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Prelude

Definition of Social Relations

In Islam, the general system of social relations, along with the duties and
rights ensuing from it, is one of the crucial and basic pillars on which human
society relies.

The social relations system can be defined as a set of duties, traditions,
etiquette, rights, and obligations that organize the common relations
between people in general with individuals of the virtuous community, and
the correlation and behavior of the individuals of this virtuous community
with one another.

Of course, this social relations system is different from the systems that
organize the relations ensuing from special promises, covenants, and
contracts such as contracts of matrimony, sale, lease, allegiance, and others.
These naturally produce certain sorts of rights, duties, and other obligations.
Certain persons undertake other sorts of rights, duties, and responsibilities
because of certain positions and offices, such as Imamate, religious
authority, management, or surety.

In conclusion, the system of social relations is a set of regulations that
define man’s social life and his personal responsibility towards the virtuous
community. This system represents the foundation on which the other
systems, which ensue from private contracts and obligations, rest so that
these private systems may play their required roles in life and contribute to
the attainment of perfection, because the social relations system deals with
the root of social associations and human ties.

Family and the Social Relations System

The historical root of the system of social relations is marriage and the
family unit. These expanded to form clans, tribes, and peoples, as is
maintained by the Hon Qur'an that reads

{13} 5 Lhs ils NS r&\.@ wwhé:u;

O people! Surely, We have created you of a male and a female, and

made you tribes and families that you may know each other. Surely, the

most honorable of you with Allah is the one among you most careful of
his duty. Surely, Allah is Knowing, Aware. (49:13)

\.;.2.».A ﬂ//\'é‘;);\-é*‘g}l")”bjgwg‘rﬁ:-d’é'&ré:’:;‘j“ Juu \.@_?\L\

{1} ‘L“E) J»‘5§ YL?Q

O people! Be careful of your duty to your Lord Who created you from a
single being and created its mate of the same kind and spread from these
two many men and women. (4:1)

In the same fashion, family stands for the primary and fundamental brick
in the Islamic structure and the Ahl al-Bayt’s vision of a virtuous human
community. For that reason, Islam has taken much interest in family, and
established an exact, firm, and all-inclusive system to organize all family
relations and affairs in their most exact details and various domains.

10
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The Ahl al-Bayt’s concept about family and matrimonial relations has
particularities that enable it to face all social problems and coexist with all
social developments.

However, here we will deal with the topic of family for the following two
reasons:

First: This topic is of social and human importance. It is also so
comprehensive and broad that it is worth studying thoroughly and
meticulously, just like the economic system, the system of contracts and
transactions, the system of acts of worship, and the other systems whose
details require independent discussions.

Second: Because the main topic of this series of books is the building of
the virtuous community, our discussion will be dedicated to the system of
social relations of this community exclusively. Hence, we will deal with the
general aspects of the virtuous community without discussions on the
private relations that ensue from contracts and pledges.

We will highlight the foundations and vital rules of this system, its
commitment to covenants, obligations, and reciprocal rights. We will also
touch upon the principle of private behavior in social relations. This
principle involves behavior arising from typical human situations, such as
fatherhood, brotherhood, old age; comprehension, self-strife or self-
purification; or contracts and obligations, such as matrimony.

Islam has conferred an advanced formula upon family through the many
laws in this respect and released it from its naive and primitive state.
Constructing and firmly strengthening the family in virtue and uprightness
plays a significant role in strengthening and developing the structure of
general social relations.

Morality in Social Relations

It is true that the system of social relations is a set of laws, legislations,
obligations, rights, activities, regulations, manners, and rituals; however, at
the same time, it expresses a moral prospect of social behavior and a
doctrine-based understanding of the cosmos, life, man, the beginning of
creation, and the finale.

This is why books on ethics have discussed this aspect of the social
relations system. However, this system is more comprehensive and involves
commitments and obligations related to other important topics in Islamic
legislation.

Method of Research in Social Relations

We will only discuss the general concept of the Ahl al-Bayt (‘a) with
regard to some aspects of the Islamic concept of social relations, its rules
and general foundations, and some of its special items, applications, and
superstructure.

Through this discussion, we will discover the differences between the
common Islamic frames and the distinctive features of the Ahl al-Bayt (‘a)
in the social construction of the virtuous community. Differences are to be
expected because the Ahl al-Bayt (‘a) wanted the virtuous community to act
as an excellent example, pattern, and model for the Muslims. In addition,
the Ahl al-Bayt (‘a) depended upon the genuine and perfect Islam that they

11
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had inherited and recognized from the Glorious Qur'an and from their
ancestor, the Holy Prophet - peace be upon him and them.

From time to time, we will refer to such distinctive particularities and
features.

The discussion of this topic is divided into two chief parts; the first deals
with features and foundations of social relations in the light of Islam, while
the second deals with the superstructure and details of the forms and
components of these social relations.

The first part is divided into two chapters, the first of which deals with
the identification and definition of social relations in content, objectives,
and scope. The second deals with the rules and general principles that
identify these relations and control their progress and activities.

The second part includes the superstructure of social relations, which
incorporates legislations dealing with the details of social relations and
identifies various sorts of behavior that accomplish the objectives, embody
the rules, and portray its numerous features.

12
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Part 1: System Of Social Relations, Features And
Foundations

13
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Chapter 1: Features Of The Islamic Concept Of Social

Relations
1. Openness and Social Accessibility
2. Reinforcement of Social Structure
3. Elements of Social Relations
4. Levels of Social Relations
5. Special TreatmentSpecial Treatment

Openness in Social Relations

The Islamic concept of social relations - as taught by the Ahl al-Bayt (‘a)
- highlights openness or social accessibility and expansion in building social
relations and associations as opposed to seclusion, aloofness, and
monasticism. It focuses on the naivety of human nature and directs it
towards perfection in this important aspect. Human nature pushes man in
the direction of associating with others, establishing strong ties with them,
seeking their help in needs, and getting to know them more closely.

This natural inclination can be inferred from the Holy Quran in its
discussion regarding the creation of spouses:

b &35 855 1 Jans &) RS W‘wrﬁﬂ&u ARy
{21} 55805 238 oY A5 3 &)

One of His signs is that He created mates for you from yourselves that
you may find rest in them, and He put between you love and compassion.
Most surely, there are signs in this for a people who reflect. (30:21)

More evidently, the Holy Qur'an has stated that the purpose behind
driving people into kinships and tribes was to create familiarity among
people and to establish social relations:

1515568 BES5 Uk iotass o8 );suﬁrs:w,u AR
{13}J\A>f,3.cw NEE {é:u; w\whes,a;

O humankind! We have surely created you of a male and a female and
made you tribes and families that you may know each other. Surely, the
most honorable among you with Allah is the one who is most careful of
his duty. Surely, Allah is Knowing, Aware. (49:13)

Furthermore, there are many Qur'anic texts confirming the naive nature
of human beings.

As for the Ahl al-Bayt (‘a), reported instructions of the inclination
towards social relations has been confirmed by them through their precepts
and directives to their followers. For instance, according to a validly
reported tradition, Murazim has reported Imam al-Sadiq (‘a) as saying:

8 ylatg 581k a0 e ngg e g Sl S

G s ,/iuj’v&wvw\;;g;fw\&&i;g&i.@ég.wm\&fgﬁx

Z

Always offer prayers in the mosques (of the non-Shi’ah Muslims) and
show good neighborliness to people. Testify for rightful parties and attend

14
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their funeral ceremonies. Verily, you can never manage without other
people. No one can manage without others throughout life, since people are
in an indispensable need of each other.*

Making brethren-in-faith
The Holy Imams of the Ahl al-Bayt (‘a), underscoring this trend in social
relations, directed their followers towards making as many friendships and
associations as possible.
In this respect, Imam al-Ridha (‘a) is reported to have said:
o T sua b o B suz s

Whoever makes another their brother-in-faith has in fact won a house in
Paradise.’
Imam al- Sadlq (‘a) is also reported to have said:

flgs o] &) H 53 Y3 G ¢ Osmid (;g;u oAl X (B e 1y

(ooF 322035 Gl 3 D G) 6 s 3T 50 sV 3 Bl s Odsks
Make friends with as many people as possible in this world, for they shall
benefit in this world and in the Hereafter. In this world, they may set right
your worldly needs. In the Hereafter, the inhabitants of Hellfire shall say,
“So now we have neither intercessors nor a true friend. (26:100-101)"°
Confirming this instruction, Imam al-Sadiq (‘a) is also reported to have
said:
\3:..,&35 o}:—: u,ay JQ db d‘}>~‘}“ ‘jJAgAM\
Make brothers-in-faith with as many people as possible, for each faithful
believer has answered prayers.

Z. . 4o

Lasled Jﬁjﬁ JQ OU O‘j?&\ '/’OL
Make brothers-in-faith with as many people as possible, for each faithful
believer will be granted [the] right to intercede.

A £33 s 30 g A Ke L B Gt 508 e 16T
Make brothers-in-faith with as many faithful people as possible, for they
will have some privilege with Almighty Allah by which He shall reward
them on the Day of Resurrection.*

Imam ‘Ali, the Commander of the Faithful (‘a), is reported to have
composed the following poetic lines:

Try to win pure-hearted brothers, for they become
)’j.’é_/Bj (,.é_?.\.;w\ b\ ;w
Your trust and support when you seek their aid
5 s G 0 s

A thousand associates and friends are not many,

But a single enemy is much too many!

15
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Warning against aloofness and hostility

With respect to the trend of building good social relations with people,
the Holy Imams (‘a) warned their followers against aloofness, incurring the
hostility of others, and disputing and arguing, as such things damage social
relations.

One of the Infallible Imams (“a) is reported to have said:

531040 4.2 A 2 Py
Detachment from people provokes hostility.”
Imam al-Sadiq (“a) is reported to have quoted Imam “Ali (‘a) as saying:

SN Lgle &5 o3y e Lol ol EH faslalls 2ulg 36
Beware of engaging yourselves in contention and dispute because these
two matters poison your hearts towards your friends and act as a fertile
source of hypocrisy.®

Imam al-Sadiq (‘a) is also reported to have quoted the Holy Prophet (S)
as saying:
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Every time (Archangel) Gabriel visited me, he would say to me, “O
Muhammad, beware of the hostility and animosity of others.”’

Indulgence

Another indication of the trend of the Holy Imams towards building good
relations with others is that they instructed their followers to gratify others
by treating them leniently in matters of humor and disposition. According to
an authentic tradition, Imam al-Sadiq (‘a) is reported to have quoted the
Holy Prophet (S) as saying:

P

My Lord ordered me to accommodate people with the same fortitude that
He ordered me to have in obligatory (religious) duties.®
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Isolation and Monasticism

On the other hand, there are some traditions that can be taken to mean
that secluding oneself and steering clear of social activities and associations
with people could be the most preferred course one might adopt.

In his book of Rawdhat al-Kafi, Shaykh al-Kulayni has reported through
a valid chain of authority on the authority of Hafs ibn Ghiyath that Imam al-
Sadiq (“a) delivered the following instruction:
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If possible, you should never leave your house, because if you leave your
house, then you must stop backbiting, telling lies, envying others, showing
off, boasting, and sycophancy... How excellent a hermitage is a Muslim’s
house wherein he casts his sight down and controls his tongue, his self, and

his private parts...’
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In the famous book of tafsir (i.e. exegesis of the Holy Qur'an) that is
ascribed to ‘Ali ibn Ibrahim, Imam “Ali, the Commander of the Faithful (‘a),
is reported to have said:
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Blessed is he who confines himself to his house, eats the least food
possible, weeps for his sins, tires himself, and others are free of his
annoyance.™

Following the course of the author of Wasa'il al-Shi’ah who commented
on such traditions, we can interpretively say that these instructions are
restricted to exceptional situations when one finds oneself too weak to resist
the surrounding pressures and seductions; one can adopt seclusion
cautiously when it becomes too difficult to avoid the disadvantages of
association with others. As another interpretation, we may also say that
these instructions stand to educate and warn people about the necessity to
behave correctly when associating with others in society.

Almighty Allah has created man to attain perfection by undertaking
responsibility and preferring right over wrong and good over evil within his
circumstances in the universe and the progress of society. Thus, fleeing this
divine trial and test - by fleeing from social life and obligations - will never
achieve such perfection.

Considering these two interpretations of the seemingly contradictory
traditions, it is unfeasible to adopt the second group (of traditions
mentioned) because the traditions of the first type (i.e. emphasizing good
social relations with others and playing active roles in social life) are
congruous with the instructions of the Holy Qur'an and the Holy Sunnah. In
addition, these traditions are considerably more in number than the
traditions of the second type, more reliable in chains of authority, more
familiar with the scholars of the virtuous community, and more applicable
to the deeds and manners of scholars and righteous people.

Commenting on this point, ‘Allamah al-Tabrisi, in his famous (book of)
tafsir entitled Majma’ al-Bayan says:

“Traditions warn against seclusion, detachment from people and
communities, monasticism, and aloofness.”*

Confirming this fact, the Holy Qur'an says:
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The Monasticism, which they invented for themselves, We did not
prescribe for them. We prescribed only the seeking of the pleasure of
Allah, but that they did not foster, as they should have done. (57:27)

Monasticism - in the sense of fearing Almighty Allah and worshipping
Him in private - was prescribed only to save those mentioned in the verse
from being killed or from being forced to abandon the religion of Almighty
Allah, but they did not promote monasticism as it was meant to be. Instead,
they turned it into detachment from society, abstinence from legitimate
matrimonial union, forsaking obligations and responsibilities, making it a
profession in the end.*
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Reinforcing the Social Structure

The second purpose behind social relations is to reinforce the foundations
of Muslim society and strengthen the social structure to maintain continuous
progress towards social perfection. Correct social relations also help gain
access to platforms of power, justice, welfare, and reconciliation, and help
Muslim society face and solve various problems arising from social,
political and economic practices. Social relations also aid in spirituality and
self-perfection within the movement of humankind towards Almighty Allah.

Reinforcing the social structure depended on a number of essential
principles mentioned below.

The Principle of Mutual Support and Aid

Muslims in general and faithful believers in particular are required to
support and aid each other. As has been previously cited, Imam al-Sadiq (‘a)
is authentically reported to have said:
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Muslims are brothers of each other. They neither wrong, nor disappoint,
nor betray each other. The duties that are incumbent on Muslims towards
each other are to exert effort in communication, agree on mutual sympathy,
treat the needy as they treat themselves, and empathize with one another. If
you abide by this, you will be exactly as Almighty Allah has ordered you to
be: compassionate towards each other, merciful towards one another,
regretful about missing any opportunity to help a brethren-in-faith, just like
the conduct of the Ansar during the lifetime of the Messenger of Allah (S).**
Imam al-Sadiq (‘a) is also reported to have quoted the Holy Prophet (S)

as saying:
Whoever hears someone calling for the help of Muslims but fails to

respond to him, is not actually a Muslim.*
Imam al-Sadiq (“a) is also reported to have said:
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He who does not care about the affairs of Muslims is not Muslim.*
Enjoining the Right and Forbidding the Wrong
In its capacity as one of the greatest divinely commissioned obligations
and the highest and most honorable duties, the principle of enjoining the

right and forbidding the wrong has been defined and introduced by
traditions as:

el i A
... The course of prophets and the manner of the righteous.
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It is a great duty through which other duties are carried out, routes are

secured, earnings are made legal, aggressions are warded off, lands are
nurtured, enemies are retaliated, and all affairs set aright.*

The Principle of Thinking Well Of Others

Another principle of social relations is having good thoughts about
others, assuming the best about the conduct of ones brethren-in-faith,
closing one’s eyes to their flaws, and concealing the defects of others to
bind the social structure and prevent any cracks from appearing in it. On the
authority of his infallible fathers, Imam al-Bagir (‘a) has quoted Imam “Ali,
the Commander of the Faithful (‘a), as saylng
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Assume the best possible about the deed of your brother-in-faith unless
you see in him something that tears down your assumption. Never deem evil
any word uttered by your brother-in-faith as long as you can find an

acceptable excuse for it.*’
Abu-Basir has reported Imam al-Sadiq (‘a) as saying'

Do not scrutinize people lest you remain frlendless.
Al-®ahhak ibn Mukhallad has reported that he heard Imam al-Sadiq (‘a)

saying:
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It is unfair to demand friends to be fair (with you).*

The Principle of Consultation

Social relations in Islam are built up by seeking the counsel of other
Muslims and making use of their experience and opinions and by sharing
your experiences and affectionately advising them about performing certain
acts.

Abu-Hurayrah has reported that he heard the Holy Prophet (S) saying:
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Seek the guidance of the reasonable and do not disregard their advice,
lest you regret.”’
Sulayman ibn Khalid has reported that he heard Imam al-Sadiq (‘a)

saying'
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Seek the advice of reasonable and pious men, because they order you
only towards good. Beware of defying them, because to defy reasonable and
pious men brings about corruption in religious and worldly affairs.”*

e
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Imam al-Sadiq (‘a) is also reported to have quoted the Holy Prophet (S)
S saying:
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Seeking the counsel of wise well-wishers is a sign of judiciousness,
blessing, and guidance to success by Almighty Allah, so if a wise well-
wisher gives you advice, beware of defiance lest you come upon
destruction.?

The qualifications of a true advisor specified by the Holy Legislator are
rationality, piety, confidentiality and soundness of character.

Al-Halabi has reported Imam al-Sadiq (‘a) as saying:
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Surly, seeking of advice must be W|th|n limits; therefore, if one ignores
(or violates) these limits, the harm will be more than the benefit. The first of
these limits is that the consultant must be wise. The second is that he must
be honorable and devout. The third is that he must be a brotherly friend. The
fourth is that when you tell him about your secret, he must understand it
exactly as you have explained and then he must keep it in confidence. If the
advisor is wise, you will then benefit from his advice. If he is honorable and
devout, he will make all possible efforts to give you the best advice. If he is
your brotherly friend, then he will conceal your secret after you reveal it to
him. If he understands your secret as you do, then he will give perfect
counsel and advice.?®
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Substance of Social Relations

Equality and Fraternity

The third aspect of social relations is that they must have sound
foundations based on reality and values on the one hand and be a constituent
of the social structure on the other.

Islam views as the best social relations based on equality. People are
originally equal and each one is the counterpart of the other; therefore, no
one can excel another in or|g|n Hence the Holy Quran declares

O Mankind! Surely, We have created you of a male and a female, and
made you tribes and families that you may know each other. (49:13)
The Holy Prophet (S) has also declared:
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Al of you belong to Adam (equally), and Adam was created of dust.”*

However, differences and privileges arise due to extraordinary factors
that ensue from the movement of man, both individually and socially. Some
privileges are real - such as piety, knowledge, education, and practice of
virtues like patience and charity - while others are false and unreal (having
riches, many children, material wealth and influence). A third category of
privileges arises from talents divinely bestowed on certain individuals or the
divine selection of certain individuals.

The nature of social relationship must be Islam-based and faith-based,
which automatically becomes a relationship of equality among the
individuals of a society ruled by the doctrines of Islam.

As a result, Muslims are brothers of one another. They are equal and
comparable in spiritual values. Their ties and relations are similar to those
who have the same father and mother. Islam has placed social ties and
relations among people of the same faith on the same level and of similar
worth and significance as blood ties and relations.

According to many validly reported traditions, this concept is
corroborated by marriages performed at the time of the Holy Prophet (S).
For instance, Shaykh al-Kulayni, in his book, al-Kafi, has validly reported
the story of the marriage of Juwaybir to the daughter of one of the chiefs of
the Arab clans. Juwaybir - an ugly, short, dark skinned, needy man from al-
Yamamah - who embraced Islam devoutly, was ordered by the Holy
Prophet (S) to betroth the daughter of Ziyad, a chief of the clans of al-
Madinah. He said:
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O Juwaybir, Almighty Allah, by means of Islam, has verily humbled men
who were esteemed in the Era of Ignorance (jahiliyyah) and, also by means
of Islam, has honored others who were lowly in that era. In addition, by
means of Islam, Almighty Allah has imparted nobility to men who were
humble in that era and, by means of Islam, He has eradicated the baseless
zeal of that era when people used to take pride in their clans and their
lineages. Today, all people; the white and the black, the Qurayshite, the
Arab, and the non-Arab, belong to Adam, and Adam was created by
Almighty Allah from clay. Verily, the dearest of people to Almighty Allah
on the Day of Resurrection shall be the most obedient to Him and the most
pious.
To Ziyad, the father of the betrothed woman, the Holy Prophet (S) said:
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O Ziyad, Juwaybir is a faithful believer, and every faithful male is the
match of every faithful female and every Muslim male is the match of every
Muslim female. So, give him your daughter in marriage.”

Respect of Man in General

Although Islam considers faith to be the basis of social relations among
Muslims, it does not dispense with the human side of these relations; rather,
it considers the human side in the totality of its theory. The meaning
becomes clear in Imam *Ali’s following words to Malik al-Ashtar:
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Develop in your heart the feeling of love for your people and let it be the
source of kindliness and blessing to them. Do not behave with them like a
barbarian, and do not appropriate to yourself that which belongs to them.
Remember that the citizens of the state are of two categories. They are either
your brethren in faith or your brethren in kind.*®

This trend can also be distinctly seen in the traditions that encourage
courtesy in general with all people. Such traditions require preserving good
social relations with people at the human level unless exceptional
circumstances oblige one to disavow or rupture relations with certain
people.

Suma’ah has reported Imam al-Sadiq (‘a) as saying:
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To behave courteously with people is one-third of wisdom.?’

Abu-Basir has reported Imam al-Bagir (or Imam al-Sadiq) to have
narrated that a Bedouin from the Banu-Tamim tribe came to the Holy

Prophet (S) and asked for an advice.

Giving his advice, the Holy Prophet (S) said:

Try to endear yourself to people and they will certainly love you.”

Another indication of this trend is the attitude of Islam towards
unbelievers, as confirmed by the Holy Quran. It makes a distinction
between the unbelievers and foes who adopted an aggressive political or
military attitude against Muslims and unbelievers who did not adopt
aggressive attitudes. As is mentioned in Surah al-Mumtahanah (Surah 60),
the Holy Qur'an has warned against showing loyalty to and love for the
former but it has permitted treating the latter with charity and fairness.
Hence, it reads:
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Allah does not forbid you to show kindness and deal justly respecting
those who have not made war against you on account of your religion and
have not driven you forth from your homes. Surely, Allah loves the doers
of justice. Allah only forbids you to make friends with those who made
war upon you because of your religion, drove you forth from your homes
and backed up others in your expulsion. Whoever makes friends with
them, these are the unjust. (60:8-9)

A third indication of this trend can be deduced from traditions confirmed
by the Ahl al-Bayt (‘a) on the significance of calling to the “way” of
Almighty Allah by means of conversations characterized by rationality.
They insisted on maintaining general social relations with the non-believers
and non-Muslims as well as all categories of people without discriminating
between Muslims and non-Muslims through wise and excellent
communication skills.

A fourth indication can also be observed in the texts of the Holy Qur'an
and the Holy Sunnah that warn against reviling unbelievers and aggravating
them with unconstructive attitudes because they would naturally respond to
such revilement with similar insults.

Islam has presented fraternity among Muslims as the content of social
relations within the Muslim community. Islam has lined itself up with
fraternity, which is a mixture of mutual loyalty, backing one another up, and
social rights characterized by shared love, affection, humanitarian feelings
and sentiments.

Levels of Social Relations

The fourth aspect of social relations is that Islam has not overlooked the
tangible realities that exist - despite the fact that it has adopted the principle
of equality for all human beings and the principle of fraternity for the
Muslim community - in the various extremes of social relations.

Islam has defined two main levels arising from social realities and has
based relations on the mental, spiritual, and intellectual conditions of the
parties involved.

The first of these levels is the general relationship that is imposed by the
nature of man’s existence in society wherein man connects with the
individuals of his society and becomes part of it within the general frame of
social relations.

Islam views the unity of the Muslim community as the common factor
among all the extremes of this relationship.

Through this level of relationship, blood and property are saved from
being shed or confiscated and covenants and pledges are fulfilled. In
addition, public participation and contribution to social responsibilities is
maintained, such as enjoining the right and forbidding the wrong, attending
the common prayers and funeral ceremonies, visiting the sick, and trying not
to miss social ceremonies like marriages and the like.

In an authentic narration, Shaykh al-Kulayni has reported Mu’awiyah ibn
Wahab to have said that he once asked Imam al-Sadiq (‘a), “What should
we do with respect to relations with our people and with others whom we
come in contact with?”

The Imam (*a) answered:
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You must safeguard the trusts that they deposit with you, bear witness for
or against them, visit the sick among them, and attend their funeral
ceremonies.”

The Ahl al-Bayt (‘a) rarely put conditions regarding maintaining this
level of social relations, except for some general constraints, such as
avoiding relationships that bring ill repute and associations with heretical
people and those publicly known for corruption and deviation, as well as
those who work in forbidden occupations. Details of these categories will be
cited in the second part of this book.

Al-Faji’ al-’Aqili has reported that Imam *‘Ali the Commander of the
Faithful (*a) instructed his son, al-Hasan (‘a) saying:
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Beware of presenting yourself in situations that bring about ill reputation
and sessions known for evil, for a wicked friend may seduce him who sits

with him.*
‘Umar ibn Yazid has reported Imam al-Sadiq (‘a) as saying:
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Do not keep company with heretical people and do not participate in their
sessions, lest you be equated with them in the eyes of people. The
Messenger of Allah (S) has said, “Man follows the religion of his friend and
companion.”!

Hammad ibn ‘Amr and Anas ibn Muhammad have reported on the
authority of Anas’s father that Ja’far ibn Muhammad (al-Sadiq) (‘a), on the
authority of his fathers, quoted that the Holy Prophet (S) instructed Imam
‘Ali (*a) saying:
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O ‘Ali, it is worthless to keep the company of one whom you will not
benefit either from his faith or his worldly affairs.*

A warning against associating with such categories of people means to
avoid befriending or sitting with them. However, if we consider this
warning general (i.e. to include all states of association), we can understand
the reason behind it is that such social relationships might develop into
friendships, even if at the minimal level, and it is better to avoid falling into
any situation of suspicion that might tarnish one’s reputation.

The second level is that of private relationship, conventionally called
friendship (i.e. making friends with some people).

This level shares the general results, consequences, and commitments of
the first level of relations but differs from it in certain additional conditions,
rights, and duties, such as some financial and cultural rights. Discussing,
teaching, and learning about religious affairs as well as some political
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affairs, like discussing general situations of the community, especially when
the issues are very controversial, are permitted only among real friends.
Khaythamah has reported that Imam al-Sadiq (“a) told him:
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Convey my compllments to my loyalists and advise them to show
reverence to Almighty Allah: the rich among them must help the poor, the
powerful must help the weak, the living must attend the funeral ceremonies
of the dead, and they must assemble at their homes and discuss issues of
religion, for such meetings keep our work alive. May Allah have mercy
upon a servant who keeps our work alive.**

Shaykh al-Kulayni, through a valid chain of authority, has reported
Maysir as saying:

Imam Abu-Ja’far (al-Bagir) (‘a) once asked me, “Do you (Shi’ite groups)
often seclude yourselves in special meetings and exchange discourses and
freely say what you have in mind?”

I answered, “Yes, | swear it by Allah. We often withdraw to exchange

discourses and say freely that which is on our minds.”
The Imam (‘a) commented:
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By Allah I swear, | do wish | were with you on some of these occasions.
By Allah | swear, | do love your fragrance and your souls. You are verily
following the very religion of Allah and the religion of His angels. Follow
(us) by means of piety and diligence.*

Fraternity for Allah’s Sake

The Ahl al-Bayt (“a) endeavored to develop such spiritual and intellectual
relations that people would soar to their highest levels and exceed blood
fraternity in human, social, and spiritual aspects. On achieving this, love and
affection would be purely for Almighty Allah’s sake and the outcome would
be that one would love for his brother-in-faith whatever he loves for himself
(i.e. equality in desires and hopes) and even consider one’s brother-in-faith
before himself.

A tradition reported from the Ahl al-Bayt (‘a) describes this perfective
sphere of relations among the individuals of the virtuous community.

In his book, al-Majalis, al-Hasan ibn Muhammad al-Tusi has reported
that, on the authority of his fathers, Imam al-Baqgir (‘a) quoted the Holy
Prophet (S) as saying'
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On the Day of Resurrection, a spokesangel will cry out with a call heard
by the last of the crowds in the same volume heard by the first. He will call
out, “Where are the neighbors of Allah, the Majestic, in His abode?” Then, a
group of people will stand up and will be received by a group of angels.
“What were your deeds in the worldly abode due to which you are now the
neighbors of Allah, the Exalted, in His abode?” The angels will ask. “We
used to love each other for Allah’s sake and help one another for His sake,
too,” they will answer. An angel will say on behalf of Allah, “True are the
words of My servants. Clear the way for them.” Then they will walk into the
neighborhood of Allah in Paradise without (their deeds) being accounted.
Commenting on this, Imam al-Bagqir (‘a) said:
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These are verily the neighbors of Allah in His abode. When people will
fear, these will not fear, and when people are stopped for settling their
accounts, these will not be faced with it.*

In his book of al-Kafi, Shaykh al-Kulayni, reported Imam al-Sadiq (‘a) to
have quoted the Holy Prophet (S) as saying:
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Whoever has six features in his personality shall be in the presence of
Almighty Allah and to His right...A Muslim, who loves for his brother-in-
faith whatever he loves for the dearest of his family members, dislikes for
him whatever he dislikes for the dearest of his family members, acts
honestly with him in terms of friendship... If he attains this rank with his
brother-in-faith, when he passes his grievances on to him, his brother-in-
faith will then certainly rejoice at his delight and feel sad on his grief. If he
can do anything to relieve his brother-in-faith, he will certainly do so or, at
least, pray for him...The Messenger of Allah (S) said: “Almighty Allah has
some creatures who will be positioned to the right of the Divine Throne in
the presence of Almighty Allah. Their faces will be as white as snow and as
brilliant as sunlight at forenoon. When it is asked about them, the answer
will be that these are those who loved each other for the sake of Almighty
Allah’s majesty.”

The Ahl al-Bayt (‘a) took into consideration the different levels of this
private relationship. It is therefore possible to classify such private relations
into general and special friendships. This classification is based on the
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degree of commitment to the doctrines and principles of Islam, and the
profundity and firmness of religious values and ideals in behavior and
practice. On the strength of this classification, faith and loyalty to the
(divinely commissioned) leadership of the Ahl al-Bayt (‘a) plays an
important role in firming up such relations from which result the kind of
rights and duties demonstrated by the previously cited traditions.

False Friends and True Friends

Referring to another aspect in the variety of the levels of social relations,
the Ahl al-Bayt (‘a) differentiated between two categories of people: false
friends and true friends. In one’s association with the earlier category, it
may suffice to say one has to meet people in society and associate with them
because one’s existence is dependent on their existence. Such a relationship
is based on kind association, mutual feelings, and sympathetic treatment,
named by the Ahl al-Bayt (‘a) as ‘courtesy’ with the meaning good behavior
with people.

The second category, true friends, represents individuals who must be
chosen carefully as friends after observing their honesty, faithfulness, and
good manners. Only then is it correct to lean on such friends, put one’s trust
in them, and depend on them in one’s private affairs because they are known
to stand by their friends in good and bad times and to be holders of their
secrets and trusts.

Yunus ibn ‘Abd al-Rahman has reported the following on the authority
of Imam Muhammad al-Jawad (‘a):

In al-Basrah, a man stood up and asked Imam “Ali, the Commander of
the Faithful (‘a) to define friends.

The Imam (‘a) said:
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There are two kinds of friends - friends of confidence and friends of
grimace. The friends of confidence are the refuge, the wings, the family and
the wealth (of their friends). If you confide in a friend, you should give your
wealth and help to him. You should also befriend his friend and antagonize
his enemy. You should keep his secrets and defects (in confidence) and
proclaim his good conduct. You should know, O asker, that the friends of
confidence are as scanty as red sulfur. Regarding the friends of grimace, you
gain from them only your pleasure; therefore, you should not deprive them
of your pleasure. Do not ask them for any further thing. Give them a happy

mien and pleasant conversation as long as they give you their happy mien
and pleasant conversation.*’

27



www.alhassanain.org/english

Faith - in the sense of believing in the divinely commissioned leadership
of the Ahl al-Bayt (‘a) and loyalty to them - is one of the basic conditions in
the process of choosing friends of confidence. The duties of people towards
their friends, confirmed by the Ahl al-Bayt (‘a), are exclusively for this
category of friends.

Referring to this classification and variety in the level of social relations
as well as the general and special conditions of these relations, there is a set
of traditions reported from the Ahl al-Bayt (‘a) displaying other conditions
and qualifications to be observed in identifying the level of one’s social
relations with others. Some traditions have mentioned the positive
characteristics that encourage such relations, such as piety, devoutness,
rationality, prudence, nobility, and excellent morals, while other traditions
have listed negative traits that discourage building relations, such as idiocy,
corruption, fabrication, and stinginess.*

More details will be cited in the second part of this book.

Special Treatment

The fifth aspect of social relations is that there are certain categories of
people who must be treated in a special manner.

Although Islam, in its social concept, believes that all human beings are
equal and brothers of one another, we notice that the Ahl al-Bayt (‘a)
dedicated special treatment in the field of social relations to certain groups
of people because of various tangible reasons endorsed by human nature or
factual reason-based criteria founded on public interest.

These reasons are humane, religious, and political, depending on the
various aspects of the Islamic concept of social relations in general or social
relations in particular, placing all affairs in their natural position in the
general structure of society and the categories of social relations.

On many occasions, the Holy Quran has referred to such special
treatment, including the following:
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Serve Allah and do not associate anything with Him and be good to
parents and to the near of kin and the orphans and the needy and the
neighbor from among (your) kin and the neighbor who is a stranger and
the companion on a journey and the wayfarer and those whom your right

hands possess. Surely, Allah does not love him who is proud, boastful.
(4:36)

Relatives

Relatives, especially next of kin and, more especially, parents, enjoy
special privileges as regards social treatment. It is thus obligatory to sustain
the root of social relations with relatives and it is impermissible to cut off
family ties. It is also obligatory to honor and act piously towards one’s
parents by means of acting obediently towards them and complying with
their orders, yet within the limits of the religious laws.
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Abu-Hamzah al-Thumali has reported that Imam ‘Ali the Commander of
the Faithful (‘a) delivered a speech in which he said:
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| seek Allah’s protection against the sins that hasten death.

‘Abdullah ibn al-Kawwa' interrupted him, saying, “O Commander of the
Faithful' Are there sins that hasten one’s death?” The Imam (‘a) answered:
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Yes, there are! Woe unto you! They are breach of family ties with one’s
relatives. Even if faithless, family members who gather and help each other
are provided sustenance by Almighty Allah. Some family members, who are
pious, separate from one another and cut off their ties; as a result, Almighty
Allah deprives them (of His sustenance despite their piety).*
‘Anbasah al-’Abid (the worshipper) has reported that a man came to
Imam al-Sadiq (‘a) and complained about his relatives. The Imam (‘a)

advised him saying:
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Suppress your rage and treat them nicely.
The man said, “They do such-and-such to me!”
The Imam (*a) said:
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D4% you want to be like them? Then, Almighty Allah shall never look at
you.
In his famous Eplstle on nghts Imam Zayn al-’Abidin ( a) says
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The right of your mother is that you know that she carried you where no
one carries anyone, she gave to you the fruit of her heart which no one gives
to anyone, and she protected you with her hearing, sight, hands, legs, hair,
and skin as well as all her organs. She was highly delighted, happy, eager,
and enduring the harm, pain, heaviness, and grief until the hand of power
saved her from you and brought you out to this earth.

She did not care if she went hungry as long as you ate, was naked as long
as you were clothed, was thirsty as long as you drank, was in the sun as long
as you were in the shade, was miserable as long as you were happy, and was
deprived of sleeping as long as you were resting. Her abdomen was your
container, her lap your seat, her breast your drink, and her soul was your
fort. She protected you from heat and cold. You should thank her for all
that. You will not be able to show her gratitude except through Allah’s help
and grace of thanksgiving.

The right of your father is that you know that he is your root and you are
his branch. Without him, you would not be. Whenever you see anything in
yourself that pleases you, know that your father is the origin of its blessing
upon you. Therefore, praise Allah and thank Him in that measure. All power
belongs to Allah.1

The right of your child is that you should know that he is from you and
will be ascribed to you, through both his good and his evil, in the immediate
affairs of this world. You are responsible for what has been entrusted to you,
such as educating him in good conduct, pointing him in the direction of his
Lord, and helping him to obey Him. So, act toward him with the behavior of
one who knows that he will be rewarded for doing good and punished for
doing evil. In his affairs, behave with the actions of those who adorn their
children with their good deeds and those who are justified before their Lord
because they did well in the discipline and the custody of their sons. All
power belongs to Allah.

The right of your brother is that you know that he is your hand that you
extend, your back from whom you seek refuge, your power upon which you
rely, and your might with which you move. Take him not as a weapon with
which to disobey Allah, nor as equipment with which to wrong Allah’s
creatures. Do not neglect to help him against his own ill intentions and
against his enemy, prevent him from joining villains, give him good
counsel, and associate with him for Allah’s sake. If he obeys Allah and
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responds to Him properly, well and good, but if not, you should prefer and
honor Allah more than him.*

This special treatment with relatives involves the lineal tie, which
designates the extension of man’s existence and progress. It is experienced
as a natural feeling, and has an ethical aspect, especially with reference to
taking care of and acting piously towards parents, which is a sort of
gratitude, good turn, lenience, and mercy to the old and the weak. Hence,
the Holy Qur'an says:
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Your Lord has commanded that you shall not serve any but Him, and
be good to your parents. If either or both of them reach old age with you,
say not to them so much as “Ugh” nor chide them, and speak to them a
generous word. And make yourself submissively gentle to them with
compassion, and say: O my Lord! Have compassion on them, as they
brought me up when I was little. (17:23-24)
Furthermore, special treatment with relatives has a significant social and
organizational aspect related to Islam’s attitude towards the general

structure of society, on the supposition that family is the primary and
paramount brick on which the social structure stands.

Scholars

Islam has imparted special social behavior towards scholars and people
of virtue and knowledge due to certain ethical, tangible, and social
considerations.

As for the ethical, tangible consideration, Islam looks upon knowledge as
having realistic worth that grants man a rank of perfection and elevation.
The Holy Qur'an thus says:
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Allah will exalt those of you who believe and those who are given
knowledge in high degrees Allah is Aware of what you do. (58:11)
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Say: Are those who know and those who do not know alike? Only the
men of understanding are mindful. (39:9)

As for the social consideration practically adopted by the Ahl al-Bayt
(“a), scholars occupy a distinguished social position represented in the
leadership of the Islamic revolution in Iran and its authority over the
Muslim nation.

As confirmed in their traditions, the Ahl al-Bayt (‘a) have been the
worthiest to occupy this position and the only ones granted this authority by
Almighty Allah because they possessed knowledge of an unmatched,
unattainable degree.

Consequently, the leaders of Muslims must have full knowledge of Islam
and be proficient enough to deduce religious laws from their sources.
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Treating scholars in special ways has been advised in authentic
traditions. Shaykh al-Saduq, in his book of al-Khisal, has reported Imam
‘Ali the Commander of the Faithful (‘a) as saying:
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Among your duties towards scholars are that you must not load them
with too many questions. You must not precede them in answering. You
must not insist when they avoid (answering a question). You must not
impose upon them when they are tired. You must not point at them by
extending a finger. You must not wink at them. You must not talk
confidentially to them during their sessions. You must not inspect their
flaws. You must not address them by stating opinions contradictory to
theirs. You must not reveal their secrets. You must not backbite in their
presence. You must support them in their presence and defend them when
they are absent.

You must salute a group of people generally but greet them singly, sit in
their presence, precede all others to meet their needs, and you must not
become weary of long companionship with them. Verily, scholars are just
like date-palm trees; therefore, you must be patient while waiting for their
benefit to descend upon you. A scholar occupies the same standing of one
who permanently fasts, performs acts of worship, and strives for the sake of
Almighty Allah. When a scholar passes away, an irreparable crack occurs in
Islam that continues up to the Day of Resurrection. Verily, when a seeker of
knowledge passes away seventy thousand angels escort him and place him
among the most favored inhabitants of heaven.*

In the famous Treatise on Rights, Imam Zayn al-’Abidin (‘a) sayS'
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The rights of your leaders are three: the most incumbent upon you is the
right of a person who trains you through authority, then of him who trains
you through knowledge, and then of him who trains you through property.
Each trainer is a leader... You must honor the right of the one who trains
you through knowledge, by magnifying him, respecting his sessions,1
listening to him, and attending to him with devotion. You must avoid raising
your voice in his presence, avoid answering others by letting him answer,
and avoid talking to anybody during his sessions. You must avoid
backbiting in his presence, defend him when something bad is attributed to
him, cover up his defects, demonstrate his good points, avoid sitting with his
enemies, and avoid incurring the hostility of one who is loyal to him. If you
do these, then the angels of Almighty Allah will bear witness that you have
tended to him adequately and have learnt his knowledge for the sake of
Almighty Allah, and not for the sake of people.*®

Neighbors

Neighbors are also worthy of exceptional treatment to bolster social
relations with others throughout the geographical area and establish a sound
and powerful local social structure. Emphasizing the significance of this
special treatment towards neighbors in his last will to his sons, Imam “Ali
the Commander of the Faithful (‘a), referred to the Holy Prophet’s
instructions about neighbors.**

Shaykh al-Saduq has reported another tradition carrying the same import
in his books Man-la-Yahdhuruhul-Fagih and “Igab al-A’mal on the authority
of Imam al-Sadiq (“a) on the authority of his fathers (‘a) on the authority of
the Holy Prophet (S) who said:

olx G5 2o 333 ead dg fan Sl i) sy ol W 555 s 65T 0

Ly 4 2 gy G5t s J5 Gy s il

Whoever, harms his nelghbor shall be deprived of the scent of Paradise
by Almighty Allah and Hell shall be his final abode. What an evil destiny
Hell is. (Archangel) Gabriel advised me in favor of neighbors so insistently
that | believed that a share of inheritance would be decided for neighbors.*

Imam al-Sadiq (“a) is also reported to have quoted his father (‘a) saylng
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In the Book of (Imam)’Ali (‘a), | read that the Messenger of Allah (S)
wrote a paragraph in the covenant that he wrote between the Muhajirun
(Muslim emigrants of Makkah), the Ansar (Muslims of Yathrib), and the
inhabitants of Yathrib, who joined them. It ran thus: Treat your neighbor as
yourself; neither harm him nor attribute any sin to him. The sanctity of
one’s neighbor is the same as the sanctity of one’s mother.*
Imam al-Sadiq (“a) is also reported as saying:

\\x
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Know that whoever does not act nobly concerning the rights of his
neighbor does not belong to our group.*’
Imam al-Bagqir (‘a) reported the Holy Prophet (S) as saying:
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Whoever spends his night satiated while his neighbor is hungry has never
believed in me.*®

Mu’awiyah ibn ‘Ammar has reported that he asked Imam al-Sadiq (‘a)
about the area of one’s neighborhood.

The Imam (‘a) answered:
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Forty houses on each side are included in neighbors.*

The Weak

According to Islam, weak people must also be treated in special ways,
including those whose weakness is due to the nature of their physical
structure - such as children, women, old people, handicapped and retarded
people. The human aspect in this special treatment is too clear to require
confirmation.

Imam “Ali (“a) is reported to have said:
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Have mercy on the weak amongst you and pray that Almighty Allah has
mercy on you because of your showing mercy towards them.*”
This distinctive treatment also includes the financially weak, such as the
poor, the destitute, the wayfarers, and other categories of needy people.

Imam ‘Ali the Commander of the Faithful (‘a) has quoted the Holy
Prophet (S) as saying in one of his sermons:
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Give alms to the poor and the needy amongst you. Have a high regard for
the old amongst you. Have merc%/ on the young amongst you. Build good
relationships with your relatives.’

This special treatment also includes those deemed weak because of their
social conditions, such as orphans, slaves, and low-wage employees whose
social circumstances force them to be under the supervision and custody of
others.

Imam al-Sadiq (‘a) has reported on the authority of his fathers (‘a) that
the Holy Prophet (S), in his instructions to Imam “Ali (‘a) said:
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O “Alli, whoever carries out the following four acts, Almighty Allah shall

build for him a house in Paradise: (1) providing a shelter for an orphan, (2)
having mercy on the weak, (3) having compassion for parents, and (4)
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treating servants leniently. O “Ali, Paradise shall be unquestionably decided
for the person who meets all the expenses of an orphan from his own wealth
such that he makes him financially independent. O *Ali, whoever strokes the
head of an orphan out of sympathy for him, on the Day of Resurrection,
Almighty Allah shall grant him (a piece of) light for each single hair.*

The Holy Prophet’s Progeny

Exceptional treatment has been confirmed for the Holy Prophet’s
progeny from the descendants of Imam “Ali and Lady Fatimah - peace be
upon them - due to their relationship to the Holy Prophet (S) in order to
honor him, acknowledge his right, and sanctify his standing.

Imam al-Sadiq (“a) is reported to have said:
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No one’s head or hand must be kissed except the Messenger of Allah’s or
one who is considered to represent him.**
Al-Husayn ibn Khalid reported Imam al-Ridha (‘a) as saying:
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Looking at our progeny is (a kind of) worship.
The reporter asked, “Does this mean the Imams from your progeny or all

of the Holy Prophet’s descendants?”
The Imam (‘a) answered:
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It includes all the descendants of the Prophet (S) who neither violated his
course nor are polluted by acts of disobedience to Allah.>
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conditions of choosing friends of confidence and identifying friends of grimace. All are
originally connected to the principles to which we have previously referred.

39. - Shaykh al-Kulayni, al-Kafi 2:347-348, H. 7.

40. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:593, S. 149, H. 3.

41. - Ibn Shu’bah al-Harrani, Tuhaf al-’Uqul, pp. 363.

42. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:551, S. 123, H. 2.

43. Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:134, S. 3, H. 1.

Translator’s Note: According to Tuhaf al-’Uqul, this paragraph has been mentioned in
the following form:
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the one who trains you through knowledge is to magnify him, respect his sessions, listen
well to him, attend to him with devotion, and help him convey to you the knowledge that
you indispensably need. You can do so by emptying your mind to (receive) his information,
pay attention to him, purify your heart for him, open your eyes wide before him by means
of abandoning the appetites and the passions. You should also know that you are considered

to be his messenger when you convey the information that he provides you to the ignorant
ones that you meet. Therefore, it is binding upon you to convey it on his behalf properly,

6.
6.

5.
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and avoid betraying him when you are conveying his message and representing him. All
power belongs to Allah.

44. - Translator’s Note: In his will for Imam Hasan (‘a) and Imam Husayn (‘a), Imam
‘Ali the Commander of the Faithful (‘a) said:
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keep Allah in view in the matter of neighbors, because they were the subject of the
Prophet’s advice when he went on advising in their favor until we thought he would allow
them a share in inheritance.(Nahj al-Balaghah, Sermon No. 64)

45, - Al-Hurr al-> Amili, Wasa'il al-Shi’ah 8:488, S. 86, H. 5.

46. - Al-Hurr al-> Amili, Wasa'il al-Shi’ah 8:487, S. 86, H. 2.

47. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:489, S. 87, H. 5.

48. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:490, S. 88, H. 1.

49. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:492, S. 90, H. 3.

50. - Abu’l-Fath al-Irbali, Kashf al-Ghummah 3: 142; ‘Allamah al-Majlisi, Bihar al-
Anwar 78:83, H. 85 as quoted from the previous reference book.

51. - Shaykh al-Saduqg, ‘Uyun Akhbar al-Ridha 2:265, H. 53; ‘Allamah al-Majlisi, Bihar
al-Anwar 96:356, H. 25 as quoted from the previous reference book.

52. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:560, S. 19, H. 1.

53. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:565, S. 133, H. 3.

54. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:620, S. 165, H. 1.
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Chapter 2: Rules And Foundations
Prelude
1. Religious and Conventional Laws
2. Controlling and Steering Emotions
3. Justice meted out under all circumstances
4. Nobility of Character and Indulgence
5. Charity and Preceding Others in Charitable Behavior
6. Good Example and Unique Behavior

Prelude

The second area of discussion appertains to rules that identify the
progress and direction of social relations and the foundations on which they
are established.

These rules and foundations steer the progress of social relations towards
self-perfection in the behavior of individuals and towards social perfection
in the activities of the virtuous community.

At the same time, they outline the ethical background and social behavior
of the individual by highlighting the role that ethics plays in achieving
social perfection in an individual.

Without these ethical restraints, social relations turn into a mere formal
mechanism, similar to customs and traditions, disintegrating as soon as the
social structure suffers the least change. This has actually taken place under
certain conditions like emigration from one society to another, cultural and
social intrusions imposed on a society, or overthrow of political regimes. In
Western societies, ethics has turned into barren laws and traditions lacking
any significant connection to ethics, moral fiber, spirit, or sentiment.

The Ahl al-Bayt (‘a) summed up these rules in the following points:

1. Commitment to religious duties and conventional responsibilities

2. Controlling and directing one’s emotions

3. Deeming justice and fairness as the only level of comparison between
others and oneselfDeeming justice and fairness as the only level of
comparison between others and oneself

4. Nobility of character and dealing with people in terms of forbearance
and compassion

5. Charity and leading in charitable behavior

6. Distinguished behavior, acting as good example in general social
conditions

These regulations are congruous with the Islamic aspects of social
relations in trend, goals, form, and content. However, it is necessary to deal
with each of these regulations in detail to shed light on the claimed
congruity and connection.

Religious and Conventional Laws

Commitment to the religious laws, reason-based pledges and covenants,
as well as common conventional manners approved by the Holy Legislator,
is in reality an ethical commitment towards Almighty Allah, the One and
Only Lord and Creator Who has bestowed uncountable graces upon
humankind. Almighty Allah had taken a pledge and a covenant from
humankind that they would profess His Oneness in godhead and lordship,

38



www.alhassanain.org/english

and obey and comply with His commandments and prohibitions in this
world. Referrlng to thls covenant the Hon Qur'an says:
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When your Lord brought forth the children of Adam and, from their
backs, their descendants, and made them bear witness against their own
souls, “Am | not your Lord?” They answered, “Yes! We bear witness.”
Lest you should say on the Day of Resurrection, “Surely, we were heedless
of this.” Or, lest you should say, “Only our fathers associated others with
Allah before, and we were an offspring after them: Will You then destroy
us for what the vain doers did?” (7:172-173)

This commitment, therefore, is in reality the fulfillment of the pledge and
covenant mentioned in the Holy Qur'an and the acknowledgement of the
religion and system of Islam, which Almighty Allah revealed to
Muhammad, His servant and messenger, peace be upon him and his
Household. This religion came to guide humankind, organize their affairs,
and build a virtuous human community so that the believers of this divine
message who fulfill this covenant form the best nation.

These religious laws and regulations, including all commands and
prohibitions, are based on actual advantage and disadvantage in both the
individual and social movements of humanity. Obeying these religious laws
is in truth achieving advantages and evading disadvantages. The second
aspect of the Islamic concept of social relations, reinforcing the social
structure, cannot be put into practice except by means of gaining advantages
and warding off disadvantages.

Further, common conventional manners are just another expression of
legitimate social commitments that people of a society agree to use as
customs; therefore, conformity with these manners means conformity with
people themselves and with society. This is in accord with the first aspect of
social relations - openness and sociability.

S

Obligatory and Forbidden Commitments

Positive and negative implementation of such regulation is found in the
details about the superstructure of social relations.

As for the positive aspect, this regulation can be found in fulfillment of
promises and covenants, restoration of securities to their owners,
participation in funeral ceremonies, presence in congregational prayers and
social gatherings, visiting the sick, and like matters that will be discussed in
further detail in the second part of this book.

Regarding the negative aspect, application of regulation can be found in
threatening others, causing them damage, violating their sanctities,
scrutinizing their weaknesses, or spreading corruptive influences among
them, which will also be discussed in the second part of this book.

Controlling and Steering the Emotions
The second constraint is to control one’s emotions, feelings, and passions
during involvement in certain events and in responding to the results and
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consequences of those events. When observed, this regulation embodies
self-perfection in man’s progress towards Almighty Allah.

Many traditions, reported from the Ahl al-Bayt (‘a), emphasize such
regulation as a means of attaining self-perfection.

In two books entitled Man-la-Yahdhuruhul-Fagih and Thawab al-A’mal,
Shaykh al-Saduq has reported through a valid chain of authority on the
authority of Shu’ayb al-’Agarqufi that Imam al-Sadiq (“a) said:
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Whoever controls himself when he desires, fears, craves, or becomes
angry, Almighty Allah shall ban Hellfire from consuming his body."
According to another tradition that is reported by Shaykh al-Kulayni in
al-Kafi through a valid chain of authority on the authority of Safwan al-
Jammal, Imam al-Sadiq (‘a) said:
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A true faithful believer is he whose rage does not induce him to abandon
what is right, whose approval (of something) does not induce him to indulge
in the wrong, and whose power does not induce him to take more than his
due.?

Self-Building and Control of Emotions

Without a doubt, self-building is one of the most imposing acts that man
adopts in his progress towards self-perfection. According to an authentic
tradition, the Holy Prophet (S) is reported to have described self-building as
“the major jihad’.?

One aspect of self-building is controlling emotions and steering them
towards what is right and approved by religious laws and divine goals.

In its subjective aspect, the significance of this regulation stems from
educating and strengthening the human will to be in a permanent state of
harmony with reason and religious laws in its choice and activity. The Holy
Legislator has conferred a special significance upon reason and granted it a
vital role in the progress of humanity and in guiding human will towards
uprightness and helping human souls accomplish the final goal of their
existence by controlling emotions during interaction.

In an authentic tradition, the Hon Prophet (S) is reported to have said:
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When Almighty Allah created the intellect (i.e. reason), He ordered it to
come. So, the intellect did. He then ordered it to leave, and the intellect
responded. Then, Almighty Allah declared, “By My Might and Majesty |
take this oath, | have never created any creature dearer to me than you. |
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shall never deposit you in your perfect form except with those whom 1 love.
Verily, it is you whom I will order, warn, punish, and reward.

According to another validly reported tradition, ‘Abdullah ibn Sinan
asked Imam al-Sadiq (‘a) whether the angels or mankind were more
favored.

The Imam (*a) answered:
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Ali ibn Abi-Talib, the Commander of the Faithful, (‘a) said: Almighty
Allah installed in angels reason without appetite, and in beasts appetite
without reason; while in human beings, He installed both reason and
appetite. Thus, a human being whose reason overcomes his appetite
becomes more favorable than angels, but he whose appetite overcomes his
reason becomes lowlier than beasts.”

Nobility of Character and Control of Emotions

Controlling ones emotions contributes to self-perfection of individuals,
which automatically has a great bearing on the self-perfection of the whole
society.

Additionally, an individual characterized by uprightness and distinctive
moral features leaves an undeniable impact on the other individuals of
society. An upright individual’s social behavior will necessarily reflect his
or her sound psychological reality.

For that reason, the Holy Qur'an, highlighting this ethical aspect in
behavior, has praised the Holy Prophet Muhammad (S) for the excellence of
his morality:

(4) gt 5l & 365

Most surely, you conform to sublime morality. (68:4)

Justice and Fairness under All Circumstances

The third rule in social relations is the commitment to justice and fairness
with all people without discrimination. Hence, one is required to be fair
even if such fairness forces him to confess his mistake in any incident or
issue. This rule expresses the ethical background of the Islamic concept of
social relations.

In its capacity as one of the most significant aspects of the social system,
this rule has been adopted by Islam as the basis on which its whole system is
established. Hence, the Ahl al-Bayt (‘a) regarded justice as an essential
foundation of man’s relationship with Almighty Allah.

Second to divine mercy, justice is a pillar in man’s relationship with the
Creator; in the production and distribution of wealth; in government; in
judgment between parties of a dispute; and in man’s relationship with
himself.
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Maintenance of Justice among People

The Ahl al-Bayt (‘a) emphasized justice and fair play as the basis of the
social system in general and in social relations in particular. Imam al-Sadiq
(“a) said:

ojj.bu 25 Q’ Oshts v.(d.e dj.s_)..c’ Al \j.a_:\
Fear Allah and act justly yourselves, for you are censuring people who
do not establish justice.
He (“a) is also reported to have said'

Justice is sweeter than honey, softer than butter, and more fragrant than
musk.”

Protest against Injustice

The Holy Imams of the Ahl al-Bayt (‘a) prohibited unjust treatment of
the people. Usually, injustice is the result of misappropriation and
disequilibrium in the accurate criteria of social relations.

Imam Muhammad al-Baqir (“a) is reported to have said:
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No one commits a wrongdoing but that Almighty Allah shall punish him
for it in his personal affairs or property. As for wrongdoings that one
commits in his relationship with Almighty Allah, they are forgivable when

the wrongdoer repents.”
Imam al-Sadiq (“a) is reported to have said:
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No act of injustlce is graver than wronging one who has no helplng
power to repel it save Almighty Allah.’

Abu-Basir has reported that two disputing men visited Imam al-Sadiq
(‘a) and each one put forward his claim. After he had heard both of them,
the Imam (“a) said:
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Truly, | say, he that gains something by unjust means has in fact gained
no benefit. Verily, the wronged party seizes from the faith of the wronging
party more than the wronging party seizes unjustly from the property of the
wronged party. He that causes evil to people must not complain against the
evil that is caused to him. Verily, the son of Adam (i.e. man) will reap only
that which he has sown. No one can harvest sweetness from the bitter and
no one can harvest bitterness from the sweet.

Upon hearing these words, the two disputing parties made up with each
other and left."
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Giving others their rights even if it be against oneself

The Ahl al-Bayt (‘a) urged their followers to be fair with all people by
giving them their rights even if it went against their own interests. Hence,
The Holy Imams (‘a) confirmed that the quality of faith (i.e. iman) cannot
be ascribed to anyone who does not treat all people equally and give each
one his due even if he does not receive his own due.

Seemingly, any unjust act in social relations initially arises from one’s
preferring oneself to others and giving one’s own right precedence over the
rights of others. This trend then develops to include preferring certain
individuals to others and giving the rights of a certain group precedence
over the rights of the public. Justice will be established among all people
when each person gives all others their due even if it is against oneself.

Imam Ja’far al-Sadiq (‘a) is reported to have quoted the Holy Prophet (S)
as saying:
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Three acts are the masters of all deeds: (1) to treat people fairly even |f it
is against oneself, (2) to be cordial with your brothers in faith, and (3) to
praise Almighty Allah in all circumstances.*

Imam al-Sadiq (‘a) is also reported to have quoted the Holy Prophet (S)
as saying:
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He who finanually comforts the poor from his wealth and gives people
their dues, even if it be against his own interests, is a true and faithful
believer.*

Abu-"Ubaydah al-Hadhdha' has reported Imam al-Baqir (* a) as saylng
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May | tell you about the most difficult duty that Almighty Allah has
imposed on His creatures? It is to give others their rights against oneself, to
equate brethren-in-faith with oneself, to praise Almighty Allah under all
conditions, to perform any act of obedience to Almighty Allah whenever it
is encountered, and to avoid any act of disobedience to Him whenever
encountered.*®

The Ahl al-Bayt (‘a) instructed their followers strongly to love for their
brethren-in-faith whatever they loved for themselves.

This instruction can be evidently seen in Imam “Ali’s instructive letter to
his son, Imam Hasan (“a), in which he said:

e G S s &4 G i s
Love for the others whatever you love for yourself and hate for them

whatever you hate for yourself."
Imam al-Sadiq (‘a) also said:
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Almighty Allah, through revelation, addressed to Adam the following: |
will summarize the whole wording for you in the following four
statements...one statement is about Me, the other about you, the third about
what is between you and Me, and the fourth is about what is between you
and the people...The word that is for Me is that you must worship me
without setting any partner with Me. The word that is for you is that |
reward you for your deeds when you are in the most urgent need for that
reward. The word that pertains to what is between you and Me is that you
pray to Me and | respond to you. The word that pertains to what is between
you and the people is that you accept for them whatever you accept for
yourself and hate for them whatever you hate for yourself.*

Nobility of Character and Indulgence

The fourth rule according to the instructions of the Holy Imams of the
Ahl al-Bayt (‘a) is showing nobility of character, kindness and leniency
while interacting with people. This is the ethical basis of openness in social
relations.

It is necessary to understand that the ethical tenor of social relations
consists of love and affection. It is not an empty, formal relation or a
mechanism that is based on mutual benefits and interests; rather, it is an
emotional and sentimental tie because social relations cannot attain
perfection through common or personal interests but through mutual love
and affection.

Undoubtedly, good manners, showing affection to others, courtesy, and
forbearance in dealing with people are expressions of this love and indicate
the first important step on this path, remove all barriers and negative
impacts that stand against love, and symbolize love at the time that its
constituents and elements attain perfection.

Traditions corroborating this tenor and its outcomes have been reported
from the Holy Prophet (S):

Shaykh al-Kulayni, through an authentic chain of authority, has quoted
Imam al-Bagqir (‘a) as relating the following:

A Bedouin from the Banu-Tamim tribe came to the Holy Prophet (S) and
asked for an advice. The Holy Prophet (S) answered:

A ) e
Try to endear yourself to people and they will certainly love you.
The author of Wasa'il al-Shi’ah has dedicated two sections, in the chapter

on laws of association with people, to good manners and forbearance. In
these sections, he has recorded numerous traditions confirming this fact and
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relating the perfection of faith to love and endearing oneself to others®’
because it has also been reported that true faith and religion are in reality
love. Let us now cite a number of validly reported traditions that confirm
these facts.
Imam Muhammad al-Bagir (“a) is reported to have said:
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Certainly, the most faithful of the believers have the best manners.*®
Imam Ja’far al-Sadiq (‘a) is reported to have said:
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Verily, good conduct dissolves sins in the same way that sunlight
dissolves snow."
He (“a) is also reported as saying:
S Sla B8 aslay WG G 05 )
Good manners promote to the rank of those who persistently observe

fasting and spend their nights in acts of worship.”
He (“a) is also reported as saying:

!

The wisest of all people are those with the best manners.**
He (“a) is also reported as saying:
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Verily, Almighty Allah grants his servants a reward for good conduct
equal to the reward of one who is frequently engaged in jihad in the way of
Allah.”
He (“a) is also reported to have quoted the Holy Prophet (S) as saying:
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Just as my Lord ordered me to persevere in obligatory (religious) duties,
so also He ordered me to observe forbearance.?®

He (“a) is also reported to have quoted the Holy Prophet (S) as saying:
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Treating people with moderation is half of one’s faith, and to be lenient
towards them is half of one’s sustenance.?

Sufyan ibn ‘Uyaynah reported that he once asked al-Zuhri whether he
had met “Ali ibn al-Husayn (Zayn al-’Abidin) (‘a). Al-Zuhri answered,
“Yes, | have met him. | have never met a person more virtuous than he is.
By Allah, | have never known that he had a friend in secret or an enemy in
public.”

Sufyan asked, “How was that?”

Al-Zuhri answered, “Because all those who loved him envied him out of
their abundant knowledge of his outstanding merits, and all those who hated
him used to treat him with tolerance because he treated them with even
more tolerance.”®
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Fudhayl ibn Yasar reported that he asked Imam al-Sadiq (‘a) whether to
love and hate for Allah’s sake is part of faith. The Imam (‘a) answered:

¢ails EAV Y Y I8
Is true faith anything other than such love and hate?

Then the Imam (‘a) said the following Qur'anic verse to confirm his
words:
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...Allah has endeared the faith to you and has made it seemly in your
hearts, and He has made hateful to you unbelief and transgression and
disobedience; these it is that are the followers of a right way. (49:7)”%

Safwan al-Jammal reported on the authority of Abu-’Ubaydah Ziyad al-
Hadhdha' that Imam al-Bagir (‘a) said to him:
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O Ziyad, is religiousness anything other than love? Consider Almighty
Allah’s saying (in the Holy Qur'an), “Say: If you love Allah, then follow
me, Allah will love you and forgive you your faults, and Allah is
Forgiving, Merciful. (3:31)” Consider Almighty Allah’s saying to
Muhammad (S), “Allah has endeared the faith to you and has made it
seemly in your hearts. (49:7)” He has also said, “They love those who have
fled to them. (59:9)” Thus, the religion is love and love is religion.”’
Although love, mentioned in these traditions, stands for love for
Almighty Allah, surely to love Muslims and faithful believers for His sake
has to be a class of faith because such love stems from love for Almighty

Allah and for His sake, as maintained by other traditions.
Sallam ibn al-Mustanir has reported Imam al-Bagir (‘a) as saying:
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When a believer loves (others) for the sake of Almighty Allah, this
becomes one of the greatest parts of faith. Verily, he who loves, hates,
gives, and withholds for the sake of Almighty Allah is one of His elite

servants.”®
Imam al-Sadiq (“a) is reported to have said:
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One of the firmest handles of faith is to love, hate, give, and withhold
exclusively for the sake of Almighty Allah.?®
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Charity and Taking the Lead in Charitable Behavior
The fifth rule in the Islamic conception of social relations is to be
charitable towards others. This act can be classified into two types:

Charitable Behavior towards all People

The first type of charity is to behave charitably towards all people
without taking into consideration whether a tie between the source and the
target exists or not. Examples of this type of charity are public deeds of
charitable people such as paving roads, digging wells, building guesthouses,
endowing property for public purposes, feeding the hungry, helping the poor
and the needy, building vocational institutes, and establishing educational,
health, and cultural centers. Similar activities of charity, which demonstrate
interest in the general affairs of Muslims can be described as deeds that are
fisabilillah (i.e. in the way of Allah).

Such deeds, urged by Islam, are the most favorable and genuine form of
charity, since they bring about a great reward and compensation and
contribute to the perfection of individuals and communities. They are
charitable acts that have no direct connection with social relations, although
they have a broad-ranging effect on social relations.

Charitable Behavior in Social Relations

The second type of charity is direct charitable behavior towards certain
individuals or Muslims in general. This type of charity represents the basic
pillar that helps perfect social relations. It also presents love and affection as
being the actual purpose behind building good social relations.

It is the most powerful and effective means of gaining affection and love,
evading social problems, and diminishing negative reactions in social
relations. Finally, it is an image of the high moral standard of man. All these
features are visible in traditions that stress the significance of doing good
towards others.

For instance, Imam al-Sadiq (‘a) is reported to have said:
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Do favor to those who deserve it and those who do not, because if they

do not deserve it, you are worthy of doing it.*
He (“a) is also reported to have said:
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Do favors to everybody. Even if they do not deserve them, you are
worthy of doing them.**

Doing Good to Oneself
In order to maintain equilibrium in this respect, Islam has rendered doing
good to others as doing good to oneself. Hence, Almighty Allah says:
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If you do good, you will do good for your own souls, and if you do evil,
it shall be for your own souls also. (17:7)
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In view of this, the Ahl al-Bayt (‘a) did not only instruct their followers
to do good and behave charitably. They asked their followers to precede all
others in charity in such a way that the principle of conceding one’s right
and treating others kindly would become one of the social duties incumbent
on true Muslims, as it raises one towards self-perfection and, at the same
time, contributes to social perfection.

In this respect, Imam al-Bagir (‘a) is reported to have said:

56 gl | A 6,88 O ki of el
. 3;f you can take the lead among those with whom you associate, then do
" Imam al-Sadiq (“a) is also reported as saying:
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Regarding the holy verse, “Surely, we see you to be of the doers of good.
(12:36)” He (i.e. Prophet Joseph (“a)) was described thus because he used to

make room in his assemblies for those who had just joined them, borrow
money to give to the needy, and help the weak.*®

Good Example and Unique Behavior

The sixth rule of social relations is to be perfect examples of social
behavior. This basic pillar builds excellent social relations and leads people
to perfection. It is, moreover, the best means of teaching others ethical
behavior.**

The Holy Imams (‘a) ordered their followers to commit to this principle
and play a vital role in persuading Muslims to emulate them.

Shaykh al-Kulayni has reported, through an authentic chain of authority,
that Safwan ibn Yahya reported Abu-Usamah Zayd al-Shahham as saying
that Imam al- Sadiq (“a) said to him:

s A G pﬁwj‘)«rM‘é bbﬁws’%@ 8 5 xS B
GE ostdd Jsbs U sty ceudy Glos b SVl S ¢ sl
o iy L st uh o8 elos ur e @ Jo 352 s 3 L id
3 s 51 S 4 56 bz 1l «5»’%\:»52 93555 AEUs 1yighly (233Es
S5 b;/fm_e cdja.a:- RES ks JLJ\ - LR s mL«Y\ L;;\j u,,e.\ 3oy ays
S8 g & Sled ole d\ sixi- A3 . Aas L5t 10s g et & PENENT
Al U AT (g 588 e ke e Bt o AN 5%
Qs 0 ﬁ’“-; e %‘5"‘“ Jtes (1355 AL 4 ) gw,\zll M\j cdyzzﬂ
sy Bas0s SN 61T &) SO

Deliver my greetings to every one whom you consider to be obeying me
and following my orders. (Say to them): | advise you to fear Almighty
Allah, to act piously with regard to the affairs of your religion, to work
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painstakingly for the sake of Almighty Allah, to be honest in speech, to
fulfill the trusts entrusted with you, to make prolonged prostration before
Almighty Allah, and to observe good neighborliness. Verily, these are the
traits with which Prophet Muhammad (S) came. You should give back
things with which you were entrusted to their owners, be the owners
righteous or dissolute. The Messenger of Allah (S) used to order his
followers to fulfill their trusts even if they were only a thread and needle.
Build good relationships with your clans, present yourselves at their funeral
processions, visit the sick among them, and carry out your duties towards
them.

Verily, if one of you shows piety in his religious affairs, speaks nothing
but the truth, and behaves politely towards the people, they will refer to him
as belonging to Ja’far and they will say that this is the way Ja’far educates
his followers. This thing will please me and fill me with delight. If one does
the opposite, it is | who will be defamed and offended, since the people will
then say that Ja’far has trained his followers in this manner. | swear by
Allah that my father (‘a) told me that a (true) Shi’ite in a clan would be the
best of its individuals, the most trustworthy, the most observant of their
rights, and the most honest. The other individuals of that clan would always
keep their wills and trusts with him.1 When they would be asked about him,
they would answer that he was unmatched among them, since he was the
most trustworthy and the most honest.*

Kathir ibn ‘Algamah has reported that he once asked Imam al-Sadiq (‘a)
for advice. The Imam thus (‘a) said:
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I command you to fear Allah, relinquish prohibited acts, stick to
devotional acts, prostrate yourself as long as you can, fulfill trusts, tell only
truths, and treat your neighbor kindly. This is exactly what has been brought
to us by Muhammad - peace be upon him and his Household. Build up good
relations with the members of your tribes. Visit the sick among them.
Attend their funeral ceremonies. Represent us excellently (before others)
and do not create a bad opinion of us. Draw people to fondness towards us
and avert from us every evil...*

‘Abdullah ibn Abi-Ya’fur has reported Imam al-Sadiq (‘a) as saying:

E5ally Blally sty i 15 Sl 5 R D RES 1S
Act as heralds to goodness among the masses by other means than your
tongues (i.e. speech) so that they can become aware of your diligence,

honesty, and piety.*’
According to another narration of the same purport, the Imam (‘a) said:
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Act as heralds to goodness among the masses by other means than your
tongues (i.e. speech) so that they can become aware of your abstention
(from violating Almighty Allah’s prohibitions), diligence, prayers, and
goodness. Verily, these things are heralds.*®

By means of these rules and foundations, the Islamic concept of social
relations reaches perfection. It is significant that the five aspects of social
concept are based on a number of well-built foundations whose elements
and details will be cited in the coming section of this book: the
superstructure of the social relations system of Islam.
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Part 2: The Superstructure Of Social Relations
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Chapter 1: Superstructure Of Various Aspects Social

Relations
Prelude
1. Openness and Social Responsibility
2. Reinforcement of Social Structure
3. Contents of Social Relations
4. Levels of Social Relations
5. Special Treatment

Prelude

The superstructure of social relations denotes the details of the system of
association as tackled by books of traditions (i.e. hadith). This system is
composed of a set of obligatory laws on social etiquette and manners, deals
with the various forms of association with others, and presents the ideal and
most accurate outline for building social relations.

Islam has identified the aspects of this concept, outlined its foundations
and rules and established (S)

In the coming chapters, we will briefly discuss the details of this concept
and the relationship between these details and the two aspects of the Islamic
concept of social relations. The correlation between the rules of the concept
and its features on the one hand and the superstructure or details, on the
other, will be made unmistakably clear.

However, details and demonstration of the outlines and elements of this
concept is left for my independent book that is dedicated to the Islamic
concept of social relations."

This section is composed of two chapters. The first chapter deals with the
superstructure, which confirms and clarifies different aspects of social
relations.

The second chapter deals with the superstructure of the rules and
foundations of the concept.

Discussion of details will follow the sequence adopted in the first section
of this book.

Aspect of Openness

Additional Indications of Openness

With regard to openness in social relations, the traditions of the Ahl al-
Bayt (‘a) demonstrate this aspect.

(1) Traditions emphasize exchanging greetings, because salutation is
often the key to building good social relations with others.

Through a valid chain of authority, Shaykh al-Kulayni has reported
Imam al-Bagqir (‘a) as saying:

SEN Y S Hss Bl d
Verily, Allah the Almighty and Majestic likes offering salutation.’
Imam al-Sadiq (“a) is reported to have said:

To greet everyone you meet is a sort of modesty.*
Instructing Imam “Ali (“a), the Holy Prophet (S) is reported to have said:

;
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Three characteristics make amends for sins: (1) offering salutation, (2)
feeding the needy, (3) offering prayers at night when others are asleep.”

(2) The Holy Imams (‘a) emphasized amity as a feature of true believers.
In other words, a true believer must build good relations with all people and
endear himself to them so that he is a well-liked person. Naturally, such
amity is achievable only through wide-ranging relations and associations
with others.

Imam al- Sadiq (‘a) quoted the Hon Prophet (S) as saying:
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The best of you are those with the best manners, whose ‘sides are
generously prepared’,” who have close relationships with people and people
have close relationships with them, and whose carpets are always trodden.’

(3) Traditions have emphasized the forbidding of alienation and rupture
of relations between Muslims. Islam believes it is necessary to keep the door
wide open in social relations even if one party is unhappy. Things forbidden
in Islam have grave consequences.

Imam al-Sadiq (“a) is reported to have said:

st g =Y
There is no good in breaking away (from others).’
Imam al-Bagqir (“a) is reported as saying'
‘Lju\ L3 L;.é_,ve g_,uj:j ‘}“ u')’b d}-e j?:lh\ L;‘:"‘}j’:r‘
I will definitely disavow any pair of believers who forsake each other for
more than three days.
He was asked, “The wronging party deserves this, but why does this

include the wronged party, too?”
The Imam (‘a) answered:

follat Zo <0 61> 10045 10 ) e Y pslldl o i
Why did the wronged party not go to the wronging party and claim that
he was the wronging party so that they would make peace?®

Al-Qasim ibn al-Rabi’ has reported that he heard Imam al-Sadiq (‘a), in
his instruction to al-Mufadhdhal, saying:
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Whenever two men leave one another and become estranged, one of
them must be worth disavowal and curse, and sometimes both parties are
worthy of it.

Mu’attab said, “May Allah make me your sacrifice. One may curse the
wronging party, but why is the wronged party then cursed, t00?”

The Imam (‘a) answered:
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The wronged party may also be cursed because he does not call the other
party to reconcile...l heard my father saying, “If two (of our Shi’ah)
disagree with each other and one of them prevails over the other, the
wronged party should come to the other and confess that he was wrong, so
that their disagreement will come to an end. Allah, the Blessed and Exalted,
is surelg/ a fair Judge and will certainly judge for the benefit of the wronged
party.”

Imam al-Sadiq (‘a) has also reported on the authority of his father that
the Holy Prophet (S) said:
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Verily, any two Muslims that become estranged and refrain from
reconciliation within three days will have certainly abandoned the religion
of Islam, and their brotherhood-in-faith will be canceled. Hence, the party
who precedes the other in making peace will also precede the other in
entering Paradise.™

(5) Traditions have also highlighted the necessity of accepting the
apologies of others. Hence, a true believer must accept the apology of those
who had caused him pain. This trait reflects the significance of maintaining
good social relations, blocking the door in the face of all sorts of rupture of
relations, and eradicating the traces of the causes and effects of such dispute.

Exceptions

Islam has determined a set of exceptions in this field so that this concept
is complete and the significance of openness emphasized.

In our discussion of the fourth aspect of the Islamic concept of social
relations, we referred to some of these exceptions under general social
relations. Hereinafter, we will refer to these exceptions generally by
summing them in the following four points:

(1) Avoidance of situations that cause one to lose one’s reputation

Relations with people with bad reputations and suspicion must be
avoided, because they injure the reputations of the person who wants to
build relations with them. Examples of such relations are the following:

A. Relationships that bring accusations of sinful behavior or committing
of illegal deeds, such as associations with certain women - and even certain
men and children, are the first example. The same is applicable to
associations with certain rich and luxury-loving people. Accusations can
arise from the origin, form, or nature of these relations. Some traditions
forbid such associations.

For instance, Imam al-Sadiq (‘a) has reported on the authority of his
fathers that the Holy Prophet (S) said:
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Association with the following three categories of people desensitizes
hearts: (1) sitting with dishonest or unscrupulous people, (2) talking to
women, and (3) sitting with the rich.**

Imam al-Sadiq (‘a) has also reported Imam “Ali the Commander of the
Faithful (*a) as saying:
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Whoever engages himself in situations of accusation should not blame
those who have a bad idea about him. Whoever conceals his secrets will
have public decisions in his hand.*

Imam al-Ridha (‘a) is reported to have quoted Imam al-Sadiq (‘a) as
saying:
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Avoid situations that bring about ill reputation. Avoid stopping even with
your mothers in public places, because not everyone knows that this woman
is your mother.*?

B. Another example is relations that arouse accusations of doctrinal,
ideological, or political deviation, such as accompanying, sitting with,
studying under, and receiving from people who are heretical or aberrant.
Some traditions warn against this.

Imam al-Sadiq (‘a) said:
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Do not accompany heretics and do not participate in their sessions, lest
people equate you with them. The Messenger of Allah (S) has said, “Man
follows the religion of his friend and companion.”**

(2) Keeping away from wicked associates

It is advisable to keep away from wicked individuals known for
corruptive behavior. By accompanying such individuals, nothing is gained
except harm and grievance. Besides, one is influenced by the company one
keeps.

Imam “Ali the Commander of the Faithful (“a) is reported to have quoted
the Holy Prophet (S) as saying:
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Inspect those with whom you exchange discourses. At the hour of death,
Almighty Allah will display everyone’s companions before him. If
righteous was their companion, they will be shown righteousness, but if evil
was their companion, they will be shown evil. At the hour of everyone’s
death, 1 will be shown to him, too.*

Imam al-Ridha (‘a) is reported to have said:
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Jesus (*a) said: Truly, an evil companion infects and a wicked associate
leads to perdition. So, inspect those whom you keep company with.*®

On the other hand, associations with such corrupt individuals may be
acceptable when the purpose is to guide them to the truth or to achieve a
private legal interest that is intended for a worldly or religious benefit.

Wicked associates mentioned in traditions by descriptions or qualities are
the following:

A. Those morally deviated from the path of religion, such as corrupt
(sinful) people, liars, those who break off family ties, stingy people,
cowards, and foolish people.

Imam aI-Sadiq (“a) has reported the following:
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Whenever he ascended the minbar (to deliver a speech), Imam ‘Ali (‘a)
would say, “A Muslim should avoid befriending three categories of people:
the sinful, the foolish, and the liars. The sinful shows you his evil acts as
good deeds, wants you to be like him, and does not assist you in the affairs
of your religion and your life to come. It is offensive and arduous to
befriend such an individual whose visit to you brings you dishonor. The
foolish can neither advise you nor save you from any problem even if he
does his best. Moreover, he may harm you although he intends to benefit
you. His death is better than his life, his silence is better than his words, and
his remoteness is better than his closeness. The liar deprives you of any
pleasurable association. He tells others of your conduct and relates the
conduct of others to you. Whenever he finishes telling one lie, he invents
another so much so that even his true statements seem untrue. He sows
enmity between people to plant malice in their hearts. Fear Allah and
consider your own good.*’

B. The socially ignoble and lowly, mentally and culturally retarded, such
as the insane, the idiot, the mean, the timorous, the vile, the uncivilized, and
the illegitimate.

‘Ammar ibn Musa has reported that Imam al-Sadig (‘a) advised him

saying:
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O ‘Ammar, if you want graces to be poured on you constantly, manliness
to be perfected for you, and livelihood to be stable for you, you must not
share your affairs with servants and the lowly. If you entrust them with
anything, they will betray you; if they speak to you, they will lie to you; if
you are exposed to a misfortune, they will let you down; and if they promise

you anything, they will fail to fulfill it.
‘Ammar ibn Musa has also reported Imam al-Sadiq (‘a) as saying:
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The love of the righteous for the righteous is a reward for the righteous.
The love of the sinful for the righteous is a merit for the righteous. The
hatred of the sinful for the righteous is adornment for the righteous. The
hatred of the righteous for the sinful is disgrace for the sinful.*®
The Holy Prophet (S) is reported to have said:
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The following five categories of people must be avoided under all

circumstances: (1) the leprous, (2) the mycobacterial,” (3) the insane, (4)
the illegitimately born, and (5) the uncivilized.”

(3) Keeping Away from Those of Forbidden Occupations

Traditions have also warned against associating with people who work in
forbidden occupations and corrupt jobs and mock at religious laws and the
manners of Islam, such as those mentioned in the following traditions:

Imam al-Sadiq (“a) has reported his fathers (‘a) as saying:
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The following six categories of people must not be saluted: (1) the Jews,
(2) the Nazerites, (3) men while discharging excrement, (4) men sitting at
tables where wine is served, (5) poets who traduce honorable women, and
(6) those who mock the mothers of other people.”*

Seemingly, salutation in the previous tradition means the traditional
salutation of Islam (i.e. salam). However, to salute these categories of
people with other forms of greetings (such as good morning and the like) is
permissible.

Similarly, al-Asbagh ibn Nubatah has reported Imam ‘Ali the
Commander of the Faithful (‘a) as saying:
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The following six categories of people must not be saluted: (1) the Jews
and the Nazerites, (2) those playing backgammon and chess, (3) those
addicted to intoxicants, (4) those playing lutes and mandolins, (4) those who
mock the mothers of others, and (5) poets.?

Apparently, poets mentioned in the previous traditions are intended to
mean exclusively those who traduce honorable women or violate the
religious laws and regulations, such as poets who praise tyrannical rulers
and corrupt people. This exclusiveness is deduced from the Holy Qur'an that
reads:
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As for poets, the erring people follow them. Have you not seen how

they stray in every valley? And, how they say that which they do not do,

save those who believe and do good works, and remember Allah much,

and vindicate themselves after they have been wronged. Those who do

wrong will come to know by what a great reverse they will be overturned.
(26:224-227)

(4) Keeping Away from Those Afflicted by Infectious Diseases

Other traditions have warned against associating with those afflicted by
infectious diseases, as has been noticed in a previously mentioned narration
as well as the following one.

Imam al-Sadiq (‘a), in the famous tradition of prohibitions (hadith al-
manahi), is reported to has said:
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It is recommended for men to speak to a leprous individual from a

distance of one arm between them.
He (“a) is also reported to have said:

44

Flee from the leprous as you flee from a I|on.

Reinforcing the Social Structure

At the level of reinforcing the social structure, we will notice a number of
principles and methods, in addition to the previously cited ones, confirmed
by Islam in general and the Ahl al-Bayt (‘a) in particular. These principles
are as follows:

Holding Meetings

Seeing it as one of the most favorable methods of strengthening the
construction of the virtuous community, the Ahl al-Bayt (‘a) established
organized meetings purposed to discuss religious and worldly affairs,
because such meetings produce numerous beneficial consequences in the
fields of religion, spirituality, and morality. These meetings were regarded
as motivation for drawing near to Almighty Allah and as a form of
invigorating the affairs of the Ahl al-Bayt (‘a) in addition to being
opportunities to relax and beg for forgiveness for sins. The Ahl al-Bayt (‘a)
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expressed love for all such meetings and their wish to have personally
participated in them.
Imam al-Sadiq (‘a) is reported to have said:
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(I advise you to) exchange visits, for such visits activate your hearts and
make you mention our discourses. Verily, our discourses lead you to
sympathize with one another. If you apply them to yourselves, you will be
guided to the truth and you will be saved. However, if you abandon them,
you will then be misled and steered towards perdition. So, apply our
discourses and | guarantee your deliverance.**

In addition to the account of Shaykh al-Kulayni, reporting Maysir as
mentioned on page 46 there are other traditions, such as the following:

Imam al-Sadiq (“a) is reported to have said:
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Whenever three or more faithful believers meet, angels of their same
number are surely present with them. When they (i.e. the believers) pray, the
angels support their prayers; when they seek Almighty Allah’s protection
against an evil, the angels pray to Him to ward off that evil from them; and
when they beseech Him for a request, the angels intercede on their behalf
and pray to Him to respond.?

Mu’attab, Imam al-Sadiq’s manumitted slave, has reported that he heard
his master saying to Dawud ibn Sarhan:
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O Dawud, convey my greetings to my adherents and tell them that | say:
May Allah have mercy upon a servant (of Him) who meets with another
servant and talks about us. Verily, the third of them will be an angel
imploring Almighty Allah to forgive them. Whenever two persons meet to
mention us, Almighty Allah will certainly praise them before the angels.
Hence, whenever you meet, you must engage in mentioning us. Verily, your
meetings and your mention of our affairs revives our Leadership. The best
of all people after us are those who exchange views about our affairs and
call others to mention us.”
Khaythamah has reported Imam al-Sadiq (‘a) as saying to him:
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Convey my compliments to my loyalists and advise them to show
reverence to Almighty Allah: the rich among them must help the poor, the
powerful must help the weak, the living must attend the funeral ceremonies
of the dead, and they must assemble at their homes, for such meetings keep
our issue alive. May Allah have mercy upon a servant who keeps our
Leadership alive.”’

Shu’ayb al-’Agarqufi has reported that he heard Imam al-Sadiq (‘a)
saying to his companions:
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Be in awe of Almighty Allah and be devout brethren-in-faith who love

each other for the sake of Almighty Allah, meet each other constantly, and

have mercy on one another. Always exchange visits, meet each other,
mention our Leadership, and keep it alive.”®

Sincerity in Dealing with Muslims

The Holy Imams (‘a) taught their followers to act sincerely towards
Muslims, to perform their duties towards them honestly, to advise them, to
accept their advice, and to thank them when they inform them of their
defects.

This principle is undoubtedly one of the most effective courses in
reinforcing relations among individuals and firming up an unshakable
foundation based on a sense of responsibility, mutual trust, and exchanging
opinions to reach the truth.

Moreover, these principles must be applied according to the principle of
wisdom and fair exhortation.”

Imam al-Sadiq (“a) is reported to have said:

Sincerity in treatment is a duty imposed upon a faithful believer towards
other faithful believers.*
He (“a) is also reported to have said:
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It is obligatory upon every faithful believer to deal with the other faithful
believers with sincerity, be they present or absent.**
The Holy Prophet (S) is reported to have said:
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True religiousness is to act sincerely...towards Almighty Allah, His

Messenger, the leaders of the religion, and the community of Muslims.*
Abu’l-’Udays has reported that Imam al-Baqir (‘a) advised him saying:
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O Salih, follow him who causes you to weep and acts towards you with
sincerity, but do not follow him who makes you laugh but is cheating you.
Wher;syou all will be gathered by Allah, you will be made to know the
truth.
Imam al-Sadiq (“a) is reported as saying:
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The dearest of my friends to me is he who reveals my defects to me.**
Imam al-Sadiq (“a) is also reported as saying:
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A faithful believer is not complete when in need of three characteristics:
(1) Divine aid, (2) self-exhortation, and (3) acceptance of one who advises
him.*

f

Mutual compassion, sympathy, and visiting

The Holy Imams (‘a) ordered their followers to exchange feelings of
compassion, kindness, and closeness and to exchange visits, because the
emotional and spiritual aspects in building good social relations are the most
important elements in strengthening and establishing a firm foundation for
these relations.

The virtuous community that included the companions of the Holy
Prophet (S) are described in the Holy Qur'an as:
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...harsh against the unbelievers, compassionate among themselves.
(48:29)
(54) Gwusih Je 351
.. humble towards the believers... (5:54)
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As for the believing men and the believing women, they are guardians
of each other. (9:71)

An independent chapter has been dedicated to this principle in the book
of Wasa'il al-Shi’ah. Let us now refer to some traditions that demonstrate
this principle, reference to which has been made on various occasions in the
previous books of this series.

Imam al-Sadiq (‘a) is reported to have said:
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Muslims are brothers to each other. They neither wrong, nor disappoint,
nor betray each other. The duties that are incumbent on Muslims towards
each other are to exert effort in communication, agree on mutual sympathy,
treat the needy as they treat themselves, and empathize with one another. If
you abide by this, you will be exactly as Almighty Allah has ordered you to
be; compassionate and merciful towards one another and feeling regretful
when missing any opportunity to help your brethren-in-faith, just like the
conduct of the Ansar during the lifetime of the Messenger of Allah (S).*
Imam al-Bagqir (“a) is reported to have said:
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May Allah have mercy upon a person who reconciles two of our

adherents. O group of believers, adopt manners of affinity with each other
and have sympathy for each other.*’

Restoring Estranged Parties to Friendly Relations

Traditions reported from the Holy Imams (‘a) urge reconciliation and
describe it as even better than the performance of prayers and observance of
fasting in general. Other traditions have underscored the significance and
merits of conciliation, showing its great contribution to solidifying and
consolidating general social relations among people and removing all
barriers and differences that hinder concord and harmony in societies.

In their books of practical laws, master jurisprudents have dedicated an
independent chapter to reconciliation (Kitab al-Sulh) in which they mention
in detail the traditions and laws on this topic.

According to a validly reported tradition, Imam “Ali the Commander of
the Faithful (“a) and Imam al-Sadiq (‘a) are reported to have said:
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To make peace between two estranged persons is more favorable to me
than to give two (golden) Dinars as alms.*®
Imam “Ali the Commander of the Faithful (*a) is also reported to have
said:
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The alms that Almighty Allah prefers is reconciling estranged parties and
drawing close those who have been alienated from one another.*

In his final instructive will to his two sons (Imam Hasan and Imam
Husayn (“a)), Imam *Ali the Commander of the Faithful (‘a) said:
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| advise you (both) and all my children and members of my family and
everyone whom my writing reaches to fear Allah, to keep your affairs in
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order, and to maintain good relations among yourselves, for | have heard
your grandfather (the Holy Prophet (S)) saying, “Improvement of mutual
differences is better than general prayers and fasting.”

Abu-Hanifah, the cameleer of pilgrims, has reported the following:

One day, my son-in-law and | were engaged in a dispute about
inheritance when al-Mufadhdhal (ibn ‘Umar) passed by us. He paused for a
considerable time and then invited us to his house. When we went there, he
reconciled us by giving us four hundred Dirhams from his own money.
When both of us gave him our word that we would not continue our dispute,
al-Mufadhdhal said, “In fact, these Dirhams are not from my personal
fortune; rather, Abu-’Abdullah (Imam al-Sadiq) (‘a) ordered me to reconcile
any two of our faith whom | would see disputing about a matter.”**

In addition, although telling lies is one of the gravest forbidden acts, the
Holy Legislator has permitted it in peacemaking and disallowed telling the
truth if it would cause alienation between disputing believers.

Hence, telling lies may be permitted when it is intended to restore two
believing parties to friendly relations with one another or to dissolve their
differences and disputations. However, telling lies in such situations is
contingent upon certain stipulations and circumstances.

Imam al-Sadig (‘a) has reported on the authority of his fathers that the
Holy Prophet (S) said:
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Telling a lie is acceptable only in three situations: as a stratagem of
battle, when making promises to one’s wife, and for restoring friendly
relations among people. Telling the truth is reproached in three situations:
when the truth is malicious, when informing a husband about what he would
not Ii4|§e to hear about his wife, and when denouncing a person’s news to be
a lie.

Imam al-Sadiq (“a) is reported to have said:
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Speech is of three categories: telling the truth, telling lies, and

reconciliation between people...which means that if you hear some words

from a party that may enrage the another party, you should inform the other
party of the opposite of these evil words.*

Respect of Neighbors and Consolidation of the Social Structure

The traditions of the Ahl al-Bayt (‘a) continually emphasize respecting
one’s neighbors and treating them as special, since this principle plays a
vital role in reinforcing the structure of society. There are two natural types
of relationships: one of them is with neighbors and the other, which is more
important, is with family. As a general and practical rule, the more
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neighbors cooperate with each other the more comfortable, stable, and
secure the entire society becomes.

Preventive Procedures
The Ahl al-Bayt (‘a) advised taking a number of practical, preventive
measures to reinforce social relations, including the following:

A. Avoid incurring the rancor, animosity, malevolence, disputation,
and detestation of people
Imam al-Sadiq (“a) has quoted the Holy Prophet (S) as saymg
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Every time (Archangel) Gabriel came to me, he would exhort me. The
last thing he said to me was the following: Beware of incurring the hostility
of people, because this will unveil the hidden and remove dignity.*

The Holy Prophet (S) is also reported to have said:
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Most certainly, provoking the disresPect of people is the genuine shaver.

It does not shave the hair, but the faith.

B. Responding to greetings and salutations, replying to messages and
letters and exchanging letters as a substitute of visits and meetings
Imam al-Sadiq (“a) is reported to have said:
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Replying to messages is as obligatory as responding to greetings and
salutations. He who takes the initiative of offering salutation is more

favorable in the view of Almighty Allah and His Messenger.*®
He (“a) is also reported as saying:
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In homelands, exchanging visits is a means of association. In travel,
correspondence is the means of association.*’

C. Fulfilling promises, even if it takes a whole year
Imam al-Sadiq (“a) has reported the Holy Prophet (S) as saying:
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He who believes in Almighty Allah and in the Day of Resurrection must
fulfill his promise.*®

D. Specific restrictions while choosing trustworthy friends
Imam al-Sadiq (“a) is reported to have said:
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Friendship is restricted to certain qualifications. Whoever does not have
these qualifications completely cannot be a perfect friend, and whoever
lacks all of these qualifications cannot be a friend. The first of these
qualifications is that the friend’s inward and outward appearances must be
the same. The second is that he must consider that which benefits his friend
is also to his own benefit and that which harms his friend is harmful for him,
also. The third is that neither wealth nor position must cause him to change
his relationship with his friend. The fourth is that he must not prevent his
friend from enjoying anything that is under his control. The fifth is that he
must not let his friend down in misfortunes.*®

E. Maintenance of equilibrium in relations

In the coming discussion of control over passions, we will mention some
traditions recommending maintenance of equilibrium in social relations so
that mutual decorum and respect remains intact and relations do not
disintegrate. For example, confiding excessively in one another can lead to
disappointment on both sides. Additional instructions and recommendations
come under the title of “‘Laws of Social Association.

Consultation: Restrictions and Outcomes

It is necessary to mention the subject of consultation and display some of
its laws, limits, and outcomes because consultation is a significant
foundation of social structure and an important goal of social relations.

Significance of Consultation

Islam and the Ahl al-Bayt (“a) have imparted a special significance to the
question of consultation in their concept of government™® and social
relations.

In his book of al-Mahasin, al-Bargi has reported that Imam al-Sadiq (‘a)
quoted the Holy Prophet (S) as saying:
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Seeking the counsel of the reasonable well-wisher is a sign of
judiciousness, being blessed, and guidance to success by Almighty Allah;
so, if a reasonable, well-wishing man gives you any advice, beware of
defiance lest you come upon destruction.>

According to another narration also cited in the previous book, Imam al-
Bagqir is reported to have said:
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In the Torah are the following four lines (of wisdom): He who does not
seek the advice of others will surely regret. Poverty is the greatest death. If
you subjugate, you will surely be subjugated. He who holds a position of

leadership will surely act arbitrarily.>
Imam ‘Ali the Commander of the Faithful (‘a) is reported to have said:
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Consultation is the very core of true guidance.”®
To acquaint ourselves with the significance of consultation, we shall cite
the following points that have been pointed out by the Ahl al-Bayt (‘a):

Power and Backing

Consultation is the best support for man in his activities and
advancement. It is therefore an actual reliable power in social relations.

In this regard, Imam al-Sadiq (‘a) has reported that the Holy Prophet (S)
instructed Imam *Ali the Commander of the Faithful (‘a) by saying:

oalas Vg A G Cpsdl 835, Vs Jﬁi&\&,;;}}\ JU Y5 et (s &) S Y

;\LJKML; Ys &@-\ RS s Ny 38 i Y 53\;;5\ G Lokl
No poverty is harsher than ignorance, no fortune better than the intellect,
no loneliness drearier than pride, no victory like counseling, no intellect like
moderation, no lineage like good manners, and no worship like pondering
(over things).>
Confirming this fact, Imam ‘Ali the Commander of the Faithful (‘a) is
reported to have said:
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No wealth is comparable to intelligence, no poverty comparable to

ignorance, no heritage comparable to good manners, and no support
comparable to consultation.*

Determination and Perseverance

Consultation reflects resolve and determination because one who
counsels with others naturally feels tranquil, steadfast, and eager to do the
act for which he has sought consultation.

Imam al-Sadiq (‘a) has reported on the authority of his fathers (‘a) that
the Holy Prophet (S) was once asked to define perseverance. He answered:
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Perseverance is to consult with the judicious people and then follow their
advice.

The Best Way to Understand Reality

Consultation is the best way to get to know reality and truth. Through
consultation, man gains insight into reality. The objective, unbiased, selfless
opinions of experienced people make him adopt a certain view, position, or
action.

Traditions of the Ahl al-Bayt (“a) stress this fact. For instance, Imam “Ali
(“a) is reported to have said:
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He who acts solely according to his own opinion will be ruined, and he
who consults other people shares in their understanding.
a0k e Sy
Consultation is the very core of true guidance.®’
Imam Ja’far al-Sadiq (‘a) is reported to have said:
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Seek the advice of the reasonable and pious men, because they order you

to good. Beware of defying them, because to defy reasonable and pious men
brings about corruption in religious and worldly affairs.”®

Teaching Muhammad ibn al-Hanafiyyah to seek consultation and take

advantage of the opinions of reasonable people in order to attain the truth

and arrive at the most apposite solution, Imam “Ali (‘a) is reported to have
said the following in his instructive words to his son:
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Compare different opinions of men with each other and then choose the
one closest to reality and remotest from suspicion... He who depends solely
upon his opinion takes risks, and he who receives different opinions will
certainly learn to recognize erroneous ways.”’

Houndd

Characteristics of Advisers

According to the Ahl al-Bayt (‘a), persons whose advice is sought and
opinions considered must be:

* Religious, pious, devout, and God-fearing

* Sincere in advising

» Wise and experienced

* Able to keep a confidence

* Moderate in personal moral standards (i.e., not characterized by
stinginess, cowardice, or avarice)

* Upright in social circumstances

« Moderate in emotion®

Let us now cite a set of traditions mentioning the characteristics of
advisers:

Imam al-Sadiq (“a) is reported to have said:
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In your affairs, seek the advice of those who fear their Lord.*
Imam “Ali (“a) is reported to have said:
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In your affairs, seek the advice of those who fear Allah.%
Imam al-Sadiq (“a) is reported to have said:
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What prevents you, when you encounter an unbearable problem, from
counseling with a wise, religious and pious man? If you do so, Almighty
Allah will never disappoint you, but will raise you and lead you to the best
solution and the one closest to Him.%
Imam al-Sadiq (“a) is also reported to have said:
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Actually, seeking advice must be within limits, so if one ignores (or
violates) these limits, the harm will be more than the benefit. The first of
these limits is that the consultant must be wise. The second is that he must
be honorable and religious. The third is that he must be a brotherly friend.
The fourth is that when you tell him about your secret, he must know it
exactly as you know it and then he must keep it in confidence. If the
consultant is wise, you will then benefit from his advice. If he is honorable
and religious, he will make all possible efforts to give you the best advice. If
he is a brotherly friend, then he will conceal your secret after you reveal it to
him. If he knows your situation well, then he will give perfect counsel and
advice.®*

Imam al-Ridha (‘a) has reported on the authority of his fathers that Imam
‘Ali (*a) quoted the Holy Prophet (S) as saying to him:
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Never counsel with a coward because they narrow the possibilities in
your eyes. Never counsel with the niggardly because they hamper you from
attaining your goal. Never counsel with the greedy because they beautify
evil in your eyes. Be it known that cowardice, niggardliness, and greed are
inclinations that when gathered give a false idea about things.*
Imam al-Sadiq (‘a) has reported from his fathers that the Holy Prophet
(S) instructed Imam “Ali (‘a), saying:
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O *Ali, women are not required to attend the Friday Congregational
Prayers... They must not hold the office of chief justice and their guidance
must not be sought. O *Ali, ill manners are inauspicious and obedience to
women brings remorse. O “Ali, if inauspiciousness is found in something, it
will be found on the tongues of women.®®

According to another narration of a valid chain of authority, Imam al-
Sadiq (“a) quoted the Holy Prophet (S) as saying:
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Do not listen to women in right things lest they enjoin you to do wrong
things. Ask Allah’s protection against evil women and be cautious of the
good ones.®’

Duties of Advisers

The previous narration shows that it is imperative for an adviser to be
honest and sincere in giving advice and exert all possible effort to guide
towards the truth and actuality. A tradition holds that an adviser is a
trustee.®®

Imam al-Sadiq (“a) is also reported to have said:
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If one whose advice is sought by his brother-in-faith does not give the
best advice, Almighty Allah will deprive him of good reason.*

In addition to honesty and sincerity, an adviser is required to conceal the
secrets of the advice-seeker, as is understood from the Holy Imam’s
statement, “An adviser is a trustee.”

The previous discussion sufficiently proves that the Ahl al-Bayt (‘a)
highlighted seeking advice in the field of social relations as being most
important.

Equality and Fraternity

These features can be clearly found in the various details of the system of
social relations. All these details indicate the fact that equality and fraternity
are genuine components for the establishment of social relations with others.

Other details, including the following have been mentioned so far:

« reinforcing the social structure by holding meetings, exchanging visits,
and dealing with others sympathetically

* rules of commitment to social duties, forbearance, and courtesy in
particular

« fulfillment of trusts, testifying for or against others, presence in funeral
ceremonies, and visiting sick people

» forbidding killing of Muslims, seizure of their property, violation of
their chastity and family, entering homes or looking in them before
obtaining permission, safeguarding the chastity and dignity of all Muslims

» prohibition of defamation of character, insulting, backbiting, divulging
secrets, imputing dishonor, wronging, disappointing, ambushing, accusing,
frightening, making charges, offending, cursing, and scrutinizing the flaws
of Muslims

 exchanging greetings and trying to be the first to greet, using kind
words, respecting, honoring, meeting others with a smile and good mien,
shaking hands, hugging, and kissing others as a sign of friendliness

Besides the above, Islam has also deemed it forbidden to greet the poor
in a way different from greeting the rich. In this regard, Imam al-Ridha (‘a)
is reported to have said:
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Whoever meets a poor Muslim and greets him in a way different from
greeting a rich one, will find Almighty Allah angry with him when he will
meet Him on the Day of Resurrection.

The prohibition against belittling faithful believers because they are poor
or humble is another indication of the significance of social fraternity and
equality. In this connection, Imam al-Sadiq (‘a) reported the Holy Prophet
(S) to have said:
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He who belittles a poor Muslim has in fact belittled Almighty Allah;
therefore, Almighty Allah will belittle him on the Day of Resurrection
unless he repents.”
Imam al-Sadiq (“a) is also reported to have said:
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Whoever humiliates and demeans a believer because of his meagerness
and poverty, Almighty Allah shall expose him on the Day of Resurrection
before all creatures.’

Imam al-Ridha (‘a) reported on the authority of his fathers that the Holy
Prophet (S) said:
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I will never abandon the following five as long as | am alive: eating with
the servants on the ground, riding beasts of burden unsaddled, milking goats
with my own hands, wearing woolen clothes, and offering salutations to
children.”

As has been already mentioned, Islam has deemed all Muslims equal to
each other, especially in the question of marriage. This is another indication
of the importance of equality and fraternity in Muslim society.

Levels of Social Relations

Although the Islamic concept of social relations believes in equality in
the content of social relations, there are certain substantive social reasons
imposing different levels in social relations. These levels are as follows:

Relations of General Courtesy

Relations of General Association

Relations of Special Association

Relations of General Courtesy

Openness in relations, friendliness, forbearance, good association with
others, control over personal sentiments and emotions, charitable behavior
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and taking the lead in goodness demonstrate a courteous relationship with
all individuals of society.

Relations of General Association

Relations of necessity, or general association, mean the state of
association and companionship in various fields of life, such as earning ones
livelihood, traveling, dwelling, being neighbors, studying, following a
profession, etc. In such relations, man understands the natural limits of
relations so that he can benefit from the vital and material advantages of life.
Referring to this fact, the Holy Imam (‘a) says:
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Regarding the friends of necessity, you gain from them only your need;
therefore, you should not deprive them of their need. Do not ask them for

any other thing.

In relations, it is required to exchange benefits and pleasures:
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Offer them a pleasant countenance and good words as long as they offer
you a pleasant countenance and good words.”

The details concerning this level of relations (relations of necessity) can
be found in laws regarding companionship on journeys and manners with
companions,” relations between employees and employers, the etiquettes of
teaching and learning, the etiquettes of attending meetings, delivering
speeches, and talking with others. In this area, Islam instructs its followers
to give seating to the newcomers, and to stand up, show respect, and address
others with their favorite names and titles.

In this respect, Imam al-Sadiq (‘a) reported the Holy Prophet (S) to have
said:
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Three things will prove your friendship to your Muslim brother:
Welcoming him warmly, making room for him in meetings when he arrives,
and calling him by his dearest names.”

Reported by Imam al-Sadiq (“a) too, the Holy Prophet (S) said:
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If one of you loves his Muslim brother, he must ask him his name, his
father’s name, and his tribe’s name, because this is one of the duties towards
one’s brother-in-faith and one of the features of true fraternity. If you do not
do this, your acquaintance will be foolish.”’

Islam has also set forth laws about private chatter in public sessions. In
this respect, Imam al- Sadiq (‘a) is reported to have said:
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If there are three persons sitting together, two of them must not talk to
one another and leave out the third because this act saddens and injures
him.”®

Relations of Special Association

The highest level of relations is the level of reliance, which represents the
relations of true friendship and gives rise to certain duties and rights.

This level of relations specifies the characteristics of true friends, which
include: good sense, piety, trustworthiness, keeping a confidence,
supportiveness, generosity, honesty, observance of duties in general and
prayers in particular, and sincerity in fraternal terms aimed at winning
Almighty Allah’s pleasure. The following traditions further amplify this
level of association:

Imam al-Sadiq (‘a) has quoted Imam “Ali (‘a) as saying:
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It is not wrong on your part to accompany wise people even if you are
deprived of their generosity; in fact, you may benefit from their wisdom, but
beware of their ill manners. Do not forsake association with the generous
even if deprived of their good sense. You can use your good sense to benefit
from their generosity. Break away from idiots and despicable people.”
Imam al-Sadiq (“a) is reported to have said:
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Stand by old friends whom you have put to the test, and do not associate

with inexperienced persons who observe neither their promises, nor trusts,
nor covenants, nor pledges.®

Special Treatment

We will restrict the following discussion to introducing a few examples
of special relations mentioned in the sections on the laws of association, and
other examples mentioned in the sections on the rules and principles of
social relations. These are comparatively limited, yet explain the
hypothetical concept of this topic.

Invoking Blessings on the Holy Prophet (S) and his Household (‘a)

The topic of invoking Almighty Allah’s blessings on the Holy Prophet
and his Household (salawat) under all conditions and circumstances is one
obvious expression of this special treatment. In this connection, we find that
to begin any supplicatory prayer by invoking blessings upon the Holy
Prophet (S) and his Household (‘a) results in that supplication receiving a
response, because Almighty Allah never rejects a prayer that is preceded by
this invocation. Similarly, Almighty Allah, out of His magnanimity,
responds to any prayer ending with an invocation of His blessings on the
Holy Prophet (S) and his Household (‘a). This fact has been reported from
Imam “Ali (‘a) who says:
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If you would like your request to be granted by Almighty Allah, you
must begin your prayer with invoking His blessings on His Messenger (S)
and then voice your request, because Almighty Allah is too generous to
respond to a request and reject the other when two requests are placed
before Him together.®

Likewise, it is advisable to attach the convention of praising Almighty
Allah immediately after sneezing®™ with invoking Almighty Allah’s
blessings on the Holy Prophet (S) and his Household (‘a). Moreover, it is
advisable to repeat this invocation of blessings under all conditions,
including private matters, as an expression of taking interest in special
treatment.

Ibn Abi-’Umayr has reported on the authority of one of his companions
that a man sneezed in the presence of Imam al-Bagir (‘a) and followed it
with expressing thanks to Almighty Allah. Nevertheless, the Imam (‘a) did
not address him with the conventional statement; rather, he said, “This man
has violated our right!” Explaining this issue, the Imam (‘a) said:
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When you sneeze, you must say: alhamdu lillahi rabbi al-’alamina wa
salla allahu ‘ala muhammadin wa ahlibaytihi (All praise be to Allah, the
Lord of the worlds. May Allah send blessings on Muhammad and his
Household).

The sneezing man therefore repeated this statement and only then, the
Imam (“a) addressed him with the conventional answer.*

In his eplstle to al-Ma'mun, Imam al-Ridha (‘a) says
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Invocation of blessings on the Holy Prophet (S) is obligatory in all
situations including sneezing, slaughtering animals, and other situations.**

Kindness to the Holy Prophet’s Progeny

Many traditions have been reported from the Holy Prophet (S), on the
authority of the Ahl al-Bayt (‘a), confirming imparting a special treatment to
the Holy Prophet’s progeny, including the descendants of Imam “Ali (‘a), by
doing favors and being kind to them.

In this respect, Imam al-Sadiq (‘a) is reported to have quoted the Holy
Prophet (S) as saying:
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Whoever does a favor to any member of my household, I will reward him
for it on the Day of Resurrection.®®

Imam al-Sadiq (“a) is also reported to have said:
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On the Day of Resurrection, a caller will cry out, “Listen! Muhammad
(S) is talking to you.” As all creatures become silent, the Holy Prophet (S)
says, “O creatures, whoever of you has done any favor, act of kindness, or
undertaking for me, may now stand up so that | can reward him for that.”
The creatures will say, “May Allah accept our fathers and mothers as
ransom for you! What sort of favor, act of kindness, or undertaking could
we have done for you? All favors, kindness, and undertakings are Allah’s
and yours over all creatures.” The Holy Prophet (S) will then say, “Yes,
there are such! Anyone who has accommodated any of my descendants,
done an act of kindness to any of them, behaved charitably towards any of
them, provided clothing to any of them who was destitute, or provided food
to any of them who was hungry, may now stand up so that | can reward
him.” Upon hearing this, some who have done such things in the worldly
life will stand up. Then, a call from Almighty Allah will come to declare,
“O Muhammad, My dearest! | hand over rewarding these people to you, so
you are allowed to make them occupy any place in Paradise that you wish.”
The Holy Prophet (S) will then, allow these people to dwell in an elevated
position in Paradise called al-Wasilah where they will not prevented from
meeting the Holy Prophet and his Household (‘a).*®
Imam al-Ridha (‘a), on the authority of his fathers, has reported the Holy
Prophet (S) as saying'
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I will be the intercessor of four categories of people on the Day of
Resurrection: (1) those who respect my descendants after my passing away,
(2) those who satisfy the needs of my descendants, (3) those who make
every effort to handle their affairs when necessary, and (4) those who love
them sincerely in word and deed.?’
Imam al-Baqir (“a), on the authority of his fathers, has reported the Holy
Prophet (S) as saying:
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Whoever wishes to make me his agency (before Almighty Allah) and to
have an attribute for which | will intercede for him on the Day of
Resurrection, may closely commune with my progeny and provide them
with tranquility.®®

Imam al-Bagqir (“a) is also reported to have said:
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On the Day of Resurrection, a caller will cry out, “Anyone who has done

a favor for the Messenger of Allah (S) may stand up.” Some people will

stand up. The caller will ask them, “What favor have you done for the

Messenger of Allah (S)?” They will reply, “After him, we communed with

his progeny.” The progeny will then be told to go in the midst of the people

and take those who have done favors to them by the hand and lead them to
Paradise.®

Old Men

Showing respect to old men is another form of special treatment in the
category of weak people. In this regard, ‘Abdullah ibn Sinan reported that
Imam al-Sadiq (‘a) said to him:
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To respect old men is a kind of respect for Allah, the All-majestic.*
Imam al-Sadiq (“a) is also reported to have said:
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He who does not respect our old men and does not show mercy toward
our youngsters is not one of us.”

People of the Qur'an

Another form of special treatment is to show respect toward those versed
in the religion and its laws, conveyers of the message of the Holy Qur'an,
and reciters of Almighty Allah’s revealed verses.

In this connection, Imam al-Sadiq (‘a) is reported to have quoted the
Holy Prophet (S) as saying'
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The people of the Holy Qur'an shall be in the highest rank that human

beings can attain except for the Prophets and Messengers (of Almighty
Allah). Hence, do not belittle the (special) ranks of the reciters of the
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Qur'an, because they do enjoy a distinctive rank in the view of Allah, the
Almighty and Omnipotent.”

Faithful Believers

Another form of special treatment, such as providing comfort, is that
which must be shown to faithful believers (mu'min)®. This has been
emphasized in many validly reported traditions, like the following one
reported by Shaykh al-Kulayni on the authority of Abu-Hamzah al-Thumali,
who related that he heard Imam al-Bagir (“a) quoting the following from the
Holy Prophet (S):
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Whoever gives pleasure to a faithful believer has in fact given pleasure to
me, and whoever gives pleasure to me has given pleasure to Almighty
Allah.”*
Imam al-Sadiq (“a) is reported to have said:
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Among the most beloved acts in the view of Almighty Allah is to give
pleasure to a faithful believer by satisfying his hunger, relieving his anguish,
or helping him settle his debts.”

Another form of special treatment toward faithful believers is to settle
their needs. In this respect, Imam al-Sadiq (‘a) is reported to have said:
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Whoever fulfills the need of his brother-in-faith, Almighty Allah shall
settle one hundred thousand of his needs on the Day of Resurrection. One of
these needs is that he is allowed to enter Paradise and to take his relatives,
associates, and friends to Paradise also provided that they are not opponents

(of the Ahl al-Bayt).*
Imam al-Bagqir (“a) is reported to have said:
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Sometimes a faithful believer feels upset because he cannot solve the
problem of one of his brethren-in-faith. As a result of this feeling, Almighty
Allah allows him to enter Paradise.’’
Another form of special treatment toward faithful believers is to relieve

their agony or ease their difficulties. In this connection, Zayd al-Shahham
has reported that he heard Imam al-Sadiq (‘a) saying:
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Almighty Allah will record seventy-two items of His mercy for whoever
relieves the agony of his aggrieved brother-in-faith, drives away his
sorrows, and helps him achieve his goal. By virtue of one of these, He will
improve his financial affairs while the other seventy-one items will be
stored for him when he faces the horrors and terrors of the Day of
Resurrection.’®

Other forms of special treatment towards faithful believers include being
cooperative with them, supporting them, and advising them.

Neighbors
Let us now refer to further details in the form of traditions that are
reported from the Ahl al-Bayt (‘a):
Imam al-Sadiq (‘a) is reported to have quoted the Holy Prophet (S) as
saying:
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Good neighborliness makes communities thrive and increases
longevity.*
Abu-Mas’ud has reported that Imam al-Sadiq (‘a) said to him:
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Good neighborliness increases longevity and makes communities
thrive.'”

Abu-Rabi’ al-Shami has reported that Imam al-Sadiq (‘a) said the
following while his house was packed with people:
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Be it known to you all that whoever does not observe good

neighborliness with his neighbors, does not belong to us.'%*

Imam al-Bagqir (“a) is reported to have said:
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The border of neighborhood includes forty houses from all sides; the
front, the back, the right, and the left.**

‘Umar ibn ‘lkrimah has reported the following narration from Imam al-
Sadiq (“a):

One day, a man from the Ansar came to the Holy Prophet (S) and
complained that he had bought a house next to a man from whom neither
goodness nor security from harm could be expected. Immediately, the Holy
Prophet (S) ordered Imam *‘Ali (‘a), Salman, Abu-Dharr, and probably al-
Miqgdad to go to the mosque and announce:
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“Faithless is he whose neighbors are not safe from his harm.”
After they had declared this statement three times each, the Holy Prophet
(S) pointed to forty houses from all directions to be the limits of
neighborhood.'*

Al-Hasan ibn ‘Abdullah has reported the Righteous Servant (i.e. Imam
al-Kazim) to have said:

78



www.alhassanain.org/english

S B B b s iS5 (3 S8 ek fas
Good neighborliness does not mean to stop harm from neighbors; rather,

it means to patiently endure the harm of neighbors.'*
Imam al-Sadiq (“a) is reported to have said:
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A faithful believer cannot escape one of the following three things
although he may encounter all of them: he may be harmed by one of the
members of his family who lives with him in the same house, or one of his
neighbors, or one who impedes him from managing his affairs. Even if a
faithful believer secludes himself on a mountain summit, Almighty Allah
will send a devil from which the believer may seek refuge. Almighty Allah
will designate for him friendship derived from his own faith due to which he
will never feel lonely.*®

Imam al- Baqir (‘a) is reported to have said:
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A wicked neighbor is like a stab in the back. If this neighbor sees a klnd

act (from another neighbor), he conceals it; however, if he notices a
misdeed, he divulges it."°
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Chapter 2: Superstructure Of Rules And Foundations

1. Religious and Traditional Laws

2. Passivity and Control over Emotions

3. Justice and Fair play

4. Good manners and Being Loved by PeopleBeing Loved by People

5. Kind Acts and Precedence in Charity

6. Idealism and Distinctive Behavior (unique, different)

The superstructure of the rules and foundations of social relations plays a
major role in man’s self-perfection. Although these points have been
discussed under the title of self-strife (struggle with the self), they will be
mentioned hereinafter because they also play a chief role in social relations.

Religious and Traditional Laws

Compliance with Religious Duties

Both religion and tradition have decided a number of rights and duties,
some of which are as follows:

1. It is obligatory upon Muslims to keep the secrets of their brethren-in-
faith unrevealed, especially when they hear them saying something in a
gathering or when they are asked to keep certain matters secret. A tradition
holds that meetings be based on confidentiality." However, there are certain
exceptions in this connection.

Imam al-Bagir (‘a) is reported to have quoted the Holy Prophet (S) as
saying:

EHEN N ER|
Meetings must be confidential.?
Imam al-Sadiq (“a) is reported to have said:
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Meetings must be confidential. It is therefore not allowed that anybody
speak of an issue concealed by the person involved without obtaining his
permission, unless the addressee is trustworthy or the issue entails good
reputation of the person which it is about.?
The Holy Prophet (S) is reported to have said:
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All meetings must be held in confidence except three: an assembly in
which honorable blood is shed, a gathering in which chastity of an
honorable individual is violated, or an assembly in which one’s property is
wrongfully violated.*

2. The Holy Legislator has urged that promises, pledges, and covenants
must be fulfilled. Accordingly, promises have been raised to the level of
covenants with regard to the obligation of fulfilling them.

In this respect, Imam al-Sadig (‘a) has quoted the Holy Prophet (S) as
saying:
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Whoever truly believes in Allah and the Last Day must keep faith with
his promise.”
Hisham ibn Salim has reported that he heard Imam al-Sadiq (‘a) saying:
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A faithful believer’s promise to his brother-in-faith is a non-expiable
vow. Hence, whoever breaks his promise has in fact broken his promise
with Almighty Allah, exposing himself to His wrath. This is the meaning of
Almighty Allah’s saying,

“O you who believe! Why do you say that which you do not do? It is
mogt hateful to Allah that you should say that which you do not do. (61:2-
3)”

3. Islam has deemed it obligatory to be honest in speech and in one’s
dealings with others. In this regard, Imam al-Sadiq (‘a) is reported to have
said:
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Act as heralds to goodness in the milieus of people by other means
besides your tongues (i.e. speech) so that they can become aware of your
diligence, honesty, and piety.’

Zayd ibn “Ali has reported on the authority of his fathers that the Holy
Prophet (S) said:
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Verily, the closest of you all to me and the worthiest of winning my
intercession tomorrow is the most honest in speech, the most observant of
trusts, the most well-mannered, and the closest to people.8

4. Islam has determined a number of reciprocal duties of faithful
believers towards each other. Let us now refer to some more traditions
dealing with this topic.

Mu’alla ibn Khunays has reported that he once asked Imam al-Sadiq (‘a)
about the duties of Muslims toward one another.

The Imam (‘a) explained:
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Muslims enjoy seven rights over one another. Each right is so obligatory
that if one violates any of them, he will be cast out from loyalty and
obedience to Almighty Allah, losing any share of his relation to Almighty

Allah.
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“May Allah accept me as ransom for you,” Mu’alla asked, “What are
these rights?”
The Imam (‘a) replied:
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O Mu’alla, | fear lest you violate and defy these rights or that you learn
them but fail to act upon them.

“There is no power except with Allah,” answered Mu’alla.
The Imam (‘a) then began to reckon these rights saying:
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The easiest of these rights is that you must like for your brother-in-faith
whatever you like for yourself and dislike for him whatever you dislike for
yourself. The second right is that you keep yourself away from whatever
enrages him, follow whatever pleases him, and obey his instructions. The
third right is that you help him with your self, your finances, your tongue,
your hand, and your foot. The fourth right is that you act as his eye, guide,
and mirror. The fifth right is that you must not eat your fill while he is
hungry, quench your thirst while he is thirsty, and dress yourself while he is
unclothed. The sixth right is that you must not have a servant while he does
not have one - it is therefore obligatory upon you to send your servant to
wash his clothes, cook food for him, and prepare his bed. The seventh right
is that you must help him fulfill his oaths, accept when he invites you, visit
his sick, present yourself in funeral ceremonies that relate to him, and take
the initiative to resolve his needs. In this regard, you must not wait until he
asks you to help him resolve his need; rather, you must be the first to take

action. If you do all these things, then you will have bonded your friendship
to his and his friendship to yours.’

Abstaining from Forbidden Acts

Many laws have been enacted by the Holy Legislator to command
abstention from prohibited acts, such as:

1. It is impermissible to enter the houses of others before obtaining their
permission. Furthermore, it is obligatory to inform the occupants of a house
before entering it because the souls of Muslims, and their properties,
chastity, and private affairs are inviolable.
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‘Abd al-Rahman ibn Abi-’Abdullah has reported that he asked Imam al-
Sadiq (“a) for an explanation of Almighty Allah’s saying in the Holy Quran:
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O you who believe! Do not enter houses other than your own houses
until you have asked permission and saluted their inmates. (24:27)
Imam al-Sadiq (‘a) answered:
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Asking permission (in this verse) signifies making a sound with one’s
shoes and giving the greeting.™
When entering a house, it is required to sit where the owner of the house
instructs the guest to sit.
Imam al-Sadiq (“a) is reported to have quoted his father as saying:
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When you enter the house of one of your brethren-in-faith, you should sit
where the owner of the house tells you to sit because he knows the private
places in his house more than a guest does.**
2. Islam has forbidden cunning, envy, cheating, and betrayal. In this
connection, Imam al-Ridha (“a) has reported on the authority of his fathers
that the Holy Prophet (S) said:
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Whoever is a true Muslim, must not deceive or cheat others, for | have
heard Archangel Gabriel say, “Deception and cheating lead to the Fire.”
He does not belong to us who cheats a Muslim, and he does not belong to
us who betrays a Muslim.
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The Trustworthy Spirit, Gabriel, descended to me from the Lord of the
Worlds and said to me, “O Muhammad, adhere to good manners because
bad manners take away the wealth of this world and the next.” Verily, the
most similar of you to me is the most mannerly.*?
Imam “Ali (“a) is reported to have said:
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Were it not for the fact that cunning and deception lead to Hellfire, |
would have been the most cunning of all people.*?
3. Islam has forbidden telling lies in all of its forms and degrees and in all
fields, especially in relations with others (except in a few situations, like

peacemaking).
Imam al-Bagqir (“a) is reported to have said:

86



www.alhassanain.org/english

£0% @

3 il () JUBY D sl sy YT SRL s s B G

S
Verily, Almighty Allah has made locks for evils and made drinking
intoxicants the master key of all evils. Nonetheless, telling lies is more
horrible than drinking intoxicants.*
Imam “Ali (“a) is reported to have said:
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A Muslim individual is required to avoid association with liars, because
liars are not believed even if they tell the truth.”
Imam al-Bagqir (“a) is reported to have said:
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Ali ibn al-Husayn (‘a) used to say to his sons, “Guard yourselves against
telling lies, be they trivial or significant, serious or playful. If one lies about
an insignificant matter, he will have the courage to lie in great things. Know
that the Messenger of Allah (S) has said: ‘Some servants (of Allah) keep on
telling only the truth until they are recorded before Allah as being veracious
forever. Other servants keep on telling untruths until they are recorded with

Allah as liar forever.”*®
Imam “Ali (“a) is reported to have said:
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It is improper to tell untruths whether seriously or jokingly and it is
improper to promise your child something and then fail to keep your
promise. Verily, telling lies leads to sinfulness and sinfulness leads to
Hellfire. One may keep on telling lies continuously until he is known as a
liar and perpetually sinful. One may keep on telling lies continuously until
his heart becomes void of any space for honesty, be it as tiny as a needle’s
place, and then he is recorded with Almighty Allah as liar forever.'’

4. Islam has warned against double-dealing and double-talk in social
relations.

Imam al-Sadiq (“a) is reported to have said:
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Whoever deals with Muslims with two faces and two tongues, will come
on the Day of Resurrection having two tongues of fire.*®
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Imam al-Bagqir (“a) is reported to have said:
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Extremely wretched is the servant (of Allah) who has two faces and two
tongues. He flatters his brother-in-faith in his presence but devours (i.e.
backbites) him when he is absent. If his brother-in-faith gets something
good, he will envy him, but if he is afflicted with a problem, he will
disappoint him.*

5. Islam has deemed forbidden cutting off one’s relations with faithful
believers, provoking their animosity, or intending evil to them.

Through various chains of authority, Imam al-Sadiq (‘a) is reported to
have said:
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If one says to one’s brother-in-faith, “Ugh!” then their friendship is
ruptured. If one says, “You are my enemy!” then one of them has
abandoned faith. Almighty Allah will never accept any deed of a believer
who intends evil to his brother-in-faith.?

6. Islam has warned against having bad opinions about faithful believers
or accusing them of anything improper.

Imam al-Sadiq (“a) is reported to have said:
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If a believer accuses his brother-in-faith of something, his faith will
dissolve from his heart in the same way salt dissolves in water.”*
Imam al-Sadiq (‘a) is also reported to have quoted Imam “Ali (‘a) as
saying:
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Give the best probability to the deed of your brother-in-faith until you
receive from him something that tears down the likelihood of good. Never

deem evil any word that has been said by your brother-in-faith as long as
you can find an acceptable excuse for it.??

Passivity and Control over Emotions

Control over emotions and praiseworthy qualities

It is noticeable that whenever Islam discusses the topic of the
praiseworthy qualities that man must enjoy or the characteristics due to
which one can be a true faithful believer, it lays much stress on qualities
appertaining to the psychological aspect - emotions and passivity.

In this regard, Imam al-Sadiq (‘a) is reported to have said:
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A faithful believer is required to enjoy eight characteristics: he should be
venerable in various situations, steadfast in misfortunes, thankful in luxury,
satisfied with whatever sustenance Almighty Allah has determined for him;
he should not oppress his enemies or overtax his associates, and he should
tax his body and make people feel at ease because of him. Knowledge is the
comrade of the faithful believer, clemency his supporter, patience the

commander of his army, lenience his brother, and charity his father.?®
The Holy Prophet (S) is reported to have said:
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The features of faithfulness are complete for those who enjoy three
characteristics: if they are pleased, their pleasure does not lead them to do
wrong; if they are displeased, their displeasure does not cause them to
relinquish that which is right; and if they have power over others, their

power does not lead them to seize what is not theirs.?*
Imam al-Sadiq (“a) is reported to have quoted the Holy Prophet (S) as

saymg
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May | introduce those who are the most closely related of all of you to
me?....They are the most mannerly of all of you, the most tractable, the most
pious to their relatives, the most affectionate to their brethren-in-faith, the

most steadfast in accepting the truth, the most suppressive of their rage, the
most forgiving, and the fairest whether he is satisfied or furious.?

Models of Praiseworthy Qualities

Sedulity in Obedience to Almighty Allah and Steadfastness against
Disobedience

Sedulity in obedience to Almighty Allah and steadfastness against
disobedience to Him manifest themselves on the top of the list of
praiseworthy qualities and righteous deeds.

According to an authentic tradition, Imam al-Sadiq (‘a) is reported to
have said:
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On the Day of Resurrection, a group of people will stand up and come
towards the gate of Paradise. When asked about their identity, they will
answer, “We are the people of steadfastness.” “In what fields have you
practiced steadfastness?” they will be asked. “We have been sedulous in
obedience to Almighty Allah and steadfast against disobedience to Him,”
they will answer. Then, Almighty Allah will say, “They are truthful. Allow
them to enter Paradise.” This is the explanation of Almighty Allah’s saying,
“Only the patient will be paid back their reward in full without measure.
(39:10)”%

Chastity

Qualities like chastity of appetite (i.e. abstinence from going after
illegally acquired provisions), private parts (i.e. abstinence from unlawful
sexual intercourse), and sight (i.e. abstinence from unlawful glances) have
been classified as the best acts of worship.

Imam al-Bagqir (“a) is reported to have said:
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There is no act of worship more favorable in the view of Almighty Allah

than chastity of the appetite and private parts.”’
Imam al-Bagqir (‘a) is also reported to have said:
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All eyes will be weeping on the Day of Resurrection except for three
eyes: an eye that spent a night sleeplessly for Allah’s sake, an eye that shed
tears in fear of Allah, and an eye that was cast down in order not to gaze
upon that which Allah has prohibited.?

Forbearance

The quality of forbearance, which can be defined as pardoning and
closing one’s eyes to flaws of others in situations of rage although there is
power to punish, is considered one of the conditions on which the
acceptance of one’s devotional acts are contingent. In other words, one
cannot be regarded as true worshipper unless one is characterized by
forbearance, which is also the best support in one’s social movement and
relations with others.

Muhammad ibn ‘Abdullah has reported that he heard Imam al-Ridha (‘a)
saying:
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Man cannot be a true worshipper unless he becomes forbearing. Among
the Children of Israel, a man who devoted his entire life to worshipping
Almighty Allah would not be considered a true worshipper unless he had
stopped talking for ten years.”
Imam al-Baqir (‘a) is reported to have quoted Imam Zayn al-’Abidin (‘a)
as saying:
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I admire men who control themselves in situations of rage.*

Imam al-Sadiq (“a) is reported to have quoted the Holy Prophet (S) as
saying:
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Almighty Allah has never bestowed honor to anyone due to impatience
and has never humiliated anyone because of forbearance.™

Clemency

Clemency, which signifies gentleness or mildness in the exercise of
authority or power as the opposite of violence and coarseness, has been
encouraged by Islam, because it plays a significant role in the various fields
of man’s life.

Imam al-Sadiq (‘a) is reported to have quoted the Holy Prophet (S) as
saying:

I
Clemency is a blessing while harshness is an evil omen.*

Imam al-Bagir (‘a) is reported to have quoted the Holy Prophet (S) as
saying:
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Clemency is an embellishment for everything, and its lack, ruins
everything.*
Hisham ibn Ahmar has reported that when he engaged himself in a

dispute with someone belonging to the other sect, Imam al-Ridha (‘a)
advised him saying:
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Treat them with clemency, because the word of disbelief is in most cases

said when one is enraged. Worthless is he who utters the word of disbelief
when enraged.**

Modesty

Defined as decorum in manners and conduct, modesty elevates man and
raises him to the highest rank. For this reason, Islam has added modesty to
the list of righteous qualities.

Mu’awiyah ibn ‘Ammar has reported that he heard Imam al-Sadiq (‘a)
saying:
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In the heavens, there are two angels commissioned by Almighty Allah to
watch over His servants’ conduct; therefore, they will raise him who
behaves modestly for the sake of Almighty Allah, but they will put down

him who acts arrogantly.*
In the sense of traditions, modesty is defined as follows:
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Modesty is to give people whatever you wish to receive from them.*
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Modesty is of different ranks one of which is that one should know the
actual value of oneself and then place it where it should be with sound heart.
Therefore, one should never like for others that which one does not like for
oneself. If he receives an evil act, he must repel it with a kind act. He must
also suppress his anger and forgive others, for Allah loves those who do
good to others.*’
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Modesty is to content yourself to sit in a place less than your actual
position, to greet whomever you meet, to avoid disputation even if you are
right, and to dislike for yourself to be praised for your piety.*

Imam al-Sadiq (“a) is reported to have narrated the following:

Al-Najashi, the Abyssinian king, summoned Ja’far ibn Abi-Talib and his
companions and they responded to his summon. When they visited him,
they found him sitting on the bare ground wearing ragged clothes. Seeing
this scene, Ja’far and his companions felt great pity for the king that the
colors of their faces changed. When the king noticed their surprise, he said
to them, “All praise is due to Allah Who has given victory to Muhammad
and delighted him. May | convey to you this glad news?” “Yes, king!”
answered Ja’far, “You may.” The king then said, “A few minutes ago, one
of my spies in your country came to me and informed me that Almighty
Allah had given victory to His Prophet, Muhammad, and annihilated his
enemies. Moreover, some personalities had been taken as prisoners. The two
armies met in a shrubby vale called Badr. | know this place very well,
because | used to shepherd my master’s sheep there, who was a man from
the tribe of ®amarah.”

Ja’far then asked the king, “Why are you sitting on the bare ground and
wearing such ragged clothes?”

The king answered, “Within the revelations of Almighty Allah to Prophet
Jesus, we read that one of His servants’ duties towards Him is that whenever
Almighty Allah bestows a blessing to one of His servants, that servant must
in return show his Lord a sort of modesty. Carrying out this duty, | am
showing a sort of modesty because Almighty Allah has favored me with the
blessing of giving victory to Muhammad.”

When the Holy Prophet (S) was informed about this incident, he said:
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“Verily, almsgiving increases the wealth of its giver abundantly;

therefore, give alms so that Almighty Allah will have mercy upon you.
Likewise, modesty raises the modest persons’ eminence; therefore, show
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modesty so that Almighty Allah will raise your eminence. Forgiveness
increases the forgivers’ dignity; therefore, forgive people so that Almighty
Allah will confer dignity upon you.”*°

Mu’awiyah ibn Wahab has reported that he heard Imam al-Sadiq (‘a)

saying:
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Seek knowledge and adorn yourselves with forbearance and solemnity
while you do so. Behave humbly towards those whom you teach and behave
humbly towards those from whom you receive knowledge. Do not be
domineering scholars; otherwise, your right things will be eliminated by
your wrong behavior.*

Muhammad ibn Sinan has reported the following from one of the Holy
Imams (‘a):

Jesus, the son of Mary, peace be upon both of them, said to his disciples,
“O assembly of Apostles! | have a request. Fulfill it for me.” They said,
“Your request is fulfilled, O Spirit of Allah!” Then he stood up and washed
their feet. They said, “It would have been more proper for us to have done
this, O Spirit of Allah!” Then he said:
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Verily, it is more fitting for one endued with knowledge to serve the
people. Indeed, | humbled myself so that you may humble yourselves before
the people after me, even as | have humbled myself among you... Wisdom
increases with humility, not by pride, and likewise plants grow in only soft
soil, not in stone.**

Imam al-Sadiq (“a) is reported to have narrated the following:

One Thursday evening, the Holy Prophet (S) broke his fasting at Qaba
Mosque and asked for something to drink. Aws ibn Khawla, one of the
Ansar, brought him a mixture of milk and honey. As soon as the Holy
Prophet (S) neared it to his mouth, he put it aside and said:
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This is a mixture of two drinks one of which complements the other. |
neither drink it nor avoid drinking it; rather, 1 humble myself before
Almighty Allah, because whoever humbles himself before Almighty Allah
He will raise him. Whoever acts arrogantly, Almighty Allah will put him
down. Likewise, whoever makes savings in his livelihood, Almighty Allah
will provide him with abundant sustenance, but whoever sguanders,
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Almighty Allah will deprive him of sustenance. Whoever mentions death
too much, Almighty Allah will love him.*

Good Intention and Sound Heart

Islam has enjoined to treat others with good intention and sound heart.
These two traits can be achieved by founding one’s social relations on the
fact that Almighty Allah witnesses the outward and inward thoughts and
feelings. In this connection, Imam *“Ali (“‘a) is reported to have said:
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Whoever keeps in order his affairs with Allah (i.e. follows His orders
sincerely), Allah will also put his affairs with men in order. Whoever

arranges for his salvation, Allah will arrange his worldly affairs. Whoever
preaches to himself, Allah will also protect him.*

Control over Emotions and Blameworthy Qualities

The Holy Legislator has forbidden a set of psychological and emotional
tendencies, and passivity in the field of social relations. Negative emotions
arouse a pessimistic attitude towards man’s social and spiritual progress
Islam has seriously warned against them.

These blameworthy qualities are:

Love of Domination

Because the desire to dominate people is a psychological tendency that
expresses itself through man’s emotions and feelings, the Ahl al-Bayt (‘a)
discouraged it, observing it in the corrupt chiefs of the Muslim community
in that era. Holding a position of presidency has become a forbidden thing,
in the view of some jurisprudents, if establishment of justice is not
guaranteed, and there is the probability that it would lead to wronging the
people or acting arrogantly - the two major serious effects of such positions.

Mu’ammar ibn Khalid has reported that Imam al-Ridha (‘a) condemned
someone because he was fond of domination. The Imam (‘a) commented,
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The destruction caused by two ravenous wolves that attack a
shepherdless herd does not injure the faith of a Muslim individual more than
fondness for domination.**

‘Abdullah ibn Maskan has reported that he heard Imam al-Sadiq (‘a)
saying:
Sl Yy g Gls Jd cait b a0 Otk ) sl (Vi S

Beware of those chiefs who are fond of domination. By Allah: any man
after whom shoes are stamped heavily*® will certainly perish and send others
to perdition.*®

Imam al-Sadiq (‘a) is also reported, on the authority of his fathers, to

have quoted the Holy Prophet (S) as saying within the famous tradition of
prohibitions (hadith al-manahi)

N \e
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Verily, whoever assumes the leadership of a people shall come on the
Day of Resurrection with both hands tied behind his neck. If he has
managed their affairs according to what Almighty Allah has commanded, he

will be released by Him, but if he has been unjust to his people, Almighty
Allah will throw him into Hellfire; an evil destination indeed!*’

Anger

The Holy Legislator and the Ahl al-Bayt (‘a) have warned against anger
and its negative impact on social relations and self-perfection. They have
then presented some methods of treatment that will cure this psychological
state that affects man’s relations with others.

Pointing out the bad effects of anger, the Holy Imams (“a) are reported to
have said:
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Anger spoils faith in the same way as vinegar does honey.*®

Anger is the key to all evil.*
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A true believer is exclusively one whose anger does not make him
transgress the truth when enraged.*
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Whoever restrains his rage from people, Allah the Blessed and Exalted,
will restrain the torture of the Day of Resurrection from him.>*
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Any man who is angry with another must immediately sit down if he is
standing up. If he does so, the unhealthy frenzy of Satan will depart from
him. One who is angry with one of his relatives must come close and touch
him, because a blood relation calms down when touched.*?

Shaykh al-Kulayni has reported Mu’alla ibn Khunays to have quoted
Imam al-Sadiq (“a) as relating the following anecdote:

One day, a man asked the Holy Prophet (S) to give him an all-inclusive
advise. “Never be angry,” the Holy Prophet (S) taught. Contenting himself
with this advice, the man left for home. He found them standing in lines and
arming themselves to fight against another people. After he had also armed
himself to participate in that fighting, the man recalled the Holy Prophet’s
advice not to be angry. He therefore threw his weapon away and walked
towards the other party, saying: “Whatever wound or murder that was
committed against you by my people, | will be responsible for it and I will
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pay its blood-money from my own fortune.” Noticing the chivalry of this
man, the other party declared, “We renounce any right that is ours against
your people, because we are worthier of being lenient than you are.” Thus,
the two parties made up, their anger forgotten.>

Envy

Defined as the feeling of resentfulness or discontented longing for the
removal of another person's better fortune, situation, or the like blessings
that Almighty Allah has endued him with, envy is forbidden by the Holy
Legislator.

Imam al-Sadiq (‘a) said:
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Verily, envy consumes one’s faith in the same way as fire consumes
firewood.”
Imam al-Sadiq (‘a) is also reported to have quoted the Holy Prophet (S)
as saying:
Almighty Allah said to (Prophet) Moses, the son of ‘Imran:
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Never envy people for whatever favor | have bestowed upon them. Never
strain your eyes after that favor and never yearn for it. Verily, an envier is
resentful of my boons and critical of My division (of favors) that | have
decided for My servants. Whoever is characterized by envy, does not belong
to Me, nor do | belong to him.>®
It is worth mentioning that envy is different from the feeling of delight

that man feels when he notices that Almighty Allah has endued some people
with His favors. In this respect Imam al-Sadiq (‘a) is reported to have said:
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A true faithful believer feels glad but never envies, whlle a hypocrite
envies and never feels glad (at seeing others being granted graces by God).>®

Disdain and Fanaticism

The Holy Legislator has also warned against the agitation of familial
fanaticism and being overcome by the feelings and emotions that it arouses.
However, partisanship that is not absolutely condemned in Islam has been
delimited by Imam Zayn al-’Abidin as follows:
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Familial fanaticism is, considering wicked members of one’s own family
to be better than righteous individuals of another family. To love the people

of one’s family is not considered fanaticism; however, to help them practice
wrongdoing is.>’
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From this definition as well as the general concept of tribalism, we can
conclude that tribalism stands for taking sides with a certain party and
acting loyally towards some people although they are recognized as
wrong.”®

Tribalism has something to do with justice and fair play, to emotions and
feelings that Islam has ordered to control and restrain. Many traditions
forbidding tribalism, have been reported from the Holy Imams (‘a).

Imam al-Sadiq (‘a) is authentically reported to have quoted the Holy
Prophet (S) as saying:
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Whoever takes sides with someone fanatically or is patronized on
account of tribalism, has in fact taken off the loop of faith from his neck.*

Arrogance, self-conceit, and boasting

Islam has forbidden arrogance and conceit, and forbidden their
demonstration while dealing with people.

Imam al-Bagqir (‘a), or Imam al-Sadiq (‘a), is authentically reported to
have said:

He never enters Paradise that has any amount of arrogance in his heart,
be it as insignificant as the weight of a grain of mustard.*

It has been also reported that the first act of disobedience to Almighty
Allah was based on arrogance; that is the disobedience shown by Satan
when he demurred through pride, and so became a disbeliever.®

Arrogance is defined as despising people and ridiculing the truth.
According to some validly reported narrations, this kind of arrogance is the
gravest.

‘Abd al-A’la ibn A’yun reported Imam al-Sadiq (‘a) to have quoted the
Holy Prophet (S) as saying
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The gravest kind of arrogance is to despise creatures and to ridicule the
truth.

The reporter asked, “What is meant by despising creatures and ridiculing

the truth?”

The Imam (‘a) explained,
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It is to disregard the truth and look down on those who follow it.
Whoever does so has in fact tried to divest Almighty Allah of His
garment.®

Muhammad ibn ‘Umar ibn Yazid has reported that his father said to
Imam al-Sadiq (‘a), “I usually eat the best quality of food, use the best
perfumes, ride on the most comfortable animals, and make my servant
follow me. Do such deeds include any sign of arrogance? If so, | will no

longer do any of them.”
Imam al-Sadiq (“a) nodded his head down and then said:
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The accursed people for their arrogance are only those who despise
people and ridicule the truth.
The man said, “As for me, | do not ignore the truth. As for despising
people, indeed, | do not know what this means!”
The Imam (‘a) explained,
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He who disparages people and behaves tyrannically towards them is the
true arrogant.®
As inferred from their traditions, the Ahl al-Bayt (‘a) have explained the
reason behind arrogant behavior to be feelings of imperfection and a senses

of inferiority that the arrogant find in themselves.
Imam al-Sadiq (‘a) said:

Any arrogant behavior is because of inferiority that the arrogant find in

themselves.**
Similarly, the Imam (“a) is reported to have said:
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Any man who behaves arrogantly or tyrannically must feel a sense of
inferiority within himself.®
As is confirmed in many traditions, stubbornness and refusal to respect
others are examples of arrogance.

In a validly reported tradition, Husayn ibn Abi’l-’Ala’ has reported that
he heard Imam al-Sadiq (‘a) saying:
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Arrogance can be found in evil people of various classes. Arrogance is
the robe of Almighty Allah; therefore, whoever tries to divest Him of His
robe, will increase in nothing but lowliness.

Proving his statement, the Imam (‘a) reported the following story:

One day, the Holy Prophet (S) was in one of the public ways of Madinah
where a black woman was picking up dung. It was informed to make way
for the Holy Prophet (S), but she refused and said, “The way is too wide.”

Some of the Holy Prophet’s companions tried to punish her, but the Holy
Prophet (S) said, “Leave her! She is a tyrant.”®®

Greed, Lethargy, and Foolishness

The Holy Legislator has discommended another set of emotions and
passions because their effects and results are negative and harmful to man’s
social and personal progress. When such emotions are borne in mind, man
becomes a captive of others, violates the rights of others, or isolates and
detaches himself from society.

Greed is one of these emotions that bring about an ill behavioral
consequence.
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Imam al-Bagqir (‘a) said:
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Terribly evil is the slave (of God) who is steered by his greed. Terribly
evil is the slave who is humiliated by his desire.®’

Imam “Ali ibn al-Husayn (‘a) has said:
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I have perceived that the entire good lies in cutting off one’s greed for
what others possess.®®

In its social aspect, lethargy is another discommended condition that
results in violation of the others’ rights.

In his instruction to Imam “Ali (‘a), the Holy Prophet (S) is reported to
have said:
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If you slacken, you will not be able to carry out any of your duties.®

The Holy Prophet (S) is also reported to have said within a lengthy
discourse,
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... if he is lethargic then he will have violated rights.”

In one of his addresses to his son, Imam al-Kazim (‘a) is reported to have
said:

Beware of weariness and lethargy, because these two deprive you of your
share from this worldly life and the Next Life.”*

Foolishness and ignorance, defined as psychological and spiritual
conditions due to which man goes against the social limits and rules of
conduct in speech and discourse with people in general, are among the
discommended feelings. Also considered the best examples of misbehavior,
foolishness and ignorance push individuals to say and act without
deliberation or reasoning.

Imam al-Sadiq (“a) is reported to have said:
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Verily, foolishness is a mean trait. The foolish have the cheek to

challenge those of a lower class and submit to those of an upper class.’
He (“a) is also reported to have said:

Do not be foolish, because your Imams are not such.”
According to another validly reported tradition, Imam al-Sadiq (‘a) is
reported to have said:
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Verily, the most offensive creature of Almighty Allah is a sharp-tongued
servant (of Him) whom people try to avoid due to his impudence.”
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Whoever repays the foolish with foolishness has in fact been satisfied
with what he receives from the foolish, because he has imitated them.”

Control over Emotions and Association with People

The Holy Legislator and the Ahl al-Bayt (‘a) present some details to
express the principle of controlling the emotions, which is a significant
article in the Islamic concept of social relations.

Good Company

The leading entry is the observance of good company and establishment
of good relations with one’s companions, friends, and other categories of
people with whom one has to deal in social life.

Abu’l-Rabi’ al-Shami has reported that he once visited Imam al-Sadiq
(‘a) and found his house suffocated with people of various nationalities,
among whom were people from Khurasan, Syria, and other countries. He
could not find any place to sit when Imam al-Sadiq (‘a), who was leaning on
a pillow said:
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O Followers of Muhammad’s Household! Let everyone know! Whoever
does not control himself in rage, not act kindly towards his companions, not
behave courteously with those with whom he deals, not keep good company
with those who accompany him, not act kindly towards his neighbors, and
not behave warmly towards his partners in a meal, does not belong to us (i.e.
the Ahl al-Bayt).”

Imam al-Bagqir (“a) is reported to have said:
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He who follows the path (of Shi’ism) will never be supported unless he
acquires the following three qualities: (1) piety that precludes him from
committing acts of disobedience to Almighty Allah, (2) forbearance with
which he controls himself whenever he is enraged, and (2) good company
with those who accompany him.”’

The Ahl al-Bayt (‘a) have given some instructions, which actualize good

company, if obeyed. Imam al-Sadiq (‘a) is reported to have said:
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It is unmanly to divulge what you have faced in your journeys, whether
good or bad.”®

The Holy Imams (“a) have also instructed their followers to ask about the
conditions of their companions after they leave each other.

Al-Mufadhdhal ibn ‘Umar has reported that he visited Imam al-Sadiq (‘a)
after coming back from a journey. “Who accompanied you in your
journey?” the Imam asked.

“One of my brethren-in-faith did,” answered al-Mufadhdhal.

“How is he now?” asked the Imam.
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“l do not know anything about him since we returned home,” answered
al-Mufadhdhal.

The Imam (‘a) then said:
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You should have known that whoever accompanies a faithful believer for
forty steps will be asked about him by Almighty Allah on the Day of
Resurrection.”

It is highly recommended to ask the person with whom you sit about his
name, surname, lineage, and conditions, yet without being curious or
causing him embarrassment. Traditions have discommended not asking
about these things.

The following tradition that is reported by Imam ‘Ali ibn al-Husayn (‘a)
from the Holy Prophet (S) shows some examples of good company: One
day, the Hon Prophet (S) asked his companlons
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Do know what incompetence is? Incompetence appears in three
situations. (1) When one of you does not go to a companion’s home who has
invited you and prepared a meal for you. (2) When one of you accompanies
or sits with someone but leaves him before knowing who your companion is
and where he is from. (3) When one of you approaches his wife and takes
the pleasure he wants from her without making sure she also took pleasure
from him. You must make proper advances towards your wife and prolong

the process of intercourse until you both take pleasure.®

According to another tradition, these three acts are also a sign of

alienation.
Imam al-Bagir (‘a) has quoted his grandfather, the Holy Prophet (S), as

saying:
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Three acts fall under alienation: (1) to accompany someone without
asking him about his name and surname, (2) to reject an invitation to a
banquet or to respond but refuse to eat, and (3) to copulate with the wife
before courting her.®*

According to a third tradition, Imam al-Sadiq (‘a) has quoted the Holy
Prophet (S) as saying that to ask one’s companion about his name and
identity is an obligatory duty and a sign of true fraternity:
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If one of you loves his Muslim brother, he must ask him about his name,
his father’s name, and his tribe’s name, because this is one of the duties
towards one’s brother-in-faith and one of the features of true brotherhood. If
you do it not, it will be an association of idiocy.*

Laughter and Joking

In his social life, man may come upon laughter-stimulating situations due
to joking or exciting scenes. Such being the case, man is required to restrain
the emotions aroused by such situations and avoid loud bursts of laughter. In
this connection, Imam al-Sadiq (‘a) is reported through a valid chain of
authority to have said:

The source of guffaw is Satan.**

The laughter of the faithful believers is the smile.*
Imam al-Bagqir (“a) is reported to have said:
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When you guffaw, you may say thereafter, “O Allah, (please) do not
detest me.”®

Expressions of laughter must also be restrained with respect to reason for
laughter. Hence, Imam al-Sadiq (“a) is reported to have said:
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It is inane to laugh for no incentive (to laugh).®

The Holy Imams (‘a) have called for repressing laughter and joking,
because these two lead to negative social effects not to mention their
negative personal effects.

According to a validly reported tradition, Imam al- Sadiq (“a) has said:
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Beware of joking, because it removes self-respect.
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Over-laughter deadens the heart

Over-laughter melts faith in the same way as water melts salt.
Imam ‘Ali the Commander of the Faithful (‘a) is reported to have said:
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Beware of poking fun at each other, because it begets rancor and reflects

on spite. It is also the minor revilement.®
Imam al-Sadiq (“a) is reported to have said:
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Do not jest with others; lest, they encroach upon you.*
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Decorum and Unconstraint in Confidence

Islam teaches abidance of decorum in friendship and association and
constraint in conduct while expressing emotions of affection and love.
Trusting someone, loving or hating must depend upon logic and observation
of the special qualities necessary in a true associate or friend. These
instructions do not violate the other instructions of learning about people in
general and openness in social relations.

According to a validly reported tradition, Imam al-Kazim (*a) has said:

S L3 el B0 ke ikt Gigp A akd XY

Do not thrust out decorum between your friend and you; rather, keep
some of it, because absence of decorum leads to absence of diffidence.*

About the exegesis of this holy verse: “And you commit evil deeds in
your assemblies. (29:29)”, lbn ‘Abbas and Imam al-Ridha (‘a) are reported
to have said that these people, who were the people of Sodom and whose
Prophet was Lot, used to compete in farting in their assemblies without any
decorum or diffidence.”

About trusting others blindly, Imam al-Sadiq (“a) is reported to have said:

U oS QL e B0 st 48 3l 35 Y
Do not put absolute trust in your friend, because the blow of absolute

confidence is incurable.*?
Imam “Ali (“a) is reported to have said:
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Love your friend up to a limit, for it is possible that he turns into your
enemy someday, and hate your enemy up to a limit, for it is possible that he
turns into your friend someday.**
Previously in this book, we have come upon the conditions and qualities

required for choosing friends and associates. These conditions and qualities
are actually regarded as criteria of confidence and reliance.

Disapproval of Contention and Disputation

Another feature of the required control over emotion is to avoid being
drifted by feelings of avenging oneself on others in discourses and
discussions, because this will eventually turn into contention and
disputations against which the Holy Legislator has warned.

According to a validly reported tradition, Imam al-Sadiq (‘a) has quoted
Imam “Ali (“a) as saying:
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Beware of engaging yourselves in contention and disputation, because

these two matters sicken your hearts towards your friends and act as fertile
sources of hypocrisy.*

Holding the Tongue and Saying Nothing but the Truth

Another feature of control over emotions that is highly recommended by
the Ahl al-Bayt (‘a) is to control the desire to speak by imposing precise
supervision over it. Strict warning has been issued on the unrestricted use of
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the tongue by the Holy Legislator Who knows about the damages caused by
a slip of the tongue, especially in the field of social relations.
Imam al-Sadiq (“a) has reported that Lugman the wise said to his son,
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O son, if you claim that speech is silver then silence must be gold.*

This pithy saying has become a proverb expressing the importance of
keeping silent.

According to a validly reported tradition, Imam al-Ridha (‘a) has said:
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Knowledge, forbearance, and keeping silent are signs of sagacity. Indeed,
silence is one of the doors to wisdom. Indeed, silence yields affection.
Indeed, silence is the guide to every item of decency.*®

Imam al-Sadiq (“a) is reported to have narrated the following account:

The Holy Prophet (S) said to someone who had visited him, “May |
guide you to a matter that will make you enter Paradise if you do it?”

“Yes, you may,” said the man.

“Give others from that with which you are endued by Almighty Allah,”
instructed the Holy Prophet (S).

“What if I am needier than the one to whom | should give?” asked the
man.

“You may then support the oppressed,” instructed the Holy Prophet (S).

“What if | am too weak to support them?”” asked the man.

“You may then give proper advice to the clumsy,” instructed the Holy
Prophet (S).

“What if I am clumsier than they are?” asked the man.

“Then,” the Holy Prophet (S) instructed, “You must control your tongue
except from saying good things. Does it not please you to have one of these
qualities, one of which draws you towards Paradise?”?’

On the other hand, the Holy Imams (‘a) have highlighted the significance
of speech when it becomes necessary to say something or when good results
are expected.

Imam al-Sadiq (“a) is reported to have said:
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To speak the truth is better than keeping silent in the face of the wrong.”®
Imam “Ali ibn al-Husayn (“a) is reported to have said:
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Pleasing talk increases wealth, promotes sustenance, postpones the death
term, endears to family members, and leads to Paradise.”

Demonstrating the accurate balance between speech and silence, the
Holy Prophet (S) is reported to have said to Abu-Dharr,

@

o
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O Abu-Dharr, he who mentions Almighty Allah among the unmindful is
just like a warrior for the sake of Almighty Allah among absconders. O
Abu-Dharr, to sit with a righteous person is better than sitting alone, but to
sit alone is better than sitting with a wicked person. Likewise, to speak
wisely is better than keeping silent, but to keep silent is better than saying
evil things. O Abu-Dharr, forsake verbosity and use the fewest words to
express your view. O Abu-Dharr, the least thing due to which one is
described as liar is to narrate whatever he hears. O Abu-Dharr, nothing
needs to be detained for as long as possible, than the tongue. O Abu-Dharr,
Almighty Allah is present at the tongue of every one who articulates;
therefore, one must fear Almighty Allah and know what he says.

Imam al-Sadiq (‘a) is reported to have said to a man who had spoken too
much,
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O man, you are humiliating and belittling speech. When He sent His
messengers, Almighty Allah did not send them to distribute gold and silver;
rather, He sent them with speech. He has also introduced Himself to His
creatures through words, indications of Him, and signs.™*

Suppression of Rage and Steadfastness against Envy

In the same field of control over emotions, the Ahl al-Bayt (‘a) have
taught their followers to suppress their feelings when they are enraged, or
have the desire to defend and avenge themselves upon those who maltreat
them, especially when they are right or wronged. In such situations, it
becomes necessary to employ one’s reason, good sense, and willpower to
overcome such surging feelings and sweeping passion.

Imam al-Sadiq (“a) is reported through a valid chain of authority to have
said:
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The best of gulps is anger that is swallowed despite being unbearable, for
the size of reward is always proportionate to the size of misfortune.
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Almighty Allah has never loved a people but that He tries them with
afflictions.'*

Through a valid chain of authority, Imam al-Sadiq (“a) is also reported to
have said that Imam “Ali ibn al-Husayn (‘a) used to say,
ST s ety Sl iess B3 Ug il A LB 0L LS EsTu

Gl i

I do not prefer having the best kind of camels as recompense for
exposing myself to humiliation. | have never swallowed anything dearer to
me than a gulp which I do not requite.*®

Counting the qualities that should be enjoyed by His righteous servants,
Almighty Allah says (in the Holy Qur'an),
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...Those who restrain their anger and pardon men. Allah loves the doers
of good to others. 3:***

In his instructive direction to Imam “Ali (‘a), the Holy Prophet (S) is
reported to have said:
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O “Ali, I will convey to you a commandment that you should retain. You
will keep yourself in goodness as long as you follow my commandment. O
‘Ali, for those who suppress their anger while they are able to punish,
Almighty Allah will endow them with security and satisfying faith on the
Day of Resurrection.**

Falling under the same topic, the Holy Imams (‘a) have advised their
followers to act patiently towards the envious, who irritate people and
stimulate various emotions and feelings through their weird behavior. This
sort of tribulation has been one of the harshest social ordeals the faithful
believers have to bear patiently.

Through a valid chain of authority, Imam al-Sadiq (‘a) is reported to
have said:
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Act steadfastly against those envious of blessings. You cannot award
those who have disobeyed Almighty Allah in your capacity with any reward
better than obeying Him in the way you treat them.'%

Imam al-Sadiq (‘a) is also reported through a valid chain of authority to
have quoted the Holy Prophet (S) as saying:
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Almighty Allah has already taken a promise from the faithful believers
that they should patiently bear four tribulations; the first and harshest of

which is the tribulation of a believer who follows his same faith but envies
him, a hypocrite who traces his footsteps, a devil that seduces him, or an

T
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infidel who believes that he must fight him. After all this, how can we find

many faithful believers?*®

Justice and Fair Play

As has been previously clarified, justice and fair play is founded on the
conception that justice is obligatory and injustice is forbidden. The most
evident application of justice in social relations is fair play, which means
that one must treat all people with justice and fairness even if it be against
one’s own interest.

Injustice Forbidden

Injustice is forbidden not only in personal practice; rather, man is
required to refuse all elements of injustice. This situation can be embodied
in the following issues:

Restoration of Violations

One who has wronged another, by seizing his property or violating one
of his rights, and he then feels sorry and stops doing wrong is required to
restore the rights that he has violated. This act is called restoration of
violations.

In this respect Imam al-Baqir (“a) is reported to have said:
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Wronging is of three categories; a category AIIah will not forgive,
another Allah will forgive, and a third Allah will not overlook. The category
that Allah will not forgive is to worship other deities beside Almighty Allah.
The category that Allah will forgive is the wronging that one commits
against himself secretly. The third category that Allah will not overlook is
His servants wronging each other.""’

Wahab ibn ‘Abd-Rabbih and ‘Ubaydullah al-Tawil have reported that an
old man from the tribe of Nakha’ said to Imam al-Baqir (‘a), “l have been a
governor since the time of al-Hajjaj up to now. Will my repentance be
accepted now?”

The Imam (*a) did not answer. The man repeated the same question, but
this time the Imam (*a) answered,
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No. It will not be accepted until you restore all the rights that you have
violated.'%®

Abu-Basir has reported that he heard Imam al-Sadiq (‘a) saying:
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Whoever devours any amount of his brother-in-faith’s property
unlawfully, intending not to restore it, will consume a firebrand on the Day
of Resurrection.'®

One who has committed a moral wrongdoing against anyone - such as
backbiting, disgracing, defaming, or any kind of moral violation and
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aggression - is religiously required to seek forgiveness from these people
after repenting before Almighty Allah, imploring His forgiveness, doing
charitable acts on their behalf, rehabilitating them, and doing acts that can
be considered a restoration of their rights.

Guiding towards the True Path after Misleading

Almost certainly, the worst example of moral wrongdoing is to lead
someone astray and to lead him from the path of truth towards the wrong
path. One who has committed such a grave wrongdoing and then repents
must exert all efforts to restore the one whom he has misled to the path of
the truth and guide him in the right direction.

Imam al-Sadiq (“a) is reported to have related the following narration:

Once, a man sought worldly prosperity through legal means, but he could
not gain anything. He then tried to seek it through illegal means, but he still
failed. Satan then inspired him, thus, “May | lead you to a matter that will
bring you worldly prosperity in abundance and make huge numbers of
people follow you?” “Yes,” answered the man, “You may.” Satan said:
“You may contrive a tenet and call people to follow it.” The man did and
many people responded to and obeyed him. After he had gained abundant
worldly prosperity, he began to feel sorry for what he had done. He
therefore said to himself, “What a terrible thing I have done! | have invented
a false tenet and called people to follow it. I do not believe that my
repentance will be accepted unless | make every single person who has
followed my fake tenet renegade it.”

He therefore began to come to his followers who had responded to his
call and tell them that his tenet was baseless and that he himself had
invented it. However, every one of them belied him and insisted on
following that fake tenet, saying, “You have only started suspecting your
own belief and abandoned it.” As a result, he tied himself to a chain to the
neck and vowed not to release it until Allah would accept his repentance.
Then, Almighty Allah revealed to one of His prophets, saying, “Tell this
man that | swear by My Honor that | shall never respond to him even if all
his organs will be torn apart unless he restores those who died following his
fake tenet to life and makes them abandon their belief.”**°

Helping the Oppressors

Just as it is forbidden to practice any wrongdoing, so also it is forbidden
to help any wrongdoer oppress others. Such people are helpers of
oppressors. ‘Abdullah ibn Sinan has reported that he heard Imam al-Sadiq

(“a) saying:
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Whoever helps a wrongdoer oppress another, Almighty Allah will be

wrathful towards him until he retreats his help from that oppressor.**!
Imam “Ali (“a) is reported to have said:
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The oppressor among people has three signs: he oppresses his superior
by disobeying him, oppresses his junior by posing authority over him, and
supports other oppressors.**?

Imam ‘Ali ibn al-Husayn (‘a) is reported to have said within a long
discourse,
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Beware of making friends with the disobedient and helping the
oppressors.'*?

Imam al-Sadig (‘a) has reported on the authority of his fathers that the
Holy Prophet (S) said:
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On the Day of Resurrection, a caller shall call out, “Where are the

helpers of oppressors, including those who filled an inkpot, tied a bag, or
sharpened a pen for them? Bring them together with the oppressors.”**

Approval of and Remaining Silent over Wrongdoing

In addition to the forbiddance of practicing wrongdoing, it is forbidden to
swallow, accept, or remain quiet over a wrongdoing.

Imam al-Sadiq (“a) is reported to have said:
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He who practices wrongdoing personally, he who helps him, and he who
is pleased with his deed - these three are partners in that deed.™*
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As for anyone who excuses a wrongdoer for his wrong deed, Almighty
Allah shall set up over him one who wrongs him. Then, if he prays, his
prayers will not be responded and he will not be compensated for the wrong
that has befallen him.**°
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He who wishes survival for an oppressor has in fact wished for Almighty
Allah to be disobeyed.""’

Applications of Fair play

In the field of fair play, the Ahl al-Bayt (‘a) guided their followers to a
set of applications, besides loving for one’s brothers-in-faith whatever one
loves for oneself.

Requital of Favors

One of the practical applications of fair play is to recompense a service
received from someone with the same service or even better. To this trait,
the Holy Qur'an has referred, saying:

@
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Is the reward of goodness aught but goodness? (55:60)

109



www.alhassanain.org/english

Similar to this is to respond to one’s greeting with a similar greeting or
even better. The Holy Qur'an thus says,
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When you are greeted with a greeting, greet with a better greeting than
it or return it. (4:86)

Repaying for an act of kindness has been confirmed in many traditions.
Imam al-Sadiq (“a) is thus reported to have said:
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The Commander of the Faithful (i.e. Imam “Ali) used to say, “He who
repays a person with the same kindness that was done to him has in fact
rewarded that person. He who repays with a double kindness is considered
grateful. He who thanks for a kindness that has been done to him is
considered noble. If he realizes that the kindness he has done to someone is
in fact for himself in the first place, he will neither find people'*® slow in
thanking him nor will he expect them to show him more love. Hence, you
must not expect others to thank you for that which you have done for
yourself and that by which you have saved your personality. Be it known to
you that one who has asked you for something he needed did not save his
face against yours; therefore, you should save your face against rejecting

him. "
‘Ali ibn Salim has reported that he heard Imam al-Sadiq (*a) saying:
s s ow ey
There is an unconditional verse in the Book of Allah.
“Which verse is it?” asked “Ali.
The Imam (‘a) answered,
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It is this verse: “Is the reward of goodness aught but goodness?
(55:60)” This verse is applicable to the believers, the unbelievers, the pious,
and the sinful. Whoever is done a favor must recompense for it. To
recompense does not mean to do the same favor that was done to him;
rather, he must realize that the one who has done him a favor has also had
the priority of initiation.**’
Imam al-Sadiq (“a) is also reported to have said:
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May Allah curse those who obstruct the path of favors... This happens
when the one receiving a favor does not show gratitude. As a result, the one
who has done the favor will stop doing any further favors to anyone else.'**
Imam al-Sadiq (‘a) is also reported to have quoted the Holy Prophet (S)
as saying:
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Whoever receives a favor must repay it. If he is too weak to repay, he

must then thank for it. If he does not do so then he has been ungrateful.**

Observance of Duties towards Brethren-in-Faith

Another practical example of fair play is to acknowledge the duties
towards brothers-in-faith in the same way as they have done, because duties
of the faithful believers towards one another must be reciprocal. This fact
has been confirmed in the traditions that have pointed out these duties, such
as the following one that is reported from Imam al-Sadiq (‘a),
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Is it not shameful that your neighbors acknowledge their duties towards

you but you do not acknowledge your duties towards them?*?*

Correcting one’s Personal Flaws Rather than Criticizing Others
In this connection, Imam al-Baqir (‘a) is reported to have quoted the
Hon Prophet (S) as saying:
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Whoever possesses all, or at least one of the following traits, shall be
under the shade of Almighty Allah’s Throne on the day when there shall be
no other shade but His. (1) He gives people what he wants from them, (2) he
does not move a step forward or backward unless he has been sure that this
step will please Allah, and (3) he does not blame his Muslim brother for any
flaw until he removes the same flaw from himself. Thus, whenever he tries
to release himself of a flaw, he will find in himself another flaw that
requires correction. Indeed, to be engaged in amending one’s personal flaws

saves one from seeking out the flaws of others.***
Imam al- Baqlr ( a) is also reported to have sald
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It is disgraceful enough to point out those flaws in people which are
present in you, to discredit people for things that you yourself cannot get rid

111



www.alhassanain.org/english

of, or to annoy the one who sits with you with things that do not concern

you 125

Speaking Well of People

Another practical example of fair play is to speak of people the very
words that you would like them to say about you, to think well of them, to
take their words and deeds with the most favorable probability, and to praise
and commend them.

Interpreting this holy verse: “Speak fairly to the people, (2:83)” Imam
al-Bagqir (“a) is reported to have said:
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This means that you must say about people the best words that you
would like to hear from them about yourselves.*?®
The abovementioned points have been a few examples of fair play.

Applications of Wrongdoing and Oppression

The Holy Legislator has defined many practical examples of wrongdoing
and oppression against people, based on man’s all-inclusive concept of
justice and injustice. These examples have been mentioned in the traditions
reported from the Ahl al-Bayt (‘a). In this regard, the Holy Legislator has
endued Muslims with sanctity and inviolability, the observance of which
requires a special treatment in the totality of social relations. A practical
application of this sanctity and inviolability requires forsaking and rejecting
misbehavior and many misdeeds. The most important will be cited
hereinafter:

Killing and Hurting Muslims

The chief forbidden acts in the field of wrongdoing and oppression are to
murder, hurt, and terrorize Muslims even by a single word or an intentional
look that reveals plotting evil against them. The same is applicable to any
act that helps in committing such wrongdoings. Let us now present a set of
traditions indicating this tenor.

Hisham ibn Salim has reported that he heard Imam aI -Sadiq (‘a) saying:
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Allah, the Almighty and Majestic, says, “He that hurts My faithful
servant must be apprised of war from Me, and he that honors My faithful
servant must be secured against My wrath.”**’
Hammad ibn ‘Uthman has reported Imam al-Sadiq (‘a), directly or
indirectly, to have said:
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On the Day of Resurrection, while people are stopped for the settlement
of accounts, a man will approach another and stain him with his blood. The
latter will ask, “O servant of Allah, what is there between you and me?” The
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earlier will say, “On such-and-such day, you helped others against me and |
was killed because of that.”*?®
According to a validly reported tradition, Imam al-Bagir (‘a) has said:
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On the Day of Resurrection, a man who has never shed any blood when
resurrected, will be given a glass full of blood, and told, “This is your share
from the blood of so-and-so!” The man will object, “O Lord, You know for
sure that You grasped my soul before | ever shed any blood.” He will be
told, “No, you have. You heard some words from so-and-so and related
them until they reached so-and-so who, because of it, killed that man.
Therefore, this is your share in his blood that was shed.”**
Imam al-Sadiq (‘a) is reported to have quoted the Holy Prophet (S) as
saying:
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Whoever stares at a faithful believer in order to frighten him, Almighty
Allah will frighten him on the day when there will be no shade save His."*

Insulting a Muslim
To insult or disappoint a faithful believer is another sort of wrongdoing.
Imam al-Bagqir (“a) is reported to have said:
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When the Holy Prophet (S) was ascending the heavens, he asked
Almighty Allah, “O Lord, what is the prestige of the faithful believers in
Your view?” The Lord replied, “O Muhammad, whoever insults any of My
friends has indeed fought against Me. | am the swiftest in supporting My
friends.”***
Imam al-Sadiq (“a) is reported to have said:
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Any believer who puts down his brother-in-faith while he has the ability

to support him shall most certainly be disappointed by Almighty Allah in
this world and the Next World.**?

Degradation of Faithful Believers

To humiliate, despise, or belittle a faithful believer is another form of
wrongdoing.

In this respect, al-Mu’alla ibn Khunays has reported that he heard Imam
al-Sadiq (‘a) saying:
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Allah, the Almighty and Majestic, says, “He that hurts My faithful
servant must be apprised of war from Me, and he that honors My faithful
servant must be secured against My wrath.”**?
Imam al-Sadiq (‘a) is also reported to have quoted the Holy Prophet (S)
as saying:
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Indeed, my Lord made me ascend to the heavens and then revealed to me
from behind the Screens what he meant to reveal. He spoke to me saying,
“O Muhammad, whoever humiliates any of My friends has actually waged
war against me, and whoever makes war on Me, | will make war on him.” |
asked, “O Lord, who is Your friend? | now know for sure that You will
wage war against him who wages war against You” The Lord said, “My
friend is he from whom | had taken covenant to be loyal to you, your
successor, and your descendants.”**
Abu-Harun has reported that he was present when Imam al-Sadiq (‘a)
said to a group of people who were visiting him,

Why are you belittling us?

A man from Khurasan stood up and said, “God forbid it! How can we
belittle you or belittle any of your affairs?”

The Imam (*a) addressed him saying:
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Yes, it was. You were one of those who belittled me!

The man said, “God forbid it! How can | ever belittle you?”

The Imam (*a) reminded:

“Woe to you! Did you not hear so-and-so ask you, while we were near
al-Juhfah, to carry him behind you on your riding animal for just a short
distance, because he was too tired to continue walking? Nevertheless, you
did not even turn your head towards him. Thus, you belittled him.”

SR E RO ey W»uwxw\w
Whoever belittles a faithful believer has actually belittled us and violated
the sanctity of Almighty Allah.**®

Imputing Dishonor to a Faithful Believer

Another example of wrongdoing is to blame and impute dishonor to a
faithful believer because of his having committed a sin or an evil act.
However, to forbid someone from or to advise him not to do evil with the
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intention of deterring him from committing a sin is quite different from
blaming or imputing dishonor to him.
According to a validly reported tradition, Imam al-Sadiq (‘a) has said:
SR T
Whoever imputes dishonor to a faithful believer because of commlttlng a
sin will not die before he commits the same sin.**
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Whoever addresses his brother-in-faith with reprehensive words,

Almighty Allah will reprehend him in this world and the Next World."’

Finding Fault with Faithful Believers

To run after the faults of the faithful believers in order to injure them and
take advantage of these faults to expose their sanctities and ruin their
personalities - is another example of wrongdoing and oppression, both of
which are forbidden in Islam. Imam al-Sadiq (‘a) is reported to have said'
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The situation in which a servant is remotest from Almighty Allah is when
one befriends another in order to count his faults so that he can someday
impute dishonor to him because of them.**®

Ishag ibn ‘Ammar has reported that he heard Imam al-Sadiq (‘a) quoting
the Hon Prophet (S) as saying:
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O assembly of those who have declared Islam with their tongues, but

have not yet felt the sincerity of faith in their hearts! Do not censure the

Muslims and do not run after their defects. Verily, whoever runs after their

defects, Almighty Allah will run after his defect. And when Almighty Allah

runs after the defects of someone, He shall certainly expose him even if he
confines himself to his house.**

Revile and Speak 11l of Faithful Believers

To revile, curse, and speak ill of a faithful believer are examples of
wrongdoings.

According to a validly reported tradition, Imam al-Kazim (‘a) said about
two persons, who reviled one another,
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The one who began this abusive act is more responsible than the other;
he is therefore answerable for his abuse and the abuse of the other person
unless he apologizes to the wronged party.**°
Imam al-Bagqir (“a) is reported to have said:

A man from the tribe of Tamim came to the Holy Prophet (S) and asked
for an advice. The Holy Prophet (S) said:
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“Do not revile people; lest you incur their animosity.”**
Imam al-Sadiq (“a) is reported to have quoted the Holy Prophet (S) as
saying:
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Verily, Almighty Allah has created the faithful believers from the
greatness of His Majesty and Omnipotence. Therefore, he who speaks ill of
a believer or answers him abusively will have answered Almighty Allah
abusively.**?

Imam al-Sadiq (“a) is also reported to have said:
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When a curse comes out from the mouth, it hesitates between its

addressor and the addressee. If it does not find a justifiable reason to go

towards the addressee, it returns to its addressor, who then becomes

worthier of it. Thus, beware of cursing a faithful believer lest you will be
afflicted with that curse.**®

Backbiting a Faithful Believer

To speak ill of a faithful believer behind his back thus exposing his
hidden defects is another form of wrongdoing. Expressed as backbiting, this
deed has been openly forbidden in the Holy Qur'an that describes it as eating
the flesh of the dead:
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...nor let some of you backbite others. Does one of you like to eat the
flesh of his dead brother? But you abhor it. (49:12)
Imam al-Sadiq (‘a) is reported to have said:
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Whoever informs about a faithful brother what his eyes have seen and
ears heard, is included with those about whom Almighty Allah says,
“Surely, as for those who love that scandal should circulate respecting
those who believe, they shall have a grievous chastisement. (24:19)”
Within the paragraphs of his famous instructions to Abu-Dharr, the Holy
Prophet (S) is reported to have said:
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O Abu-Dharr, beware of backbiting, because it is indeed graver than
committing adultery.

“Why is that, Allah’s Messenger?” Abu-Dharr asked.
The Holy Prophet (S) answered,
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That is so because when man commits adultery and then repents before
Almighty Allah, his repentance may be accepted. As for backbiting, it is not
forgiven unless the one backbitten forgives. O Abu-Dharr, to revile a
Muslim is wickedness, to fight against him is infidelity, to eat his flesh is
one of the acts of disobedience to Almighty Allah, and the inviolability of
his properties is as sacred as the inviolability of shedding his blood.

“What is backbiting, Allah’s Messenger?” Abu-Dharr asked.

The Holy Prophet (S) answered,
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To backbite your brother-in-faith means informing others of things about
him that he dislikes to be known.

“What if I mention real things about him?” Abu-Dharr asked.
The Holy Prophet (S) answered,
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Be it known to you that if you mention things that he really has then you
have backbitten him, but if you mention things that he does not have then
you have calumniated him.***
Imam al-Sadiq (“a) is reported to have said:
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As for him who treats people with fairness, tells them the truth only, and
fulfills his promises to them, it is then forbidden to backbite him, his
manliness is perfect, his decency is apparent, and it is obligatory to regard
him as a true brother.**

It is worth mentioning that scholars of Muslim jurisprudence have made
some exceptions in the forbiddance of backbiting. They have therefore
excluded from this law backbiting the sinful who openly commit evil,
depending upon some traditions such as the following:

Imam al-Sadiq (“a) is reported to have said:
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If a sinful commits sins openly, he is then deprived of any inviolability
and to backbite him is not considered forbidden."*°
Imam al-Ridha (‘a) is reported to have said:
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If one speaks ill of another behind his back, this is not considered

backbiting when this thing is familiarly known by people, but if he mentions
about him something that is not known by people, he has then backbitten
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him. If he mentions something that is not true about him, he has then
calumniated him.**’

Calumny

Calumny means falsely accusing people. To calumniate a believer is
more serious than backbiting him.

According to a validly reported tradition, Imam al- Sadiq (“a) has said:
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Whoever falsely accuses a believing man or woman with something that

he or she does not actually do or have, Almighty Allah will send him in the

stinking sap unless he declares that person as free from that charge... A
stinking sap is the pus cast out from the prostitutes’ pudenda.'*®

Talebearing

Defined as the spreading of malicious gossip, talebearing is an example
of wrongdoing, because it poisons social relations among believers and
leads to separation from each other.

According to an authentic report, Imam al-Sadiq (‘a) has quoted the Holy
Prophet (S) as saying:
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May | inform you about the most wicked of you all?... They are those
who spread malicious gossip, cause dissension among lovers, and append
false flaws to the flawless.**

Within the paragraphs of his famous instructions to Abu-Dharr, the Holy
Prophet (S) is reported to have said:
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O Abu-Dharr, talebearers shall not be allowed to enter Paradise. O Abu-
Dharr, talebearers shall never get a break from the torture of Almighty Allah
in the Hereafter. O Abu-Dharr, those who are two-tongued and two-faced in
this world shall have two faces of fire. O Abu-Dharr, meetings must be
based on trust. To divulge the secrets of your friend is betrayal. Therefore,
refrain from that and refrain from presenting yourself in meetings where
flaws are pursued.**

Distrust and Misgiving
To distrust and have a negative idea about a faithful believer is another
form of wrongdoing.
Imam al-Sadiq (“a) is reported to have said:
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If a faithful believer has misgivings about another faithful believer, faith
will melt in his heart in the same way as salt melts in water.""
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Imam al-Sadiq (‘a) is also reported to have quoted Imam “Ali (‘a) as
saying:
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Give the best probability to the deed of your brother-in-faith until you
receive from him something that tears down your good probability. Never

deem evil any word that has been said by your brother-in-faith as long as
you can find an acceptable excuse for it.*>*

Excellent Examples of Justice in Social Relations

The Holy Legislator has emphasized practicing justice in social relations
and associations. The purpose behind such emphasis is to reveal the
necessity of this rule in firming up its superstructure. In this connection, we
can mention a few examples that carry special denotations.

Avoiding Confidential Talks in Public Sessions

The Holy Legislator has warned against holding a confidential talk
between two persons when there is a third person sitting with them. The
Holy Qur'an has censured some Muslims who returned to holding secret
counsels after they had been forbidden to do so:
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Have you not seen those who are forbidden secret counsels, then they
return to what they are forbidden, and they hold secret counsels for sin
and revolt and disobedience to the Messenger. (58:8)

According to an authentic tradition, Imam aI—Sadiq (“a) has said:
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If there are three persons sitting together, two of them must not talk

confidentially to one another and leave their third mate, because this act
saddens and injures him.***
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Distributing Glances

If a person speaks to a number of people or sits with them, it will be
appropriate to distribute his glances among them fairly; that is to look at
each of them equally. In this respect, Imam al-Sadiq (‘a) is reported through
a valid tradition, to have said:
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The Messenger of Allah (S) used to distribute his glances among his
companions equally. He used to look at each one of them in an equal

manner. He has never stretched his legs while he was sitting among his
companions. When he shook hands with them, he would never leave their

x ®
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hands until they would do. When they realized this manner, they would
quickly pull their hands away.***

Interrupting Speech

It is required not to break one’s discourse or interrupt him while talking.
Shaykh al-Kulayni has reported through a familiar chain of authority that
Imam al-Sadiq (‘a) quoted the Holy Prophet (S) as saying:
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Whoever interrupts the discourse of his brother-in-faith, it will be as if he
has scratched his face.'*

Good-manners Endear people

In the previous demonstration of principles and rules of social relations,
we learnt that good manners, i.e. courtesy endears people and corresponds to
openness (in social relations) as well as its moral content, that is love.
Moreover, if this love is intended purely for the sake of Almighty Allah, it
will turn, as required, into faith, belief, and doctrine. Animosity, disputation
and argument are forbidden, because incurring the hostility and hatred of
people are prohibited.

“A Faithful believer must be gentle and lenient”

We may add to the aforementioned discussion that the Holy Legislator
has strongly encouraged the believers to be gentle and lenient in the totality
of their social relations with others. According to a validly reported
tradition, Imam al-Sadiq (‘a) has quoted the Holy Prophet (S) as saylng
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May | inform you of those who shall be forbidden to Hellfire? They are
the gentle, easily contacted, lenient, and simple ones.**®

Other traditions have confirmed this fact. For instance, it is reported that
one of the Hon Imams (* a) has said:
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True believers are gentle and lenient. They are like tame camels - they
obey when they are driven, and kneel down even on a rock when made to
kneel down.™’

This pertains to social relations. As for political relations and
commitment to duties, pledges, and covenants as well as questions related to
faith and belief, faithful believers are required to be strong, sturdy, and
durable. It is therefore important for faithful believers to combine lenience
in social relations and sturdiness in principles and faith.

Confirming this, it is related that faithful believers must be characterized
by happy mien and bright appearance. In this regard, one of the Holy Imams
(‘a) is reported to have said:
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Acts of kindness and bright appearance vyield affection and give

allowance to Paradise, while stinginess and frowning drive away from
Almighty Allah and lead to Hellfire.**®
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Imam al-Baqir (‘a) is reported to have narrated that a man came to the
Holy Prophet (S) and asked for an advice. One advice given to him was,
Lol adg At 5)
Receive your brother with cheerful mien.**
Hasan ibn al-Husayn has reported that he heard Imam al-Sadiq (‘a)
quoting the Holy Prophet (S) as saying:
s s ey A6 Sl G ket o ) et a5

24

O sons of ‘Abd al-Muttalib, you will not contain people with your
fortunes; therefore, meet them with a bright face and happy mien.'®

Ranks of endearment to people and indulgence

Paying Visits and Exchanging Meetings

We have shed light on the significance of exchanging visits to achieve
the emotional objective of building good social relations with people;
namely, love. The encouragement of paying visits makes possible meetings
of the faithful believers and gives a better chance to practice courtesy and
indulgence.

Confirming the significance of paying visits, the Holy Prophet (S) has
said within his instruction to Imam “Ali (‘a),

Walk four miles and visit a brother-in-faith.*®*

Shu’ayb al-’Agarqufi has reported that he heard Imam al-Sadiq (‘a)
saying to his companions,
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Always exchange visits and meet each other.*®?
Imam al-Sadiq (“a) is also reported to have said:
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In homelands, exchanging visits is the means of association among
brothers-in-faith.'®®
Imam al-Sadiq (“a) is also reported to have mentioned that to pay visit to

a brother-in-faith is one of the duties towards him.***
He (“a) is also reported to have said:
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Never be weary of visiting your brothers-in-faith. When a believer meets
one of his brothers-in-faith and says “hello,” (the reward of) a permanent

salutation will be recorded for him up to the Day of Resurrection. If he
shakes hands with him, Almighty Allah will send one hundred items of
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mercy between their thumbs, ninety-nine of which will be for the more
loving of the two to the other. Then, Almighty Allah will advance to both of
them with His Face, but He will advance more to the more loving of the two
to the other. If they embrace each other, they will be surrounded with
mercy.'®®

The Ahl al-Bayt (‘a) established a general objective for such visits,
meetings, and indulgent behavior. The objective was to create a high-level
rank of mutual love, affection, and spiritual and moral association among

faithful believers. Expressing this objective, Imam “Ali (‘a) says,
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Associate with people in such a manner that if you die they weep over
you and if you are alive they crave for your company.*®

This indulgent behavior is not an ordinary ostentation that can be
understood as an attempt to gain personal interests or a state of hypocrisy;
rather, it is an act involving a real goal and content; namely, love and
affection.

The Holy Legislator has taken much interest in setting up excellent
principles, rules, and regulations in favor of achieving the best results of
these visits and associations. These principles and regulations will be cited
after the following steps:

First Step: Meeting People with a Good Mien and Salutation

Meeting people is regarded as the first step of building good social
relations with people. The form and method of meeting have therefore been
the first step in endearing oneself to people. In the course of achieving this
goal, Islam has advised of a number of matters at the top of which are the
following three:

Being the First to Greet
Islam has urged being the first to offer salutation and taking the initiative
in greeting the person one meets. According to a validly reported tradition,
Imam al-Sadiq (‘a) has said:
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The first to offer salutation is nearer to Allah and His Messenger (S).**’
According to another validly reported tradition, Imam “Ali ibn al-Husayn
(“a) has said:
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One of the traits of a true believer is that he should be the first to greet
the other believers.'®®

Through a valid chain of authority, the Holy Prophet (S) is reported to
have said:
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Precede greeting to talking. Hence, do not answer him who begins with
talking before greeting.'®
Islam has given greeting a special importance making it the slogan of
Muslims and setting up many detailed rules of etiquette so that it would take
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a distinctive position in mutual association among Muslims. The author of
Wasa’il a-Shi’ah, for instance, has dedicated more than twenty sections of
his book to explaining the details of these etiquettes and rules. It is therefore
advisable to refer to these sections.'’® Some of these details have already
been mentioned within the previous sections of this book while others will
be hopefully cited in the coming books on the systems of rituals and acts of
worship.

Meeting People with a Cheerful Mien

The second matter in the first step towards endearment to people is to
meet Muslims with a bright face and cheerful mien:

In this respect, Imam al-Sadiq (‘a) reported the Holy Prophet (S) to have
said:
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Three things will prove your friendship to your Muslim brother. Warmly
welcoming him, making room for him in meetings when he arrives, and
calling him by his dearest names.""*

Smiling at brothers-in-faith comes under the same title. Imam al-Baqir
(‘a) is reported to have said:
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To smile in the face of a brother-in-faith is a rewardable deed and to

ward off motes from him is a rewardable deed, too. Almighty Allah has

never been worshipped by any better act than giving pleasure to a faithful
believer.*"

Speaking Good Words

The third leading matter in the first step towards endearment of oneself to
people is to speak good words when meeting a brother-in-faith. Many
traditions have borne confirmations on exchanging greetings and speaking
affectionately.

Imam al-Bagqir (“a) is reported to have said:

P sl E4 ag B a &

Verily, Almighty Allah likes exchanging greetings.'”
Imam al-Sadiq (“a) is reported to have said within a long discourse,
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Imam *Ali (‘a) used to say, “Do not be angry and do not enrage others.
Exchange greetings, be courteous, and pray at night when people are asleep;
you will easily be allowed into Paradise. Almighty Allah says, ‘He is

Allah... the Giver of peace, the Granter of security, the Guardian over
all.. (59 23)7t74
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Second Step: Shaking hands, Embracing, Kissing, and Expressing
Love

Choosing the most appropriate manner in dealing with others is the
second step through which courtesy, indulgence, and endearment of oneself
to others can be practiced. In this step, the Holy Legislator has highlighted,
urged, and advised of a number of manners.

Handshaking

To shake hands with others when meeting them gives expression to
affection, love, and friendliness.

Through a valid chain of authority, Imam al-Bagir (‘a) is reported to have
said:
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When two believers meet and shake hands, Almighty Allah will advance
to them with His Face and their sins will fall from them in the same way as
leaves fall from trees.’

Imam al-Sadiq (“a) is reported to have said:
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Shake hands with each other, because this act removes rancor.'’

Other traditions have confirmed the significance and vital role that
shaking hands plays in building good social relations, in the capacity of its
being another motto raised by Islam.*’’

Embracing and Kissing

To embrace and kiss each other is another manifestation of love and
affection as well as an expression of courtesy.

A tradition holds that Imam al-Bagir and Imam al-Sadiq (‘a) have said:
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Any believer who leaves his house intending to visit a brother-ln-falth as
an acknowledgement of his duty towards him, Almighty Allah shall record
for him a reward for each step he walks, erase an evildoing he has
committed, and raise him a rank. If he knocks the door of his brother-in-
faith, the doors of the heavens shall be opened before him. If they meet,
shake hands, and embrace each other, Almighty Allah shall advance to them
with His Face and then take pride in them before the angels, saying, “Look
at these two servants of Mine. They have visited and loved each other for
My sake. It is thus incumbent upon Me not to torture them with Hellfire
after this situation of them.”*’®
According to another authentic tradition, Imam al-Sadiq (‘a) has said:
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When two faithful believers embrace each other, mercy will spread over
them. If they touch each other for no other purpose than seeking nearness to
Almighty Allah, without having any worldly point, it will be then said to
them, “You are forgiven. So, go on in this manner.” If they hold a
confidential talk, the angels will then say to each other, “Step aside! These
two have a secret that Almighty Allah has covered for them.” "

It has been narrated that when Ja’far ibn Abi-Talib returned from
Abyssinia (after years of refuge), his return concurred with the conquest of
Khaybar at the hands of Imam *“Ali (“a). Once his eyes fell on Ja’far, the
Holy Prophet (S) walked twelve steps forward to receive Ja’far. He then
embraced, kissed him between the eyes, wept, and said, “Indeed, | do not
know for which matter | am happier. Is it for your return, Ja’far, or is it for
the conquest of Khaybar that Almighty Allah has given at the hands of your
brother?” Thus, the Holy Prophet (S) wept for joy when he saw Ja’far."®

Through an authentic chain of authority, Imam al-Sadiq (‘a) is reported
to have said:
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Shaking hands is the consummate greeting of a resident, while embracing
is the consummate greeting of one going on a journey.'®*

Telling About Love

The third matter in the second step towards endearing oneself to people is
to tell the brothers-in-faith that you love them. To reveal this emotion can be
once expressed practically through shaking hands, embracing, and Kissing,
or by directly saying it.

Concerning the second way, it is reported through a valid way of
narration that Imam al-Sadiq (‘a) has said:
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If you love somebody, you should inform h|m, because this way f|rms up

affection between you and him more strongly.
According to another tradition,
.. because it maintains affection and increases famlllarlty.
According to a third tradition, the Imam (‘a) is reported to have said:
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If you love one of your brothers-in-faith, you should inform him about
that. Prophet Abraham (“a) said, ““My Lord! Show me how You give life to
the dead?’ He said, ‘What! And do you not believe?’ He said, ‘Yes, but
that my heart may be at ease.”” (2:260)"*
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Third Step: Etiquettes of Conversation and Sitting in Sessions

The third step towards courtesy and indulgence is commitment to good
manners during sessions and conversations. Islamic legislation has taken
special interest in this topic, revealed through the following points:

Etiquettes of Participation in Sessions

Islam has specified certain etiquettes for sitting in public sessions as well
as certain manners of behavior in public assemblies and meetings. Some of
these etiquettes are as follows:

Making room for new comers

One of these etiquettes is to make room and place in sessions and to
leave these sessions once they are terminated. In this respect, the Holy
Qur'an says,
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O you who belleve! When it is sald to you, “Make room in (your)
assemblies,” then make ample room, Allah will give you ample; and when
it is said, “Rise up,” then rise up; Allah will exalt those of you who
believe, and those who are given knowledge in high degrees. (58:11)

Imam al-Sadiq (‘a) is reported to have quoted the Holy Prophet (S) as
saying:
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Persons sitting in one place in summer are required to leave a space that
is as long as the arm bone between each couple of them so that none of them
will make narrow the place of the others.'®®

About the exegesis of the holy verse,
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Surely, we see you to be of the doers of good. (12:36)
Imam al-Sadiq (“a) is reported to have said:
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Prophet Joseph (‘a) used to make room in sessions, ask for Ioans for the
needy, and help the weak.'**
In addition to the above, there are other etiquettes decided by the Holy
Legislator in this regard.'®

Receiving and Bidding Farewell

Another behavior to be practiced in general sessions is to receive and bid
farewell those who join and leave these sessions.

Through a familiar way of narration, Imam al-Sadiq (‘a) is reported to
have quoted the Holy Prophet (S) as saying:
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One of the dutles that are mcumbent upon a host towards the visitor is to
walk with him for a short distance when he comes in or leaves the house.'*®
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Following the Instructions of the Host

It is mannerly to sit where the owner of the house orders you to sit,
because he knows better the most suitable places in his house to sit in, be it
for the sake of honoring the guest or for the sake of the internal affairs of his
house. In this regard, the Holy Prophet (S) is reported to have said:
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When you enter the house of one of your brothers-in-faith, you should be

obedient to his orders until you leave.*®’
Imam al-Sadiq (‘a) is reported to have quoted his father (* a) as saying:
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When you enter the house of one of your brethren-in-faith, you should sit

where the owner of the house orders you to sit, because he knows the gaps
in his house more than the guest does.'®®

Manner of Sitting

Sayyid ‘Abd al-’Azim al-Hasani has reported that the Holy Prophet (S)
used to sit in one of three positions. (1) He used to squat; i.e. to sit with the
hams resting on the backs of the heels, (2) he used to rest on the knees, or
(3) he used to twist one leg and stretch the other on it. He never sat cross-
legged.®°

However, some traditions reported from the Ahl al-Bayt (S) hold that it is
acceptable to sit cross-legged for purpose of timely rest. Imam “Ali ibn al-
Husayn (“a) is reported to have said:
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I have sat in this way because of fatigue.'*°

Apparently, the abovementioned three ways of sitting represented the
utmost of courtesy on the one hand and the saving of place on the other,
which suited the social and life situations of that time.

o—

Modest Posture

To behave modestly in sitting is to choose the nearest space to sit in. In
this regard, Imam al-Sadiq (‘a) is reported through a valid chain of authority
to have said:

(yuu;:-wdﬂi&%’”‘@éu&d\wdﬁ‘%w&@@
He who accepts to sit in a less suitable place for his prestige, Almighty
Allah and His angels will keep on blessing him until he leaves."
This modesty is also reported to have been one of the Holy Prophet’s
manners. Imam al-Sadiq (‘a) is reported to have said:
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The Messenger of Allah (S) used to sit in the narrowest space he found in
houses he visited.'*
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In this connection, it is worth mentioning that it is recommended to sit
facing the kiblah direction and to avoid sitting opposite to sunlight so as to
avoid the moral and material consequences stemming from it.'**

Blessing the Sneezing

One of the prophetic traditions is to bless the person who sneezes. This
means to address the sneezing person with the statement of ‘yarhamukallahu
(Allah may have mercy upon you)’. The sneezer may then answer with the
statement of ‘yahdikumullahu wa yuslihu balakum (May Allah guide you
and improve your condition)’ or similar statements like ‘yaghfirullahu
lakum wa yarhamukum (May Allah forgive you and have mercy upon you)’
or ‘yaghfirullahu lana walakum (May Allah forgive you and us)’. Following
the example of the Holy Prophet (S), the Holy Imams (‘a) laid stress on this
social manner.

In this regard, Imam al-Sadiq (‘a) is reported to have said:
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Some duties of a Muslim towards his brother-in-faith are: to greet him
when they meet, to visit him when he is ailed, to act sincerely towards him
while he is absent, to bless him when he sneezes. After one sneezes, he says
immediately, ‘alhamdu lillahi rabbi’l-’alamina la sharika lahu (All praise is
due to Allah the Lord of the Worlds; there is no partner -in Lordship- with
Him)’. His brother-in-faith may address him with the statement of
‘yarhamukallahu (Allah may have mercy upon you)’, and the sneezer then
replies with the statement of ‘yahdikumullahu wa yuslihu balakum (May
Allah guide you and improve your condition)’. Also, to accept his
invitations, and to participate in his funeral ceremony.**

Imam al-Sadiq (‘a) is also reported to have quoted the Holy Prophet (S)

as saying:
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If one sneezes, then you must bless him even if he is on the other side of
an island.'*

In this connection, a set of manners and instructions have been shown up.
For instance, one is required to say ‘alhamdu lillahi (All praise is due to
Allah) immediately after sneezing. It is also instructed to repeat the
invocation of blessings upon the Holy Prophet and his Household three
times immediately after sneezing and to repeat the same invocation three
times when sneezing is repeated. It is also acceptable to bless the Dhimmi (a
non-Muslim enjoying protection of the Islamic state) when sneezing. Other
manners have also been mentioned in this connection.**

Manners of Conversation
The Ahl al-Bayt (‘a) practiced a set of manners during conversations.
The following manners are some more examples:
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1. It is obligatory to conceal whatever is said in private sessions because
“meetings must be based on trust. It is therefore, disallowed to reveal an
issue concealed by the person involved in it before obtaining his permission,
unless the addressee is trustworthy or the issue entails the good reputation of
that person.”**’

2. If there are three persons sitting together, two of them must not talk
confidentially to one another and leave their third mate to wonder what they
need to hide from him.

3. It is discommended to interrupt the discourse of somebody, because, it
is reported from the Holy Prophet (S), “Whoever interrupts the discourse of
one’s brother-in-faith, is as if he has scratched his face.”

Limits of Laughter and Joking

As mentioned earlier, laughter must always be controlled. It has also
been mentioned that the source of guffawing is Satan. In view of this, the
Holy Imams (‘a) have called for being moderate in joking, because
overdoing it begets rancor, reflects on spite, and brings up malice.

On the other hand, joking that is neither excessive nor borders on
indecency is something approved of by the Holy Legislator, because it
expresses a sort of amicability and endearment of oneself to others, as well
as consistency with the spiritual and psychological situations of dialogue
and conversation within the frame of the public social manners.

Through a valid chain of authority, Mu’ammar ibn Khallad is reported to
have asked Imam al-Ridha (‘a) whether it is acceptable or not to joke
together and laugh in sessions.

The Imam (‘a) answered,
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There is no objection to this unless there is indecency. A Bedouin used to
come to the Holy Prophet (S) and offer him a present. When the Holy
Prophet (S) would accept it, the Bedouin would say jokingly, “Well, give
me the price of my present!” The Holy Prophet (S) would laugh for that.
Then, when the Holy Prophet (S) would be distressed, he would say,

“Where is that Bedouin? | wish he were present now!”**
Imam al-Sadiq (“a) is reported to have said:
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Verily, Almighty Allah does love the one who jokes in assemblies, yet
without indecency."*’

Yunus al-Shaybani is reported to have said that Imam al-Sadiq (‘a) asked
him, “Do you exchange pleasantries with each other?”

“Very little,” al-Shaybani answered.

The Imam (‘a) remarked,
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Do not abandon them, because pleasantry is part of good nature. Through
pleasantry, you give delight to your brother-in-faith. The Messenger of
Allah (S) used to exchange pleasantries with men in the intention of

pleasing them.”®’
Al-Fadnl ibn Abi-Qurrah reported Imam al-Sadiq (‘a) as saying:
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There is no (true) faithful believer except that he enjoys good-natured
remarks; that is joking.”®*

Acceptance of Favors and Kind Acts

It is recommended to accept favors and kind acts when they are offered,
because acceptance of such acts are considered amicability, endearment to
people, and good manners. Many traditions encourage accepting such acts,
maintaining that none except a “donkey” may refuse. Such kind acts can
take many forms, such as making room in a session and offering a cushion
to sit on, a perfume, or any other thing, which carries an indication of
honoring one in public sessions and assemblies.

Through a valid way of narration, ‘Abdullah ibn Ja’far reports in the
book of Qurb al-Isnad that Imam al-Sadig (‘a), on the authority of his
fathers, quoted the Holy Prophet (S) to have said:
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If a kind act is offered to you, you must not refuse it, because only
donkeys refuse acts of kindness.*"

When he was asked about the meaning of acts of kindness, Imam al-
Ridha (‘a) answered,
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Acts of kindness are such as perfumes that are offered to somebody and
rooms that are made in sessions. He who refuses such acts is as exactly as
what has been said about him.?*®

According to other narrations, cushions that are offered to a new comer
in a session as well as any other such acts are added to acts of kindness.”*

Fourth Step: Respect and Reverence

In the fifth rule of the Islamic concept of social relations, all
comportments of kindness and favor are undoubtedly examples of courtesy,
amicability, and endearment of oneself to people. More details and
clarifications will be mentioned in the coming discussion of the
superstructure of this fifth rule.

Respect and reverence fall under and are examples of acts of kindness
and favor. However, because this topic is also related to the topic of
meetings among believers, it is appropriate to mention it in this discussion
of amicability and endearment of oneself to people, because it has been
dedicated to this topic.
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The special interest taken by the Holy Legislator in this topic can be
noticed through the set of laws, regulations, and etiquettes set down by Him,
some of which are as follows:

Veneration and Reverence

Confirmation on the necessity of deferring to one’s companions has been
made through many traditions. For instance, Imam al-Sadiq (‘a) is reported
to have said:
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Abu-Ja’far (al-Bagir) (‘a) used to say, “Venerate and have respect for
your companions, and do not assail each other.”*%

In the previously mentioned discussion of special treatments, we have
mentioned some traditions revealing the Ahl al-Bayt’s teachings about
respecting and showing consideration for old people and celebrated
personalities. In these traditions, the Holy Imams (‘a) have said that
showing respect to such people is a sort of veneration of Almighty Allah.

Treating Muslims and Noble People with Deference

The Ahl al-Bayt (‘a) have also instructed treating Muslims in general and
noble personalities in particular with deference and to confer honor upon
persons who join public meetings. Some aspects of this instruction have
been previously cited in the course of the disapproval of rejecting acts of
kindness. Besides, the approval of this manner can be inferred from the
Holy Prophet’s behavior with ‘Adi ibn Hatam, as reported by Imam “Ali (‘a)
who said:

When ‘Adi ibn Hatam visited the Holy Prophet (S), he allowed him to
enter his house which had no furniture at all except a rug made of palm
leaves and a pillow made of skin. The Holy Prophet (S) offered them to
‘Adi to sit on.”®

Imam al-Sadiq (“a) is reported to have quoted the Holy Prophet (S) as
saying:

o 2l ) b 3 I SR 5 s AL sl Bt BT 3T 0
G5 3 O8G aR G
He who confers honor upon his brother-in-faith by a nice word and
relieves his agony will stay under the shade of Almighty Allah that covers

him with mercy as long as he is in that state.?’’
The Holy Prophet (S) is reported to have said:
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If an eminent person comes to you, you should confer honor upon him.?%

Imam al-Sadiq (‘a) is reported to have quoted the Holy Prophet (S) as
saying:
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If a person that is reputed among his people comes to you, you should
confer honor upon him.*”

13|
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Exegetes have explained that an eminent person intended in the previous
traditions stands for the wealthy, the highborn stands for the doer of kind
acts, and the honorable stands for the pious.?*°

Actually, this instruction is not limited to these persons; it is more
expansive.

According to a validly reported tradition, Imam al-Sadiq (‘a) has said:
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He who honors his brother-in-faith who visits him has in fact honored
Almighty Allah.?**

Using the Most Favorable Names

It is also recommended to call people with the most favorable names to
them and to call them with their dearest surnames to them, because this
involves veneration and endearment of oneself to them.

Shaykh al-Kulayni has reported through a valid chain of authority that
Imam al-Ridha (‘a) said:
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When you want to refer to a present man, you may use his surname, and
when he is absent, you may use his first name.**?

This is so because reference to an absent person requires more accuracy
than the present; therefore, to mention the name of an absent person makes
the others know him better, while to mention the present with the surname
does not require much introduction.

The Holy Prophet (S) is reported to have called his companions with the
dearest names to them as a sign of conferring honor upon them and making
their hearts incline towards him. He would also give nicknames to those
who did not have one. After that, all people would call them with these
nicknames used by the Holy Prophet (S). He would also use nicknames for
childless women and those who had not yet given birth to any child. Making
their hearts incline towards him, the Holy Prophet (S) used to give
nicknames to children, too.

In this regard, it is reported that ‘Umar, once asked Suhayb, “Why are
you called by a nickname while you are childless?”

He answered, “It was the Holy Prophet (S) who nicknamed me Abu-
Yahya.”?"

Abu-Bakrah has reported that the Holy Prophet (S) nicknamed him so
after he had ridden a young she-camel (bakrah) that led him to al-Ta'if.?

Kind Acts and Taking the Lead in Charity

In our discourse about the fifth rule in the superstructure of the Islamic
concept of social relations; namely, kind acts and taking the lead to charity,
we can touch on expansive horizons, because the majority of the previously
cited items and details fall under this topic although some of them are
possess other features as well.

For instance, we have referred to the topics of exchanging salutations and
forbiddance of separation and alienation among Muslims within the first
aspect of openness in social relations, because these topics act as two
demonstrations of openness in social relations. Meanwhile, to begin with
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greeting others and to mend one’s ruptured relations are acts of kindness to
the other party.

The same thing is applicable to principles of social solidarity, supporting
and helping each other, and enjoining the right and forbidding the evil.
These three principles have been previously discussed under the rule of
reinforcing the social structure. The same thing is also applicable to other
items like thinking well about others initially, overlooking their
maltreatment or abuse, behaving modestly, and enduring the malicious acts
of the envious. Although the last two features have been previously
mentioned under the rule of control over sentiments and emotions, they
have something to do with acts of kindness and taking the lead in charitable
deeds.

Besides, the totality of the manners of amicability, courteous behavior,
and mannerliness, are also sorts of kind and charitable acts. So are the
majority of religious and social duties and commitments, which are
considered acts of kindness in the totality of man’s movement in the field of
building good social relations with others.

In view of this fact, we will devote our discussion of the superstructure of
this rule to mentioning four aspects related to the rule of kind acts and
taking the lead in charity.

Regulations of Kind Acts

This aspect discusses the general guidelines and regulations of kind acts.
In the coming points, a general glance will be taken at these guidelines and
regulations.

Balance between Profit and Loss

It goes with saying that kindness is well-liked act that, in the majority of
its applications, expresses altruism, because it is founded on the concepts of
fraternity, justice, and equality among believers. Nonetheless, a doer of kind
acts must take into account that he must not cause himself damage and loss
more than the advantage and profit offered to his brother-in-faith.

For instance, when one offers an amount of money or a title in
compensation of another amount or title, the advantage for oneself must be
more than, or at least equal to, the profit that he offers to the others. This is
in the field of transactions and financial compensations. This warning has
been mentioned in traditions reported from the Ahl al-Bayt (‘a). In this
connection, al-Hasan ibn Muhammad al-Tusi, in his book of al-Majalis, has
reported through a valid chain of authority that Isma’il ibn Khalid heard
Imam al-Sadiq (*a) saying:
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Abu-Ja’far al-Baqir (‘a) gathered us (i.e. his sons) and said, “O sons,
beware of exposing yourselves to violating the rights of the others, and act
patiently towards catastrophes. When one of your folks asks you to engage
yourselves in a matter that causes you bigger damage than the profit he
gains, then do not respond to him.”**
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Shaykh al-Kulayni, in his book of al-Kafi, has referred to the same in
several traditions reported from Imam al-Sadiq and Imam al-Kazim (‘a):
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Do not engage yourself in an issue that causes you bigger damage than
the profit it brings to your brother-in- faith
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Do not give from yourself to your brothers—ln—falth things that cause you
bigger damage than the profit they gain.**°

Immediateness in Offering Kind Acts

An act of kindness should be done as immediately and secretly as
possible and should be belittled in the eyes of the one to whom it is done,
because this brings about spiritual, mental, and social outcomes to the doer
of the kind act in particular and the people of favors in general. In this
respect, Shaykh al-Kulayni, in his book of al-Kafi, and Shaykh al-Sadug, in
his books of Man-La-Yahdhuruhul-Faqgih and al-Khisal, have reported that
Imam al- Sadiq (“a) said:
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I have found that favors are worthless unless belittled, veiled, and
provided immediately. If you belittle your favor, you will surely make it
great in the eyes of the one to whom you have done it. If you cover it up,
you will surely have accomplished it. If you offer it as soon as possible, you
will surely have given it pleasantly; otherwise, you will destroy it and give
unpleasantly.”’
Imam “Ali (“a) is reported to have said:
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The settling of the others’ needs cannot be consummated except by three
attributes: it must be belittled so that it will be great in the eyes of those to
whom it was made. It must be given secretly so that it will be manifested. It
must be immediate so that it becomes pleasant.?*®

Through a valid chain of authority, Hamran has reported that he heard
Imam al-Bagqir (‘a) saying:
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Everything has a fruit, and the fruit of doing a favor is to do it as
immediately as possible.?*

Doing Kind Acts to Those Who Deserve Them
It is important to do kind acts and favors to those who deserve them only;
i.e. the virtuous people, because it is unfit to do favors to unworthy people.
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It is worth mentioning that this regulation is not in violation of the
aforementioned advice of doing favors to all people, because this advice is
applicable when the one to whom a favor is done is unknown. Generally, it
is highly suggested to do favors due to love for favor, but when one
discovers that the one to whom a favor is intended to be done is wicked and
unworthy enough to receive such acts, then the favor done to him will be
useless and, moreover, bring about negative results under certain conditions.
One of these negative results is that such a wicked person, when denying or
acting ungratefully towards the favorer, will cause cessation of doing favors
to others.

In this connection, many traditions, confirmed by many others, have been
validly reported from the Holy Imams of the Ahl al-Bayt (‘a).

Sayf ibn ‘Umayrah has reported that Imam al-Sadiq (‘a) said to al-
Mufadhdhal ibn ‘Umar,
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O Mufadhdhal, if you want to know whether someone is wretched or
blessed, you should regard who receives his favor and act of kindness. If he
does them to worthy people, then let it be known to you that he is heading
for goodness, but if he does them to unworthy people, then let it be known
to you that he will deserve no item of goodness with Allah.?*°
Imam *Ali (“a) has said:
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Let him who has riches beware of extravagance, because to give out of
that wealth unduly is certainly wastefulness and lavishness. Although it
honors the giver among people, it disgraces him in the view of Almighty
Allah. If man gives out his wealth improperly or to those who do not
deserve it, then Almighty Allah will deprive him of their gratefulness, and

their love, too, will be for others. Only slavish flatterers and liars will show
him false gratitude and give him insincere advice.

i
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Then, if he slips and needs their help and compensation, they will prove
themselves as the worst comrades and the most ignoble friends. Yet again,
anyone who gives out of his wealth unduly or to people who do not deserve
it, will have no reward except praise of the lowly, commendation of the
wicked - as long as he gives them munificently and benignly - and the
ignorant will express their admiration of his generosity while he is regarded
as stingy by Almighty Allah. Is there then any fate more ill-omened than
this?

Is there a more profitless favor? He who has some riches must use it in
fields like building good relations with relatives, receiving guests
hospitably, releasing paupers, prisoners, and wayfarers. If he does so, he
will then win good reputation in this world and honor in the Hereafter.”**

Within his instructive words to Imam “Ali (‘a), the Holy Prophet (S) said:
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O “Ali, four matters go waste: to eat after satiety, to light a lamp in the
moonlight, to seed in briny land, and to do favors to the undeserving.

Responding to Kind Acts

When Almighty Allah blesses one of His servants with gifts and
blessings, the servant must undertake their responsibility through spending
more and offering more acts of kindness. Naturally, people will betake
themselves to those upon whom Almighty Allah has conferred open boons
and disturb them with requests. As a result, much pressure and stress will be
caused to these wealthy people.

Treating this situation, the Ahl al-Bayt (‘a) have maintained, as a
regulation, that wealthy people must undergo the burden of the graces they
are enjoying and must endure such pressures by responding to the requests
of people. If they do so, this will conduce to the permanence, stability, and
continuity of these boons; otherwise, they will expose these boons to
elimination. To this fact and inescapable norm that is applicable to all divine
boons, the Ahl al-Bayt (‘a) have called the attentions of the virtuous
community from amongst their followers. Imam al-Sadig (‘a) is thus
reported to have said:
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The more graces Almighty Allah confers upon someone, the more people
move towards him with requests. Therefore, make graces permanent for
yourself by means of bearing the burdens (caused to you by people). Do not
expose these graces to elimination, because it rarely happens that graces,
which have been removed from someone, are given back to him.??

Aban ibn Taghlib has reported that Imam al-Sadiq (‘a) said to Husayn al-
Sahhaf,
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O Husayn, whenever Almighty Allah abundantly graces someone, He
overburdens him with requests of people. Hence, he who treats them
patiently and responds to their requests will be graced more by Almighty
Allah because of them, but he who neither treats them patiently nor
responds to their requests, Almighty Allah will remove those graces from

him.?
Imam “Ali (“a) is reported to have said:
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In each and every grace, there is a duty to be carried out towards
Almighty Allah. If one carries out that duty, Almighty Allah will increase

that grace from him, but if one fails to fulfill it, one will risk permanence of
that grace.”*
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There are certain servants of Almighty Allah who are graced exclusively,

in order to benefit other servants. He therefore makes these graces

unwavering in their hands as long as they give generously. But if they

refrain, Almighty Allah will deprive them of these graces and transfer them
to other servants.?*

\ gﬁ_
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Appreciation of Favors and Kind Acts

When Almighty Allah endues a servant of Him with a favor directly or
through another servant who acts kindly towards him and does him a favor,
then it is necessary for the servant to appreciate this boon and favor. Being
thankful for favors makes their flow continuous for the grateful, while
ingratitude causes favors to fade away. One of the best varieties of
thanksgiving is to do favors to others, to act kindly towards them, to thank
the Munificent Lord, and to thank His charitable servants.

Muhammad ibn ‘Ajlan has reported that he heard Imam al-Sadiq (‘a)
saying:

o S 15

Remain in the neighborhood of blessings.
“How can we remain in the neighborhood of graces?” asked the reporter.
Imam al-Sadiq (‘a) answered,
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By thanking those who have favored you with those blessings and
fulfilling your duties towards these favors.”*°
Dawud ibn Sarhan has reported that he, along with others, was in the

presence of Imam al-Sadiq (‘a) when Sadir al-Sayrafi entered, offered a
salutation, and sat down. The Imam (‘a) then said to him,
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O Sadir, the more riches one may hold, the stronger will be Almighty
Allah’s argument against him. If you can, try to repel this argument against
yourself.
“O son of Allah’s Messenger!” asked Sadir, “How can we repel it?”
The Imam (‘a) answered,
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You can repel it by means of spending your wealth to fulfill the requests
of your brothers-in-faith. O Sadir, receive graces by means of remaining in
their neighborhood. Thank those who have bestowed you with graces, and
bestow upon those who have thanked you with graces, for if you do all that,
then you will deserve increase of graces from Almighty Allah and sincerity
from your brothers-in-faith. Hence, Almighty Allah says, “If you are
grateful, 1 shall certainly give you more. (14:7)”%

Falling under the same regulation, to reward an act of kindness with a
similar act or with even a doubly better act, or with a prayer of goodness and
excellent reward for the doer of that act of kindness is another way of
appreciating favors.

The Holy Prophet (S) is reported to have said:
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It is sufficient commendation to say to your brother-in-faith who has
done you a favor, “May Allah reward you with goodness.” When a
reference to him is made in a session from which he is absent, it is sufficient
to say, “May Allah reward him with goodness.” If you do so, you will have
rewarded him adequately.?*®

The Ahl al-Bayt (‘a) have thus encouraged showing gratitude for favors
and disapproved of ingratitude. In this respect, Imam al-Sadiq (‘a) is
reported to have said:
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May Allah curse the interrupters of the way to favors... This is when the
one whom has been done a favor does not show gratitude. As a result, the
one who has done the favor will stop doing any further favor to anyone
else.?
He (“a) is also reported to have quoted the Holy Prophet (S) as saylng

w»ﬁl&ﬂ;uu‘wwuﬁuuwy@ujﬂu\gx

138



www.alhassanain.org/english

Whoever receives a favor must return it. If he is incapable of doing so, he
must then thank for it. If he does not, he has been ungrateful.>*

‘Ammar al-Dahni is reported to have said that he heard Imam Zayn al-
"Abidin (*Ali ibn al-Husayn) (‘a) saying:
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Verily, Almighty Allah loves sympathetic people and His grateful
servants. Allah, the Blessed and Exalted, will ask one of His servants on the
Day of Resurrection, “Have you thanked so-and-so?” The servant will
answer, “No, but | have thanked You, O Lord, instead!” The Lord will say,
“As long you have not thanked him, this means that you have not thanked
Me!” The most thankful to Almighty Allah are also thankful to people.”

Fulfillment of Duties towards Others

The second aspect of doing favors to others is to carry out the duties that
Almighty Allah has made obligatory upon Muslims towards each other and
towards the faithful believers. Let us refer to another set of examples and
applications that express the superstructure of this aspect, not to forget that
some of these are obligatory and others recommended.

Lenience with Companions
When one accompanies another on a journey or associates with him in a
school or a certain task, the two parties will be bound to observe certain
duties towards each other. According to these duties, they are required to be
lenient with each other and to do acts of kindness and favors to one another.
These duties have been confirmed in many traditions reported from the Ahl
al-Bayt (‘a).
Imam al-Sadiq (‘a) is reported to have quoted the Holy Prophet (S) as
saying:
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When two persons accompany each other, the one who is more lenient
with his companion than the other shall be the one of greater reward and the
dearest to Almighty Allah.?*

Imam al-Sadiq (‘a), on the authority of his fathers, is reported to have
quoted the Holy Prophet (S) as saying:
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When one of your companions in a journey feels sick, you must reside
there for three days.”

Granting the Brothers-in-Faith’s Requests

Another duty towards one’s brother-in-faith is to grant his requests,
because this is one of the general duties of Muslims towards each other.
Many traditions, reported from the Ahl al-Bayt (‘a), have confirmed the
recommendation of such acts in general and the abundant rewards obtained

139



www.alhassanain.org/english

due to doing such acts, not to mention the positive and worldly fruits that
are gained as a result of this act.
Imam al-Bagqir (“a) is reported to have said:
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It happens that a faithful believer feels upset because he cannot solve the
problem of one of his brethren-in-faith. Because of this feeling, Almighty

Allah allows him into Paradise.”*
Imam aI—Sadiq (“a) is reported to have said:
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No Muslim grants the request of his brother-in-faith but that Allah, the
Blessed and Exalted, calls upon him, “Your reward shall be identified by
Me, and I shall not accept for you anything less than Paradise.”®

Isma’il ibn ‘Ammar has reported that he once said to Imam al-Sadiq (‘a),
“Is it true that a faithful believer is mercy for the other faithful believers?”

“Yes, it is true,” answered Imam al-Sadiq (‘a).

“How is that?” asked Isma’il.

The Imam (‘a) answered,
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Whenever one asks his brother-in-faith for a request, this will be mercy
carried and brought forth by Almighty Allah to him. If he grants his brother-
in-faith’s request, then he will have accepted that mercy, but if he rejects to
help him while he has the power to do so, then he will have in fact rejected
the mercy of Almighty Allah Who has carried it and brought forth to him.
Then, Almighty Allah will save this mercy up to the Day of Resurrection
when the one rejected shall judge about it. He will then have the right to
take it for himself or to give it to anyone else. However, | know for sure that
he shall not hesitate to take it for himself. O Isma’il, whoever rejects to
grant his brother-in-faith’s request while he has the power to do so,
Almighty Allah shall put him under the power of a serpent that will keep on
biting him in his grave from the thumb until the Day of Resurrection,
whether he will be forgiven or tortured.?*®

Imam al-Sadiq (“a) is likewise reported to have said:
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Any faithful believer who rejects to grant his brother-in-faith’s request

while he has the power to do it, Almighty Allah shall put him under the

power of a serpent that will keep on biting him in his grave from the
fingers.?*’

Dispelling the Grief of a Faithful Believer

Another duty incumbent upon believers is to dispel the grief of one’s
brothers-in-faith who are afflicted with a hardship or exposed to an ordeal or
distress.

Zayd al-Shahham has reported that he heard Imam al-Sadiq (‘a) saying:
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Whoever relieves the agony of his aggrieved brother-in-faith, drives
away his sorrows, and helps him achieve his goal, Almighty Allah will
record for him seventy-two items of His mercy. One of them will improve
his livelihood affairs, while the other seventy-one items will be stored for
him when he faces the horrors and terrors on the Day of Resurrection.”*®

Imam ‘Ali, the Commander of the Faithful ( a), is reported to have said:
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To render relref to the drstressed and to help the oppressed make amends
for great sins.”

Concealing the Flaws of Believers and Repelling Evil from them

Concealing the flaws, defects, and whatever sins their brothers-in-faith
commit secretly or inadvertently, and deny whatever wickedness is ascribed
to them as long as they refuse to admit it, and regard it as false accusation
against them is another duty of Muslims.

In this respect, Shaykh al-Kulayni, in al-Kafi, has quoted Imam al-Bagir
(“a) as saying:
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It is obligatory upon faithful believers to conceal seventy great sins

committed by their brothers-in-faith.?*°
In al-Ja’fariyyat, Imam “Ali (‘a) is reported to have said:
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Even if | find a believer committlng a sin, 1 will certainly conceal him
with my dress (or with his dress, according to another form of the tradition).
Al-Qutb al-Rawandi, in his book of Lubb al-Albab, has reported the
aforesaid statement of Imam ‘Ali (‘a) within a dialogue with the Holy
Prophet (S).**
Imam “Ali (“a) is also reported to have said:
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O people! If a person knows his brother to be steadfast in faith and of
correct ways, he should not lend ear to what people may say about him.
Sometimes, the bowman shoots arrows but the arrow goes astray. Similarly,
talk can be off the point. Its wrong perishes, while Allah is the Hearer and
the Witness. There is nothing between truth and falsehood except four
fingers.
He was asked the meaning of this whereupon he closed his fingers
together and put them between his ear and eye, and said:
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Falsehood is to say, “I have heard so.” The truth is to say, “I have seen

it 2242
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Giving Sincere Advice to the Believers

Among the duties of believers towards each other are to give them
sincere advice and to act faithfully towards them. In this connection, Shaykh
al-Kulayni, in his book of al-Kafi, has reported through a valid chain of
authority that Imam al-Bagir (‘a) and Imam al-Sadiq (‘a) said:
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It is obligatory upon believers to act smcerely towards their brothers in-
faith, be they present or absent.”*®

It has been previously cited that the Holy Prophet (S) is reported to have
said:
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Religion is to act sincerely... towards Almighty Allah, His Messenger,
the leaders of the religion, and the community of Muslims.?*

Through a valid chain of authority too, Imam al-Sadiq (‘a) is reported to
have said:
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Any believer who acts insincerely while he is trying to solve the problem
of his brother-in-faith, has in fact betrayed Almighty Allah and His
Messenger.**®

Conceding Rights

The third aspect in the topic of doing favors and acts of kindness to
others is to concede one’s rights to others and avoid demanding them with
one’s rights. This is in fact the most superior act of kindness and the most
excellent exercise of courageous will in the conduct of affairs, as expressed
by the Holy Qur'an that states,
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But, indeed, if any show patience and forgive, that would truly be an
exercise of courageous will and resolution in the conduct of affairs.
(42:43)

Besides, the reward of forgiving and pardoning others is received directly
from Almighty Allah:
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The recompense for an injury is an injury equal thereto (in degree):
but if a person forgives and makes reconciliation, his reward is due from
Allah, for (Allah) loves not those who do wrong. (42:40)

The Ahl al-Bayt (‘a), who are reported to have said that conceding of
rights is the most excellent moral standard in this world and the Next World,

have laid much emphasis on this point through a set of features to be
mentioned hereinafter:

Pardon and Forgiveness

The Ahl al-Bayt (‘a) have emphasized pardoning and forgiving evildoers,
especially when one can punish them or regain one’s violated rights. As a
result of pardoning the evildoer, many advantages are gained; some are
material that are gained in this worldly life, others moral, and others in the
Hereafter. Those will be great and abundant. For each advantage, there are
many traditions reported from the Ahl al-Bayt (‘a).

As for the worldly advantages, Shaykh al-Kulayni has reported through a
valid chain of authority that Ibn Fadhdhal quoted Imam al-Ridha (‘a) as
saying: )
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Whenever two parties meet, victory shall definitely be for the more
forgiving.”*®

Similarly, Shaykh al-Kulayni reported Isma’il ibn Ziyad al-Sakuni to

have quoted Imam al-Sadiq (‘a) as saying that the Messenger of Allah (S)
has said:
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Adhere to pardoning, because it increases in the servants (of Allah)
nothing but dignity. Therefore, pardon each other so that Allah will confer
dignity upon you.?*’
Shaykh al-Sadug has reported the Holy Prophet (S) as saying:
Al w1 e g
The forgiveness of kings perpetuates their kingdoms.**®
Imam “Ali (“a) is reported to have said:

Pardon is the tax of victory.?*®
As for the moral results of pardoning, Sharif al-Radhi, in Nahj al-
Balaghah, has quoted Imam “Ali (“a) as saying:
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If you overpower your enemy, then pardon him by way of thankfulness
to Allah, for being able to subdue him.?°
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The most capable of pardoning is he who is the most powerful to
punish.?*

These two words demonstrate the items of self-perfection that are gained
due to pardoning others while there is power to punish them. Pardoning
others is a sort of thanking Almighty Allah for bestowing the pardoner the
power to punish. It is also a feature that distinguishes the pardoner from
others and gives him preference over the others.

As for the great reward and return of pardoning, the Ahl al-Bayt (‘a) have
explained the abundant reward that shall be given exclusively to the people
of forbearance and forgiveness on the Day of Resurrection. In this respect,
Imam al- Baqir (‘a) has quoted the Holy Prophet (S) as saying:
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On the Day of Resurrection, a caller will call out in such a loud voice that
the last ranks will hear as clearly as the first ranks, “Where are the people of
preference?” A group of people will then stand up. While receiving them,
the angels will ask, “What is this preference that distinguished you from the
others through this call?”” They will answer, “In our worldly lives, we used
to endure the annoyance that was directed to us and we used to pardon those
who maltreated us.” Then, a caller from the side of Almighty Allah will call
out, “True are My servants! Make them a way to enter Paradise without
calling them to account.”**

Acceptance of Apologies

To accept the apology of an individual who had committed an offensive
deed and then apologized is an act of kindness and an expression of
relinquishing rights.

Shaykh al-Saduq, in man-la-yahdhuruhu’l-fagih, has reported that Imam
al-Sadiq (‘a), on the authority of his fathers, reported the following
statement within the Holy Prophet’s instructive will to Imam ‘Ali (‘a):
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O “Ali, he who rejects the apology of any one apologizing, be he truthful
or untruthful, will be deprived of my Intercession (on the Day of
Resurrection).?*

In his instructive will to his son Muhammad ibn al-Hanafiyyah, Imam
‘Ali (‘a) is reported to have said:
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Do not desert your friend due to suspicion and do not leave h|m before
you tell him why. Perchance, he has an excuse for your annoyance. Accept
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the apology of any one apologizing, be he truthful or untruthful, so that you
will win the Intercession.?

In Rawdhat al-Kafi, Shaykh al-Kulayni has reported that Imam al-Ridha
(‘a) quoted Imam “Ali ibn al-Husayn (Zayn al-’Abidin) (‘a) as saying to his
son,

ik 36 ) 536 Aoy e ) I3 F G o i i O

If one reviles you while on your right side, and then turns to your left
side and apologizes, you should accept his apology.*

It is noticeable that the three previously mentioned traditions have come
in the form of instructive wills by the Holy Infallibles (‘a) to their sons or

family members. This may prove that the deed of accepting apologies is
considered the highest rank of self-perfection.

Granting the Insolvent Debtor a Delay or Acquitting him of Payment

The Ahl al-Bayt (“a) have urged their followers to grant the debtors, who
experience harsh circumstances that prevent them from paying back their
debts, a delay or extension of time to pay, because this is one of the
religiously commissioned duties which the Holy Qur'an has emphasized. It
would however be better to remit such debtors from repaying their debts by
changing the debt into charity.

In this respect, the Holy Qur'an reads,
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If the debtor is in a difficulty, grant him time until it is easy for him to
repay. But if you remit it by way of charity, that is best for you if you only
knew. (2:280)

Many traditions have been validly reported from the Ahl al-Bayt (‘a)
confirming this feature in various styles.

‘Abd al-Rahman ibn Abi-’Abdullah has reported that Imam al-Sadiq (‘a)
narrated the following:

On one hot day, the Messenger of Allah (S) bent his palm and said,
“Which one of you wishes to be protected from Hellfire?”

“We all do,” they answered.

The Holy Messenger (S) repeated this question three times and they
repeated the same answer each time. Then, he said:
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“He that respites a debtor or remits an insolvent one will be shaded
against the Hellfire.”

Imam al-Sadiq (‘a) then added:

‘Abdullah ibn Ka’b ibn Malik has narrated that his father once detained a
debtor in the mosque. The Holy Messenger (S) came towards the two and
then entered his house while they were still sitting there. He then went out at
midday, exposed his veil, and said, “O Malik, are you, along with your
debtor, still sitting?”

“Yes, we are,” my father answered, “May Allah accept my parents as
ransom for you!”
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Then, the Holy Messenger (S) extended his hand and asked my father to
take half of the amount that was in his palm. My father did and said, “May
Allah accept my parents as ransom for you!”

The Holy Messenger (S) then asked me to surrender the other half of the
amount so that the debtor would be freed from repaying that debt. My father
then took half of the amount and surrendered the other half.?*®

Mu’awiyah ibn ‘Ammar has reported Imam al-Sadiq (* a) as saylng
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Which one of you wishes to be shaded by the shade of Allah on the day
when there shall be no shade except His?

The Imam (‘a) repeated this question three times, but people were too
diffident to answer. However, he said thereafter,
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He that respites a debtor or remits his right to him will be s0.%*’
Imam al- Sadlq ( a) is also reported to have narrated the followmg
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One day, the Messenger of Allah (S) climbed the minbar and, after
praising Almighty Allah, said, “O people, let the present inform the absent
of this. Whoever grants respite to an insolvent debtor, alms as much as his
money will be recorded for him by Almighty Allah every day until he
receives his debt in full.

Imam al-Sadiq (‘a) then added,
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If the debtor is in a difficulty, grant him time until it is easy for him to

repay. But if you remit it by way of charity, that is best for you if you only
knew. (2:280)

This means that if you remit the insolvent debtor from the amount that he
owes you, then this will be best for you.?®

Reprieving the Dead and the Alive from Debts

One of the most favorable sorts of alms and the highest degree of charity
is to acquit the debtors, especially the dead, from the debts that they failed
to repay. By thus doing, the debtors are done double charity by lending them
money or by acquitting them from repaying the creditor’s due.

This sort of charity and condescension of rights has been highlighted by
the Ahl al-Bayt (‘a) through many traditions.

Shaykh al-Kulayni, in al-Kafi, has reported that Hasan ibn Khunays said
to Imam al-Sadiq (‘a), “A man who has died owed ‘Abd al-Rahman ibn
Sayyabah an amount, but when we begged ‘Abd al-Rahman to release the
dead man from that debt, he rejected.”

The Imam (‘a) commented,
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Woe to him! He should have known that he would be given ten Dirhams
for each Dirham if he released the dead man from that debt, but he would
gain a single Dirham for each Dirham if he did not.”*

Mu’attab is reported to have said that Muhammad ibn Bishr al-Washsha'
once visited Imam al-Sadiq (‘a) and asked him to mediate between him and
Shihab to grant him respite to the end of that season, for he owed Shihab
one hundred Dinars. The Imam (‘a) sent some people to invite Shihab to be
present before him. When Shihab came, the Imam (‘a) said to him, “You
already have an idea about the condition of Muhammad who is our
adherent. He has told me that he owes you one thousand Dinars, which he
has not used up on his stomach or private parts; rather, it has been used up
as debts on others and deposits he had put with others. | will therefore be
glad if you release him from repaying this amount to you.”

Shihab answered, “It seems that you are one of those who claim that the
rewards of the debtor will be given to the creditor as compensation of his
due in the debtor’s liability!”

Imam al-Sadiq (‘a) replied, “Yes, | do claim so according to what | have
received.”

The Imam (‘a) then added,
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Almighty Allah is too generous to deprive a servant (of Him), who
worships Him on chilly nights, observes fasting for His sake on burning
days, and circumambulates this House, of his rewards and transfers them to
you! Nay! Almighty Allah has innumerable rewards with which He awards
the believers.

Upon hearing this, Shihab declared that he would release Muhammad
from that debt.?*°

Precedence to Charity

The fourth aspect of kindness and favor is that a believer must precede
others in doing acts of kindness and deeds of favor. This precedence in
charity can be attained when man takes the initiative in doing kind acts and
favors to people, while its highest rank is achieved when man does favors to
those who maltreat, wrong, or rupture relations with him. This sort of
kindness is expressed as rewarding evil with good. In conclusion, there are
two levels of precedence to charity. The first is to take the initiative to doing
acts of kindness and the second is to reward evil with good.

Spending and Kind Acts

To spend on one’s friends, brothers-in-faith, and Muslims in general, be
it by way of charity or gift, is regarded as one of the financial acts of
kindness to be practiced as a recommendation. In the word of Imam *Ali
(‘a), such deeds protect against shameful death.”®* Much emphasis has been
laid by the Holy Qur'an on spending. For instance, Almighty Allah says,
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By no means shall you attain righteousness unless you give freely of
that which you love. (3:92)

Many other traditions, reported from the Ahl al-Bayt (‘a), have
highlighted the recommendation, significance, and results of giving alms
and doing charitable acts. For instance, the Holy Imams (‘a) are reported to
have said:

®
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Almsgiving helps in settling the debts and increases blessing
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Almsgiving dispels bad death.
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Charity and almsgiving drive out poverty and extend the span of life.
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For one act of charity, Almighty Allah rewards ten to one hundred
thousand fold and even more.
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Increase sustenance by means of almsgiving
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Alms do not reach the hand of the beggar before falling in the Hand of
the All-majestic Lord.
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The land of the Resurrection is entirely fire, except the shade of the
faithful believers, because their alms shall cast a shadow over them.
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Almsgiving is protection against Hellfire.
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Cure your patients with alms.
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The faith of any servant (of Almighty Allah) does not attain perfection
before he or she enjoys four features: (1) good manners, (2) generosity, (3)
abstinence from extra speech, and (4) over-spending of money.

Owing to the importance of this topic, the Ahl al-Bayt (‘a) have treated
its various aspects and manners in detail through many traditions that can be
referred to in books of traditions. They have also highlighted the following
instructions:

1. The only intention of almsgiving must be to seek nearness to Almighty
Allah.

2. It is necessary to give alms, be it little or much.

3. Avoid rejecting any beggar.
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4. Initiate giving secret alms.

5. Give alms on certain times.

6. Almsgiving precedes being rewarded, compared to other
recommended acts of worship.

7. Treat all creatures, including animals with charity - yet in different
ways.

8. It is more favorable to give alms to relatives.”®®

Public charity and spending occupy a major portion in the traditions of
the Ahl al-Bayt (‘a).

In this regard, Imam al-Sadiq (‘a) is reported to have said:
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A reason for the perpetuation of Muslims and Islam is that the funds are
kept in the hands of people who have full awareness of their duties towards
these funds and who do favors and acts of kindness. However, a reason for
the extinction of Muslims and Islam is that funds are placed in the hands of
those who neither have acquaintance of their duties towards these funds nor
do they do any act of kindness.”*
Imam al-Sadiq (‘a) is also reported to have quoted the Holy Prophet (S)
as saying:

Every act of kindness is alms.”®
Imam al-Sadiq (“a) is also reported to have said:
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A kind act is different from zakat. Therefore, seek nearness to Almighty

Allah by means of charity and building good relations with relatives.*®
Imam al-Bagqir (“a) is reported to have said:
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Doing favors protects against violent death. Secret almsgiving
extinguishes the ire of the Lord. Regard of relatives prolongs the span of
life. Every favor is charity. People of charity in this world will also be the
people of charity in the world to come. Similarly, people of evil in this
world will be the people of evil in the world to come. People of charity will
be the first to enter Paradise and people of evil will be the first to enter
Hellfire.”*’

Abu-Basir has reported that his companions and he mentioned something
about the wealthy Shi’ah in the presence of Imam al-Sadiq (‘a) who, as if he
did not like what he had heard about them, said:
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O Abu-Muhammad, when a faithful believer is wealthy, seeking good
relations with others, being merciful, and doing favors to his companions,
then Almighty Allah will reward him two fold as compensation for the
charity he has shown towards others. This is because Almighty Allah says in
His Book:

“It is not your wealth nor your sons that will bring you nearer to Us in
degree, but only those who believe and act righteously; these are the ones
for whom there is a multiplied reward for their deeds while secure they
reside in the dwellings on high. (34:37)%%

Imam al-Sadiq (“a) is reported to have said:
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Any faithful believer does a favor to his brother-in-faith has in fact done
it to the Messenger of Allah (S).?*°

Holding Public Banquets

Another feature of taking the lead to charity is to invite people to public
banquets and to serve people with food. For the importance of such
banquets, Islam has made them part of religious activities and penances. For
instance, the penance of violating certain religious obligations is to feed a
certain number of people or to serve them with food. Islam has also
recommended Muslims to invite people to public banquets on social
ceremonies, such as marriage, return from a journey, and the like.

Several traditions that are reported from the Ahl al-Bayt (‘a) have
mentioned the merit and significance of this act. For instance, Imam al-
Sadiq (“a) is reported through a valid chain of authority to have said:
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Good manners and serving food to people are signs of true falth.270

According to another tradition, Imam al-Sadiq (‘a) is reported to have
said:
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To serve people with food, offer salutations, and offer prayers at night
while others are asleep are within the redeeming things.”"*

Through a valid chain of authority too, Imam al-Bagqir (‘a) is reported to
have said:
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Indeed, Almighty Allah loves slaughtering animals (for providing people
with meat) and offering food to people.?’*
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According to another validly reported tradition, Imam al-Sadiq (‘a)
reported his father (“a) to have quoted the Holy Prophet (S) as saying:
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Sustenance is swifter to him who serves people with food than a knife to
a hump.””

Advancing Money to Brothers-in-Faith

The third feature of taking the lead to charity is to lend money to the
brothers-in-faith to satisfy their needs and save them from being humbled,
render them relief, and put an end to their adversities. The Ahl al-Bayt (‘a)
are reported to have urged this sort of kind act, preferred it to giving alms,
and matched it to ritual prayers and fasting.

Through a valid chain of authority too, Shaykh al-Kulayni has quoted
Imam al-Sadiq (“a) as saying:
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On the gate of Paradise, the following is inscribed: alms are rewarded
tenfold and a loan eighteen.””

According to the report of Shaykh al-Saduq, the Holy Prophet (S) has
said:
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Alms are rewarded tenfold, a loan eighteen, regard of relations with
brothz%s-in-faith twenty, and regard of relations with the relatives twenty-
four.

According to another report of Shaykh al-Kulayni, ‘Ugbah ibn Khalid
has reported that ‘Uthman ibn ‘Imran said to Imam al-Sadiq (‘a), “l am a
wealthy man and if some people come to me begging, but it might not be
the time of defraying the zakat. What should I do?”

The Imam (“a) replied,
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To us, a loan is rewarded eighteen folds and all alms ten. What will harm
you if you, claiming being wealthy, give him? When the time of defraying
the zakat comes, you can reduce this amount from it. O ‘Uthman, never
reject a beggar, because it is considered most grievous in the view of
Almighty Allah.?"

Dutifulness to Believers

The fourth feature of taking the lead in charity is to treat the faithful
believers dutifully, to give pleasure to them, to be lenient with them, and to
give presents to them. Such acts entail more kindness and favor and take the
lead in charity. Several traditions have encouraged such kind acts.
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Through a valid chain of authority, Shaykh al-Kulayni reports Abu-
Hamzah al-Thumali to have heard Imam al-Bagir (‘a) quoting the Holy
Prophet (S) as saying:
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Whoever gives pleasure to a faithful believer has in fact given pleasure to
me, and whoever gives pleasure to me has in fact given pleasure to Allah the
Almighty and Majestic.”’’
Al-Mufadhdhal ibn ‘Umar is reported to have quoted Imam al-Sadiq (‘a)
as saying:
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If one of you gives pleasure to a faithful believer, he must not feel that he
has given pleasure to that person only; rather, he has given pleasure to us
and to the Messenger of Allah. I swear it by Allah.”"
According to an authentic tradition, Imam al-Sadiq (‘a) is reported to
have said:
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Allah, the Glorified and Majestic, revealed to (Prophet) David (‘a)
saying, “A servant of Mine may do a single good deed due to which | allow
him to My Paradise.” “What is that good deed, O Lord?”” Prophet David (‘a)
asked. The Almighty Lord answered, “That good deed is to give pleasure to
My faithful servant, even by way of giving him a single date.” Prophet
David (‘a) commented, “O Lord, he who knows You has the right not to
stop having hope in You.”*"
Jamil has reported that he heard Imam al-Sadiq (‘a) saying:

0 O 385 I 41 s L6 Ols wisd) 5 e O abtd w0 fax G O

WS 3 Jsk fas B2
Rolias 15 0573l pen il JE Ou3%5
1JB £

(59:9) & y)ald sr@w)b@df&

s 53 3 als QW B0 4 T s il S, s B 40 85 25
S L D5 AURY Ead) 1S ) A Lol AR
One of the distinctive features that Allah has given exclusively to a
faithful believer is that He makes him recognize and do charitable acts to his
brothers-in-faith, even if it be a trivial amount, because charity is not
required to be very much. This is because Almighty Allah says in His Book:
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“They give them preference over themselves, even though poverty was their
own lot.”

He then says, “Those saved from the covetousness of their own souls
are the ones that achieve prosperity. (59:9)”

He whom Allah makes to recognize this fact has in fact loved him, and
he who is loved by Allah the Blessed and Exalted, shall be given his reward
perfectly on the Day of Resurrection without calling to account. O Jamil,
spread this discourse among your brothers-in-faith, because it will arouse
their desires to charitable.”®

Bakr ibn Muhammad is reported to have said that the majority of Imam
al-Sadiqg’s instructions to us was focused on doing charitable acts and
having regard for our brothers-in-faith.?®!

Sa’dan ibn Muslim has quoted Imam al-Sadiq (‘a) as saying'
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Whoever removes a mole from the face of his brother-in-faith shall be
given ten rewards by Almighty Allah, and whoever smiles in the face of his
brother-in-faith will be given a reward.?®?

Zayd ibn Argam has quoted the Holy Prophet (S) as saying'
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No servant from my nation offers any |tem of kindness to his brother in-
faith but that Almighty Allah shall certainly order the servants of Paradise to
serve him.”®®

Rewarding Evil with Good

The second level of taking the lead to charity is to reward evil with good,
which is also the second highest rank of charity. The carrying out of the
obligatory duties is considered the first of the highest ranks of charity, the
foregoing of rights to others is the second, and taking the initiative to doing
charity is the third. Above all, rewarding evil with good is considered the
highest level of kindness and charity. Referring to this level of charity, the
Holy Qur'an has ascribed rewarding evil with good to the features of the
special believers. On more than one occasion, it has listed it with the
obligatory duties of the Prophets:
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Those who patiently persevere, seeking the countenance of their Lord,
establish regular prayers, spend out of the gifts We have bestowed for
their sustenance secretly and openly, and turn off evil with good: for such
there is the final attainment of the eternal home. (13:22)***

Several traditions have been reported from the Ahl al-Bayt (‘a)
highlighting this trait and considering it to be the best and highest of all
nobilities. These traditions have also referred to a number of models and
examples by which man may pass, embodying this virtuous trait.
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Though a valid chain of authority, Shaykh al-Kulayni has reported that
Imam al-Sadiq (‘a) quoted the Holy Prophet (S) as saying in one of his
sermons,
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May | teach you the excellent morals in this world and the Next? They
are: to pardon him who wronged you, to show regard to him who
disregarded you, to do good to him who maltreated you, and to give him
who deprived you.”®

According to another tradition that is validly reported from Abu-Hamzah
al-Thumali, he said that he heard Imam Zayn al-’Abidin (‘a) saying:
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On the Day of Resurrection, Allah the Blessed and Exalted will gather
the ancient and the late generations on the same highland and a caller will
call out, “Where are the people of preference?” A group of people will then
stand up. While receiving them, the angels will ask, “Why are you given
preference?” They will answered, “In our worldly lives, we used to build
good relations with those who ruptured their relations with us, give those
who deprived us, and pardon those who wronged us.” Then, it will be said
to them, “True are you! Enter Paradise.”?*®

Muhammad ibn “Ali ibn al-Husayn has reported that Imam “Ali (‘a), in
his instructive will to his son Muhammad ibn al-Hanafiyyah, said:

JMMJJ LA]\GLc ‘w&wdy\dma&ﬂ"ﬁ\f
\q ‘Y\ch

Your brother should not be more firm in his disregard of kinship than
you in paying regard to it, and you should exceed him in doing good to him
than his doing evil to you.”’

Zurarah is reported to have heard Imam al-Sadiq (‘a) saying:
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The nature of us, the Ahl al-Bayt, is to pardon those who wrong us.?®®

‘Ali ibn Ja’far ibn Muhammad (Imam al-Sadig’s son) has reported that
Muhammad ibn Isma’il asked the permission of his uncle, Imam al-Kazim
(‘a), to leave for Irag. The Imam (‘a) gave him permission. Then,
Muhammad said, “O uncle, I would like you to give me some advice.”

The Imam (‘a) said, “l advise you to fear Almighty Allah against
shedding my blood.”

The Imam (“a) then handed him a bag containing one hundred and fifty
Dinars, and he took it. The Imam (*a) then gave him another bag of one
hundred and fifty Dinars, and he took it. He (‘a) then gave him a third bag
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of one hundred and fifty Dinars, and he took it. He (‘a) finally gave him a
fourth bag of one thousand and five hundred Dirhams, and he took it, too.
‘Ali ibn Ja’far discussed the matter with the Imam (‘a) because he deemed
these amounts too much, but the Imam (‘a) answered, “I gave him such big
amounts so that my argument against him will be more weighty when he
disregards me after | have treated him well.”

However, Muhammad informed al-Rashid, the ‘Abbasid ruler, against
Imam al-Kazim (*a), claiming that the Imam (‘a) appointed himself as the
caliph and tributes were paid to him. Hence, the ruler gave him one hundred
thousand Dirhams and he died that very night.**

Idealism and Distinctive Behavior

An excellent example has its own aspects of influence on people’s
behavior. The creation of ideal and excellent examples has been one of the
most significant goals that the Ahl al-Bayt (‘a) aimed at in building a
virtuous community.

The current discussion is aimed at thrashing out the superstructure of
creating an excellent example - as sketched out by the Ahl al-Bayt (‘a) - as
well as its role in and influence on social relations.

An Excellent Example and Social Relations

The Ahl al-Bayt (‘a) have noticeably confirmed the existence of a
relationship between an excellent example and social relations and the
significant role it plays in strengthening the foundations of these relations to
achieve the aim pursued.

In Nahj al-Balaghah, Sharif al-Radhi has reported Imam ‘Ali (‘a) as
saying:
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Whoever sets right his inner side, Allah sets right his outer side. Whoever
performs acts for his religion, Allah accomplishes his acts of this world.
Whoever deals in acts between him and Allah in a good way, Allah turns the
dealings between him and other people good.”*°

This statement indicates the existence of a relationship between self-
reformation and setting right one’s social relations with people. It also
maintains that attaining the rank of excellent example stands for self-
perfection and social perfection at the same time.

As has been previously mentioned in the discussion of association with
others, the Ahl al-Bayt (‘a) have advised associating with the righteous
people, because associates have some influence on their associates’ social
relations and general behavior. Any associate who is righteous and an
excellent example of virtue influences the nature of the others. Based on this
fact, the Holy Prophet (S) is reported by Ibn ‘Abbas to have answered those
who asked him who the best ones to sit with are,
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They are those whose appearance reminds you of Allah, whose speech
increases your knowledge, and whose deeds make you desirous of attaining
(the rewards of) the Hereafter.?**

In this connection, we can classify the features of excellent examples that
influence social relations into two classes:

First: Features expressing the relationship between the excellent
exemplar and Almighty Allah. These features, as expressed by Imam ‘Ali
(“a), are “Whose dealings between himself and Allah are good...”

Second: Features expressing the distinctive behavior of the excellent
exemplar in social relations

Relationship with Almighty Allah
This category comprises belief in Almighty Allah, bearing good idea
about Him, trust in Him, love for Him, hope for Him, and fear of Him.

Having Full Faith in Almighty Allah
In the field of having full faith in Almighty Allah, Imam al-Sadiq (‘a) is
reported to have said:
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Everything has a limit... the limit of putting trust in Almighty Allah is to
have full faith in Him... and the limit of having full faith in Almighty Allah

is to fear nothing save Him.?*?
This tradition is an expressmn of the holy verse that reads:
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Those who deliver the messages of Allah and fear Him, and do not fear
anyone but Allah; and Allah is sufficient to take account. (33:39)

The following validly reported tradition demonstrates the relationship
between full faith and social relations.

Imam al-Sadiq (“a) is reported to have said:
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A sign of the validity of a Muslim’s full faith is that he does not please
people by means that brings forth the ire of Almighty Allah and does not
blame them for matters that Almighty Allah has not given to him.
Sustenance does not descend because of acquisitiveness or stop due to
refusal. If you try to escape getting your sustenance as you try to escape
death, it will surely catch up with you as same as death does when it will
unquestionably overtake you. Out of His justice and fairness, Almighty
Allah has made comfort and rest to reside in full faith and satisfaction.

Likewise, He has made distress and sadness to reside in dubiety and
dissatisfaction.?*
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Trust in Almighty Allah

Trust in Almighty Allah in social and political activities is a significant
quality enjoyed by those who play the role of excellent examples in the
society. Of course, committing one’s soul to Almighty Allah follows
exerting all possible efforts to fulfill one’s responsibilities as perfectly as
possible.

Imam Zayn al-’Abidin (‘a) is reported to have narrated the following:
One day, I left my house and sat inclined against a wall. Suddenly, I noticed
that a man clad in white was gazing at me, ““Ali ibn al-Husayn,” the man
said, “Why do you look so distressed and sad? Are you sad for a worldly
affair? The sustenance of Almighty Allah is present for both the righteous
and the sinful.”

“No,” | answered, “I never feel sad for such affairs, because the matter is
as exactly as you have just said.”

“Then,” the man said, “If you are sad for the Hereafter, it is most surely a
true promise that is judged by an All-omnipotent Judge.”

“No,” I answered, “l am not sad for that either, because it is as exactly as
you have just said.”

“What are you so sad for then?” asked the man.

“In fact,” | answered, “I fear the consequences of this sedition of Ibn al-
Zubayr due to which people are bewildered.”

The man laughed and said, “O “Ali ibn al-Husayn, have you ever seen
anyone who prayed to Almighty Allah but He did not respond to him?”

“No,” I answered, “I have not.”

“Have you ever seen anyone who had trust in Almighty Allah but He
disappointed him?” the man asked.

“No,” I answered, “I have not.”

“Have you ever seen anyone who begged Almighty Allah but He did not
give him?” the man asked.

“No,” I answered, “I have not.”

Then, the man disappeared.”**

In this narration, the Imam (‘a) mentioned a social problem, which was
the sedition of Ibn al-Zubayr and its consequences on the masses. The
answer came to guide him to put his trust in Almighty Allah, because the
Imam (*a) had nothing to do in the face of this problem.

Having the Best Concept of Almighty Allah

Having the best concept of Almighty Allah in ones line of conduct, as
well as in ones worldly life and life hereafter, achieves great results in one’s
entire life.

In al-Kafi, Shaykh al-Kulayni, through a valid chain of authority, has
reported Imam al-Ridha (‘a) as saying:
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Always have the noblest idea about Almighty Allah, for He says, “l am

as exactly as My believing servant thinks of Me, whether good or bad.”**
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According to a validly tradition that is reported by Burayd ibn
Mu’awiyah, Imam al-Bagir (‘a) has said: We find written in Imam ‘Ali’s
book that the Messenger of Allah (S) sald from the mlnbar
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I swear by Allah save Whom there is no god: no good of this world or the
Hereafter has been granted to any believer except by his having a good idea
about Almighty Allah, putting his hope in Him, behaving courteously, and
abstaining from backbiting faithful believers. | swear by Allah save Whom
there is no god: Almighty Allah will not punish any believer (in Him) after
repenting and imploring His forgiveness except because of his having a bad
idea about Him, showing lack of hope in Him, behaving impolitely, and
backbiting believers.

I swear by Allah save Whom there is no god: no servant (of Him) bears a
good idea about Him except that He will be as good as the idea that the
servant bears about Him. This is because Almighty Allah is All-generous
and has full authority over all that is good. He is therefore too generous to
disappoint the good idea and the hope that His servant has about Him.
Thergggre, hold a good idea about Almighty Allah and turn your hopes to
Him.

Undoubtedly, having such a good idea about Almighty Allah has a
natural reflection on one’s view about the constancy and continuity of one’s
social relations with others.

Shaykh al-Saduq, in man-la-yahdhuruhu’l-fagih, through his chain of
authority, has reported the following paragraph to be a piece of Imam “Ali’s
instructive will to his son, Muhammad ibn al- Hanafiyyah

Bl Slls G5 S 53 I 40 85 B AL uu\ e Bl Vs
Having an ill idea about Almighty Allah must never control you, lest it
destroy any item of conciliation between your friend and you.”’

Love for Almighty Allah
Love for Almighty Allah is one of the greatest qualities that affect all
fields of life. Confirming this fact, the Holy Qur'an says,
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Say, “If you do love Allah, then follow me so that Allah will love you.”
(3:31)
(165) & 2 X501 44T 5,401
Those of faith are overflowing in their love for Allah. (2:165)
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Laying much stress on this meaning in social relations, the traditions of
the Ahl al-Bayt (‘a) have demonstrated that all social relations must be
founded on the basis that one must love or hate for no purpose other than
seeking nearness to Almighty Allah. They have also confirmed that the
reality of religion is this love and sincere affection.

In al-Kafi, Shaykh al-Kulayni has reported through a valid chain of
authority that Abu-’Ubaydah al-Hadhdha' reported Imam al-Sadiq (‘a) as

saying:
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He who loves, hates, and gives for the sake of Allah is actually enjoying
a perfect faith.>®

According to another validly reported tradition, Abu-Hamzah al-Thumali
has reported Imam Zayn al-’Abidin (‘a) as saying:
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On the day when Almighty Allah shall assemble the past and the late
generations, a caller will cry out in such a loud voice that all people can hear
him, “Where are those who loved each other for the sake of Allah?” A
group of people will then stand up and they will be allowed to Paradise
without settling any account with them. On their way to Paradise, the angels
will meet them and ask where they are going. “We are going to Paradise
without any account being settled with us,” they will answer. “Which party
of people are you?” the angels will ask. “We have loved each other for the
sake of Allah,” they will answer. “What deeds have you done?” the angels
will ask. “We used to love and hate others for the sake of Allah,” they will
answer. “How excellent a recompense for those who work and strive!” the
angels will say.?*
According to a third authentically reported tradition, Abu-Ubaydah Ziyad
al-Hadhdha' reported that Imam al-Bagqir (‘a) said to him,
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O Ziyad, is religion anything other than love? You should have
considered Almighty Allah’s saying (in the Holy Qur'an),

“Say: If you love Allah, then follow me, Allah will love you and forgive
you your faults, and Allah is Forgiving, Merciful. (3:31)”

You should have considered Almighty Allah’s saying to Muhammad (S),

“Allah has endeared the faith to you and has made it seemly in your
hearts. (49:7)”

He has also said, “They love those who have fled to them. (59:9)”

Thus, religion is love and love is religion.*®

Hope in and Fear of Almighty Allah

A servant of Almighty Allah is supposed to have hope in Him under all
circumstances, no matter how harsh the conditions he may experience, how
intense the situations he may face, or how many sins he might have
committed. At the same time, a servant is supposed to fear Him under all
circumstances, no matter how good the conditions may be and how frequent
his acts of worship.

Describing the manners of true believers, the Holy Qur'an, on more than
one occasion, has referred to this quality of hope in and fear of Almighty
Allah, which is one of the high ranking qualities of true believers:
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Their limbs do forsake their beds of sleep, while they call on their Lord,

in fear and hope. (32:16) ) )
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(57)

Those whom they call upon do desire for themselves means of access to
their Lord, - even those who are nearest, they hope for His mercy and fear
His wrath. (17:57)
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Call on Him with fear and longing in your hearts, for the mercy of

Allah is always near to those who do good. (7:56)
*Ali ibn Ibrahim reports Imam al-Sadiq (‘a) to have said:
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My father used to say: There is no believer without two lights in his heart
- light of fear and light of hope. If you weigh each one, it will not outweigh
the other.***
Hammad ibn “«sa reports Imam al-Sadiq (‘a) to have said:
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Lugman, the wise, said to his son: Fear Allah so much so that you think
He will punish you even if you do all the good deeds of Jinn and men.
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Meanwhile, have so much hope in His Mercy that even if you commit all
the sins of all Jinn and men, He will forgive you.*"

Sharif al-Radhi has reported that Imam “Ali (‘a) said in one of his
sermons:
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He claims according to his own thinking what he hopes from Allah. By
Allah, the Great, he speaks a lie. The position is that his hope (in Allah)
does not appear through his action although the hope of every one who
hopes is verified through his action. Every hope is so, except the hope in
Allah, the Sublime, if it is impure; and every fear is established except the
fear for Allah if it is unreal. He hopes big things from Allah and small
things from others but he gives to others (consideration that) he does not
give to Allah.

What is the matter with Allah, glorified be His praise? He is accorded
less (consideration) than what is given to His creatures. Do you ever fear to
be false in your hope in Allah? Or do you not regard Him the center of your
hope? Similarly, if a man fears man he gives him (such consideration) out of
his fear, which he does not give to Allah. Thus, he has made his fear for
men ready currency while his fear from the Creator is mere deferment or
promise.*”

Features Expressing Distinctive Behavior

The second class of the features that are supposed to be enjoyed by those
playing the role of excellent examples in the society is the features that
express distinctive behavior in social relations. We have already cited a
number of these many features in the current discussion, because they have
had connections with topics like modesty, chastity, forbearance, amnesty,
lenience, and suppression of rage.

Let us now refer to another set of features that hold special significance
in social relations and play the role of excellent exemplars in these relations;
namely, patience, asceticism, pudency, fulfillment of trusts, satisfaction,
abstinence from forbidden acts, and straightforwardness in action.

Patience

In his social activities and relations with others, man may be exposed to
problems, complications, ordeals, pangs, tribulations and tests due to which
he is always in urgent need for energy and power in order to overcome all
these difficulties, pass the examinations successfully, and undergo these
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pressures. This energy is no more than patience, steadfastness, and sedulity.
In the Holy Qur'an, there are many verses confirming, praising, and
commending patience as well as counting the recompense and rewards that
Almighty Allah has decided for the patient, the steadfast, and the sedulous.

The most effective of all traditions that commend patience is one that is
reported by Shaykh al-Kulayni, in his book of al-Kafi, Section: Patience.
This tradition gathers both Qur'anic verses and Prophetic maxims:

Hafs ibn Ghiyath has reported Imam al-Sadiq (‘a) as addressing him with
the following words:
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O Hafs, whoever perseveres will in fact persevere for a short while*** and
whoever breaks down will also break down for a short while. You must thus
abide by perseverance in all of your affairs. Verily, Almighty Allah has sent
Muhammad (S) (as His messenger) and ordered him to be patient and
lenient. He thus says,

“Bear patiently what they say and avoid them with a becoming
avoidance. Leave Me to deal with the rejecters, the lords of ease and
plenty. (73:10-11)”

He also says,

“Repel evil with what is best, when lo! He between you and whom was
enmity would be as if he were a warm friend. None is made to receive it
but those who are patient and none is made to receive it but those who
have a mighty good fortune. (41:34-35)”

So, the Holy Prophet (S) kept on dealing with them patiently until they
forged unbearable things against him and accused him falsely of these
things; therefore, he was distressed at what they had forged against him. As
a result, Almighty Allah revealed to him the following:

“Surely, We know that your breast straitens at what they say!
Therefore, celebrate the praise of your Lord and be of those who make
obeisance. (15:97-98)”

They then belied and accused him of fabrications that he felt sad for that.
So, Almighty Allah revealed to him the following:

“We know indeed that what they say certainly grieves you, but surely
they do not call you a liar, but the unjust deny the communications of
Allah. Certainly, messengers before you were rejected, but they were
patient on being rejected and persecuted until Our help came to them.
(6:33-34)”

Although the Holy Prophet (S) committed himself to patience, they
transgressed all limits when they began to speak irreverently of Almighty
Allah and belied Him. So, the Holy Prophet (S) said, “I have borne patiently
what they said about myself, my family, and my honor, but I cannot stand
anymore what they are speaking profanely of my Lord.” So, Almighty Allah
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revealed the following: “Bear patiently what they say. (73:10)” So, the
Holy Prophet (S) remained patient under all conditions.

Then, Almighty Allah gave him the good tidings of the Imams being
from his offspring and ascribed perseverance to them, saying, “We made of
them Imams to guide by Our command when they were patient and they
were certain of Our communications. (32:24)” Only then, the Holy Prophet
(S) declared, “The position of patience to faith is as same as the position of
the head to the body.”

For this situation, Almighty Allah thanked His Prophet and revealed to
him the following: “The good word of your Lord was fulfilled in the
children of Israel because they bore up (sufferings) patiently and We
utterly destroyed what Pharaoh and his people had wrought and what they
built. (7:137)” The Holy Prophet (S) understood the good tidings and the
punishment of Almighty Allah mentioned in this verse.

Then, Almighty Allah allowed him to fight against the polytheists,
saying, “Slay the idolaters wherever you find them, and take them captives
and besiege them and lie in wait for them in every ambush. (9:5)” “Kill
them wherever you find them. (2:191)”

So, Almighty Allah slew them at the hands of His Messenger (S) and
those who love Him. He also kept for His Messenger (S) the reward of
patience along with what He has already kept for him in the Hereafter.
Succinctly, whoever draws on patience will never depart this world before
Almighty Allah delights him concerning his enemies not to mention what
He has stored for him in the Hereafter.*®

Muhammad ibn “Ali ibn al-Husayn has reported that Imam *Ali (‘a), in
his instructive will to his son Muhammad ibn al-Hanafiyyah, said:
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Throw away from yourself the coming distresses through the
determinations of patience. Accustom yourself to patience, for it is the most
excellent trait, and acclimatize yourself to bearing patiently the horrors and
distresses of this worldly life that inflict you.*®
Abu-Basir is reported to have quoted Imam al-Sadiq (‘a) as saying: |
heard Abu-Ja’far (i.e. Imam al-Bagqir) (‘a) saying:
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I am training myself to endure the harm of my servants or wife, tasting a
flavor that is bitterer than colocynth. Verily, one who behaves patiently will
be awarded the rank of fasting people who spend nights in acts of worship
and the rank of martyrs who fought the enemies defending the Holy
Prophet(S).*"’

Imam al-Sadiq (“a) is also reported to have said:
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We are patient indeed, and our Shi’ah are more patient than we are.

The reported asked, “How come your Shi’ah are more patient than you
are?”

The Imam (‘a) answered,
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This is so because we bear patiently matters W|th which we have full
acquaintance, while our Shi’ah bear matters that they do not know.**

Asceticism; Abstinence from Lawful Worldly Pleasures

In his lifetime and subsistence, as well as social relations, man may be
exposed to the pressures of whims and the various worldly desires and
appetencies. This matter may confuse the entire movement of one who
intends to respond to all these desires and epidemics. He is therefore in
urgent need for an objective view to this world and whatever therein so that
he becomes competent enough to deal with all these things rationally by
using his reason, interest, and whatever leads him eventually to true
perfection.

Abstinence from lawful worldly pleasures implies acquaintance with the
reality of this world and its position in man’s life, as well as the true factual
view about it. From this cause, we can notice the Holy Qur'an inspiring
abstinence from worIdIy pleasures by saying:
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Know you all that the life of this world is but play and amusement,
pomp and mutual boasting, and multiplying in rivalry among yourselves,
riches and children. Here is a similitude: How rain and the growth, which
it brings forth delight the hearts of the tillers; soon it withers; you will see
it grow yellow; then it becomes dry and crumbles away. However, in the
Hereafter is a penalty severe for the devotees of wrong, and forgiveness
from Allah and His good pleasure for the devotees of Allah. And what is
the life of this world but goods and chattels of deception.

Be you foremost in seeking forgiveness from your Lord and a garden of
Bliss the width whereof is as the width of heaven and earth, prepared for
those who believe in Allah and His messengers. That is the grace of Allah,
which He bestows on whom he pleases. And Allah is the Lord of grace
abounding. No misfortune can happen on earth or in your souls but is
recorded in a decree before We bring it into existence. That is truly easy
for Allah. In order that you may not despair over matters that pass you by
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nor exult over favors bestowed upon you. For Allah loves not any
vainglorious boaster. (57:20-23)

In the blessed heritage of the Ahl al-Bayt (‘a), there are many traditions
confirming this trend and explaining it within the line of conduct that is
supposed to be adopted by those playing the role of excellent exemplars in
society.

Muhammad ibn Yahya has reported on the authority of al-Haytham ibn
Wagqid al-Hariri that Imam al-Sadiq (‘a) said:
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For those who abstain from pursuing worldly pleasures, Almighty Allah
will fix wisdom in their hearts, make it glide on their tongues, show them
the malady and remedy of the worldly defects, and move them from this
world to the Abode of Peace safe and sound.*"
Hafs ibn Ghlyath is reported to have heard Imam al- Sadlq ( a) saying:
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The entire goodness has been put in a house the key of which is
abstinence from worldly pleasures. The Holy Prophet (S) has said, “No man
can find the true sweetness of faith in his heart before he stops caring for
who should hold the world.” Your hearts are forbidden to taste the

sweetness of faith before you abstain from worldly pleasures.*'°
Abu-Hamzah is reported to have quoted Imam al-Bagir (‘a) as saying:
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The Commander of the Faithful (‘a) has said, “Abstinence from worldly
pleasures is the most helpful of all traits in attaining religiousness.”"*
‘Ali ibn Hashim ibn al-Burayd has reported on the authority of his father

that someone asked (Imam) “Ali ibn al-Husayn (‘a) to define asceticism.
The Imam (‘a) said:
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Asceticism is of ten ranks the highest of which is the lowest rank of piety
and the highest rank of piety is the lowest rank of conviction (i.e. full faith
in Almighty Allah). The highest rank of conviction is the lowest rank of
satisfaction. Asceticism has been explained in a verse of the Holy Qur'an
that reads,

“In order that you may not despair over matters that pass you by nor
exult over favors bestowed upon you. (57:23)”*"

Jamil ibn Darraj reported Imam al-Sadiq (‘a) to have narrated the
following story:
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One day, the Messenger of Allah (S) passed by a dead young goat whose
ears had been cut and which was thrown on a dunghill. Upon seeing this
dead goat, the Holy Prophet (S) asked his companions, “What is the value of
this dead animal?” They answered, “If it was alive, it would not be worth
more than one Dirham!”

The Holy Prophet (S) commented, “I swear by Him Who grasps my soul
in His Hand: the world is more inferior in the sight of Almighty Allah than
this dead goat in the sight of its owner.”*"

Al-Zuhri, Muhammad ibn Muslim ibn Shihab, has reported that when
Imam “Ali ibn al-Husayn Zayn al-’Abidin (‘a) was asked to identify the best
act in the view of Almlghty Allah, he answered,
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After recognltlon of Almighty Allah and His Messenger (S), no other act
is better than hating this world. There are various forms of hating this world
and there are various types of acts of disobedience to Almighty Allah. The
first act of disobedience to Almighty Allah was self-conceit, which was
committed by Satan who refused and was haughty and, so, became one of
the unbelievers. The second act of disobedience was greed, which was
committed by Adam and Eve®** when Allah, the Exalted and Majestic, said
to them, “Enjoy its good things as you wish, but approach not this tree, or
you run into harm and transgression.” Although they did not need the fruit
of that tree, they ate it and this greed remained with their offspring until the
Day of Resurrection.

In this manner, the children of Adam (i.e. human beings) always seek
things that they do not need. The third act of disobedience was envy, which
was committed by Adam’s son when he killed his brother out of envy.
Several things were derived from envy: love for women, love for this world,
love for supremacy, love for comfort, love for speech, love for headship,
and wealth. These are seven characteristics all of which are gathered in the
love for this world. Having recognized this fact, the Prophets and men of
wisdom all said, “The love for this world is the root of all sins. This world is
of two types: the world that is a means of our delivery to the Hereafter, and
the damned world.”**
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Satisfaction

Satisfaction occupies an aspect in the psychological background of those
who train themselves to abstain from worldly pleasures. They therefore
become capable mentally and spiritually of hold back their personal whims
and desires. In view of that, man is required to discipline himself on being
marked by this feature.

The Holy Qur'an has put stress on this feature on many occasions, such
as the following verses:
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Let not their wealth nor their sons dazzle you. (9:55)
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Do not strain your eyes in longing for the things We have given for
enjoyment to parties of them, the splendor of the life of this world,
through which We test them. (20:131)
The reported heritage of the Ahl al-Bayt (“a) is also full of confirmations
on this distinctive feature in man’s behavior.

Ahmad ibn Abi-’Abdullah has reported on the authority of ‘Amr ibn
Abi’l-Migdam that Imam al-Sadiq (*a) said:
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It is written in the Torah: O son of Adam, be as you wish to be. As you
subjugate, you will be subjugated. He who satisfies himself with little
sustenance from Allah, Allah shall accept from him his little deed. He who
satisfies himself with legally gotten sustenance, his burden will be light, his
earning will be multiplied, and he will give off the limit of sinfulness.*'®
Imam al-Sadiq (“a) is also reported to have said:

D e 55 8 G B
He who satisfies himself with whatever sustenance given to him by
Almighty Allah is verily the wealthiest of all people.*’
Hamzah ibn Harran has narrated that a man complained to Imam al-
Sadiq (“a) that he could not satisfy himself with the earnings he was gaining,
because he had a desire for gaining more and more. He therefore asked the

Imam (“a) for an advantageous solution.
The Imam (*a) thus said to him,
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If that which is sufficient to you satisfies you, then you will be satisfied
by the least of the worldly gains, but if that which is sufficient to you never
satisfies you, then all the gains of this world will never satisfy you.**®
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Refraining from Forbidden Acts
Refraining from the forbidden acts is considered the other aspect of the
psychological background of abstinence from worldly pleasures and whims.
To refrain from violating the prohibitions of Almighty Allah makes it
obligatory upon man to choose from the worldly affairs only those which
have been deemed lawful by Almighty Allah Who says in this regard:
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Say, “Who has forbidden the beautiful gifts of Allah, which He has
produced for His servants, and the things, clean and pure, which He has
provided for sustenance?” Say, “They are, in the life of this world, for
those who believe, and purely for them on the Day of Judgment.” Thus do
We explain the signs in detail for those who understand. (7:32)

Likewise, to practice refraining from the forbidden acts imposes upon
man to avoid all atrocities, sins, filth, and falsities. After believing and
putting full trust in Him, Almighty Allah has preceded this feature to all
others, saying:
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Those who avoid the greater crimes and shameful deeds, and, when
they are angry, even then forgive. (42:37)

Comporting with the Holy Qur'an, the Ahl al-Bayt (‘a) have given much
emphasis to the significance of and the role played by refraining from
forbidden acts in the social relations. In this respect, ‘Ali ibn Ibrahim has
reported on the authority of ‘Amr ibn Sa’id ibn Hilal al-Thagafi that he said
to Imam al-Sadig (‘a), “l cannot meet you except once in many years;
therefore, please teach me something which I should adopt.” The Imam (‘a)
said:
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| advise you to fear Almighty Allah, refrain from forbidden acts, and
work diligently. Be it known to you that diligence without refraining from
forbidden acts is worthless.**

Imam Musa al-Kazim (“a) is reported to have said that he very frequently
heard his father saying:
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He, about whose devoutness even women that are confined to their
houses do not speak, is not regarded as one of our Shi’ah (i.e. partisans). He,
who lives in a village of ten thousand persons among whom there is an
individual more devout than he is, is not regarded as one of our loyalists.**°

Hannan ibn Sadir has reported that Abu’l-Sabbah al-Kinani said to Imam
al-Sadiq (‘a), “Great is the extent of harassment we are suffering from
people because of you!”

The Imam (‘a) asked, “What kind of harassment are you encountering
from people?”
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Al-Kinani said, “Whenever we dispute with someone, he immediately
gibes at us, saying, “You are a malicious Ja’farite!””

The Imam (‘a) said, “So, people are gibing at you because of me!”

Al-Kinani answered, “Yes, they are.”

The Imam (‘a) said'
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By Allah I swear, too little are those who follow Ja’far amongst you! My
followers are only those who show intense piety, dedicate their deeds to

their Creator, and desire His rewards. These are exclusively my followers.***
Imam al-Bagqir (‘a) is reported to have said:
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All eyes will be weeping on the Day of Resurrection except for three
eyes: an eye that spent a night sleeplessly for Allah’s sake, an eye that shed
tears in fear of Allah, and an eye that was cast down against what Allah has
prohibited to gaze.**

Imam al-Sadiq (“a) is reported to have said:
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Within the confidential talks of Allah, the Almighty and Majestic, with

(Prophet) Moses (‘a) are the following words: “O Moses, no means used by

those who seek nearness to Me has ever been better than refraining from My

prohibitions. As a result, 1 will allow them exclusively to the Paradisiacal
gardens of perpetual abode.***

Modesty

Modesty is a high moral and psychological standard that prevents from
rushing towards lusts and from being under the drift of passions. It also
grants intellects an opportunity to hold sway over the line of conduct and to
choose the best. From this cause, the importance of this feature has been
confirmed in man generally and in women particularly with regard to the
fact that women’s lusts are more irrepressible than men’s are. Modesty
alone can control such lusts. Through a valid chain of authority, Shaykh al-
Kulayni, in al- Kafl has reported Imam *Ali ( a) as saylng

/////
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Almighty Allah has created lust in ten parts nine of which were put in

women while only one part in men. Had it not been for the modesty that

Almighty Allah has put in women according to the amount of their lusts,
every nine women would have been passionately attached to one man.***

v.\\
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This is why the Ahl al-Bayt (‘a) have considered modesty to be
inseparable part of faith; therefore, without modesty, there is no faith.
Through a valid chain of authority, Shaykh al-Kulayni, in al-Kafi, has
reported Imam al-Sadiq (“a) as saying:
EIURER TR PR RS
Modesty is part of faith, and faith leads to Paradise.**
Mu’adh ibn Kathir is reported to have quoted Imam al-Baqir or Imam al-
Sadiq (“a) as saying:
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Modesty and faith are tied with the same rope; therefore, if one of them
goes, the other will follow it.**°
Ahmad ibn ‘Abdullah has reported one the authority of one of our
companions that one of the Holy Imams (“a) quoted the Holy Prophet (S) as
saying:
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Modesty is of two categories; Modesty of reason and modesty of idiocy.

The modesty of reason stands for knowledge, while the modesty of idiocy
stands for ignorance.*’

Honesty and fulfillment of Trusts

Honesty and trustworthiness are the most distinctive features that act as
excellent examples and directly relate to social relations. Before he was
commissioned as prophet, the Holy Prophet (S) had been well-known for his
honesty and trustworthiness - two features that greatly and positively
influenced the movement of the Islamic promulgation.

Giving much emphasis to these two features and showing their
significance, the Holy Qur'an enjoined Muslims to be characterized by
them, warned against violating them, described, on more than one occasion,
the faithful believers as carrying them, and even described the Prophets as
carrying them. It has thus said:
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Those who faithfully observe their trusts and their covenants. (23:8)
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Also mention in the Book the story of Isma’il. He was strictly true to

what he promised and he was a messenger and a prophet. (19:54)
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For Muslim men and women, for believing men and women, for devout
men and women, for true men and women, for men and women who are
patient and constant, for men and women who humble themselves, for
men and women who give in Charity, for men and women who fast and
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deny themselves, for men and women who guard their chastity, and for
men and women who engage much in Allah's praise, for them has Allah
prepared forgiveness and great reward. (33:35)

Shaykh al-Kulayni, in al-Kafi, has reported through a valid chain of
authority that Imam al-Sadiq (*a) said:

Gy ) J) U1 05l condt 3y ) T San d 955 B )
Verily, Almighty Allah has never sent any prophet except that he be
honest and fulfill the trusts of all people, be they righteous or sinful.*?®

Ishag ibn ‘Ammar and others have reported Imam al-Sadiq (‘a) as
saying:
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Do not be deceived by their prayers and fasting, for they have habituated
themselves to performing prayers and observing fasting so customarily that
they will feel desolate if they neglect them. Yet, you should test them
through honesty and fulfillment of trusts.*”’

‘Amr ibn Abi’l-Migdam has reported that in his first visit to him, Imam
al-Baqir (“a) said to him,
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Learn how to be honest before you study hadith.**

Abu-Kahmas has reported that when he conveyed the greetings of
‘Abdullah ibn Abi-Ya’fur to Imam al-Sadiq (‘a), the Imam (“a) said:
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Peace be upon you and him. When you visit ‘Abdullah, convey my
greetings and say to him, “Ja’far ibn Muhammad says, ‘Consider the matters
due to which “Ali (‘a) attained such a supreme position with the Messenger
of Allah (S) and then commit yourselves to them. In fact, ‘Ali (‘a) attained
the position that he attained with the Messenger of Allah (S) due to two
things: honesty and fulfillment of trusts.””***

‘Abdullah ibn Abi-Ya’fur has reported Imam al-Sadiq (‘a) as saying:
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Act as heralds to goodness in the milieus of people by other means than

your tongues (i.e. speech) so that they can become aware of your diligence,
honesty, and piety.**

Straightforwardness
To be straightforward, steadfast, and resolute in work is one of the
features of those who play the role of excellent examples in society, because
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it has a big bearing on the building of man’s personality and the
development and establishment of good social relations with others.

The Ahl al-Bayt (‘a) have called the attentions to this feature when they
advised their followers to endure and continue on a certain work for one
year at least so that the others would not think of them as unsteady and
irregular. Besides, the results of any deed cannot come to sight in a short
period; therefore, it is necessary to be patient and wait so that one can learn
with certainty whether this deed is valid or invalid.

In al-Kafi, Shaykh al-Kulayni, through a valid chain of authority, has
reported Imam al-Bagir (‘a) as saying:
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The most cherished deed in the sight of Almighty Allah is the work in
which a servant persists, no matter how little it may be.>*

Through another valid chain of authority, Shaykh al-Kulayni has reported
Imam “Ali ibn al-Husayn (‘a) to have said:
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I do love to keep doing a certain work, no matter how little it may be.***
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I surely would love that when | meet my Lord, | will have been constant
in my work.**
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Excellent Examples

Through their guidelines and advice, the Ahl al-Bayt (‘a) have aimed at
building a virtuous community and excellent examples in Muslim society.
They have sometimes directed their partisans towards the necessity of
adorning themselves with the highest Islamic moral standards that represent
this excellent example and, on other occasions, condemned them for
showing vicious traits.

Let us now refer to some pieces of discourse in which the Ahl al-Bayt
(“a) have depicted the picture of true Shi’ah and sublime excellent examples
in the virtuous community.

Hamran ibn A’yun has quoted Imam al-Sadiq (‘a) as narrating the
following account:

Imam “Ali ibn al-Husayn (‘a) was sitting in his house when the door was
knocked. He asked one of his bondmaids to open the door. “We are a group
of your Shi’ah,” they shouted from behind the door.

As soon as he heard this statement, the Imam (‘a) jumped so hurriedly
that he was about to fall down. When he opened the door, he moved back
and said:

Was G 2380 sl o5 S5kl 5T ol tadgh 3 Eazd 50 hais

1 { R S VIV Lg% %% o g e mo. 4 Ao
Sa A ladlly S oty (DY) L Bl w58 8 ey 185U Oenal

i s W e BT Giags B el B oeum g ol

173



www.alhassanain.org/english

4

S E

<

15 Oyt (D 56 13 u,\.mj\j A B85 Sl e
-E.“";'\faJ .L:'ZJ/ )‘,,J%C-}A}S\f 0}3};:{

You are lying. Where are the marks on the faces? Where are the signs of
worship? Where are the features of prostration? Our Shi’ah are only those
who are characterized by much worship and shagginess. Their noses are
impaired due to worshipping, and their foreheads, as well as the other
organs of prostration, are effaced. Their stomachs are atrophied and their
lips are withered. Worship has changed their faces, staying up at nights has
fatigued them, and hot weather has affected their bodies. They praise
Almighty Allah when other people are silent, offer prayers when other
people are asleep, and are sad when other people are happy. Their
distinctive feature is asceticism, their wording is mercy and their main
concern is (how to win) Paradise.*®

Jabir (ibn *Abdullah) has reported Imam al-Bagir (“a) as saying to him,
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O Jabir, the true Shi’ah of “‘Ali (“a) are only those whose voices do not
exceed their hearings and detestations do not exceed their bodies. They
neither praise those who detest us, nor have regard for those who hate us,
nor associate with those who revile us. The true Shi’ah of ‘Ali (‘a) do not
bark like dogs, covet like crows, or beg people openly even if they starve.
Their earnings are hardly sufficient. Their dwellings are roving. When they
are present, they are not recognized. When they are absent, they are not
missed. When they are sick, nobody visits them. When they die, nobody
participates in their funeral ceremonies. They exchange visits in their
graves.

Jabir asked, “Where can | find such people?”

The Imam (‘a) answered,
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You will find them living in the outskirts among the marts. They are
those intended in Allah’s saying, “They are humble towards the believers
and dignified before the unbelievers. (5:54)"%
Ab-Basir has reported Imam al-Sadiq (‘a) as saying:
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Our Shi’ah are the people of piety, diligence, faithfulness, and honesty.
They are also the people of asceticism and worship. They offer fifty-one
units of prayer in a single day and night. They pass their nights with worship
and their days with fasting. They purify their wealth, go on pilgrimage to the
House of God, and refrain from committing any forbidden act.**®

Ibn Abi-Najran has reported that he heard Imam al-Ridha (‘a) saying:
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Whoever antagonizes our Shi’ah is antagonizing us and whoever shows
loyalty to them is showing loyalty to us, because they are part of us. They
were created from the same clay from which we were created. He who loves
them is one of us, but he who hates them does not belong to us. Our Shi’ah
see through the light of Almighty Allah, move about in the mercy of Him,
and will win the dignity of Him. We feel the same pains that any one of our
Shi’ah feels during ailment, we become grieved whenever any of them
becomes grieved, and we feel happy whenever any of them feels happy. No
one of our Shi’ah can be out of our auspices, whether he was in the east or
the west of the earth. The debt that is left by any one of our Shi’ah is in our
responsibility while the estate is his heirs’.

Our Shi’ah are those who perform the prayers, defray the zakat tax, go on
the Hajj Pilgrimage to the Holy House of Allah, observe fasting during the
month of Ramadhan, declare their loyalty to the Prophet’s household, and
declare their disavowal of the enemies of them.

Those are the people of faith and God-fearing, and the people of piety
and devoutness. He who rejects them is rejecting Allah, and he who
defames them is speaking ill of Allah, because they are the true servants and
the genuine disciples of Him. By Allah | swear, each individual of them will
be granted (on the Day of Resurrection) the right to intercede for as many
people as the individuals of the tribes of Rabi’ah and Mudhar. This is
Almighty Allah’s honor to them.**°

To end, let us present this admirably superb discourse, known as the
description of the God-fearing, in which Imam ‘Ali (‘a) describes the
partisans of the Ahl al-Bayt (‘a). A few paragraphs of this discourse have
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been previously cited within the particularities of the virtuous
community.>*
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Now then, Allah the Glorified, the Sublime, created (the things of)
creation. He created them without any need for their obedience or harm
from their sinning, because the sin of anyone who sins does not harm Him
nor does the obedience of anyone who obeys Him benefit Him. He has
distributed among them their livelihood, and has assigned them their
positions in the world. Thus, the God-fearing in it are the people of
distinction. Their speech is to the point, their dress is moderate and their gait
is humble. They keep their eyes closed to what Allah has made unlawful for
them, and they put their ears to that knowledge which is beneficial to them.
They remain in the time of trials as though they remain in comfort. If there
had not been fixed periods (of life) ordained for each, their spirits would not
have remained in their bodies even for the twinkling of an eye because of
(their) eagerness for the reward and fear of chastisement. The greatness of
the Creator is seated in their heart, and, so, everything else appears small in
their eyes.

Thus to them Paradise is as though they see it and are enjoying its
favors.1 To them, Hell is also as if they see it and are suffering punishment
in it. Their hearts are sorrowful, they are protected against evils, their bodies
are thin, their needs are scanty, and their souls are chaste. They endured
(hardship) for a short while, and in consequence they secured comfort for a
long time. It is a beneficial transaction that Allah made easy for them. The
world aimed at them, but they did not aim at it. It captured them, but they
freed themselves from it by a ransom. During a night they are upstanding on
their feet reading portions of the Qur'an and reciting it in a well-measured
way, creating through it grief for themselves and seeking by it the cure for
their ailments.
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If they come across a verse creating eagerness (for Paradise) they pursue
it avidly, their spirits turn towards it eagerly, and they feel as if it is in front
of them. And when they come across a verse, which contains fear (of Hell),
they bend the ears of their hearts towards it, and feel as though the sound of
Hell and its cries are reaching their ears. They bend themselves from their
backs, prostrate themselves on their foreheads, their palms, their knees and
their toes, and beseech Allah, the Sublime, for their deliverance. During the
day, they are enduring, learned, virtuous and God-fearing.

Fear (of Allah) has made them thin like arrows. If any one looks at them,
he believes they are sick, although they are not sick, and he says that they
have gone mad. In fact, great concern (i.e., fear) has made them mad. They
are not satisfied with their meager good acts, and do not regard their major
acts as great. They always blame themselves and are afraid of their deeds.
When anyone of them is spoken of highly, he says: “I know myself better
than others, and my Lord knows me better than | know. O Allah do not deal
with me according to what they say, and make me better than they think of
me and forgive me (those shortcomings) which they do not know.

The peculiarity of anyone of them is that you will see that he has strength
in religion, determination along with leniency, faith with conviction,
eagerness in (seeking) knowledge, with forbearance, moderation in riches,
devotion in worship, gracefulness in starvation, endurance in hardship,
desire for the lawful, pleasure in guidance and hatred from greed. He
performs virtuous deeds but still feels afraid. In the evening, he is anxious to
offer thanks (to Allah). In the morning, his anxiety is to remember (Allah).
He passes the night in fear and rises in the morning in joy - fear lest night
is passed in forgetfulness, and joy over the favor and mercy received by
him. If his self refuses to endure a thing that it does not like, he does not
grant its request towards what it likes. The coolness of his eye lies in what is
to last forever, while from the things (of this world) that will not last he
keeps aloof. He transfuses knowledge with forbearance, and speech with
action.

You will see his hopes simple, his shortcomings few, his heart fearing,
his spirit contented, his meal small and simple, his religion safe, his desires
dead and his anger suppressed. Good alone is expected from him. Evil from
him is not to be feared. Even if he is found among those who forget (Allah)
he is counted among those who remember (Him), but if he is among the
rememberers he is not counted among the forgetful. He forgives him who is
unjust to him, and he gives to him who deprives him.

He behaves well with him who behaves ill with him. Indecent speech is
far from him, his utterance is lenient, his evils are non-existent his virtues
are ever present, his good is ahead and mischief has turned its face (from
him). He is dignified during calamities, patient in distresses, and thankful
during ease. He does not commit excess over him whom he hates, and does
not commit sin for the sake of him whom he loves. He admits truth before
evidence is brought against him. He does not misappropriate what is placed
in his custody, and does not forget what he is required to remember.

He does not call others bad names, he does not cause harm to his
neighbor, he does not feel happy at others misfortunes, he does not enter
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into wrong and does not go out of right. If he is silent, his silence does not
grieve him, if he laughs, he does not raise his voice, and if he is wronged, he
endures until Allah takes revenge on his behalf. His own self is in distress
because of him, while the people are in ease from him. He puts himself in
hardship for the sake of his next life, and makes people feel safe from
himself. His keeping away from others is by way of asceticism and
purification, and his nearness to those to whom he is near is by way of
leniency and mercifulness. His keeping away is not by way of vanity or
feeling of greatness, nor his nearness by way of deceit and cheating.**!
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11. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 8:476, S. 78,
12. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 8:570, S. 137, H.
13. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 8:571, S. 137, H.
14. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 8:573, S. 138, H.
15. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 8:573, S. 138, H.
16. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 8:576, S. 140, H.
17. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 8:577, S. 140, H.
18. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 8:581, S. 143, H.
19. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 8:582, S. 143, H.
20. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 8:611, S. 159, H.
21. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 8:613, S. 161, H.
22. - Shaykh al-Kulayni, al-Kafi 2:362, H. 3; Shaykh al- Saduq al-Amali, pp. 380, H.

483; ‘Allamah al-Majlisi, Bihar al-Anwar 75: 196, H. 11 as quoted from the previous

reference books.
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23. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:143, S. 4, H. 9.

24. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 11:148, S. 4, H. 20.
25. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 11:148, S. 4, H. 28.
26. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:186, S. 19, H. 1.

In this very section of the reference book, there are many traditions implying the same
idea. It is therefore advisable to refer to them.

27. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:197, S. 22, H. 1.
28. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:200, S. 23, H. 1.
29. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:210, S. 26, H. 1.
30. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:210, S. 26, H. 2.
31. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:211, S. 26, H. 7.
32. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:213, S. 27, H. 1.
33. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:214, S. 27, H. 9.
34. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 11:214, S. 27, H. 12.
35. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:215, S. 28, H. 1.
36. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:215, S. 28, H. 5.
37. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:215, S. 28, H. 6.

38. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 12:108, S. 107, H. 4.
39. - Shaykh al-Kulayni, al-Kafi 2:121, H. 1.

40. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:219, S. 30, H. 1.
41. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:219, S. 30, H. 2.
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42. - Al-Hurr al-” Amili, Wasa'il al-Shi’ah, 11:219, S. 31, H. 1.

43. - Nahj al-Balaghah, Sayings No. 89.

44. - Al-Hurr al-> Amili, Wasa'il al-Shi’ah, 11:279, S. 50, H. 1.

45. - This expression is a metonymy of flattering the leading personalities who are
usually followed by a class of people who compete with each other in occupying the first
line after them. [Translator]

46. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:279, S. 50, H. 4.
47. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 11:282, S. 50, H. 14.
48. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 11:286, S. 53, H. 1.
49. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 11:286, S. 53, H. 2.
50. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:286, S. 53, H. 3.
51. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:286, S. 53, H. 4.
52. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 11:286, S. 53, H. 6.

53. - Shaykh al-Kulayni, al-Kafi 2:304, H. 11.

54. - Shaykh al-Kulayni, al-Kafi 2:306, H. 2.

55. - Shaykh al-Kulayni, al-Kafi 2:307, H. 6.

56. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:293, S. 55, H. 7.

57. - Shaykh al-Kulayni, al-Kafi 2:308, H. 7.

58. - Confirming this meaning, Shaykh al-Kulayni has reported that Imam “Ali ibn al-
Husayn (“a) said,

Every act of tribalism will not be allowed Paradise except the tribalism of Hamzah ibn
‘Abd al-Muttalib who embraced Islam in rage for the Holy Prophet (s), his nephew, after
the famous incident of the camel’s placenta being thrown on the Holy Prophet (s).

See Shaykh al-Kulayni, al-Kafi 2:308, H. 5.

The incident involved is as follows:

Imam al-Sadiq (‘a) has reported that when the Holy Prophet (s) was once in the Holy
Mosque putting on new clothes, the polytheists threw on him a camel’s placenta covering
all his clothes with it. He became so furious that he went to his uncle, Abu-Talib, and said,
“O uncle! How do you regard me among you?” “Why are you asking this, my brother’s
son?” asked Abu-Talib. The Holy Prophet (s) narrated the whole story. Immediately, Abu-
Talib took his sword, called upon Hamzah, his brother, and ordered him, “Take this
placenta and let us go to these people.” The people of Quraysh were around the Ka’bah
when Abu-Talib, accompanying Hamzah and the Holy Prophet (s), came to them. As they
saw him, they knew for sure that he was extremely angry. Then, Abu-Talib ordered
Hamzah to throw that placenta on their upper lips, without missing any one of them. When
Hamzah finished, Abu-Talib turned his face to his nephew and said, “Thus do we regard
you among us, son of my brother!” See Shaykh al-Kulayni, al-Kafi 1:449, H. 30.

59. - Shaykh al-Kulayni, al-Kafi 2:308, H. 2.

60. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:306, S. 60, H.

61. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:308, S. 61, H.

62. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:306, S. 60, H.

63. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:307, S. 60, H.

64. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:303, S. 59, H.

65. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:303, S. 59, H.

66. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:303, S. 59, H.

67. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:321, S. 67, H.

68. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:321, S. 67, H.

69. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:320, S. 66, H.

70. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 11:320, S. 66, H.

71. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:320, S. 66, H.

72. - Shaykh al-Kulayni, al-Kafi 2:322, H. 1.

73. - Shaykh al-Kulayni, al-Kafi 2:322, H. 2.

74. - Shaykh al-Kulayni, al-Kafi 2:322, H. 4.

75. - Shaykh al-Kulayni, al-Kafi 2:322, H. 3.

76. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:402, H. 3.

77. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:402, H. 4.

78. - Khalid al-Bargi, al-Mahasin 2:103; Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:402, H.

PO RAPODOLNE

180



www.alhassanain.org/english

79. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:403, H. 8

80. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:500, H. 1

81. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:501, H. 4

82. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:501, S. 1, H. 3.

83. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:479, H. 1

84. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:479, H. 3.

85. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:403, H. 3.

86. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:479, S. 82, H. 1.

87. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:480-481, H. 1, 2.

88. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:482, H. 9.

89. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:482, H. 11.

90. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:501, H. 2.

91. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:503, H. 8 as quoted from Majma’ al-Bayan,
a reference book of exegesis of the Holy Qur'an by al-Tabrisi.

92. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:501, H. 1.

93. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:502, H. 7.

94. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:567, S. 135, H. 1.

95. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:528, H. 5.

96. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:527, H. 1.

97. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:527, H. 4.

98. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:529, H. 10.

99. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:530, H. 16.

100. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:531, H. 1.

101. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:533, H. 5. Refer also to Sections 117-120
of vol. 8 where you can find tens of narrations indicating the same topic.

102. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:523, H. 1.

103. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:523, H. 2.

104. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:524, H. 11.

105. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:526, H. 1.

106. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:526, H. 2.

The last statement of the tradition means, “Because of all these tribulations, the true
faithful believers are hardly any.” [Translator]

107. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 11:342, H. 1.

108. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 11:342, H. 3.

109. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 11:342, H. 4.

H. 1.
H. 5.

110. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 11:343,

111. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 11:345,

112. - Nahj al-Balaghah, Saying No. 350.

113. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 12:128, H. 1.

114. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 12:130, H. 11.

In the same chapter, you can find many traditions appertained to the same topic.
However, some of these traditions have been previously mentioned in this book.

115. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 11:345, H. 1.

116. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:345, H. 2 (Ed. Dar lhya' al-Turath).

117. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:345, H. 5.

118. - i.e. those to whom he had done that kindness.

119. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:536, H. 1.

120. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:537, H. 3.

121. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:539, H. 1.

122. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:539, H. 2.

123. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:399, H. 4.

124. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:228, H. 1.

125. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:229, H. 3.

126. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:563, S. 21, H. 3.

127. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:587, H. 1.

128. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:615, H. 1.

129. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:615, H. 3.

130. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:614, H. 1.
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131. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:588, H. 1.
132. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:589, H. 9.
133. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:587, H. 1.
134. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:590, H. 2.
135. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:592, H. 1.
136. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:596, H. 1.
137. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:596, H. 4.
138. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:594, H. 1.
139. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:594, H. 3.
140. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:610, H. 1.
141. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:610, H. 2.
142. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:612, H. 5.
143. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:613, S. 160, H. 1.
144. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:598, H. 9.
145. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:597, H. 2.
146. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:604, H. 4.
147. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:604, H. 3.
148. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:603, H. 1.
149. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:616, H. 1.
150. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:617, H. 4.

151. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:613, S. 161, H. 1.

152. - Shaykh al-Kulayni, al-Kafi 2:362, H. 3; Shaykh al-Saduq, al-Amali, pp. 380, H.
483; ‘Allamah al-Majlisi, Bihar al-Anwar 75: 196, H. 11 as quoted from the previous
reference books.

153. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:472, S. 72, H. 1.

154. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:499, H. 1.

155. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:472, S. 73.

156. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:510, S. 106, H. 1.

157. - Shaykh al-Kulayni, al-Kafi 2:234, H. 14.

158. - Shaykh al-Kulayni, al-Kafi 2:103, H. 5.

159. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:512, H. 2.
160. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:512, H. 4.
161. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:248, H. 3.
162. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 12:21, H. 9.
163. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:494, S. 93, H. 2
164. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:545, H. 8.
165. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:564, H. 3.

166. - Nahj al-Balaghah, Saying No. 10.

167. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:435, H. 1.

168. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:436, H. 2.

169. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:436, H. 4.

170. - Refer to Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:435-454 & 456-458.
171. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:409, S. 30, H. 2.
172. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:483, H. 2.

173. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:438, H. 1.

174. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:438, S. 34, H. 3.
175. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:554, H. 2.

176. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:554, H. 5.

177. - Refer to S. 27 of the same previous reference book.
178. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:563, H. 1.

179. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:563, H. 2.

180. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:559, H. 1

181. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:449, S. 44, H. 1.
182. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:434, S. 31, H. 1, 2, 3.
183. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:405, S. 4, H. 2.

184. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:405, S. 4, H. 1.

185. - Refer to Wasa'il al-Shi’ah.
186. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:471, S. 70.
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187. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:471, S. 70.

188. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 8:476, S. 78, H. 1.

189. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 8:472, S. 74, H. 1.

190. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 8:473, H. 2.

191. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 8:474, H. 1.

192. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 8:474, H. 2.

193. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 8:475, S. 77-78.

194. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 8:459, H. 1.

195. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah, 8:459, H. 2. More narrations of the same
purport have been mentioned in the same section of this reference book.

196. - Refer to Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, Vol. 8 Etiquettes of Association,
Sections 57-66.

197. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:471, S. 71, H. 3.
198. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:477, S. 80, H. 1.
199. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:478, S. 80, H. 5.
200. - Al-Hurr al->’Amili, Wasa’il al-Shi’ah 8:478, S. 80, H. 4.
201. - Al-Hurr al->’Amili, Wasa’il al-Shi’ah 8:477, H. 3.

202. - Al-Hurr al->’Amili, Wasa’il al-Shi’ah 8:470, H. 7.

203. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:470, H. 5.

204. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 8:477, H. 3 & 4.
205. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 12:15, H. 5.

206. - Al-Hurr al->’Amili, Wasa’il al-Shi’ah 8:468, H. 4

207. - Al-Hurr al->Amili, Wasa’il al-Shi’ah 11:591, S. 31, H. 2.

208. - Al-Hurr al-’ Amili, Wasa’il al-Shi’ah 8:468, H. 1.

209. - Al-Hurr al-> Amili, Wasa’il al-Shi’ah 8:469, H. 2.

210. - Al-Hurr al->’Amili has reported the following in his book of Wasa’il al-Shi’ah
12:100, H. 1: Al-Hajjal has reported that he said to Jamil ibn Darraj that the Holy Prophet
(s) was reported to have said, “If a person that is reputed among his people comes to you,
confer honor upon him.” Jamil confirmed this. “What is meant by a reputed person?” al-
Hajjal asked. “I asked Abu-’Abdullah (Imam al-Sadiqg) about this,” Jamil answered, “He
said that a reputed person is the wealthy.” “What is meant by the highborn?” al-Hajjal
asked. “A highborn is he who does kind acts,” answered Jamil. “What is meant by honor?”
al-Hajjal asked. “Honor is piety,” answered Jamil. [translator]

211. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:590, H. 1.

212. - Shaykh al-Kulayni, al-Kafi 2:671, H. 2.

213. - Sunan Ibn Majah 2:1231, H. 3738. [translator]

214. - Al-Haythami, Majma’ al-Zawa'id 6:190. [translator]

215. - Al-Hurr al->Amili, Wasa'il al-Shi’ah 11:544, H. 6.

216. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:544, H. 1 & 2.

217. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:542, H. 1.

218. - Nahj al-Balaghah, Saying No. 101.

219. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 11:543, H.

220. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:532, H.

221. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:532, H.

222. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:549, H.

223. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 11:549, H.

224. - Al-Hurr al->Amili, Wasa'il al-Shi’ah 11:550, H.

225. - Al-Hurr al-> Amili, Wasa'il al-Shi’ah 11:550, H.

226. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:552, H.

227. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:552, H.

228. - Al-Hurr al->Amili, Wasa'il al-Shi’ah 11:537, H.

229. - Al-Hurr al->Amili, Wasa'il al-Shi’ah 11:539, H.

230. - Al-Hurr al->Amili, Wasa'il al-Shi’ah 11:539, H.

231. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 11:539, H.

232. - Al-Hurr al->Amili, Wasa'il al-Shi’ah 8:492, H. 2.

233. - Al-Hurr al->Amili, Wasa'il al-Shi’ah 8:492, H. 3.

234. - Al-Hurr al->Amili, Wasa’il al-Shi’ah 11:576, S. 25, H. 3.

235. - Al-Hurr al->Amili, Wasa’il al-Shi’ah 11:576, S. 25, H. 4.
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236. - Al-Hurr al->’Amili, Wasa’il al-Shi’ah 11:577, S. 25, H. 5.

237. - Al-Hurr al->Amili, Wasa’il al-Shi’ah 11:579, S. 25, H. 10.

238. - Al-Hurr al->’Amili, Wasa’il al-Shi’ah 11:578, S. 29, H. 1

239. - Nahj al-Balaghah, Saying No. 23.

240. - Al-Hurr al->Amili, Wasa’il al-Shi’ah 11:593, H. 1.

241. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 16:187, H. 2 &3. In the same
chapter, there is another number of traditions on the same topic.

242. - Nahj al-Balaghah, Sermon No. 141.

243. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 11:549, S. 35, H. 2.
244, - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:549, S. 35, H. 7.
245. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:596, H. 2.

246. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 8:518, S. 112, H. 1.
247. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 8:519, S. 112, H. 2.
248. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:519, S. 112, H. 5.
249. - Nahj al-Balaghah, Saying No. 211.
250. - Nahj al-Balaghah, Saying No. 11.
251. - Nahj al-Balaghah, Saying No. 52.
252. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 8:520, S. 112, H. 10.
253. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:533, H. 1.
254. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 8:553, H. 2.
255. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 8:553, H. 3.
256. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:546, H. 2.
257. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 11:546, H. 1.
258. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 11:546, H. 4.

H. 1.

H. 2.

i

259. - Al-Hurr al-> Amili, Wasa'il al-Shi’ah 11:548,

260. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:548,

261. - Imam “Ali (“a) is reported to have said,

The best means by which seekers of nearness to Allah, the Glorified and Exalted, seek
nearness (to Him) is, by believing in Him and His Prophet (s). They fight in His cause for it
is the high pinnacle of Islam. They establish prayer for it is the basis of community. They
pay zakat for it is a compulsory obligation. They fast during the month of Ramadhan for it
is the shield against chastisement. They perform Hajj and ‘Umrah of the House of Allah for
these two acts banish poverty and wash away sins. They regard kinship highly for it
increases wealth and life. They give alms secretly for it covers shortcomings. They give
alms openly for it protects against a bad death. They extend benefits to people for it saves
from positions of disgrace. (Nahj al-Balaghah, Sermon No. 110)

262. - Al-Hurr al-> Amili, Wasa'il al-Shi’ah 6:255-259.

263. - Refer to al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:255-336.

264. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:521, H. 1.

265. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:521, H. 2.

266. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:522, H. 7.

267. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:523, H. 10.

268. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:524, H. 13.

269. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:524, H. 15.

270. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:554, H. 2.

271. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:554, H.

272. - Al-Hurr al->Amili, Wasa'il al-Shi’ah 11:554, H.

273. - Al-Hurr al-> Amili, Wasa'il al-Shi’ah 11:554, H.

274. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:545, H.

275. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:546, H.

276. - Al-Hurr al->Amili, Wasa'il al-Shi’ah 6:208, H. 2.

277. - Al-Hurr al->Amili, Wasa'il al-Shi’ah 11:569, H. 1.

278. - Al-Hurr al-> Amili, Wasa'il al-Shi’ah 11:570, H. 3.

279. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:570, H. 7.

280. - Al-Hurr al-> Amili, Wasa'il al-Shi’ah 11:591, H. 1.

H. 4.
H. 1
H. 3.
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281. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:592,
282. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:589,
283. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:590,
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284. - Similar instructions have been mentioned in Surah al-Mu'minun (23:96) and
Surah al-Qasas (28:54).

285. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:520, H. 1.

286. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 8:520, H. 2.

287. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:522, H. 7.

288. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:522, H. 8.

289. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 8:522, H. 9.

290. - Nahj al-Balaghah, Saying No. 423.

291. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:412, H. 4.

292. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:158, H. 4.

293. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:158, H. 5.

294. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:166, H. 1.

295. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:180, H. 1.

296. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah 11:181, H. 3.

297. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah 11:181, H. 6.

298. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah, 11:431, H. 1.

299. - Al-Hurr al->’Amili, Wasa'il al-Shi’ah, 11:432, H. 6.

300. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 11:435, H. 17; al-Barqi, al-Mahasin 1:409,
H. 931, published by the Ahl al-Bayt World Assembly.

301. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:170, H. 4.

302. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:170, H. 6.

303. - Nahj al-Balaghah, Sermon No. 160.

304. - The Holy Imam (‘a) means that one who takes patience will take patience for a
little time, because he either takes patience for his whole age, which is relatively little (if
compared to the other life, which is the reward of his patience) or for the time of the
tribulation, which is also little.

305. - Shaykh al-Kulayni, al-Kafi 2:88-89, H. 3; Al-Hurr al-’Amili, Wasa'il al-Shi’ah
11:207, H. 1 (as quoted from the earlier reference book).

306. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 11:208, H. 3.

307. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:209, H. 5.

308. - Shaykh al-Kulayni, al-Kafi 2:93, H. 25.

309. - Shaykh al-Kulayni, al-Kafi 2:128, H. 1.

310. - Shaykh al-Kulayni, al-Kafi 2:128, H. 2.

311. - Shaykh al-Kulayni, al-Kafi 2:128, H. 3.

312. - Shaykh al-Kulayni, al-Kafi 2:128, H. 4.

313. - Shaykh al-Kulayni, al-Kafi 2:128, H. 9.

314. - In the faith of the Imamiyyah Shi’ah, warning Prophet Adam against eating from
that tree was in the form of leading him to more integrity and more guidance. Hence,
Prophet Adam’s breaking of this warning being expressed as act of disobedience is just
metaphorical, not literal.

315. - Shaykh al-Kulayni, al-Kafi 2:130, H. 11.

316. - Shaykh al-Kulayni, al-Kafi 2:138, H. 4.

317. - Shaykh al-Kulayni, al-Kafi 2:139, H. 9.

318. - Shaykh al-Kulayni, al-Kafi 2:139, H. 10.

319. - Shaykh al-Kulayni, al-Kafi 2:76, H. 1.

320. - Shaykh al-Kulayni, al-Kafi 2:79, H. 15.

321. - Shaykh al-Kulayni, al-Kafi 2:77, H. 6.

322. - Al-Hurr al-’ Amili, Wasa'il al-Shi’ah, 11:200, S. 23, H. 1.

323. - Shaykh al-Kulayni, al-Kafi 2:80, H. 3.

324. - Shaykh al-Kulayni, al-Kafi 5:338, H.

325. - Shaykh al-Kulayni, al-Kafi 2:106, H.

326. - Shaykh al-Kulayni, al-Kafi 2:106, H.

327. - Shaykh al-Kulayni, al-Kafi 2:106, H.

328. - Shaykh al-Kulayni, al-Kafi 2:104, H.

329. - Shaykh al-Kulayni, al-Kafi 2:104, H.

330. - Shaykh al-Kulayni, al-Kafi 2:104, H.

331. - Shaykh al-Kulayni, al-Kafi 2:104, H.

332. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 8:513, H. 1.
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333. - Shaykh al-Kulayni, al-Kafi 2:82, H. 2.

334. - Shaykh al-Kulayni, al-Kafi 2:82, H. 4.

335. - Shaykh al-Kulayni, al-Kafi 2:82, H. 5.

336. - “‘Allamah “Allamah al-Majlisi, Bihar al-Anwar 65:169, H. 30.

337. - “‘Allamah “Allamah al-Majlisi, Bihar al-Anwar 65:168, H. 28.

338. - Shaykh al-Sadug, Sifat al-Shi’ah, pp. 2; ‘Allamah al-Majlisi, Bihar al-Anwar
68:167, H. 33 as quoted from the previous reference book.

339. - ‘Allamah al-Majlisi, Bihar al-Anwar 65:167, H. 25.

340. - Al-Karachaki in his book of Kanz al-Fawa'id has reported on the authority of
Abu-Hamzah al-Thumali on the authority of Yahya ibn Ummi’l-Tawil that Nawf al-Bakkali
said:

I have had some requests to be granted by the Commander of the Faithful, Imam *Ali
ibn Abi-Talib (‘a). Therefore, I sent to him Jundab ibn Zuhayr, al-Rabi’ ibn Khuthaym, and
his nephew Hammam ibn ‘Abadah ibn Khuthaym, who was well-known for asceticism and
devoutness. We all thus came to meet Imam “Ali (‘a) who was about to leave to lead a
congregational prayer in the mosque. Followed by us, he directed towards a group of
people, who seemed to be indulging in luxury, exchanging jokes and amusing each other.
When they knew that Imam ‘Ali (‘a) was approaching them, they stood up hurriedly and
greeted him. The Imam (‘a) responded to their greeting and asked, “Who are you?” “We are
a group from your Shi’ah,” they answered. “O group,” the Imam (‘a) said, “Why can | see
neither the marks of Shi’ism nor the adornment of bearing love for us - the Ahl al-Bayt - on
your appearances?” Embarrassed, they could not find any answer.

Then Jundab and al-Rabi’ approached the Imam (‘a) and asked, “O Commander of the
Faithful, what are the marks and specifications of your Shi’ah?” Showing no desire to
answer them, the Imam (‘a) said, “O two men, fear Allah and do good deeds, for Allah is
with those who fear Him and those who do good deeds.”

Hammam ibn ‘Abadah, who was diligently devoted to worship, said to him “O
Commander of the Faithful, | beseech you in the Name of Him Who has conferred honor
upon all of you - the Ahl al-Bayt - and given you exclusively and endowed you with special
favors, please tell us about the specifications of your Shi’ah.”

“Do not put me under an oath,” the Imam (‘a) said, “I will tell you all about these
specifications.”

The Imam then took Hammam from the hand and led him to the mosque where he (‘a)
offered a two-unit short prayer, sat down, turned his face towards us, and, encompassed by
people from all sides, praised and thanked Almighty Allah and said,...

(quoted from ‘Allamah al-Majlisi’s Bihar al-Anwar 65:192, H. 48).

341. - Nahj al-Balaghah, Sermon No. 193.
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