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This post is a paraphrased translation (not an actual and complete translation) mixed with my
own supplementary notes, of Chapter 1 of the book Fawaid al-Rijaliyah by Syed Ali al-Hussaini
al-Sadr. The author in this book discusses various benefits of llm al-Rijal and its importance,
and brings 40 benefits all together Those not familiar with certain Arabic ahadith terminology
will not be able to understand the post completely. Please refer to my post How to Better

.Understand & Study Hadith for more information on the subject

Chapter 1: Introduction to lim ul-Rijal

Definition: It is a science in which the states and conditions of the narrators are researched,
and the qualities that they possess, which would cause us to accept their narrations or reject
them. This includes, their trustworthiness, truthfulness, condemnation that they have been
given or praise that they have been given and also whether they were prone to making
mistakes or not.

Subject of Discussion: The narrators of the narrations of the Prophet & Imams are the subject
of discussion. What is famous amongst the scholars is that their conditions (qualities) are
discussed and researched.

Initiator of the Science: The first person to compile a book on IIm al-Rijal was Abdullah bin Abi
Rafi’ the freedman of the Prophet (pbuh) and the scribe of Imam Ali (as). He wrote a book
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After him, Abdullah bin Jaballah al-Kinani wrote a book as Syed Hasan Sadr claims in Ta'sees
al-Shi'a li-uloom al-Islam [page 233]. Some have considered him to be one of the companions
of Imam Kadhim (as). After him, came the works of Ibn Faddhal and Ibn Mahbub in the 2nd
century-beginning of 3rd century Hijri. After that, the works become numerous and Aqa
Tehrani claims that the books numbered in almost 500.

Benefit: One can determine the ‘adalah, trustworthiness, or goodness of a narrator through this
science. Subsequently, the sanad (chain of narration) will become hujjah (binding proof) upon
us. Once the sanad becomes hujjah, then the khabar (narration) can also become hujjah. Just
like a khabar becomes hujjah when one reaches itminan of it being said by the Imam (itminan
in its sudoor). Since the source of much of religious knowledge is through ahadith, we realize
the important and benefit of this science as it helps us determine whether a hadith is hujjah
upon us or not.

The Qur'an is more concerned with relaying the principles, whereas consensus (ijma’) is the
uncovering of the opinion of a community upon which the Imam also agreed upon and
therefore it is rarely a hujjah. Furthermore, intellect (aql) cannot arrive at all the rules by which
we must abide by and therefore we must refer to the narrations.

It is known that not all the narrations have hujjiyah with regards to having been originated from
the Imams and neither are they all Mutawatir in terms of their Sanad. In fact many scholars
have said (including Ibn Taymiyah) that tawatur is personal and Urfi — meaning, it is a large
number that brings itminan or even yageen for a person or a community. Since, most of the
ahkam are khabar ul-wahid (solitary report), we are left with no choice but to prove its hujjiyah
through examining the narrators in its sanad.

Therefore, there are two ways for a Khabar (report) to become Hujjah: 1) by analyzing the
narrators of its sanad solely [the opinion of Ayatullah Khoei], and 2) or through other means
we reach itminan that this narration was indeed said by an Imam [one of the ways could be the

first way]. In both methods, the need of IIm ul-Rijal is there regardless.



A jurist must therefore, exhaust all his efforts in order to determine whether a narration is

hujjah or not.
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