid, ascorbic acid, and
lactic acid.

Color ingredients. antocianines, and chlorophyll.

Vitamins: A, B, C, and G.

Enzymes: catalos, and oxidase.

Water: 84 percent.

Thisis how the Invincible compensates the shortcomings of afruit. If we
were to simply indicate His compensation to other entities as well as to
spiritual elements, we would need infinite number of blank pages as much
as the number of all the entire human population.

Notes

1. These are the name of the winds in Farsi Mazandarani accent.
2. GilanisaNorthern province of Iran.

3. Neshane hayi az ‘u: 151.
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Commentary of: “Wa bi ‘izzatika’llati la yagawm

laha shay”
;w @ @w Y éj\ :Juﬁj

(I ask You) by Your Might, which nothing can resist.

Allah has created everything by His Strength, and encompassed them
with His Mercy. Everything shows humbleness and humility before Him.
He has compensated all shortcomings by His Invincibility. How can
anything, in whatever position it may be, resist His Might?

All inhabitants from the heavens and the earth, and from the hidden to
the visible beings are but rays of His enlightening Might. The creatures are
only shadows of His Essence, so how they can resist His eternal Might and
infinite Strength.

The Arabic word “s;¢”, which means strength, exists in all the creatures,

as part of Allah’s holy Strength. The glimmer of a small light is far inferior
from the rays of an infinite and eternal source of an Illuminating Light!

To Allah belong all glory and power. (35:10)

Based on this holy Qur’anic verse, All the power is belonged to Allah.
He grants power to anyone He wills, according to his’her capacity. He does
not grant power to anyone he does not like, and regains power from anyone
He wills. Therefore, no authority is independent of Him and no one can
resist His Power. He is the Undefeated Might.

Commentary of: “Wabi ‘azhamatika’llati mala’t kulla shay”

;;CS:}'-: f}f&)% é\ ggjwé.h”://. /;j
(I ask You) by Your Greatness, which hasfilled al things.

Knowing the Actor by His Act

It is conceivable that to some extent, the position and rank of an actor can
be realized through his act. An engineer, who builds a 110-story skyscraper,
is probably a skillful and intelligent person.

A distinguished author, like Sadr Al-Muta’ahhilin, who have written
some invaluable books such as “Asfar”, “Arshiya”, “Hikmat Muta’aliya”,
“Asrar Al-Ayat”, demonstrates a great mentality and high intellect in his
writings.

We recognize the skill of an inventor of an electric factory through his
accurate job of illuminating the dark nights to become as bright as the days.

The Almighty’s greatness is in His Preexistence, Eternity and Infinity.
But His greatnessis not easily recognizable for us. Y et, we can observe rays
of His Greatness by pondering on the world, the creatures, and the
magnitude of creation, since His greatness is contained in everything.

We mention just two traditions and a scientific fact in order to clarify our
point.

Creation of VariousWorlds
The great scholar, Sayyid Hiybat Al-Din Shahristani, in his singular book
“Idam wa Hiy’at” (Islam and Astronomy) has narrated from “Khisal” of
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Saduqg, “Bihar a-Anwar” of Allamiyi Majlisi, “Anwar Nu’maniyya”,

“Sharh Sahifa”, and “Tafsiri Nur Al-Thagalayn” a tradition by Imam Sadiq

(as), with a strong citation:

ool g P o G ST i e B8l i 52 e B 4 )
AWl gy 2 d O el g L

The Almighty has created twelve thousand worlds, each of which is
larger than al the heavens and the earth, and none of them is cognizant of
the worlds outside its world!*

The contemporary astrologers believe that the living world is composed
of thousands of worlds, each of which contains heavens and the earths larger
than our world’s.?

By referring to numbers, the Holy Qur’an and the traditions do not intend
to show the exact record or extent of things, but rather to illustrate their
enormity. We should not, therefore, consider the number of the worlds as

twelve thousand. The number of the worldsisfar beyond what is mentioned
in the holy Qur’an, the traditions, and the astrological books.

Hanging Lanternsin the Heaven and the Solar System

In his“Sharh Sahifa”, Sayyid Ni’mat Allah Jazayiri has narrated from the
Prophet (S) and the infallible Imams (as) that Allah has created a hundred
thousand lanterns, hanging them from the sky. Allah has placed all the
heavens and the earth and the things inside them in one of these lanterns,
and only He knows about what is inside the other lanterns!

Allama Shahristani, in the exigency of this fascinating tradition says that
there are similarities between lanterns and the solar system:

First, alantern is oval is shape, and according to contemporary scientists
the solar system has an oval shape too.

Second, a lantern contains an object at its center that spreads light and
heat, and the scientists believe that the solar system too has the sun at its
heart, scattering out light and heat to the surrounding planets.

Thirdly, a lantern is floating in the air, not fixed to a wall or an object,
just like our solar system which is floating in space, too.

Fourth, the illuminating object of alanternis not exactly at its center and
isleans closer to one side; the sun, too, is not at the exact center of the solar
system.

Considering these resemblances, the correspondence of this tradition to
the modern astrological basics and its disagreement with the old philosophy
has become clear and proven. Therefore, this tradition explicitly proves the
existence of thousands of worlds and solar systems, each containing
separate planets, moons, suns, earths, heavens and hells, and that each of the
worlds inside the lanterns is as large as a solar system and as vast as the
heavens and the earth!®

Suns, the Countless Stars

In the beginning of the twentieth century, people were amazed to here
that our galaxy, which is clearly observable at night, has thirty million sun.
But today, it has been proved that there are ten thousand million suns, that
too, only in our galaxy.
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When we look at the night sky without a telescope it seems small and
insignificant and not as glorious as the massive clouds on a winter day. But
when viewed by a large modern telescope like the one at “Wilson” or
“Palumer” observatories, the greatness of this galaxy becomes observable.

The suns are positioned so compactly in our galaxy that counting them in
order to determine an exact number is not possible. No scientist has yet
determined the exact number of sunsin the galaxy. They can only estimate a
ten thousand million number by considering alimited part of it, counting its
suns, and then generalizing the number to the whole system!

The total number of the suns is presumably more than this because they
are so condensed that some conceal others, making them indiscernible.
Among the suns of our galaxy there are some sunsthat are ten million times
of our sun! Sometimes the galaxies are two million light years apart from
each other.

Today’s greatest telescope at the Palumar Mountain in America can
observe galaxies at the distance of a thousand million light years. But
occasionally some lights glitter beyond this distance that show scientists
other galaxies exist, too!

The sun of the solar system weighs two billion tons and our galaxy,
which is only a small corner of the great world, weighs approximately 165
thousand million times the weight of sun! Though there are so many objects
scattered in the world, it is mostly empty, with so many vacancies in
between!

All thisis but a small perspective of the huge world, observed by our
limited telescopes. By studying these numbers and statistics that depict a
very narrow view of our world, its size, depth and breadth, we can imagine
the Greatness of Allah; a Greatness that is infinite and is contained in
everything.

This huge world is Allah’s artwork; His factory and His book. By
viewing Allah’swork, His Greatness is observable which makes us call out:

Cilog O 2 55T A
Allah is Exalted above what he is described.”
The most animated describers are incapable of describing Him, the most
eloquent tongues are unable to express Him, and the most powerful thoughts
cannot realize even a part of His Greatness!

In accord with our own understanding, we can only say the same thing
our Prophet has taught us:

ks 5 B
We cannot appreciate Y our due Greatness.®

Notes

1. Khisal: 2/639, min rawa anna lillah ‘azza wa jal..., tradition 14; Bihar a-Anwar:
54/320, bab 2, tradition 2.

2. Idam waHiy’at: 444.

3. Isam waHiy’at: 460.

4. Idlam wa Hiy’at: 449.

5. Al-Ka&fi: /118, bab Ma’ani Al-Asma’..., tradition 9.

6. ‘Awali Al-La’i: 4/ 132, tradition 227; Bihar al-Anwar: 68/ 23, Bab 61, tradition 1.
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Commentary of: “Wa bi Sultanika’alladhi ‘ala kulla
Shay”

(I ask You) by Your Power, which towers over al things.

In the preceding pages, you read about some limited instances of the
great world. Allah’sinevitable Rule is over the world and its inhabitants. He
dominates al things, and all creatures are doomed to His Powerful Reign.

Anyone who has arightful and deserving regime in thisworld, it isbut as
a gift from Allah. Once He wills, He can take the power from one servant
and grant it to another.

The rulers should consider their power as a ray of Allah’s Dominance
and Rule and should not rule unfairly and unlawfully, for if they do so, they
will be oppressors. As it is stated in Qur’anic verses and is proved
throughout history, Allah’s revenge, which controls all things, would seize
them. They cannot resist Allah’s Will, and will remain in doomed
chastisement humbly and contemptibly.

It is Allah’s Rule that ordered the water descending from the sky and
springing from the earth to become into storm and eliminate the disbelievers
in Noah’s age. It was His Rule that sent the winds to eradicate the powerful
‘Ad tribe, just as dry grass is removed from the earth, and brought their life
to an end in just a moment. It was His Rule that ordered the River Nile to
send awave and obliterate the oppressive Pharaoh and his people.
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Commentary of: “Wa bi wajhika’lbagia ba’da fana’i

kully shay”
soo 81 A U At

(I ask You) by Your Face, which subsists after annihilation of all things.

Allah’s Holy Essence is the core of existence. His Existence is
Preexisting and Eternal. He has always existed without any counterpart, and
will always exist so. He has willed to create al things wisely, while He is
independent of all things. Everything will come to an end, except He, Who
will be forever.

Nothing in this world exists independently; the life of all beings is a
blowing of the Divine Soul, and therefore everything is doomed to
mortality. Mortality is an attribute of deficiency, while eternity is an
attribute of perfection. Hence the Absolute Perfection has Absolute Eternity,
and mortality isthe attribute of all the beings and their lives.
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Commentary of: “Wa bia’smaa’ika’llati malat
Arkana kully shay”
(I ask You) by Your Names, which have fi/IIed the foundations of all
things.

The word “:s*1” (Names) in this divine phrase does not merely denote

the lexical Names that are composed of series of letters; rather it is the
attributes, facts and concepts, which these Names connote.

Allah’s Mercy, Knowledge, Justice, and Power are the basics for all
things. In other words, all things are signs of Allah; the Creative, the Shaper,
the All-Knowing, the All-Seeing, the Just, the Wise, the Merciful, and the
Compassionate.

The creatures are created, continue existence, and obtain sustenance
based on these facts and attributes of Allah. The lexical Names are therefore
manifestations of the real Names. What are significant in the existence,
identity, and repute of “all things” are the real Names not the lexical ones.

Anyhow, Allah’s real Names are mediators for the happening of
actualities in thisworld. In the Sama’ supplication, narrated by an Infallible
Imam, we read:

4 Cueld 13 L;Jj\ (,J’?-:fi:sa\!\ :)5.—-:::/13031\ }-rfi:-a\“ CL}-::’I;Y\ C,:Jé_;j\ é).ga‘l/: aitef 8l 2215
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O Allah! | ask You by Your Great Name, the most Powerful, the most
Notable, the most Worthy, by which if You are called for opening the
heavens’ doors, they are opened by Mercy; if You are called for opening the
earthly doors, they are opened; if You are called by Y our Name for relieving
the troubles, they are relieved; if You are called by your Great name for the
Resurrection of the dead, they are alive; and if You are called for removing
poorness and anxiety, they are removed...

What materializes the needs, stated in this supplication, is not the mere
Name that is consisted of the letters n, m, a, and €; rather the Name itself
and itsreality.

The attributes that are the basis for “al things’ are the reality of the
existing realities, which are called “Names” in the holy Qur’an and the
traditions.

Among the manifestations of Allah’s Names is the Prophet’s Household
and the Infallible Imams (as), who have special characteristics and are the
mediators of Allah’s Mercy for people until Day of Resurrection. Allah’s
Mercy, Guidance, Compassion and Forgiveness is granted to the people
through the Imams (as) and the believers’ deeds are also accepted through
them.
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The great scholar, a-Faydh al-Kashani, in his valuable Qur’anic exegesis

“Safi” has narrated Imam Sadiq (as):
Ui Ze ) Sz sl 5 0 2 Y e e 1 g 2

By Allah that we (the Prophet’s Household) are Allah’s Glorious Names,
Allah accepts not a single deed from His servants except that they know us
and appreciate our position.

As a result, concentrating to the lexis does not benefit the human or
manifest a reality for him. We should go beyond the words and phrases to

the realm of Reality, since everything apparent in the world is the sign of
Allah’sreal names and redlities.

Sl dl) 25 G S () (2L Gl 4 Sl D 2L

...’ij“ )
By Your Name by which Y ou created the Empyrean, by Y our Name for

which You created the throne, and by whose Blessings You fashioned the
Soul.
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Commentary of: so e 4 b sl dlelags

(I ask You) by Your Knowledge, which encompasses al things.

Allah’s Knowledge encompasses all of the actions and all of the times. It
encompasses the apparent and hidden aspects of al beings; even that of an
atom, billions of which can be placed at the point of a needle. Allah knows
the number of all the creatures, even the atoms, the seeds, the drops of rain
and flakes of snow. Here we just mention some verses of the holy Qur’an
that is an ocean of knowledge.

253 3 65 ol & G s,

He knows what isin the heavens and what is on earth. (3:29)

Gda V) 4855 (e BALS g 2l ) 3 G g,

He knows what is in land and sea; not a leaf falls, but He knows it.
(6:59)

G553 G5 6,75 s s 4,

And Allah knows what you keep secret and what you publjsrl. (16:19)
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He knows what penetrates into the earth, and what comes forth from it,
what comes down from heaven, and what goes up to it; He is the All-
compassionate, the All-forgiving. (34:2)

The reality of these verses becomes apparent when we closely study an
incision in a hill, thousands of which are found in al five continents.
Entomol ogists have counted nearly seven hundred thousand types of insects
so far; however, the exact number of the different types of insects is
impossible to be determined. In a summer day when the sky is clear, the
number of flies, beetles, and millipedes moving in a hill’sincision is more
than the total number of the population of that continent. If humans were to

suddenly become extinct from the earth, other creatures living on the earth
would hardly ever notice their absence! *

soecs YA 2lol  Seds 5hs

(I ask You) by the Light of Your Face, through which all things are
illuminated!

The Meaning of Light in Qur’anic Versesand Traditions
In the holy Qur’an and traditions, ‘light” implies values and perfections.
‘Light” means guidance®. ‘Light’ means success in travelling towards
belief®. ‘Light’ means Islam, insight, knowledge. It means brightness of the
spirit*. Light’ is Qur’an:
Cegh QS 558 ) Ge 15315 55,
There has come to you from Allah a light, and a Manifest Book. (5:15)
‘Light” also means divine rules, doctrines and moral facts:
755 @i G 1381 5l gL
Surely We sent down the Torah, wherein is guidance and light. (5:44)
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According to these references, it becomes clear that ‘light’ is the essence
of Allah’s Attributes, Accomplishments, and Glorious Names from which
al the creatures benefit to the highest degree of their existence, capacity,
and capability. The creatures would then get rid of their obscurity.

In this apt Stuation, the talented human goes from the darkness of
inexistence to the light of existence, from incapability to perfection, from
the darkness of ignorance to the light of knowledge, from oppression to
justice, from unbelief to faith, from deviation to guidance, from materialism
to spirituality; in order to rise in position, al due to Allah’s Light, Names,
and Attributes, Who is the Pure Light and Reality.

Qur’anic verses and the traditions of Prophet’s Household (as) imply that
“Light of Face” has the same realities and perfections, a thousand of which
have been pointed out in Jowshan Kabir supplication.

The reason ‘Light’ is used as a singular is because all of Allah’s Lofty
Names are actually His Existence, and there is nothing as noun or adjective
in His Holy Sanctuary. Knowledge, Wisdom, Justice, Mercy, Compassion...
are all the Existence of the One.

Since ‘Light” mainly means guidance in Idamic texts the above-
mentioned phrase may mean: “O Allah! | ask You by Your Guidance, by
which all the creatures are guided.”

Thus, the word ‘light’ covers all the heavenly concepts and attributes,
and it is left to common sense to choose among the various meanings
according to the situation.

Notes

1. Danestani hayi jahan | ilm: 190.
2. a-Mizan; 1/487.

3. Tafsir Abu Al-Futouh: 1/331.
4, Kashf Al-Asrar: 1/ 703.
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Commentary of: o> 57165 51 51§ Jegdd 6 49 G
O Light! O All-Holy! O First of the first and Last of the last!

O the Perfect One! You are the One whose friend and servant, Imam
Hussain (as) called You in the desert of Arafah on ‘Arafat day:
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Does anything have an existence which You don’t have, so that it would
give You existence? You have never been hidden to need any reason to
justify You, and Y ou have never been far away to need the signsto direct us
to You.

O Lord! When | leave my transient state and return to my own self,
looking closely, | observe that the Light of Your Beauty is clearer than
everything else. You are by no means hidden, thus | do not need any form of
light to search Your Divine Position, because once | take a redlity as the
reason for my exploration, | come to understand that the reality and the light
are both Your creations.

When and where were Y ou absent that You need a rationae justifying,
and when and where have You been away so that Your signs direct us to
You?

You are free of all faults, and greater than anything to which You are
described. Y ou are the most Perfect, the Absolute Reality, the Light and the
Holy. You are the First of the first, but there is no beginning for Y our Holy
Existence, and You are the Last of the last without having an end. You are
Preexisting while Y ou make all things begin, and You are Eternal after all
beings will annihilate.

Thefirst and the last are two attributes for all your creations. All of them
have been given a beginning and an end. The entities have a beginning, for
once upon atime they were nothing and Y ou created them, and they have an
end means that the creatures come to an end. Y ou bring them to an end. So
You have existed before “all things” and nothing had existed before Y ou,
and You will exist after “all things” and nothing would exist after Y ou.

O First of the first and Last of the |ast!
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Commentary of: seasdl s &1 Sl {4 3881 gl

O Allah, forgive me those sins which tear apart saf eguards!

The deeds, behaviors, states, and manners that are against Allah's orders
and His Prophet's and Imams' traditions are considered as sins. Some sins
are so severe that they are considered as declaration of war with Allah and
His Prophet (S).

The sins an individual commits in this world, would result in an an
eternal fire afflicting the sinner in the Hereafter: ]

Banls G5hais 16 g3,2 3 6,8 TS LW (2ecll JIal 5,08 Gl &)

“Those who devour the property of orphans unjustly, devour Fire in
their bellies... (4:10)”

Committing sinsis, in fact, getting sustenance from the All Generous and
becoming ungrateful to Him for His hospitality. It is quite unfair to benefit
from Allah's Blessings for years and then become ungrateful to Him.

The Story of Gratefulness for the Hospitality of a

Generous

Yaqub Layth, the famous figure of Sistan and the leader of liberalizing
revolution against the oppressive Abbasid dynasty, was the son of a zinc-
worker. As a child, he was engaged in his father's work for a while and
spent his wages generously on his friends. His bravery and generosity made
other brave youngsters accompany him. Leaving the work of zinc, he began
to do some other form of work with his friends. But soon they quit that job,
too, and decided to steal from the treasury of the ruler of Sistan. Since
skillful guards protected the treasury, this was not an easy job. They decided
to dig a cana underground from the suburbs unto the floor of the treasury
and steal all it swiftly.

It took them six months to dig the canal and finally, they entered the
treasury at midnight. They secretly assembled all the gold, silver, jewelry,
and drachmas in various bags and prepared to go out through the canal,
when a dazzling jewel attracted the attention of Yaqub in the darkness. He
could not identify it due to the darkness and hence tasted it to find that it
was a piece of crystallized salt. Suddenly, he ordered his followers to leave
the treasure and leave through the canal to the suburbs.

The surprised youngsters accompanying him returned to the city empty-
handed but demanded to know the reason for this change in plan. Yaqub
said: “Though we had worked six consecutive months to reach the treasury
but when it was time to collect al its property, | saw it unfair to ransack the
assets of the ruler after | had tasted the salt belonging to him.”

Opening the treasury gate, the guards were surprised to see the canal
skillfully dug and the assets intact, and reported the event to the ruler of
Sistan. The ruler ordered to announce in the city he would reward the thief if
he introduced himself. Yaqub introduced himself to the ruler peacefully,
and told him of his unfairness of tasting the salt which belonged to the ruler,
and betraying him.

The ruler of Sistan was happy to see such a brave, fair, and generous
youngster and appointed Yaqub as the army commander of Sistan. Yaqub
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progressed in the same position and managed to fight the corrupted Abbasid
government to save the oppressed.

Committing sinsis spiritual impurity, which pollutes the heart, mind, and
deprives man from Allah's Mercy and Blessings.

Committing sins tears of f the veils guarding humans against chastisement
and disgrace and unveils his secrets in this world and in the Hereafter. It
deprives humans from being Allah's servant, his faults from being concealed
by Allah, and His Forgiveness!

Religious notables have divided the sins into two main categories; major
(cardinal) and minor sins. Imam Sadiq (as) has stated that major sins are
those for which the Almighty has obligated Hell.

If man avoids the major sins and protects himself from polluting his
humanity, Allah would forgive his other sins and grant him His Mercy and
Forgiveness:

&;%ii;é:l?idjgé:;ﬁ;;éla;s;uuwuszrﬁ Q

“If you avoid the heinous sins that are forbidden you, We will acquit
you of evil deeds, and admit you by the gate of honor. (4:31)”

In the valuable book ‘Uyun Akhbar Al-al-Ridha’, it is narrated from the
eighth infallible Imam (as) that the major sins are:

1. Killing a human whose killing Allah has forbidden. 2. Adultery. 3.
Theft. 4. Drinking intoxicants. 5. Getting cursed by one's parents. 6.
Escaping Jihad (holy war). 7. Seizing orphans assets oppressively. 8. Eating
blood, corpse, pork, and whatever killed without the Name of Allah. 9.
Usury. 10. Earning unlawful money. 11. Gambling. 12. Shortening the
measures. 13. Accusing a blameless. 14. Homosexuality. 15. Hopelessness
of Allah's Mercy. 16. Considering oneself safe from Allah's chastisement.
17. Helping the oppressors. 18. Befriending the oppressors. 19. False
swearing. 20. Capturing peopl€e's rights without need. 21. Lying. 22. Pride.
23. Extravagance. 24. Dissipation. 25. Disloyalty. 26. Despising Hajj. 27.
Fighting Allah's friends. 28. Engaging in useless hobbies. 29. Insistence on
committing sins.

I nauspicious Consequences of Committing Sins

Qur’anic verses and traditions contain instances of the outcome of
committing sins. Committing sins ruins belief and diminishes good deeds.
Sins bring about worldly misfortune and catastrophes and a so chastisement
in the Hereafter. Committing sins hinders acceptance of prayers by Allah. It
deprives humans from intercessions, and make the hearts cruel. Sins make
words of religion ineffective.

They make human arrogant and deprived of Allah's sustenance. They
keep humans away from serving Allah. Committing sins results in gradual
dominance of Satan over humans; it tears down the discipline present in the
society and the families. Sins make people apprehensive of each other. They
bring about a painful and difficult death and difficulty in the Hereafter.

It is narrated from Imam Sadiq (as):
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No vein is cut, no foot strikes a stone, no trouble is made, no sicknessis
caused except for committing a sin. That's why the Almighty has stated in
His Book: “Whatever affliction may visit you is for what your own hands
have earned; and He pardons much. (42:30)*

It isalso narrated from him:
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Whenever an individual misses saying his night prayer, he has certainly
committed asin. The effect of asin on the sinner isfaster than the effect of a

knifein meat.
It isnarrated from Imam al- Ridha (as):
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The Almighty told one of the Prophets (as) through revelation: If 1 am
obeyed, | would be pleased, and if | am pleased, | would give Blessings, and
My Blessings are infinite. If | am disobeyed, | would be Wrathful, and if |
becomé-:- Wrathful, | curse, and My Curse would affect seven generations
ahead.

Throughout history, it has been proved that sometimes the progeny of
oppressors have been afflicted by poverty, pain, disability, or narrowness of
sustenance. Thisis, in fact, a Blessing from Allah for them, so that they do
not become involved in sins and revolt.

On the instance of committing sins, it is narrated from Amir Al-Mu'minin
(as):
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Thereis no servant but there are forty veils of reverence for him, until he
commits forty major sins. After doing so, Allah reveals to the angels: Cover
My servant with your wings. The angels cover the servant with their wings.
Then that servant commits every sin he wishes to the extent that he takes
pride in doing sins among people. The angels say: O Allah! Your servant
commits every sin and we are ashamed of his wrongdoing. Allah reveals to
them: Take your wings off from him. Then that servant begins enmity with

the Prophet's Household (as) and his reverence is violated in the heavens
and the earth. The angels say: O Allah! Y our servant's reverence is viol ated.
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The Almighty reveals to them: If | attended to him, | didn't order you to take
your wings off him!

A pious believer, who remembers Allah and the Day of Resurrection,
knows the inauspicious signs of committing sins, and loathes sins apparently
and secretly, is a viable human. And a sinner, who is ignorant of Allah and
the Day of Resurrection, and doesn't fear sins, is actually a dead person.

Sins Tearing off Reverence

The great narrator of traditions, Shaykh Sadug, in his “Maani Al-
Akhbar” has narrated a very important tradition from Imam Zayn Al-'Abidin
(as) on the inauspicious signs of sins. Part of the tradition explains that part

of Du'a Kumayl where al of the phrases begin with < <yl 1 28 Ll

& (O Allah! Forgive me the sinsthat...):

The sins that tear off human reverence are: 1. Drinking intoxicants. 2.
Gambling. 3. Useless act and speech for making people laugh. 4. Reference
to peopl€e's deficiencies. 5. Accompanying the alleged sinners.

Drinking Intoxicants

Imam Musa Ibn Jafar, Imam a-Ridha, and Imam al-Jawad (as) have
regarded drinking intoxicants as amajor sin. The great Eastern and Western
scientists have proved that drinking intoxicants has harmful effects on the
brain, stomach, liver, heart, kidney, respiratory and circulation tracts, human
mind and progeny. Sometimes the resulting diseases are impossible to cure
and the drinker is doomed to death.

The wine bottle is a dangerous and harmful enemy to human being, and
an impure and foul thing.

The Holy Qur’an has considered drinking intoxicants as impure, filthy,
and the act of Satan. Qur’an also contains its harms more than its benefits.
Allah has madeit unlawful for all people, because of its harmful effects, and
He would punish the drinkers severely in this world and the Hereafter,
except if the drinker repents.

The Messenger of Allah (S) has cursed ten people in relation to the
intoxicant liquid: One who plants atree for it, one who nurtures the tree, one
who extracts the grape or other fruits for it, one who has drunk it, one who
is the cupbearer, one who has delivered it with his animal, one who has
taken it from the porter, one who has sold it, one who has bought it, and one
who has consumed the money earned in this way.
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In the Hereafter, the intoxicant drinker enters the Scene of Resurrection
with his face black, his mouth crooked, and his tongue out of his mouth, and
he cries from thirst. He drinks from a well into which the impurity of the

adulterers is poured.”
Imam Sadiq (as) has stated:
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Drinking intoxicants equals idolization.”
Imam Baqir (as) has stated:
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A drinker would be considered as a disbeliever in the Day of
Resurrection. Intoxicant liquids are the foundation of all sins!®

Amir Al-Mu'minin, Imam ‘Ali (as) was asked: “Have you said that wine
isworse than theft and adultery?” Imam confirmed and stated: “An adulterer
may not commit any other sin, but when someone drinks wine, he commits
adultery, murder, and he quits prayer!”’

The Messenger of Allah (S) stated:
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One who drinks wine after Allah has announced its prohibition to me,
does not deserve a positive response to his request. The intercession of a

drinker is not accepted. His speech is unacceptable. He is not a trustee, so if
something is given in his trust, there is no guarantee for it from Allah.

Gambling

Gambling is among the major sins. Imam Sadiq (as) has considered it a
major sinin an relevant tradition.

The holy Qur’an has only considered wine and gambling as major sins.
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They will question you concerning wine, and arrow-shuffling. Say: In
both isheinous sin. (2:219)

Making any tools for gambling, getting money from them, buying, and
selling them are prohibited in Islam. Most Shi'a jurisprudents consider
playing with them as unlawful, even if winning and losing is part of the
game. Keeping gambling tools is unlawful and it is necessary to destroy
them. Being part of a gambling party and watching it are unlawful and it is
obligatory to leave the place.

Useless Actsfor Amusing People

By useless acts, it means doing those things that have no worldly or
heavenly benefits for the performer and the audience, and are complete
waste of lifetime, every minute of which is provided by the help of millions
of factors for the human being.

Wastage of valuable time is undoubtedly an instance of ungratefulness.
Life and time is among the greatest blessings Allah has bestowed on
humans. To be grateful for this blessing, one should spend his lifetime
worshipping Allah, serving his servants, and obtaining knowledge.

Muhaddith Qumi in his book “Manazil Al-Akhira” narrates. A man
called Ibn Samad continuously calculated the past nights and days of his
life. One day, he was counting his previous time, which seemed to him as
sixty years. He counted the days of hislife as twenty one thousand and nine
hundred. This made him call out: “Woe be to me! If | have done at least one
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sin a day, | would meet my Lord with twenty one thousand and nine
hundred sins.” Saying this, he fainted and then passed away.

Reference to People's Deficiencies

Keeping the honour of Moslems and believers is an important element
and highly emphasized in Idam, to the extent that in Islamic teachings a
believer's honour has been considered equal to his blood:

4037 pasl) (25e

If people were to continuously disgrace one another there would be no
trust left amongst them. The system of family and society would collapse
and affairs of Muslims would be chaotic.

Only the Prophets and Imams are without deficiency and fault. All other
people have faults that are hidden from one another’s sight. Although there
are some individuals who are not afraid of spreading their faults, most
people value their honour and dislike to spread their faults.

As a result, those who refer to people's physical, moral, behavioral,
verbal, material, or religious deficiencies and disgrace them are committing
major sins, and are doomed to disgrace in thisworld and chastisement in the
Hereafter.

It is narrated from Imam a-Bagir and Imam Sadiq (as):
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The nearest act to disbelief isto make areligious fraternity with aman to

remind him of his faults, and then blame him for hisfaults.®
Imam Sadiq (as) has narrated from the Messenger of Allah (as):
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O You who have embraced Islam verbally but not whole-heartedly! Do

not blame Muslims and chase their faults! Because anyone who chases

Muslims faults Allah will chase his faults. And if Allah chases someone's
faults, He will disgrace him, though heisin his home.

Accompanying the Alleged Sinners

Humans are impressed by their companions more than anything else. A
companion makes the most powerful impression on humans, and so the
verses of Holy Quran and traditions from the Prophet's Household (as)
provide people, especially the believers, with important guidelines in
making friends,

Explaining this fact that appears in the verses and traditions requires a
separate discussion. Fortunately, Islamic scholars have authored valuable
works in this regard.

The holy Qur’an and the traditions prevent people from accompanying
the disbelievers, wrongdoers, the Jews, and even alleged sinners, to prevent
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the harmful effects of their culture, ethics, and evil ideas on human, which
would deprive them from Allah's Mercy.
Imam Sadiq (as) stated:
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It is not deserved for a believer to attend a circle in which Allah is
disobeyed, and heis not able to prevent it.’

Abu Hashim Jafari says. Imam al-Ridha (as) told me: “Why is it that |
see you with Abdul Rahman Ibn Yaqub?” | said: “He is my uncle.” Imam
(as) said: “He says an unacceptable thing about Allah; something which is
not in accord with Qur’anic verses and the traditions. He describes the
Almighty as inanimate objects. So either accompany him and leave us, or be
our companion and leave him alone.” | said: “He has his own ideas, and
does not harm me. If | don't accept his ideas, | would have no
responsibilities.” Imam (as) stated: “Don't you fear that a chastisement
would be sent upon him, and encircle you both? Have you heard of the
person who was a disciple of Moses (as) and whose father was a disciple of
Pharaoh? When the Pharaoh’s army reached Moses (as) and his followers
beside the river, the son left Moses (as) to advise his father into joining the
followers of Moses. The father was following the Pharaoh and the son was
chasing him and quarrelling with him about his ideas. When they reached
the edge of the sea they were both drowned. When Moses was informed of
this, he said:” Allah's Mercy is upon him, but when Allah's chastisement
descends, even those who are just accompanying the wrongdoers would
have no safety.”*°

The Commander of Believers (as) stated:
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Anyone who believes in Allah and the Day of Resurrection would not

stand in a doubtful and accusing position.™
Imam Sadiq (as) stated:
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One who accompanies those who curse Allah's friends, have certainly
disobeyed Allah.*

Jesus Christ (as) stated: “Show your friendship with Allah by loathing
the sinners; you will approach Allah's Grace by retreating them.” He was
then asked: “O Spirit of Allah! Who should we accompany?” He responded:
“Accompany someone whose company reminds you of Allah, whose speech
increases your knowledge, and whose behavior make you desire the
Hereafter.”

The veils that exist between man and Allah’s chastisement and wrath are
piety, chastity, honesty, worship, and servitude. These veils remain if man
abstains from doing the above-mentioned sins. If human is tempted by the
temptations of the apparent and hidden Satans, and pollutes himself with
sins, he has torn off these veils and hindrances, making way for calamities
and chastisements.
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O Allah! Forgive me for the sins which bring down adversities!

The SinsBringing Down the Adversities

In a valuable and noteworthy tradition, Imam Al-Sgjjad (as) has
mentioned nine sins that bring down calamities, which are as follows: “1.
Rebellion (Baghy), 2. Violating people’s rights, 3. Mocking Allah’s
servants, 4. Breaking promises, 5. Evident wrongdoing, 6. Scattering lies, 7.
Passing judgment in contrast to Allah’s rules, 8. Not paying Zakat™, 9.
Shortening the measures,”**

Rebellion (baghy)

The Arabic word “baghy” means trespassing against Allah and His
Rules, violating people’s rights, corruption, wrongdoing, and adultery. It is
used in all its meanings in Qur’anic verses:
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Now Korah was of Moses folk, but he oppressed them... (28:76)
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And if Allah were to enlarge the provision for His daves they would

surely rebel in the earth... (42:27 )
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O sister of Aaron, thy father was not a wicked man, nor was thy mother

a woman unchaste. (19:28)
The Messenger of Allah (S) has stated:
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Surely the righteousness that is rewarded the fastest is generosity to
people, and the wrongdoing that is chastised the fastest is oppressing
people.”®
Imam Sadiq (as) said:
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A believer does not possess six attributes: weakness and incompetence,
stinginess, obstinacy, lying, jealousy, and violation of people’s rights.*

Violating People’s Rights

The Benevolent Allah has placed a set of rights that is payable to all
people, which are necessary to be observed by others. Violating other
people’srightsisasin and the violator is doomed to chastisement.

The right of the parents on their children, the right of the child on the
parents, the rights of the relatives on each other, the rights of the neighbors
on each other, the rights of the people on the government, and vice versa,
the rights of the husband on the wife, the rights of the wife due on the
husband, the rights of the subordinates on their superiors in terms of wealth
and blessings, the rights of the poor on the rich, and other rights stated in the
holy Qur’an and the traditions.

The most comprehensive and eloguent book on the people’s rights is
“The Treatise on Rights” of Imam Zayn Al-‘Abidin (as). By contemplating
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on this book, one manages to know all the rights and feels €eligible to
observe these rights.

Violating any of the rights is an obvious sin, and is followed by
chastisement.

Mocking Allah’s Servants

Ridiculing people for their appearance, poverty, occupation, belief, or
any other reason is a magor sin that leads to worldly and heavenly
puni shment.

Mocking peopleis, in fact, insulting their personality and belittling them.
The Holy Qur’an considers the mockers as hypocrites, oppressors, and
corruptors.
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When they meet those who believe, they say “We believe, ” but when they

go privately to their Satans, they say ‘We are with you; we were only
mocking.’ (2:14)

The Messenger of Allah (S) said: The Almighty stated:
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Anyone who insults a friend of Mine has indeed set out to fight Me! *’

Imam Sadiq (as) stated:

In the Hereafter a caller calls: Where are those who left My friends
alone? Then a group of people who have no flesh in their faces stand. So it
is said: These are the people who annoyed the believers, rebelled against
them, and insulted them for their belief. Afterwards, they are ordered to be
taken to the Hell.

Also the Messenger of Allah (S) said: Allah has stated:
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Mocking people is certainly insulting, annoying, and belittling them. The
Holy Qur’an has severely prohibited men and women who mock one

another, and regarded them as oppressors particularly if they do not repent
(49:12).

Breaking Promises

Making and keeping promises are two humane and ethical redlities,
which are emphasised in the Holy Qur’an and the tradition of the Prophet’s
Household (as). Breaking the promisesis considered as sin.

There is no difference whether the promise is made with Allah, the
Prophet (as), the infallible Imams (as) or ordinary people; fulfilling any
positive promise, which isin relation to worshipping Allah, serving people,
commerce, or other rightful businesses, is areligious and ethical obligation,
and breaking it is unlawful and doomed to Allah’s punishment.

IR 15 5 150
Fulfill Allah’s covenant, when you make covenant. (16:91)
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Those who break the covenant of Allah after ratifying it and sever that

which Allah ordered to be joined, and make mischief in the earth: Those
are they who arethe losers. (2:27)
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...And keep the covenant; surely the covenant shall be questioned of.
(17:34)
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O believers, fulfill your bonds... (5:1)
The Messenger of Allah (S) has stated:
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Three attributes exist in ahypocrite, even if he prays and fasts and knows
himself a Mudim; he betrays when he is trusted, he lies when he speaks,
and he breaks his promise after making it.*

Also Imam Sadiq (as) said:
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One who does not behave oppressively with others and does not tell lies
to them and does not break his promises with them, is the one whose

understanding is complete and whose justice is obvious, backbiting him is
unlawful and he should be fraternized.”

Obvious Wrongdoing

The Almighty Allah, in His Qur’an, has prohibited people from
approaching sins whether openly or secretly. (6:151). But obvious sins
display the extreme shamelessness of the sinner, and his boldness toward
the law and the Islamic society.

Islam does not accept the pollution of the society by the sinners, and has
determined an Islamic punishment for those who contaminate the Islamic
nation. It isincumbent upon the conscious believers, especially the Islamic
government officials, to prevent the shameless sinners from any wrongdoing
in al ways possible, so that they may not poison others, especialy young
boys and girls, with their sins.

The obligation of ‘enjoining towards good’ (amri bi ma’ruf) in Islam is
for eliminating the root of corruption and pollution in order to keep the
society away from ethical lapses. If the main training centers, that is homes
and schools foster the divine attribute of ‘modesty’ among the youth and
make it a permanent one, people become immune to obvious and hidden
sins.

Modesty, remembering Allah, and thinking of the sins’ are the highest
preventive factors from sinning for the human being.
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It is narrated from Imam Sadiq (as):
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Modesty comes from belief in Allah, and belief results in (entering) His

Paradise.”
The Messenger of Allah (S) stated:

-
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Be modest before Allah and observe the right of modesty!
“O Messenger of Allah! How should we do it?” he was asked. The
Prophet answered:
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Y ou should not sleep at night and get up in the morning, except that you
remember your appointed time (death); so you should keep your heads and
its organs, like eyes, ears, and tongue from wrongdoing, keep your bellies
from eating unlawful food, and remember your body decays in your graves.
One who wishes salvation in the Hereafter should leave the tempting stuff
of the world.?
Someone told Prophet Muhammad (S): “Give me some advice!” The
Prophet said:
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Be modest before Allah as you are modest before a decent gentleman
from your tribe!*®

Modesty of a Believing L ady

Imam Al-Sajjad (as) has narrated: A man and his family were traveling
by sea when their ship crashed and all the passengers on the ship drowned,
except for the man’s wife. She took a remaining board of the ship until she
reached an island.

On that island, there was an outlaw who had torn off all the veils of
modesty. When he saw the woman, he asked her: “Are you a jinn or a
human?”’ The woman answered: “A human.” So without saying a word, the
bold outlaw forcefully took her asif he was his husband. The chaste woman
got disturbed. The outlaw asked the reason. Pointing to the heaven, the
woman answered: “I’m afraid.” The bold man asked: “Have you committed
such a sin before?” The lady answered: “By Allah’s Glory not!” The man
said: “Although you have not committed the sin and |’m forcing you to do
so, yet You are still fear Allah thisway. By Allah, | am the one who is more
deserved to be disturbed and fearful of Allah than you.” Then he left
immediately, went to his family, and always asked for repentance.

One day he crossed a monk in his way, while the sun was shining
intensely on them. The monk told him: “Implore Allah to send a cloud for
us to reduce the hotness of the sun!” The ex-brigand said: “l have done
nothing worthy to dare ask Allah arequest.” The monk said: “So | pray and
you say amen!” Then the monk prayed and the man said amen. A cloud
soon shadowed them. They walked under the cloud for a while until they

72



www.alhassanain.org/english

reached a fork in their way. The monk continued one of the ways and the
man chose the other. The cloud, too, continued shadowing the man!
Observing this, the monk told the man: “Y ou are more deserved than me.
Our prayer was accepted because of you. So tell me your story!” The man
explained the story of that lady. The monk said: “Since you feared Allah
your previous sins were forgiven. Watch out what you’ll do in the future!*

Scattering Lies

The Messenger of Allah (S), Imam Sadiq (as) and Imam a-Ridha (as)
have considered lying as amajor sin, and the most obscene of them. %

Among the most obscene kinds of lying is fabricating the statements of
Allah, the prophets, the infallible Imams and the heavenly Books, which
misguides many people.

Throughout history, the disbelieving leaders fabricated facts and told lies
under the name of science and philosophy to prevent the masses from
favoring the right religion, the prophets, and the Hereafter. These
hypocrites, fabricators, and tempters forged issues and led people astray.
They presented the erroneous things as right, and the true facts as untrue.

The disbelievers denied the heavenly Books that were revealed by Allah
for guiding mankind. They opposed Allah’s signs in various ways, and
inspired people that nothing is descended from Allah!

These oppressors accused the truthful prophets of lying and charged
those wise men with magic. They also called prophets, who were unique in
mental capability, insane!

The disbelievers resorted to any type of crime and offence and even
fabricated the divine Books of Torah and the Bible to make them in accord
with their own disbelief. They dared to alter the divine verses and did not
fear the outcome of their deeds and Allah’s doomed punishment. If they
could, they would have fabricated the Holy Qur’an, too, but the Absolute
Guardian of the world protected it.

The hypocrites in the age of the infallible Imams intensively propagated
false traditions to foster the oppressive ruling of the Umayyad and the
Abbasids, to keep the Prophet’s Household away from the concerned areas,
and to deprive people from the divine knowledge of infallible Imams who
were the true successors of the Prophet (S). They fabricated nearly a million
false traditions, attributing them to the great Prophet of Isam (S), and
included them in Islamic books to introduce them to the nation as the
Islamic culture. If it was not for the scientific revolution of the Imams (as),
especially Imam a-Bagir and Imam Sadiq (as) together with their students,
and the attempts by the Shi’a scholars and jurisprudents to this day, we
would have been blinded by some of those traditions fabricated by the
agents of the Umayyad and Abbasids. The jurisprudents did this using the
tools taught by Imams (as) which enabled them to distinguish between the
right from wrong, and hence the true |dam was saved by the Imams and the
efforts of the Shi’a scientists. This way Allah’s message was completed on
mankind until the Hereafter and no one can claim that she/he has been away
from Mohammad’s religion, on the Day of Resurrection.

All over the world, these hypocrite fabricators have presented numerous
liesin different scientific, political, material, and spiritual arenasin the past
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two decades. They imposed the fabricated materials on the societies and
thus deceived individuals, leading them away from reality. The deceiving
mottos like “Religion is the nations’ opium.” “Government deserves the
civilized, victorious, and the conquer of humans.” “Knowledge is the key
for solving all problems.” “Democracy and freedom”, “liberal civil society”,
“ruling of people on people” made many people communist and irreligious,
instead of accepting Allah’s rule on His people via His pious servants. The
Muslim believers got entangled among disbelievers and were mocked by
them. That’s why the holy Qur’an calls ouit:
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So invoke the curse of Allah upon those who lie. (3:61)
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Surely Allah guides not him whoisa liar, unthankful. (39:3)

The great Messenger of Allah (S) has thus been right in his very
important traditions that is as follows:
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Do you want me to inform you of the biggest major sin? Polytheism,
unkindness toward parents, (and he sat upright and continued) and beware

of untrue speech.”’
He aso said:
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The worst speech islying.”®
It isalso narrated from him:
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A liar has the least humanity.?
Furthermore, the Prophet (S) was asked: “Is there any fearful believer?”
He agreed. “Is there any stingy believer?” He approved it again. “Is there

any believer who isaliar?” He rejected it.*
Amir a-Mu’minin, Imam “Ali (as) stated:
Sl A OIS B B oY aib J A2 Y
Man does not taste the sweetness of belief unless he avoids lying, either
seriougly or jokingly.*
He aso said:
.u;).;\ij\ g2 \}LT 2ol Y
Lying is the worst obscenity.*
Another valuable statement of him reads:
Bl LaS5 TG BA
Honesty is, in fact, loyalty and lying is betrayal . *
Imam Sadiq (as) has stated:
QY Dx 3h S0 )
The Exalted Allah has set some locks for the sins; the key to these locks
iswine, and even worst than wineiislying.*
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Prophet Moses (as) asked Allah: “Which of Your servants is the most
well-behaved?” Allah replied: “One whose tongue does not tell lies, whose
heart does not go astray, and one who does not do adultery.”*

Islamic sciences teach us that the liar is a transgressor, a hypocrite and
dishonored. The angels curse theliar. The liar has afoul mouth. Theliarisa
disbeliever. The liar is subjected to Allah’s wrath and curse. The liar is a
sinner who is deprived of Allah’s guidance and does not deserve
companionship. The liar is a human in appearance, but an unclean animal,
indeed!

Judging in contrast to Allah’s Rules

Another sin, which descends adversities, is passing a judgment in
contrast to the divine rules. If ajudge is aware of Allah’srule, but denies it
while judging and issues a verdict based on irreligious rules, he is,
according to the holy Qur’an, a transgressor, an oppressor, and a
disbeliever®. He is a disbeliever because he has denied Allah’s rule. He is
an oppressor since he has deprived a human from his rights. And he is a
transgressor for he is away from religion and humanity due to his unfair and
unjust verdict. Imam Sadiq (as) has stated:
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One who issues an unfair verdict even on two drachmas has become a
blasphemer.*’

Not Paying Zakat

According to the Qur’anic verses and the traditions, paying zakat is
obligatory for grains, quadrupeds, gold, and silver and abstinence from
paying it is a major sin. In most Qur’anic verses about prayer, there is an
immediate reference to zakat, too. Mentioning zakat after prayer shows its
importance. One who leaves paying zakat, like the shunner of prayer and
hajj, is ablasphemer.

In a very important tradition, Imam Sadiq (as) has mentioned the
philosophy of zakat briefly, saying: Zakat has become obligatory for
assessing the rich and serving the poor. If all the people paid zakat, there
would be no poor Muslims, and they would become fortunate by the rights
that Allah has set for them. The people wouldn’t get poor, hungry, or needy
except for the refraining of the rich from paying their due rights. Those who
don’t pay Allah’s portion of their wealth do not deserve His Mercy. By
Allah that no wealth is wasted whether in the desert or the sea, unless the
zakat ispaid on it.*®

When Fatima Al-Zahra (as) gave a speech in her father’s mosgue and
brilliantly criticized the government of her age using Qur’anic verses and
the Prophet’s traditions, she the told people:
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Allah obliged belief for you to purify you of the pollution of disbelief, He

obliged prayer to save you from pride, and zakat to purify you of
stinginess.*
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One day, Imam al-Ridha (as) told his servant: “Have you granted
anything for Allah today?” The servant gave a negative answer. Imam (as)
said: “So how would Allah recompense us?”*

Shortening the M easures

According to the Holy Qur’an and the traditions of the Prophet (S) and
his Household (as), fraud in dealing with people and shortening the measure
are unlawful and major sins.

One chapter, from one hundred and fourteen chapters of the Holy
Qur’an, is dedicated to this issue. The first few verses of this chapter talk
about this major sin, betrayal and the chastisement for it:
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Woe to those that deal in fraud, who, when they measure against the
people, take full measure. But, when they measure for them or weigh for
them, do skimp. Do those not think that they shall be raised up unto a
mighty day, a day when mankind shall stand before the Lord of all
Beings? No indeed; the Book of the libertinesisin Sijjin.(83: 1-7)

The Messenger of Allah (S) stated:
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One who shortens the measures in dealing with people would be taken to
the bottom of the hell, in the Hereafter, and placed between two fire
mountains. He is then told to weigh the mountains, and he would do so
forever.*

The great exegesis book “Minhgj al-Sadigin” explains about the verses of
the “Mutaffifin” chapter and narrates an important tradition from the
Prophet (S). The Prophet (S) said: “There are five consequences for five
deeds.” People asked: “O Messenger of Allah! What are they?” He replied:
“When people broke their promises, Allah dominated their enemies on
them. When people did adultery, Allah spread death amongst them. When
people lied and judged against Allah’s rule, they got increasingly
unfortunate. And when people refrained from paying zakat, they had no
rain. And when they shortened the measures, they got deprived of plants and
entangled in famine.”

a3 5 i S 4 s 23l
O Allah! Forgive me the sins which alter the blessings!
Sins Altering Blessings
Committing some sins ater Allah’s Blessings for human being, and
replace them with calamities and adversities. These sins, as stated by Imam
Al-Sgjjad (as) are: 1. Oppressing people, 2. Losing good habits, 3.
Abandoning good deed, 4. Being ungrateful, 5. Abandoning gratefulness.
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Oppressing People

Oppressing people is an atrocious and satanic sin. Oppression, even as
much as a grain, is an obscene deed. Be it as little as the grain, this deed
would be punished in the Hereafter, too:
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And if there be no more than the weight of a mustard seed We will
bring it to account: and enough are We to take account. (21:47)

L osing the Good Habits

The good habits that humans are inclined to, by Allah’s blessings, are
really important and val uable and make humans subjected to Allah’s Mercy.
Humans should be careful and should guard these good habits.

After attaining the good habits like gaining knowledge, showing
humility, having patience, serving Allah’s servants and so on, man is always
subjected to dangers and should attempt to maintain his good habits. If a
human is careless about maintaining his good habits, to the extent that they
are lost, he has then committed a sin, and should, surely, expect the
ateration of Allah’sblessingsin hislife.

Abandoning good deeds

Beneficence and doing good to the people are signs of humanity and
belief. According to the Qur’anic verses, the good-doers are loved by the
Almighty.
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...Allah loves those who do good. (3:134)

People should not abandon their beneficence toward others in any
situation. Doing good to the people s, in fact, a worship to Allah. It makes
Allah content and its reward is great.

As a matter of fact, abandoning beneficence is a sin, and results in
deprivation from good manners and etiquettes, Allah’s special Mercy, and
countless rewards.

Ungratefulness
Being ungrateful towards Allah is a sin, which brings about severe
chastisement, in the words of Holy Qur’an:
Sadl e O 5aes 55,
... but if you are thankless, My chastisement is surely terrible. (14:7)
The worst kind of ungratefulness is wasting Allah’s blessings for
committing sins and unsuitable wishes.

Abandoning Gratefulness

Being thankful for the blessings Allah has granted to a human so that he
may develop physically and mentally is a necessity, and abandoning it is
against humanity and justice.

Gratitude is indeed acknowledging the Provider and His Blessings
together with spending the blessings in the way which He Himself has
ordered.
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Gratitude for the blessing of being provided with a heart is adorning it
with the belief and faith in Allah, the Prophets, the Imams, the Holy Qur’an,
and the Day of Resurrection.

Gratitude for the blessing of the eyesis looking at the nature to discover
Allah’s Might, using them for gaining knowledge, reciting Qur’an, as well
as keeping them from unlawful scenes.

Gratitude for the blessing of the ears is hearing the truth, and keeping
them from hearing falsehood, unlawful music and sounds, backbiting, and
slander.

Being thankful for the blessing of the tongue is through uttering fine
speech, answering fine questions, guiding the misled, reciting Qur’an and
prayer, and keeping the tongue from lying, backbiting, slander, ungrounded
rumors, and belittling Allah’s servants.

Being thankful for the blessing of the stomach is eating lawful food, and
avoiding unlawful stuff.

For being thankful for the blessing of lust, it should be used in lawful
marriage and prevented from unlawful relationships.

For being thankful for the blessing of feet, it should be used in going to
the mosques and circles knowledge, visiting relatives and religious brothers,
and going to solve people’s problems.

Gratitude for the blessing of wealth is spending it for one’s wife and
children, poor relatives, charity, zakat, khums* and giving of alms. Evading
any of these examples of thankfulness is a sin, which alters Allah’s
blessings into chastisement and calamity.

A nE S odin s zgh
O Allah! Forgive me the sins which hold back supplication!

Factorsthat Hinder the Acceptance of Supplications

Imam Al-Sajjad (as) considers seven sins which prevent the acceptance
of supplications by the Almighty: 1. Bad intentions, 2. Hidden vices, 3.
Hypocrisy with religious brothers, 4. Doubtfulness about acceptance of
supplications, 5. Postponing the prayers, 6. Leaving goodness and ams
giving, which make people close to Allah, 7. Speaking rudely with people
and using obscene words.*®

Bad Intention

Intention means one’s decision and goal. |dam demands people to have
good intention towards all humans and even animals and other entities, and
to wish for goodness, prosperity, and heath for everyone. Islam
recommends humans to do good to others and to solve their problems, as
much as possible. Good intentions and wishes for others is so valuable that
itisrewarded! It is narrated from Imam Sadiq (as):

A poor Muslim asks Allah: ‘O Lord! Grant me wealth to do goodness
and ams giving so and so!” If Allah knows his intention as truthful, He
gives that servant as much reward as if he had practiced all his good
intentions, since Allah is Generous! *

It is also narrated: “A hungry man crossed a sand hill and thought to
himself: ‘If these sand grains were food, | would have divided them among
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people.” Allah revealed to the prophet of that time: ‘Tell the man that Allah
has accepted his good intention for alms giving, and rewarded him as if he
had granted the food equivalent to that of the sand grains, to the people.>*

One should avoid having bad intentions towards other humans and
beings, because corrupted intentions makes the heart rigid and leads to the
committing sins and oppressing Allah’s servants.

Hidden Vices

Vices such as mistrust, hatred, self-admiration, negligence, insolence,
arrogance, stinginess, greed, jealousy, and loving Allah’s enemies are
harmful sinsthat avoid the acceptance of prayers, in addition to worldly and
heavenly chastisement.

Imam al-Bagir (as) says about the hypocrites:
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A bad servant of Allah is one who is caviler and slanderer, on one side,
he comes to befriend, on the other hand, he begins enmity. *°

Mistrust

Being suspicious of Allah, His friends, and the Muslims is an obscene,
although hidden sin, which is recorded in the book of deeds, accounted for
on the Day of Resurrection, and chastised severely. The exception to thisare
the one who can repent in this world.
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O you who believe: Avoid suspicion as much (as possible): for
suspicion in some casesisa sin. (49:12)
The Meﬁsenger of Allah (S) stated:
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| swear by God who has no partners that no good of this world or the
Hereafter has been granted to any believer, except due to his good opinion
about God, his good behavior, and his avoidance of gossiping and
dlandering. And | swear by God who has no partners that God will not
punish anyone after repentance and seeking forgiveness except due to his
bad opinion about God, insufficient hope in God, bad behavior, and
gossiping about believers. | swear by God who has no partners that there are
no believers who have a good opinion about God and receive anything less
than they expect from Him. This is so since God is Benevolent and has
authority over all that is good, and is ashamed is one of his servants have a
good opinion about Him and He acts on the contrary. Therefore have a good
opinion about God and be inclined to Him.*’
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A believer who has the virtues of belief, good morality and behavior
should be hopeful of Allah’s Mercy and avoid any doubts about Him.

The sinners can repent and compensate for their sins. Since the Almighty
has promised to forgive the sinners for their repentance, in His Book, the
sinners should not be doubtful about the acceptance of their repentance by
Allah. Instead, they should wholeheartedly believe in Allah’s Blessing
toward them to become subjected to His Mercy.

The invaluable narrator of traditions, Allama Majlisi, explains about the
tradition of optimism and pessmism about Allah, saying: “One should be
optimistic about Allah’s forgiveness when he repents. One should know that
when he turns to Allah, He would accept him. When he prays rightly he
should be aware that Allah would answer his prayer. When he asks Allah to
help him, he should believe that Allah would suffice him. And when he does
something for Allah he should know that Allah would accept his deed. This
is optimism, and anyone who is pessimistic about Allah has done a mgjor
sin, which would bring about chastisement. %

A Mudim believer should interpret other Muslims’ conducts
optimistically, however negative they may seem. He has no right to be
doubtful about others’ behaviors. For instance, if one sees a Mudim in a
sinful circle where unlawful deeds like gambling and wine exist, he is not
allowed to assume that the believer is involved in the wrongdoing. Rather,
as recommended by the Prophet (S) and his household (as), he should calm
down and say to himself: “How fortunate is my believer brother! Allah has
blessed him to be present in this circle in order to enjoin good and forbid
evil and save the wrongdoers. | wish | had the opportunity to be in his place
so that | could cure the patients of sin and release the captives of Satan,
hence |, too, could receive Allah’s reward.”

Hatred

Every Muslim should have affection towards other humans, except for
those that Allah permits otherwise. One’s hatred towards other people
deprives him from strengthening ties of kinship, beneficence, and charity.
Hatred towards people makes one’s heart, mind, and thought rigid and dark,
and removes Allah’s Mercy.

The Messenger of Allah (S) stated:
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Gabriel didn’t descend to me, except that he advised me not to feel hatred

for other people.”
Also Amir a-Mu’minin (as) said:

A S5 JH 5
The core of foolishness is hatred for people.®
He also said:
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Hating people is the manner of the foolish.**
Imam Sadiq (as) stated:

A3 sty A S G Ul B By

80



www.alhassanain.org/english

Avoid enmity with people; because it leads to demolition and manifests
mistakes.*

Self-Admiration

Admiring oneself or pride in one’s own deedsis an obscene sin. Mankind
isbut aservant of Allah; hislife and death isin His hands, his sustenanceis
from Allah, his worship is a blessing from Allah, and every good deed he
doesis by Allah’s wish. Therefore, human should not take pride in what he
does. Imam Sadiq (as) stated:
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Anyone who admires himself would be annihilated.>

He also narrated: “A wise man came to a pious servant of Allah and told
him: ‘How do you pray?’ The pious answered: ‘How dare you ask this
question from someone like me? | worshipped Allah such and such, from
the start.” The questioner asked: ‘How do you cry?’ He answered: ‘I cry to
such an extent that my tears flow.” The wise man said: ‘You’d better laugh
while you are afraid of Allah and not cry while you admire yourself. In fact,
Allah would not accept the deeds of anyone who is proud of himself.*”>*

The Messenger of Allah (as) stated: “Almighty Allah told Prophet David
(as): ‘O David! Give good tidings to the sinners and warn the pious! David
asked Allah: ‘Why should | do so?” The Almighty answered: ‘Tell the
sinnersthat | am the Forgiver and would accept their repentance. And warn
the righteous of taking pridein their deeds, because if | account for people’s
deeds no one would be saved from My chastisement.*”>

Hypocrisy

Hypocrisy in worship and good deeds in order gain people’s attention is
unlawful and subjected to Allah’swrath.

The Holy Qur’an has announced hatred toward some of those who pray
hypocritically, saying:
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So woe to the praying ones who are unmindful of their prayers, who do
good to be seen and withhold the necessaries of life. (107:4-7)

Someone asked the Messenger of Allah (S): “How can we reach
salvation?” The Prophet (S) replied: “You should avoid saying prayers for
attracting people’s attention.”°

It is narrated that when someone is killed in holy war, another gives his
wealth away for Allah, and athird one recites Qur’an, Allah calls on them:
‘You lied during the holy war for you wanted others to say that you were
brave. You lied in your alms giving for you wanted people to think you
were very generous. And you lied in reciting the Qur’an for you wanted to
be known by others as areader of Qur’an.” The Prophet (S) then said: ‘Such
people are not rewarded and their hypocrisy wipes away their deeds. >’

A tradition narrated from the Prophet of 1slam (S) reads.
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The Glorious Allah tells the angels. This person has not done his deeds
for Me, so take him to the Hell.”*®
The Messenger of Allah (S) also stated:

260 B S Sl u Gl )
The scariest thing for you is the minor idolatry... showing off!>°
The Messenger of Allah (S) further said:
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Allah would not accept any deed in which there is even a tinge of
showing off.®
Shaddad 1bn Aws says: “I saw the Prophet (S) crying and asked him the
reason. He said: ‘I am scared of my nation’s hypocrisy. They would not
worship stone idols, the sun, or the moon, but they are hypocrites in what
they do.””®

Arrogance

Being arrogant before the truth, the giver of advice, the people, Allah’s
rules, or His Prophets is a satanic attitude.

Satan got deprived of Allah’s Mercy, for his arrogance before Him and
was thus cast out, cursed, and doomed to chastisement. An arrogant is so
unfortunate that he is away from Allah’s Mercy.
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... verily He loveth not the arrogant. (16:23)
It suffices for an arrogant that the punishment which the Qur’an has
determined, is for him to dwell in the Inferno:
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Woeful indeed will be the lodging of the arrogant. (16:29)

Considering oneself better than others and as the center of attraction,
together with arrogance against Allah’s rules, His worship, and the reality is
amajor sin which brings about Allah’s doomed punishment.

Boasting about one’s knowledge, deeds, worship, ancestry, beauty,
wealth, strength, or plentiful friend is an obscene act.

Imam Sadiq (as) stated:
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Glory, Dignity, and Greatness belong to Allah; anyone who considers
these attributes as belonging to himself will be placed in Hell. %

Imam al-Bagjir (as) and Imam Sadiq (as) said:

One who has even a tinge of arrogance in his heart would not enter

Paradise.”
Imam Sadiq (as) also stated:
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In the Inferno, surely there is a place for the arrogant called ‘Sagar’. It
complaints about its extreme hotness to Allah and asks permission for
breathing; it burns the whole inferno as it breathes.®

‘Abd Al-A’la says: “l asked Imam Sadiq (as): ‘What is arrogance?” He
stated:
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‘The highest degree of arrogance is belittling the truth and other people.’
| asked again: ‘How does one belittle the truth?’ Imam (as) answered:

AT e by 1 JeR
‘Belittling the truth is misunderstanding it and reproaching those who
support it.”®

Negligence

When humans are neglectful of the realities they are easily deluded by
material issues, which is an obscene and dangerous deed.

Those who are deceived by the worldly wealth deny the fact that this
world is transitory; that one day they would be placed in graves, their body
be devoured by insects, their soul would be entangled by their wrongdoing
in the purgatory and chastised in the Hereafter. These people consider this
world as concrete and the Hereafter as abstract; they stick to the passing
world and forget about the permanent one; they believe in the worldly
pleasures and doubt about the heavenly rewards. They don’t accept Allah’s
promise revealed to one hundred and twenty four thousand prophets(as) and
the infallible Imams (as). They don’t want to be believers nor avoid the sins
and do virtues.

The negligent individuals are heedless of the Qur’anic fact that the
Hereafter is the consequence of apparent and hidden acts of this world. As
the Prophet of Idam (S) states, this world is a place of action, the outcome
of which is granted in the other world. This world and the other world are
therefore not separate entities; the hereafter is, in other words, a reflection of
thisworld. But aas the ignorant do not understand.

The believers, who are negligent of the Qur’anic verses, are deluded by
their conception of Allah’s Mercy. They think that since Allah’s blessings
and His Mercy are expanded for all beings there is no need to worship and
serve Allah and no need to take trouble in avoiding sins. They think that
their sins are very little in proportion to Allah’s Forgiveness and Mercy, and
think: ‘we would be saved due to our belief in Allah and affection to His
prophets and the infalible Imams; our sins would not lead us away from
Allah’s Mercy and bring about His punishment’. These individuals are
heedless and do not know that Satan deceives people with these apparent
ideas.

The Messenger of Allah (S) stated:
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A smart person is the one who opposes his carnal soul, and do well for
his Hereafter. A foolish person is the one that follows his carnal soul and
foolishly hopes Allah’s Mercy.®®

Such people are negligent that the Generous Allah whose Mercy
embraces all things, has promised to severely chastise habitual and arrogant
sinners, and those who have no good deeds. Allah has given good tidings to
the righteous and brave Mudlims that only they are subjected to Allah’s
Mercy.
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Those who believe, and those who emigrate (to escape the persecution)
and strive in the way of Allah, these have hope of Allah ’s Mercy. (2:218)

Having hope of Allah’s Mercy, together with being simultaneous
engaged in wrongdoing and leaving one’s duties, is actually deluding
oneself and is an erroneous hope.

Imam Sadiq (as) was said: “Some people are polluted with a variety of
sins and they are still hopeful of Allah’s Mercy. They continue wrongdoing
until their death.” He (as) answered:
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These are people who have fluctuating wishes. They are not really
hopeful. One who is hopeful follows his hope, and one who is afraid of
something, escapes from it.®’

Imam ‘Ali (as) says.
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Recovering from intoxication of negligence is much harder than

recovering from intoxication of wine.®®
He also said:
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Deluding by Allah’s Mercy is insistence on committing sins and still

hoping for Allah’s Forgiveness.*
The Messenger of Allah (S) told Ibn Mas’ud:
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Don’t get negligence of Allah and get deceived by your own worship,
knowledge, and good deeds. ™

Stinginess

It is so obscene that humans benefit from al the material and spiritual
blessings that Allah has bestowed on them, yet some of them do not donate
part of their wealth and give no charity.

Human wealth that is gained by legal meansis a divine trust from which
heis allowed to spend according to his dignity and needs. Allah has ordered
one to give his additional possessions away to the poor and the unfortunate.
The human himself as well as everything that he possesses are Allah’s
belonging and every belonging should be spent by its owner’s permission. If
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the servant spends the wealth based on his own impulses, he should
certainly expect the Owner’s punishment.

Excessive accumulation of wealth, which is possible only by stinginess
and doing evil in business, is opposing Allah’s Will which is a major sin,
and a cause for misfortune and hard heartedness. It also deprives human
from Allah’s Mercy and brings about His chastisement in the Hereafter.

Meanness is an evil attribute and an obscene vice, which is criticized in
the Holy Qur’an and the Prophet’s traditions. The Qur’anic verses and the
traditions represent a stingy individual as an unthankful servant, who is
doomed to punishment.
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(Those) who hoard their wealth and enjoin avarice on others, and hide
that which Allah has bestowed upon them of His bounty. For disbelievers,

We prepare a shameful doom. (4:37)
The Messenger of Allah (S) stated:
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The Paradise is forbidden for the taleteller, the stingy, and one who
obliges for others.”

Imam ‘Ali (as) heard someone saying: “The fault of a stingy is more
excu&able than the oppressor’s.” He (as) told him:
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You are wrong. Because an oppressor can repent, ask for Allah’s
forgiveness, and return people’s material rights. But when someone shows
meanness he avoids alms giving, charity, hosting guests, and spending in
Allah’s way. Paradise is forbidden for the stingy.

The Messenger of Allah (S) stated:
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A Muslim does not have two attributes; meanness and bad temper.
Imam Sadiq (as) said:
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If Allah truly substitutes for the property that is given away in His way,

what is meanness for?"*
Imam Musa Ibn Ja’far (as) said:
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,3\5 stingy is the one who is mean in doing what Allah has obliged him to
do.
The Messenger of Allah (S) stated:
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A generous person is close to Allah, close to the people, and to the
Paradise. But a stingy one is away from Allah, the people, and the Paradise.

Greed

Intense desire for wealth or property and accumulating them more than
one’s needs causes mental disorder for humans. It makes one neglect
Allah’s rules and moral bonds, and hence lose his humanity. The greedy
individuals burn people’s properties and rights as fire, and possess their
wealth unlawfully.

Remembering Allah and His chastisement in the Hereafter, observing
moral codes, loving other people, and observing their rights keeps one from
being polluted with greed for material wealth.

Allah has prepared a full array of blessings for humans. He has set some
methods for them to obtain their definite sustenance through working and
activities; hence He has guaranteed their sustenance. No one dies except that
he eats the last mouthful that Allah has set for him. What is the reason for
such worldly greed then?

The Messenger of Allah (S) stated:
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The most contented of the people is the one who is not a captive of

greed.”
Also the Prophet (S) advised Imam Ali (as):
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| prohibit you from three obscene characteristics; jealousy, greed, and

lying.”
Imam Sadiq (as) said:
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When Noah (as) took off his ship, Satan came to him and said: ‘No one
on the earth has done a greater favor for me than you; you asked
chastisement for the wrongdoers from Allah and caused me comfort. |
inform you of two characteristics; avoid envy that did what it did to me, and
avoid greed that did what it did to Adam.’”®

Prophet Muhammad (S) said:

A greedy person has seven mgjor calamities: a thought that harms his
body and has no use, a grief that is endless, a pain that accompanies him in
his happiness and is not cured but with death, afear that finally strikes him,
a sadness that bitters his joy, a sin that brings about Allah’s punishment,
except that He forgive him, a chastisement that he cannot avoid.
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Cupidity

Interest in what other people possess, wishing and asking for it, and
stating that interest in a way that forces other people to give away their
property is regarded as ‘cupidity’ by the scholars.

The fourth Imam, Imam Al-Sgjjad (as) said:
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| see al goodness in avoiding cupidity for the wealth and position that
others possess.®

Satan asked Imam Sadiq (as): ‘What fixes belief in a servant’s heart?’
Imam (as) answered: ‘Piety and chastity.” He asked again: ‘What detaches a
servant’s belief?’ Imam replied: ‘cupidity.’®

Imam Hadi (as), the tenth infallible Imam, stated:

Cupidity is avery obscene quality.®

Imam Sadiq (as) said:
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If you want to be happy and delighted and gain goodness in this world

and the Last Day, do not long for what others have.®
Imam “Ali (as) stated:
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One who wants to live a free life should not place cupidity in his heart.*

Jealousy

One of the most obscene qualities of mankind is jealousy. Islamic
scholars believe that jealousy is observing a blessing with someone and
wish for its removal from them! Jealousy is, in fact, discontent with Allah’s
wise fate in giving blessings to other people. Pride, self-admiration, longing
for mastery, and stinginess are factors that cause jealousy in human heart.

Imam Sadiq (as) stated:
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Surely, jealousy removes belief as the fire burns wood.®®

He aso sad:
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The plague for the belief is jea ousy, self-admiration, and pride.®

Imam Sadiq has narrated:

The Prophet (S) has sought refuge to Allah from six things: suspicion,
disbelief, pride, wrath, oppression, and jealousy.®

Imam Sadiq (as) said as well:

Moses was praying and talking to Allah when he saw a man under the
shade of Allah’s Empyrean. He called: ‘O Lord! Who is this man who has
been shadowed by Your Highest Heaven?’ He was replied: ‘He is one of
those who was not jealous of what Allah had bestowed upon others. *®

87



www.alhassanain.org/english

Loving Allah’s Enemies

Befriending Allah’s enemies is caused by an ill heart. One should love
goodness and Allah’s friends, and hate wickedness and the wrongdoers. |If
someone acts vice versa then, he is ill hearted. He should cure his illness
with the Qur’anic verses, otherwise he should expect its adverse
consequences in thisworld and the Last World.

The holy Qur’an, the Prophet (S), and his disciples were hard to the
disbelievers and kind to their religious brothers:
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Muhammad is the messenger of Allah. And those with him are hard

against the disbelievers and merciful among themselves. (48:29)
The holy Qur’an recommends the bellevers
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O believers, take not My enemy and your enemy for friends, offering
them love, as they have disbelieved in the truth that has come to you.
(60:1)

The Qur an statesin AI -Mujadila Chapter:
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You shall not find any people who believe in Allah and the Last Day to
be loving to anyone who opposes Allah and His Messenger, although they
were their fathers, or their sons, or their brothers, or their clan. (58:22)

Hypocrisy with Brother hood-in-faith

Hypocrisy and double standards with religious brothers is so repulsive
and impure that the Dominant Allah, in His Qur’an, has deliberated the most
severe chastisement and the worst place in Hell for the hypocrites.

The Hypocrites are those who express their belief before the believers,
but turn against them in their absence. The hypocrites are in constant
relationship with the disbelievers to place the believers into trouble, and
transfer their secrets to the disbelievers. Thus, hypocrisy is an endless
disease that isimpossible to cure.

The hypocrite’s belief is on his tongue and his disbelief is in his heart.
His heart and mind are polluted, his morality poor, his thoughts satanic, and
his personality is dangerous and grotesgue.

In addition to the Qur’anic verses that show the hypocrite’s signs in
various chapters, there are important traditions in the hadith books, some of
which appear here:

Imam al-Ridha (as), in reply to Muhammad |bn Fudhayl, wrote about the
hypocrites:
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The double faced people who are deceitful in relation to Allah, the
religion, the Prophet (S), and the Muslims are not considered among the
Prophet’s disciples and the believers. They pretend to be believers and hide
their disbelief and lying. May Allah curse them all!®

Imam Sadiq (as) said:
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Among the signs of hypocrisy are: hardheartedness, inability to weep,
insistence on sins, and too much longing for this world.®

The Messenger of Allah (S) stated:

One whose inside is not the same as his appearance is a hypocrite,
regardless of his place, situation, and status. **

Doubtfulness about Acceptance of Supplications
Thiswas explained in previous sections under mistrust and pessimism.

Postponing the Prayers

The prayer is a comprehensive worship and the most beautiful ritual for
expressing service and humility to the Lord of the worlds.

The Qur’anic verses and the traditions have revealed invaluable facts
about the prayer. Prayer prohibits human from engaging in wrongdoing and
unlawful things. Establishing prayers is a sign of the believers. All the
prophets(as) would establish prayers regularly. The prophets recommended
their family membersto offer prayers, too.

Observing the prayers is an obligation. Prayer is amongst the religious
laws, the cause of Allah’s content, and the Prophet’s manner. After the
acceptance of and insight into the religion, prayer is the core of Islam.
Everything has a value, and the worth of the religion isits prayer. Prayer isa
major barrier against satanic inspirations. Prayer brings about the guarantee
of Allah’s Mercy. The dearest deed before Allah is prayer. It is the last
recommendation of the Prophet (S) before his demise, and the light of his
eyes. It makes the servant closer to Allah. Prayer isthe pillar of the religion.
Saying prayers while observing all its conditions leads to forgiveness. The
first deed that is observed by Allah in the Hereafter is prayer. The first thing,
which is accounted for, is prayer. It removes pride from human heart. The
prayer with that of piety is accepted and helps one to stay away from sins.

The preference of prayer at its appropriate time is like the preference of
the Hereafter to thisworld, and it is regarded as more precious than wealth
and children by the believer.

One who does not say prayers is away from Allah’s Mercy and the
intercession of the mediators. He is a disbeliever and would be placed
among the Christians and Jews in the Last Day. One who despises the
prayer is ignored by Allah and His Prophet (S). Leaving, despising, or
delaying the prayer holds back supplications.

L eaving Alms-giving
Doing good to the people and alms giving to the poor makes Allah
content and brings about His Mercy and acceptance of supplications.
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The Messenger of Allah (S) stated:
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Alms giving avoids seventy kinds of calamities from human, the smallest

of which are leprosy and aphesis.*
He also said:
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Give ams and cure your patients with it. Giving alms surely removes
illnesses and grief. It increases your goodness and your life.*

A Wonderful Story about Charity

’Abed, a pious man from the clan of Moses, implored Allah to grant him
a child for thirty years, but his prayer was not answered. He went to the
covenant of an Israglite prophet and said: ‘O prophet of Allah! Ask Allah to
give me achild. | have asked Allah for it, but | have no child yet.’

That prophet prayed and then said: ‘O ‘Abed! My supplication for you
was accepted. You will soon have a child. But Allah has inclined that your
child’s wedding night would be the last night of hislife.’

‘Abed came home and told the story to his wife. His wife said: ‘We
asked Allah to grant us a child to relax with him, but when he reaches
puberty he will cause us to suffer. Nonetheless we should be happy with
Allah’s fate.” Her husband answered: ‘We are both old and unable. We
might diein his puberty, so that we would not suffer from his death.’

After nine months, Allah endowed them with an endearing son. They
were greatly troubled in raising him until he reached his youth and asked his
parents for a decent wife. His parents neglected his request to be able to live
with him more. Finally, they could not help but arrange a wedding for him.
On the wedding night, they were waiting for their son’s fate - his death. The
bride and groom spent that night safely and remained alive for a week. The
parents delightfully went to their prophet and asked the reason. The prophet
said: ‘It isasurprise! What | told you about your son was Allah’s revelation
to me. We should see what your son has done that Allah has removed the
misfortune from his fate.” Then the trustee Gabriel descended and said:
‘Allah sends peace to you and says: Tell the son’s parents. Their son’s fate
was what you had told them, but the son did a good deed that changed his
fate. He was eating on his wedding night when a poor old woman came to
him and asked for food. The young man gave his own special food to her.
The old woman ate the food, which seemed pleasant to her. Then she raised
her hands towards Me and said: ‘O Lord! Increases his lifetime!l’ As the
creator of the world, | added eighty years to the young man’s age, due to the
supplication of that woman. My servants should know that no one is a loser
in dealing with Me and | destroy no one’s reward.”*

Speaking Rudely

The power of speech can bring about great rewards for one by saying the
truth, guiding people towards it, or solving their problems. However, it may
also impart illogical and untrue things, and commit sins like backbiting,
accusation, spreading rumors, and saying obscene utterances, and hence
bring about doomed chastisement for humans. Muslim notables have said:
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The tongue’s weight is little, but its charge is great.
The Prophet of Islam (S) stated:
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Most of human faults are surely caused by his tongue.

Imam Sadiq (as) said:

Among the signs of Satan interfering with human activities is that he is
scurrilous; heis not afraid of what he says and what is said about him.

Imam Sadiq (as) affirmed:
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Agusive language is caused by rudeness, and rudeness is placed in the
Fire.
In some traditions we read:
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If one uses abusive language about his religious brother, Allah would

remove blessings from his sustenance, leave him to himself, and destroy his
life’s conveniences.”
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O Allah, forgive me for the sins which bring about tribulations!

Sins Causing Tribulations

Three sins cause descending of tribulations; 1. Negligence to the
pleading of an afflicted, 2. Not helping the oppressed, 3. Abandonment of
enjoining good and forbidding evil.

Inattention to the pleading of an afflicted

When someone, who is broken, has lost a dear one, or is afflicted by any
other trouble, pleads with his religious brothers for removing his grief, it is
human ethics and compassion which makes it necessary for one to reduce
the sorrow of such a person. Those who hear the pleading of a grief-stricken
person but do not rise to help him are not only unbelievers but also
inhumane. The Messenger of Allah (S) stated:
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One who spends the night without attempting to solve Mudims’
problemsis not considered a Muslim.*

Attending to the Muslims’ affairs and giving help and support to them,
especially to those who plead for help is the recommendation of the
Almighty, His Prophet (S) and the infallible Imams (as). Imam Sadiq (as)
said:
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One who removes the grief of a believer Muslim, Allah would remove

his sorrow in the Last Day, raisng him from the grave while he is
delightful. And one who removes a believer’s hunger Allah would feed him
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with heavenly fruits. One who satisfies a believer’s thirst Allah would grant
him rahig-i makhtum (a sealed intact drink).*®
Imam Sadiq (as) stated:
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Anyone who answers the pleadi ng/of his Muslim brother when he is
thirsty and sorrowful, helping him to remove his sorrow and get his wish
Allah records seventy two blessings for him. One of the blessingsis given to
him in thisworld for arranging his life, and saves the remaining seventy one

blessings for hisfear in the Last Day.™™

Avoiding Helping the Oppr essed

Helping the oppressed is so much important in Islam that Amir al-
Mu’minin (as), in the last minutes of his life on the twenty third night of
Ramadan, advised his sons Imam Hasan and |mam Husayn (as):
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Be the rivals of the oppressors and the aids of the oppressed.**
Thisis the best Islamic motto and a practical one against oppression and

for the oppressed.
The Messenger of Allah (S) said:
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Anyone who reclaims the right of an oppressed person from an oppressor
one would be my companion in Paradise.’®
Imam “Ali (as) stated:
When you saw an oppressed person, help him against the oppressors. '
He also said:
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The best act of justiceis helping an oppressed individual.*®
Imam Sadiq (as) stated:
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No faithful Muslim helps an oppressed one except that his help is
preferred to a month of fasting and seclusion for worship in Magjid al-
Haram (the Sacred Mosque in Mecca). No believer Muslim helps his
religious brother while heis able to do so, except that Allah would help him
in this world and in the Hereafter. And no believer Muslim leaves his
religious brother while he can help that brother, except that Allah would
leave him in the world and in the Hereafter.'®
The Messenger of Allah (S) stated:

92



www.alhassanain.org/english

O 5 Lsllon oF5 (2 50a8Ys el Ty e 3 4l G 28Y 1 D55 355

Sra b ey

The Almighty Allah says: ‘By My Glory and Might that 1 would

certainly take revenge on the oppressor, and surely | would take revenge on
anyone who could help the oppressed and refused to do so.’'”’

Abandoning Enjoining to Good and For bidding Evil

Enjoining to Good and Forbidding Evil are two divine duties. Practicing
these two duties is obligatory for anyone who has the necessary conditions;
that is, he knows the good and the evil, and does good and avoids evil
himself. Abandoning these two duties is a cardinal sin and brings about
tribulations.

Enjoining to good and forbidding evil are two important aspects of
religion which, throughout history, al prophets were appointed to
specifically establish.

If these two tasks are discarded, the movement of prophet hood would
stop, the religion would be annihilated, and negligence, corruption, and
misguidance would spread everywhere. The cities would collapse and the
people would perish.

The Almighty statesin the Holy Qur’an: .
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And from among you there should be a party who invite to good and

enjoin what is right and forbid the wrong, and these it is that shall be
successful. (3:104) ] )
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And (as for) the believing men and the believing women, they are

guardians of each other; they enjoin good and forbid evil. (9:71)
The Messenger of Allah (S) stated:
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You people should enjoin good and forbid evil, or else Allah would

dominate the wicked ones on you, and your honest ones would pray, but
their supplications would not be accepted. '
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The Prophet (S) said:
Avoid blocking the people’s way by sitting on the road. People said: We
cannot help it; we have no other place to talk. The Prophet (S) answered: If

you cannot help it, you should observe the rights of the roads. The disciples
asked: What are the rights of the road? He replied: Not looking at strange
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passing women, not annoying the passing people, answering people’s
greetings, and enjoining to good and forbidding evil .**°

Prophet Muhammad (S) also said:
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All the speeches of man are to his harm except his invocation to Allah
and his enjoining good and forbidding evil .**°

Imam a-Baqgir (as) stated: “Allah revealed to Prophet Shu’ayb (as): ‘I
will chastise a hundred thousand people from your tribe; forty thousand of
the evil doers and sixty thousand of the pious ones.” Shu’ayb said: ‘O Lord!
The wrongdoers should certainly be chastised, but why would You punish
the pious ones too?” The Almighty revealed to him: ‘The pious men were
not well wishers to the wrongdoers, did not forbid them from evil doing, did
not oppose them, and did not become enraged to them because of My
Wrath,"'*

A man from Khath’am tribe came to Prophet Muhammad (S) and said:
“O Prophet! Inform me of the best Islamic rite!” The Messenger (S) said:
“Belief in Allah.” The man said: “What is the best act after that?” He was
answered: “Observing the kinship ties.” The man asked again: “What is
next?” The Prophet (S) responded: “Enjoining to good and forbidding evil.”
The questioner asked again: “Which deed is more hated by Allah?” The
Messenger said: “Polytheism, then cutting kinship ties, and then enjoining
to evil and forbidding from good.”**?
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O Allah! Forgive me every sin | have committed and every mistake |
have made!

When the attraction of wrongdoing is still attached to the human heart it
causes occasional wrongdoing. The researchers call this wrongdoing zanb
(sin). To them, khati’a (mistake) is the frequent committing of sins at all
times and places, and is the result of the increasing attraction and the
steadying of wrongdoing in human heart.

After asking forgiveness for al the sins that tear apart defenses, bring
down adversities, alter blessings, hold back supplications, and bring about
tribulations, the human beseecher in Allah’s presence implores his Lord:
“Forgive al my sins and mistakes | have done during my lifetime, either
major or minor sins, intentional or unintentional ones, hidden or apparent, in
childhood, adolescence or adulthood. No one can forgive al the sins except
You, because You are the Merciful and the Generous One Who stated in
Y our Qur’an:
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‘Say: O my people who have been prodigal against yourselves, do not
despair of Allah’s Mercy; surely Allah forgives sins altogether; surely He
isthe All-forgiving, the All-compassionate. (39:53)
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O Allah, verily | seek nearnessto Y ou through remembrance of Y ou.
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The Ruins of Remoteness

Human’s excessive belonging to material issues, to the extent that they
become like that of a hard veil between him and his Lord, extreme
inclination to sensual desires, being drowned in mere enjoyments, spending
every minute of valuable life for gaining weath, accompanying the
negligent people, leaving goodness and charity, wastage of food, cloth, and
property, inattention to the relatives and friends, negligence in doing
obligatory deeds, committing unlawful acts, and lack of knowledge, are all
signs of the human being resident in the ruins which is remote from Allah.

Thisaruin in which nothing is found but fraud, humbleness, devil hood,
plunder, hypocrisy, lying, backbiting, slander, usury, betray, robbery,
adultery, murder, proud, greed, stinginess, jealousy, hatred, enmity, wrath,
and wrongdoing.

In this ruin, the treasure of humanity is seized by Satan, the precious life
iswasted, the asset of the human spirit is destroy, he is arrested by nihilism,
ungratefulness, and disbelief, and entangled in permanent loss and
misfortune.

Thisruin isthe one in which the dealing is controlled by the Satan. Most
people of this ruin are apparently humans, but animals in reality. They are
engaged in useless acts, away from belief and reality, and stuck to whims
and conjectures. Like a disbeliever’s grave, it is full of ornaments in
appearance, but really full of severe chastisement.

It is a religious and logical obligation for the prisoner of the ruins of
remoteness to release himself from the material belongings and set out to
the union country. By means of Allah’s remembrance, he can reach this
union place of knowledge, virtues, trust, honesty, truth, serving, worship,
compassion, piety, contentment, patience, reliance on Allah, perseverance,
charity, and justice. In the country of union, he can taste the sweetness of
nearness to Allah, be adorned with the divine ethics, and accompany the
prophets(as), the truthful, and the martyrs.

The holy Qur’an comments on this informed and divine migration from
al the evil to al the goodness:
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Whosoever migrates for the cause of Allah will find much refuge and
abundance in the earth, and whoso forsakes his home, a fugitive unto
Allah and His messenger, and death overtakes him, his reward is then
incumbent on Allah. Allah isever Forgiving, Merciful. (4:100)

Remembrance

The researchers believe that in the phrase ‘through your remembrance’,
‘through’ has a contributing meaning. So the sentence means. ‘O Allah! |
seek nearness to Y ou by means of Y our remembrance.’

The M eanings of ‘Remembrance’

Three meanings are mentioned for the word remembrance. 1. Sincere
attention to Allah, 2. The Qur’an, 3. The Prophet (S) and his Household
(as).
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Hearty Attention to the Almighty

Remembrance of Allah is contrary to negligence. A person negligent of
his Creator is not afraid of wasting his lifetime, committing unlawful deeds,
violating other people’s rights, being deprived of worship, gaining unlawful
wealth, and getting entangled in misfortunes.

A person who remembers Allah, on the other hand, is quite aware that his
Lord has sent the prophets(as), revealed the heavenly books for guiding His
servants, and set the Paradise for virtues and the Hell for vices. Such a
servant spends his life in worshipping Allah, serving other people, avoiding
the unlawful things, observing people’s rights, being pious, acquiring
knowledge, obtaining sustenance lawfully, solving problems of his
believing brothers, fulfilling their needs, and helping the poor, and in al his
endeavors, he only seeks Allah’s content.

This remembrance of Allah, which is an internal tendency, gives human
one to do virtues, achieve Allah’s nearness and taste the sweetness of
worshipping the Almighty and serving His people.

Prophet Jonah’s tribe who had neglected Allah got subjected to Allah’s
chastisement. But then they remembered Allah again by the guidance of a
pious wise man. They got tearful, repented, ran away to the desert, and
hence sent the thundering cloud of chastisement away. They reached Allah’s
closeness and spent the rest of their lives worshipping and serving Allah.
They also died to benefit from His Mercy and His Paradise in the Hereafter.

Those sinners who moved away from misguidance to righteousness
ended well. They compensated for their dark past by worshipping. They
could only reach such a position by Allah’s remembrance. Their repentance
from their previous wrongdoing is a model for others and presents Allah’s
argument for everyone.

Eminent figures like Asiyah (the wife of Pharaoh), the people of the
Cave (Ashab-e Kahf), Bohlul Nabbash, Horr Ibn Y azid, and Fudhayl Ayyaz
who have illuminated the history with their purified hearts, are among those
who remembered Allah to save themselves from misfortune and Satan’s
deceit. They moved from a humble position to the high place of Allah’s
nearness and Mercy.

TheHoly Qur’an

The Compassionate Allah has mentioned Qur’an as Zikr (remembrance)
in various Qur’anic verses, such as:
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It is We who have sent down the Remembrance, and We watch over it.
(15:9)

The holy Qur’an includes rules and teachings which, if, applied,
guarantees human prosperity in this world and the Hereafter. It is a perfect
Book to be modulated in life. Everything that a human needs in his life can
be found in the Quran. Qur’an guides humans to the best and the most
permanent path and gives good tidings of generous rewards to those who
follow it. Sincere attention to Qur’an and deep pondering in its verses
removes ignorance and brings about wisdom.
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Following the goodness and avoiding the evil that is mentioned in the
Qur’an causes salvation and greatness. Following the Qur’an adorns human
with every virtue and prohibits him from every vice, immunizing him
against the worldly and heavenly dangers. From the past knowledge to the
future forecast, the healing of problems, and the arrangement of everything
in life, originates only from the Qur’an.

The Messenger of Allah (S) used the benefits from the holy Qur’an to
make the best people in the history out of the most ignorant ones. He saved
the pagan Arabs from the Hell and moved them to the Paradise of guidance
and prosperity. The Prophet (S) stated:
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When the adversities made the issues ambiguous for you, as darkness of
the night, follow Qur’an, because its intercesson and its complaint are
accepted. Anyone who follows Qur’an would be taken to the Paradise by it,

and anyone who ignores Qur’an would be taken to the Hell by it.**®

Imam Al-Sajjad (as) stated:
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If the humans from East to West die altogether, | would not be fearful, as
long as Qur’an iswith me.**

It is true; for Imam Al-Sgjjad (as) in whose spirit Qur’anic verses had
been embellished as well as realized, there remained no room for fear in
solitude. Hence he observed Allah with his spiritua insight, his spirit was
illuminated with ethical verses. He practiced the rules stated in verses
precisely and sincerely. He was so familiar with the verses about the
Hereafter, as if he saw himself on top of the peak of salvation.

Also Imam Zayn Al-Abidin (as) said:
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Qur’anic verses are treasure sites; so when each site is opened you’d
better ponder carefully in it.**®
One who ponders in Qur’anic verses and observes spiritual meanings of
them, and then practices Qur’anic orders and matches his behavior to them,
would gain power to seek Allah’s nearness. Through Qur’an, which is
Allah’s remembrance, he will be placed in Allah’s nearness and will benefit

from seeing His Magnificence forever.

The Prophet and His Household

Al-Bagir Al-Olum (as), the fifth Imam, has narrated an important
tradition that includes major issues and lofty meanings. The late Koleyni, in
his Al-Kafi, has narrated this tradition as the opening to the chapter whichis
on excellence of Qur’an. Imam al-Baqgir (as), explaining about the verse:
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Prayer forbids indecency and dishonor. Allah’s remembrance is

greater. (29:45)
He states:
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And we are Allah’s remembrance, and we are greater.**°

“Remembrance” for sure means the Prophet (S) and twelve infallible
Imams, who are the successors of Prophet’s belief, morality, knowledge,
and insight. They are expositors of Qur’an, transmitters of rules, protectors
of religion, and Allah’s trustees among people. These twelve Imams are
actual manifestations of the Qur’an and human’s guides toward salvation
and liberation in the world and the Hereafter. They are the reminders of
reality, caches of knowledge, and redlization of Allah’s attributes. Since
infallible Imams are speakers of Qur’an, Imam al-Baqgir (as) stated:

We are Allah’s remembrance, and we are greater.

Human belief is not complete without accepting their guardianship and
science. Without obedience to their orders, one’s morality would be
corrupted. And without inclusion in their leadership, his deeds would be
insufficient. His world would be unorganized and his Last Day would be
covered by Allah’s Wrath.

The Prophet of Islam (S), in the last moments of hislife, told his nation:
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I will leave two invaluabl e things among you; Qur’an and my Household.
These two would not be separated from each other to be presented to me
beside the River in Paradise. If you resort to these two precious things, you
would never go astray after me.™’

It is important to note that purifying the heart from the vices and
adorning it with divine meanings and names, as well as keeping these
virtues from Satan’s assault, continuous presence before Allah, awareness of
His existence in every minute of life, practicing every obligatory deed, and
doing anything for the wellness of people, are all “remembrance” of Allah.

Some of the pious persons, as well as some traditions suggest that the
word ‘remembrance’ in Qur’anic verses and traditions denotes interior
realities and practical deeds. ‘Remembrance’ is, in fact, actualization of
Qur’an, Prophet’s prophet hood, and Imams traditions. And there is no way
to seek Allah’s pleasure, but through His remembrance. If we refresh
Allah’s remembrance in our hearts, practice Qur’anic verses, and follow the
Prophet and Imams (as) whole-heartedly, we can gain Allah’s favor and
attain prosperity.

When human heart embraces divine meanings and names of Allah, the
impact of these meanings on his soul, mind, heart, and all organs becomes
evident. Then a hot and sweet affection occupies his heart, and he becomes
an instance of:

(Those of faith) are overflowing in their love for Allah. (2:165)
One who reaches this position is regarded as

B 5358 V0 el Jis,
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Men whom neither traffic nor merchandise can divert from the
Remembrance of Allah. (24:37)

This is a comprehensive position for humans, which places them in
Allah’s succession on the earth.

It isin this high position that human is safe from Satan’s fraud. Nothing
can distract him from Allah. He would know, want, and find nothing above
Allah.

The Imam of the believers, ‘Ali (as), stated heartily:
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| saw nothing except that | saw Allah before it, with it, an after it.

And trained by his divine insight and understanding, Sayyid Al-
Shohada’, Imam Hossayn (as), who was in extreme thirst and hunger on
‘Ashura, surrounded by calamities, laden with seventy one of his martyred
companions, and hearing the sound of weeping women and girls of the
Household (as), put his bloody face on the earth, before his Beloved and
said:
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O Allah! I am happy with Your Wish, patient with Your examination,
and surrendered to Y our Order. Thereis no deity for me except Y ou.

| seek intercession from Y ou with Yourself

This part of the valuable supplication denotes two facts. First, the
supplicant has reached the peak of detachment from the world. Thus he
ignores every worldly means and turns his heart to Allah and His Mercy. An
intercessor should be one who is acceptable, and since there is no doubt in
acceptance of Allah’ intercession, the supplicant would seek intercession
from Allah with Himself.

Second, the supplicant considers himself so much drenched in sins and
disobedience that no intercesson is beneficial for him, except the
intercession of Allah himself, which saves him from wrongdoing, and
releases him from the consequences of committing sins, and hence makes
him subjected to Allah’s Mercy. Therefore, the supplicant, with a broken
heart says miserably:
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| seek intercession from You with Y ourself

The Meaning of Intercession

Theinsightful people very well know the fact that intercession is the help
of a powerful person towards a weak one, who has minimum knowledge,
belief, good deeds, and virtuous morality, and his weakness has caused to
engage in wrongdoing. His offence is not, of course, one that had abolished
his belief completely, but that has reduced his progress toward spiritual
perfection, and deprived him from attaining Paradise. The Almighty has set
the intercession position, out of Mercy, so that a powerful intercessor can
help a sinful believer, by his own spirituality, save him from wrongdoing
and the consequent chastisement in the Hereafter.
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As a result, the intercession of the pious intercessors would not benefit
the disbelievers, the polytheists, the hostile, and the hypocrites, as it is
rightly mentioned in the Holy Qur’an:
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Every soul will be held in pledge for its deeds, except the Companions
of the Right Hand. They will be in Gardens of Delight; they will question
each other. And ask of the Sinners. ‘What led you into Hell-Fire?’ They
will say: “We were not of those who prayed; nor were we of those who fed
the indigent; but we used to talk vanities with vain talkers; and we used to
deny the Day of Judgment, until there came to us the Hour that is
certain.”’ Then will no intercession of any intercessors profit them. (47:38-
48)

Intercession-help of a powerful believer to a weak one who still shows
signs of spirituality- is the last phase one the Day of Judgment, and either
prevents one from being sent to Hell, or brings one out from it. The reasons
for the effectiveness of intercession are Allah’s embracing mercy, the high
position of the intercessor, and the worth of the sinful believer™®.

The Conditionsfor Intercession

Based on the Qur’anic verses and the traditions of Prophet’s Household
(as), one who is hopeful of intercession should possess belief and good
deeds, to the extent necessary to be able to compensate for his faults via the
divine Mercy in the world, and recompense his disability viaintercession in
the Hereafter, and reach Paradise. Or if he was sent to Hell for his burden of
sins he can exit the Hell because of intercessions.

Theintercessors of the World and Her eafter

The Qur’anic verses and traditions revea that the intercessors, in this
world and the next world, are belief, righteousness, repentance, Qur’an,
prophets, Imams, martyrs, righteous believers, and theological scholars. As
these intercessors save the disbelievers from ignorance and help them
become believers in the world; in the Hereafter, too, they help the
wrongdoers to compensate for their faulty deeds and are thus rescued.

Therefore, intercession has its own sphere in Islam. It is an Islamic
principle whose refrainer is out of the sphere of Islam.

The Intercession of Bedlief
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O believers! Fear Allah and believe in His Messenger, and He will give

you a twofold portion of His Mercy, and He will appoint for you a light

whereby you walk, and forgive you; Allah is All-Forgiving, All-
Compassionate. (57:28)
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The Inter cession of Good deeds

To those who believe and do deeds of rlghteousness, AIIah has
promised forgiveness and a great reward. (5:9)

The Intercession of Repentance
Mo’awiya lbn Wahab says: “I heard Imam Sadiq saying:
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‘If a servant repents sincerely, Allah would love him and cover his faults

in the world and the Hereafter.” | asked Imam Sadiqg (as): ‘How will Allah

cover them?’ Imam (as) replied: ‘He will make the two angels, in charge of

that servant, forget all about his sins they have recorded, and will revea to

his body organs to do so. So the servant would meet Allah while there is no
record of hissins.”*"

The Intercession of Qur’an
The Meﬁsenger of Allah (S) stated:
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When calamities surround you like the darkness of night seek refuge in
Qur’an, for Qur’an is an intercessor whose intercession would be accepted.
And it is a complainer whose complaint would be confirmed.**
Many traditions are mentioned in Bihar a-Anwar, Mahajjat Al-Bayza’,

and other valuabl e tradition books to which the readers can refer.
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And | ask You through Your Munificence, to bring me nearer to Your
Mercy, to bless me with gratitude to You and to inspire me with Your
remembrance.

The Commander of the Believers (as), in these divine phrases, asks Allah
three positions which belong to His devoted servants, the positions of
nearness, the gratitude and the remembrance.

Obtaining these three positions is, undoubtedly, not possible but through
Allah’s Benevolence and His Mercy. If He does not provide benefits and
interest to gain to his devotee servants and means for gaining these heavenly
positions, and help him not in eliminating dark veils and reaching light ones,
the servant would not reach the positions. That is why the supplicant asks
His Munificence and Mercy, so that these attributes of Allah would be
apprehended in hislife, in order to help him reach heavenly positions.

For understanding just a small aspect, of Allah’s Munificence and Mercy
and their effect on human life, it is deserved to take alook at some phrases
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from the valuable ‘Arafa supplication of Imam Husayn (as), so that we will
understand that by resorting to Allah’s Mercy and ignoring any other
worldly sources, one can gain spiritual positions:
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Therefore, praise is for Thee, and also gratitude. O He who overlooked
my lapses, relieved me from anxiety and grief, answered to my call, covered
up my shortcomings, exempted me from (the consequences of) my
wrongdoing, let me have that which | had asked for, helped me to get the
better of my adversary, and (how many of) Thy bounties, favors and
blessings, | asked for and got, cannot be counted. O my Lord-Master. Thou
(it is) who: bestowed benefits, overwhelmed with bounties, granted favors,
treated with kindness, gave more and more, brought to fullness, made
available means of sustenance, rendered (things and events) convenient and
useful, donated endowments, relieved from privation, imported, strength
and influence, allowed to take refuge in Thy sanctuary; arranged supplies
adequate to wants, showed the right path, watched over, covered up,
cancelled penalty, made allowances, implanted fearlessness and fortitude,
made a present of honor and glory, assisted by aid, strengthened by
encouragement, lent a helping hand, gave occasion to succeed, restored
health, kept up well-being and welfare, gave respect and did favors. Thou
gives blessings, and high rewards, so, praiseisfor Thee, for ever, thanks are
for Thee, in unbroken succession, till eternity.'**

It is worthy as well to review parts of Abu Hamza Thomali supplication,
which was the prayer of Imam Zayn Al-Abidin (as) on Ramadan nights. It
helps get abit of Allah’s Munificence:
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O my Master! | am the little that You have brought up And | am the
ignorant that You have taught And | am the straying that Y ou have guided
And | am the humble that Y ou have given rise And | am the afraid that Y ou
have given security And | am the hungry that You have satiated And | am
the thirsty that Y ou have watered And | am the naked that Y ou have dressed
And | am the poor that You have given affluence And | am the weak that
Y ou have strengthened And | am the lowly that Y ou have given mighty And
| am theill that Y ou have cured And | am the beggar that Y ou have donated
And | am the sinner that You have covered And | am the guilty that You
have excused And | am the valueless that Y ou have evaluated And | am the
helpless that You have backed And | am the expelled that You have
boarded. "

A devotee servant can thus reach Allah’s nearness by resorting to His
Munificence and Mercy.

The Nearness Position

This is the last and the highest position of Allah’s devoted servants.
Through Allah’s Munificence and Mercy, the servant avoids unlawful acts,
continues doing good deeds, obeys Allah’s Messenger and his Household
(as), accompanies Allah’s friends, and hence gradually reaches His
nearness. Reaching the nearness of Allah is possible for all servants through
worshipping and obeying Him. When the servant attains nearness, his heart
would be filled with the essence of belief, and everything other than Allah
gets ignored by him. Such a servant would be Allah’s successor on the
earth, and would act godly, on his part, asis stated in adivine tradition:
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My servant! Obey Me so that | will set you an example of Myself, in
terms of Power and Inclination. | say ‘Be!l’ to something, and it becomes
immediately, then you will say ‘Bel’” to something and it becomes
immediately, too.**

Another Divine tradition reads:
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| am an alive King who never dies. Obey Me, My servant, so that | would
set you, too, as an aive king who never dies.***

The insightful persons believe that the purpose of all worships, prayers,
and obedience is reaching Allah’s nearness. If one performs his worships,
with al obligatory conditions combined with the same purpose, he would be
at a closer proximity to Allah, and his inclination would be lost in Allah’s
Will. In his heart, there would remain nothing but Allah’s Will, so nhow he
may do Godly deeds, if he wants.

When the servant moves toward his Lord through worship and
obedience, he gets subjected to Allah’s Mercy and Glorious names for each
step that he takes forward. But His Mercy approaches the servant
considerably faster than the servant’s approach towards Him, hence we read
in another Divine tradition:
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When one approaches Me as far as a span | would approach him asfar as
acubit, and if he walksto Me, | would run to him.*#

Therefore the result of worship and obedience is nearness to Allah, and
the position of Allah’s ‘favorite servants’ is considered as a high position in
Qur’anic verses and the traditions. To the insightful people, all deeds and
attributes of Allah’s favorite servants are transient, in comparison to
Allah’s; their speech isaray of His Divine Speech; and their will is Allah’s
Will. This view is based on significant Divine traditions narrated by the
Prophet (S) and his Household (as), like the following:
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The Almighty says: My favorite servants seek nearness to Me through
Nafila (recommended prayers) to the extent that | would love him. This
way, | become his ear to hear, his eye to see, his tongue to talk, his heart to
think, so that when he calls Me | would answer him, and when he requests

Me | would grant him.*?
The Prophet of Islam (S) stated:
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The speech of Allah’s pious servants has an equal stance as heavenly
revelation. So when some of them speak they are asked: ‘Are you talking on
behalf of someone?’ They would answer: ‘My heart talked to me from my
mind, my mind from my inside, and my inside talked to me from my
Lord.”*?’

The highest such position belonged to the Prophet of Idlam (S), so he
said:
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One who sees me has undoubtedly seen the Truth, '

And he also stated:
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There is a special time for me with Allah in which no favorite angel, or
prophet is allowed.**
After the Prophet (S), the second nearest position to Allah is for Imam
‘Ali (as) who stated:
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Knowing me is possible through knowing Allah’s Light.**
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Wonders of Favorite Servants

1. Hajj Sayyid ‘Ali Qazi

My great Figh wa Osul professor, the late Ayatollah Hajj Shaykh
Abulfazl Najafi Khansari, was sick. Some months before his demise, | went
to meet him and asked him to tell me any wonders that he could recall of his
late professor, the late Hajj Sayyid ‘Ali Qazi. He said: “One night, we went
to the Kufah mosgue, along with the professor and some of his other
students. We began worshipping beside him and beseeched the Almighty.
We, then, got ready to exit the mosque. Suddenly, a big and dangerous
snake approached us. Everybody got frightened except our professor, who
was always calm. With his usual tranquility, he turned to the snake and said:
‘Diel” The snake remained till as a stick, and we went out of the mosque
peacefully. After awhile, afriend of ours went back to see if the snake had
died by the professor’s call. He struck the snake to find it dead and returned
to us to head for Najaf. The professor turned to him and said: ‘The snake
died with my command. It was not necessary for you to investigate about
it.””

2. Mirza Tahir Tonekaboni

Mirza Tahir Tonekaboni, a contemporary philosopher, said: “I came out
of Sepahsalar school in Tehran’s Baharestan square and saw a sayyid man
on the other side of the street. | recognized him to be a previous classmate of
mine, so | went upto him to greet him. Then | took him to my room at the
school. It was cold and | poured him a cup of tea. He asked me to go to
Qom with him for pilgrimage but | told him that it was difficult since it was
such a cold night, but he insisted until | accepted it. Suddenly he said thisis
Qom! | found myself in the holy shrine of Hazrat Ma’suma (sa). | picked an
object from there and put it in my pocket to be assured of our presence
there. After finishing our pilgrimage, he said this is Tehran! And | found
ourselves sitting in my warm room in the school and that object was still
with me.”

3. Jabir Jafi

Jabir Ja’fi was Imam al-Bagjir’s disciple and Imam Sadiq (as) knew him
as his father’s companion in the world and the Hereafter. Some people went
to him and asked his help in building a mosque. Jabir said: “l won’t help in
building a place in which a believer man falls down and dies!” The people
left him regarding him to be stingy as well as aliar! The next morning they
began building the mosque. In the evening though, the builder fell down the
Scafig)lld and died. The people then found out that Jabir was not stingy nor a
liar.

‘Ala’ 1bn Sharik says: Husham Ibn Abdul Malik invited Jabir Ja’fi and |
accompanied him. On the way, we crossed a shepherd and his cattle. A
sheep from his cattle bleated. Jabir laughed at it. | asked him the reason to
which he said: “This sheep istelling its lamb to leave this district, because a
wolf picked its lamb last year.” | was surprised and went to the shepherd to
investigate about it. |1 asked him to sell me that lamb, but he refused and
said: “The sheep once had the best milk, but hasn’t given milk since last
year, as awolf took its lamb. This year it has alamb and milk again.” Then
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we moved until we reached Kufah Bridge. There we met a man with a ruby
ring. Jabir took his ring to have alook at it and then threw it into the rivers
of Forat. The owner of the ring got very unhappy. Then Jabir stretched his
hand towards the water and the water came to him, bringing the ring with it.
Jabir took the ring from the water and gave it to its owner! **?

The Gratitude Position
These are the positions that Allah’s favourite servants gained, only due to
their vigorous attempts. It is so high a position that few human beings can
obtain it:
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But few of My servants are grateful. (34:13)

The valuable narrator, the late Mullah Mohammad Al-Bagir Majlesi says
about the gratitude position:
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Gratitude is acknowledging the blessings, and the Provider of the
blessings, and spending our blessings in ways we are ordered. ***
Imam Sadiq (as) stated:
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Being grateful of Allah’s blessings is avoiding all that is unlawful.***

At the end of his sermon on ‘Ashura night, Imam Husayn (as) asked the
Almighty:

O Lord! Set usas Your grateful servants.*

Raghib Isfahani says. “Gratitude has three levels; hearty, verbal, and
practical. Hearty gratitude is knowing the blessing as well as the Provider of
the blessing. Verbal gratitude is confessing to the blessings. And practical
gratitude is consuming the blessing in the ways which Allah has ordered.

Imam Sadiq (as) has narrated the following:
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The Almighty revealed to Moses (as): O Moses! Be grateful to Me as |

deserve it! Moses said: O Lord! How should | be grateful to You, as You

deserve it, while | thank You for Your blessings by my tongue that is

another blessing of You? The Almighty stated: O Moses! You are grateful
now, as you understood that even your tongue is My blessing. **

Weread in ‘Arafa supplication of Imam Husayn (as):
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If | crave for more, taken up with greed to have an idea about Thy

bounties, given and to be given (with the help of expert accountants), we

106



www.alhassanain.org/english

shall neither be able to fence in the sum total, nor reckon, (nor) agree with
each other; also from where and how all that was made available! **
Prophet David (as) said to Allah:
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My Lord! How can | thank Y ou while my thank isitself another blessing
of Yours for which | should thank You again? He was answered by the
Almighty: O David! If you know that you have every blessing from Me, you
have already thanked for it.
The aforementioned traditions involve verbal gratitude. The highest level

of gratitude, which is the practical one, is certain belief, doing good deeds,
being virtuous, and avoiding al sins.

The Wonderful Account of a Grateful Servant

Musmi’ Ibn Abdul Malik says: “In the land of Mina, we were eating
grapes in the presence of Imam Sadiq (as), when a poor man came and
asked Imam (as) for help. Imam (as) said: ‘Give him some grapes!” Offered
with grapes, he rejected it and asked for money. Imam (as) told him: ‘May
Allah grant you!” The poor man went and returned after a while and asked
for the grapes. Imam Sadiq (as) told him again: ‘May Allah grant you!’
Then another poor man came to us and asked for help. Imam Sadiq (as)
gave him three beans from the grape brunch. The man took them and said:
‘All praise belongs to the Lord of the worlds who fed me.” Imam Sadiq (as)
gave him two handfuls of grape for the second time. The man thanked Allah
again. Then Imam (as) turned to his servant and asked him: ‘How much
money do you have with you?’ The servant brought twenty drachmas and
Imam (as) gave it to the poor man. Once more, the man said: ‘All Praise
belongs to Allah who granted me blessings; the One deity.” Afterwards,
Imam Sadiq (as) put off his own cloak and gave it away to him and told
him: ‘Put on this garb!” Having put on the cloak, the poor man said: “All
Praise isfor Allah who dressed me. May Allah grant you reward! > The poor
man thanked Imam Sadiq (as) and went away.”**

The great philosopher and pious scholar, Mullah Mohsin Fayz al-
Kashani, in his book Wafi narrates from an infallible Imam: “When a
servant finishes his prayer and then genuinely reflects and thanks his Lord
for al His blessings, Allah addresses His angels: ‘My servant ended his
obligatory prayer and is now appreciating Me. What should | grant him?’
The angelsreply: ‘Lord! Grant him his wishes!’ They are then addressed: ‘I
granted him hiswishes.” Then the angels ask Allah to save the servant in the
Last Day, expand his sustenance, and bestow on him righteous children. As
long as that servant is thanking Allah in his obeisance, Allah addresses the
angels and they pray. Then the angels say: ‘Lord! We asked You to grant
Your servant whatever goodness we knew.’ They are then addressed: ‘I
know what to grant him next; he appreciated Me, and | will thank him by
opening the doors of Blessingsto hislife.””
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The Remembrance Position

The phrases of remembrance that Allah inspires on the servant after
purification of his heart are different from those found in books. The
inspired remembrance leads to salvation in this world and the next world
and manifests facts for the pious servants that are hidden to other ignorant
servants. It is not merely words, rather the means for reaching the nearness
of Allah. By inspiration through the words of remembrance, human comes
to discern his Lord better, and becomes prepared to devote himself to his
Beloved, saying, like Imam Husayn (as):
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| have left al Your creatures for your sake.
And | have orphaned my family to meet Y ou
If You tear meto piecesin love,
My heart shall never incline to other than You!”
The inspired remembrance is the one uttered by Imam Al-Sgjjad (as)
Khamsa ‘Ashar supplication:
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And familiarize us with your hidden remembrance, and engage us in

virtuous deeds and attempt.™*
The Prophet of Islam (S) stated:
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A pious believer who always remembers Allah is placed in five
illuminated states; his entrance is light, his exit is light, his speech is light,
his food is light, and his view in the Day of Judgment is towards light. *°
For pious favorite servants of Allah, nothing is more sweat than His
remembrance, and Allah’s remembrance does not appear deeply in one’s
heart except that his heart is cleansed from worldly affections. This
purification is only possible through worshipping and avoiding sins and
vices.

Gl Slacd aleZ Zs SRy 2kl ol s JJ,\J e Jigs it
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O Allah! Verily | ask You with the asking of a submissive, abased and

lowly man to show me forbearance, to have mercy on me and to make me
satisfied and content with Y our apportionment, and humble in every state.
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Four Requests from the Almighty

If a supplication is done in the darkness of night with a humble heart, a
submissive appearance and tearful eyes, it is undoubtedly more probable to
be accepted. The Almighty revealed to Prophet Moses (as):

& A B 2ag (F el LK fag (f 4R L5 e J s Lone 53 g
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O son of Imran! Bring to My Presence submission of your heart,
humbleness of your body, and tears of your eyes in the darkness of night
and then call Me, you would then find Me near and compliant. ***

In this section of Kumayl supplication, the supplicant humbly asks Allah
four reguests and he should hope that his humbleness and submission would
bring his supplication to compliance. These four requests are: 1. Allah’s
forbearance toward him, 2. His Mercy for him, 3. Satisfaction with Allah’s
apportionment, and 4. Humblenessin all states of hislife.

The supplicant should bear in mind that based on the principle of

e s afaaaly

If you do good, you will do good for your own souls. (17:7)

Anyone who does good has done it to himself for gaining Allah’s
forbearance is not possible but through lenity to His servants, and gaining
His Mercy is only possible through compassion to al the Muslim believers
and anyone who deserves it. One who is not lenient and merciful to others
would not be subject to Allah’s forbearance and Mercy.

Forbearance

Islam has forbidden all Muslims from hostility and jealousy towards each
other and cutting ties of kinship, and invited everyone to lenience and
compassion toward others. It has considered the believers as moral brothers
and presented valuable rights of brotherhood in this regard that are
recommended and sometimes obligatory for them to be observed.

Making moral and brotherhood relationships and continuing it, resultsin
purity from moral vices. Human vices, such as pride, egotism, greed,
stinginess, and jealousy avoid compassion and mercy among people and
families.

The Messenger of Allah (as), in asignificant tradition, has warned people
against moral vices and encouraged them to observe brotherhood rights:

Al ¥ el AT 2T i) A 36 15535 deblE V5 1l Vg 15405 Y
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Do not be hostile toward each other, and not be angry with each other, do
not be jealous of each other, do not cut ties of friendship, and befriend each
other! Muslims are brothers, a Mudiim does not oppress his Muslim
brothers, does not deprive him from his compassion and his wealth, and

does not leave him alone.**
He also stated:

el Sl s s OB e W 3100
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Lﬁgi ence with people is half the belief and compassion to themis half the
life.
And he said:
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May Allah forgive the one who is lenient in buying and selling goods,

and in collecting debts.**
The Prophet (S) has stated as well:

T Do 80 A0l 35 o Tuid 5T 20
One who respites a debtor or leaves him Allah would account for his

deeds leniently.'*

It is also narrated from the Prophet (S):
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In the Hereafter, a sinner man is called to account and no virtue is found
in his letter of deeds to save him. He is asked: ‘Have you ever done a good
deed?” He replies: ‘No, but | lent people money from my wealth and | told
the young people around me to be lenient with wealthy debtors and |leave
poor ones.” Then the Almighty would say: ‘| am more lenient than him.” So
Allah would forgive his sins,'*°

Hammad Ibn Othman says. “Someone came to Imam Sadiq (as) and
complained about one of Imam’s disciples. That disciple came there after a
while and Imam (as) asked him: ‘Why does this man complain about you?’
He said: ‘He is complaining about me because | collected the money | had
lent him to the last drachma.” Imam Sadiq (as) got angry and then said: ‘Do
you suppose it not bad to get your money back completely? Allah has
described the behavior of believersin the Holy Qur’an: ‘Those who... fear
the terrible reckoning. (13:21)’ Do you think they fear Allah’s oppression
on them in reckoning their deeds? No, by Allah that they do not fear except
evil reckoning. Anyone who does this has done a bad deed.’”

The Messenger of Allah (S) stated:

Beware that there are containers of Allah’s Mercy on the earth, which are
people’s hearts. The most favorite of these containers are the purest,
strongest, and the most lenient ones. Favorite hearts are pure of sins, strong
in belief, and lenient with religious brothers.**’

In other traditions, the Prophet (S) stated:

AN oI5k gl WS 30 5 AT
My Lord has ordered me to be lenient with people, as he has ordered me
to do obligatory deeds.'*®
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Anyone who does not have these three things has accomplished no deed;
the piety that prevents him from wrongdoing, the morality that leads him to
be lenient with people, and the patience that stands against the ignorance of
the foolish.**

BBV i G 5 V3 A5V 502 e fod 155 0
Lenience is not placed in anything except that adorns it, and is not
removed from anything except that aggravates it.**

A realied dag b als & 05 L o Ul 33 08 5
If peoples’ lenience was discernible, it was more beautiful than any of

Allah’s creatures.™"
It is narrated from Amir Al-Mo’minin (as):
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The fruit of wisdom is lenience with people.™
T v P IR
L enience with people is among the best deeds. **
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Behave leniently with people to benefit from their brotherhood, and be
kind to them to eliminate their hatred.™
According to the Messenger of Allah (S) the lenience of Allah to His
servantsis the result of the servants’ lenience with other people:

0 gz 3
Be lenient with people to get subjected to lenience. ™
Lenience and mercy are attributes of Allah. Asthe Prophet (S) stated:

IS AR e

Imitate the attributes of Allah.™®
It isworthy for people to be adorned with Allah’s attributes, so that they
would be prosperous in the two worlds.

Mercy

Much was said about Allah’s Mercy on the first chapter of the book. It
was pointed out that Allah’s specific Mercy is subjected to people who are
obedient to Him and merciful to His servants. They should avoid annoying
and oppressing other people and violating their rights. They should aways
keep in mind the principle:

5 )

Be merciful to get subjected to others’ mercy.™’

Thismeansthat if one does not accomplish Allah’s orders and obligatory
deeds correctly, does not avoid sins, and is not kind to people, he should not
expect Allah’s Compassion.

Important traditions are narrated in some valuable books about Allah’s

Mercy, some of which come here:
The Messenger of Allah (S) stated:
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Allah’s mercy has one hundred aspects, one of which He has revealed
among his creatures like humans, jinns, animals, and birds and they have
affection for each other by that single aspect of Mercy. Allah will have
Mercy on his servants on the Day of Judgment by the other ninety nine

aspects. ™
The Prophet of Islam (S) said'
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The Almighty Allah would reveal to the believers on the Last Day: Did
you like My countenance? They would confirm it. Allah would ask them the
reason, and they would say: Because we were hopeful of Y our forgiveness.

Then Allah would say: | obliged My forgiveness for you.™
It is narrated from Prophet Mohammad (as):
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The Lord of the worlds would say on the Day of Resurrection: Bring out
of Fire whoever has remembered Me only one day, or has feared Me for
something.'®
The Prophet (S) also stated:

ANV RV PRPRReS UPNIHIEES R

The Almighty Allah is more compassionate to His servant than a kind
father.'*

Based on the words of the infallible Imams (as), it is understood that
what attracts Allah’s Compassion is indeed worship, obedience, avoiding
sins, and kindness to others. It is narrated from the Prophet (S):

SR 3 15 80 231 g 1A R 3R 0ge )

Allah would compassionate the compassionate people. Compassionate
anyone on the earth, so that Allah would compassionate you. '%*

The author of Anis a-Layl quoted from the book Zinat al-Majalis that
Moses, in his prayers,(as) asked Allah: “What attribute of mine made Y ou
content with me?” He was replied: “When you were grassing Jethro’s sheep
on asummer day, alamb ran away from the cattle. Y ou chased it along way
until you got tired and thirsty. When you found the lamb you caught it and
told it: “You have caused suffering for yourself and me.” Then you took it
back to the cattle. Because of your kindness to that lamb | chose you as My
prophet and appointed you as My messenger.”*

Someone told the Prophet (S): “I would like my Lord to have Mercy on
me.” He was responded:

23R sl 5505 i 25)
Have mercy on yourself and Allah’s creatures, so that He would have
Mercy on you.'®*
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Prophet Mohammad (as) stated:

b e 15T G ) 2 15250
Make yourselves subject to Allah’s Mercy by obeying Him.*®
The Commander of the Believers, Imam ‘Ali (as) stated:
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The major factor bringing about Allah’s embraci ng Mercy is intending

kindness for all people.'®
He also said:

29 08 A
By forgiving people Mercy is revealed.'®’
Besides, he stated:
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Kindness to the disabled causes Allah’s Compassion.'®®

Satisfaction

The hidden and apparent creatures who have been created, placed in their
right positions and set towards their right goals by the Wisdom, Will and
Mercy of the Sacred Entity has also been provided with sustenance in
accord with their lifestyle, dignity and activities for acquiring sustenance.

G35, & W o 865 5 s,
There is no moving creature on earth but its sustenance depends on
Allah. (11:6)

The Compassionate provides His servants the sustenance, as appropriate,
in two ways, expanded for some and narrow for some others.

Surely your Lord outspreads and straitens His provision unto whom He
wills; surely Heis aware of and sees His servants. (30:17)

The Benevolent has set different ways for His servants to get Halal
(lawful) sustenance, like ranching, farming, business, industry, and other
beneficial professions that are the result of thought and activity. He has set
no one’s sustenance through unlawful activities, such as theft, plunder,
looting, bribery, and usurpation. In fact, what they get unlawfully is
diminished from their lawful sustenance.

The Holy Qur’an and traditions have encouraged people to gain
sustenance through legal works. They consider the expansion or narrowness
of lawful sustenance as Allah’s expedience, which should be accepted
wholeheartedly by humans.

Islam has obliged seeking lawful sustenance, considering it as a great
worship. Suffering the body and enduring difficulties in this way is aso
considered the key and path to many values. Many traditions are narrated
from the Prophet (S) in this regard:

Seeking lawful sustenance is obligatory for al Mudim men and
women.*®
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Setting out for getting lawful sustenance is an obligatory deed after other
obligatory deeds.*™
S b
Seeking out lawful sustenanceis like Jihad (holy war) in Allah’sway.*"*
The traditions include some advice on how to increase the sustenance.

Once a man asked the Messenger of Allah (S) how he could increase his
sustenance. Prophet Mohammad (S) stated:

S 3 e g 5 e 38
Keep on purity and cleanness and your sustenance would be expanded. "
Amir Al-Mo’minin (as) said:
RO SET RPN P e
Helping religious brothers increases sustenance.” /
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Trustworthiness enlarges sustenance. ™
Thefifth infallible Imam, Imam al-Baqgir (as) stated:

B gt B8 S il sy ey S
Pray for your religious brothers in their absence because it descends an
extended sustenance for you.*”
Furthermore, Imam Sadiq (as) said:
) & by 1 PR & ots 05
One who serves his family nicely his sustenance would be expanded. "
Affability increases sustenance.*”’

Attempt in getting lawful sustenance is considered an important Islamic
worship. The Messenger of Allah (S) states:

LS O A5G35 s 3 1) p3 O7a X2 (8T 00
One who gains sustenance through his own endeavor is placed among the
prophets and receives their reward on the Day of Resurrection.*”®
T BV E S i e X5 8T 2
One who gains sustenancelb7y his own effort, Allah would have Mercy on

him and does not punish him.*”
Imam al-Ridha (as) stated:
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Surely one who seeks Allah’s sustenance through his lawful effort in
order to maintain his family from poorness and need would have more

reward than a campaigner in Allah’s way.'®
Prophet Muhammad (S) said:
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Worship has ten sections nine sections of which are in seeking lawful
sustenance. '™

However, human sustenance is a redlity that is provided on earth and
everyone has been set with a definite amount. This definite amount is either
extended or narrowed, according to Allah’s expedience. The extendedness
of one’s sustenance does not imply his amiability before Allah nor does
one’s narrow sustenance mean that he is disfavored; rather the extension or
the narrowing of sustenance is Allah’s test of gratitude for the rich and of
patience for the poor. Thus the grateful and patient servants would be
rewarded in this way. The rich would also be rewarded by granting to the
poor and the poor by maintaining face and patience for the certain fate.

One who has an extended sustenance should know that if he does not
spend hismoney in true and lawful paths would be subjected to worldly and
heavenly chastisement. The one who has a narrow sustenance should also
consider that if he does not tolerate poverty, he would also be chastised.
Imam ‘Ali (as) states:
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... And Allah destined people’s sustenance and made it extended for
some and narrow for others and he divided sustenance among people justly
to test anyone He will with expansion and narrowness of sustenance, thus
examine the rich for gratefulness and the poor for tolerance of difficulty.'®

The Mudim believer should, on the other hand, be content with Allah’s
fair distribution of sustenance and not be angry at his portion of sustenance.
The believers should follow their leader, Imam “Ali (as), who prayed Allah
for safety in thisworld and the next world.

Imam °asan Mojtaba (as) saysin this regard:
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How can a Mudlim believer be discontent with his portion of sustenance
and considers his position low, while the One who dominates al his
endeavorsis Allah?'®

The Messenger of Allah (S) asked Gabriel: “What is the exposition of
content?” He answered:
ey ol 25 V5 et L3 B G ST L o bsns Y o)
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The content servant does not take anger over his Lord, whether he
possesses something in the world or not, and he is not content with his own
trivial deeds."™

Imam Sadiq (as) stated:

If you are content with Allah’s sustenance, you would get needless. '*°

Amir Al-Mo’minin (as) said:

<
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Iflsgne is content with what Allah has allocated to him his body would
rest.
Imam Sadiq (as) stated:

Wb 3l @ dss B 3G o B
Whoever is not content with what Allah, out of expedience, has set as his
sustenance has charged Him in His Government and Expediency.*®’

When Amir Al-Mo’minin (as) was asked about the exposition to the holy
verse:

‘We shall assuredly give him to live a goodly life. (16:97)’

He replied:

The goodly lifeis contentment in life.

Aladly B3 (oa LS WS A Bl G 155

Fight against your greed, which leads you to the unlawful and destroys
your belief, by means of your contentment with Allah’s sustenance, as you
take revenge from your enemy by retaliation.'®

The teachings of the infallible Imams (as) signify that greed and avarice
does not increase lawful sustenance and wealth, but it rather leads to
unlawful acts that weaken belief, destroy moral principles, and disgraces
humans. On the other hand, contentment with lawful sustenance and
predestined life, is an infinite treasure and a guarantee for human world and
Hereafter. The Messenger of Allah (S) sates:

Folll 1Eag (Ul gl s
The good people of my nation are the content ones, and the bad ones are
greedy.™™
Imam al-Baqgir (as) said: ““Ali (as) ate the most inferior type of date that
was sold and then drank water. Then he struck his belly and said:
RN H AR TER
‘One whose stomach drags him to the Hell is away from Allah’s Mercy.’
And then recited a poem denoting that one who fulfills his lust would be

defaIHEd.”lgo
Imam al-Bagir and Imam Sadiq (as) stated:
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One who is satisfied with his portion of Allah’s sustenance is the most

needless of people.’**
Imam Sadiq (as) also stated:
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Be content with what Allah has set as your sustenance and do not look at
others’. Do not greed people’s wealth and do not wish what you cannot

gain. Undoubtedly, one who is content is satisfied and gets reward in the
Hereafter. And the discontent did not satisfy.*
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Imam ‘Ali (as) stated:
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Whoever is not content with his narrow sustenance and with trivial
possessions is not able to discipline himself.**

M odesty

Modesty is a great moral virtue that helps humans reach spiritual
positions. It is so great a trait that Amir Al-Mo’minin asks it from Allah in
the Kumayl supplication. If one applies it to al his deeds, he can obtain
goodness in thisworld and the Hereafter, be safe from Allah’s chastisement,
and reach His nearness.

Modesty should be considered in two aspects, oneis before Allah and the
other is before the people.

Being modest before Allah is to accept all His orders regarding worldly
and heavenly issues wholeheartedly which are stated in the Qur’an,
Prophet’s tradition, and Imams’ speech. Then these orders should be applied
toreal life expereinces.

Modesty before the people is not boasting about one’s self to his Muslim
brothers and consider oneself superior to them. Modesty is chastening no
one, respecting and helping anyone, and forgiving others’ mistakes.

Modesty in Qur’an

The holy Qur’an not only invites everyone to be modest before Allah, but
also asks all the Muslims to be modest before other believers.

The holy Qur’an even asks the Prophet (S), whose position is greater
than all the humans and jinns, to be modest before the believers:

T BTs Bl
... but lower thy wing (in gentleness) to the Believers. (15:88)
S 35BS Y5 2 3 158 550 4 Y 5l Glag 55 5130 Gl
That House of the Hereafter We shall give to those who intend not
high-handedness or mischief on earth: and the End is (best) for the
righteous. (28:83)

The holy Qur’an clearly stipulates that the Almighty does not favor the
arrogant, and that such people are placed in the Inferno.

Verily He loveth not the arrogant. (16:23) )
Istherenot in Hell as abode for the Haughty? (39:60)

Modesty in Traditions
It is narrated from the Messenger of Allah (S) who said:
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“How come | don’t see the sweetness of worship in you?” “What is the
sweetness of worship?” he was asked. The Prophet (S) replied: Modesty! ***
Amir a-Mu’minin, Imam ‘Ali (as), after pointing out the modesty of
previous believers before Allah and other Muslims, advises people:
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The Almighty made them disfavor pride, and favored modesty for them.
So they touched the earth with their faces for showing service to Allah, and
showed respect and modesty to all the Muslims,**
He a so stated:
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Befriend modesty, sinceit is agreat worship.'* /
Imam Sadiq (as) said about the amount of modesty:
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Modesty is contentment with your seating position which may not be
according to your position, that you say hello to everyone you see, that you
avoid arguments in discussions even if you are right. Modesty is the core of

every goodness.197
Prophet Muhammad (S) said:
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Surely the best people in worshi ? are those who are the most modest
ones and are in the highest positions.'*®

He al so stated:

Modesty raises human position. So be modest, so that Allah would make
you dignified."

Scholars of ethics have considered arrogance as extravagance, contempt
before everyone as waste, and modesty as a Golden Mine, which is but a
humane attribute.

It is narrated from the infallible Imams that modesty before Allah is
worshipping Him wholeheartedly, associating with people justly, and
egualing oneself to others in terms of human rights.

The M odesty of the Messenger of Allah

The great Prophet of Islam (S) united with the poor and the needy with
humility. He greeted everyone, even the children, sat on the ground,
befriended people in the streets and bazaars, and asked them about their
lives. He rode a regular roadster, milked the sheep, washed his clothes, ate
with his servants, and lived ordinarily among other people.

The M odesty of Imam “Ali

Amir al-Mu’minin (as) lived an ordinary life, too. Ibn Abbas says. One
day | went to Imam ‘Ali (as) and saw him patching his shoe. | told him:
“This shoe does not worth pitching.” Imam (as) stated:

A 351 3 Gs 2l 319 o) 2o 7l E5F L i
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By Allah that this shoe is dearer to me than your world, if | take power in
it and trample some rights. If | ever have a government, | like to establish
the truth and demolish any untruth viait.

Ibn Abbas continues. “Imam ‘Ali (as) patched his clothes himself and
rode an ordinary roadster.”?*

The Modesty of Prophet Solomon

Prophet Solomon (as) was granted with such splendor and greatness that
no one else in thisregard was his counterpart on earth, but he was so modest
and just that even a weak ant could judge his behavior and take its right
from him.

One day an ant was moving on Solomon’ hand when he took the ant and
put it down on the ground. He did not think the ant might object to this.
However, the enormity of his modesty even dared the ant to speak before
him: “What are you proud of ? Why are you such an arrogant person? Don’t
you know | am a servant of Allah just as you are? Are we different from
each other in terms of His worship that you have behave towards mein this
way?” Solomon was deeply affected by the ant’s frankness. He got anxious
about Allah’s judgment on the Day of Resurrection and thus fainted. When
he was sober again he called the ant. But Solomon didn’t mean to punish the
ant for its frank criticizing. He was a divine man of prophethood and was
adorned with all ethical goodness and humane perfection. He was actually
happy with the ant’s initiative, because it showed that everyone in his
kingdom was free to voice their opinions and oppose. He asked the ant:
“What made you oppose me so frankly?” The ant said: “My body is very
fragile, so when you took me and dropped me on the ground, pain ran
through my entire body and this made me oppose you.” Solomon said: “I
apologize for bothering your body. | didn’t do it on purpose, though, so
please forgive me!”

When Solomon, a powerful king and a divine prophet, behaves even a
little imperfectly he gets sad and apologizes a weak ant. The ant told
Solomon: ““I forgive you, provided that your longing for this world is not for
mere enjoyment but you desire wealth for helping your people and not
wasting it and to support any deprived person who seeks help from you.”

Solomon whose heart was full of mercy and compassion toward those
infer;(())lr to him, accepted the terms stipulated by the ant, so the ant forgave
him.

186 233 s Jige sty 25
O Allah! | ask Y ou with the asking of one whose indigence in extreme.

Allah; the True Owner

When reading this part of the supplication, the supplicant should observe
two facts, based on the Qur’anic verses and the traditions. The first fact is
that there is no Owner and no Absolute Sufficient, except Allah. The second
one is that the essence of humans and all other creatures’ is based on need
and dependence

It isHe, who established the world independently and created al kinds of
creatures in it with their needs, placing them in their appropriate positions.
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He isthe One who created His creatures, out of Mercy and none of them can
oppose Him but surrender to His supreme Power. He can annihilate all His
creatures at once, just as He had created them before. His Mercy is so
expanded that everyone needsit and should be hopeful of it.

While the obvious needs of the creatures are on one hand, the
continuation of Allah’s Compassion in all ages and conditions are on the
other, which are clear arguments for Allah’s Independence. He is the
Creator, the Owner, the Provider, the Generous, the Forgiver, the Shaper,
and the Merciful and has no partner.

Those who are engaged in and satisfied with worldly position and wealth
are unaware of their need and dependence to Allah. They feel independent
that is in fact the result of their ignorance. It aso takes them away and
deprives them of supplicating to the Almighty for beseeching their needs. In
fact, their life is unfortunate and devoid of divine blessings, like the savages
and the beasts.

The Holy Qur’an states about the Absolute Independent:
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To Allah belongeth the dominion of the heavens and the earth; and
Allah hath power over all things. (3:189)

e a3 L5 G5 s w2 Gl s,
Allah’s is the Sovereignty of the heavens and the earth and all that is
between them, and unto Him isthe final goal of all. (5: 1?)
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To Him belongs the dominion of the heavens and the earth; it is He
Who giveslife and Death; and He has Power over all things. (57:2)
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Allah’s is the dominion of the heavens and the earth; He forgives
anyone He likes and chastises anyone He like. (48:14) ) )
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O people! All of you are dependent upon Allah, and only He is the
Needless. (35:15)

Is human essence anything but need and poverty? What power does he
have in continuing life, quitting it, gaining advantages, or preventing
disadvantages? Allah has created him and granted him continuity in life. He
grants him advantages and removes disadvantages from him. So why
shouldn’t he go to his Lord and wholeheartedly call for help on a Friday
night?

The most beautiful and beneficial state of a human is the state of praying
in which he requests from Allah, the Needless.

Erls wAE) e 3 05T
O Allah! | ask You with the asking of one who has stated to You in
difficulties his need.
The Merciful obviously knows all about His servant’s needs and wants,

and is aware of his difficulties, and can very fulfil or remove them. But He
wishes for His servant (based on the Qur’anic verses,) to state his needs,
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pray to Him, and worship Him, so that Allah solves his problems and
difficulties, eliminates calamities, and saves him from misfortunes. Then He
would fulfill His servant’s demand, out of Mercy, loading him with His
blessings.

It is Allah’s desire for his servant to state his needs which is in fact a
form of worship and obedience to Him. Isn’t it the case that Allah has
ordered His servants to pray and has guaranteed fulfilling it?

Praying, supplicating, and stating the wants are not only one form of
worshipping and obeying Allah but are, in fact, the core of worship.

Allah does not wish His servant to turn to sources other than Him, in case
of difficulties and calamities in order ask his needs from them, or request
the solution of his problem.

In a Divine tradition, narrated in various lofty books, important issues
and valuable facts are stated in this regard:
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Is My servant hopeful of those other than Me, when facing difficulties to
resolve them for him, while eliminating al the problemsisin My Hands? Is
My servant hopeful of others but Me, to fulfill his needs and wants and save
him from poverty, while the Generous and the Beneficent is Me and
accomplishing all the exigenciesisin My Power and Mercy?

Why is it that | see My servant ignorant of Me, while | have aways
granted him everything he wanted, out of Mercy? Why has he turned from
Me and referred to others now when he is so much in need?

| am the Deity except Whom there is no other deity. | grant without
demand, Would | not grant if | am demanded?!

Is the vast ocean of Mercy and Generosity not from Me? Are the world
and the Hereafter not in My Hands?!

If al the beings in the heavens and the earth ask Me to grant them
demand as big as all the heavens and the earth, My Kingdom would not be

reduced even to the extent of afly. Woe to the one who turns attention from
Me, demanding his needs from those except Me! *?

O Allah, I ask You with the asking of one whose craving for what iswith
Y ou has become intense.
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Amir a-Mu’minin, Imam ‘Ali (as) was completely aware of what iswith
Allah. It was based on this awareness that when supplicating, he put his face
to the ground and stated humbly: My craving of what iswith You isintense.

What is with Allah which every deserved servant of Him can benefit
from, would take more than human life as well as hundreds of volumes of
books to be explained, and still not a drop of Allah’s vast sea of Mercy
would described. Here we give a brief account of what is with the Almighty,
so that it adds to our enthusiasm for reaching it.

Allah’s Rewardsfor the Servant’s Deeds

The Compassionate Allah, out of Mercy, has invited al His servants to
perform obligatory deeds, such as praying, fasting, Hajj, Jihad, almsgiving,
charity, serving people, observing people’s rights, and avoiding engagement
in wrongdoing. He has necessitated for Himself rewarding the servants for
their deeds. Allah has declared i in the Holy Qur’an:

Sedad o2 i YA fu,u&u%&w
And as for those who hold fast by the Book and keep up prayer, surely
We do not waste the reward of the right doers. (7:170)
u« _.,.A;UJ\ C..a_) 3.! A.U\ Q
Surely, Allah does not waste the reward of the doers of good (9:120)
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Surely, as for those who believe and do good, We do not waste the
reward of him who does a good work. (18:30)

The Merciful Allah has stated some kinds of rewards for His believing
servants in His Qur’an: 1. Lofty reward, 2. Bountiful reward, 3. Grateful
reward, 4. Great reward, and 5. Twice the reward.

L 5t s sl
Those among them who do good to others and guard against evil shall
have a great reward (3:172)

(w;f h@;@w@@@;m\ yof)ubngW\u
Surely the charitable men and the charitable women and those who set

apart for Allah a goodly portion, it shall be doubled for them and they
shall have a noble reward. (57:18)
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Those who believe and do good, they shall surely have a reward never
to be cut off. (41:8)
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Asfor those who believe and do good, they shall have forgivenessand a
great reward. (35:7)
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These shall be granted their reward twice, because they are steadfast
and they repel their evil with good and spent out of what We have given

them. (28:54)
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The rewards of those who believe and do good deeds are permanent and
everlasting and only Allah is capable of granting them. The traditions have
mentioned parts of Allah’s rewards. Some of these traditions, which are in
fact explanations of Qur’anic verses are presented here. Imam °Ali (as) has

stated:
The rewards of your good deeds are superior to the deeds themselves.
g B g
The greatest reward is the reward for patience (over obedience,
calamities and wrongdoing).”**

SISNEF S RN
In fact the greatest reward isfor fairness.2
158 Bl g g
The reward for Jihad is the greatest reward.”®
Imam al-Bagir (as) stated:
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The pilgrim who spends a night in Meccais like one who is attempting in
various cities. One who prostrates in Mecca is like martyr in Allah’s way.
One who looks after the pilgrim’s family in his absence has an equal reward
as the pilgrim, and it is as if he has touched al-Hajar al-Aswad (the Black
Stone).

The Prophet of Islam (S) stated:

Al us S e 0 o g g B
Fighting in Allah’s cause for asingle day is preferred to the whole world
and what isinsideit.””’
Prophet Muhammad (S) also stated:
Uﬁ)L@_! w/wawd\J‘M‘:F-/w/ ‘\J«MJZ\J.:J
One night of guarding Allah’s cause is better than a thousand nlghts of
worshipping and days of fasting. 208
w5 G 0 e st L JJM 35 3 e JE 15 D0 )
When a servant speaks to his Lord in the darkness of night Allah would
maintain a permanent light in his heart.”®
Imam ‘Ali (as) said:
AX jS u'pw// M\ dy&-b dun«—cj g.))\ Lsojj QVLJ\ FERPY JAU\ Ld
Worshipping Allah at night brings healing to the body, Allah’s pleasure

and the habits of the prophets’ servant.”
The Messenger of Allah (S) stated:
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On the Day of Res,lrrection, AIIah orders to take a servant to Hell. The
believer men and women say: ‘O Lord! This person always prayed for us, so
accept our intercession for him! So Allah accepts their intercession about
him and he is saved.”*"*

The Messenger of Allah (S) said:
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Beware that everyone who learns Qur’an and teaches it to others and
practicesitsrules | would bring and guide him to the Paradise.”*

Paradise

One of the realities from Allah is Paradise, for which the believers and
good doers are enthusiastic. The Merciful Allah has invited all His servants
to this permanent abode. He has stated belief, piety, good deeds, and
observing lawful and avgiding unlawful deeds for reaching it.

) Siel 53N SN Gbse 855 12 G 1585 J) 142,
And hasten to forgiveness from your Lord; and a Garden, the

extensiveness of which is as the heavens and the earth; it is prepared for
those who guard agai nst evil. (3:133)
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And hasten to forgiveness from your Lord; and a Garden, the
extensiveness of which is as the heavens and the earth; it is prepared for
those who believe in Allah and His apostles, that is the grace of Allah.
(57:21)

Based on the Qur’anic verses and the traditions of the Prophet and his
Household (as), paradise is the reward for belief, good deeds, piety, and
avoiding unlawful acts. On the other hand, one who is away from these facts
and is polluted with disbelief and other sins, does not deserve to enter
paradise and would rather be placed in Hell and deprived of Allah’s Mercy
and countenance. ) )
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Whoever does good, whether male or female, and heis a believér, he
shall enter the Garden, in which he shall be given sustenance. (40:40)
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And as for the believing men and the believing women, they are
guardians of each other; they enjoin good and forbid evil and keep up
prayer and pay the poor rate, and obey Allah and His Apostle; Allah will
show Mercy to these; Surely Allah is Mighty, Wise. Allah has promised to
the believing men and the believing women gardens, beneath which rivers
flow, to abidein them, and goodly dwelling in gardens of perpetual abode;
and best of all is Allah’s goodly pleasure- that is the grand achievement.
(9:71-72)

Imam Al-Sajjad (as) stated:
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One, who is eager to come into paradise, rushes to goodness and forgets
lusts. And one, who is afraid of the Hell, rushes to Allah via repentance and

avoids the unlawful .23

Imam “Ali (as) said:

214

The cost of the paradise is good deeds.
Thefifth infallible Imam, Imam al-Baqgir (as) has stated:
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There are ten things with which anyone who meets Allah would enter
paradise; testifying that there is no deity but Allah, that Muhammad is His
Prophet, and that he has brought Qur’an from Allah, establishing prayers,
paying zakat, fasting in Ramadan, Hajj, befriending Allah’s friends, hating
His enemies, and avoiding anything intoxicant.”®

Allah’s Mercy

The holy Qur’an and the traditions have extensively mentioned Allah’s
Mercy toward His servants, inviting everyone to obtain this Mercy by
resorting to belief, good deeds, piety, charity, and repentance from sins.
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As for those who believe in Allah and hold fast by Him, He will cause

them to enter into His Mercy. (4:175)
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And when those who believe in Our signs come to you, say: Peace be
on you, your Lord isthelord of All-encompassing Mercy. (6:54)

0§ e 55
And My Mercy encompasses all things. (7:156)
L5 5phe I &)L
Surely, Allah isForgiving, Merciful. (2:173)
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Say: Your Lord istheLord of All-encompassing mercy. (6:147)
For obtaining Allah’s Mercy, one should certainly observe some matters.
Imam al-Bagjir (as) said:
EU el sl it b ksl ik g w0 o
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Obtain Allah’s Mercy and Forgiveness by returning to Him, and for
realizing your return get help from sincere praying in the middle of night.*

Someone told the Prophet of Islam (S): “I would like to get subjected to
Allah’s Mercy.” The Prophet (S) said:
A SR ) gls s Sl a5
Have mercy on yourself and other people, so that Allah would have
mercy on you.*’

For a better understanding of Allah’s Mercy, you can refer to the third
chapter of the book, under the title Allah’s Mercy.

Allah’s Forgiveness

Forgiveness means pardoning for the wrongdoing in order to avoid the
chastisement. The Almighty has set this fact for the regretful sinners, who
wish to return to His Kingdom, out of Mercy, and has admired Himself for
this lofty attribute, stating:

1}5a8 13a8 5K 4 ).
Surely Allah is Pardoning, Forgiving. (4:43)
Imam °Ali (as) said:
olf i35 oay s FRg OUT 85 AaSog tlal 4

Allah’s orders are obligatory and out of expedience and wisdom. His
takes pleasure in Mercy and Forgiveness. He rules with knowledge and
awareness and forgives patiently.”*

A Berduin told the Messenger of Allah: “O Prophet of Allah! Who would
account for people’s deeds?” The Prophet (S) answered: “The Almighty
would.” The Arab man said: “By the Lord of Kaaba then we would be
saved.” The Prophet asked: “Why do you think so?” He replied:

L 5305 2 S0 5Y
The Generous would forgive if He gets Power.*
Imam “Ali (as) stated:
A 3 e d ol e 55 o
Allah’s Forgiveness would rush to anyone who avoids what Allah has
forbidden.”
Some facts that are only with Allah like reward, paradise, mercy and

forgiveness have inspired the pious servants intensely with a great urge to
reach for what iswith Him.

/{/o‘ [ &‘&
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O Allah! Great is Y our Kingdom.

Allah's Kingdom is essential and real. Other sovereignties are
conventional and temporary, but Allah's is permanent, unlimited, and
endless. His Kingdom embraces hidden and apparent beings, as well astheir
apparent and hidden characteristics. There is no kingdom but His Kingdom.
All others are in need and have nothing of their own.

Allah's Argument and Proof is great and no one can compete with it.
Wisdom, Prophethood, Qur’an, and Imamate are His proofs with which He
would reason with all the beings on the Day of Resurrection, refusing their
false excuses for committing sins and avoiding good deeds.

6K S

O Allah! Lofty is Your Being.

The Holy God has rightly praised Himself in the Holy Qur’an as:

Nothing like a likeness of Him. (42:11)

He is away from every fault and error. He owns al the perfect and
magnificent attributes. His attributes are the same as His Essence, and His
essence is the same as His attributes. The Glorious Names and Lofty
Attributes only belong to Him. The establishment of al the beings is by
means of His Guardianship, His Mercy, His Power, His Will, and His
Knowledge. His Power is above all other powers, His Might is above

everyone’s might. That iswhy His Being is Lofty and His Status is superior
to everything.
A5G

O Allah! Your Contrivance is hidden.

Contrivance means deceitfulness with regards to Allah's beings, which is
used for deceiving others. Applying the word in this meaning to the
Almighty Allah is not right, asit is the attribute of the incapable and unwise
human, and incapability and ignorance is not part of the Holy Essence of
Allah. His Holy Essence is wholly Knowledge, Might, Mercy, and
Generosity. All the beings are in need of Him and He is the One Needless.

Contrivance with regards to the Almighty Allah, means chastisement and
punishment. He would use it for those who deserve it, while they have no
escape fromit.

Allah's chastisement for those who commit sins arrogantly and ignorantly
are in different ways. One way is that it is gradua in which case as the
ignorant sinner increases his wrongdoing, Allah adds to his blessings, so
that the servant's ignorance would be enhanced by the increased blessings.
As aresult the sinner would forget repentance. Then suddenly chastisement
befalls without the sinner's attention and awareness, entangling him, and
avenging him. In fact, the sinner would face the hidden contrivance.

It is narrated from Imam Sadiq (as):
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In fact, sometimes Allah wills to give His servant blessings and
goodness. That servant commits sins, Allah would give him blessings, and
the servant becomes warned and repentant. Sometimes, on the other hand,
He wills evil for a servant. Then He grants blessings to him after his
wrongdoing, so the servant gets entertained by the blessing and hence more
ignorant. He would thus forget repentance and his sins continue due to the
blessings. This is the sense of Allah’s saying: '"We draw them near to
destruction by degrees from whence they know not. (4:182)' %
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O Allah! Your Command is manifest.

Allah's Command by which all the beings were created and were
emerged in the world, is one of the first in its genesis. Another kind of
Allah's Command is the religious one where the blessing of the Holy Qur’an
was revealed to the Prophet's heart. Another manifestation of Allah's
religious Command is His Rules about the lawfulness and unlawfulness of
actions, which have been declared to all human beings by the Prophets,
heavenly Books and Imams (as).

S Lpeg 335 i
Y our Dominance is overwhelming; Y our Power is ever-operating.
Allah's Dominance and Power was explained in detail at the beginning of

the book.
Jwaﬁ:- )J.a.“ ﬁ Y}

And escape from Y our Domain isimpossible.

The Almighty Allah embraces everything and every being wholly and in
its entirety; nothing is outside His embracing Authority.

All the beings have come to existence by His Will, so He has been
present before other beings and they continue existence by His Mercy and
blessings. He is with all the creatures, and finally they would all return to
Him. Hence He would exist after all the beings. How can then the creatures
escape from His Domain?

An important valuable tradition reads. “Someone came to Imam Husayn
(as) and said: 'l am a sinner, but cannot continue to be a sinner. So preach
me!' Imam (as) stated:
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'Do five things and then commit any sin you want! First, don't eat Allah's
sustenance and commit sins. Second, Go outside the domain of Allah's
Authority and commit sins. Third, go where Allah would not see you and
commit sins. Fourth, when the death angel comes to you send him away and
commit sins. Fifth, When the Hell angel wants to throw you into the Hell,
don't enter it and commit sins,'*%

If man wants to escape from anything he should escape from his own
ignorance and go toward knowledge, from unknown to the apparent, and
escape from the creatures to the Creator, so that he would benefit from
worldly and heavenly advantages, divine paradise, and permanent
prosperity. Such an escape is, in fact, moving from wrongdoing to common
sense, from the world to the Hereafter, from the Hell to the Paradise, and at
last from Satan to Allah.
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O Allah! | find no forgiver of my sins, no concealer of my wicked acts,
no transformer of any of my wicked actsinto good acts, but Y ou.

TheForgiver of Sins

One of the attributes of the Compassionate Allah is Forgiveness. It means
Allah would pardon humans sins, provided that they truly repent from their
previous wrongdoing.

The sinner should be hopeful of Allah's forgiveness Who would excuse
his crimesif he avoids sins and be adorned with righteous deeds.

Hopelessness of Allah's Forgiveness is a magjor sin, which is doomed to
chastisement, and according to the Holy Qur’an, equals disbelief:

S8 NN 5 G ER Y AL
Surely none despairs of Allah's Mercy except the unbelieving people.
(12:87)
The Holy Qur’an declares to the sinners not to be desperate of Allah's
Mercy, since Allah would forgive all the sins.
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Say: O my people who have been prodigal against yourselves, do not
despair of God’s mercy; surely God forgives sins altogether; surely He is
the All-forgiving, the All-compassionate. (39:53)
The Qur’anic verses like the ones below indicate that the Almighty
would pardon the wrongdoing of every sinner.

w5 5pad Al &)

Allah is All-forgiving, All-compassionate. (2:173)
e
But whoever repents after his wickedness and reforms himself, then

surely Allah will turn him mercifully; surely Allah is Forgiving, Merciful.
(5:39)
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Be careful of your duty to Allah; surely Allah is Forgiving Merciful.
(8:69)

One who repents from his previous sins, avoids major sins after
repentance, does not insist on committing minor sins, compensates his
delayed obligatory deeds, and recompenses peopl€e's property that is due on
him would get completely subjected to Allah's Mercy and Forgiveness.

The Messenger of Allah (S) liststhe signs of areal repentant as follows:
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A repentant servant of Allah hasfour signs; complete obedience of Allah
in deeds and behaviors, leaving the untruth, sticking to the truth, and intense
enthusiasm to do good.**

Imam “Ali (as) says:
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Allah is not to open up the doors of gratitude to His servant but close the
doors of increased blessings. He is not to allow him to supplicate, but limit
fulfillment of his supplication. And He does not intend to open the doors of
repentance, but close the doors of His forgiveness.?**

The Concealer of Wicked Acts

Among the important attributes of the Almighty Allah is concealing the
wrongdoings of a servant who commits sins in private, who does not want
anyone to know of hiswicked acts.

The All-Merciful has called himself Sattar Al-'Uyub or the conceder of
faults, so that His servants know that He would save their honor in case they
commit a crime. However if a sinner becomes brash as to sin in public,
saving his face before others would be meaningless.

It is narrated from the Messenger of Allah (S) who said:
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One who repents Allah would accept his repentance and order his organs
to cover sins from his sight. He would order the earth segments to make him
neglect his sins, and makes the Writers forget what they have written in that

servant's letter of deeds.”
Mu'awiyat 1bn Wahab quotes Imam Sadiq (as) as saying:
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‘If a servant repents sincerely, Allah would love him and cover his faults
in the world and the Hereafter.” | asked Imam Sadiqg (as): ‘How will Allah
cover them?’ Imam (as) replied: ‘He will make the two angels, in charge of
that servant, forget all about his sins they have recorded, and will revea to
his body organs to do so. So the servant would meet Allah while there is no
record of hissins,’?°

In the Qur’anic exegesis book, Minhgj al-Sadigin, we read:

On the Day of Resurrection, the servant is brought before the Almighty,
Who orders to place him in adome. Then Allah would address that servant:
'My Servant! Y ou benefited from My blessings for committing sins, and as|
increased My blessings for you, you increased your wrongdoing." So the
servant bends his head from shyness. He is then addressed: 'My servant! At
the same time as you committed sin | forgave you and removed all your
sins." Another servant is brought before Him afterwards and counted for his
deeds until he becomes tearful. The Almighty says. 'My Servant! When you
committed sins joyfully I did not embarrass you; how do | chastise you now
that you are weeping? | forgive you and let you come into My Paradise!'

Transferor of Wicked Actsto Good Acts
Among the attributes of the Almighty is that when the servant repents
and does good acts, He would transfer the servant's sins to virtuous acts.
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Except him who repents, believes, and does a good deed; so these are

they of whom Allah changes the evil deeds to good ones, and Allah is
Forgiving, Merciful. (25:70)
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And keep up prayer at the two ends of the day and in the first parts of
the night; surely good deeds take away evil deeds. (11:114)

Numerous facts are mentioned in important scientific and research-based
books about transformation of wicked acts to good acts, some of which are
philosophical, while the others are mystical. But stating all of them here
required alot more space and time.

The authors of Tafsir Nemuneh say that transforming wicked acts to
good ones has some exegeses, al of which can be acceptable.

When a human repents from previous sins and renews his belief in Allah,
a great revolution occurs throughout his existence. It is because of this
aternation that all his sins are transformed to become good deeds. If he had
committed murder in the past it would be replaced with defending the
oppressed people and fighting the oppressors in future. If he were an
adulterer previously, he would then become pious and chaste through
repenting and being regretful for hisformer sins.

After repentance, Allah would remove the servant's sins, out of Mercy,
replacing them with good acts. Abu-Dhar has narrated from the Messenger
of Islam (S) who said:
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On the Last Day, Allah orders to account for the servant's minor sins, and
covering his major sins. He confesses to what he has committed of the
minor sins, but heisafraid of his major sins. If Allah willsto have Mercy on
him then, He would replace any sin of him with a good act. Therefore the
servant professes. 'My Lord! | had committed many major sins that are not
present today.'

Abu-Dharr says: At this point, the Prophet (S) smiled in a way that his
teeth appeared, then he recited this verse:
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These are they of whom Allah changes the evil deeds to good ones, and
Allah is Forgiving, Merciful. (25:70)%

The third possibility is that the sins are not the deeds that the humans do,
but rather the wicked effects of the sins on human soul and mind. When he
repents, those wicked effects are removed from his soul, transforming them

to good effects; and this is the meaning of transformation of wicked acts to
good acts.”*®
daazg s &Y A Y

There isno deity but You! Glory beto You, and Yoursisthe Praisel

The phrase "Thereis no deity but You' is termed Tahlil, ‘Glory be to Y ou'
islabeled Tashih, and 'Praiseis Yours is called Tahmid.

If someone utters Tahlil while believing in it sincerely and
wholeheartedly, removing any other deity from his thought and life, heis a
real monotheist. He would then be safeguarded by Allah and away from
worldly and heavenly defamation. Such a servant would therefore be sent to
Paradise on the Last Day, while Allah is content with him, the angles love
him and the prophets, the righteous, and the martyrs are his companions.

The reality of Tahlil is realized when the human becomes aware of
Allah's Divine Attributes and Glorious Names via the Holy Qur’an, the
teachings of the prophets, especially from Prophet Muhammad and his
Household (as). He is pure of impurities, attempts in fulfilling the
obligations, and sincerely serves Allah's servants.

By following this path, the human soul and body confesses Allah's
uniqueness and calls out:

Be aware that everything is fictitious except Allah and every blessing is
certainly temporary.

Indeed is there any dweller in the world of existence to be worshipped
and asked for sustenance? Is there anyone except Him to solve the
problems, remove calamities, forgive the sins, and conceal the wicked acts?

The remembrance of Allah by Tahlil, Tasbih, and Tahmid is in fact
appropriate for this section of the Kumayl supplication, as the supplicant,
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knows his destitution and weakness, and confesses to his sins stating that: |
found no one to forgive my sins and conceal my wicked acts. Because he
knows well that thisis only possible by Allah's Power.

The Cost of Paradise

The servant who sincerely utters Tahlil and practically denies any other
deity except Allah, would certainly and definitely obey and worship Allah
and no one else. Such a servant is preparing the cost of paradise, while
placing himself in the secure fort of the Compassionate.

Imam al-Ridha (as) has narrated from his noble ancestors who have
narrated from the Messenger of Allah who cited from the Almighty:
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Tawhid (Unity of Allah) isMy Fort, so whoever comes to My Fort would
be secured from My chastisement.?*
The Messenger of Allah (S) said:
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The reward of one to whom Allah has granted the blessing of Tawhid is
not but Paradise.”°
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One who dies while he knows that Allah isindeed the Truth, would enter

Paradise.”
Imam Sadiq (as):
A ER Y I
The cost of Paradise is the sincere uttering of ‘There is no deity but

Allah’. %%
Moreover, he said:
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One who confesses to the Unity of Allah sincerely would enter Paradise
and his sincerity takes him away from what Allah has declared unlawful.”*

A man came to the fifth infallible Imam, Imam al-Bagir (as) and asked
about the Prophet's tradition about the cost of Paradise. Imam (as) said: “It
istrue.” That man returned from the house of Imam al-Bagir (as), but then
the Imam ordered him to return. Then he stated:

There are some conditions for Tawhid and | - who is the infallible Imam,
selected by Allah, obeying whom is obligatory in every aspect - am among
its conditions.”**

However, the only way for human salvation is belief in Tawhid (Allah's
Unity) and its conditions. In other words, when a human knows Allah as the
only deity Who possesses and gives sustenance to everything in the world,
and confesses to it verbally, accepting the prophet hood of the prophets and
the Imamate of the infallible Imams, as well as the Holy Qur’an, he has for
sure resorted to the only key of salvation.
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After confessing to the Unity of Allah, every good act of the human
would be accepted, and if he does something wicked, he would be forgiven
after regret and repentance. Without Tawhid, however, no good deed is
accepted and even the smallest sins are not forgiven.

If the believers in Allah's Unity gets subjected to chastisement in the
Hereafter for wrongdoing, they would then be saved for the blessing of
Tawhid. Important traditions have been cited in authentic tradition books,
one of which is narrated here.

The Prophet of Islam (S) said to Gabriel, the angel of revelation who is
the nearest to Allah: Describe the Inferno for me. Gabriel described its
residents and positions one by one until the first position and then kept
silent. The Prophet (S) asked Gabriel: Who are the residents of the Hell's
first position? He answered: “The chastisement of them is easier than that of
other positions residents, who are the sinners from your nation. The Prophet
(S) said: Will anyone from my nation go to the Hell? The nearest angel said:
Only those who have committed major sins without repenting.

The Prophet (S) began crying and continued to do so for three complete
days. His daughter Hazrat Zahra (s.@) came to visit him on the fourth day
who found him laying his face on the ground, with so many tears, that the
soil under his face had turned to mud. She asked him the reason. The
Prophet (S) replied: Because the Trustee angel has informed me that the first
floor of the Inferno is resided by the sinners from my nation. Hadrat Fatima
(s.a) said: Did you ask Gabriel how the sinners would be taken to the Hell?
Her honorable father answered: Yes! He said that the sinner men and
women will be held by their hair and taken to Hell. Then as they would
approach the Hell and see its agent they would cry out and ask him to let
them cry for their misery. When the agent of Hell allows them to do so, they
weep until their eyes are drained from tears, and they now shed blood
instead. The agent would say: You should cried in such a manner in the
world for the fear of today's account.

Afterwards, the agent of the Inferno takes them to the Hell. The sinners
would cry: “larilaha illa alahu” so the fire withdraws from them saying:
How can | cover these sinners when they have confessed to Allah's Unity.
The agent orders the fire to cover them, but the AImighty addresses: Do not
burn their faces since they have prostrated to worship Me and do not burn
their hearts because they have borne thirst in Ramadan. So they would
remain in the Inferno as long as Allah wills. Then Gabriel is asked of the
Muslim sinners' state. The agent of Hell shows them to Gabriel. They would
observe Gabriel in a pleasant way and would ask his identity. They are
answered: He is the angel who brought Muhammad (S) revelations in the
world. Hearing the Prophet's name, the captives of the Hell would cry: Greet
the Prophet (S) for us and tell him that the Mudlim sinners are in the Hell.

Gabriel would deliver their message to Prophet Muhammad (S) who
would then prostrate to Allah and ask Him to forgive those sinners for his
sake. The Prophet (S) would be replied: | forgave them for your sake.” So
the Prophet would remove them from Hell, while they resemble firewood.
Then he would take them into 'Ein Al-Hayat to drink from its water and
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wash their inner and apparent impurities. On their forheads this phrase is
depicted: Liberated from the Fire by the Compassionate.

When they are brought to Paradise, its residents are informed: These are
liberated from the Hell.

The liberated ones would say: O Lord! Y ou had Mercy on us and brought
us into Paradise, now remove this sign from our foreheads. So Allah would
accept their request and remove their foreheads signs.”

Tasbih

Tasbih means considering Allah as purified from any fault or
wickedness. It isin fact confessing to Allah's infinite perfections.

Talha Ibn ‘Abdullah says. | asked the Messenger of Allah about the
exegesis of “subhanallahi (Glory beto Allah).” He said:
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It is regarding Allah as pure of any faults.”*

Amir Al-Mu'minin Imam ‘Ali (as) was asked about the exegesis of the
same phrase. He said:

It is regarding Allah as Grand and purified of what every disbeliever
ascribes to Him. When a servant confesses to this sincerely, al the angels
praise him.

Many of the verses in the Holy Qur’an introduce all the world beings as
praising Allah:
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Thereisnot a single thing but glorifies Him with His praise, but you do
not understand their glorification. (17:44)

The reason why Tasbih is mentioned in this part of the supplication is
may be because, since the servant has acknowledged his wrongdoing, which
keeps him away from his nearness to Allah, the best way for being delivered
is glorifying Allah. So it is the very position to praise Allah, so that He
would save Him from the darkness and bring him to close to him. When the
Prophet Jonah (as) was entangled in the darkness of the fish belly in the
dark night:
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So he called out in the darkness. Thereis no god but Thou; glory be to
Thee. Surely | have been a wrong-doer. So We responded to him and
delivered him from the grief and thus do We deliver the believers. (21:87-
88)
The author of the exegesis book Minhaj Al-Sadiqin, explaining about this
verse, has narrated the Prophet (S) who said:
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There is no grief-stricken who recites this verse, but his supplication
would be accepted.”’

Imam Sadiq (as) has narrated from Amir Al-Mu'minin (as):
Tashih fills the scale of deeds from rewards.**
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‘Allamah Majlisi in his excellent book, Bihar al-Anwar, has narrated a
valuable tradition about glorifying Allah: “When something made the
Prophet (S) happy, he used to say: Praise be to Allah for thist And when
some occurrence grieved him, he said: Praise beto Allahin all states! »>*°
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| have wronged myself, | have been audacious in my ignorance and |

have depended upon Your constant remembrance of me and Your favor
toward me.

Wronging Onesdlf

Though | recognized You well by watching and contemplating on Y our
wonderful creations and signs in the world, hearing the facts about You
from the researchers, and reading books on You, | did not come towards
You, did not obey Your rules, did not worship You, did not ask You
requests, and became ignorant of You. This was a mistake | have always
committed and thus, wronged myself.

| recognized Y our prophets by reading their history and knew them asthe
guides to salvation, who are sympathetic to human beings, deliverers of
people from Satanic temptations, and advisers. As | was a Muslim, this
knowledge of mine was deeper in the case of the Prophet of Ilam (S);
however, | ignored them, resorted to sources other than them, followed
stranger traditions, and did not appreciate the prophets. | was not grateful for
this blessing of Yours and insisted on my miserable way of life, following
the misguidance path. Thisway, | always wronged myself.

| got familiar with Your Holy Book, Qur’an, through participating in
religious gatherings and reading Islamic books and divine teachings. | found
out that Qur’an has been revealed from Y ou to the Prophet of Islam (S) in
order to guide all Your servants. | knew that this Book is the most
comprehensive one including the most fruitful topics, wise rules, useful
teachings, startling advises, and the most excellent instructions.
Nevertheless, | neglected its signs and facts and lived anegligent life, hence
| wronged myself severely.

| got to know the noble Imams via various ways and realized that they
are Your proofs among the people, and guides to the truth. Being perfect
humans, they are the successors of the Prophet (S) in his nation. The
Prophet (S) has introduced them as the leaders of the people after himself,
who would teach people the Islamic teachings, help differentiate between
the truth and the futile, and explain the Qur’anic verses. Though they faced
many difficulties, hogtilities and calamities, and were all martyred by the
enemies of Idam, the Infalible Imams did not neglect their great
responsibility of guiding the people even for a moment. They stated divine
rules and religious orders for the people, which were collected in four
hundred strong books for the future generations. But | ignored all these
facts, disobeyed my Imams who are the sources of guidance, and went
astray. | insisted on my misguidance and deviance, resorted to worldly
sources, and preferred the ignorant people, who have misguided from the
east to the west of the earth, to my infallible and benevolent Imams (as).
Thiswas the wrong | committed.
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I knew well that the great book of Nahj a-Balaghah is but a tinge of
Imam ‘Ali's knowledge, in which there is everything necessary for the
guidance of humans towards Allah, salvation and a purified life. Its
sermons, letters, and maxims are brimming with Divine teachings, to the
extent that it is called Qur’an's counterpart. | was also aware of al-Sahifah
al-Sgjjadiyyah, including fifty four supplications of Imam a-Sajjad (as), in
which al the human responsibilities before the Almighty have been stated.
All the Shi‘almams have recommended reference to this invaluable book.

| was aware that the Divine rules and the Islamic teachings are stated in
the precious books such as Al-Kafi, Tahdhib al-Ahkam, al-1stibsar, man-la-
yahdharuhu’l-fagih, Tuhaf a-’Uqul, Rawdhat a-Wa’izhin, al-Wafi, al-
Shafi, Bihar a-Anwar, Wasail al-Shi’ah, Rawdhat a-Muttagin, and Jami’
Ahadith al-Shi’ah and a thousand more, but did not bother myself reading
them for my bliss in this world and the Hereafter. Instead | spent my days
and nights reading useless and irreligious magazines, wasted my valuable
time, and only harmed myself. | have always been audaciously ignorant.

Audacity in Ignorance

Since | did not follow the path of knowledge and remained deprived of
religious cognition, | continued life ignorantly and got entangled in sins. |
could not think of my ultimate station, the account of my deeds, the Hell
and the Paradise, hence | began opposing You. My ignorance made me
audacious in engaging in wrongdoing.

Confessingto sins

Lord! When | was inside my mother's womb, | was wholly under Y our
Mercy. Your Mercy turned the impure semen into a perfect human, with
every necessary organ. Then You enabled my mother to bear me healthily,
and prepared my food in her breasts. Y ou aso endeared me to my parents,
so that | could grow up gradually under their protection. Then You
organized the rest of my life.

Lord! This compassion which was solely from Y ou made me proud. It
made me think | would still benefit from Your Mercy if | engaged in
wrongdoing, without any punishment. | should not have become proud
because of Y our blessings; | should have not committed sins.

Now that | have become aware of my miserable life and terrible
condition, | have turned to Y ou wholeheartedly. | confessto my sinsand my
audacity in wronging myself. Based on the Qur’anic teachings and Prophet's
traditions, | know that my confession of my sins is in fact my repentance
and return to salvation.

It is narrated from Imam a-Bagjir (as):
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By Allah (I swear), no one would be saved from sins, unless he confesses
to sins.**

He also said:
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By Allah, He doest not expect but two attributes from His servants; that
they confess to His blessings so that He would increase them, and that they
confess to their sins so that He would forgive them.**

The Commander of the Believers, Imam “Ali (as) has stated:
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One who confesses to his sins is considered as the one who repents. %*
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The intercessor of asinner is his confession to sins, and his repentance is
as his apology.**
It is narrated from Imam Sadiq (as) in Tadhkirat al-Awliya’:
Any sin whose beginning is fear and whose end is apology makes the

servant close to the Almighty. And any worship whose beginning is pride
and whose end is egotism makes him far from Allah.

Confession of the Young Sinner

Mansur Ibn Ammar says. One night | went out and passed a house from
which | heard the weeping and beseeching of a young man, who called his
God in this manner: “Lord! When | committed sins it was not for opposing
or disobeying you. My carnal soul took over me; Satan deceived me, so |
wronged myself and made myself subjected to Y our wrath.” Hearing this, |
recited this verse through the door:
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O you who believe! Save yourselves and your families from a fire
whose fuel is men and stones; over it are angels stern and strong, they do
not disobey Allah in what He commands them, and do as they are
commanded. (66:6)

When | read this verse the young man cried out and | went away. The
next morning | passed that house again and saw an old woman who was
weeping and said: “I had a son who cried at nights from Allah's fear. Last
night someone came and recited a verse of punishment before the door.
Then my son cried out and passed away.” | told her: “I recited that verse last
night. May | wash his body before being buried?” She allowed me, so | saw
him wearing a piece of cloth around his neck. When | opened the cloth, |

saw on his neck written in green: “We have washed this young man with the
water of repentance!”***

Regretful Sinner'sEnd

‘Abd a-Wahid Ibn Zayd, who was among the corrupted wrongdoers,
passed the preaching circle of Yusuf Ibn Husayn one day, who was saying
at that very moment: “The Compassionate Allah has invited the sinners
toward Himself, out of Mercy, asif He needs them.” Hearing this statement,
‘Abd al-Wahid took off his clothes and ran to the cemetery. On the first
night, Yusuf 1bn Husayn dreamed of a herald, calling on behalf of Allah:
“Go find the sinful young man!” That is give him the tidings of Our
forgiveness! Yusuf began looking for the young man until he found him in
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the cemetery on the third day. The young man had his head on the ground
and was weeping and beseeching Allah. When he saw Y usuf beside himself,
he said: “Y ou have been sent three days ago, but you only came today.” He
then passed away.
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O Allah! O my Protector! How many ugly things You have conceal ed!
How many tribulations You have warded off! How many stumbles You
have removed! How many ordeals You have averted! And how much
beautiful praise, for which | was unworthy of, Y ou have spread about me.

When uttering the phrase “my Protector” in the middle of a Thursday
night, the supplicant feels a pleasure which is unique in the world. That is
why Prophet Moses (as) statesin his prayer to Allah:

| have something in my poverty that does not exist in all Your Property.
Allah addressed him: What is that thing, Moses? He replied: | have a Lord
like Y ou.**

Concealing the ugly deeds is one of the greatest blessings and a unique
mercy from Allah towards His servant. When Allah hides the ugly things of
His believing servant in this world, He would certainly pay more attention
to His repented servant in the Hereafter, concealing his sins more than
before. It is narrated from the Messenger of Allah (S):
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No deed or ugly thing of a servant is concealed in this world except that
it is concealed in the Last Day t00.%*

In the supplications quoted and recommended by the Prophet (S) and his
infallible Household (as), there is continuous reference to Allah being the
Concedler of Faults. In these supplications, there are always good tidings for
the repented sinner that the Merciful Allah would avoid letting his face
down in thisworld and the Hereafter, hide his faults and sins, and inform no
one of hiswrongdoing.

As an ingtance, a tradition is quoted here from the closing section of the
valuable book ‘Uddat a-Da’i by 1bn Fahad a-Hilli:

Once Gabridl, the trustee angel, descended to the Prophet of Islam (S),
smiling and with good tidings. He greeted the Prophet (S) who responded to
his greeting. Then Gabriel said: “The Almighty has sent a gift for you.”

The Messenger of Allah asked: “What is that gift?”

He replied: “There are some words of the Empyrean’s treasures which
Allah has endeared specially for the Empyrean.”

Prophet Muhammad (S) asked again: “What are those words?”

Gabriel then said:
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O the One who revealed the goodness and concealed the badness. O the
One who reprimanded no one for wrongdoing and let no one’s face down. O
the One whose forgiveness is great, whose pardon is good, and whose
Mercy is extended. O the one who has applied his Power in Mercy. O the
Owner of any secret and the ultimate source of any complaint. O the one
whose forbearance is magnanimous and whose blessings are great. O the
Bestower of blessings before the necessary deserve for them. O my Lord,
my Protector, and the end of my tendency! O Allah! | ask You not to
destroy my creation by the Fire.

The Messenger of Allah asked Gabriel: “What is the recompense of these
words?”

Gabriel said: “Beware that the whole knowledge is exclusive in these
words. If al the angels of the seven Heavens and the seven earths attempted
to describe this supplication until the Day of Resurrection, they will be able
to describe but one part out of one thousand parts of it.”

When the servant says: “O the One who revealed the goodness and
conceal ed the badness,” Allah would conceal his sins, have mercy on himin
the world, maintain his well-being in the next world, and cover him with
thousand veils in the two worlds.

And when the servant says. “O the One who reprimanded no one for
wrongdoing and let no one’s face down,” the Almighty would not account
for his deeds on the Day of Resurrection, and would not uncover his secrets
on that day.

When the servant says. “O the One whose forgiveness is great,” Allah
would forgive his sins, even if they are as many as the waves of the sea.

When he says: “O the One whose pardon is good,” Allah would even
forgive his wine-drinking, theft, and other major sins.

When he says: “O the One whose Mercy is extended,” the Merciful Allah
would open seventy doors of Mercy on him, so that he would be subjected
to Allah’s Mercy until the last day of hislife.

When the servant says: “O the one who has applied his Power in Mercy,”
Allah would extend his Power to him out of Mercy.

When the servant says. “O the Owner of any secret and the ultimate
source of any complaint,” Allah would grant him the recompense of the
grief-stricken, poverty-stricken, patient or blind man until the Day of
Resurrection.

If the servant says. “O the one whose forbearance is magnanimous and
whose blessings are great,” the Almighty would fulfill all his wishes and the
wishes of al other servants for him.

If the servant says. “O the Bestower of blessings before the necessary
deserve for them,” Allah would recompense him as if he is grateful of His
blessings.

If the servant says. “O my Lord,” his Lord would say: “My angels!
Beware that | forgave him, and | granted him recompense equal to the
number of al My creatures, either in the Paradise or the Hell, in the heavens
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or the earth, the sun or the moon, the star and the raindrops, different kinds
of beings in the mountains, on the soil, and on the Empyrean.”

And if he says. “O my Protector,” Allah would fill his heart with belief.

When the servant says. “O the end of my tendency!” the Almighty would
grant him the wishes of all the other creatures.

And if the servant says: “O Allah! | ask You not to destroy my creation
by the Fire,” Allah says: “My servant wants to become free from the Fire. O
My angels! | delivered him, along with his parents, brothers, family, and
neighbors from the Fire and accepted his intercession for a thousand of
those who deserved to be put into Fire.”

So Gabriel said: “O Muhammad! Teach these words to the believers and
not to the hypocrites. This supplication is accepted for the supplicant and for
those present in Allah’s House, when it is circumambul ated.

It should be noted that this great recompense and wonderful reward is not
rare of Allah’s extended Mercy, unlimited Beneficence, and infinite treasure
of rewards.

Imam “Ali (as), following the phrase, “How many ugly things You have
concedled,” states: “How many tribulations You have warded off; such as
earthquake, storm, flood, fire, accident, famine, and calamities. How many
stumbles Y ou have removed, which could destroy my belief, my ethics, my
benefactions, and my face among people. How many ordeals You have
averted, which could destroy my calmness, bring anxiety in my life, and put
pressure and difficulty in my heart and mind. How much beautiful praise,
for which | was unworthy of, You have spread about me, though | had
committed so many sins; so my parents and my closed ones thought highly
of me and praised me, while | did not deserve it.
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O Allah my tribulation is tremendous, my bad state is excessive, my acts
are inadequate, and my fetters have tied me down.

The above-mentioned phrases are the entreaties of a patient of sinsand a
captive of disobedience and material wants before an experienced
Omniscient physician. The Merciful physician has invited the patient
Himself, out of beneficence, to cure him of his tribulations and free him of
his material desires.
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The Meaning of ‘bala’ (tribulation)’
The insightful servants have suggested several meanings for the word
‘tribulations.”

1. Sins

It has been said that “tribulations” are the sins, which are the greatest
misfortunes. Wrongdoing is a dangerous illness that, unless one repents and
returns to Allah while compensating for his past deeds, it can lead to the
spiritual death of his heart. When one’s heart dies he would lose touch with
the Almighty, which leads to eternal atrocity and being away from Allah’s
Mercy.

The Fourth infallible Imam, al-Sgjjad (as), at the beginning of Munajat
al-Taibin (supplication of the repented) has mentioned this fact:

S e B il
My great crime, that is my wrongdoing, has caused my heart to die.
Abu-Dharr al-Ghifari, a disciple of Prophet Muhammad’s was asked:
“What ilIness do you suffer from?” He answered:

| suffer from theillness of sin.

An Important Question-Answer

Amin al-Idam al-Tabarsi, in the great exegesis book “Majma’ a-Bayan”,
explaining about the Qur’anic chapter a-Wagi’ah narrates. ‘Uthman Ibn
‘Affan visited ‘Abdullah Ibn Mas’ud while he was sick, before his death. He
asked ‘Abdullah: “What do you suffer from?”

‘Abdullah answered: “My sins.”

‘Uthman asked: “What do you desire?”

Hereplied: “My Lord’s Mercy.”

‘Uthman asked again: “Do you want me to call adoctor to visit you?”

“The real Healer has cured me,” answered ‘Abdullah.

‘Uthman asked him again: “Do you want me to pay your portion from
Muslims’ treasury?”

‘Abdullah replied: “You did not pay it when | needed it, do you want to
pay it now that | don’t need it anymore?”

‘Uthman stated again: “Let me pay it to your daughters instead.”

But ‘Abdullah said: “My daughters don’t need it either. | have
recommended them to recite al-Waqi’ah chapter, because | heard from the
Prophet (S) that anyone who recites al-Wagi’ah every night would never
suffer from poverty.”

A Dialogue with Uways al-Qar ani

The great Iranian poet, ‘Attar, narrates from Hurm Ibn Hayyan in his
“Tadhkirat al-Awliya’ *“, who said: “When | heard that Uways al-Qarani has
reached the position of intercession, | desired to see him. | came to Kufah
and looked for him until 1 found him doing ablution. He Asked me: “O Ibn
Hayyan! What has brought you here?” | said: “The desire to befriend you.”
He answered: ““I don’t think that one, who befriends Allah, befriends anyone
except Him.” | told him: “Give me a piece of advice!” He said: “O lbn
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Hayyan! When you fall adeep, consider death under your pillow, and when
you get up, consider it in front of yourself. Do not pay attention to the
smallness of your sin; rather pay attention to Allah’s greatness, before
whom you have committed the sin. Because if you consider your sins small,
itisasif you consider Allah small!”

2. Remoteness from Allah’s Closeness

It has also been said that the great “tribulation” may be remoteness from
Allah’s closeness - the position that is obtainable by belief, good deeds, and
good morality. This position contains Allah’s pleasure and would lead to
accompanying the prophets, martyrs, and the pious in the Hereafter.

Those who are aways far from this position would eventually reach a
position in which there are Satans and savages, but no humanity, belief,
good deeds and morality. That is a place where human does nothing but
oppression, wrongdoing, transgression, and immorality. On the other hand,
those who are always seeking the nearness position benefit from Allah’s
especial blessings; hence they engage in worshipping the Almighty and
serving His servants, in ajoyful and blissful state. In this engagement, they
have no job but as a sincere servant, and no desire but reaching Allah’s
nearness. Their hearts continuously gain blessings from Allah and leads it to
all aspects of their beings.

Joseph, the truthful, seeking the route to Allah’s nearness, turned his
diminutive house in Kan’an into a sincere worshipping and serving site. At
the very beginning of this spiritual route, he dreamed of the future, seeing
his high position. He made the deep darkness of the well his prayer place.
He made the palace of the Egypt’s king, which was a falling place for
Zulaykha (Potipher’s wife), his rising place to piety. He also turned the
prison into a place of worship for himself and a place of guidance for others.
He performed wisely and trustworthily as the treasurer of Egypt and
sincerely served Allah’s servants as Egypt’s king. He thus reached the
position of Allah’s nearness.

3. Ignorance

It has been said that “tribulation” means ignorance, which is the root of
all difficulties, deprivations, and eternal misfortune. The Commander of the
Believers (as), in atradition about ignorance, states:

SUes 35 e
Ignorance is akind of illness and disability.*
130 F3l 23
Ignorance is the most severeillness.”
AU RVEIRCERIOW. e
Ignorance kills the alive and perpetuates misfortune.®
A el G 15 Y5 80 D5 Y 2l
The ignorant does not recognize his own fault and does not accept the
advice of the benevolent.”
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s 08415 & el
An ignorant person is dead, though he is apparently aive.”

/} ¢ }@Eyu&)bcubjﬁjﬁ‘ﬂchujbfw‘})wdk&\
An |gnorant person is like arock which does not flow water, atree which

does not bear a green leave, or aground that does not grow a plant.®
Imam “Ali (as) addresses Allah i in one of his supplications this way:

« Lz _8;; b S Lz uj,’JJ\ ES5) (Mot Sae il €
LT TRk

| am an ignorant person, who disobeyed Y ou because of his ignorance,

committed sins, forgot Y our remembrance, and got interested in the material
world.’

Bad State

Bad state means immortality that is one of the worst problems. The
insightful people believe it is the most severe concealment, which deprives
human from understanding the truth, gaining blessings and Allah’s nearness,
seeking His way and countenance, comprehending Qur’anic teachings and
the traditions,.

st sy ady 3 2 W

Surely on that Day they (the sinners) will be covered from the Mercy of
their Lord. (83:15)°

The Almighty has stressed on the importance of purifying the soul from
vices and adorning it with virtues over any other duty of humans. After
swearing eleven times in His Qur’an, the Almighty has stated the eternal
fortune and salvation of the purified servants and the disappointment of the
sinners:

BLS 42 Ol 385 6865 52 &

He will indeed be successful who purifies it (the soul). And he w
indeed fail who corruptsit. (91:9-10)

Human’s immoral state leads to moral blindness, remoteness from the
truth, deafness to the call of Allah and His prophets, and lack of awareness
of Allah’s Mercy. The Messenger of Allah (S) said:

di;_‘,«)/; \:/G,L};Q//:ar:‘}]é}”/bl
A believer does not possess two attributes; stinginess and bad morality.°
Imam “Ali (as) stated:

3.
il

du-\ sole 2o lpsil B35 Y
No fear is more frightening than bad temper.™

Bad-temperedness is the worst companion.™*
The Messenger of Allah stated as well:

%sbL}M\waw&Jm‘d\
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In fact a servant reaches the farthest position in Hell from his bad-
temperedness.*?

Inadequacy of Acts

If one wants to reach prosperity, spiritual perfection and eventually
Paradise, he must act in accord with the Qur’anic verses and the traditions of
Prophet’s Household. He must also observe the necessary criteria like
perseverance, sincerity and desire in order to be able to reach that
perfection.

If one’s acts are devoid of understanding, perseverance, and desire, and
not in accord with Allah’s will, and if they are done with dullness,
insincerity, stinginess, jealousy, and pride, how can they cause a human to
reach salvation and be freed of misfortunes?

The Commander of the Believers, despite having unique spiritual
resources, called out Allah, in his prayers at nights:
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Ah betides the limitation of resources, the farness of the destination and
the fear from the way! ™

It is necessary to study about the methods of worshipping performed by
Allah’s favorite servants to know about their perseverance, desire, and
sincerity in serving Allah, and thus get motivated to serve and worship
Allah, out of desire. Thisway, our hearts become illuminated and we get to
seek Allah’s path to experience spiritua life.

The martyr, Qazi Nur Allah Shushtari has narrated in his book “Majalis
Al-Mu'minin” that Uways al-Qarani said at some nights: “This is the night
for genuflection.” And he spent all that night in genuflection. Some other
nights he said: “This night is for prostration.” And he spent the night only in
prostration. Someone told him: “How do you have the ability of for
worshipping for so long at nights?” He answered: “Do you think the nights
arelong? | wish al the world was but one night, so that | could spend it all
in one prostration!”

The Restrictive Fetters

The insightful servants and the seekers of truth explaining about the
phrase “My fetters have tied me down,” have stated:

Perhaps “my fetters” means the sins and especially major sins that
restrict human beings and tie him down. The sins prevent one from
worshipping and serving Allah, depriving him from His blessings. An
evidence of thisis an important tradition narrated from Amir al-Mu’minin,
‘Ali (as):

Someone told Imam “Ali (as): “I used to perform the night prayers and
Nafilas, but | can no longer do so.” Imam (as) said:

g5 SIS 18 gy
You are a person, whose sins have become his fetters, tying him down
and preventing him from night worshipping.**

There is another possibility that “the fetters” are useless entertainments
and activities, which prevent human from paying attention to more
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important real purposes of life. In a tradition from the Messenger of Allah
(S), thisis mentioned:

g VG S gl S ot
One of the good things a Muslim observes is the abandoning of those
activities that are of no useto him.™

B3 8 2 g2
O Allah! My high hopes have held me back from my gain.

High Hopes

Being hopeful is a blessing from the Almighty that is implanted in every
human to be able to begin useful, positive activities and be optimistic about
their future benefits. If this great blessing did not exist, human being would
not be able to anything, would not make any efforts, and would not be
interested in any engagement.

It is narrated that once Jesus (as) was in a desert while an old man was
plowing the farm by his tools. Jesus (as) looked up to the heaven and
prayed: “O Allah! Take his hopes away from him!” Then the old man put
away his tools and slept. After a while, Jesus (as) prayed again: “O Allah!
Give back his hopes to him!” The old man got up and resumed his work.*®

The Messenger of Allah (S) stated:

Having hope is a Mercy for my nation. If there existed no hopes, no
mothtlag would breastfeed her child neither any farmer would plant any
trees.

The fourth infallible Imam, Imam al-Sajjad (as), asked Allah:

et Ju . sl

Fulfill the truest of my hopes! *®

Positive hopes like reaching scientific positions, moral perfection,
salvation in this world and the Hereafter, serving Allah and His servants,
and leaving useful works after one’s death, such as mosques, roads,
hospitals, schools, and libraries are excellent hopes by a believing
servantHeresfter.

On the other hand, if human hopes are limited to material issues and
exceed the designated and required amount to such an extent that they
remove security and calmness, bring about stinginess and greed, and lead to,
emulation and pride, they are false hopes and satanic illness. Such hopes
makes one forget Allah and the Hereafter, and deprive him of worshipping
and obeying Allah.

The traditions narrated from the Prophet’s Household (as) contain
valuable factsin thisregard. Imam ‘Ali (as), in atradition says:

A 54 Gl 8T 0 55 e RIS Y
Unreal hope islike amirage, anyone who looks at it is deceived by it and
anyone who is hopeful of it would get hopeless. ™

B e folx Y

Unreal hopes are deceiving and harmful.?°
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Unreal hopes blind one’s perception and insight.”
Unreal hopes are like the sultan of satans that govern the negligent

hearts.?
Prophet Moses (as), in his prayer, heard Allah saying:
e e B @ OB 2 ST G iV 1 2k g
O Moses! Do not have high wishes in the world, since they make you

hardhearted, and the hardhearted is avay from Me.?
Imam Sadiq (as) called Allah in the ‘Arafa supplication:
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| seek refuge to Y ou from the world that hinders a better Hereafter, from
a life that prohibits the best death, and from a wish that avoids doing the
best deed.”
Imam “Ali (as) said:

Gls e iy oldd iy O (S oY Gl 8 BT s

o Jsbs B s s O8R5 B ) sa

One who is sure he would get separated from his friends after death,
would be placed in the earth, would be probed by Allah, would get needless
of what he has left in the world and in need of what he has sent before, is
deserved to have limited wishes and high attempt.”

High hopes can severely harm humans, depriving him of Allah’s
blessings. Human being, from the time of birth initself, islike afertile land.
If this productivity is maintained together with the raindrops of Allah’s
mercy then he would bring about the blossoms of good morality and deeds.
If, on the other hand, this productive land is turned into a desert because of
diseases such as ignorance, pride, greed and high hopes, it would not grow
certain beliefs, good morality and deeds.
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And as for the good land, its vegetation springs forth abundantly by the
permission of itslord, and as for that which is inferior its herbage comes
forth but scantily. (7:58)

High hopes embrace human heart like a spider’s net, hinders his thought
and understanding of the truth; thus making him forgetful of Allah’s
remembrance, the Hereafter, and from preparing the provisions for the Last
Day.

In fact, having such limited life, a man with high hopes of reaching
infinite wealth, property, land, position, and foreign travels, cannot
concentrate on Allah’s remembrance or the Last Day, neither on doing good
deeds nor compensating his previous sins and faults!
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The Messenger of Allah (S) statesin an important tradition:
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In fact, the most severe fear | have for you are two qualities; following
the carnal soul and high hopes. Following the carnal soul prevents human
from2 éslccepti ng the truth and high hopes prevents remembering the Last
Day.

In order to become free of this deadly captivity, it is useful to
contemplate on the previous generation’s lives, attend religious gatherings,
ponder about the Holy Qur’an and the signs of the Household (as), read
historical books and visit the cemetery once in awhile.

Truly, when the heart is captured by imaginary hopes and unwise wishes,
human loses the true benefits of the world and the Day of Judgment, and
even of the life, knowledge and thought.

A Strange Account

The great Iranian poet, ‘Attar Nayshaburi, narrates. Once Hasan Basri
was going somewhere when he reached the river of Dgjla and waited there.
Suddenly Habib ‘A’jami, who was a pious man, came and said: “My
teacher! Why are you standing here?” Hasan answered: “I am waiting for a
ship.” Habib said: “You have taught me not to be jealous of other people,
and not to have high hopes, so that my desire for this world become little,
thus, | can then walk on the water and cross it!” Then Habib walked on the
water and crossed it. Seeing this, Hasan fainted. When he was conscious, he
was asked as to why he fainted. So he answered: “He has learned his
knowledge from me, but now he reproaches me by walking on the water. If
on the Last Day | am ordered to pass the Sirat Bridge*’ and | am incapable
of it, what will | do?”®** Then he asked Habib: “How could you reach such a
position?” He replied: “O Hasan! | whiten my heart and you blacken the
papers!” So Hasan said: “My knowledge benefits others, but not myself!”

Wygpm Ll s2edsg

And thisworld with its delusions has deceived me.

The goodness and fraud of this world should be evaluated with regard to
one’s thoughts and state of mind. The one, who is defeated by the carnal
soul, isdrenched in false dreams, and is polluted with moral vices like pride,
greed, an envy, is ignorant of Allah, the Hereafter, the Prophets’ prophet
hood, the Imam’s Imamate, and the readlity of Qur’anic verses. Such a
person is easily deceived by worldly material, luxurious life, wealth and
worldly positions and considers these as the only truth. He thus spends all
his lifetime gaining these worldly goals. Eventually, he wakes up on the
time of his death when he has to depart, and finds his worldly aims as mere
fraud and all his efforts as useless. He is forced to go to the next world
without any virtues done.

The pharaohs and Korahs of history were not pharaohs and Korahs from
birth; rather they have become the people that they were due to mental
illnesses, false viewpoints and untrue estimates.
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Someone who does not have a polluted soul, is not engaged in false
thoughts, and does not have vices, iswell aware of Allah, the Hereafter, the
prophets, the Imams and the Holy Qur’an. Such a person considers the
world along with all its facilities nothing but a tool for living purely, doing
good deeds, and preparing for a better hereafter. He, therefore, utilizes all
hislifetime for fulfilling these goals.

The heavenly messengers and the infallible Imams (as) are humans who
have not been trapped by the world’s luxuries and have not been deceived
by material issues.

The insightful, who see everything through their hearts, have left some
advices from themselves that are valuable for the thoughtful people.

Amir a-Mu’minin, Imam °Ali (as), states: “l was in a garden of Fadak,
which belonged to Hadrat Zahra (as), gardening with a shovel. Suddenly, a
lady came to me, who looked great and pretty to me. | thought she was
Thaniyya, daughter of ‘Amir Jamhi, who was famous for her beauty among
the women of Quraysh. She told me: “O son of Abu Talib! Are you
interested in proposing me? If yes, | am ready to become your wife. Then |
would help you to fulfill your need for making a living, would guide you to
the earth’s treasures, and would govern you on the world.” | asked her:
“Who are you that | take you as my wife?” She said: “The world!” | said:
“Go away and look for a husband other than me, since | have divorced you
three times, and there is no return from my decision.”*

One, who is deceived by the deceptive world, has made himself
unfortunate forever, depriving himself from the blessings of this world and
the Hereafter. And one, who is uninterested in this world, has gained a great
benefit and an eternal blessing; Allah’s pleasure.

Imam Sadiq (as) states:
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One, who isindifferent to the world, Allah would bestow wisdom on his
heart, enable his tongue to utter it, make his eye seeing of the world’s faults,
illnesses, and treatments, and would eventually transfer him, safe and sound,

to the Territory of Peace.
Lugman, the wise, told his son:
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My son! Indeed the world is a deep see, which has drowned many
worlds. So you should travel in it with the ship of piety, load this ship with
belief, take a sail of reliance on Allah for the ship, employ a crew of

wisdom, a guide of knowledge and passengers of patience and tolerance for
it

The Messenger of Allah (S) said:
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Be present in thisworld as if you are an alien, or a passing traveler, and
consider yourself as the dead ones.*
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Imam Sadiq (as) said:
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O son of Jundab! If you like to be Allah’s neighbor in His House in the
Hereafter and be with Him in His paradise, this world should be worthless
for you.*

The Qur’anic verses and the traditions of Prophet’s House (as) imply that
if the world is employed to do good deeds and advantageous performances,
in order to construct the hereafter fruitful, thisis a fine worthy world. If, on
the other hand, it is used for badness, oppression, and sins, and destroys the
hereafter, it isindeed aworthless world.

In general, the goodness or badness of the world depends on the people’s
ideas and performances. If one acts with belief, morality and good deeds,
living in the world is certainly for his benefit. But if he lives in the world
with disbelief, idolatry, bad morality, and wrongdoing, the world is harmful
for him.

As aresult, it is not possible to judge the world without knowing about
the human’s relationship with it as well as his performance in it. For those
people for who the world is considered deceitful, it is said: All the badness
is gathered in a house, whose key islove for the world. Entering theworld is
easy, but exiting it safely is difficult.

If the hereafter were a lasting clay container and the world were a
temporary golden one, the hereafter would still be deserved to be loved by
the people. However it the hereafter that is like a golden and permanent
container and the world islike an ending clay one.

Abu Hazim Makki said: “It is supposed that you avoid the world because
| was informed that on the Last day the servant is brought into account and a
caller will call on behalf of Allah that this is a servant who belittled what
Allah praised and liked whatever Allah disliked.”

My own soul with its offences and my dilly-dallying have deceived me.

The soul is a phenomenon, which is impossible or at least difficult for
one to understand, but recognizing its signs, as mentioned in Qur’an and the
traditions are not as hard.

If the soul is not put into training and through purification, it would
become polluted with whims and desires, and then committing any sins
would become easy for it.

Whim lexically means “falling down or moving in a wrong direction”
and also “extreme desire for anything”. Desire implies “collapse, corruption,
and being misled”. Psychologically, desire means “a stressful motion in
human soul that does not leave him relaxed, such as love, hatred, and
wrath.”

One who is desirous for something in every moment does not have the
power to move towards perfection. Achieving perfection requires calmness
and peace of the mind. Asfar asthere are desires, there is no peace and the
mind then does not govern the soul. A child is naturally desirous, so he
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should be watched closely so that he may not get accustomed to being
desirous. Women are also desirous by nature, because they are perfect in
nature. Moreover, thisis a necessity for women, because they are created for
managing the internal affairs of the house and they should pay attention to
the details. What harms women more than other things is jealousy which
they should try and control through training and trying.

In generdl, if the desire is left with no reign, it would change into lust.
And if wisdom cannot rule this lust, it may transgress and lead to insanity.
This insanity is quite visible in people’s greed and ambition. Such people
are like the deaf and the blind and would do anything to reach their purpose.
For doing so, they violate all social and religious sanctities and may even
become disloyal to their friends and their country. No one should trust the
friendship of such people, because they have only one single beloved for
which they can sacrifice al other dear ones. Those who suffer from the
insanity of greed only like those people who are ready to be a tool in their
hand, for facilitating their evil intentions, thus they generally hate piety and
the pious ones.

People’s desires turns to severe lust and lust makes them insane because
astrong lust destroys their thinking and wisdom.

The extreme desire for positions is the most severe lust, which has
harmed mankind more than other lusts. This lust has colored the pages of
history in red, causing people to kill their fathers, brothers and sons.

It should be pointed out that by following the carnal soul it is only
referred to the harmful aspects of it that causes lusts and desires. In fact, no
one should completely ignore his soul, as some of the seekers of truth have
wrongly misunderstood. But since humans are naturally more inclined to the
negative aspects of their souls that is engaging in wrongdoing, the religious
leaders have warned us against the carnal soul entirely. That’s why during
preaching the warnings are heavier than the hopes. Humans are inclined to a
variety of social and personal attempts called the instincts, most of which
lead to selfishness. And this selfishness is laid in human nature, out of
Allah’s higher wisdom, for the continuation of life and steps of perfection.

This innate selfishness should be controlled by belief in Allah, the
Resurrection, and spiritual relationship with the prophets and the infallible
Imams, as well as by accomplishing the religious duties and observing the
rights of other people, so that selfishness does not begin its reign. An
extremely selfish person thinks about nothing but his personal benefits. This
devilish vice would harm the selfish person in the first place, and the society
at large. For instance anger is a prerequisite of selfishness, but it should be
controlled and only employed for defending one’s life, wealth, reputation,
country and right, not for bothering the weak. Extreme anger is savagery
and an insignificant one lacks zeal.

Freedom, which is another instance, is the fruit of life and the
prerequisite of human will, because it prevents him from being limited by
others’ wills. But this innate tendency should be used wisely and
moderately. If the blessing of freedom is used excessively, it leads to chaos.
If it isused inadequately, it causes captivity and oppression.
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Human instinct of loving wealth is also a decent one to the extent that it
does not lead to malice on one hand, and illegal activities, such as theft,
embezzlement, and gambling to gain it, on the other.

The best position in relationships with others is good morality, which
should be kept in a moderate state, not to violate anyone’s rights.

Sociability and happiness with others is acceptable to the extent that it
does not turn into unsuitable mockery. Mentioning friends’ virtues is
encouraging them to goodness, but it should not lead to flattery®*. From the
above-mentioned issues, the vices of the soul, which is not adorned with
religious training, becomes clear.

Descriptions of the Soul

The Holy Qur’an has cited some descriptions for the soul that emerge
due to human inattention to the religious and moral facts:

1. The carnal soul, 2. The corrupting soul, 3. The fooling soul, 4. The
reducing soul, 5. The pledged soul, 6. The desirous soul, 7. The woeful soul.

The Qur’anic verses containing these descriptions of the soul are in
order:
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Most surely man’s soul is prone to evil, unless my Lord do bestow His
Mercy. (12:53)
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And he will indeed fail who corrupts the soul. (91:10)
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And who forsakes the religion of Ibrahim but he who makes himself a
fool. (2:130)
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Nay your souls have made the matter light for you. (12:18)

Every soul isheld in pledge for what it earns. (74:38) )
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And as for him who fears to stand before his Lord and forbids the soul

from low desires, then surely the garden- that isthe abode. (79:40-41)
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Lest a soul should say: O woe to me! For what | fell short of my duty to
Allah. (39:56)

Shaykh Baha’i in his valuable book, ‘Arba’in says. “By ‘soul’ in the
traditions it is meant the savage powers, like lust and anger.” Ghazali in
‘Madarij Al-Quds’ has mentioned this point in the following sentence: ‘The
‘soul”’ is ascribed to all the vices that are in contrast with the power of
thinking.’

The Holy Prophet is reported to have said:

s o g Aed dide el
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The most severe of your enemiesis your own soul that is placed between
your two sides.*

The divine wise men say that the soul is fought only because of its
belonging to the body, which causes savage and satanic vices. Regardless of
this belonging to the body, the soul is really the mind, possessing the virtues
of the angels. In this sense, the soul servesto worship Allah and to reach His
paradise. Therefore the attributes of the soul ’s belonging to the body should
be fought so that the soul can reach peace and be safe from its satanic
aspects. Otherwise, it would always be full of quarrels and disputes!

The great Persian poet, Sa’di, says: | asked someone the meaning of the
following tradition of the Prophet: “The most severe of your enemiesis your
own soul that is placed between your two sides.” He answered: “It is
because if you do good to any enemy he becomes a friend, but your own
soul increases its enmity if you do good to it and fulfill its desires!” The
followers of the carnal soul, who live unwisely, are the insane.

Buhlul was asked: “How many fools are there in the city?” He replied:
“It isvery hard to count them. Ask me of the number of the wise men!”

Amir al-Mu’minin’s Viewpoint about Refor ming the Soul

Imam °Ali (as), out of his full insight into the reality and his knowledge
about everything, has recommended some ways for reforming the soul that
the great Shi’a scholar, Ehe late >’Amudi, has cited in Ghurar al-°ikam:
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When you desired to reform your soul do behave with moderation and
contentment, and belittle the world.*
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Reforming the soul is fighting the desires that destroy it.*’
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The key to reforming the soul is preventing oneself from the worldly
issues.*®
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The remedy for the soul is avoiding the unwise desi res.®
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The key to reforming the soul is avoiding the sins.*°
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Piety and fearing Allah cures your hearts and purifies your souls.*
Gy g A0 4T
Corruption of the soul is caused by considerable interest in the/world.42
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The greatest corruption isthe lust for illegal enjoyments.*
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Blessed is he who fights the Pharaoh of his soul and obeys the Moses of
his wisdom.*

This divine statement implies that everyone has a Pharaoh and a Moses
on hissoul and if he wants to reach Moses’ position, he should contrast it to
the soul of the Pharoah, or else he would drown in the sea of demise. And if
he follows the Moses of wisdom, he would deserve Allah’s praise, as a
specia believer:

S R TEEN G
Peace be on Musa and Haroun... Surely they were both of Our

believing servants. (37:120, 122)

Imam ‘Ali Amir a-Mu'minin (as) has stated:
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Purify your souls from the pollution of unlawful lusts to reach high
spiritual positions.*

Anyone who wants to attain a divine position, and desries to be released
from the limited cage of nature to the garden of wisdom and understanding,
should purify his soul from the pollutions and lusts, and prevent the soul
from loving worldly enjoyments, so that he would be adorned with the
attributes of angels, and would even reach a position higher than that of the
angels.

The divine scholars have stated that human can purify his soul in one of
these four ways. 1. Learning from the sinners, 2. Accompanying the wise
men, 3. Asking his real friends about his own vices and faults, 4. Avoiding
the sinsin him that are mentioned by his enemies.*

The Description of my Dilly-Dallying

| have dilly-dallied for years and have done nothing for asking
repentance, reforming my soul, attaining provisions for the Hereafter, doing
good deeds, avoiding sins, and seeking wisdom and insight. The satisfaction
with today and tomorrow has deceived me and prevented me from seeking
the truth. O Allah! | ask you for a strong will and a power to fulfill my
promises so that | may be released for this idleness of mine, as this
weakness would eventually harm me, depriving me from Your mercy and
forgiveness, and placing me among the disobedient servants.

Sl ek 1l gl Blis A2 Y O g LG gz u
O my Lord! So | ask you by Your Might not to let my evil deeds and acts
veil my supplication from Y ou.

The Reason for the Obstruction of Supplications

Wrongdoing is a veil that prevents humans from receiving the Divine
blessings and Mercy, as well as from the fulfillment of the supplications,
except if the sinner repents from his sins. Evil deeds take away the desire
and mood of supplication from the servant, preventing him from coming to
Allah’s presence. Even if a sinful servant succeeds in calling Allah and
asking Him his requests, his supplications would not likely be fulfilled.
Deprivation of the servant from the fulfillment of his supplicationsisin fact
him being expelled from the Mercy of his Lord. It has been quoted from a
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mystical lover of Allah: It is harder for me to get deprived of supplicating
than being deprived it from its fulfillment.

In this part of the supplication, the supplicant beseeches to the Almighty
and asks him: My Lord! Hinder the effect of my evil doing on the
fulfillment of my supplications, so that | can keep on supplicating and Y ou
continue accomplishing my prayers, out of Mercy.

It is narrated in a tradition that Amir a-Mu’minin (as) passed a place,
together with some of his disciples, where he saw a young man putting his
head against a wall, and swearing Allah by His Might to fulfill his request.
Imam (as) stated: “His request would be accepted because of such
swearing.”

Surely, the Compassionate Lord has the power to hinder the bad effects
and open new doors to His servant. He is the One Who prevented the fire
from burning Abraham (as). And he is the One Who prevented the knife
from cutting the throat of Ismael (as).

Not to disgrace me through the hidden things Y ou know of my secrets.

Secr et-K eeping

The servant should know that Allah is well aware of the entire world, all
the beings and their hidden and apparent aspects, so there is no
unfamiliarity, forgetfulness, or ignorance from Him. He iswell aware of the
past, present and future events. The hidden side of humans is evident to
Him. If He reveas our hidden sins, we would be disgraced before our
parents, spouse, children and others. If they know about our hidden sins,
they would discard us, and perhaps not want to talk to us anymore.

The servant, in this section of the supplication, beseeches to the Lord to
maintain his grace and not disgrace him for his hidden sins.

By murmuring these divine words, the supplicant should be sure that his
Lord would never disgrace a repenting sinful servant. The Almighty
conceals the sins to such an extent that He has stated about accounting for
some of His servants’ deeds:

| account for their deeds Myself, so that their deeds would not get
obvious to Prophet Muhammad, who himself is so kind to his Ummah, and
so they don’t get disgraced before him.

The fourth infallible Imam has stated some of the attributes of the
Almighty in Abu Hamza supplication like this:
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O the Concedler of faults, the Forgiver of sins, the Knower of the hidden,
You conceal the sins out of Your Might, and You delay the punishments,
out of Your Patience.
Some servants of Allah, with their limited capacity, astonishingly

conceal others’ faults. If these are the Almighty’s servants, how good is the
concealer Himself?
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Prophet Jacob (as) who wanted to persuade Josef (as) that his brothers
had behaved unjustly to him, only heard from him:

Allah forgiveswhat ispast... (5:95)

An Astonishing Story on Forgiveness

Abu Abd Al-Rahman Hatam Ibn Yosuf Asam, a noble man from
Khurasan, was highly knowledgeable and pious. It has been said that he was
named al-Asamm®’ because once a woman came to him to ask something.
While talking to him, the woman unintentionally broke wind and got very
ashamed. Hatam pointed at his ear, implying that he could not hear her
speech. The woman got very happy that she was not disgraced before this
knowledgeable scholar. No one was aware of this happening. But Hatam
was named Asam from that time, because he pretended to hear badly until
that woman was alive. When he passed away, another pious noble man
dreamed of him and asked him: “How did Allah account for you?” Hatam
answered: “Because | considered what | heard unheard, the Almighty
forgave what | had ever done and heard altogether.”
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And | ask You not to hasten me to punishment for what | have done in
private: my evil acts in secrecy, my misdeeds, my continuous negligence,
my ignorance, my manifold passions and my forgetfulness.

According to the Islamic teachings, if the Almighty hastened the people
to punishment, not a single being would have remained on earth. But He
does not hurry in punishing the sinful servants, due to His Mercy, so that
they profit from the opportunity, come to Allah with genuine repentance,
reform their previous faults and compensate for the previous duties.
Moreover, the Almighty does not hasten the sinners to punishment so that if
a believing progeny is to appear from them, the punishment would not
hinder it. Also He postpones the punishment because of the children’s
crying, the believers’ sincere supplication, and the supplicants’ weeping at
night and repentance. And if there is no such hindrance, he does not delay
the punishment.

Although hastening the sinners to punishment due to their boldness exists
in Allah’s system, it can be removed by repentance, reforming the faults,
and beseeching to Him, as the people of Prophet Jonah (as) removed the
punishment from themsel ves.

It should be highlighted that if Allah’s punishment arrives, no one hasthe
power to return it. Also sometimes the divine punishment is represented in
the world as catastrophes such as famine, heavenly disasters, expensiveness
of goods, distrust among people, and eventually spiritual metamorphosis.

The signs of inner metamorphosis are mentioned in an important
tradition of the Prophet’s (as), in address to Imam ‘Ali (as):
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O “Ali! Soon after me, the nation is exami ned by its properties, they ask
favor from their Allah for embracing the religion, they hope for His Mercy,
and consider themselves safe from His punishment, they make His unlawful
lawful, with lying and passions, so they make the intoxicant drink a lawful
drink, the unlawful wealth alawful gift and granting, and the usury a lawful
business for themselves.*®
In fact, if people’s hearts have not metamorphosed to a satanic state, due
to insistence on evil doing, how can they consider Allah’s unlawful issues,
such as the intoxicant drink, unlawful wealth, and usury as lawful so easily?
These are the signals of the transformation heart, which isin reality part of

Allah’s punishment, as was depicted in the appearance of the disobedient
| sraelite people whose sinners were addressed by Allah’s punishment call:
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...So we said to them: ‘Be as apes, despised and hated. (2:65)’
Imam ‘Ali (as) in these sentences has referred to four evil doings: 1.
Dissipation, 2. Ignorance, 3. Passion, 4. Forgetful ness.
Dissipation
By dissipation, it is meant negligence in worshiping and in obeying
Allah, as well as in serving His servants and doing good. The divine
teachings have warned people against dissipation, considering it as an
extreme harm that prevents them from benefiting the divine blessings.
2?@\ ,M;/ y _L;y_;fj\
Dissipation is the competent person’s disaster.*
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The result of dissipation is regretful ness, and the fruit of prudence is
safety.™
Skl B 50 Gmled GG
Paradise is the fate of the forerunners and Inferno is the destiny of the
dissipaters.®
The sixth infallible Imam, Imam Sadiq (as), stated:
L3 15 1
One who dissipates would severely get into troubles.

Ignorance

Ignorance of the truths of the world and the Hereafter, as well as being
unaware of the duties and rights of oneself and the othersis like a dangerous
illness. If this illness is not cured via acquiring knowledge and
understanding, it would bring about permanent harm, disgrace, and ruin.
Some of the traditions on ignorance were mentioned in previous pages
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under the explanation for the phrase “I have been audacious in my
ignorance.”

Passion

Passion means an extreme desire for anything, gaining of which is a
human goal. If this desire is for untrue and unlawful, it leads to committing
sins and to the corruption of the spirit, and eventually results in the
punishment in this world and the next one.

Longing too much for the worldly issues is the main cause of passion.
This extreme craving, together with satanic temptations and accompanying
the sinners, nourishes the tree of wrongdoing, the damned branches of
which are various sins. It causes distance from Allah, deprivation from His
Mercy, disgrace in the world, and punishment in the Last Day.

This dangerous tree would not be destroyed except by accepting advises,
repentance and returning to Allah, and reflection and concentration on the
course of the events.

The truthful servants say: The most dangerous branches of the passion
tree, which have grown in most souls and led to many sins and immoralities,
are seven: 1. Passion for positions and superiority, 2. Passion for wealth and
belongings, 3. Passion for palaces and expensive mansions, 4. Passion for
relationship with pretty women, 5. Passion for delicious foods and
intoxicant drinks, 6. Passion for various splendid clothes, and 7. Passion for
associating with the wrongdoers and the sinners.

These seven passions unintentionally stimulate seven satanic vices,
depriving human heart from the rays of understanding: 1. Pride, 2.
Hypocrisy, 3. Jealousy, 4. Greed, 5. Stinginess, 6. Oppression, and 7. Wrath.

Explanation of each of these seven vices and their destructive outcomes
requires a separate book.

Those who have fell down into the well of passions, when startled by the
messenger of death, finally understand that they have harmed themselves
greatly, replacing a fine blissful Hereafter with a meek world, whose
happinessis simultaneous with grief and whose enjoyment with displeasure.

The Unlucky Prince

The state of those entangled in the trap of the world and drowned in the
darkness of passions is like that of a young prince whose father inclined to
prepare his marriage, and thus a uniquely beautiful princess was proposed to
and chosen for him.

When everything was ready for the wedding ceremony, everyone from
the ordinary people to the noble ones were invited to the palace, were
treated with gifts and various meals, and were happy of the cheerfulness and
astonished with the splendor of the reception.

The angel-like bride was brought into the bridal chamber with make-up
and diverse adornments, but the groom was absent and was not found in
spite of a thorough search. On that very night, the groom had drunk
excessive wine, and his mind had darkened, just as his luck. Aswewasin a
state of drunkenness, he left the feast unknowingly and passed some alleys.
There he reached a crypt of the Zoroastrians, in which they usually laid the
bodies of their dead, lighting up fires and candles beside them.
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Seeing the crypt, the young intoxicated prince conceived it as the bridal
chamber and entered it. There, the body of a dead old woman, still intact,
was put by the Zoroastrians. The unlucky drunk prince hugged the dead
body passionately al night.

When he was sober again with the next morning breeze and found
himself in a terrifying crypt by an ugly dead body, he aimost died with
embarrassment and shame. He kept thinking of how he could hide this
happening from others when suddenly his father, along with their servants,
found him and knew about the disgrace!

Thisis a panorama of the lives of those who have been deceived by an
unpleasant domain of passions, exchanging a lucky Hereafter with it! Imam
Sadiq (as) has narrated from his father, from the messenger of Allah (S),
who stated:

S5 4 2ssiad sols 538l A 1) G5k
Blessed is the one who leaves a present passion for getting an unseen
promised Paradise.”
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The Paradise is enveloped with the hardness of worship and obedience,
and the Fire is surrounded by the passions.**

Someone told the fifth infallible Imam, Imam al-Bagir (as): “My worship
and fasting are little, but | am willing not to have unlawful sustenance.” The
Imam (as) told him:

s ol ke e tall et &6

No deed is better than avoiding unlawful sustenance and passions.
The messenger of Allah (S) said:

RS BRI P Pty
The most common reason for which my nation enters the Hell is passion
of the belly and sexual passion.*

Forgetfulness
Forgetfulness means unawareness of something one has been aware of
before. Too much engagement in worldly issues, appearance, and desires are
al due to forgetfulness of Allah, the Day of Judgment, obedience, and
worship.
Amir al-Mu’minin, ‘Ali (as), in his wise advices, warns people of the
damages of forgetfulness:
LBV 20 AR
Forgetfulness is the most harmful enemy.*’
Jaing ds A3 5 A Ll 2B 2 1
Woe to the one who is overcome by forgetfulness, hence he forgets his
immigration to the next world and would not get prepared for it.>®
Al eu A ol a6 o
One, who is overcome by forgetfulness, his heart dies.>
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Continuation of forgetfulness blinds human insight.®
Imam Hasan Mujtaba (as), the second infallible Imam, stated:
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Ignoring the worship at mosque and obeying the corrupted people are
signs of forgetfulness.®
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And by Your Might, O Allah! Be kind to mein all states and be gracious
tomein all affairs!

No one in the world can describe Allah’s kindness, however
knowledgeable he or she may be. But His kindness can be understood from
pondering on Qur’anic verses and the traditions of the Prophet’s Household
(as). The easiest way for recognizing the Mercy of the Almighty is paying
attention to the instances in which His Mercy can be perceived.

It is narrated form the Prophet of Idam (S): | asked presented some
requests before Allah, one of them was: “O Allah! Leave my nation’s deeds
to me to account for them.” | was then addressed: “Even though you are the
Prophet of kindness, but you are not the most Merciful. If you are informed
of some of the sins of your people, you would hate them,; let only Me know
about their sins.

O Muhammad! | would account for them in such a way that no one
would get informed of their sins, not even you. So when | hide their sins
from you, who are the manifestation of kindness, | would certainly hide
their sins from others too.

O Muhammad! If you have a prophethood of kindness to them, | have
Godly Mercy to them. You are their prophet, while | am their Lord. If you
are with them today, | have been kind to them from the very beginning and
will be so until eternity.

The Sinner and Allah’s For giveness

Shaykh Baha’i says. A reliable man told me about a sinner who had died
and his wife asked the people for help the washing, shrouding, and burial of
his body. But they hated the dead sinful man so much that no one
cooperated with his wife. Hence, she had to hire someone to bring him to
the city’s public prayer mosgue so that the believers might help hold the
ritual there. But still no one attended! So she asked the hired man to take the
dead body to the desert and bury it without washing and shrouding.

There was a mountain near that desert in which a pious man lived. He
had spent al his life in worshipping Allah and the people living there knew
him for his piety. As soon as he saw the sinful man’s body, he went to
attend his burial ritual. When the neighboring people heard it, they rushed to
accompany the pious man too.

People asked the pious man why he was attending the sinner’sritual. He
answered: “In my dream, | wastold to come to this site of the desert where a
single woman is accompanying a dead body, and pray for it, since he is
forgiven.”
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Everyone was astonished at this happening. The pious man called the
sinner’s wife and asked about her husband. She answered: “Most of the days
he was engaged in one sin or the other.” The pious asked her again: “Had
you seen any good deeds from him?” She replied: “l saw three good deeds
from him; first that everyday after committing sin, he changed clothes, and
began praying humbly, second that his home was never void of orphans and
he was more kind to them than to his own children, and third whenever he
got up at night, he cried and said: O Allah! Where in the Hell will you place
thissinner?!”

The Servant of ‘Abdullah al-M ubarak

Attar Nayshaburi says: ‘Abdullah Mubarak had a servant and had
promised to set him free if he could work and pay back as much as his price.
One day someone told ‘Abdullah: “Your servant opens the graves at night,
steals the shrouds of the dead bodies to sell them and pays you! ” ‘Abdullah
was very upset at hearing this. One night, he secretly followed the servant to
the cemetery where the latter entered a grave, put on old clothes and a chain
around his neck, placed his face on the ground, and began supplicating and
crying.

Seeing this, ‘Abdullah hid in a corner and began weeping silently. The
servant continued worshipping until the dawn. Then he exited the grave and
went toward the city. He entered the first mosgue he saw for the Morning
Prayer. After his prayer, he said: “My true Lord! Another night finished and
my master asks me for Drachmas now. O Allah! Y ou are the Provider of the
poor and the Supplier of the unfortunate.” At that time, a heavenly light
appeared out of which a gold Drachma was put in the servant’s hand.
Observing this, ‘Abdullah was greatly astonished, went toward the servant,
embraced him and said: “May Allah sacrifice me for you! | wish you were
my master and | were your servant!” The servant said: “O Allah! No one
knew this secret of mine. Now that it is revealed, | don’t want to be alive
anymore; take me to Yourself!” So he passed away in ‘Abdullah’s hands.
‘Abdullah buried him in the same old clothes. That night, he dreamed of the
Messenger of Allah (S) and prophet Abraham, who were coming to him on
a horse, and told him: “Why did you bury our friend in old clothes?!”

In fact, the Almighty has Mercy on His servants in all states and in
different forms, especially in the state of supplication and prayer.
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My Allah and My Lord! Have | any but Y ou from whom to ask remedy
of my affliction and regard for my affairs?

My Lord and My Allah! Do | have any source of blessing and mercy, but
You? | ask You for the remedy of my affliction and bad state, and attention
tomy life affairs.

My Lord! There is someone who can aleviate my misery, Who is
powerful in every aspect, does not deprive me of His mercy, is not mean,
and no one has the power to keep His mercy away from me. The One Who
has all these perfect attributes and is away from any fault, is Y ou.

If | seek refuge to anyone except You for the remedy of my affliction and
ask him my request, he would not be kind to me, would not be able to solve

166



www.alhassanain.org/english

my problem, would be unkind in fulfilling my wish, or Your Will would
hinder his relationship with me. Therefore he cannot do anything for me.
Hence | should not rely on Your creatures and wholly rely on You. | should
be hopeless of al beings, like my relatives and friends and beseech only
from You. | should humbly ask You for the remedy of my afflictions,
difficulties, bad states and vices. | should ask You to save me from
calamities, harms, and mental and spiritua illnesses.

One should always have hope only in Allah’s Mercy and should beseech
to Him, in such away that asif he is drowing in the middle of sea, with no
relations, assistance, dependence and worldy reliance on anyone but Allah.
Asthe Almighty told Jesus (as):
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O Jesus! Call melike the calling of one who has no supporter when being
drowned! *

Imam Sadiq (as) said:

B 0,5 Y5 28 0 e ol a0 ) Ten i Jlag Y OF 280sT 3 1)
STV s a Jlag £ a5 50 G5 g5 B 4 B 36 o 3 V) 3

Whenever one of you wishes to gain whatever he wants fromAllah, he
should be hopeless of al the people and just be hopeful of the Almighty.
When Allah sees such reliance in His servant’s heart, He will grant
whatever the servant wants from Him.*

The one who says ‘O Allah! My Lord!” deserves to be free from all
reliance and dependence, except that which is from the true Creator. Such a
person should observe the world, its wealth, position, passion, and material
things as a blessing and a tool granted by Allah for having a sound worldly
life and a prosperous Hereafter. Thus he should not consider these worldly
elements as his master; for anyone who accepts anyone else besides Allah,
isapolytheist and the prayer of polytheists would never be accepted.

The one who says ‘O my Creator!” should be free from the sovereignty
of other false masters, pharaohs and their traditions. Because if he is
dependent upon false masters and follows their traditions, his prayer would
not be accepted, even if he faces many hardships.

One should be hopeless of all creatures, which cannot even help to the
dlightest extent, except by Allah’s will. In this case, he would be wholly
dependent on Allah, and should not feel insufficient.

The lovers of Allah who had sufficient knowledge about Him and His
creatures and knew well that Allah’s creatures can do nothing to solve their
problems, were always in a state of joyfulness and satisfaction towards their
Lord, consdering Him as the sole problem solver and saying
wholeheartedly: ‘My Allah and My Lord’ like Prophet Moses (as) who
stated: ‘My Lord! | have something in my poverty which you do not have in
al Your resources.” Then Allah addressed him: ‘What do you have?’ He
answered: ‘| have aLord like You!’®

When one cuts his relationship ties with everyone and pays attention only
to Allah, He would have mercy on him, grant him blessings, solve his
problems, and have regard for al his affairs. In this case, the servant would
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be accepted before the Almighty and would be subject to His Benevolence,
despite his many sins.

The Tale of the Mother and the Child

An ascetic scholar narrates that a mother expelled his disobedient,
disorderly adolescent son from home and told him: “Get out! You are not
my child anymore.” He went out and played with other children until the
sunset when all of them returned to their homes. When he saw himself alone
without a friend, he returned home too and saw the door closed. So he put
his head on the door, cried and called his mother to open the door for him,
but the mother refused to do so. Meanwhile a pious scholar who was
passing by showed pity for the son, knocked at the door, and asked his
mother to allow him to come home again. The mother said: “I will accept
your meditation provided that you write something so that whenever my son
disobeyed again, he get out of home and do not call me his mother
anymore.” The scholar wrote the same thing and gave it to the young boy’s
mother, hence they reconciled again.

A while later, that scholar passed the same house and saw the young boy
weeping again and telling his mother: “Do whatever you want, but don’t
leave me aone!” But the mother did not accept. The pious man waited to
see what happens next. He saw the boy weeping continuously until he
fainted from sorrow. The mother who was looking at her child got upset,
opened the door, and embraced him, saying: “O the fruit of my eyes! Come
to home with me! If | refused to let you in, | was not serious, but | wanted to
prevent you from disobedience and wrongdoing.”

Likewise, if asinner feels his repentance and weeping is not accepted, he
should not get hopeless; rather he should ask Allah repeatedly, like that
young boy so that he would get subjected to Allah’s mercy and forgiveness.
And if Allah has regard for human affairs, his affairs would become
organized, his problems solved, and his poorness elevated, because Allah’s
regard, mercy and blessing are infinite.

TheHealing Regard

The biography of the king, Mahmud Ghaznawi, reads: One day he passed
by the seashore and saw a sorrowful youngster who had spread his net for
fishing.

The king asked the young man the reason for his sadness. He replied:
“My seven brothers and | are poor orphans and have an elderly mother.
After my father’s death, | have been responsible for making a living for my
family. But everyday | can catch only one or two fish, which is not
sufficient for the expenses of my big family.” The king told him: “Would
you like me to help you with the fishing today?” The young man accepted.
So the king said again: “Pull out the net in the name of your coworker this
time.” The young man waited for a while and then took the ropes of the net
to pull it out, but he couldn’t, so the king and his servants helped him pull it
out. When it was pulled out of the water there were lots of fishiniit.

After returning to the palace, the king sent someone to bring his
coworker to him and placed him beside himself, behaving kindly towards
him. Everyone said: “This is a poor man whose place is not beside you.”
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But the king answered: “He is my coworker and should benefit from
whatever | possess.”

In other words, when the regard of a worldly king improves someone’s
life to this extent and aleviates his troubles, how influentia is the regard of
a True King, whose perfection is infinite and whose mercy is countless, to a
poor destitute human, who has turned to Him for his material and spiritual
needs!

Allah’sregard, out of His mercy, isaregard that saved Noah (as) and the
believers from the horrible storm, turned Moses’ (as) staff into a snake to
oppose Pharaoh’s tyranny, rescued the Israelites from among the Nile’s
turbulent waves, saved Job (as) from his many calamities, and released Josef
(as) from the deepness of the dark well, brining him to the kingdom of

Egypt.

The Amazing Story of Hatam al-Asamm

Hatam al-Asamm was among the pious men of his age, but despite his
good reputation and authority he was among those who could hardly make
the ends meet. However he had a strong belief in and reliance on the
Almighty.

One night, while talking with his friends, they spoke about Hajj, the
Kaaba pilgrimage. So Hatam heartily desired to go for pilgrimage to Kaaba,
the place where Allah’s prophets (as) had humbly worshipped Him.

When Hatam returned home, he told his wife and children: “If you allow
me to go to Mecca, | will pray for you there.” His wife said: “How do you
dare go to pilgrimage while you are well aware of our poverty? This
pilgrimage is obligatory only for those who are wealthy.” His children
confirmed their mother’s words, except his little girl who said sweetly:
“What is wrong with going to this pilgrimage? Let my father go anywhere
he wishes, our Provider is Allah, and father is only a mediator for our
sustenance. The Almighty can grant us our sustenance through other means,
if He wills.” Everyone got aware of the fact in the clever girl’s words and
allowed Hatam to go for Hajj and pray for them.

Hatam became very happy, prepared the necessary means for his travel,
and joined the pilgrimage caravan. Being informed of the little girl’s words
and Hatam’s travel, their neighbors came and reproached her, saying that
this travel lasted for months and they could not make a living in their
father’s absence. Hatam’s family reprimanded the girl too for not holding
back her tongue, which had forced them to allow Hatam to depart.

The little girl was so upset that she burst into tears and at the same time
she sincerely raised her handsto the sky and called her Lord: “O Lord! They
have always benefited from Your mercy and Blessings and got used to it.
Do not despair them and do not make me ashamed!”

While Hatam’s family were wondering how they are going to make a
living, the ruler of the city, who was returning from hunting thirstily, sent
some peopl e to their house to bring him some water.

The ruler’s servants knocked at their door and asked for some water for
the thirsty ruler. Hatam’s wife looked up to the sky, astonished, and said: “O
Lord! We dept last night without any supper and today the ruler isin need
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of us!” Then she poured water in a bowl and apologized for the pottery
bowl.

The commander asked his disciples. “Whose house is this?” They said:
“It’s Hatam a-Asamm’s, who is a pious man. He has gone to pilgrimage
and his family is living in a difficult condition.” The ruler said: “We have
taken them into trouble asking for water. It is far from generosity for us to
put such poor needy people into trouble.” Then he unfastened his golden
belt and threw it into Hatam’s house and told his followers: “Throw your
belts into this house if you like me.” All his followers did so. When they
wanted to come back, the king told that family: “Allah’s praise on you!
Now my minister takes the belts and pays you for them.” Soon the minister
brought the price of the belts for Hatam’s wife and took the belts back!

Seeing this, the little girl began weeping. Everyonetold her: Y ou should
be laughing now not crying, because the merciful Allah has shown us aray
of His mercy by improving our life this way.” The girl said: “lI am crying
because last night we slept hungrily and today a creature of Allah’s had
regard for us and enriched us. So how enriching will be Allah’s regard for a
servant!” Then she prayed thisway: “O Lord! Just as Y ou had mercy toward
us and arranged our life, have regard for our father and help him!”

Hatam, on the other hand, was going toward Mecca with the caravan
while there was no one poorer than him. He had neither a horse to ride nor
enough food to travel easily, but the people of the caravan who knew him
helped him alittle.

One night, Amir al-Hajj®® got so seriously ill that the caravan’s doctor
could not do anything for him. Amir said: “Is there any pious man in this
caravan to pray for me, so that | will be healed?” He wasinformed of Hatam
al-Asamm. So Amir summoned him. The servants rushed and took him to
Amir. Hatam greeted and began praying for Amir’s healing beside him.
Because of Hatam’s prayer, Allah healed Amir. Therefore Amir showed
specia attention to Hatam; he ordered to give Hatam a horse and paid for all
his expenses until the end of the travel.

Hatam appreciated Amir, and prayed and talked with Allah in a special
attitude. When he went to sleep that night, he heard in his dream: “O Hatam!
One who has reliance on Me and organizes his affairs by praying to Me, |
would show Mercy to him. Do not worry about your family; | provided their
sustenance too.” After getting up, Hatam praised Allah and was astonished
at the enormity of Hisregard.

When Hatam returned from Hajj pilgrimage, his family welcomed him
joyfully. Hatam attended to them all, but showed special attention to his
little girl, hugged and kissed her, and said: “Some people might apparently
be small, but they are great in reality. Allah does not attend to the great ones
in terms of age and reputation, but to those who have a greater appreciation
of Him. So | invite you to know Allah and rely on Him, because anyone
who has reliance on Him would not be | eft alone by Him.”®

The Influential Regard
The great scholar, Sayyid Ja’far Mazari’i, has narrated: A cleric of the
great seminary in Naaf could hardly make the ends meet. One day, he
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addressed Imam °Ali (as) in his holy shrine and said: “How do you have
such expensive candelabrums in your shrine, while | am so needy?! ”

The poor cleric saw Imam ‘Ali (as) in his dream on the same night, who
told him: “If you want to live in Ngjaf, beside my shrine, there would only
be this poor life for you. But if you like awealthy luxurious life, you should

move to Hiydar Abad, India to a specific person’s house, and tell him: * «

67’ 1S ST IS 4 39, 0leT “After seeing this dream, the poor cleric went to

the shrine again and complained: “My lifeisdifficult here in my hometown.
How can | move to India?” But he dreamed of the Imam (as) again who told
him: Y our solution iswhat | told you. If you cannot tolerate such condition
beside my shrine, you should go to India, to the house of that famous man

and tell him: ‘S olal jS 4 59, Ol 4.7 After getting up the next

morning, the cleric sold all his books and the little furniture he had and went
toward India with the help of some generous people. In Hiydar Abad, India,
he asked for the house of that person. The Indians were surprised that an
ordinary poor cleric is asking about a wealthy man and wants to meet him.
When the cleric reached the rich man’s house, he knocked and the door
was opened for him. Then he saw someone coming down the stairs of the

mansion and told him: ‘.s™ sl IS ¢ 59, Ol 4

The rich man immediately called his servant and ordered them to take the
cleric inside the house to take a bath, have arest and change his clothes with
luxurious ones.

So the cleric was warmly welcomed and treated well until the next
evening. On the next day, the city’s noble ones from various social classes,
like the scholars, businessmen, and the rich came to visit him in a splendid
hall. The surprised cleric asked someone beside himself: “What is going on
here?” “It is the marriage ceremony of the host’s daughter.” So the cleric
thought to himself he has entered the host’s house on a good day.

When everything was prepared for the ceremony, the wealthy host came
to the hall. Everyone stood up for honoring him and he sat in his own place
after complimenting the guests. Then he addressed his guests and said: “I
grant half of my whole wealth, including a definite sum of money, houses,
lands, gardens, cattle, and furniture to this newly arrived cleric from Ngjaf.
You al know that | have only two daughters. | accept him as the husband of
my prettier daughter. Y ou religious scholars should now read their marriage
sermon.” When the marriage sermon was read, the overwhelmed cleric
asked the rich man the reason for all those happenings.

The affluent man said: “Some years ago, | intended to compose a
panegyric poem for Imam “Ali (as). | could compose one line of averse, but
did not succeed in composing the other line. | went to the Persian poets of
India and asked them to compose the second line of this verse, but their
composed line was not pleasant enough. | did not like the composed line of
Iranian poets either. So | thought my verse has not attracted the influential
regard of Imam (as). Then | solemnly vowed to grant half my wealth as well
as my prettier daughter to anyone who can compose the other line of my
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poem. When you came and told me the line, | found out that it is very
complete and suitable for my line.” The cleric asked him: “What was the

first line?” The man answered: “687 4™ s § ak) s o)3 o

The cleric said: “The second line is not from me, but from Imam (as).”
So the rich man prostrated humbly and thanked Allah and then recited:
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When the influential regard of Imam °Ali (as) enriches a poor needy
person to this extent, what would be the influence of Allah’s regard for His
servant?
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My Allah and my Protector! | have myself given a decree against me, |
followed the caprice of my own soul and did not defend myself from my
enemy, which deluded me through my soul’s caprice and therein destiny
favored it. So | crossed some of the barriers and transgressed some of Y our
statues and disobeyed some of Y our Commands.

Duties

Allah wants humans to be adorned with true beliefs whose placeisin the
heart, virtuous morality that is placed in the soul, and righteous deeds,
which are performed by one’s organs; all of which are human duties. Allah
has necessitated these duties for us, out of His Wisdom and Mercy, for
human expediency in thisworld and the Hereafter.

If Allah’s will is fulfilled sincerely in al circumstances, one can
undoubtedly reach his full perfection and spiritual growth. Such a person
would have a prosperous Hereafter, aswell as Allah’s satisfaction. Not only
will helive apurified lifein thisworld, but also he will live an eternal lifein
Paradise, along with the prophets, the martyrs, and the righteous servants.

The only hindrance in submitting to Allah’swill isthe human carnal soul
that causes illogical desires, which may, in turn, attract him to wrongdoing,
passions, and finite worldly wealth. These vices deceive a human, imprisons
him, and exhausts all his power for reaching them, even to the price of
violating the rights of others and the society. Such a person would turn to a
wicked one, free of any belief, moral and practical principles, who would
not do good to himself and others. He would continue his sinful life
heedless of the redlities, until death would terminate his life, freeing him
and other people from his evilness.

The Messenger of Islam (S) hasrightly stated:

s G ) Al dyle e
The most severe of your enemiesis your own soul that is placed between
your two sides.*
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As confirmed by the Holy Qur’an too, human carnal soul is his most
severe enemy, because it enjoins to every evil doing and forbids from any
good, thus destroying hislife in thisworld and the Hereafter.

It is narrated from Imam a-Ridha (as): Someone asked me about a
principle that brings goodness of this world and the Last Day together. | told
him:

Ags s

Oppose your soul! ™
The Prophet of Islam (S) said:

A G G B ARl sl
The highest holy war is a war against one’s own soul, between his two
sides.”
He aso told Amir al-Mu’minin (as):
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O Ali! The best holy war is that of someone who never has the intention
to oppress anyone else.

If a human follows the caprice of his own soul, it would deceive him,
thus preventing him from the remembrance of Allah, his own death, the Last
Day, and his own duties. Allah’s will, on the other hand, which is
materialized as human freedom, cooperates with the soul and makes human
benefit from it in wrongdoing, instead of fulfilling responsibilities; that is
opposite to Allah’s beneficial rules.

o B as B e L B Y5 s b o gk ) A
A5 SUSs
So Yours is the argument against me in al that and | have no argument

and | have no argument in what Your destiny put into effect through me
therein; nor in what Y our decree and Y our tribulation imposed upon me.

Allah’s Arguments against Man

A human has no arguments for getting misled and committing sinsin this
world and the Hereafter to claim innocence before Allah.

If he says: “I did not have the ability,” he has uttered alie, because he has
had the great blessing of a healthy body, which enabled him.

If he says: “I was unaware of Allah’s orders so | could not fulfill my
duties,” the arguments of free time for studying Qur’an and religious books,
the opportunity to refer to scholars, and the chance to gain knowledge would
be raised against him.

If he says. “l was void of intelligence,” he has certainly lied, because if
he did not have intelligence, how could he organize his monetary and
economic affairs?!

If he says: “If a prophet was sent from Allah along with the Imams of
guidance, | would have followed the signs of truth and guidance,” he would
be told: “ahundred and twenty four thousand prophets were sent, as well as
twelve Imams to guide the misled. How come you did everything for your
economic issues, but not for your spiritual issues?”
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If he says: “There was no guiding scholar, book or mosque,” he would be
told: “You are not telling the truth, because the voice of Our Guidance was
heard from everywhere. But your pride, ignorance, and desirousness
prevented you from following the guided route and Allah’s religion.”

According to such facts, Allah has many arguments against humans to
condemn them, but a man has no arguments against Allah to acquit himself
and escape the chastisement.

Regarding this obvious fact, that is Allah’s argument against human to
punish him, only one important tradition is mentioned here, quoted form the
most valid Shiite books.

Hamis Ibn Ziyad narrates from Hasan Ibn Muhammad Kindi from
Ahmad Ibn Hasan Miythami from Aban Ibn ‘Uthman from ‘Abd a-A’la
that:

| heard Imam Sadiq (as) saying: A beautiful woman is brought forth to
Allah, in the Hereafter, who has committed sins due to her beauty. So, for
acquitting herself, she says: ‘O Lord! You created me beautiful, so | was
deceived because of my beauty and committed sins.”

Hence Mary (s.@) is brought forth and that sinful woman is asked: ‘Are
you more beautiful than her? We created her beautiful, but she maintained
her faith and was not deluded by her soul.” Then a handsome youth is
brought forth to Allah, who has done many wrongdoings because of his
attraction. He says. ‘O Lord! You created me beautiful, so that my beauty
led me to unlawful relationship with women.’

So Josef (as) is brought forth and that man istold: ‘Are you prettier than
Josef, who maintained himself from corruption and did not commit sins.’
And another person is then brought who has been deceived by his soul
because of his hardships and calamities. He says. ‘O Allah! You put mein
various difficulties, so that | lost my patience and committed sins.’
Therefore Jacob (as) is brought and it is said: ‘Were your problems more
severe than those of Jacob who suffered from many calamities, but kept
himself safe from wrongdoing.’”
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Now | have turned to You, my Allah, after my shortcoming and my
immoderation toward myself, proffering my excuse, regretful, broken,
apologizing, asking forgiveness, repenting, acknowledging, submissive,
confessing. | find no place to flee from what occurred through me, nor any
place of escape to which | may turn in my affairs, other than Your

acceptance of my excuse and Your entering me into the compass of Y our
Mercy.

The Mystical Prayer
Imam °Ali (as), in this section, mentions all traits that attract Allah’s
Mercy and forgiveness; concentration in worship, moderation in desires,
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regretful apology, brokenness and asking for forgiveness, repenting,
confessing to sins, and seeking refuge to Allah.

This beseeching and weeping is something Allah loves to hear from the
sinful yet regretful servant.

It is narrated that one of the seekers of Allah’s divine path came to a
scholar and said: ‘I am going to Allah’s presence. What gift should | take?
Because presenting no gift is mere meanness.’ That scholar told him: ‘Take
something which cannot be found there. All the attributes of perfection,
such as knowledge, patience, power, mercy, will, compassion, seeing,
hearing, righteousness, justice, and might exist there. What are not there are
weeping, beseeching and request.’

As every lover wishes the affection and reply of the beloved and every
beloved is willing to hear the beseeching sound of the lover, Allah wills to
hear the voice of the regretful sinner and the returning of the wrongdoer.

Josef and Zulaykha

Some scholars have quoted that as Zulaykha™ misused her power and
accused Josef to adultery, in order to acquit herself, Josef was imprisoned.
But out of her intense affection toward Josef, Zulaykha wished to hear his
voice and cries. So she ordered one of her servants to whip Josef. Seeing
Josef’s divine and enlightened face, the servant could not obey the order. He
thus put a thick piece of cloth on Josef and then whipped him. Zulaykha did
not hear Josef’s cry and so she ordered the servant to whip him even harder.
The servant told Josef: ““I think | may fall into trouble for disobeying her, so
forgive me for wiping your naked body.” Josef generously accepted, and
after being whipped, he cried loudly and painfully and it was enjoyed by
Zulaykha.

Prophet Jonah’s People

When the people of Prophet Jonah (as) were informed that he has left
them alone and saw the signs of an imminent punishment, they got
convinced of the approaching chastisement. A kind scholar told them that
the only way to their salvation is apologizing, beseeching, repenting, and
confessing to the sins before the Almighty. With such state, all of them, men
and women, the old and the young wore old clothes and went towards the
desert with bare feet.

Men on one side and women from the other side were repenting and
weeping and even the animals accompanied them. They were all confessing
to Allah’s unity, beseeched to Him, showed regret, repented from their
disbelief, and some of them even said: “O Lord! Jonah had told us to free
the slaves so that we will be rewarded. He had told us to help any poor we
saw; now we are Your poor slaves who have no one except You, so help
us!”

Their prayer was accepted by Allah and they were forgiven and saved
from the punishment of the cloud and storm. They were all placed under the
clouds of Allah’s mercy and their repentance was accepted. So they joyfully
returned to their city and resumed their ordinary work and life.
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Now, turning to Allah, apologizing, regret, asking for forgiveness and
confessing to sins are all rea elements of attracting Allah’s forgiveness and
mercy.
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O Allah, so accept my excuse, have Mercy upon the severity of my
affliction and release me from the stiffness of my fetters. My Lord, have
mercy upon the weakness of my body, the thinness of my skin and the
frailty of my bones. O You who raised in my creation, to the remembrance
of me, to the nurture of me, to the goodness toward me and to nourishment

of me, bestow upon me for the sake of Your having given rise to me with
generosity and Y our previous goodness to me!

The Presence of the Beloved

In this part of the supplication, the loving, pious, truthful and deserving
servant feels that the doors of Allah’s Mercy have opened for him and He is
ready to hear His servant’s prayer, so the servant states. accept my excuse
that was due to my ignorance, transgression, and weakness against my soul.
Now by Your Mercy, my youth of transgression has terminated, | have
acquired knowledge, have been released of my whims, become strong
against wrongdoing, will leave the committing of sins, escape from Satan,
turn to Your presence, and try to compensate for my sinful past.

O Lord! My bad state is due to pride, greed, jealousy, stinginess,
hypocrisy, and other vices. If this bad state remainsin my soul, it would turn
into a sinister disease, with no cure. So have mercy on my bad state, so that
my bad state would turn into the best state which possesses al the virtues.
By Your Mercy, pride is replaced by humility, greed by contentment,
jealousy by emulation, stinginess by generosity, and hypocrisy by sincerity.

O Lord! Satanic chains are put into my mind, heart, soul, and organs,
preventing me from worshipping, obeying, and doing positive deeds and
seeking Your path. Now by Y our own Mercy, | am weeping and beseeching
to You, stretching out my hand to Your Power so that Y ou may release me
from all these chains of satanic desires, and bring me to the great world of
freedom.

If You have no Mercy on me in this world, not releasing me from the
fetters of carna soul and moral vices, | will be in fetters of punishment in
the Hereafter; the fetters imprisoning and taking me into Hell for the
disbelievers and wrongdoers, as Y ou have mentioned in Holy Qur’an.

ans YSEDG S 5 380 BazET ),
We have prepared for the unbelievers chains and shackles and a
burning fire. (76:4)
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Lay hold on him, then put a chain on him, then cast him into the
burning fire, then thrust him into a chain the length of which is seventy
cubits. Surely hedid not believe in Allah, the Great. (69:30-33)

If I am not released from the fetters of my soul, there comes a day when
there would be no release for me. Those who are free of satanic fetters are
free to do any goodness eagerly and easily. And they depart from this world,
by hearing the divine call of:

Lo el I dl a2,

Return to your Lord, well-pleased with Him, well-pleasing Him. (89:28)

The soul would fly toward their Lord, remaining under His Mercy
forever. But the prisoners of the fetters of the devil cannot obey Allah or do
good. They are imprisoned by Satan in this world and would leave the world
with much sorrow and regret. In this state, they feel they have lost
everything and are in mere poverty. Their wealth, positions, and children are
of no use to them and they are drawn towards the Hell by the satanic fetters!

The Wonderful Tale of Harun’s Death

When Harun, the ‘Abbasid ruler, got serioudly ill in Khurasan, he had a
doctor come from Tous. The doctor ordered to give him his urine sample
along with those of other patients and healthy people. The doctor examined
the samples one by one until it came to Harun’s. So he said: “Tell the owner
of this sample to prepare his will, because his strength has weakened
drastically.” Hearing this, Harun got disappointed with life and recited an
Arabic poem which meant: “The doctor has no treatment and defense
against a coming death, otherwise he would not die of the disease he has
cured before?!”

He was informed that the rumor of his death is spreading among people,
thus he decided to get on a horse and ride among the people, but the
animal’s knees suddenly got weak. Harun said: “Get me off the animal
because the rumors are obviously true.” He ordered for some shrouds and
chose one of them. Afterwards he said: “Prepare a grave for me beside my
bed.” Then he looked at the grave and recited these Qur’anic verses:

Wl e s i e gl

“My wealth has availed me nothing, my authority is gone away from
me. (69:28-29)”

| am a sinner whose wealth does not save him from Allah’s chastisement.
Not only my wealth did not rescue me, but aso | lost my power and
kingdom.”

My Allah! Have Mercy upon the weakness of my body, the thinness of
my skin, and frailty of my bones. If the fetters of this world remain on me,
they would turn into fiery fetters in the Hereafter. Then | should bear them
on all my organs despite my weak body, thin skin, and frail bones. In such a
state, there would be no death for me and | would remain deep in Hell and
burn!

The Exact Estimation
We should be like the man named Towba, who, as Shaykh Baha’i has
narrated, always was estimating his own deeds. When he was sixty, he
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counted all days of hislife, which was 21500 days. So he said: “Woe on me!
If 1 have not done but one sin every day, | have done at least 21500 sins
until now. Am | to visit my Lord in such a sinful state?” So he cried loudly
and fell down to the ground and died!

My Lord! Everything | am, | am Your creature, under Y our dominance,
Your Will, and Y our Intention; | have no escape. O Lord Who have created
me from the soil. You had regard for me while | was nothing worthy of
note. Then Y ou trained me and had Mercy and Blessings on me. Now | have
come to Your presence weeping, broken, humble, to ask Y ou to forgive me
because of Y our previous goodness and generosity toward me!
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My Allah, my Master and My Lord! Can You be seen tormenting me
with Your Fire after | have professed Your Oneness; after Your cognition
my heart has embraced, the remembrance of Y ou my tongue has constantly
mentioned and the love of You to which my mind has clung; after the
sincerity of my confession and my supplication, the humble before Y our
Lordship?

By Your Holy Essence none of the Prophets, Imams, the mystics, the
pious, and the repented servants knows You like this; You won’t torment
me with Your Fire, after my awareness of these facts by Your own Mercy.
Rather all Your pious servants know Y ou as the One Who will have Mercy

on me in the Hereafter, will forgive my sins, will place me in Paradise, and
will gather me together with Y our lovers on the Day of Resurrection.

Oneness

The human who has known the Holy Essence of Allah and His Divine
attributes from the Holy Qur’an, the traditions, the believers and by
pondering in the creation of the world and its beings would practically and
mentally consider any creator, other than Him, untrue and finite. He testifies
to Allah’s Oneness verbally and wholeheartedly and denies the living idols.
Such a person is called Muwahhid (monotheist). The divine religions of all
great prophets were based on the same oneness of Allah. They have invited
people to confirm and believe in Allah’s Oneness. As the Holy Qur’an
implies, the prophets invited people to practical monotheism, i.e., denying
earthly deities.

The theoretical concept of monotheism is important in purifying the
minds from disbelief. In this area, the disbelievers who have considered
other deities beside Allah are addressed. Also those who believe in the
sources of goodness and badness, those who believe in materialization of
Allah in other beings, those who believe in the gods, those who have

considered: Allah as compound such as the Christians, and finaly the

followers of Mujassama, who have personified Allah, the most ignorant of
which are the followers of Wahhabiyya sect, are dealt with. In the practical
aspect of monotheism, worshipping the One Allah and avoiding obedience
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of things other than Him are stressed. Worshipping the One Allah results
from a true mind and complete knowledge of Allah and polytheism is a
consequence of mental polytheism and wrong beliefs. In fact avoidance of
worshipping beings other than Allah is avoidance of cheap opinions that
cause this kind of worship.

The practical aspect of belief in Allah’s Oneness is requested from the
people by the divine books and prophets. Since practical polytheism, like
verbal polytheism, is the most obvious sign of disbelief it is an important
aspect of the prophets’ invitation. Therefore practical monotheism is very
effective in human life, in virtualization of his human nature, and in
rescuing him from slavery and imperial powers.

The prophets were determined to purify human societies from polytheism
and grant freedom and greatness to people. And the reason why the
Pharaohs and tyrant rulers opposed monotheism was that its practical aspect
was dangerous for their tyranny. Another reason for the prophets’ invitation
to monotheism was that polytheism of some cheap people had resulted in
their despotism, as the Holy Qur’an states:
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Surely they used to behave proudly when it was said to them: Thereis
no god but Allah. (37:35)

This phrase was considered a threat for the oppressors in oppressing
other people, dominating them, and depriving them from their rights;
because confessing to Allah’s Oneness abolished obligatory obedience to
them, their orders and concessions.”’

Thus belief in Allah’s Oneness, Uniqueness and the sameness of His
Essence with His Attributes, is the perfect monotheism. Monotheism is
belief in the Oneness of the Lord Who is the Ruler of everything, in Whose
hands lies life, death, creation, alteration, hidden and apparent aspects of
everything. In other words, it is the belief in the Lord to Whom people are
invited by the Prophets and Imams and Whose rules should be obeyed. And
it is denying any tyrant and oppressor ruler. So one who confesses that there
is no diety save Allah, and that none holds any influence in this universe
save Allah, and there is neither might nor power except with Allah is areal
believer.

Amir a-Mu’minin, ‘Ali (as), who conceived the reality of things, has
offered the prerequisite for knowing Allah and worshipping Him in various
sermons of his Nahj al-Balaghah:
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The beginning of religion is knowing Him, the perfection of this
knowledge is belief in Allah, the final point of this belief is believing in His
Oneness, and the purpose of this belief is sincerity toward Him, and the end
point of this sincerity is denying false features attributed to Him, since every
attribute is different from what it describes and vice versa. So anyone who
describes Allah with an attribute has related Him to something, and if one
relates Allah to something he has considered Allah as two, and if he
considers Allah as two has considered Him as having aspects. If one
considers Allah as having aspects, he has not understood His reality, and
anyone who has not understood Allah’s reality has considered a reference
point for Him, and by doing so he has considered Allah limited, so he has
considered Allah as countable. If one asks: ‘What is Allah located in?’ he
has considered Him along with something else. And one who asks: ‘What is
Allah over?’ has considered that thing separate from and independent of
Allah.

He is eternal; nothing has existed before Him and He has experienced no
nonexistence. He is with everything without being related to it and He is
different from everything without being separate from it. He is the Creator
of beings without having a movement and without needing any means. Heis
Seeing without needing a view of His creatures. He is One, because He has
never had a match to befriend it and fear without it.”

Also in another sermon Imam °Ali (as) states:
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Praise be to Allah. He is such that senses cannot perceive Him, place
cannot contain Him, eyes cannot see Him and veils cannot cover Him. He
proves His eternity by the coming into existence of His creation, and (also)
by originating His creation (He proves) His existence, and by their (mutual)
similarity He proves that there is nothing similar to Him. He is true in His
promise. He is too high to be unjust to His creatures. He stands by equity
among His creation and practices justice over them in His commands. He
provides evidence through the creation of things of His being from ever,
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through their marks of incapability of His power, and through their
powerlessness against death of His eternity.

He is One, but not by counting. He is everlasting without, any limit. Heis
existent without any support. Minds admit of Him without (any activity of
the) senses. Things which can be seen stand witness to Him without
confronting Him. Imagination cannot encompass Him. He manifests
Himself to the imagination with his help for the imagination, and refuses to
be imagined by the imagination. He has made imagination the arbiter (in
this matter). Heis not big in the sense that volume is vast and so His body is
also big. Nor is He great in the sense that His limits should extend to the
utmost and so His frame be extensive. But He isbig in position and great in
authority.”

One who receives the belief in Allah’s Oneness from the Qur’an, the
prophets, the Imams and other sincere believers, performs the obligatory
deeds, avoids wrongdoing, and denies any deity but Allah, is a real
monotheist and hence would be rescued, and granted great reward and
sustenance from Allah. The Prophet of Islam (S) has said:
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The best worship is confessing to Allah’s Oneness (saying there is no
god but Allah).*
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One who dies while he has not considered a deity beside Allah would
enter the Paradise, whether he has done good or bad deeds. **
Imam al-Bagir (as) stated:
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No deed will be rewarded more than confessing to Allah’s Oneness,

because nothing equals the Almighty and no one is His counterpart. *
Imam Sadiq (as) stated:
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Surely the Almighty has denied Fire on the believers’ bodies.*
Imam Sadiq (as) also stated:
A e dy s
The cost of Paradise is the sincere uttering of ‘There is no deity but

Allah’.®
The Messenger of Allah (S) stated:
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The phrase ‘there isno god but Allah’ is a worthy one before Allah. One
who confesses to it sincerely is deserved to go to Paradise, and one who

confessesto it untruly is safe in thisworld, but his placeisin the Firein the
Hereafter.®
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Heis also quoted as saying:
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By the One Who truly sent me for giving good tidings that Allah would
never chastise amonotheist by the Fire.*
O Merciful Allah! No one knows You as the chastiser of me after my
sincere confessing to Y our Oneness, my recognition of Your Greatness, my

mentioning Y our remembrance, my adherence to Y our love, and my humble
supplication before Y ou.
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Far beit from You! Y ou are more generous than that; Y ou should torture
him whom You have nurtured; banish him whom You have brought up;

drive away him whom You have given an abode; or submit to tribulation
him whom Y ou have spared and shown mercy.

The Divinity M anifestation

From the very beginning of creating human until his death time, the
Almighty puts him under two kinds of training; material and spiritual
training.

The material training is fulfilled by a wide variety of blessings. Human
uses these blessings either by his own will, such as the blessings of eating,
dinking, breathing, etc. or unintentionally by Allah’s will, such as the
mechanisms for absorbing the chemicals in human body and providing all
the body organs with these necessary materials.

Thisis brlefly mentloned in Yunus chapter of the holy Qur’an:
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Say Who gives you sustenance from the heaven and the earth? Or Who
controls the hearing and the sight? And Who brings forth the living from
the dead, and brings forth the dead from the living? And Who regulates
the affairs? Then they will say: Allah. Say then: Will you not then guard
against evil? (10:31)

We are unable to analyze even a single organ of the body, understand all
its details, and appreciate it as a blessing, let alone all the body organs and
their order and interrelationships, as well astheir relations to outer factors.

To be able to imagine what is going on in the wonderful system of
human body, we mention only ‘the eye’ in brief. Human ‘eye’ is composed
of these parts: 1. eye socket, 2. eyeball, 3. external eye muscles, 4. eyelid, 5.
the conjunctiva, 6. tear system.

Eye socket is a pyramidal hole whose walls consist of the forehead bone,
the upper jaw, the cheek bone, palatal bone, and tear ball.

Eyeball occupies one fifth of the whole eyehole space. The rest of the
eyeholeisfilled with fat, nerves, vessels, muscles, and the tear ball.
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Eye muscles are four straight muscles, namely the upper, lower, inner,
and outer muscles, as well as two oblique ones; the upper and the lower.
The middle brain core and the brain bridge control eye movements.

The eyelid and eyelashes have the duty of cleaning and closing the eyein
case of deep and danger.

The conjunctivais athin curtain that protects the eyelids.

The tear system is shaped like an ailmond which is related to the nasal
cavity by abone and keeps the eye constantly clean, bright, and wet.

The eyeball itself is composed of tree curtains; the sclerotic coat, the
choroids coat, and the iris of the eye.

The sclerotic coat is the whiteness of the eyeball, isin fact an external
covering for protecting the eyeball, and is attached to corneain itsfront part.

The choroids coat is the middle curtain, part of which makes the
eyelashes, and functions as the regulator of eye lens for seeing various
distances.

The iris is the colored part of the eye. The hole in its center is called
pupil and has the responsibility of regulating the light via tightening and
loosening muscles. The eye lens fractures the light to focus the pictures on
the retina, which is the light-receiver organ.

Various orders reach from the nervous cells to body organs, including the
eye. For instance amuscle is ordered to be expanded and simultaneously the
eyes are ordered to be closed and the glands are ordered to produce sweat!

Keeping in mind the number of nerve cells in the whole body, that is
around fifteen billion, and the complexity of this system one should accept
professor Steinbach’sidea, that is, an electronic expert needs forty thousand
years to make such a sophisticated system!

The Allah ‘“Who brought fourth the living from the death’ created human
from a sperm, the sperm from the soil, the animal from the egg, and the
plant from the seed. He then created the sperm from the living human, who
has digested the food, the egg from the living bird, and the seed from the
living plant.

Who is the One Who controls this wonderful system of the world? The
mind and nature of all humans. Answer: Allah. So tell them: Won’t you fear
disbelief and denying His orders?

The spiritual training is fulfilled via human thinking power, human
nature, conscience, prophethood, Imamate, divine books, and especially
Qur’an. The true Lord has given the freedom to use these blessings so that
his efforts would be valued more and based to this freedom to choose, and
deserve mercy, forgiveness, and Paradise.

Amir a-Mu’minin (as), in this part, tells Allah: it isvery far from You to
spoil the one who have accepted Your divinity and training, via Your
spiritual blessings. It is very far from Y ou to torture the one who You have
have brought to Your nearness and mercy, or to drive away the one who
Y ou have given refuge, or chastise the one who Y ou have spared.

You are so Merciful and so Generous that Y ou have addressed the sinful
human: “You called me and | answered you, you asked Me and | granted
you, you opposed Me but | respited, you left Me but | watched you, you
disobeyed My orders but | concealed your sins; if you return to me | would
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accept you, and if you went away from Me, | wait for your return to Me. |
am the most Generous of the generous, the most Forgiver of the forgivers,
and the most Merciful of the merciful.”®’

Moses and Korah

Allamiyi Majlis narrates from ‘Ali Ibn Ibrahim Qumi: When Korah
denied Moses and his prophethood, refusing to pay zakat of his wealth and
accusing Moses, the latter complained to Allah about him. The Almighty
told Moses. “I ordered the heavens and the earth to obey you; give them
whatever order you want!”

So Moses went to Korah’s house while he had his servants close all the
doors to Moses. Reaching Korah’s palace and seeing all the doors closed,
Moses pointed to the doors, so al of them opened. When Korah saw Moses,
he knew that Moses has come with Allah’s chastisement. And he said: “O
Moses! | ask you, for our tie of kinship, to have mercy on me.” Moses (as)
told him: “O son of Lavi! Don’t talk to me because it is of no use for you.”
Then Moses addressed the earth: “Take Korah!” Therefore the palace and
everything in it was descended into the earth. Even at that time Korah wept
and requested Moses on account of their kinship. But Moses replied again:
“Do not talk to me!” even though Korah deplored, Moses did not accept,
because he was angry of Korah’s indecent deeds. After Korah’s death,
Moses went to his worship place where he was addressed by Allah: “O
Moses! Korah and his people requested you, but you did not heed them. By
My Glory, if he had deplored to Me, | would had accepted him, but since he
called you, | left him to you!”

TheYouth and HisMother

It is written in Tafsir Nayshaburi that in Prophet Muhammad’s time a
young man was close to his death. The Prophet (S) was asked to visit the
sick young man. The Prophet of Islam came to the young man while he was
unable to utter his testimonies (i.e Allah’s Oneness and Muhammad’s
prophethood)! The Prophet (S) asked his acquaintances: “Has he been
forgetful about prayer?” And he was answered in negative. He asked again:
“Has he refused to pay zakat?” The people around the sick youngster denied
it too. The Prophet questioned them: “Has his father cursed him?” And they
answered negatively. The Prophet asked: “Has is mother cursed him?”
“Yes,” the people replied. So the Prophet (S) called his mother and asked
her to forgive his son. The mother refused to do so, saying: “How can |
forgive him while he has beaten me in the face and hurt one of my eyes?”
Then the Messenger of Allah (S) ordered to bring fire. The sick man’s
mother asked the reason for bringing fire. The Prophet (S) replied: “I want
to burn him for the sin he has committed.” Therefore the mother said: “I
don’t want him to be burnt, because | bore him for nine months in my
womb, breastfed him for two years, trained and lived with him for many
years, o | forgive him to be saved from being burnt.”

While a mother who is just one’s conventional trainer does not wish her
disobedient child to be burnt, how would Allah, Who is human’s True
Trainer who has developed him from poorness to excellence, torture His
disobedient, sinful, ignorant servant in the Fire? “Far be it from You! You
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are more generous than that You should torture him whom You have
nurtured.”

Right of Hospitality

It is narrated that Yazid Ibn Muhallab had lent some money to Waki’, a
noble man of Khurasan. He sent an envoy to receive that sum of money
from Waki’s representative. The envoy asked money from that
representative and put him under pressure for the payment.

One day, later on, the envoy of Yazid took the representative of Waki’ to
Yazid so that he ask for the respite of the payment. At the same time the
food table was set. Yazid’s representative asked Waki’s envoy to leave
together for later. But he refused to do so and began eating food.
Afterwards, he asked Yazid for a respite for the payment again. So Yazid
told his representative: “Do not ask Waki’s envoy for the lent money
anymore and don’t put him under pressure, because he has eaten our food
now and has right of hospitality.”

Certainly, the Merciful Allah would not torture with Fire a servant who
has the right of hospitality to his Lord.

Right of the Guest on His Host

The historians have narrated that three hundred captives were brought to
Ma’an Ibn Za’idah, a great commander of war. Ma’an ordered to kill all of
them. A captive boy who had not reached puberty yet said: “O commander!
By Allah do not kill us before we drink water!” Ma’an said: “Let al of them
drink water!” When they al drank water, the young man told the
commander: “Now all of us are your guests and greeting the guest is a duty
of the noble ones.” So Ma’an said: “You are right.” Then he ordered to free
al of those captives.

For sure, asthe Commander of the Believers, ‘Ali (as), hasinformed usit
is far away from the Beneficent Allah to chastise a servant who has aways
been a guest of His bountiful blessings.
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Would that | knew, my Master, my Allah and my protector, whether Y ou
will give the Fire dominion over faces fallen down prostrate before Y our
Greatness, tongues voicing sincerely the profession of Your Oneness and
giving thanks to Y ou in praise; hearts acknowledging Y our Divinity through
verification; minds encompassing knowledge of You until they have
become humble; and limbs speeding to the places of Your worship in
obedience and entreating Y our forgiveness in submission. No such opinion

is held of You! Nor has such been reported- thanks to Your Bounty-
concerning You, O Allah! -Generous!
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Comprehensive Wor ship

The most comprehensive type of worship is considered prayer. The one,
who performs prayer, shows his humility to his Lord, confesses to His
Oneness, and appreciates Him, via his prayer. The prayer-performer’s body
organs that are attached to his conscious will eagerly hurry to worship
places, such as the mosgues and shrines.

Moreover, the knowledgeable servants of Allah who have deeply known
their Lord, and His creation motives, are very humble before Him. They
confess to His Oneness in public and in solitude and are thankful to His
numerous blessings. They rush to the worship places with their enthusiastic
organs for gaining His satisfaction.

How can these servants hold a bad opinion of You? And why shouldn’t
they be optimistic of Y our forgiveness? Which prophet and which heavenly
book has informed the pious servants that they would be tortured and their
faces, tongues, hearts, and lambs be burnt in Fire?

In fact the prophets, Imams, and heavenly books have notified the
believers that the pious believers, who have committed virtues, would not be
tortured in Fire, away from their Lord, even if they have had some
wrongdoings, because of their repentance and regretful ness.

Some traditions about the most comprehensive worship that is prayer are
narrated here, hoping that Allah help us in completing this great worship,
that hinders chastisement from us.

The Messenger of Allah statesin traditions about prayer:
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Prayer is among the religious rules. It brings Allah’s satisfaction and is
the Prophets’ path.®
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The Praiseworthy Allah has set prayer the light of my eye and happiness
of my heart and has made it deer to me, as food is deer to a hungry person
and water is deer to a thirsty one. The hungry becomes full of the food and

the thirsty becomes full of the water, while | never get completely full of
prayer.®
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When you stand up for prayer toward gibla, and recite the first Qur’anic
chapter (Surat al-Fatihah) and any other Qur’anic chapter you could, then
performed roku’ and sajda, followed by tashahhud and salam, all your sins

before your prayer and until your next prayer would be forgiven.®
Amir a-Mu’minin, Imam “Ali (as), have said about prayer:
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Prayer makes every pious servant close to Allah.?
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I recommend you perform prayer and keep on it, because it is the best
deed and the base of your religion.*®
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When oneis performlng prayer, his body, clothes, and everything around
him are worshipping! *
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O Kumayl! Y ou should not merely perform prayer fast, and pay charlty,
rather 9)gou should perform prayer with a purified and humble heart to satisfy
Allah.
Besides the Holy Qur’an, the reliable Shi’atradition sources like “Kutub
Arba’a’, “Wasa’ilaAl-Shi’ah”, etc. are the best and most complete sources
about the worldly and heavenly effects of performing prayer.

Having Good idea about Allah

A human who is a believer, righteous, and virtuous servant and is going
to seek Allah’s path during his lifetime should have good idea about Allah’s
Mercy, Blessings, and Forgiveness. In other words, while heisin fear of the
Hereafter and Allah’s chastisement, he should be hopeful of His Benevolent
treatment at death time, in the purgatory, and especially on the Last Day,
and His Forgiveness of the sins. Everyone should be hopeful that Allah
would accept his efforts, bringing him to the Paradise among His friends.

The infallible Imams (as) have considered having a good idea about
Allah as a result of one’s positive effort. In their traditions. Imam “Ali (as)
stated:
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Having good idea about Allah is attempting sincerely for Allah and
hoping for Allah’s forgiveness of your sins.*
Imam Sadiq (as) said:
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Having good idea about Allah isto hope in no one but Allah, and to fear
nothing but your sins.”’
The Meﬁsenger of AIIah (S) said about goodwill'
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| swear by God who has no partners that there are no believers who have
a good opinion about God and receive anything less than they expect from
Him. Thisis so since God is Benevolent and has authority over all that is
good, and is ashamed of one of his servants having a good opinion about
Him and He acting otherwise. Therefore have a good opinion about God and
be inclined to Him.%
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Do not die and depart from this world until you have formed a good
opinion about God, since thisis the price for Heaven.*
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Forming good opinion about Allah is akind of worshipping Him.'®
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And You know my weakness before a little of this world’s tribulations
and punishments and before those ordeals which befall its dwellers, even
though it isatribulation and ordeal whose stay is short, whose subsistenceis
but little and whose period is but fleeting. So how can | endure the
tribulation of the next world and the real ordeals that occur within it? For it
is a tribulation whose period is long; whose station endures, and whose
sufferers are given no respite, since it only occurs as aresult of Your Wrath,
Your Vengeance, and Your Anger. And these cannot be withstood by the
heavens and the earth. My Master, so what about me? For | am Y our weak,
lowly, base, wretched and miserable dave.

Tribulation of thisworld and that of the Her eafter

The tribulation of this world, as stated by Amir al-Mu’minin (as), is
different from the tribulation of the Hereafter in several ways.

Firstly, hardship of whisworld such as storm, earthquake, flood, famine,
expensiveness of goods, loneliness, and the diseases that bothers human has
a short stay, and a fleeting period. But human tribulations in the Last Day
have along stay and enduring station.

Second, some worldly tribulations are aform of divine trias. If humanis
patient in these difficulties and maintains his belief, he will be greatly
rewarded and is subjected to Allah’s satisfaction. By the same token, the
prophets were patient with the torturing of their people. Also some of
Allah’s friends like Asiyah, the Pharaoh’s wife, and Habib al-Ngjjar had
tribulations in His way and by His will; however, the tribulation of the Last
Day is merely the chastisement of human sins and disobediences in this
world.
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The Holy Qur’an considers Allah’s accompanying human a result of
obeying Him, the Prophet (S), and being patient with committing sins.
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And obey Allah and His Messenger and do not quarre for then you
will be weak in heart and your power will depart, and be patient; surely
Allah iswith the patient. (8:46)

The Holy Qur’an has given good tidings to the believers and has
considered them subject to Allah’s Mercy.
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And do not speak of those who are dlain in Allah’s way as dead; nay,
they are alive, but you do not perceive. And We will certainly try you with
something of fear and hunger and loss of property and lives and fruits;
and give good news to the patient, Who, when a misfortune befalls them,

say. Surely we are Allah ’sand to Him we shall surely return. (2:154-156)
The Messenger of Allah (S) has stated:

There are three kinds of patience; patience with calamities, patience with

obedience, and patience with wrongdoing.'®*
The Messenger of Allah (S), in explaining “the patient”, states:
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The patient are those who are patient with disobedience of Allah, obtain
their sustenance lawfully, give their wealth away moderately, and sending
their additional wealth for their Hereafter; so they are delivered.'%

The tribulation of the Hereafter, on the other hand, will not be a trial;
rather it isthe chastisement of worldly deeds and no one can be patient with
it. And there would be no reward for the patience then, even if someone
managed to resist it.

Purgatory and Hereafter Punishments

Some of the Qur’anic verses, especially those in the last three parts of it,
as well as some traditions mention various punishments of the Purgatory
and the Hereafter.

Amir al-Mu’minin, Imam ‘Ali (as), says about Allah’sfoes: “... and for
Allah’s enemy, an angel is descended who is the worst creature of Allah in
terms of behavior, appearance, and odor. So the angel says. “l give you
tidings of boiling water to drink and entering the Hell!” Allah’s enemy
knows his washer and the bearers of his body and asks them, for Allah’s
sake, not to take him toward the grave. When he is put inside the grave, two
guestioning angels come and open his shroud, and then ask him: “Who is
your Lord? What is your religion? And who is your prophet?” Allah’s
enemy does not know the answer. The two angels say: “You didn’t know
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the answer so you cannot enter the Paradise.” Then he is beaten in the head
with a stick, which is very frightening for any creature Allah has created,
and all the beings hear its sound. So a door of the Fire is opened to him and
heistold: “Rest in the worst state!” His grave becomes so tight for him that
his brain comes out through his nails and flesh. Allah places some snakes,
scorpions, and savages over him which sting him until his resurrection from
the grave.”'®

Shaykh Sadug has narrated from Imam al-Bagjir (as) about the purgatory
puni shments:

The sinnersinside the Fire cry from the intensity of the torture, like dogs
and wolves, there is never a death for them; their punishment never
decreases, they are always hungry and thirsty there; their eyes are weak,
they are deaf and dumb and blind; their faces are black; and they are
rejected, regretful, and subject to Wrath. They are not pitied for or rescued
from the chastisement. They are burnt in the Fire, drink boiling water, and
eating a bad-odor poisonous material. They are beaten with heavy iron
hammers by wrathful strict angels who have no mercy. The sinners are put
to the Fire by their faces, accompany Satan, and are fastened with chains.
Their prayer is not fulfilled and their request not answered; this is the state
of the resident in the Hel!***

‘Ali Ibn lbrahim Qummi has narrated from Imam Sadiq (as), in his
exegesis book:

One day, Gabriel, the angel of revelation, came to the Messenger of
Allah (S), in a sorrowful state. The Prophet (S) said: “Why is it that | see
you crying and sad?” Gabriel said: “Why shouldn’t | be so while the Hell’s
manafikh have been set?” The Prophet of Islam (S) asked again: “What is
manafikh of the hell?” And he was told: “By the Almighty’s order, the Fire
was lit up for a thousand years until it became red. Then He ordered to the
Fire again and it was lit up for another thousand years so it got white.
Afterwards the Fire was lit up for the same period of time again until it
became black. It is now a black dark substance. If a link of its seventy-
dhar’'® chain is put on the earth, it will melt from heat. And if a drop of its
Zagqum'® is poured into the drinking water of the world, all the earth’s
inhabitants will die of its bad odor.”

So the Prophet (S) and Gabriel cried. At the same time, Allah descended
towards them an angel, who gave them Allah’s greeting and message: “I
rescued you from committing any sins which prevents you to be subjected
to such a chastisement.”’

Allah’s enemies are put in a narrow place, with dark paths and indefinite
holes; they are eternal in its ever-lasting Fire and drink boiling water. They
remain in the Hell, are beaten by Fire, and wish for death. They have no
freedom. Their feet are tied to their foreheads. Their faces are dark from
wrongdoing. They call out from among the Fire: “O guard! The promised
threat is fulfilled. O Guard! The chains are heavy on our body and our skin
is burnt from the Fire. Take us away from here so that we won’t commit
sins anymore.” The Fire says. “Your freedom is so far away! It is not a day
of salvage today and the paths to the outside are always closed. Go away
and be silent! If you are taken away, you will commit sins again.”
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Meanwhile the inhabitants of Hell get hopeless of their freedom and
regret their scant worship, but their regretfulness does not help and rescue
them. With tied feet and hands, they fall down on their faces. Fire is above
their head, beneath their feet, on their right and their left. Their food, drink,
clothes, and beds are dl fire.

They are among pieces of Fire, dirty clothes, and heavy chains. They cry
constantly and wish they could die. But every time they ask for death,
boiling water is poured on their heads and they are beaten by heavy clubs.
Blood and dirt come from their mouths; their livers cuts into pieces from
thirst, their eyesflow on their faces; the flesh fallsfrom their faces; and their
hair sheds from their body, due to extreme pain. Whenever their skin burns
another skin grows instead. Their bones appear from under their flesh; and
they become blind, deaf and dumb!*®®

O Lord! How can | tolerate this much difficulty and calamity, while | am
Y our weak lowly, base, wretched and miserable dave?

Though my worship is not perfect and my sins are not few, | am Your
lover. | love the prophets and Imams (as) and | love worshipping You. | am
not a sinner by nature; if | commit sins, it is because of my lack of
knowledge, will, and understanding. My excessive sins are because of my
lust and carnal soul. I am willing to worship perfectly and sincerely. | tend
to be pure of any sins. | hate Satan and tyrants. Forgive and help me; save
me from sins; help me in worshipping Y ou; release me from the Hell and
take me to Paradise.
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My Lord! My Lord! My Master! My Protector! For which things would |
complain to You and for which of them would | lament and weep? For the
pain and severity of chastisement? Or for the length and period of
tribulation? So if You subject me to the punishments with Your enemies,
gather me with the people of Your tribulation and separate me from Y our
friends and saints then suppose, my Allah, my Master, my Protector and my
Lord, that | am able to endure Your chastisement, How can | endure
separation from Y ou? And suppose that | am able to endure the heat of Y our
Fire, How can | endure not gazing upon Your Generosity? Or how can |
dwell in the Fire while my hope is Y our pardon?

Complain to the Friend

The Commander of the lovers, in this part of the supplication, complains
about tribulations and chastisements. In other words, he wants to say: O
Allah! I know no one but You to heal my pain and eliminate my tribulation.
All the beings are dependent upon You and are poor and weak. A poor one
cannot do anything and a weak one cannot solve problems. The key to
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solving any problem is in Your hands and the cure for any disease is
possible with Your Power. You are the One in Whose presence Hadrat
Fatima Al-Zahra (s.a) wept and said: “O Allah! | ask Y ou something which
can be granted only by You. | ask You guidance, piety, independence,
chastity and doing what Y ou like and are pleased with. O Lord! We ask Y ou
power for our weakness, wealth for our poorness, and knowledge and
patience for our ignorance. O Allah! Bless Muhammad (S) and his progeny!
Help us in worshipping, obeying and remembering You, by Your
Compassion, O the most Merciful of the Merciful! **«

O Allah! You are the One to Whom Prophet Abraham (as), along with
his son Ismael, prayed humbly and asked things which could be fulfilled
only by You: “And when Abraham and Isma’il raised the foundations of
the House: Our Lord! Accept it from us; surely Thou are the Hearing, the
Knowing. Our Lord! And make us both submissive to Thee and show us
our ways of devotion and turn to us mercifully, surely Thou are the Oft-
returning to Mercy, the Merciful. Our Lord! And raise up in them a
Messenger from among them who shall recite to them Thy
communications and teach them the Book and the wisdom, and purify
them; surely Thou are the Mighty, the Wise. (2:127-129) ”

Y ou are the One for Whom Noah tolerated the pestering of his people for
nine hundred and fifty years, and then to You he complained to descend
water from the heaven and through the earth with all Y our Power, drowning
al Your enemies and saving Noah and his disciples.

You are the One Who made a few Muslims along with the Prophet of
Islam (S) dominate the disbelievers, whose number and facilities were three
times more than the Muslims in battle of Badr.

Now, | take refuge to you form difficulties and tribulations. Y ou are the
One Who can remove my problems with a single reward and grant me peace
and ease.

You are the One to Whom all the prophets, Imams (as), believers,
repented and sorrowful servants complained from their problems and You
accepted, treated, and saved them.

Which patient came toward Y ou but You did not cure him? Which poor
one came to You but You did not enrich him? Which unfortunate one came
to You but You did not fulfill his desire? Which supplicant cameto Y ou but
Y ou did not grant him hiswish? Which needy one came to Y ou but returned
with his problem unsolved? Which repented one came to Y ou without his
repentance being accepted?

L amenting and Weeping
Weeping is one of Allah’s greatest gifts to the servant. Weeping implies
the heart’s humbleness to Allah and a pure spirit.
The Holy Qur’an has considered weeping a sign of the believers and
Allah’slovers; .
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And when they hear what has been revealed to the Messenger you will
see their eyes overflowing with fears on account of the truth that they
recognize; they say: Our Lord! We believe, so write us down with the
witness of truth. (5:83)

The messenger of Allah told Imam “Ali (as):
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O “Ali! I recommend you to develop and maintain some characteristicsin

yourself, may Allah help you! ... And the fourth characteristic is weeping

for the sake of Allah. For each of your tear drops, a houseis giventoyouin

Paradise."*°
The Prophet (S) also stated:
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Blessed isthe one to whose face Allah has regard while he is weeping for
hissin, out of Allah’s fear, and no one knows of that sin but Allah.***
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The reward of someone whose eyes weep from Allah’s fear will be as
heavy as Mount Uhud for any drop.™
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The one whose eyes weep from Allah’s fear as small as a mosquito will

be saved from the Hereafter fear by Allah.**®
Imam “Ali (as) stated:
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The weeping of the eyes and the fear of the hearts are Allah’s Mercy; if
you found them seize the chance to pray, because a prayer aong with

weeping and fear will be accepted. ™
Imam Sadiq (as) said:
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Everything has a special scale except tears; adrop of tear putts off oceans
of fire. Allah forbids inferno from burning a tearful eye. In fact if there’s
one tearful person (from Allah’s fear) in any nation, all the people will be
forgiven.
Y ahya Ibn Mu’adh said: “Anyone who weeps in his dream will be happy
in reality. The worldly life is like a dream and the Hereafter is reality, so
weep in the world to be happy on the Last Day.”
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Friends’ Remoteness

A person who loves Allah’s prophets, Imams, and friends wishes to see
and accompany them in the Hereafter. If Allah detaches him from Hisloved
ones due to some sins and places him among his enemies instead, this
punishment will be harsher, and hotter than the Fire.

The pain of remotenessis only understandable for the one who has tasted
it!

The pain of remoteness was experienced by Adam who was deprived of
his divine position in Paradise, besides the angels and in nearness of Allah,
because of approaching the forbidden tree!

The pain of remoteness was experienced by Job who lost his family,
wealth, honor, and health as adivine test.

The pain of remoteness was experienced by Jonah who was deprived of
world’s vast space and got entangled in the fish’s stomach.

The pain of remoteness was experienced by Jacob who wept in the
absence of his dear one until he got blind.

The pain of remoteness was experienced by Josef who was remote from
his kind father, Jacob, and got entangled in the deep well and then in the
prison.

But the Merciful Allah cured the pain of remoteness for Adam by his
repentance and healed the pain of remoteness for Job by returning to him
what he had lost. The amighty alleviated the pain of remoteness for Jonah
by rescuing him from the fish’s belly and the pain of remoteness for Jacob
and Josef by helping them meet each other again.

O the curer of the bitter pain of remoteness! Do not intend for us, the
lovers of prophets and Imams (as), to be remote from them in the Hereafter
and placed in the Hell! Suppose we can tolerate the chastisement and
remoteness from the prophets and Imams (as), how can we bear remoteness
from You?

Greed for the Noble Servants’ Position

O Allah! Suppose | can stand Your burning Fire, how can | ignore the
Blessings You grant Y our noble servants?

It is narrated from Imam Sadiq (as) that the Almighty has not created
anyone except that He has defined a position in Paradise and another in hell
for him. When the inhabitants of paradise settlein it and the Hell inhabitants
aresent toit, acaller tellsthe dwellers of Paradise to look at their positionin
Hell and says: “This is the position that you would have entered if you had
committed sins.” So the dwellers of Paradise get so relieved and happy that
if there were any death in Paradise, they would die of happiness.

Afterwards, the caller calls the dwellers of Hell to look up to their
supposed positions and blessings in the Paradise and says: “If you had
worshipped Allah you could have won these positions.” So the inhabitants
of the Hell get so depressed that they nearly die, if there were any death in
the Hell.
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Hope for Forgiveness

My Lord! How can | be relaxed in the Fire while | only hope for Y our
Forgiveness, the forgiveness that is repeatedly promised to the sinnersin the
Holy Qur’an.

My Allah! How many poor servants who had hope for other people’s
help and they were not left deprived, let alone those who hope for Your
Forgiveness.

‘Attar, the poet, has written in his [lahinameh that a wrongdoer female
singer lived in Mecca. She attended debauchery ceremonies, danced, and
sang in them.

Some years after the Prophet’s Hijra, this woman who had lost her youth
and beauty and could not sing as before, and thus could not make her ends
meet, came to the Prophet of Idam (S), out of misery. The Prophet (S) asked
her: “Have you come here for aworldly interaction or a heavenly one?” The
woman said: “Neither for the former nor for the latter; rather | have comein
hope of your generosity.” The Prophet (S) got delighted and granted the
woman his holy cloak and then told his disciples: “Grant her as much asyou
can afford!”

So a sinful woman went to Medina in hope for Your Prophet’s bounty,
which is a sign of Your Blessings, and returned satisfied with a bountiful
grant. How can | return destitute from Y our Presence while | have hope for
Y our Mercy and Forgiveness?
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So by Y our Might, my master and my Protector, | swear sincerely, if You
leave me with speech, | will lament before Y ou from the midst of the Fire’s
inhabitants with the lamentation of the hopeful; | will cry to You with the
cry of those crying for help; | will weep before Y ou with the weeping of the
bereft; and | will call upon You, Where are Y ou, O Sponsor of the believers,
O Goal of the hopes of Your Knowers! O Aid of those who seek assistance,
O Friend of the hearts of the sincere, and O Allah of al the world’s
inhabitants!

This part of the supplication, like the previous part, includes the
supplicant’s beseech and prayer to the Almighty in order to attract His
attention, and if is doomed to the Hell, than to save him from the
chastisement.

In fact, how is the state of the servant who is under chastisement, and
even worse than chastisement is suffering from remoteness of his beloved
Lord?!

Which beseech and weeping is harsher than that of someone who has lost
a beloved? It has been said that a mother was weeping beside her daughter’s

grave. An ascetic person was passing there who said: “Good for this mother
who knows what a valuable blessing she has lost! ”
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The Last Day certainly has very wonderful scenes and is a strange day
for the people; good for those who are doomed to Allah’s Mercy and are
away from chastisement. We had better compare ourselves to the scale of
Holy Qur’an before we are confronted with death.

Harun and Buhlul

Harun was returning from Hajj pilgrimage and stayed in Kufah some
days. One day he was passing a way when Buhlul called him by his name
for three times. “Harun! Harun! Harun!” Harun said astonished: “Who is it
that calls me by my name?” “The insane Buhlul,” he was answered. So he
pulled the camel-litter curtain away and told Buhlul: “Do you know me?”
He answered yes. Harun asked again: “Who am |?” He said: “You are the
one who will be responsible and should account for an oppression done in
the east, even if you are in the west yourself. You will be asked about it in
the Hereafter because you are the country ruler.” So Harun wept from
sorrow and asked Buhlul: “What do you think of me?” He said: “Compare
yourself with the Holy Qur’an: “Most surely the righteous are in bliss and
most surely the wicked are in burning Fire. (82:13-14)” Harun said: “How
about our deeds?” Buhlul replied: “... Allah only accepts from those who
guard against evil. (5:27)” Harun said again: “But what about our tie of
kinship with the Prophet (S)?” Buhlul said in reply: “So when the trumpet is
blown there shall be no ties of relationship between them on that day, nor
they ask for each other. (23:101)” Then Harun said: “But there is the
Prophet’s intercession.” And Buhlul said: “On that day no one shall avail
intercession except him whom the Beneficent Allah alows and whose word
He s pleased with. (20:109)” Then Harun asked him about his wish. Buhlul
answered: “Forgive my sins and take me into Paradise.” Harun said: “I don’t
have the power to do so, but | have been informed that you owe money to
some people. Do you want me to pay your debts?” Buhlul answered: “Debts
cannot be paid with debts. What you possess is people’s belongings and you
are obliged to return them to the people.” So Harun stated: “Do you want
me to order alife payment for you?” Buhlul answered him: “I am Allah’s
servant and He gives me sustenance, do you think Allah remembers and
protects you but not me?”
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Can’t You see Yourself- Glory be to You my Allah, and Yours is the
praise- hearing within the Fire the voice of a slave surrendered to You,
imprisoned there because of his violations, suffering the pangs of its torment
because of his disobedience, and confined within its levels because of his
sin and crime, while he laments before Y ou with the lament of one hopeful
for Your Mercy, calls upon Y ou with the tongue of those who profess Y our
Oneness and entreats Y ou by Y our Lordship?

When reading the descriptions of the Purgatory in the Holy Qur’an and
traditions of the Prophet’s Household, the true believers tremble with fear,
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get astonished and sincerely take refuge to Allah to be rescued from this
frightening condition. This way, they are more prepared to do the obligatory
deeds and refrain from the unlawful ones, and sometimes they die of
extreme fear of Purgatory!

Salman and the Fearful Young Man

Shaykh Mufid narrates Ibn Abi ‘Amir who narrates Imam Sadiq (as):
Salman passed the ironers’ bazaar in Kufah where he saw a young man on
the ground and the people around him. They told Salman: “This man has
fainted. Say something in his ear so that he will be conscious again. Salman
came near him until he was conscious and said: “O Salman! If you heard
anything about me do not believe it! When | entered this bazaar, and saw the
ironers pounding with their hammers | remembered this Qur’anic verse:
“And for them is the whips of iron. (22:21)” So | fainted from the
chastisement fear.” Salman said: “You are worthy of being my religious
brother.” So Salman loved and adored his friend, until the young man got
serioudly sick. Salman came to him who was near death and said: “O Angel
of death! Treat my brother moderately!” And he was answered: “I treat
every believer with moderation.”*'

The Believer Woman

The great scholar, Mulla Fathullah Kashani, narratesin his exegesis book
“Minhg”: Once the Messener of Allah (S) stood for prayers in the mosque.
After reciting al-Hamd (a-Fatihah) chapter of the Holy Qur’an, he began al-
Hijr chapter until he reached this verse:
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And surely Hell is the promised place of them all: It has seven gates;
for every gate is a special class of sinnersassigned. (15:43-44)

An Arab woman who was performing prayer along side the Prophet (S)
fainted hearing these verses. When the Prophet (S) finished his prayer and
saw the occurrence, he ordered to splash water into the woman’s face and
she regained consciousness. So the Prophet (S) said: “How did you feel ?”
She said: “When | saw you in prayer, | got interested in performing prayer
with you. And | got restless when you recited the two verses.” Then she
said: “Woe to me because any of my limbs will be placed in one of the
seven gates of Hell.” The Prophet (S) said: “That is not the case. This verse
means each specific group of sinners will be chastised in one of the seven
gates of Hell.” The woman told the Prophet: “l have nothing but seven
slaves. | free each of them to be freed from one of the Hell gates.” Then the
Revelation Angel was descended and said: “O Messenger of Allah! Give
good tidings to the Arab woman that the Almighty has closed all the Hell
gates and opened the gates of Paradise for her.”

A Divine tradition reads:

O son of Adam! | did not set up this Fire except for the disbeliever, the
stingy, the tell-tale, the cursed by parents, the hinderer of zakat payment, the
usurer, the adulterer, the unlawful seller, the forgetter of Qur’an, the
annoyer of the neighbors, but those of them who repent, believe, and do
good.
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My servants! Have Mercy on yourselves! Because your bodies are weak,
the journey is long, the load is heavy, the path is exact, the Fire is burning,
the caller isthe Blower Archangel, and the Judge is the Lord of the worlds.

An Interesting Advice

Someone intended to go on atravel and told Hatam al-Asamm: “Give me
some advice!” So Hatam said:

“If you want afriend, Allah suffices for you.

If you want a companion, the two illustrious angel s suffice for you.

If you want alesson, this world suffices for you.

If you want an associate, Qur’an suffices for you.

If you want ajob, worshipping suffices for you.

If you want a preacher, death suffices for you.

And if these things suffice you, then the Purgatory suffices for you!”

The explanation of beseeching Allah will come under “My Lord! My
Lord!” in later parts.
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My Protector, so how should he remain in the chastisement while he has
hope for Your previous clemency? Or how should the Fire cause him pain
while he expects Y our Bounty and mercy? Or how should its flames burn
him while Y ou hear his voice and see his place? Or how should its groaning
encompass him while You know his weakness? Or how should he be
convulsed among its levels while Y ou know his sincerity? Or how should its
keepers torture him while he calls out to You, O Lord? Or how should he

have hope of Your Bounty in freeing him from it while Y ou abandon him
withinit?

Allah’s Bounty and mercy

The Qur’anic verses and traditions imply that the Almighty has Mercy
upon all the servants, hence He has granted them all material and spiritual
blessings, not depriving a single one from His Bountiful blessings.

However some humans are idle and do not attempt for getting
sustenance. Therefore they lose their value and are deprived of Allah’s
blessings by their own will.

Anyone who wishes can gain Allah’s material blessings by lawful
attempts, with no hindrance. Also he can gain Divine bhliss, by sincere
attempts and true belief, so that he would benefit from Allah’s Mercy in this
world and the Last Day, part of which isa purified life in the world and the
Paradise in the Hereafter.

Among the wonders of His Devine mercy isthat His Holy Essence grants
great blessing for few acts.
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Solomon and the Peasant

Allah’s selected servant, Prophet Solomon (as), passed by a peasant in a
splendid magnificent manner. Seeing Solomon’s glory, the peasant said:
“The Beneficent Allah has granted the son of David a glorious kingdom.”
This was brought to Solomon by the wind. Prophet Solomon (as) got off
from his top position, went to the peasant and told him: “Do not wish
something whose responsibility you cannot tolerate! If Allah accepts your
glorifying him, it would be better for you than Solomon’s kingdom, because
the reward of glorifying Allah is eternal but Solomon’s kingdom is
finite! ™'«

The late Shaykh Saduq has narrated a strange tradition in his worthy
‘Thawab Al-A’mal’: Isma’il Ibn Yasar said: | heard Imam Sadiq (as)
saying:
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Avoid laziness and dullness because Your Lord is Beneficent and grants
great reward for your small acts. Someone accomplishes a two-unit prayer,
not obligatorily, for Allah’s sake, so Allah takes him to Paradise for it. He
willingly gives a drachma away as charity for Allah’s sake; hence Allah
takes him to Paradise for it. And fasts in a day for Allah’s sake, therefore

Allah takes him to Paradise for it!*°
Amir a-Mu’minin (as) narrates that the Prophet (S) said:
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Nothing in Allah’s presence is more valuable than Adam’s progeny. He
was then asked: O Messenger! Aren’t the angels valuable? He stated: The
angels, just like the sun and the moon, are obliged to worship and glorify
Allah.
It is only the human being who has the blessings of freedom and will.

Whenever he uses this freedom in performing Allah’s orders, he would get
subjected to His especial Mercy and Benevolence.

An Important Tradition
The Prophet (S) stated:
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Prayer (salat) is the religion’s pillar and it brings about ten features,

beauty of the face, illumination of the heart, comfort of the body,
companion in the grave, bringer of Mercy, the light of the heavens,
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heaviness of scale in the Hereafter, satisfaction of the Lord, price of the
Paradise, and hinderer of the Hell Fire, anyone who performs it has set up
the religion and anyone who leavesit has obliterated the religion.™®

It is redly surprising that the Benevolent Lord has set such benefits and
results for performing two units of prayer (salat), which is not hard for
anyone!

The messenger of Allah (S) also stated:
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No prayer time comes except that an angel calls out: ‘O People! Rise up

against the Fire you have burnt behind you (due to sins) and put it off with
your prayer.”'?

Imam Sadiq (as) and the Terrified Caravan

Imam Musa Ibn Ja’far (as) says. “Imam Sadiq (as) accompanied a
caravan that was going towards the desert. Then the caravan was informed
that the thieves have hidden themselves on their way. The people of the
caravan trembled with fear. Imam Sadiq (as) inquired about the reason for
their. They said: ‘We have some property and fear that that the thieves will
take it from us. Would you take them from us as the thieves might not take
them from you?’ Imam (as) said: “You cannot be sure; maybe they only
intend to rob me and then your property would be stolen by them.” The
people said again: ‘So what can we do? Is it wise to burry our property
under the ground?” Imam (as) answered: ‘No, because they may get
damaged, someone may rob them, or you may not relocate them.” The
caravan people asked: ‘What can we do then?’ Imam Sadiq (as) said: ‘Give
them to the One Who can protect them, increase the amount of them, and
then give them back to you more than you need!’

‘Who is it?’ they asked. Imam replied: ‘The Lord of the worlds.” They
asked: ‘How can we do this?’ Imam (as) stated: ‘Give them away as charity
to poor Mudlims.” They said: ‘We have no access to the poor in the middlie
of desert.” Imam said: ‘Intend to give away one third of it so that Allah
would save al of it.” ‘We intended,” they said. Imam Sadiq (as) said: ‘You
are safe now So go on your journey.’

When the caravan moved the thieves appeared. The caravan people were
afraid but Imam (as) told them: ‘Why are you afraid while Allah will save
you.” The thieves came and, recognizing Imam Sadiq (as), kissed his hands
and said: ‘Last night, we dreamt of the Messenger of Allah (S) and he
ordered us to protect you and the caravan; now we are at your service!’
Imam (as) said: ‘“There is no need for your help. The One Who saved us
from you will save us from other enemies and robbers.” So the caravan
reached the city and the people gave away one third of their property to the
poor. Furthermore, they witnessed abundance in their wealth; every
drachma got multiplied by ten. They were astonished at this and Imam
Sadiq (as) told them: ‘Now that you know about trading with Allah,
continue it!>**#*
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TheWonder of Allah’sfavorites

When Amir al-Mu’minin (as) reached the region of Siffin, Mu’awiya had
blocked al the water ways to inflict Imam’s soldiers into trouble and
weaken their fighting ability. Imam ‘Ali (as) ordered a group of fighters
under the guidance of Imam Husayn (as) to regain the water way. Imam
Husayn (as) attacked the water resource, so Mu’awiya’s guards fled the
place and water was now accessible for the Muslim army. Some people
suggested Amir a-Mu’minin (as) to cut off the water way for Mu’awiya and
his troops. Imam (as) stated: “By Allah that | don’t do so.” Then he sent a
convoy to Mu’awiya to tell him: “Your army is free to take as much water
asit wants.”

A Strange letter from Imam al-Ridha (as)

Bazanti, a reliable Shi’ite narrator says. | read Imam a-Ridha’s letter
from Khorasan to his son, Imam Jawad (as), in Medina. He had written:

My Son! | have been informed that whenever you want to go out and
mount your horse, the servants take you out from the small door of the
house. This is because of their stinginess so that you could not grant
anything to others. | ask you, by my fatherhood and Imamate, to come and
go from the larger door. Also bring money with yourself so that you can
give away to the poor. If your uncles wanted money, don’t give them less
than fifty drachmas and do not give less than twenty five drachmas to your
aunts and you are free to pay them more. | want Allah to grant you high
position and status. Donate money and do not fear poverty by the Owner of
the Empyrean! *#

When Allah’s favorite servants are this generous to other servants, what
would be the level of Allah’s Generosity?

It is because of Allah’s indefinite Mercy and unending benevolence that
Amir a-Mu’minin (as), after saying ‘O Allah! Can’t you see yourself
hearing within the Fire the voice of a dave surrendered to Y ou, imprisoned
there because of his violations’, says ‘Far be it from You! That is not what
is expected of You.’
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Far be it from You! That is not what is expected of You, nor what is
well-known of Your Bounty; nor is it similar to the goodness and kindness
You have shown to those who profess Your Oneness. So | declare with
certainty that were it not for what You have decreed concerning the
chastisement of Your deniers and what You have foreordained concerning
the everlasting home of those who stubbornly resist, You would make the
Fire, al of it, coolness and safety, and no one would have a place of rest or
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abode within it. But You- holy are Your Names- have sworn that Y ou will
fill it with the unbelievers, both jinn and men, and that Y ou will place those,
who stubbornly resit, therein forever. And You- majestic is Your eulogy-
said through kindness as a favor: what? Is he who has been a believer like
him who has been ungodly? They are not equal .

TheKind Embrace

None of the prophets (as), the Imams (as), and favorite servants expected
Allah to treat them with chastisement; the Almighty Who has called Himself
in the Holy Qur’an as the Most Merciful of the merciful, the Forgiver, the
Generous, the Lover, the Holy, the Fine, and the Relenting.

The chastisement of the Hereafter is not related to the believers at all. It
is the bitter fruit of denying the truth and of enmity with Allah. The
chastisement of the Hereafter is the reward of the proud and the sinner. It is
the product of wrongdoing and corruption. It is in fact the result of human
deeds and nothing else.

Why should the one who is not a denier and an enemy of Allah, while
some rays of Allah’s Unity, belief, love, and affection shines in his heart,
and be possesses righteous morality and virtuous deeds to some extent, be
chastised?

Such a person faces a Holy and Kind Lord; the One Who invites any
sinner to repentance in order to forgive him, calls any broken servant to
compensate hisloss and any patient to cure him.

Someone told a devotee servant of Allah: “l am polluted with
wrongdoing. Do you think | would be accepted?” He replied: “Woe be on
you! Allah calls His enemies and deniers of the truth; how is it possible that
He rejects someone who seeks refuge to Him?!

The late Ibn Fahad a-Hilli in his book “‘Uddat al-Da’i” has narrated:
“When the Almighty sent Moses to the Pharaoh to warn him of wrongdoing,
He told Moses: ‘Say to Pharaoh that | hurry more in forgiving the sins and
being patient with the sinners than taking wrath and chastisement.””

Abraham’s | mpatience of Sins

In the exegesis of the holy verse:
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So also did We show Abraham the power and the laws of the heavens
and the earth, that he might (with understanding) have certitude. (6:75)

It is written that when Allah showed Abraham the whole of heavens and
the earth and uncovered any spiritual veils for him, he witnessed everything
in the earth as well as an adulterer man and woman. He cursed them
immediately so they died. Then he saw two other ones in the same state, so
he cursed them again and they died too. The third time he saw another
adulterer couple and he wanted to curse them when it was revealed to him:
“Take your curse off from My servants;, surely | am the Forgiver, the
Merciful, the Patient, and the Omnipotent; the sin of My servants does not
harm Me, as their worship does not benefit Me.

| treat My servants in one of the three ways; either they repent and |
accept their repentance, forgive their sins, and hide their faults; or | remove
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chastisement from them because | know that their progeny will be believers,
so | treat the fathers moderately until their children are born, and then if the
fathers have not repented, | will chastise them; or if they belong to neither
group, | will prepare a chastisement for them which is greater than what you
want for them.

O Abraham! Leave Me with My servants because | am the Patient, the
Wise, and the Omnipotent. | arrange their lives based on My Wisdom,
according to their destiny and My Will.*#*«

A Strange Truth

In the excellent book ‘llm al-Y aqgin of the great philosopher and scholar
al-Faydh al-Kashani, we read:

A servant’s evil acts are more than his good deeds in the Hereafter, so he
is brought to Hell. At this time the revelation angel, Gabriel, is addressed:
“Ask My servant if he has accompanied the scholars in the world so that |
would accept their intercession for him.” The sinner responds negatively.
Then there is an address again: “Ask if he has sat with the scholars for
eating food.” The sinner’s answer is again no. “Have you sat where a
scholar had sat?” he is asked. “No,” he says again. “Are you named after a
scholar?” “No.” “Have you had a friend who had loved the scholars?” The
sinner responds positively. So Allah calls: “O Gabriel! | forgave him out of
My Comprehensive Mercy; treat him kindly and bring him to Paradise! ”

Allah’sMercy on the Youth in David’s Age

Shaykh Saduq narrates. Prophet David (as) had a gathering which was
attended, among others, by a young, slim, and silent man. One day, the
angel of death came to David’s gathering while he stared at that young man.
David (as) asked the death angel: “Are you looking at him?” The angel said:
“Yes, | am to seize his spirit in seven days.” David felt pity and mercy for
the man and told him: “Do you have awife?” The young man replied: “No,
| am not married yet.” David told him to go to a famous person’s house,
propose his daughter, and marry her the same night. Then he gave him a
great amount of money so that he may buy all the necessary things and told
him to come back to him after seven days.

The young man went and seven days after his marriage returned to David
(as). David asked him: “How is your state?” The young man answered: “|
am in an even better state than you.” David waited his death for a while but
he did not die. So he told the man to go and come back seven days later.

The young man left and returned again in seven days, but he did not die.
Therefore David told him to return in seven days again. After seven days,
when the man came to David, the death angel came to David (as) too. David
asked the angel: “Didn’t you tell that you had to seize his soul?” The death
angel replied: “You are right, but because of your mercy, Allah had Mercy
on the man and granted him another thirty yearsto live.”***

The Merciful Allah descends His Mercy to His servant and treats him
kindly by the smallest excuses.
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Features of the Freed Captive

It is narrated in a very important tradition of Imam Sadiq (as) that a
group of war captives were brought to the Prophet of Islam (S).

The Messenger (S) ordered to kill al of them except one. That person
was surprised and said: “Why did you issue my freedom?” The Prophet (S)
said: “I wasinformed by the revelation angel that you have five features that
Allah loves, great zeal in fighting, generosity, good-temperedness, truth in
speaking, and courage.” After this strange happening, that freed captive
embraced Idlam and in one of battles alongside the Prophet (S), was
martyred.'?

The Believing Servant

Imam Sadiq (as) ordered to whip a servant because of his sin. The
servant said: “O son of the Messenger of Allah! Do you want to beat
someone who has no intercessor but you? How about your mercy and
kindness?” so Imam ordered to leave him. Then the servant said: “It was not
you who freed me, the One Who taught me how to speak this way rescued
me.” Imam (as) said: “By Allah, this servant is a true believer and sees no
one besides Allah!”

In fact, the true believers are not treated but mercifully. Any servant of
Allah who testifies to His Unity and acts moderately will get subjected to
His extended Mercy.

The Fate of Witness of Josef’s | nnocence

In some exegesis books of the Holy Qur’an it is narrated that when Josef
(as) took the crown in Egypt, he thought he needed a deputy in arranging the
government affairs, so that he may people’s lives and behave kindly to
them. The revelation angel came to him from Allah and told him: “Allah
says that you need a deputy.” Josef (as) answered: ““I was thinking about the
same issue, but who deserves this position?” Gabriel said: “Tomorrow
morning when you move from your headquarters, appoint the first person
who is worthy of this position.” Next morning, the first man that Josef saw
was a weak, thin wood carrier, so Josef thought he cannot bear the heavy
responsibility. He wanted to pass by the wood carrier when Gabriel
descended and said: “Do not leave this person! He was the one who testified
to your innocence and purity before Egypt’s king so he is worthy of being
your deputy.”

While the Almighty grants the deputy position to a testifier of Josef’s
innocence, what would he grant someone who have testified to His Unity
throughout alifetime?!

True! The extent of Allah’s Mercy and Kindness is not understandable
by any wise and intellectual man.
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My Allah and My master! So | ask You by the power You have
apportioned. And the decision which You have determined and imposed,
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and through which You have overcome him toward whom it has been put
into effect- that Y ou forgive mein this night and at this hour every offence |
have committed, every sin | have performed, every wicked thing | have
concedled, every folly | have enacted- whether | have hidden it or
announced it, whether | have concealed it or manifested it.

At the beginning of the book, especially in the section of “O Allah!
Forgive my sins...” different sins as well as their consequences were
explained. In this part too, Imam °Ali (as) mentions the hidden and apparent
sins and asks Allah to forgive them all.

Thursday night is the night of beseeching Allah for repentance,
supplication, and weeping. We go in the presence of Allah so that he would
forgive our sins and have mercy, pardon, regard, and beneficence on usin
this night.
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And every evil act which You have commanded the Noble Writers to
record, those whom Y ou have appointed to watch over every action of mine
and whom Y ou have made, along with my limbs, witness against me. And
You are Yourself the Watcher over me from behind them, and the Witness
of what is hidden from them, but through Y our mercy Y ou concealed it and
through Y our Bounty You veiled it. (And | ask You) that you bestow upon
me an abundant share of every good Y ou send down, kindness Y ou confer;
goodness You unfold; provision You spread out; sin You forgive or error
Y ou cover.

The Two Illustrious Angels and Body Limbs

The recording of human deeds by the two writer angels as well as the
limbs’ being witnessnes for human behavior are facts mentioned in the Holy
Qur’an and the traditions.
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And most surely there are keepers over you. Honorable records, they
know what you do. (82:10-12)
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Until when they come to it, the|r ears and their eyes and the|r skms
shall bear witness against them as to what they did. And they should say to
their skins: why have you borne witness against us? They shall say: Allah
Who makes everything speak has made us speak (41 21)
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On the day when their tongues and their hands and their feet shall bear

witness against them asto what they did. (24:24)
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On that day We will set a seal upon their mouths and their hands shall
speak to Us, and their feet shall bear witness of what they earned. (36:65)
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He utters not a word but there is by him a watcher at hand. (50:18)
Besides the writer angels and human limbs, the earth will testifiy against
human deeds, as stated in Zilzal chapter:
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On that day, the earth shall tell it news, because your Lord had inspired
her. (99:4-5)

Also the Almighty, the prophets (as), and Imams (as) see human deeds

and will testify against him, according to some verses in Tawbah chapter of
the holy Qur’an:
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And say: Work! So Allah will see your work and so will His Messenger
and the believers; and you shall be brought back to the Knower of the
unseen and the seen, then He will inform you of what you did. (9:105)

According to such Qur’anic verses, the testimony of the witnesses on the
Day of Resurrection will be against the disbelievers, enemies, and
wrongdoers; because the believers and the repented servants will be
subjected to Allah’s Mercy on that day; their books of deed will not be
opened before other people; Allah will make the witnesses forget the
believers’ sins and will save their faces.

Imam “Ali (as) stated:
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One who repents Allah would accept his repentance and order his organs
to cover sins from his sight. He would order the earth segments to make him
neglect his sins, and makes the Writers forget what they have written in that

servant's letter of deeds.*?®
Imam Sadiq (as) said:
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‘If aservant repents sincerely, Allah would love him and cover his faults

in the world and the Hereafter.” | asked Imam Sadiqg (as): ‘How will Allah

cover them?’ Imam (as) replied: ‘He will make the two angels, in charge of

that servant, forget all about his sins they have recorded, and will revea to

his body organs to do so. So the servant would meet Allah while there is no
record of hissins.”**’
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My Lord! My Lord! My Lord! My Allah! My Master! My Protector!
Owner of my bondage! O He in whose Hand is my forelock! O He who
knows my affliction and my misery! O He who is aware of my poverty and
indigence! My Lord! My Lord! My Lord! | ask You by Your Truth, Your
Holiness and the greatness of Your Attributes and Names, that You make
my times in the night and the day inhabited by Your remembrance and
joined to Your service and my acts acceptable to You, so that my acts and
my prayers may all be a single litany and my occupation with Y our service
everlasting. My Master! O He upon whom | depend! O He to whom |
complain of my states! My Lord! My Lord! My Lord!

Allah’s Exalted Name

Some of the ascetic, favorite, and righteous servants believe that the holy
word ‘rabb (Lord)’ is Allah’s Exalted or chief name. In Arabic, it means an
Owner Who trains His creature wisely and out of Mercy. They also believe
that by referring to it, one can get subjected to Allah’s Mercy, get his
problems solved, and his sins forgiven.

Maybe the reason why all the prophets and Imams (as) resorted to this
name in their prayers and at times of difficulty was because they knew it to
be Allah’s Exalted name.

Adam and Eve, when repenting, stated:
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Our Lord! We have been unjust to ourselves, and if Thou forgive us
not, and have not mercy on us, we shall certainly be of the losers. (7:23)

After nine hundred and fifty years of preaching the disbelievers but
receiving only disappointment in return, Noah (as) sated:
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My Lord! Leave not upon the land any dweller from among the
unbelieving. (71:26)
Prophet Abraham (as) said in his prayers: )
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My Lord! Grant me wisdom and join me with the righteous. (26:83)
Prophet Moses (as) said when he was in need:
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My Lord! Surely | stand in need of whatever good Thou mayest sent
down to me. (28:24)
Prophet Solomon (as), in his prayer, prayed for forgiveness of his sins
and asked for a unique kingdom:
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My Lord! Forgive me and grant me a kingdom which is not fit for

being inherited by anyone after me. (38:35)
Prophet Zachariah (as) said when asking for a child:
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My Lord! Leave me not alone; and Thou art the best of inheritors.
(21:89)

Prophet Josef (as), for thanking Allah and asking Him his wish, said:
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My Lord! Thou has given me of the kingdom and taught me the

interpretation of sayings. Originator of the heavens and the earth! Thou

art my guardian in this world and the Hereafter; make me die a Mudim

and join me with the good. (12:101)
At the time of extreme tribulation, Prophet Job (as) stated:
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And Ayyub, when he cried to his Lord: Harm has afflicted me and thou

art the most merciful of the merciful. (21:83)
Almighty Allah has taught the Prophet of 1slam (S) as follows:
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And say: O My Lord! Forgive and have mercy, for Thou art the Best of
all who show mercy. (23:118)

And the believer and righteous servants, when pondering on the creation
of the heavens and the earth, stated:
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Our Lord! Thou have not created this in vein! Glory be to Thee!
(3:191)

And Satan, who was the most proud one, asked for respite until the Last
day by this name: “He said: Give me respite until the day when they are
raised. (7:14)” and the Almighty accepted the request of this cursed outcast
and gave him respite only because he referred to Allah’s Exalted name.

It is narrated from the messenger of Allah (S):

Anyone who says ‘My Lord’ for seven times, Allah will fulfill hiswish.

It is aso narrated that when a believing servant says ‘My Lord’ once,
Allah says ‘Here | am’. And when the servant calls Allah for the second and
third times, he will be addressed: ‘Ask Me so that | may grant you! **?®

Accepted Deeds

One of the common prayers of al the prophets (as), Imams (as) and
Allah’s favorite servants has always been for the Almighty to accept their
deeds and treat them with His Mercy.

They have been aware of the fact that no one is accepted in Allah’s
presence without having deeds; and no one is accepted in His presence with
deeds only; other necessary characteristics are belief and sincerity without
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which no one is subjected to Allah’s mercy. Therefore, the favorite servants
paid much attention to having good deeds as well as the necessary
conditions for the acceptance of deeds. And as they performed their deeds as
they should, they requested Allah to accept their deeds.

The Holy Qur’an and the traditions imply that a deed is accepted
provided that its performer has belief in Allah and does it for Allah’s sake
and is in accord with the divine rules. It should be pointed out that the
believing servant’s deed is accepted and his sin is forgiven. But the deed of
a disbelieving servant, however great and worthy it might be, is not
accepted and his sin, however tiny it might be, is not forgiven.

Some important traditions are narrated about worthy deeds together with
its most valuable conditions in Shiite books, some of which will follow:
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The servant’s worth and value before the Almighty is because of his
good deeds not his good speech.'®
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Deeds are the slogan of a believing servant.®
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Continue your deeds! Continue your deeds! Because Allah has not set an
end for the believing servant’s deeds except his death.***
DRV g5 By Ol o] Jas
The best deeds are belief, piety, and faith. 2
Imam Sadiq (as) stated:
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Allah named people after their fathers in this world in order that they
would know each other and He will call the people by their deeds in the

Hereafter in order that He would give them reward or punishment.
The Messenger of Allah (S) stated:
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The best deed is believing in Allah, fighting in Allah’s path, and hajj
pilgrimage. Other ssmpler deeds are feeding the poor, lenient speech, and

good temperedness. Still an easier deed for you is that you do not accuse
Allah in what He has destined for you.™*
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The best deeds are three; treating others justly, helping the religious
135

brothers, and remembering Allah in every state.
Imam ‘Ali (as) said:
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A lucky person is the one whose knowledge and behavior, friendship and
enmity, taking and releasing, speaking and silence, are based on sincerity

and Allah’s satisfaction. ™
The Messenger of Allah (S) advised Abu-Dhar, saying:
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Try to have a deed adorned with piety rather than a simple deed, since a
deed adorned with piety is not a small deed. How can an accepted deed be
small V\1/3|:17i|e the Almighty says. ‘Surely Allah accepts (deeds) only from the
pious.’

Imam ‘Ali (as) said:
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Surely your deeds will not be accepted except those which have been
done piougly.®

Thus, the deeds of a servant who has belief, sincerity, and piety will be
accepted. Accepted deedsis so valuable that it is narrated from Imam Sadiq
(as) that:
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A person, one of whose prayers is accepted, will not be punished by
Allah and anyone, one of whose deeds is accepted, will not be chastised at
a“.l39
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A person, one of whose deeds is accepted by Allah, will not be chastised
at all and will get into the Paradise.**
O Allah! Keep us from dullness in doing our deeds! Increase our joy in
performing Y our deserved worship! And grant our hearts full awareness!
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Strengthen my limbs in Your service; fortify my ribs in determination;
and bestow upon me earnestness in my fear of You and continuity in my
beings joined to Your service, so that | may move easily toward You in the
battlefields of the foremost, hurry to You among the prominent, desire
fervently Your proximity among the fervently desirous, move near to You
with the nearness of the sincere, fear You with the fear of those who have
conviction and gather with the believersin Y our nearness.
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Request for Strength

In this part of the supplication, Amir al-Mu’minin (as), the mystic and
righteous servant, sees al the doors of Allah’s Mercy open to him and the
acceptance of his supplication nearer, so he asks his most valuable and
spiritual requests, which promote human to the peak of perfection and
growth, from the Almighty. These requests are the signs of the supplicant’s
mysticism, deep knowledge, and comprehensive understanding. Imam “Ali
(as) asks Allah to strengthen his limbs in His service, that is sincere
worship, as well as in serving Allah’s believing servants, which is in fact
serving Him. If this spiritual power and divine strength is granted to the
believing servant from the Almighty, he will find nothing sweeter than
serving the Lord and His servants.

Conditionsfor Allah’s Special Blessings

To gain Allah’s special blessings, the mystic servant should prepare the
necessary grounds for it by:

1. Avoiding the company of people with weak faith who do not try to
strengthen their belief and should accompany the favorite servants and
divine scholars instead.

2. Avoid eating doubtful meals, let alone unlawful meals, in parties and
feasts of people with unlawful wealth.

3. Purifying the soul from the vices and extreme lust and adorning it with
virtues and divine realities.

4. Avoiding gluttony that is the cause of satanic states and hinderer of
Godly inspirations and knowledge.

5. Avoiding too much sleeping which brings about dullness in worship
and the death of humane spirit.

Association and the Companion
The Messenger of Allah (S) stated:
st 2 180 s
The worst fear is the fear of bad companions and friends.**
Imam ‘Ali (as) said:
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Avoid accompanying an evil friend, because such a friend abolishes his
friend physically and spiritually.*
The ninth infallible Imam, Imam a-Jawad (as), said:
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Avoid accompanying a wicked person since he is like a sword without

sheath whose appearance is nice but whose consequenceis ugly. '
Imam Sadiq (as) stated:
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Avoid befriending three types of people; the disloyal, the oppressor, and
the tale teller. The one, who betrays you one day, will betray you another
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day too. The one, who oppresses others for your sake, will sooner or later
oppress you’re as well. And the one, who tells other people’s tales before
you, will tell your own talesto others in the future.**
Imam ‘Ali (as) said:
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Accompany the wise men and the patient people and ignore the worldly
life; take home in the promised Paradise.**

Unlawful food
It is narrated from the Messenger of Allah (S):
A o B B 8 gt 0 ) BT 25
If one eats abit of unlawful food, his prayer will not be accepted for forty
nights.'4
Surely the Paradise is forbidden for the one who has been fed with
unlawful food.""’
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When a bit of unlawful food isin a servant’s belly, al the angelsin the
heavens and the earth will curse him.**®
Imam al-Bagjir (as) said:
o Bl Y5 528 Vs e i i ] s 2 YU Ol 1) 4901 )
When someone acquires an unlawful wealth, his Hagjj and maintenance of
kinship tieswill not be accepted.'*

Moral Vices

Imam Al-Sgjjad (as), the fourth infalible Imam, in the eighth
supplication of ‘Al-Sahifah a-Sgjjadiyyah’ mentions some of the moral
vices, taking refuge from them to Allah:
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O Allah, | seek refuge in Thee from the agitation of craving, the violence
of wrath, the domination of envy, the frailty of patience, the lack of
contentment, surliness of character, urgency of passion, the disposition to
vehemence, following caprice, opposing guidance, the deep of
heedlessness, undertaking the toilsome, preferring falsehood over truth,

persisting in sin, making little of disobedience, making much of obedience,
vying with the wealthy, disparaging the poor, guarding badly over those in
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our hands, failing to thank those who have done good to us, aiding a
wrongdoer, abandoning someone troubled, wanting what is not rightfully
ours, and speaking about knowledge without knowing. We seek refuge in
Thee from harboring dishonesty toward anyone...

These vices are greed, anger, jealousy, impatience, lack of contentment,
bad temper, extreme lust, insistence on anger, following the carna soul,
disagreement with guidance, ignorance, attempting more than one’s
tolerance, choosing the wrong instead of right, insistence on sins, belittling
the sins, praising one’s own worship, proud of the rich, disparaging the
poor, ignoring the inferior, unthankfulness toward the kind, helping the
oppressor, leaving the oppressed, etc.

The Messenger of Allah was said:
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There is a woman who fasts on the days and is awake worshipping at
nights, but she is bad tempered and annoys her neighbors. He said: Sheis of
no good:; her placeisin the Hell.**

Imam Sadiq (as) said:
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Bad temper spoils deeds, as vinegar spoils honey. ™

Gluttony
Imam “Ali (as) has stated:

The one who is gluttonous has a sick stomach and a hard heart. *>
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The one who is gluttonous has weak health and high expenses. *>*
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Gluttony is the result of extreme lust and extreme lust is one of the worst
: 154
vices.
Imam Sadiq (as) stated:
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Nothing is more harmful for a believing servant’s heart than gluttony; it
causes two features; heard heartedness and rebellion of lust.**

Excessive Sleep

It is narrated from Imam al-Baqgir (as) that Prophet Moses (as) said to
Allah: “Which of Your servants do You show more enmity to?” The
Almighty answered him:
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The one who is in bed like a dead person all night and spends his day
uselessly.™*®
The Messenger of Allah (S) has stated that Solomon’s mother told him:
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Do not sleep much at nights because it causes man to be resurrected in

the Hereafter barehanded.™’

Imam ‘Ali (as) stated:
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Sleeping is a bad enemy; it wastes the short life and eliminates great
reward.'*®

By avoiding what Islam has forbidden, like unlawful food, vices,
gluttony, and excessive sleep, one’s limbs are granted power to serve Allah
and His servants. It is by this strength that the eyes would not see but the
truth and whatever Allah desires; the ears would not hear but the speech of
Allah, the Prophets (as), Imams, and the righteous; the tongue would not
utter but just and true words, the hands would not perform but honest
attempt; the stomach would not eat but lawful food; the lust would not be
used but in lawful ways, and the feet would not go but towards divine
gatherings, mosques, and holy shrines. In short, al human limbs as well as
his soul would move in the direction of worshipping Allah and serving His
servants.

Wor shipping Allah

The value of worshipping is not completely known to us, who are in the
narrowness of this world and we are unaware of many facts before the
advent of the Last Day. Worshipping Allah leads to progress, perfection,
goodness, prosperity, purified life, and obtaining the Paradise.

The Messenger of Allah (S) has stated about worship:
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The best man is the one who loves worshipping Allah in his heart, doesiit
by his limbs, and leaves other activities for it, not fearing worldly
hardships.**
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Your Lord says: O son of Adam! Leave other activities for serving Me so
that | would fill your heart with independence and your hands with bountiful
sustenance! O son of Adam! Do not get far from Me otherwise | would fill
your heart with need and your hands with engagement! **°

On his ascension night to the heavens, the Almighty addressed the holy
Prophet (S):
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O Ahmad! Do you know when the man is worshipping Me? He said: No!
Allah said: When he has seven features; a piety that prohibits him from the
unlawful, a silence that keeps him from saying what is not useful, a fear that
increases his weeping from day to day, a humility by which he fears Me in
his privacy, an eating and drinking that is necessary for him, an enmity with
the world because of My enmity with it, and alove for the righteous because
of My love for them.*®*
It has been narrated that the Almighty has stated in some of His Divine
Books:
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O son of Adam! | am the Alive One Who does not die, obey what | have
ordered you so that | would make you an alive one who would not die. O
son of Adam! When | say to something ‘be’ it will become immediately,
worship Me so that | would give you the ability to say to things ‘be’ and
they would become immediately.**
Some facts have been mentioned, in traditions, as the best kinds of
worship, which are; knowing Allah and bein humble towards Him,

constantly thinking about Allah and His power, saying <& Y! 4\ Y’ (thereis

no deity but Allah) and &L Y) os3 Y 5 Js> Y’ (there is no power except

from Allah), sincerity, chastity, piety, thoughtfulness, observing the rights
of the believers, silence, Hajj, fasting, prayer, ignoring the sins, hiding one’s
own worship, humility, performing the obligatory deeds, seeking lawful
sustenance, lenience in speech, and loving the Household of the Prophet (S).

Serving Allah’s servants

As stated in the divine traditions and other traditions, the believing
servant is of so much value that respecting him is considered equa to
respecting Allah and disrespecting him is as disrespecting Allah.

The Messenger of Allah (S) has narrated from Gabriel (as) from the
Almighty:
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Anyone who disrespects My friend and My favorite servant has indeed
rose to fight Me.'®®

That’s why serving the believing servants is like worshipping Allah,

because serving the believer is, in fact, serving Allah.
The Messenger of Allah (S) said:

215



www.alhassanain.org/english

SRS A 3RS OK A5 el as N 56 2a
One who fulfills a request of his religious brother is like one who has
worshipped Allah all hislifetime.*®
Imam Sadiq (as) stated:
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If one fulfills an exegesis of his religious brother, Allah would fulfill a

hundred thousand of his exegeses, the first of which is granting the
Paradise.'®
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Surely the servant moves to fulfill his believer brother’s wish, so Allah
sets two angels for him, one on his right and the other on his left. The two
angels ask Allah to forgive him and pray for the fulfillment of his own
exegesis.'®

Imam al-Bagir (as) said that the Prophet (S) was asked: “What deed is
the most favorable to Allah?” He answered: “Making a Muslim happy.” He
was then asked: “What is making a Musim happy?” He replied: “It is
feeding him, removing his sadness, and paying his debt.”**’

Imam Sadiq (as) has narrated from the Almighty:
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All the people are fed by Me; the best of them is the kindest one to the
others and the one who tries hard to fulfill other’s wishes.'®®

After asking Allah for the strength of the limbs for serving the people,
Amir a-Mu’minin (as) asks Allah determination in this service and
continuity of being joined to His service, to the point that he would be the
first to move toward Allah in the battlefields, hurry to Allah from among the
prominent, desire His proximity, move near to Him like the sincere, fear
Him with the fear of the faithful, and gather with the believers for His
nearness.

Certainty

The great philosopher and knowledgeable author of the ‘a-Mizan’
exegesis of the Holy Qur'an, the late ‘Allamah Tabataba’i has defined
certainty: Certainty is knowledge with no fault or doubt.'®® (For example we
know definitely that it is the day in the morning and in darkness of night we
definitely know that it is the night and we also know that we are alive beings
with characteristics and signs.)

There are three degrees for certainty; ‘ilm a-yagin (known certainty),
‘ayn a-yagin (exact certainty), and hagq al-yagin (true certainty). The
difference among these three kinds of certainty becomes clear with an
example; known certainty of fireis gained by seeing the smoke from behind
awall; exact certainty is acquired by seeing the fire itself; and true certainty
is achieved by being burned by the fire. The Messenger of Allah (S) says:
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The believers have six characteristics, they have certainty in AIIah, atrue
certainty, so they have faith through this certainty; they have certainty in the
reality of death, so they avoid its consequences including disgrace in the
Hereafter; they have certainty in the reality of Paradise, so they are eager for
it; they have certainty in the Hell, so they try to escape it; and they have
certainty in the accounting of the Last Day so they account for their own
deeds not to be accounted for then.*™

The three degrees of certainty can be obtained via the Qur’anic verses
and the traditions of Prophet’s Household (as). Someone who does not reach
certainty through these ways would not reach certainty at all.

For getting certainty through Qur’an, first we should ponder in its verses
to make sure of their truth and the reason of their revelation. The Holy
Qur’an itsdf reads:

And if you are in doubt as to that What We have revealed to Our
servants, then produce a chapter likeit. (2: 23)

iz 56 5 ey 6,80 Y o158 i 136 O e Byl s tuduu

Say if men and jinn should combine together to bring the like of this
Qur’an, they could not bring the like of it, though some of them were
aides of others. (17:88)

In view of these two holy verses, one can make sure that the Qur’an is
revealed from Allah, and then make sure of al its contents. Likewise, one
can reach certainty about the teachings of Imams (as), which are
explanations of Qur’anic verses, and finally join the righteous faithful
servants.
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O Allah! Whoever desires evil for me- desire it for him! And whoever
deceives me- deceive him! And make me one of the most excellent of Y our
slaves who share the best reward from Y ou, the nearest of them in station to
You and the most elect of them in proximity to You. For that cannot be
attained except by Your Bounty. Grant generousy to me through Y our
Munificence, incline toward me with Your splendor and protect me with
Y our Mercy!
The enemies that desire evil for humans are Satan, the carnal soul, and an
evil friend, that deceives him. The temptation and deceiving power of these
dangerous enemies is so strong that Amir a-Mu’minin (as) seeks Allah’s
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assistance for fighting them. There were detailed discussions on Satan, the
carnal soul, and evil friendsin previous parts of the book.

If one wants to be the most excellent, the nearest, and the most elevated
servant of Allah, he should have faith together with certainty, an acceptable
sincerity, valuable deeds, righteous morality, especially piety, to keep him
from wrongdoing. Isn’t it that the Holy Qur’an states:

R TRV O]

Surely the most honorable of you with Allah isthe one among you most
pious. (13:49)

Piety, which is the base of human prosperity in the world and the Last
Day, has three stages; general, special, and the most special. The general
piety is doing the obligatory deeds and avoiding the unlawful ones. The
specia piety is avoiding the undesirable deeds as well as the permissible
deeds to the greatest extent possible. Finaly, the most specia piety is
avoiding anything that prevents the heart from Allah’s remembrance.

Khajah Nizham al-Mulk and the Pious Man

It iscited in historical books about the life of Khajah that one day he met
apious servant of Allah. He told the pious man: “Ask me something so that
| may giveit to you! Because you are in need and | am needless.” The pious
man said: “l want Allah and nothing except Him, because asking from
anyone except Allah will be below the standards. How can | ask this from
you then?” Khajah said: “If you do not ask me anything, let me ask you
something.” The pious man asked: “What isit?” Khajah replied: “When you
remember Allah in your prayers, remember me too.” The pious man said:
“When | have the blessing of remembering Allah, | forget my own self, how
can | remember you?>*"*

O the One Who possesses Greatness, Honor, Splendor, and Glory! All
these divine attributes necessitate Mercy towards others, and Mercy
necessitates Forgiveness. So be inclined towards me with Y our splendor, so
that You would have Mercy towards me, thus finally making this poor
servant of Y ours needless!

Ahmad Khadhrawayh and the Thief

Those people who have virtuous morality treat everyone by it. Their
behavior is in fact an example of the behavior of the Almighty to His
servants.

It is narrated that a thief broke into the house of Ahmad Khadhrawayh,
but found nothing much valuable there. He wanted to leave the house when
the generous Ahmad prevented him. Ahmad called the thief: “I wouldn’t
likeit if you left my house empty handed! Take a bucket of water from that
well, perform ghudl (ritual bath), then perform wuzu’ (statuary ablution),
and begin praying, repenting, and asking for forgiveness. Till then
something would have been prepared for you so that you may not return
home empty handed. As the sun rose, a noble man brought a hundred gold
coins for Ahmad, as a gift. He gave the coins to the thief and said: “Thisis
the superficia reward of a night of sincere worship.” The thief was greatly
impressed, repented from all his sins, and turned to the Almighty.
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And Make my tongue remember Y ou constantly and my heart enthralled
by Your love! Be gracious to me by answering me favorably, nullify my
dlips and forgive my lapses! For Y ou have decreed Y our worship for Your
servants, commanded them to supplicate You and assured them that they
would be answered. So toward You, my Lord, | have turned my face; and
toward You, my Lord, | have extended my hand. So by Y our Might, comply
with my supplication and make me attain my desires! Do not, if it pleases
You, sever my hopes, and spare me the evil of my enemies from among the
jinn and men!

The Tongue

One of the greatest blessings of Allah to human beings is the tongue, by
which he can tak, express whatever he thinks, and declare his goals and
viewpoints.

Just as its virtue and goodness are great, the tongue’s vices are heavy.
The wise men have said about this organ: “The weight of the tongueislittle,
but itssinisgreat.”

As the great narrator, philosopher, and ascetic scholar has said, the
tongue can commit nearly twenty major sins, such as backbiting, accusation,
tale telling, ridiculing, spreading rumor, telling lies, using abusive language,
belittling others, etc.'’

The Holy Qur’an has permitted only ten types of speaking. If one uses
his tongue in one of these ten ways, it is as if he has worshipped Allah. If,
on the other hand, he uses it in ways other than these, he has polluted his
tongue with sin and, in fact, has worshipped Satan. They are 1. Good
speaking, 2. Better speaking, 3. Just speaking, 4. Honorable mention, 5.
Generous speaking, 6. Gentle speaking, 7. Speaking of belief, 8. Right
speaking, 9. Honest advice and 10. Effectual speaking.

Good speaking is speaking to people with good temper. (2:83) Better
speaking is inviting people to Allah. (41:33) Just speaking is giving
testimony in a court of law. (6:152) Honorable mention is speaking well of
the latest generations of the believers. (26:84) Generous speaking is
speaking well to one’s parents. (17:23) Gentle speaking is speaking for
enjoining good and forbidding evil. (20:43) Speaking of belief is
confessing to Allah’s Unity and the prophethood of His messenger.
(2:136) Right speaking is speaking truthfully in every circumstance.
(94:9) Honest advice is speaking to the orphans and one’s family. (40:5)
Effectual speaking is influential speaking consisted of advice, logic, and
wise speech. (4:63)

Benefiting from these ten ways of speech, one can begin a business
whose profit is known by no one but Allah. A complete explanation of these
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ten methods requires a separate book. Here we only explain about the
reward of better speech that is guiding and inviting people to Allah.

When sending Amir al-Mu’minin (as) for guiding the people of Yemen,
the Messenger of Allah (S) told him:
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O “Ali! Do not fight anyone before you invite him to the truth. By Allah,
if you guide someone to Allah, it is better for you than al the things above
which the sun shines and sets.'"

Performing prayers is remembering Allah; reciting Qur’an is
remembering Allah; specific supplications recommended by the Imams (as)
for certain times and places are remembering Allah; speaking in accord with
the methods cited in the Holy Qur’an is remembering Allah; but above al,
using the tongue for guiding people to Allah is the greatest and most
valuable remembrance of Allah.

Forgiveness of the Prostitute Woman

Thigat Al-lIslam Kulayni in the final section of his valuable book
‘Rawdhat a-Kafi’ has narrated from Imam Sadig (as) that a pious man
defeated Satan’s temptations after alot of worship. So Satan called his army
and told them: “Which of you can get this pious man out of the
worshippers’ circle?” Every one of them mentioned his trick but none was
accepted. One of them said: “I will deceive him by prayers.” Satan liked his
idea of deceit and appointed him as the agent for misguiding the mentioned
pious man!

Satan’s agent went to the pious man’s temple and began worshipping
very eagerly. He was much engaged in enthusiastic worship that the pious
man could not ask him the reason for his rare willed worship. When he
finaly asked the reason from the agent, he answered: “l have committed a
sin and now | am regretful. My regretfullness has set me into eager
worshipping, without getting tired!” The pious man wanted to experience
the same state of worshipping after regret from a sinl And he did not even
think of the consequences if he would die while committing the sin and
could not regret and repent! So he asked Satan’s agent to help him. The
agent recommended for him to do adultery with a famous prostitute woman.
The pious man rushed to her. The woman was astonished at seeing the pious
man, with his divine countenance, in that ignominious quarter of the city
and thought that he has been deceived. So she told him: “One can never
reach the position of nearness by wrongdoing. The one who has encouraged
you to do so, has intended to deceive and misguide you. Committing sins
brings human down, and does not promote him. Now turn back to your
temple, and if you do not find your encourager, know for certain that he has
been Satan!”

Awakened, the pious man returned but did not see the evil agent there
anymore. He was very grateful to the woman who had saved him from
engaging in wrongdoing. On the other hand, the woman passed away on that
very night. The Almighty addressed the prophet of that age: “Accompany
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other people in burying her body; | forgave all her sins because she guided
one of My servants!”

Guar antee of Acceptance of Prayer

The Holy Qur’an has stated: .
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And when My servants ask you concerning Me, then | am near, |
answer the prayer of the supplicant when he callson Me. (2:186)
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And your Lord says: Call upon Me, | will answer you. (40:60)

However, it should be kept in mind that not any prayer is being
guaranteed to be accepted; rather only that prayer of a supplicant whose
features are mentioned in the Holy Qur’an and the traditions.

Someone might call upon Allah weepingly and ask Him all the world’s
wealth, kingdom over the world, an everlasting life, a beauty more than that
of Josef’s, a voice sweeter than that of David’s, or bravery more than that of
Imam “Ali (as). He might even ask Allah to fulfill any good or evil prayer
he says about other people!

Such supplications are void of necessary conditions so they are not
guaranteed to be accepted by the Almighty. The knowing, righteous, and
loving servants have the necessary conditions and their prayers are based on
the goodness of this world and the Hereafter. If their prayer is answered in
the world, they thank Allah, and if it is not answered here, they do not
become upset; rather they are patient and wait until the suitable time for the
acceptance of their prayer.

It has been narrated that prayer is the weapon of the prophets (as) and the
believer. Prayer changes a strong inescapable fate, removes calamities, and
cures diseases.

The necessary conditions for the acceptance of prayers have been
mentioned in the Imam’s traditions as. sincerity in deeds, knowing that
everything is in Allah’s Hands, performing the obligatory deeds, having a
purified heart, telling the truth, eating lawful meals, paying people’s rights,
presence and tenderness of the heart, beginning the prayer with “bismillahir-
rahmanir-rahim (In the name of Allah, the Compassionate, the Merciful),’
confessing to the sins, beseeching and weeping, putting one’s face unto the
ground, performing two units of prayer, having certainty of acceptance,
praying for others before oneself, avoiding indecent prayers, praying among
a congregation, praying in privacy, and having hope of the acceptance of
prayer.

If the supplication and the supplicant have the necessary conditions the
prayer would most surely be answered.

Prayer of the Entangled

Jabir al-Ju’fi, a reliable tradition narrator in the time of Imam al-Bagir
and Imam Sadiq (as) narrates from the Prophet (S) that three travelers
reached a mountain while traveling. They saw a cave on top of the
mountain, entered it and began worshipping. Suddenly a piece of rock fell
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down the mountain and blocked the entrance of the cave, in such away as if
it had been made to fit like adoor.

The travelers told each other: “By Allah that there is no way out, unless
we represent to Allah some of our righteous, sincere deeds or avoiding a
sin.”

The first one said: “O Allah! You know better than anyone else that |
went to a beautiful woman and gave her a lot of money, but when | came
near her | remembered the Fire and left her alone. Solve our problem for this
and show us away out!” So part of the rock was removed.

The second one said: “O Allah! | hired some workersin my farm and set
awage of half adrachma for every one of them. At the end of the day, one
of them came to me and said: ‘I have worked as much as two workers. Give
me one drachmal”’ | refused to do so and he went away. Then | planted some
seeds as much as a drachma in a corner of my farm and they grew
abundantly. One day that worker came to me again and asked for hiswage. |
gave him eighteen thousand drachmas for that was the benefit of some years
of farming with that little amount of seed. | did it only for Your sake, so
rescue us!” Therefore, the rock moved alittle more.

The third person said: “O Allah! One night my parents were sleeping
when | brought a bowl of milk for them. | did not wake them up and did not
put the bowl down so that they do not wake up. | held the bowl until they
woke up intentionally. You know | tolerated that pain for Your sake, so
rescue us!” The rock, then, moved away completely and the three of them
escaped the cave in safely.*™

Prayer of the Black Slave

It is narrated that the Israglites were affected by famine for seven years.
Seventy thousand of them went to a desert to pray for rain. There came a
divine address. “O Moses! Say to them: ‘How should | accept your prayer
while your sins have embraced you and your hearts are covered with evil?
Do you cal upon Me while you do not believe in Me. Go to one of My
servants named Burkh so that he would ask Me, and | would accept it.””

Moses looked for Burkh but could not find him. One day he was passing
a place where he saw a black slave on whose forehead was the sign of
prostration and who had hung something on his neck. Moses (as) thought
that he was Burkh so asked him of his name. He answered: “I am Burkh.”
Moses (as) said: “I have been looking for you for a while. Pray for rain!”
Burkh went to the desert and said in his prayers: “O Allah! Withholding the
rain from your servantsis below Y our dignity; there isno stinginessin Y our
presence; isit that Y our Mercy is weakened; or that the winds has disobeyed
You; or Your resources have terminated; or Your wrath to the sinners has
increased; were Y ou not the Forgiver before creating the sinners?” He had
not even moved from his place when it started to rain to that extent that all
the Israelites’ thirst was quenched."’

Prayer of Imam al-Sajjad’s Slave
Sa’id Ibn Musayyib was one of the scholars of Medina and was praised
by Imam al-Sgjjad (as) and Imam Musa Ibn Ja’far (as).
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‘Abd a-Malik ibn Marwan sent a deputy to Medina to ask Sa’id’s
beautiful and knowledgeable daughter to marry him. Sa’id told the deputy:
“l don’t want my daughter to marry the ruler of the country!”

One day Sa’id said to one of his students: “Why have you been absent
from the class for several days?” He answered: “My wife had passed away
so | was busy and could not come.” Sa’id told him: “Take a wife for
yourself!” The cleric student said: “I have nothing except two drachmas.”
So Sa’id told him: “Do you want to marry my daughter?” He answered: “As
you wish!” So Sa’id made his daughter the wife of his student.

For forty years, Sa’id had not gone to anyone’s home. His student says:
“That night Sa’id Ibn Musayyib came to my house along with his daughter.
He left her with me and went.” | asked her daughter: “What do you have?”
She said: “I know the Qur’an by heart.” | asked her again: “What do you
want as your marriage portion?” She replied: “A tradition sufficesme.” So |
told her this tradition:
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A woman’s Jihad is performing her duties to her husband.*

This pious, righteous, and sincere Sa’id Ibn Musayyib says: There was
once an extreme famine in Medina. People went to the desert to pray for
rain and | went with them too, but | saw no one worthy of being accepted by
Allah from among them. | saw a black slave who had put his face on the
earth beside a hill and was praying. His prayer was accepted and it rained a
lot. Then | followed him to see that he went to Imam Al-Sajjad’s house. |
asked Imam (as) to give him to me. Imam Zayn Al-Abidin (as) presented all
his servants but the mentioned one was not among them. | found out that
there is another servant in the stable. So Imam told him: “I have given you
to Sa’id.” The servant wept excessively and told me: “O Sa’id! Do not
separate me from Imam!” Seeing this, | left him and exited Imam’s home.
After | left, the servant, whose secret of being pious had been disclosed, put
his head on the ground and asked Allah for his death which was accepted at
once. Imam Al-Sgjjad (as) sent for me to take part in the servant’s funeral!

Imam al-Husayn’s Prayer

It is narrated in “Managib” of Ibn Shahr *shub from the worthy book
“Tahdhib” of Shaykh Tus that a woman was circumambulating around the
Kaaba and a man was in the same row. The man stretched his hand toward
the woman with an evil intention when suddenly his hand got stuck firmly
to the woman’s body. As a result, both of them stopped their
circumambulation. The law forces brought them to Mecca’s governor and
he called on the jurisprudents to issue a verdict in this odd case. All of them
ordered to cut the man’s hand because of the great sin he had committed
beside the Kaaba. Then someone suggested asking the opinion of Imam
Husayn (as), before cutting the sinner’s hand. Imam Husayn (as) came
towards Kaa’ba and began beseeching to the Almighty until the man’s hand
was separated from the woman’s body. Then Imam (as) was asked: “Should
the sinner be penalized?” Imam (as) stated: “Why should you punish him
while Allah has forgiven him?!>*"
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Nightly Prayer of the Prisoner

In the ruling period of ‘Abdullah Ibn Tahir, some roads got unsafe for the
people and the caravans. ‘Abdullah appointed a group of soldiers to guard
the roads. One day ten thieves were arrested from one of the roads. They
were sent to the government headquarters, but one of them escaped in the
darkness of night. The head of the guards thought that ‘Abdullah Ibn Tahir
might punish him for the escaping of the prisoner. Therefore he arrested an
innocent cotton-carder who was going to another city to work, to present the
right number of prisoners. The ten captives were brought to ‘Abdullah who
ordered to imprison them all.

One night, two of the prisoners, including the innocent cotton-carder,
were chosen to be executed. The innocent prisoner thought: “My children
think that | am working in another city and don’t know that an oppressive
governor has seized me unjustly.” In the middle of the night, he performed
two units of prayer, and then he put his head one earth and prayed to the
Almighty.

On the same night, ‘Abdullah 1bn Tahir dreamed that four strong black
snakes had attacked him and his government had collapsed. He was startled
from his deep, called the soldiers, and said: “An oppressed one is
beseeching to Allah at this time of the night.” After much search, they
entered the prison and the saw cotton-carder in the strange state that he was.
They brought him to the ruler. When everything was clear, the ruler ordered
to give the innocent prisoner ten thousand gold coins. Then he told the
cotton-carder: “I have three requests from you; forgive me, accept this gift
from me, and come to me whenever you had arequest.”

The cotton-carder said: “l accept two of your three requests; | forgave
you and accepted your gift, but not the third one. Because it is ungrateful to
leave the Lord who collapsed your government for my prayer, and come to
the presence of one of Hisweak creatures!”

O Lord! I wish You forgive my sins, help me avoid sins in the future,
prepare the conditions for my sincere worship, use my limbsin serving Y ou
and Your servants, fill my heart with Your love, cure my mental and
physical illnesses, and grant me the intercession and accompaniment of
Your favorite servants in the Hereafter. This is my wish, my Lord! Do not
despair me of your Mercy and Blessings!

It is narrated that Messenger of Allah (S) told a person who was
approaching death: “How do you see your state?” He said: “l fear my sins
and hope for Allah’s Mercy.” The Prophet (S) said: “No one thinks this way
except that Allah saves him from what he fears and grants him what he
hopes for.”

O Lord! My hope and my wish are not in vein. You have called Y ourself,
in the Holy Qur’an, the Forgiver, the Generous, the Acknowledger of
gratitude, and the most Merciful of the Merciful. While | am afraid of the
excess of my sins, | am quite hopeful of You. If | have come to Your
presence with du’a’ kumayl, Your own Mercy has made me come toward
You. | know for certain that no beggar returns empty-handed from Y our
presence; no hopeful becomes hopeless, and no oneisrejected. O Lord! You
accepted and forgave Hurr Ibn Ziyad, with his great sin, Asiya, after her
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belief, Fudhayl Ayyaz, after his repentance, as well as thousands of other
sinners and Y ou rewarded them all. How can | be hopeless, while Y ou have
considered hopelessness of Y our Mercy as disbelief, in Your Qur’an?!
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And despair not of Allah’s Mercy; surely none despairs of Allah’s
Mercy except the unbelieving people. (12:87)

Rain of Mercy

Imam Sadiq (as) has narrated from his father and from his grandfather:
People of Kufah came to Amir a-Mu’minin (as), complaining for lack of
rain and famine and asked him: “Call upon Allah to send usrain!” Amir al-
Mu’minin (as) told Imam Husayn (as): “Ask Allah for rain!” Imam Husayn
(as) praised Allah and His Messenger (S) and called upon Allah: “O the
bestower of blessings and descender of rain! Send bountiful rain for us to
save Y our servants from inability, and revitalize dead lands! Amen! O Lord
of the worlds!”

When his prayer finished, it rained heavily. An Arab came from another
region of Kufah and said: “I saw so much water in hills and valleys that it
was asif the water waved! '’

O Allah! You Satisfied the thirst of the people of Kufah with the prayer
of Your sincere servant; Grant the rain of Y our Mercy to clear the sins from
our Book of Deeds; save us from the chastisement of our sins, grow the
plant of joyful worship in us; surely we have come to You with hope of
Your Mercy, to apologize and to ask You, and we know that You would
certainly forgive us.

Hope of Mercy

A young man was passing an alley when he saw a bird on a tree branch.
He shot an arrow towards it but it hit the son of the garden’s owner and
killed him. Some innocent passers-by were arrested from around the garden,
for the crime. The young man came to the garden and asked: “What’s the
matter?” He was answered: “Someone has shot this boy with an arrow.” The
young man said: “Bring me the arrow so that | may tell you.” Then he said:
“| threw this arrow for hunting but it hit this boy. | am the murderer.” The
boy’s father said: “I know you did it accidentally, young man! But why did
you confess to your fault?” The young man answered: “In hope of your
mercy; so that you would forgive me because of my confession.” So the
father forgave him'”®

O the most Generous of the generous! We now confess to all our sins so
that Y ou would forgive us by Y our indefinite Mercy.
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O He whose pleasure is quickly achieved! Forgive him who owns
nothing but supplication, for You do what Y ou will. O He whose Name is a
remedy, whose remembrance is a Cure, and whose obedience is Wealth!
Have mercy upon him whose capital is hope and whose weapon is tears! O
Fountain of blessings! O Repeller of adversities! O Light of those who are
lonely in darkness! O Knower who was never taught! Bless Muhammad and
his progeny and do with me what is worthy of You! And Allah bless His
messenger and Holy Imams of his progeny and give them abundant peace!

Divine Truth and Minute Points

Allah’s pleasure is quickly achieved by a servant who is under Hiswrath,
due to wrongdoing, and has resorted to beseeching and repentance, because
Allah’s Mercy, Love, and Generosity is infinite. That’s why someone who
has committed sins for years without any lapses, is forgiven by only a
moment of repentance and regret and his few deeds are accepted and
attended to!

Therefore, Amir a-Mu’minin (as), after the divine phrase, “O He whose
pleasure is quickly achieved!” states: Forgive him, who owns nothing but
supplication, because a real sincere supplication implies the supplicant’s
poverty and meanness, and that he owns no means of worship, obedience, or
good deeds for being forgiven; that he owns no benefit or loss; he cannot
remove any evil or gain any good. The supplicant has not come to Allah’s
Presence but with Your assistance and Mercy. If Your Mercy had not
attracted him, the supplicant could not utter the supplicating phrases, and
weep for some moments.

Such a servant is of course worthy of Your Mercy and Benevolence. He
should call upon You: “The Generous does not ask a poor servant about
what he has brought, rather He asks about what he wants. Y ou have said
that if the servant comes one step towards Me, | would take ten steps
towards him. My Lord! | am so neeful and disabled that | cannot come
towards Y ou even as much as one step. Y ou take a step towards me so that |
would get free of satanic desires and carnal soul and get subjected to Y our
Mercy.”

O the most Generous of the Generous! It’s said that Amir a-Mu’minin
(as) wrote on the buria shroud of Salman: “I came in the presence of
Generous One with no provisions and no healthy heart, because coming to
the Generous One with provisions is the worst thing.”**

O Lord! | am a poor servant who is coming to You, not bringing
anything worthy of Your Presence. Have Mercy upon me until all my sins
are pardoned, my body is forbidden from the Fire, my path is opened to the
Paradise, and | reach the peak of prosperity, that is'Y our pleasure.

O the Holy Being, You do what You will out of Your expediency,
justice, mercy, and wisdom and no one can oppose it.

About the fact that Allah’s Name is a Remedy, the ascetic and righteous
servants have mentioned some points. Some of them say that this Name
means the same recorded names which have various benefits and
impressions. One of their advantages is that when the supplicant calls his
Lord with His special Names, He would answer the supplicant.
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And Allah's are the best names, therefore call on Him thereby. (7:180)

When the poor servant raises his hands to the Lord, hoping for His
attention, and calls with a painful heart and sincere tongue, among the
people or in his own privacy: “O Allah!”, “O the Merciful!”, “O the
Generous!”, “O Lord!”, and “O the most merciful of the merciful!”, it is
way too impossible from a Generous Hearer not to respond him.

The traditions state that Allah’s Names are equal with an infallible Imam
or a perfect human that is the manifestation of the meaning and concept of
the Names. If, anyone with a pain resorts to them and would be healed.

In fact by resorting to the perfect individuals one can get perfection and
prosperity and be saved from disbelief, moral and practical vices.

A perfect human is, in reality, Allah’s Exalted Name that is the center of
theworld, just asit is stated about the twelfth Imam, al-Hujjah Ibn al-Hasan
(as): ) )
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The existence of the world is related to his existence, humans obtain their
sustenance by his blessing, and the stability of the heavens and the earth is
based on him.

Conseguently, the lover is familiar with the beloved’s name and goes to
His presence referring to this Name. He cures his pains by His Mercy and
nothing in the world is sweeter than saying His Name and hearing it.

It has been narrated that Prophet Jesus (as) had many sheep. A group of
angels thought that his love for the Almighty is related to his love for his
wealth. So for making them aware of the truth, the Almighty sent Gabriel to
go on top of a hill and cal: “subbuhun quddusun rabbu al-mala’ikati
warruhi (Glorious and Holy is the Lord of the angels and the spirit!)”
Hearing this, Jesus (as) got restless and ran to the top of the hill in search of
the caller, but found no one. So he said: “O the nice caller! If you utter the
name of my beloved once more, | will grant you half of my sheep!” Gabriel
called Allah’s Name once again. Prophet Jesus was eagerly impatient and
when he returned to his normal state, cried out: “Call Allah’s Name once
more so that | would give you al my sheep!” Gabriel did so again. Then
Jesus (as) cried and said: “I have nothing left to sacrifice for His Name, so
come and take my lifel”

O the beloved Lord! Have Mercy upon the one whose capital is hope and
whose weapon is tears, so that he would be rescued by Your Mercy from all
poverty, Your Name and remembrance be the cure for his pains, and Y our
worship and obedience make him rich.

O Allah! O Lord! O Generous! O Beloved! O the most Honorable of the
honorable! O the most Merciful of the merciful! O Fountain of blessings! O
Repeller of adversities! O Light of those who are lonely in the darkness! O
Knower Who was never taught! Bless Muhammad and his progeny!
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Complete text of Du’a’ Kumayl in Arabic with
Traditeration and English Trandlation
bis-millahir-rahmanir-rahim
In the Name of Allah, the All-merciful, the All-compassionate
soit B Zany & Bty el g 23l
allahumma in-ni as-aluka bi-rah-matikal-lati wasi ’at kul-la shay
O Allah, I ask You by Y our mercy, which embraces al things,
s00 I8 e g0 Agh
wa bi-qu-watikal-lati gahar-ta biha kul-la shay
And by Your strength, through which Y ou dominate all things,

;44;:« f}f\:; /:..,b/' /'3
wa khadha’a laha kul-lu shay
And toward which all things are humble

9;:;/:& f}}ft; j;j

wa dhal-la laha kul-lu shay
And before which all things are ordinary;
wa bi-jabarutikal-lati ghalab-ta biha kul-la shay
And by Your invincibility through which Y ou overwhelmest all things,

e G gk Y g g
wa bi izzatikal-lati 1a yaqumu laha shay
And by Your might, which nothing can resist;

sﬁc;« 3}5:)2)’\.3 &é‘ ‘ZL».E_,.,:’/’ ’;3

wa bi "azhamatikal-lati mala-at kul-la shay
And by Your tremendousness, which hasfilled all things;
wa bisul-tanikal-ladhi ‘ala kul-la shay
by Y our force, which towers over all things;

9;:;:1 :}}556 .:\.;j 9.§L’J\ ~3,L€_>-/ o}ij
wa bi-waj-hikal-baqi ba’da fana-i kul-li shay
And by Your face, which subsists after the annihilation of al things,

soss B 08t 286 st 5
wa bi-as-ma-ikal-lati malat ar-kana kul-li shay
And by Your Names, which have filled the foundations of all things,
soe 15 blst il Sllas
wa bi ’il-mikal-ladhi ahata bikul-li shay
And by Your knowledge, which encompasses al things;
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9,&5& irfij ’;L:p/r é,\j\ 35..@/_;3 9};3
wa bi-nuri waj-hikal-ladhi adha-a lahu kul-lu shay
And by the light of Your face, through which al things are illuminated!
O
ya nuru ya qud-dus
O Light! O All-holy!
a5 Jst g
ya aw-walal-aw-walin
O First of those who are first
A AT
wa ya a-khiral-a-khirin
And O Last of those who are last!
el Bad g LS L sabi 23l
allahumma-igh-fir liyadh-dhunubal-lati tah-tikul isam
O Allah, forgive me for those of my sins which tear apart safeguards!
& & o8 s 3l
allahumma-igh-fir liyadh-dhunubal-lati tunzilun-nigam
O Allah, forgive me for those sins which draw down adversities!

a3 st ) SRR D
allahumma-igh-fir liyadh-dhunubal-lati tughy-yirun-ni’am
O Allah, forgive me for those sins which alter blessings!
Ao st i ) sab 25D
allahumma-igh-fir liyadh-dhunubal-lati tah-bisud-du’a
O Allah forgive me for those sins which hold back supplication!
At sty &L.E:T géj‘ Q}jjﬂ\ L} ;é}\ <310
allahumma-igh-fir liyadh-dhunubal-lati tag-tau'r-raja
O Allah forgive me for those sins which cut down the hopes!
O 2 g e 2l
allahumma-igh-fir liyadh-dhunubal-lati tunzilul-bala
O Allah, forgive me for those sins which draw down tribulation!
lat arhs 455 28l L3 48 sadi 23
allahumma-igh-fir liya kul-la dham-bin adhnabtuhu wa kul-la khati-atin
akh-tatuha
O Allah, forgive me for every sin | have committed and for every
mistake | have made!
B3 e et gy il
allahumma inni atagarrabu ilayka bi-dhik-rik
O Allah, verily | seek nearnessto Y ou through remembrance of Y ou,

3 " 2/‘ L;Lé)"i ‘/'o:.i"/%
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wa as-tash-fiu' bika ila naf-sik
And | seek intercession from You with Y ourself,

S e s of 35 iy
wa as-aluka bi-judika an tud-ni-yani min qur-bik
And | ask You through Your munificence to bring me near to Your

proximity,
885 a5 s

wa an tuz ’ani shuk-rak
And to provide me with gratitude towards Y ou

B8 saglt of
wa an tul-himani dhik-rak
And to inspire me with Y our remembrance.

Gy E of @L} J.LL.,« Cpu Jigz st 3l 2]
allahumma in-ni as-luka suala khadhii'm-mutadhal-lilin kha-shii'n an
tusamihani wa tar-hamani
O Allah, verily | ask You with the asking of a submissive, abased and
lowly man to show me forbearance, to have mercy on me
Leplsit It ot 5 B Ll Elac glay
wa taj-’alani bi-gasamika radhiyah gani’n wa fi jamii'l-ah-wali
mutawadhi ‘aa
And to make me satisfied and content with Y our appointment and [ make
me] humble in every state.
6 SA s Jig D
allahumma wa as-aluka suala manish-tad-dat fagatuh
O Allah, I ask You the question of one whose indigence is extreme,
s id A 3 05T

wa anzala bika i'ndash-shada-idi hajatahu
And who has stated to Y ou in difficulties his need

3

/“ - .iSM Lo.d (‘Bj
wa ‘azhuma fima i'ndaka ragh-batuhu
And whose desire for what iswith Y ou has become great.

S Seg sblalz e 250
allahumma ‘azhuma sul-tanuka wa ‘ala makanuk
O Allah, Your force istremendous, Y our placeis lofty,

B3 5ely BSG i
wa khafiya mak-ruka wazhahara am-ruk
And Y our deception is hidden, Y our command is manifest,

S Lpeg 35 i
wa ghalaba gah-ruka wa jarat qud-ratuk
And Y our domination is overwhelming, Y our power is unhindered
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s e S 1L NS
wa-la yum-kinul-firaru min huku-matik
And escape from Y our governance is impossible.
e ol daty 2l
allahumma la ajidu lidhunubi ghafira
O Allah, | find no forgiver of my sins,
[ ot ¥
wa-la ligaba-ihi satira
Nor concealer of my ugly acts
B2 edy mdl iz 3 o0t Y
wa-la lishayimrmin ‘amali-yal-gabihi bil-hasani mubad-dilan ghayrak
Nor transformer of any of my ugly acts into good acts but Y ou
et Yy
lailahail-la anta
Thereisno god but Y ou!
daazs A
sub-hanaka wa biham-dika
Glory beto You, and Thineisthe praise!

- 21 4 o//).
zhalam+-tu naf-si
| have wronged myself,

wa tajar-ratu bijah-li
And | have been audacious in my ignorance
e 2ias L 853 b ) S8
wa sakan-tu ila gadimi dhik-rika li wa man-nika ‘alay
And | have depended upon Y our ancient remembrance of me and Y our
favour toward me.

&5 14
allahumma maw-lay
O Allah! O my Protector!
S bt S
kam-min gabihin satar-tah
How many ugly things Y ou have concealed!

Q.Ei_ﬁ 93)\.:.5\ &; CJ!_; U:é ng
wa kam-min fadihim-minal-bala-i agal-tah )
How many burdensome tribulations Y ou hast abolished!

wa kam-min i'thariw-wagaytah
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And how many stumbles Y ou hast prevented!

453 09153 3 o5
wa kam-mim-mak-ruhin dafatah
And how many ordeals Y ou hast repelled!

A NI W SN 1
wa kam-min thana-in jamilil-las-tu ah-lal-lahu nashar-tah

And how much beautiful praise, for which | was unworthy, You hast
spread abroad!

allahumma ‘azhuma bal ai
O Allah, my tribulation is tremendous,

di 35k g L33
wa af-rata bi suo-u hali
And my bad state is excessive,
BIEE RS
wa qasurat bi a’mali
And my acts are inadequate,

wa ga’adat bi agh-la-li
And my fetters have tied me down,

PR

JUT A 8 2 saiss
wa habasani ‘an-naf-€'e bu’a-du a-ma-li
And my far-fetched hopes have held me back from my gain
Sless eslig (55 Ly DU 488055
wa khada "at-nid-dunya bi-ghururi-ha wa naf-si bi-jinayatiha wa mita-li
And this world with its delusions, my own soul with its offences and my
delay have deceived me.

Jas ik goh S5 8% CAZ Y of Aty ALE s b
ya say-yidi fa-as-aluka bi-i'z-zatika an la yah-juba ‘an-ka du’aa-i suo-u
‘amali wa fi “ali
O my Master! So | ask You by Your might not to let my evil veil my
supplication from Y ou,

Sro 3 e bl G i 5nd Y
wa-la taf-dhah-ni bi-khafi-yi mat-tala’ta ‘ailayhi min sir-ri
And not to disgrace me through the hidden things Y ou knowest of my
secrets
s g s G L L i s
wa-la tu’ajil-ni bil-u'qubati ‘ala ma ‘amil-tuhu fi khalawati
And not to hasten me to punishment for what | have done in private:
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(G G s b
min suo-i fi ‘a-li waisa-ati
My evil actsin secrecy and my misdeeds
Sexs oyl 2135
wa dawami taf-riti wa jahalati
And my continuous negligence and my ignorance

wa kath-rati sha-hawati wa ghaf-lati
And my manifold passions and my forgetfulness.

Body JssY1 8 4 Sl 241 5
wa kunil-lahumma bi-i'z-zatika li fi kul-lil-ah-wali ra’ufa
And by Your might, O Allah, be kind to mein all states
[ENS jSi!\ @x 3 6&;)
wa ‘alay-ya fi jamii'l-umuri ‘atufa
And be graciousto mein al affairs!
A g s e ST B s g5 A
ilahi wa rab-bi mal-li ghayruka as-aluhu kash-fa dhur-ri wan-nazhara fi
amri!
My God and my Lord! Have | any but Y ou from whom to ask removal of
my affliction and regard for my affairs!

(ool 3 o B LSS e el Vs )
ilahi wa maw-laya aj-rayta ‘alay-ya huk-mant-tabatu fihi hawa naf-s
My God and my Protector! You put into effect through me a decree in

which | followed the caprice of my own soul
(3o oot o 08 B
wa lam ah-taris fihi min tazyini ‘adu-wi
And [I] did not remain wary of adorning my enemy.
13l BU3 Jﬁc é:\;LBf Ls}if & %j;_;
fa-ghar-rani bi-ma ah-wa wa as- ’adahu ‘ala dha-likal-gadha
So he deluded me through my soul's caprice and therein destiny favoured
him
Bophd Gais LIS (e ol o5 G Liglas
fa-taja-waztu bi-ma jara ‘alay-ya min dha-lika ba’dha hududik
So, in what was put into effect through me in that situation, |
transgressed some of Y our statutes
Ayl aig Edllsg
wa khalaf-tu ba’dha awamirik
And disobeyed some of Y our commands.

J,@ddu,:;ub
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falakal-huj-jatu ‘alay-ya fi jamii' dhalik
So Thine isthe argument against mein all of that
b 48 G o i B Y
wa-la huj-jata li fima jara ‘alay-ya fihi gadhauka
| have no argument in what Your destiny put into effect through me
therein

3 s sl
wa alzamani huk-muka wa balauk
nor in what Y our decree and Y our tribulation imposed upon me.

e B s el B ) 6 ST s
wa gad ataytuka ya ilahi ba’datag-siri wais-rafi ‘ala naf-si
Now | have come to You, My God, with my shortcoming and my
immoderation toward myself,

z &

Qs )iz
mu ’a-tadhiran-nadiman
Proffering my excuse, regretful,
Waind 1 /g’ o
mun-kasiram-mus-tagilama
Broken, apologizing,
" . 371 /.'? o 3

mus-tagh-firam-muniban
Asking forgiveness, repenting,

mugqir -ram-mudhi'nam-mu’a-tarifa
Acknowledging, submissive, confessing.
G S8 E T AT Y

la ajidu mafar-ram-mim-ma kana min-ni
| find no place to flee from what has occurred through me,

A o o) st gl v
wa-la mafza'an atawaj-jahu ilayhi fi amri
Nor any place of escape to which | may turnin my affairs,

B s 3 b sl oo, JE U8 5B
ghayra gabulika u'dhri wa id-khalika i-yaya fi sa'tim-mir-rah-matik
Other than Y our acceptance of my excuse and Y our entering me into the

compass of Your mercy.

952:12 J.:.ZG "&\

allahumma fag-bal u'dhri
O Allah, so accept my excuse,

s s 1555
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war-ham shid-data dhuri
Have mercy upon the severity of my affliction

SB35 15 o (5
wa fuk-kani min shad-di wathagi
And release me from the tightness of my fetters,
ok B s B9 0T G 255 5 b
ya rab-bir-ham dha‘fa badani wa rig-qgata jil-di wa dig-gata ‘azhmi
My Lord, have mercy upon the weakness of my body, the thinness of my
skin and the frailty of my bones.
S5 35 555 653 A 1AL
ya mam bada khal-qi wa dhik-ri wa tar-bi-yati wa biri wa tagh-dhi-yati
O You who gave rise to my creation, to the remembrance of me, to the
nurture of me, to goodness toward me and to nourishment on me,

3 &y Gdlos Bl isy o
hab-ni Ib-tida-i karamika wa salifi bir-rika bi
Bestow upon me for the sake of Your having given rise [to me] with
generosity and Y our previous goodness to me!
35 s AL G
ya ilahi wa say-yidi wa rab-bi
O Allah, my Master and my Lord!
Saegf Ak B et I
aturaka mu’adh-dhibi binarika ba’da taw-hidik

Canst You see Yourself tormenting me with Your fire after 1 have
professed Y our Unity

225 e bl ol s i
wa ba’da man-tawa ‘ailayhi gal-bi mim-ma’rifatik
And after the knowledge of Y ou my heart has embraced,
455 0 g & s
wa lahija bihi lisani min dhik-rik
And the remembrance of Y ou my tongue has constantly mentioned
wa atagadahu zhamiri min hub-bik
And the love of Y ou to which my mind has clung,
A apls 45 g1 3o 35
wa ba’da sid-qi- ‘a-tirafi wa du’aa-i khadhi ‘aal-li-rububi-yatika
And after the sincerity of my confession and my supplication, humble
before Y our lordship?

5 o apd of e 8T el S
hayhata anta ak-ramu min an tudhay-yi ’a mar-rab-baytah
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Far be it from You! You art more generous than that You shouldst
squander him whom Y ou hast nurtured,

aw tub-i'da man ad-naytah
Or banish him whom Y ou hast brought nigh,

aw tushar-rida man a-aytah
Or drive away him whom Y ou hast given an abode

gy 13 o U ) gLl o
aw tus-s-lima ilal-bala-i man kafay-tahu wa rahim-tah
Or submit to tribulation him whom Y ou hast spared and shown mercy.
S35 M s b e &
wa layta shi ’a-ri yay say-yidi wa ilahi wa maw-lay
Would that | knew, my Master, My God and my Protector,
ol Slasleal 255 o2 o 500 LI
atusal-litun-nara ‘ala wujuhin khar-rat li- 'azhamatika sajidah

Whether You wilt give the Fire dominion over faces fallen down
prostrate before Y our Tremendousness,

sl 8805 Bolo daogs Sl 21 e
wa ‘ala al-sunin-natagat bi-taw-hidika sadigataw-wa bishuk-rika
madihah

And over tongues voicing sincerely the profession of Your Unity and
giving thanksto You in praise,

e

G sy s ol
wa ‘ala qulubin-"a-tarafat bi-ilhi-yatika muhag-gigah
And over hearts acknowledging Y our Divinity through verification,
Wuu)u@&w\duijg&j
wa ‘ala dhama-ira hawat minal-i'l-mi bika hat-ta sarat khashi ah
And over minds encompassing knowledge of You until they have
become humble
Lels B, S50 G A5 ol ) Ean pe o3
wa ‘ala jawariha sa't ila aw-tani ta'b-budika ta-i ‘ataw-wa asharat bis-
tigh-farika mudhi'nah
And over bodily members speeding to the places of Your worship in
obedience and beckoning for Y our forgiveness in submission.
Sle S G V3 &l 2 135G
ma hkadhazh-zhan-nu bika wa-la ukh-bir-na bi-fadhlika ‘anka
No such opinion is held of You! Nor has such been reported - thanks to
Y our bounty - concerning Y ou,

S5 6 es

8
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ya karimu ya rab
O All-generous! My Lord,

(B0y85 B 3 3 W e 5 4l 2y
wa anta ta’lamu dhafi ‘an galilim-min bala-id-dun-ya wa u'qubatiha
And Y ou knowest my weakness before a little of thisworld's tribulations

and punishments,
e
wa ma yaj-ri fiha minal-makarihi ‘ala ah-liha
And before those ordeals which befall its inhabitants,
254 Sad B s ST L (3G 1o WS OF e
‘ala an-na dha-lika bala-uw-wa mak-ruhun, galilum-mak-thuhu, yasirum
baga-uhu, gasirum-mud-datuh
Even though it is a tribulation and ordeal whose stay is short, whose
subsistence is but little and, whose period is but fleeting.
Has oKl 85 s 591 5 ezt G
fa-kayfah-timali li-bala-il-akhirati wa jalili wuqui'l-makarihi fiha!
So how can | endure the tribulations of the next world and the great
ordeals that occur within it?
Aaf 2 G Vg s feds B O 55 ok
wa huwa bala-un tatulu mud-datuhu, wa yadumu magamuhu, wa-la
yukhaf-fafu ‘an ah-lih
For it is a tribulation whose period is long, whose station endures and
whose sufferers are given no respite,

Bllasg il el 02 3] 555N 89
li-an-nahu la yakunu il-la ‘an ghadhabika wan-tigamika wa sakhatik
Since it only occurs as aresult of Your wrath, Your vengeance and Y our

anger,
S5 Bt 4,4 Y G s
wa hadha ma la taqumu lahus-samawatu wal -ardhu
And these cannot be withstood by the heavens and the earth.

g GSS sa b

ya say-yidi fakayfa bi
O Master, so what about me?!

8San ) BsCed 2 AR Lanlal Az 6
wa ana ‘abukadh-dhae'efudh-dhalilul-hagirul-mis-kinul-mus-takin
For | am Y our weak, lowly, base, wretched and miserable dave.

S35 55 355 A
ya ilahi wa rab-bi wa say-yidi wa maw-lay
My God! My Lord! My Master! My Protector!

SET A Y Y
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li-ay-yil-umuri ilayka ash-ku
For which thingswould | complain to Y ou?

wa lima minha adhij-ju wa ab-ki
And for which of them would | lament and weep?

lsiag o1 Y

li-alimil-"adhabi wa shid-datih
For the pain and severity of chastisement?

—n\

am litulil-bala-i wa mud-datih
Or for the length and period of tribulation?
BT g6 il e A
fa-la-in say-yar-tani lil-u'qubati ma' a’da-ik
So if You takest me to the punishments with Y our enemies,
by y\ BT RCE Ry
wa jama ‘ta bayni wa bayna ahli bala-ik
And gatherest me with the people of Your tribulation
Ul BB Gy g 2555
wa far-rag-ta bay-ni wa bay-na ahib-ba-ika wa aw-li-ya-ik
And separatest me from Y our friends and saints,
Whide 2 S5 355 o VE ey A G se
fa-hab-ni ya ilahi wasay-yidi wa mawlaya wa rab-bi sabar-tu ‘ala
‘adhabika

Then suppose, My God, my Master, my Protector and my Lord that | am
able to endure Y our chasti sement,

atp e ol (SS
fakayfa as-biru ‘alafiragika
How can | endure separation from Y ou?
(32() ;,;- (_;:9 A}:)};-:ﬁ LE':'%
wa hab-ni sabar-tu ‘ala har-ri narika
And suppose that | am able to endure the heat of Y our fire,

S ) B e e
fakayfa as-biru ‘an-nazhari ila karamatik
How can | endure not gazing upon Your generosity’?

am kayfa as-kunu fin-nari wa raja-i af—wuk
Or how can | dwell in the Fire while my hopeisY our pardon?

Wb 5 o Bl 18l V535 s b S
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fabi-i'z-zatika ya say-yidi wa mawlaya ug-simu sadigal-la-in tarak-tani
natigan

So by Your might, my Master and my protector, | swear sincerely, if You
leavest me with speech,

bV s W G ) 258
ladhij-jan-na ilayka bayna ah-liha dhajijal-amilin
I will lament to You from the midst of the Fire's inhabitants with
lamentation of the hopeful;

b faiill Eie 3| BN
wa lasrukhan-na ilayka surakhal-mus-tas-rikhin
I will cry to You with the cry of those crying for help;
Sl 183 Al 5SSV
wa-la-ab-ki-yan-na ‘ailayka buka-al-fagidin
I will weep to Y ou with the weeping of the bereft;
b gy e o ettty
wa la-unadi-yan-naka ay-na kun-ta ya wali-yal-mu-minin
And | will call to You, Where art You, O Sponsor of the believers,
Gy LT &L
ya ghayata a-malil-"arifin
O Goal of the hopes of Y our knowers,
ya ghiyathal-mus-taghithin
O Aid of those who seek assistance,
Galall sl s
ya habiba qulubis-sadigin
O Friend of the hearts of the sincere
Ea ) 3
wayailhal-"alamin
And O God of all the world's inhabitants!
il B S s st Saszg ) b S A
afaturaka sub-hanaka ya ilahi wa biham-dika tas-mau’ fiha saw-ta ‘ab-
dim-mus-limin
Canst You see Yourself - Glory be to You My God, and Thine is the
praised - hearing within the Fire the voice of a dave surrendered to Y ou,
allis s ol
sujina fiha bi-mukhal afatih
Imprisoned there because of his violations,

agis lie 5b G155
wa dhaga ta’ma ‘adhabiha bi-ma’si-yatih
Tasting the favour of its torment because of his disobedience,
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a3 4k BT (5 ety
wa hubisa bayna at-bagiha bijur-mih wa jariratih
And confined within itslevels because of his sin and crime,
wa huwa yadhij-ju ilayka dhajija muammilil-lirah-mat-k
While he laments to Y ou with the lament of one hopeful for Y our mercy,
Baost il ol Slestis
wa yunadika bi-lisani ahli taw-hidik
And callsto Y ou with the tongue of those who profess Y our Unity
wa yatawas-salu ilayka bi-rububi-yatik
And entreats Y ou by Y our lordship!
Sols 10 Gl b s 5k ) 6 A5 S8 ¥
ya mawlay fa-kayfa yabqga fil- "adhabi wa huwa yar-ju ma salafa min hil-
mik
My Protector, so how should he remain in the chastisement, while he has
hope for Y our previous clemency?
gy Alab et 5y S 4815 LS8
am kayfa tu-limuhun-naru wa huwa ya-malu fadhl aka wa rah-mataka
Or how should the Fire cause him pain while he expects Y our bounty and
mercy?
GG s Mo et &3f b 82 LS
am kayfa yuh-riquhu lahibuha wa anta tas-mau’ saw-tahu wa tara
makanah

Or how should its flames burn him, while Y ou hearest his voice and seest
his place?
s 5 ey W ol s

am kayfa yash-tamilu ‘ailayhi zafiruha wa anta ta’lamu dha fah
Or how should its groaning encompass him, while You knowest his
weakness?

Bl 2l el bl G aliy G
am kayfa yatagal galu bayna at-bagiha wa anta ta lamu sid-gah
Or how should he be convulsed among its levels, while Y ou knowest his
sincerity?
G S e
am kayfa tazjuruhu zabani-yatuha wa huwa yunadika ya rab-bah
Or how should its keepers torture him while he calls out to You, O Lord?

e 1878 e e Slliad 55 KA
am kayfa yar-ju fadhlaka fi i't-gihi minha fatat-rukuhu fiha
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Or how should he have hope of Your bounty in freeing him from it,
while Y ou abandonest him within it?
3L ) B3 G g
hayhat ma dhalikazh-zhan-nu bik
Far beit from You! That is not what is expected of You,
34-:'0.19 o :}j}o&j\ ‘)]j
wa-lal-ma’rufu min fadhlik
Nor what iswell-known of Y our bounty,
Sslesly Byt fpazstd o 2l W L32 Y
wa-la mush-biha lima ‘amal-ta bihil-muah-hidina mim bir-rika wa ih-
sanik
Nor it is similar to the goodness and kindness Y ou hast shown to those
who profess Y our Unity.
&%&%;ﬁwg&ﬂ@u‘ﬁ}jéuigx&j@
fa-bial-yagini ag-tau' law-la ma hakam-ta bihi min ta’dhibi jahidik
So | declare with certainty that were it not for what You hast decreed
concerning the chastisement of Y our deniers
wa gadhayta bihi min ikh-laydi mu’anidik
And what You hast foreordained concerning the everlasting home of
those who stubbornly resist,
ci&u&j ;\DJJ L@.I?}Lﬁ\ L”,i;’;
laja'l-tan-nara kul-laha bar-daw-wa salama
Y ou wouldst make the Fire, al of it, coolness and safety,
Lois Y5 T e 029 08 g
wa ma kana li-ahadin fiha magar-raw-wa-la mugama
And no one would have a place of rest or abode within it.
K e B3E O candl B nds Al

lakin-naka tagad-dasat as-ma-uka ag-sam+ta an tam-laha minal-
kafirina;
But You-holy are Your Names-hast sworn that You wilt fill it with the
unbelievers,
Gl 05 5 s
minal-jin-nati wan-nasi aj-m’ain
Both Jinn and men together,
el s A o
wa-an tukhal-lida fihal-mu’anidin
And that Y ou wilt place those who stubbornly resist therein forever.

z

LRas plyy egafg e e A58 e o
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wa anta jal-la thana-uka qul-ta mub-tadiwaw-wa tataw-wal-ta bil-in-
"ami mutakar-rima

And You- mgestic is Your eulogy- said at the beginning and wernt
gracious through kindness as a favour,

[ (18 amdl) 5555 ¥ & L6 58 28 i 58 5 50)

afaman kana muminan kaman kana fasigal-la yas-tawun

(What? Is he who has been believer like unto him who has been
ungodly? They are not equal)

53 ) 5idly AL s A

ilahi wa say-yidi fa-as-aluka bial-qud-ratil-lati gad-dartaha

My God and my Master! So | ask You by the power You hast
apportioned

Ll ol 1 e s ankes s S 2l
wa bil-gadhi-yatil-lati hatam-taha wa hakam-taha wa ghalab-ta man
‘ailayhi aj-raytaha
And by the decison which You hast determined and imposed and
through which You hast overcome him toward whom it has been put into
effect,
e ol g5l ods 3 o J <38 O
an tahaba li fi hadhihil-laylati wa fi hadhihis-sa'ah
That You forgivest mein this night and at this hour

Al gt
kul-la jur-min aj-ram-tuh
Every offence | have committed,

LT L35 3‘%
wa kul-la dham-bin adhnab-tuh
And every sin | have performed,

Gl i 5
wa kul-la gabihin as-rar-tuh
And every ugly thing | have conceal ed

Aoz J.@:- Y

wa kul-la jah-lin ‘amil-tuhu,
And every folly | have enacted

st f s
katam-tuhuo aw a’lan-tuhu,
Whether | have hidden or announced it,

bt f sl
akhfaytuhuo aw azhhar-tuh
Or | have concealed it or manifested it

G a0 By Sl s 45
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wa kul-la say-yi-atin amarta bi-ith-batihayal-kiramal-katibin
And every evil act which You hast commanded the Noble Writers to
record,

& 55U ble 15 0
al-ladhina wak-kal -tahum bi-hif-zhi ma yakunu min-ni
Those whom Y ou hast appointed to watch over what appears from me
(s & G Tasdd dans
wa ja'l-tahum shuhudan ‘alay-ya ma’' jawarihi
And whom You hast made, along with my bodily members, witness
against me.

5 e Gl ) ST e
wa kunta antar-ragiba ‘alay-ya miw-wara-ihim
And You wast Yourself the Watcher over me from behind them,
S AT
wash-shahida lima khafiya ‘an-hum
And the Witness of what is hidden from them

i Jerys
wa bi-rah-matika akh-faytahu
But through Y our mercy Y ou concealed it
G20 Aaig

wa bifadhlika satar-tah
And through Y our bounty You veiled it.

W g S e s 33 0f
wa an tuwf-fira hazh-zhi min kul-li khayrin tunziluh
[And | ask You] that Y ou bestowest upon me an abundant share of every
good Y ou sendest down,
ok oz 3
aw ih-sanin tuf-dhiluh
Or kindness Y ou conferrest,

cé}wf 5 ‘; ET
aw bir-rin tan-shiruhu
Or goodness Y ou unfoldest,
ot 3,

aw rizgin tab-sutuh
Or provision Y ou spreadest out,

aw dham-bin tagh-firuyhu
Or sin You forgivest,
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aw khatain tas-turuhu
Or error You coverest.
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ya rab-bi yarab-bi ya rabb
My Lord! My Lord! My Lord!

iCN

o G5 V33 sts )
ya ilahi wa say-yidi wa maw-laya wa malika rig-qi
My God! My Master! My Protector! Owner of my bondage!

g
=
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5
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ya mam bi-yadihi nasi-yati
O Hein whose hand is my forelock!
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3

%
o

\

\sg
\

Hay

ya ‘alimam bidhuri wa mas-kanati
O He who knows my affliction and my misery!

\

3
\
N
\
Con
3
N
10
AN
\
N
\
N
H

ya khabiram bi-fag-ri wa fagati
O Hewho is aware of my poverty and indigence!

ya rab-bi ya ya rab-bi ya rabb
My Lord! My Lord! My Lord!

as-aluka bi-hag-qgika wa qud-sik
| ask You by Your Truth and Y our Holiness
i

-

5 Zlip il
wa a’zhami sifatika wa as-ma-ika
And the greatest of Y our Attributes and Names,

dipta 50, 85 4 5 gl e o
an taj- ‘ala aw-qati fil-layli wan-nahari bi-dhik-rika ma’murah
That You makest my times in the night and the day inhabited by Y our
remembrance,

Hslogs Lsalsy
wa bikhid-matika maw-sulah
And joined to Your service

°
—w\
®

o
£
%.,
G
3

wa a’mali i'ndaka mag-bulah
And my works acceptable to You,

dax15 15y S (oily Jlasl 0,5 &=

hat-ta takuna a’mali wa aw-radi kul-luha wir-daw-wahidan
So that my works and my litanies may all be asingle litany
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s Slaals 3 Qs
wa hali fi khid-matika sar-mada
And my occupation with Y our service everlasting.

J5s el 5 6 e §
ya say-yidi yaman ‘ailayhi mu’aw-wali
My Master! O He upon whom | depend!

Pl

e

—w

PSP
ya man ilayhi shakaw-tu ah-wali
O He to whom | complain about my states!

-\~ -

N

=
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w w
o

H
H

ya rab-bi ya rab-bi yarabb
My Lord! My Lord! My Lord!
gaw-wi ‘ala khid-matika jawarihi
Strengthen my bodily membersin Y our service,
A5 B e 34k
wash-dud ‘alal-’azimati jawanihi
And fortify my ribsin determination
dsts g 3 g oo
wa hab liyal-jid-da fi khash-yatik
And bestow upon me earnestnessin my fear of You
lale JUaYl @ A5l
wad-dawama fil-at-itisali bikhid-matik
And continuity in my being joined to Y our service
PN NSO N FESA N &
hat-ta as-rahailayka fi maya-dinis-sabigin
So that | may move easily toward Y ou in the battlefields of the foremost
sl @ 81, £
wa us-ri’a ilayka fil-mubadirin
And hurry to Y ou among the prominent
R (3 g ) Bkl
wa ash-taga ila qur-bika fil-mush-tagin
And desire fervently Y our proximity among the fervently desirous
Cralidh 5 Sl 435
wa ad-nua minka dunu-wal-mukh-lisin
And move nearer to Y ou with the nearness of the sincere

wa akhafaka makhafatal-muqginin
And fear Y ou with the fear of those who have certitude

250



www.alhassanain.org/english

Oddll &6 Bl (3 paify
wa aj-tami ’a fi jiwarika ma'l-mu-mnin
And gather with the believersin Y our vicinity.
83,6 o5ty 3051 233 24
allahumma wa man aradani bisuo-in farid-hu
O Allah, whoever desires evil for me, desire [it] for him!
$J§3 L}Slfoﬁj
wa man kadani fakid-hu
whoever deceives me-deceive him!

A3 Load B pest 1 ez
waj-’ani min ahasani ‘abidika nasiban i'ndaka
And make me one of the most excellent of Your Slaves in Portion from
You,

23 U sl
wa ag-rabihim-manzlatam-mink
And the nearest of them in station to Y ou

wa akhas-s him zul-fatal-ladayk
And the most elected of them in proximity to Y ou.

Wak Y
fa-in-nahu la yunalu dha-lika il-la bi-fadhlik
For that cannot be attained except by Y our bounty.

(VRN

OVNERNEF

|
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Dok J 343
wa jud li bijudik
And grant generously to me through Y our munificence,
s ol Dby
w’a-tif ‘alay-ya bi-maj-dik
And incline toward me with Y our splendour
Sy skt
wah-fazhni birah-matik
And protect me with Y our mercy!

waj-"al-lisani bidhik-rika lahija
And make my tongue remember Y ou without ceasing

Loz o 5
wa gal-bi bi-hub-bika mutay-yama
And my heart enthralled by Y our love!

Sals) 22 e 54

wa mun-na ‘alay-ya bihus-ni ijabatik
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And be gracious to me by answering me favourably,

wa aqil-ni ‘ath-rati
And nullify my dips
3h 4%

wagh-fir zal-lati
And forgive my lapses!
fa-in-naka gadhayta ‘ala i'badika bi-i'badatik
For Y ou hast decreed Y our worship for Y our servants
Bl 545

wa amar -tahum bidu‘aa-ika
And commanded them to supplicate You

By A Canlg
wa dhaminta lahumul -ijabah
And assured them that they would be answered.

fa-ilayka ya rab-bi nasab-tu waj-hi
So toward You, my Lord, | have turned my face
wx ke &5 6 Ay
wa ilayka ya rab-bi madad-tu yadi
And toward You, my Lord, | have extended my hand.
fa-bi-i'z-zatikas-tajib li du’aa-i
So by Y our might, comply with my supplication
s ks
wa bal-ligh-ni munay
And make me attain my desires!
3\5} oV o &Lﬁj Y3
wa-la tag-ta’ min fadhlika raja-i
Do not severe my hoping for Y our Favours
S e Y5 A 55 ST
wak-fini shar-ral-jin-ni wal-in-si min a’da-i
And spare me the evil of my enemies from among the jinn and men!
L o ¢
ya sari-y’ar-ridha
O He, whose pleasure is quickly achieved!
A2 Y BE Y b
igh-fir [iman-la yamtliku il-lad-du’aa
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Forgive him who owns nothing but supplication

P
i< - %

\

s W Jiss ol
fa-in-naka fa’alul-lima tasha
For Y ou dost what Y ou wilt.
3055 £ 24 G

ya manis-muhu dawa-un
O He whose Name is aremedy,
s 45
wa dhik-ruhu shifa-un
And whose remembrance is a cure,
& by
wa ta'tuhu ghinan
And whose obedience is wealth!
el 5 A s
ir-ham-mar-ra-su malihir-raja
Have mercy upon him whose capital is hope
RIS
wa silahuhul-buka-u
And whose weapon istears!

o b b
ya sabighan-ni 'am
O Amplein blessings!

(,_A.J\ 256
ya dafi "an-nigam
O Repéller of adversities!

éb\%f“j/o:a “)/j:"t)

ya nural-mus-taw-hishina fizh-zhulami
O Light of those who are lonely in the darkness!

duyloeg
ya ‘alimal-layu’al-lam
O Knower who was never taught!
22 g a2 e o

sal-li ‘ala muhammad wa a-li muhammadin
Bless Muhammad and Muhammad's household!

waf-"al bi ma anta ah-luh
And do with me what isworthy of Youl!

T G G 235305 o o 0 Lo
wa sal-lallahu ‘ala rasulihi wal-aimmatil-mayamina min alihi
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And Allah bless His messenger and the holy Imams of his household

wa sallama tasliman kathiran
And give them abundant peace!
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